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It is impossible that vice shouldfind a place in the abode of the Gods; but it ne

cessarily adheres to a mortal nature, and to the present world. It is therefore

our duty to shun it with the utmost eagerness, or, in other words to seek the high

est possible resemblance to God, which resemblance consists in rectitude, holiness

*nd wisdom* Plat, in Theaet.





TO THE READER.

1 am not at all solicitous, that the world should know the history of

the conception of this treatise. If there be any thing that shall re.

compense the pains of such as may think fit to give themselves the

trouble of perusing it, in the work itself, I should yet think it too

much an undervaluing of them, if I did reckon the minuter circum
stances relating thereto, fit matter for their entertainment. Nor am
I more concerned to have it known what were the inducements to the

.publication of it. Earnest protestations and remonstrations of our

good intentions in such undertakings, as they leave men still at li

berty to believe or doubt at their pleasure; so they gain us little if

they be believed. It is no easy matter, to carry one even, constant

tenour of spirit through a work of time. Nor is it more easy to pass
a settled invariable judgment concerning so variable a subject ; when
a heart that may seem wholly framed and set for God this hour, shall

look so quite like another thing the next, and change figures and

postures almost as often as it doth thoughts. And if a man should

be mistaken in judging himself, it would little mend the matter, to

have deceived others also into a good opinion of him. But if he can

approve himself to God in the simplicity of an honest and undeceived

heart, The peace that ensues, is a secret between God and him.

7-hey are theatre enough to one another, as he (Seneca) said to his

friend. It is an inclosed pleasure: a joy which the stranger cannot
intermeddle with.

It is therefore any man's concernment herein rather to satisfy him
self than the world. And the world's rather to understand the design
of the work than the author ; and whither it tends, rather than where

to he meant it. And it is obvious enough, to what good purposes
discourses of this nature may serve. This is, in the design of it,
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wholly practical ; hath little or nothing to do with disputation, if

there be any whose business it. is to promote a private, divided in^

terest
; or who place the sum of their religion in an inconsiderable

and doubtful opinion; it doth not unhallow their altars, nor offer

any affront to their idol. It intends no quarrel to any contending,

angry party : but deals upon things in the substance whereof chns-

tians are at a professed agreement. And hath therefore the greater

probability of doing good to some, without the offence of any. It is

indeed equally matter of complaint and wonder, that men can find

so much leisure to divert from such things, wherein there is so much
both of* importance and pleasure, unto (what one would think should

have little of temptation or allurement in it) contentious jangling. It

might rather be thought its visible fruits and tendencies should ren

der it the most dreadful thing to every serious beholder. What

tragedies hath it wrought in the Christian church ! Into how weak
and languishing a condition hath it brought the religion of professed
Christians ! Hence have risen the intemperate, preternatural heats and

angers that have spent its strength and spirits,
and make it look with

so meagre and pale a face. We have had a greater mind to dispute
than live ; and to contend about what we l^now not, than to practise
the far greater things we know ; and which more directly tend to

nourish and maintain the divine life. The author of that ingenious

sentence, pruritus disputandi scabies Ecclesice, the itch of dis

puting is the distemper of the church, (whoever he were) hath

h'tly expressed what is the noisome product of the itch of dis

puting. It hath begot the ulcerous tumours, which, besides their

own offensive soreness, drain the body, and turn what should nou
rish that, into nutriment to themselves. And its effects are not more

grievous than the pleasures which it affects and pursues are uncouth
and unnatural : ut ulcera quccdam nocituras manus appctunt et

tacta gaudent, et fcedam corporum scabiem delectat quicquid ex-

asperat : Non aliter dixerim his mentibus in cjuas voluptates ve-

lut mala ulcera eruperu?it, voluptati esse laborem, vcxationem-

gue : as ulcera of a certain kind invite and are pleased idth
the touch of a rough and injurious hand, and as that only gra
tifies which irritates a body covered over zcith a loathsome erup
tion, so to those minds which are afflicted with the noxious ulcer

offorbidden pleasure, labour and vexation are the only delight.
Sen: de tranquillitate animi. That only pleases which exaspe
rates, (as the moralist aptly expresses some like disaffection of dis

eased
minds.) What to a sound spirit would be a pain, is to these

a pleasure.
Which i,- indeed, the triumph of the disease, that it adds unto tor

ment, reproach and mockery, and imposes upon men by so ridicu-

. lous a delusion (while they are made to take pleasure in punishing
themselves) that even the most sober can scarce look on in a fitter

posture, than with a compassionate smile. All which were yet some
what more tolerable, if that imagined, vanishing pleasure were not
the whule of their gain j or if it were to be hoped, that so great a
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present real pain and smart, should be recompensed with as real a

consequent fruit and advantage. But we know, that generally by
how much any thing is more disputable, the less it is necessary or

conducible to the Christian life. God hath graciously provided
that vrhat we are to live by, should not cost us so dear. And possi

bly, as there is less occasion of disputing* about the more momentous

things of religion ; so there may be somewhat more of modesty and

awe in reference to what is so confessedly venerable and sacred,

(though too many are over bold even here also) than so foolishly to

trifle with such things. Therefore more commonly, where that hu
mour prevails, men divert from those plainer things, with some

slighter and superficial reverence to them, but more heartily esteem

ing them insipid and jejune, because they have less in them to gra

tify that appetite, and betake themselves to such things about which

they may more plausibly contend ; and then, what pitiful trifles of

tentimes take up their time and thoughts ; questions and problems
of like weighty importance, very often, with those which, the above-

named author (Sen. de Brev. vit.) tells us, this disease among the

Greeks prompted them to trouble themselves about, as,
" What

number of rowers Ulysses had ? which was written first, the Iliad or

the Odysses, &c. ? So that (as he saith) they spent their lives very

operously doing nothing. Their conceits being such, that if they

kept them to themselves, they could yield them no fruit ; and if

they published them to others, they should not seem thereby the

more learned, but the more troublesome," to this purpose he truly

speaks. And is it not to be resented, that men should sell away the

solid strength and vital joy which a serious soul would find in sub
stantial religion, for such toys ! Yea, and not only famish themselves
but trouble the world, and embroil the church with their imperti-
nencies ! If a man be drawn forth to defend an important truth

against an injurious assault, it were treacherous self-love to purchase
his own peace by declining it. Or if he did sometimes turn his

thoughts to some of our petty questions, that with many are so hot

ly agitated, for recreation-sake, or to try his wit and exercise his

reason, without stirring his passions to the disturbance of others or

himself; it were an innocent divertiscmcnt, and the best purpose that

things of that nature are capable of serving. But when contention,

becomes a man's element, and he cannot live out of that fire, strains

his wit and racks his invention to find matter of quarrel ; is resol

ved, nothing said or done by others shall please him, only because
he means to please himself in dissenting; disputes only that he may
dispute, and loves dissension for itself : this is the unnatural hu
mour that hath so unspeakably troubled the church, jAl dispirited

religion, and filled men's souls with \\ind aiid vanity ; yra,, with fire

and lury. This hath made Christians gladiators, and the Christian
world a clamorous theatre, while men have equally affected to con
tend, and to make ostentation of their ability so to do.

And, surely, as it is highly pleasurable to retire oneself, so it is

to call a^ide others out of this noise and throng, to cpnsi-
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der silently and feed upon the known and agreed things of our reli

gion ; which immediately lead to both the duties and delights of it.

Among which there are none more evident and undoubted, none less

entangled with controversy, none more profitable and pleasant than
the future blessedness of the righteous, which this discourse treats

of. The last end is a matter so little disputable, that it is common
ly thought (which is elsewhere more distinctly spoken to) not to be
the object of election, and so not of deliberation consequently, but
of simple intention only, because men are supposed to be generally

agreed us touching that. And the knowledge and intention of it is

apparently the very soul of religion ; animates, directs, enlivens, and
sweetens the

whojie thereof. Without which, religion, were the vain

est, most unsavoury thing in the world. For what where there left

of it, but an empty unaccountable formality, aseries of spiritless and

merely scenical observances and actions without a design? For where
as all men's actions else, mediately tend to the last end, but that not

being in view with the most, they pitch upon other intervenient ends;

'which, though abstracted from the last, should not be ; yet they are

actually to them the reason of their actions, aud infuse a vigor and
liveliness into them : religion aiming immediately at the last end,
that being taken away, hath no rational end or design at all. And
it cannot but be an heartless business, with great solemnity, in a con
tinued course, to do nothing but professedly trifle, or keep up a cus
tom of certain solemn performances which have no imaginable scope
or end. And because the more clearly this our last end is under

stood, the more powerfully and sweetly it attracts and moves the

soul, this treatise endeavours to give as plain and positive a state and
notion of it as the text insisted on, compared with other scriptures,
would afford to so weak an eye.
And because men are so apt to abuse themselves with the vain and

self-contradicting hopes of attaining; this end, without ever having
their spirits framed to it, or walking in the way that leads thereto,
as if they could come to heaven by chance, or without any design or
eare of theirs; the proportion is endeavoured to be shewn, between
that divine likeness, in the vision and participation whereof this bles

sedness, consists, and the righteousness that disposes and leads to it.

Which may it be monitory to the ungodly and prophane, who hate
and scorn the likeness of God wherever they behold it. And let me
tell such from (better-instructed) pagans, Nihil est Deo similius aut

gratius quam vir animo perfecte bonus, 6fc. that there is nothing
more like or more acceptable to God,than a man that is in the tem

per of his soul truly good, who excels other men, as he is himself
excelled (pardon his hyperbole) by the immortal God. Apul. de Deo
Socratis- Inter bonos viros ac Deum amicia est, condliante virtute

amidtiam dico? etiam necessitudo,et simllitudo, $c. that between
Godandgood men there is a friendship, by means of virtue ; a

friendship, yea, a kindred, a likeness; in as much truly as the good
man differsfromGod but in time(here sprinkle a grain ort\vo}being
his

disciple, imitator and very off-spring. (Sea. deProJ Nj*er



TO THE READER

o 9so: O7<xv TIS vsy*? Toy sxvlu o/x,o<ov, n eirottwt TOV t&vl

tspurolo

GW w /"// o/ indignation against such as

reproach one that is like to him, or that praise one that is con-

trarily affected (or unlike) ; but such is the good man (that is, he
is one like God). A good man (as it shortly after follows) is the

holiest thing in the world, and a wicked man the most polluted
thing.
-Plat, in Minoe.

And let me warn such haters of holiness and holy men in the words
of this author immediately subjoined ; TT ^ mx

<p/>oo-a/,
ivx /**

a&puiros CM tzvSgutros, ets ypu A/o* vtov Xoyo; ^a/x,a^Tavj :
u and this I

say for this cause, that thou being but a man, the son of a man,
no more offend in speaking against a hero, one who is a son

of God.
Methinks men should be ashamed to profess the belief of a life to

come, while they cannot behold without indignation, nor mention

but with derision, that holiness without which it can never be at

tained, and which is indeed the seed and principle of the thing itself,

But such are not likely much to trouble themselves with this dis

course. There is little in it indeed of art and ornament to invite or

gratify such as the subject itself invites not. And nothing at all but

what was apprehended might be some way useful. The affectation

of garnishing a margin with the names of authors, I have ever thought
a vain pedantry ; yet have not declined the occasional use of a few

that occurred. He that writes to the world, must reckon himself

debtor to the wise and unwise. If what is done shall be found with

any to have promoted its proper end ; his praises to God shall follow

it {as his prayers do that it may) who professes himself,

A well-wilier to the souls of men,

J. HOWE.
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CHRISTIAN READER.

JL ou whose hearts arc set on heaven, who are daily laying up a
* rc>asure there, here is a welcome messenger, to tell you more than

perhaps you have well considered, of the nature of your future bles

sedness, and to illustrate the map of the land of promise, and to bring

you another cluster of its grapes : here is a useful help to make you
know that holiness doth participate of glory, and that heaven is at

least virtually in the seed of grace. Though this life be properly
called a life of faith, as contradistihct from the intuition and frui

tion hereafter, as well as from the lower life of sense ; yet is it a

great truth, and not sufficiently considered and improved, that we
have here more than faith, to acquaint us with the blessedness ex

pected. Between faith and glory, there is the spirit of holiness, the

love of God, the heavenly desires, which are kindled by faith, and
are those branches on which the happy flower and fruit must grow:
they are the name and mark of God upon us: they are our earnest,
our pledge and the first fruits. And is not this more than a word
of promise only ? Therefore though all Christians must live by faith,

marvel not that I tell you, that you may, you must have more than

faith. Is not a pledge and earnest, a first-fruits more? Therefore

have Christians, not only a Spirit to evidence their title, but also

some foretaste of heaven itself. For faith in Christ is to recover us

to God, and so much as we have of God, so much of fruition ;

and so much as faith hath kindled in you ofthe love of God, so much
foretaste you have of heaven ; for you are deceived, if you think,

that any oue notion spcaketh more to you of heaven and of your ul

timate end, than the love of God. And though no unso'Und ill-

grounded faith will serve to cause this sacred love, yet when it is

caused, it over-tops this cause ; and he that perceiveth the operations
of a strong effectual love, hath an acquaintance with God and hea

ven which is above that of believing. Faith seeth the feast, but

love is the tasting of it. And therefore it is, that the holiest souls

stick closest unto God, because (though their reasoning faculty may
be defective) they know him by the highest and most tenacious kind

ef knowledge which this world affordcth, (as I have lately shewed

VOL. III. C
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elsewhere). Here you have described to you, the true witness of

the Spirit ; not that of supposed internal voices, which they are

usually most taken up with, who have the smallest knowledge and
f
aith, and love, and the greatest self-esteem, or spiritual pride, with

the strongest phantasies and passions : but the objective and the

sealing testimony, the divine nature, the renewed image of God,
\vhose children are known by being like to their heavenly Father,

even by being holy as he is holy. This is the Spirit of adoption, by
which we are inclined, by holy love to God and confidence in him,
to cry Abba Father, and to fly unto him : the Spirit of sanctification

is hereby in us the Spirit of adoption : for both signify but the giv

ing us that love to God, which is the filial nature, and our Father's

image.
And this treatise doth happily direct thee to that faithful behold

ing God in righteousness, which must here begin this blessed assi->

milation, which full intuition will for ever perfect. It is a happy
sign that God is about to repair our ruins and divisions, when he

stirreth up his servants to speak so much of heaven, and to call up
the minds of impatient complainers, and contentious censurers, and

ignorant self-conceited dividers, and of worldly, unskilful, and un

merciful pastors, to look to that state where all the godly shall be

one, and to turn those thoughts to the furtherance of holiness, to

provoke one another to love and to good works, which too many lay
out upon their hay and stubble, and to call men from judging and

despising each other (and worse than both these) about their meats
and drinks, and days, to study righteousness and peace, and joy in

the holy Ghost. For he that in these things servcth Christ (in which
his kingdom doth consist) is acceptable to God, and approved of

men, that are wise and good. Let us therefore follow after the

things which make for peace, and things wherewith one may edify
another. While the contentious for meats will destroy the work of

God, (Rom. 14. 17, 20.) the union between peace and holiness

is so strict, that he that truly promoteth one promoteth both,
Heb. 12. 14. Jam. 3. 17. The true way of our union is excel

lently described. Eph. 4. 11, 16. If any plain, unlearned
readers shall blame the accurateness of the stile, they must
remember, that those persons have not the least need to hear of hea^

ven, and to be drawn up from the vanities of earth who cannot di

gest a looser stile. As God hath endued the worthy author with a
more than ordinary measure ofjudiciousness even soundness and ac

curateness, of understanding, with seriousness, spirituality, and hea

venly mind ; so we have for our common benefit, the effects of all these

happy qualifications, in this judicious, heavenly discourse. And jT

my recommendations may in any measure further your acceptance,
improvements and practising of so edifying a treatise, it will answer
the ends of him who waiteth with you in hope for the same salva
tion.

RICHARD BAXTER.
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BLESSEDNESSOFTHERIGHTEOUS

PSALM XVII. 15.

Asfar me, I will behold thy face in righteousness : I
shall be satisfied when Iawake with thy likeness.

CHAP. I.

I. A procmial discourse. II. A reflection upon some foregoing ver

ses of the psalm, by way of introduction to the text. III. A con

sideration of its somewhat various readings, and of its literal im

portance, IV. A discussion of its real importance so far as is

necessary to the settling the subject of the present discourse.

I. npHE continual mixture ofgood and evil in this present state

of things, with its uncertain fluctuations, and subjection
to perpetual changes ; do naturally prompt a considering mind
to the belief and hope of another, that may be both more per

fect, and more permanent. For certainly it could never be a

design adequate (or any way agreeable) to the divine wisdom
and goodness, that the blessed God should raise such a thing as

this lower creation out of nothing, only to give himself the tem

porary pleasure of beholding the alternate joys and sorrows of

(the best part thereof) his reasonable creature seated in it : nor

a delight at all proportionable to an eternally happy Being,when
he hath connaturalized such a creature to this sensible world ;

only to take notice how variously the passions he hath planted
in him, may be moved and stirred by the variety of occasions

which he shall thence be presented with
;
and what sudden and

contrary impressions may be made upon his easy passive senses,

by the interchanged strokes and touches of contrary objects :
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how quickly he can arise him into a transport of high content

ment and pleasure, and then how soon he can again reduce him
to a very paroxysm of anguish and despair. It would discover

us to have very vile and low thoughts of God, if we did riotjudge
it altogether unanswerable to his perfections, to design no fur

ther thing in creating this world, and placing such a creature as

man in ir, than only to please himself for a while with such a

spectacle, and then at last clear the stage, and shut up all again
in an eternal, silent darkness. If we could suppose a man fur

nished with such power, he would surely add little to the repu
tation of his being wise or good beyond other men, by a design
so to use it. Much less can we think it worthy of God to per

petuate such a state of things as this, and continue a succession

of such persons and actions as we now behold in the world,

through eternal generations, only to perpetuate to himself the

same pleasure in the exercise of his immense power upon crea

ted natures, over which he Iiath so infinite advantage.
And indeed notiiing can be more unconceivable, than that

the great Creator and Author of all things, should frame a crea

ture of so vast comprehension as the spirit of man, put into it a

capacity of knowing and conversing with himself, give it some

prospect of his own glory and blessedness; raise thereby, in many,,
boundless unsatisfied desires after him, and unexpressible plea
sure in the pre-conceived hope of being received into the com
munion of that glory and blessedness

;
and yet defeat and blast

so great an expectation, by the unsuspected reducement of the

very subject of it again to nothing. Yea, and that he should

deal herein (as in that case he must) the most hardly with the

best : and that such souls, whose mere love and devotedness to

him, had made them abandon the pleasures of this life, and run

through whatsoever difficulties for his sake, should fare worse
than the very worst

; were, beyond all the rest, most utterly un

imaginable, and a thought which pagan-reason hath not known
how to digest or entertain. If (saith one, and he speaks the

sense of many others, as well as his own) Et ^ v v a^a, ro
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with the dissolution of our bodies, the essence of the

rvhatsoever that be, should be dissolved too, andfor ever cease

to be any thing ; I know not how I can account them blessed.,

that never having enjoyed any good as the reward of their

virtuey have even perished for virtue itself. Dionys. Halicar.

Antq. Rom. lib. 8.

Wherefore it is consequent, that this present state is only in

tended for trial to the spirits of men, in order to their attainment

as of a better state in a better world : that is, inasmuch as the

infinitely wise and blessed God given being had so such a creature
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as man, in which both worlds (the material and the immaterial) did

meet ;
and who, in respect of his earthly and spiritual natures,

had in him somewhat suitable to each. And whereas this crea

ture had lost (with his interest) his very inclination to tha spiri

tual objects, and enjoyments of the purer, immaterial world

(wherein alone his true blessedness could consist), suffered a vile

depression of his spirit unto this gross corporeal world, and here

by brought himself under a necessity of being miserable, his no

bler part having nothing now to satisfy it, but what it was be

come unsuitable and disaffected to. His merciful Creator, be

ing intent upon his restitution, thought fit not to bring it about

by a sudden and violent hand (as it were to catch him into hea

ven against his will) : but to raise his spirit into its just domi
nion and sovereignty in him, by such gradual methods as were

most suitable to a rational, intelligent nature
;
that is, to discover

to him, that he had such a thing as spirit about him
; whence it

was fallen, how low it was sunk, to what state it was yet capable
to be raised, and what he had designed and done for its happy re

covery. And hence by the secret and powerful insinuations of

his own light and grace, to awaken his drowsy and slumbering
reason, and incline his perverse and wayward will to the con
sideration and choice of such things as that felicity consists in

5

which that better world can afford, and his better part enjoy.
And while he propounds such things to him, how reasonable

and agreeable was it, that he should keep him sometime under

a just probation (yea, how much was there in it of a gracious and

compassionate indulgence, often to renew the trial), whether he
would yet bestir himself, and (having so great hopes before him,
and such helps and aids afforded him, and ready to be afforded)

apply, at last, his intellectual and elective powers, to mind and
close with so gracious overtures, in order to his own eternal ad

vancement and blessedness ? Nor was it an unreasonable ex

pectation that he should do so. For, however the temporal
good and evil that may constantly affect his sensitive part and

powers, be present and near
; but the eternal misery or blessed

ness of his soul, future and remote : yet inasmuch as he is ca

pable of understanding the vast disproportions of time and eter

nity ;
of a mortal flesh, and an immortal spirit : how preposte

rous a course were it, and unworthy of a man
; yea, how dis

honourable and reproachful to his Maker, should he prefer the

momentary pleasures of narrow, incapacious sense, to the ever

lasting enjoyments of an enlarged comprehensive spirit ? Orf

for the avoiding the pains and miseries of the former kind, incur

those of the latter ? Whence also the Holy God doth not expect
and require only, that men should make that wiser choice ; but
doth most justly lay the weight of their eternal states upon their

doing, or not doing so. And in that day when he shall render
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to every one according to his works, make this the rule of fnV

final judgment, to allot to them, who by a patient continuance

In well-doing, seek for honour, glory, and immortality, eternal

life. To the rest, indignation and wrath, tribulation and an

guish, &c. and that whether they be Jews or Gentiles. Rom. 2.

6, 9. Nor is it a new thing in the world, that some among
the children of men should in this comply with the righteous
will of God, and so judge and choose for themselves, as he is

pleased to direct and prescribe, it is a course approved by the

concurrent suffrage of all them, in all times and ages, into whose
minds the true light hath shined, and whom God hath inspired
with that wisdom whereby he maketh wise to salvation. That
numerous assembly of the perfected spirits of the just, have

agreed in this common resolution; and did in their several ge
nerations, before they had passed this state of trial, with an he

roic magnanimity trample this present world under their feet,

and aspire to the glory of the world to come ; relieving them
selves against all the grievances they have suffered from such,
whose portion is in this life with the alone hope and confidence

of what they were to enjoy in another.

IT. And hereof we have an eminent and illustrious instance

in this context, where the ground is laid of the following dis

course. For introduction whereto, observe that the title speaks
the psalm a prayer of David. The matter of the prayer is, pre
servation from his enemies. Not to go over the whole psalm,
we have in the 13 and 14 verses, the sum of his desires, with

a description of the persons he prays to be delivered from : in

which description every character is an argument to enforce

his prayer.
Prom the ivicked: as though he had said they are equally ene

mies to thee and me ; not more opposite to me by their cruelty,
than by their wickedness they are to thee. Vindicate then, at

once, thyself, and deliver me.

Thy sword, thy hand. Thou canst as easily command and ma
nage them, as a man may wield his sword, or move his hand.
Wilt thou suffer thine own sword, thine own hand, to destroy
thine own servant?

Men of the world, which have their portion in this life: time
and this lower world, bound all their hopes and fears. They
have no serious believing apprehensions of any thing beyond
this present life

; therefore have nothing to withhold them from
the most injurious violence, if thou withhold them not

; men
that believe not another world, are the ready actors of any ima

ginable mischiefs and tragedies in this.

Whose belly thoujillest. That is, their sensual appetite ; (as
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oftentimes that term is used, Rom. 16. 18. Phil. 3. 19.) with

thy hid treasures, namely, the riches which either God is wont
to hide in the boweU of the earth, or lock up in the repository
of providence, dispensing them at his own pleasure.

They are full of children. So it appears by that which fol

lows, it ought to he read, and not according to that gross, hut

easy (vw for vtem) mistake of some transcribers of the seventy. As
if in all this he had pleaded thus

;

"
Lord, thou hast abundantly

indulged those men already, what need they more ? They have

themselves, from thy unregarded bounty, their own vast swollen

desires sufficiently filled, enough for their own time ; and when

they can live no longer in their persons, they may in their pos

terity, and leave not strangers, but their numerous offspring,
their heirs. Is it not enough that their avarice be gratified, ex-?

Cept their malice be also? that they have whatsoever they can

conceive desirable for themselves, unless they may also infer

whatever they can think mischievous on me ? To this descrip
tion of his enemies, he ex opposito, subjoins some account

of himself in this his closure of the psalm: Asfor mey here he is

at his statique point; and, after some appearing discomposure,
his spirit returns to a consistency, in consideration of his own
more happy state, which he opposes and prefers to theirs, in

the following respects. That they were wicked, he righteous." I will behold thy face in righteousness." That their happiness
was worldly, terrene, such only as did spring from the earth;
his heavenly and divine, such as should result from the face and

image of God. Theirs present, temporary, compassed within
this life; his future, everlasting, to be enjoyed when he should
awake. Theirs partial, defective, such as would but gratify
their bestial part, fill their bellies

;
his adequate, complete (the

f^ctifAovix TU o-vvilx a happiness ofproportion) such as should sa

tisfy the man. "I shall be satisfied, &c.
III. The variety in rendering this verse (to be seen by com

paring the original and translation noted in the margin) need
not give us any trouble, the differences not being of great mo
ment, nor our own reading liable to exception. The wordn^IDD
about which is the greatest diversity, hath the significancy we

nyntw* 1M3 nrnN p-na
Sept. Eyo; os sv ^txxto&vvv) otp^tro^xi^ TU

t&pcxTUTru <

ru o<p$v)<rxi ryv^vj-xv a-*:. But I shall appear in righteousness, I
shall be satisfied izith thy face, zchen I shall see thy glory. The
Vulgar Latin, Ego autem in justitia apparebo conspcctui tuo,
satiabor cum apparuerit gloria tua. Exactly following the se

venty, as doth the Ethiopia. The Caldee paraphrase disagrees lit

tle; the Arabic less; the Syriac mistook it seems rtJl^n for

and so read that word faith which we read likeness
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here give it, in the second commandment, and constantly e]se

\yhere. And then, what more proper English can this text, be

capable of, than it hath in our bibles ? Each word hath its true

and genuine import; and the syntax is sufficiently regular, and

grammatical of the whole. Only as to the former, that usual and
obvious observation must here have place ; that the 3 prefixed
to pT^, and which with it, we read it\ righteousness, doth often

signify among its various acceptations, by or through ; and that,
not only as denoting instrumentality ; but more at large, the

place of any medium necessary to the attainment of the end it

subserves to; whence the same use of the Greek fv , that answers

thereunto, is wont to go for a Hebraism.
And as to the latter, the only tiling liable to controversy, is

whether the gerund jTpPQ is to be construed with the person
speaking, when I awake; or in my awaking^ or with the thing;
the likeness or image spoken of in the awaking of thine image,
or when thine image shall awake : and I conceive we need not

discuss it, but following our own translation, leave the judgment
of it to the ear itself, which (as Elihu tells us) trieth words.

IV. In the mean time, the real importance of this scripture
more calls for discussion than the literal ; concerning which, t
threefold inquiry will be necessary for the settling the subject of

the following discourse. What relation this righteousness must
be understood to have to the vision of God's face, and the other

consequent blessedness. What time or state awaking refers to,

and What is intended by the likeness of God. To thejirst of
these. It is only necessary to say at present, that the already
noted import of the preposition in being supposed most suitable

to this text (as apparently it is) righteousness must be looked

upon in reference to this vision, not as in an idle or merely ca

sual concomitancy, or as an unconcerned circumstance, that hath

nothing to do with the business spoken of
;

but as in a close and
intimate connexion therewith; being, first antecedent, secondly
conducible, thirdly necessary thereto. Nor can I better express
its place, and reference to it, generally and in one word, than in

saying it qualifies for it; which how it 'doth, will be more proper to

consider hereafter. It may now suffice to say, those words give us

Ilieronymus (juxta Ilebr.) reads the words exactly as we do: Ego
injustitia videbo Jadem tuani, implcbar, cinn evigilavero, simili-

tudine tua.

p"l!:O seems best to be rendered here by, or through righteous
ness, as by the condition in which he may expect the return of God's

mercies here, or the eternal vision cf him hereafter, #c. So the

learned Dr. Hammond, Anno, in loc. quoting also CastelliQ to the

same put pose.
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the qualified subject of this blessedness "I; in righteousness", a

righteous person as such. To the Second; Taking it for gran
ted, that none will understand this awaking as opposed to natural

sleep : in the borrowed or tropical sense, it must be understood

to intend either some better state in this life, in comparison where
of the Psalmist reckons his present stale but as a sleep; or the

future state of blessedness in the other life. There have been
some who have understood it of the former, and thought the

Psalmist to speak only of an hoped freedom from his present

temporal afflictions ; but then, that which will be implied, seems
not so specious ; that trouble arid affliction should be signified

by the necessarily pre-supposed sleep, which sure doth more re

semble rest than trouble. ,f^
1 conceive it less exceptionable to refer awaking, to the bles

sed state of saints after this life. For, that saints, at that time
when this was written^ had the knowledge of such a state (in
deed a saint not believing a life to come, is a perfect contradic

tion) no doubt can be made by any that hath ever so little read

and compared the old and new testament. We are plainly told,

that those excellent persons mentioned in the famous roll, (Heb.
11. v. 1. 16.) lived by that faithjvvhich was the substance ofthings

hoped for, and the evidence ofthings not seen. That ofthem, Abra

ham, Isaac, and Jacob, while they lived in -Canaan, yet sought
a better, a heavenly country ; confessing themselves pilgrims
and strangers on earth. We know it was the more gene
ral belief of the Jews in our Saviour's time. And whence
should they have it, but from the old Testament thither our Sa
viour remits them Job. 5. 39. to search it out, and the way to it.

The apostle saint Paul, Acts 26. & 6. 7- compared with the 8.

gives it as the common faith of the twelve tribes, grounded upon
the promise made to their forefathers ; and thence prudentially
he herein states the cause wherein he was now engaged ; sup
posing it would be generally resented, that he should be called

in question for avowing (only) so known and received a truth.

Sure they were beholden to these sacred writings they had then

among them, for so common a belief
;
and since it is out ofques

tion, from our Saviour's express words, they do contain the

ground of that belief; what cause have we to be so shy of so in

terpreting scriptures that have a fair aspect that way ? Is it, that
we can devise to fasten here and there another sense upon divers

such ? I wonder what one text can be mentioned in all the old
testament to this purpose, wherein one may not do so: And
what then would, be the tendency of this course, but to deny in

all the particulars, what, upon so clear evidence, we are in the

general forced to admit ? and to put Moses, and Abraham, and
David, in a lower class than Pythagoras, and Socrates, and Pla-
VOL. in, j>
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to ? And I think it would not be easy to find one text in all that

part of the Bible, where both the words thereof, and the con

text, do more fairly comply, that in this, so as not only to admit,
but even to invite that interpretation.

For the term awake about which the present inquiry is, how

apt and obvious is the analogy between our awaking out of na

tural sleep, and the holy soul's rising
1

up out of the darkness

and torpor of its present state, into the enlivening light of God's

presence ? It is truly said so to awake, at its first quitting these

darksome regions, when it lays aside its cumbersome night-vail.
It doth so more perfectly, in the joyful morning of the resur

rection-day when mortality is swallowed up in life, and all the

yet-hovering shadows of it are vanished and fled away. And
how known and usual an application this is of the metaphorical
terms of sleeping and awaking in holy writ, I need not tell them
who have read the Bible. Nor doth this interpretation less fitly

accord to the other contents of this verse : For to what state

do the sight of God's face, and satisfaction with his likeness, so

fully agree, as to that of future blessedness in the other world ?

But then the contexture of discourse in this and the foregoing
verse together, seems plainly to determine us to this sense: for

what can be more conspicuous in them, than a purposed com

parison an opposition of two states of felicity mutually to each
other ? That of the wicked, whom he calls men of time (as
the words ""OHO LD\TOD are rendered by Pagninus. Homines
de tempore. And do literally signify) and whose portion, he tells

us, is in this life : and the righteous man's, his own
; which

he expected not to be till he should awake,that is, not till after

this life.

It is further to be inquired, thirdly-, how we are here to

understand the likeness of Gud f I doubt not but we are to un
derstand by it, his glory. And the only difficulty which it will

be necessary at present to consider about it, is, whether we are

to take it objectively, or subjectively; for the glory to be repre
sented to the blessed soul, or the glory to be impressed upon it;

the glory which it is to behold, or the glory it shall bear. And
I conceive the difference is more easily capable of accommoda
tion, than of a strict decision on either part. Byface is un

doubtedly meant objective glory, and that in its most perfect

representation, the face being, as we know with men, the chief
seat of aspectable majesty and beauty. Hence when Moses
desires to see God's glory, though he did vouchsafe some dis

covery of it, yet he tells him his face cannot be seen. Here

upon, therefore, the next expression thy likeness might the
more plausibly be restrained to subjective glory, so as to denote
the image of God now in its most perfect impression on the bles-
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sed soul. But that I insist not on. Supposing therefore, that

what is signified by face, be repeated over again in this word

likeness, yet I conceive the expression is not varied in vain;
but having more to say than only that he expected a state of fu

ture vision, namely, that he assured himself of satisfaction too,

another word was thought fit to be used that might signify also

somewhat that must intervene in order to that satisfaction. It

is certain the mere objective representation and consequent in

tuition of the most excellent (even the divine) glory, cannot sa

tisfy a soul remaining disaffected and unsuitable thereunto. It

aa only satisfy, as, being represented ;
it forms the soul into,

the same image, and attempers it to itself, as if he had said "I

expect hereafter to see the blessed face of God, and to be my
self blessed or satisfied by his glory, at once appearing to me,
and transfusing itself upon me." In short therefore, 1 under

stand by that term, the glory of God as transforming, or as im

pressive of itself. If therefore, glory the object of the soul's

vision, shall by any be thought to be intended in it, I contend not;

supposing only, thatthe object be taken not materially, or poten

tially only, for the thing visibly in itselfconsidered ; butformally,
and in esse actuali objecti ; that is, as now actually impressing

itself, or as connoting such an impression upon the beholding
soul ; for so only is it productive of such a pleasure and satisfac

tion to it, as must ensue. As in this form of speech "such a

man takes pleasure in knowledge" It is evident knowledge must
be taken there both objectively, for the things known; and sub

jectively, for the actual perception of those things; inasmuch

as, apparently, both must concur to work him delight. So it

will appear, to any one that attentively considers it, glory must
be taken in that passage, "We rejoice in hope of the glory of God.

"

Rom. 5. 2. It is divine glory both revealed and received ; his

exhibition and communication of it, according to his immensity;
and our participation of it, according to our measure, that

must concur to our eternal satisfaction. Herein the platonic

adage hath evident truth in it; Voluptatis gcneratio est

ex inftniti et finiti copulatione. Pleasure is here certainly
made up of something finite and something infinite, meeting
together. It is not (as the philosopher speaks) a ;^rsx,
but a jcMlov T/, not any thing separate from the soul, but some

thing it possesses, that can make it happy. It is not hap
py by an incommunicate happiness, nor glorious by an incorn-
inunicate glory. Indeed, the discovery of such a glory to an
inglorious, unholy soul, must rather torment than satisfy. The
future glory of saints is therefore called (Rom. 8. 18.) ets y^r.
a glory to be revealed in them (or into them, as the word sig

nifies,) And in the foregoing words, the apostle assures Christ's

fellow-sufferers, that they shall be glorified together with him.
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Surely the notation of that word, the formal notion of glorifU

cation, cannot import so little as only to be a spectator of glory ;

it must signify a being made glorious.

Nor is the common and true maxim otherwise intelligible, that

grace and glory differ only in degree. For certainly it could ne

ver enter into the mind of a sober man (though how dangerous

ly some speak, that might possibly have been so if too much

learning had not made them mad, will be animadverted in its

place), 'that objective glory, and grace in saints, were the same

specific) much less the same numerical) thing. It is true, that

Scripture often expresses the future blessedness, by vision of God.

But where that phrase is used to signify it alone, it is evident (as

within the lower region of grace, words of knowledge do often

imply affection, and correspondent impressions on the soul) it

must be understood of affective transformative vision, such a$

hath conformity to God most inseparably conjunct with if. And,
that we might understand so much, they are elsewhere both ex

pressly mentioned together, as joint-ingredients into a saint's

blessedness ;
as in those words so full of clear and rich sense :

"When he shall appear, we shall be like him : for we shall see

him as he is." Which text I take for a plain comment upon
this: and methinks it should not easily be supposable, they
should both speak so near the same words, and not intend the

same sense. You have in both, the same season, "when he shall

appear/' when 1 shall awake : the same subject the righteous

person born of God (compare the close of the former chapter
with the beginning of this) ; "and I in righteousness :" the same
vision we shall see him as he his : "I shall behold his face :" the

same assimilation, "We shall be like him/' I shall be satisfied

with his likeness; (concerning the yio-ts or habitude this vision

and assimilation mutually have to one another, there will be

consideration had in its place). I therefore conceive neither of

these notions of the divine likeness, do exclude the other. If it

be inquired, which is principally meant ? That need not be
determined: If the latter, it supposes the former; if the for

mer, it infers the latter. Without the first, the other cannot
be

; without this other, the first cannot satisfy.

If any yet disagree to this interpretation of this text, let them
affix the doctrine propounded from it, to that other last men
tioned (which only hath not the express mention of a conse

quent satisfaction, as this hath; whence therefore, as being in

this respect fuller, my thoughts were pitched upon this.) Only
withal let it be considered, how much more easy it is, to ima

gine another sense, and suppose it possible, than to disprove this,

or evince it impossible. How far probable it is, must be left to

the judgment of the indifferent : with whom it may not be in-
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significant to add, that thus it hath been understood by inter

preters (I might adventure to say the generality) of all sorts.

However the few annexed* (for I neither apprehend the ne

cessity, nor have the present conveniency of alleging many)
will suffice to avoid any imputation of singularity or novelty.

*
Agitur de resurrections et Manifestatione gloriae ccelestis,

He speaks of the resurrection and of the manifestation of tho

Celestial glory. Ruffitius on the place. Cum apparuerit gloria tua,
id es gloria resurrectionis, when thy glory shall appear, that is, the

glory of the resurrection. Bede's commentary on the psalms.
How the Jews were wont lo understand it, may be seen at one

view in that of Petrus Galatinus in Joe. Duo miCapnio me. hie per

priscas Judaeorum Scripturas ostendere hortaris, et generalem mor-
tuorem resurrectionem futuram esse et earn per Messiam factum iri,

Primum itaque patet non solum per sacra? scripturae testimonia ve-

rum etiam per Talmudistarunv dicta. Nam illud quidem, Psal. 17

dictum Ego in justitia &c. sic exponunt, et presertim Rabbi Abra
ham Aven zra et Rabbi Solomo, &c. You here call upon me, my
friend Capnio to prove by the ancient Jewish Scriptures ; these

two things that there will be a general resurrection of the dead,and
that it will be accomplished by the Messiah. The former then

appears not only from the testimony of sacred scripture, but also

from the writings of the Talmudisls. For indeed, what is said in the

17 Ps. I shall behold, &c. is thus expounded by them, and especially

by Rabbi Abraham Aven Ezra and Rabbi Solomon, &c. And so he

goes on to recite their words, De Acanis Catholics veritatis . oa

mysteries of the Catholic faith.

Opponit hsec, iis quoe de impiis dixerat. Illi Sapiunt terrena Sa-

turanturfiliis,etportionemsuamin hacvitaponunt mihi verocontempta
est hxc vita ; ad futuram festino ; ubi non in divitiis, sed in justitia

videbo, non terrena haec transitura, sed ipsam faciem tuam,nec satu-
rabor in filiis carnis sed cum evigilavero tua similitudine, sicut. 1 Joh.
3. 2. Cum apparuerit, &c. Loth, in Psal. He opposes these things
to what he had said concerning the wicked. They mind

earthly
things, are filled with children, and have their portion in this life ;

but by me this life is despised : I hasten to that which is to comej
where not in riches but in righteousness I shall see, not these eaithly
transitory things ; but thine own face ; and when I awake shall be
satisfied, not with children of the flesh ; but with thy likeness as 1.

John 3. 2. When he shall appear, &c. Luther on Psalms.

Jlesurgam e mortuis videbo te perfectissime sicut es, Similis ero
tibi. I shall arise Irom the dead I shall see thee most

perfectly
as thou art, I shall be like thee. Junius and Tremellius on \J,
Psalm.

Mollerus thinks it ought not to be restrained to life eternal, but
saith, some understand it of the glory, qua ornabuntur pii in vita
aeterna : with which the pious will be adorned in eternal life. And
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adds, et quidem non male, and certainly with justice. In Ego
rero et omnes elect! tui pie et juste, vivimus in hoc saculo, ut

aliquando in future saeculo videamus faciam tuam, et ea saticmur

eum sc. a pulvere terrae evigilaverimus et reformati fuerimus

ad similitudinem Christi tui. But I and all thine elect, live pi

ously and righteously in this world ; that at last, in the world to

come, we may see thy face, and be satisfied with it ; that is when we
shall awake from the dust of the earth, and shall be restored to the

likeness of thine anointed. Seb. Munster. in notis in loc.

Cum ego ad imaginem tuam conditus resurrexero. When I shall

arise conformed to thy likeness. Vatablus : ifi his notes on the pas

sage: though he adds, alii ad resurrectionem non referunt. Some do
not refer it to the resurrection.

De futurae vitae foelieitate ait satiabor quum expergiscar, id est

quum resurgam e mortuis Similitudine tua, hoc est videbo te per-
fectissime, sicuti es ; et Similis ero tibi quum patefactus Christus

glorioso adventu suo, 1. Joh. 3.2. Fabrit. Cone: Psal.J7.15. He says

concerning the happiness of the life to come, I shall be satisfied when
I shall awake, that is,when I shall arise from the dead with thy like

ness ; that is, I shall see theemost perfectly as thru art; and I shall

|pe like thee when Christ shall be revealed at his glorious coming.
Describit his verbis Psalmographus beatitudinem asternam fiiiorum

Dei. Gesnerus in loc. the Psalmist in these words describes the

tternal happiness of the sons of God.

CHAP. II.

L A summary proposal of the doctrine contained in this scripture :

a distribution of it into three distinct heads of discourse. First.

The qualified subject. Secondly. The nature. Thirdly. The
st-ason ot the blessedness here spoken of. II. The first of these

taken into consideration, where the qualification, righteousness,
is treated of. About which is shewn. First. What it is. Se

condly, How it qualifies.

! XTOW the foregoing sense of the words being supposed, it

appears that the proper argument of this scripture, is,
.

The blessedness of the righteous in the other life, consisting in
the vision and participation of the divine glory, with the satis-
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faction that resulteth tlience. In which summary account of

the doctrine here contained, three general heads of discourse

offer themselves to our view: The subject, the nature, and the

season of this blessedness: Or to whom it belongs, wherein it

consists and when it shall be enjoyed.
II. We proceed to illustrate each of these.

First. We begin with the consideration of the subject, unto

whom this blessedness appertains. And we find it expressed
in the text, in these oply words, "I; in righteousness ;" which
amounts to as much as, a righteous person as such. They re

present to us the subject of this blessedness in its proper quali
fications : wherein, our business is to consider his qualification,

righteousness, under which notion only, he is concerned in the

present discourse ; and about which, two things are to be in

quired : namely what it imports, and how it qualifies.

1. What it imports. I take righteousness here to be opposed
to wickedness in the foregoing verse (as was intimated before ;)

.and so understand it in an equal latitude, not ofparticular, but of

universal righteousness. That is, not that particular virtue which
inclines men to give every one their right (unless in that every
one, you would include also the blessed God himself, the sove

reign, common Lord of all) but a universal rectitude of heart

and life, comprehending not only equity towards men, but piety
towards God also. A conformity to the law in general, in its

utmost extent, adequately opposite to sin (which is indeed of

larger extent than wickedness; and in what different respects

righteousness is commensurate to the one and the other, we
shall see by and by) as that is, generally, said to be avo^ua, a

transgressionofthelaiv. (1 Joh. 3, 4.) Among moralists,* such
a comprehensive notion of righteousness as is inclusive of all

other virtues, is not unknown. But in Scripture, it is its much
more ordinary acceptation. To give instances, were to suppose
too much ignorance in the reader ; and to enumerate the passa

ges in which this term is taken in that extensive sense, were too

great an unnecessary burden to the writer. It were indeed to

transcribe a great part of the Bible. How familiar is the oppo
sition of righteous and wicked., and righteous and sinner, in sa

cred language ! And how fully co-extent righteousness is, in

the Scripture notion of it, to the whole law of God, that one pas
sage sufficiently discovers

; where it is said of Zachaiias and
Elizabeth, that they were both righteous before God, walking in

all the commandments and ordinances of the Lord blameless.

Luke 1. 5, 6. It is true indeed, that when the words godliness
or holiness are in conjunction with this term, its significancy is

E> & ^iKKHxrvm *cAAi/3$ij nx* <*ftr t<rlt Righteousness comprises
every virtue.
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divided and shared with them, so as that they signify, in that

case, conformity to the will of God in the duties of the first ta

ble, and .this is confined to those of the second : otherwise, he-

ing put alone, it signifies the whole duty of man, as the other

expressions also do in the same case, especially the latter of them.

As it seems not to be within the present design of the content

to take notice of any imputed wickedness of the opposite sort of

persons, other than what was really in them, and whereby

they might be. fitly characterized : so, I copceive, that imputed
righteousness is not here meant, that is inherent in the .person
of the Mediator; but that which is truly subjected in a child of

God, and descriptive of him. Nor must any think it strange,
that all the requisites to our salvation, are not found together in

one text ofScripture. , The righteousness of him, whom we are

to adore as made sin for us, that we might be made the righte
ousness of God in him ; hath a much higher sphere peculiar and

appropriate to itself. This of which we now speak, in its own
inferior and subordinate place, is necessary also to be both had

and understood. It must be understood by viewing it i,n its

rule, in conformity whereto it stands ; which must needs be

some law of God. There hath been a twofold law given by God
to mankind, as the measure of a universal righteousness, the one

made for innocent, the other for lapsed man ; which are dis-

Ctinguished
by the apostle under the names of the law of works,

and the law of faith. Rom. 3. 27 It can never be possible,
i that any of the apostate sons of Adam should be denominated

/ righteous by the former of these laws, the righteousness thereof

consisting in a perfect and sinless obedience. The latter there

fore is the only measure and rule of this righteousness, namely,
the law of faith

5
or that part of the gospel-revelation which con

tains and discovers our duty, what we are to be and do in order

to our blessedness ; being, as to the matter of it, the whole mo-'

ral law, before appertaining to the covenant of works, attem

pered to the state of fallen sinners, by evangelical mitigations
and indulgence, by the super-added precepts of repentance and
faith in a Mediator, -with all the other duty respecting the Me
diator, as such; and clothed with a new form as it is now taken

into the constitution of the covenant of grace. This rule, though
it be in the whole of it capable of coming under one common
notion, as being the standing, obliging law of Christ's mediatory

kingdom ; yet according to the different matter of it, its obliga
tions and annexed sanctions are different. As to its matter, it

must be understood to require :

(1 .)
The mere being and sincerity of those gracious principles,

with their essential acts (as there is opportunity) expressed there

in, in opposition to the nullity and insincerity of them.
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, (2.) All the possible degrees and improvements of such prin

ciples and acts, in opposition to any the least failure or defect.

In the former respect, it measures the very essence of this

righteousness, and enjoins what concerns the being of the righ
teous man as such. In the latter, it measures all the super-ad
ded degrees of this righteousness (which relations, where they
have a mutable foundation, admit,) enjoining what concerns the

perfection of the righteous man. In the former respect, righ
teousness is opposed to wickedness, as in that of the Psalmist,
1 have kept the ways of the Lord, and have not wickedly depart
ed from my God therefore hath the Lord recompenced me ac

cording to my righteousness, (ps. 18. 21. 2/1
.) In the latter to

sin, with which the apostle makes unrighteousness co-extent, in

these words, If we say we have no sin, we deceive ourselves, &c.
If we confess our sins, he is faithful and just to forgive us our

sins, and to cleanse us from all unrighteousness. Accordingly
are its sanctions divers. For wherein it enjoins the former of

these, the essence of this righteousness, in opposition to a total

absence thereof, it is constitutive of the terms of salvation, and

obligeth under the penalty of eternal death. So are faith, re

pentance, love, subjection, &c. required : If ye believe not
that I am he, ye shall die in your sins, He that believeth not, is

condemned already. The wrath of God abideth on him.

(Joh, 8. 24. Chap. 3. 18,36.) If ye repent not, ye shall all

likewise perish. Repent, that your sins may be blotted out.

him hath God exalted to be a Prince and a Saviour to give re

pentance and remission of sins. (Luke 13. 3, 5. Act. 3. 19. c.

5.31.) If any man love not the Lord Jesus Christ, let him be
anathema maran-atha. (1 Cor. 16. 22.) He that loveth fa

ther or mother more than me, is not worthy of me, &c. (Matt.
10. 2J.) If any man come to me, and hate not his father and

mother, and wife and children, and brethren and sisters, yea,
and his own life also, (that is, as the former scripture expounds
this, loves them not less than me), he cannot be my disciple

(Luke 14.26.)that is while he remains in that temper of mind he
now is of, he must needs be wholly unrelated unto me, and un-

capable of benefit by me, as well as he is indocible, and not sus

ceptible of my further instructions, neither capable of the pre
cepts or privileges belonging to discipleship. He is the author
of eternal salvation to all them that obey him, and will come in

flaming fire to take vengeance of those that know not God, and

ojbey not his Gqspel ; who shall be punished with everlasting de

struction from the presence of the Lord, &c. Heb. 5. 9.

2 Thes. 1. 8, 9. &c. Where it is only the sincerity of those seve

ral requisites, that is under so severe penalty exacted and called
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for; inasmuch as he that is sincerely a believer, a penitent, a

lover of God or Christ, an obedient subject, is not capable of

the contrary denomination, and therefore not liable, according
to the tenor of this law, to be punished as an. infidel, an impe
nitent person, an enemy, a rebel.

When it enjoins the latter, namely all the subsequent duty,

through the whole course whereof the already sincere soul must

be tending towards perfection; though it bind not thereto under

pain of damnation, further than as such neglects and miscar

riages, may be so gross and continued, as not to, consist with

sincerity: yet such injunctions are not wholly without penalty ^

but here it obliges, under less penalties, the hiding of God's face

and other paternal severities and castigations. They that thus

only offend, are chastened of the Lord, that they may not be

condemned with the world. 1 Cor. 1 1.32. Their iniquity is visitecj

with the rod, and their transgression with stripes, though loving-
kindness be not taken away. Ps. 89.32,33. Yea, and while they
are short of perfect holiness, their blessedness is imperfect also ;

which is to be acknowledged a very grievous penalty, but un-

conceivably short of what befalls them that are simply unrighte
ous. That it obliges thus diversly, is evident ; for it doth not

adjudge unto eternal death without remedy, for the least defect;

for then what other law should relieve against the sentence of

this ? or wherein were this a relieving law ? Yet doth it re

quire perfection, that we perfect holiness in the fear of God ;

2Cor.7-l. that we be perfect as our Father in heaven is perfect.

Mat. 5. 48. And otherwise, did it bind to no other duty than

what it makes simply necessary to salvation ; the defects and

miscarriages that consist with sincerity, were no sins, not being

provided against by any law that is of present obligation (unless
we will have the law of nature to stand by itself as a distinct

law, both from that of works, and of grace ; which is not ne

cessary ;
but as it did at first belong to the former, so it doth

now to the latter, as shall further be shown by and by.) For to

suppose the law of works in its own proper form and tenor, to

be still obliging, is to suppose all under hopeless condemnation,
inasmuch as all have sinned. And besides, it should oblige to

cast off all regard to Christ, and to seek blessedness without him ;

yea, and it should oblige to a natural impossibility, to a contra

diction, to make that not to have been, which hath been ; a sin

ner to seek happiness by never having sinned. It cannot there

fore entirely, in its own form, as it was at first made and laid upon
man, be of present and continuing obligation to him. But in

what part and respect it is, or is not
;
comes now more distinct

ly to be shown. Here know, the law of nature, with fit addi-
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tionals, became one formed constitution ; which being violated

by the apostacy, became unuseful to the end it was made for,

the containing of man within the bounds of such duty as should

be conjunct with his blessedness. Therefore was the new con

stitution of the law of grace made and settled, which alters,

adds to, takes from it, relaxes, or re -enforces it, according as

the matter of it, the exigency of man's case, and God's gra
cious purpose and design could admit, and did require. FOP

the promise (implied in the threatening) it ceased; sin having

disobliged the promises For the precept the expressed posi
tive part is plainly abrogate. 1 Tim. 4. For the natural part :

as it was not necessary, so nor was it possible it should be so ;

its foundations being more stable than heaven and earth.

For the commination, we must understand two things in it :

first, that for every transgression, a proportionable punishment
must become due : secondly, that this debt be in event ex

acted : or, that God do actually inflict the deserved penalty^en-

tirely and fully upon the offending person.
The former of these is in the strictest and most proper sense

natural, and therefore also unalterable. This dueness arising im

mediately from the relation of a reasonable creature offending,
to his Maker. Whence also it is discernible tu mere natural

light. Pagans are said (Rom. 1. 32.) to have known the righ
teous judgment of God, that they who commit such things (as

are there mentioned) are worthy of death. And hence was the

mention and dread of a Nemesis, and an x/xov <>/*//,* a vindictive

Deityy and a revengeful eye over them so frequent with them.

"If therefore (as the learned Grotius speaks) there had never

been a penal law; yet a human act, having in itself a pravity,
whether intrinsical, from the immutable nature of the thing;
or even extrinsical, from the contrary command of God, had
deserved punishment, and that very grievous." Now what an ar

bitrary constitution did not create, it could not nullify ;
but

might add strength, and give a confirmation to it. But now for

the latter, that this debt be entirely and fully exacted of the sin

ner himself; though that be also natural, yet not in the stric

test and most proper sense. That is, it is convenient and agree
able to the nature of the thing; not what it doth so necessarily

require, that it can upon no terms be dispensed with. It is so

natural, as that the son inherit from his father, which yet may,
sometimes, for just causes be ordered otherwise. It is what, if

it were done, justice could not but approve: not what it doth

strictly and indispensably require : or, is a debt which it might
exact, but which may, without injustice, upon valuable consi

derations be remitted. The former of these, therefore, the new
constitution doth no way infringe or weaken, but confirm and
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reinforce. The latter it so far dispenses with, as that, for the

satisfaction made hy the Redeemer, the deht incurred by sin, be

remitted to the sinner that truly repents and believes, and con
tinues sincerely (though imperfectly) to obey for the future. So
that his after-delinquencies, Consisting with such sincerity, do
not actually, or in event, subject him to other penalties, than

the paternal rebukes and chastenings before-mentioned. But
this latter part considerable in the commination, tbe determi

nation of the full penalty, to the very person of the transgressor:
it doth not dispense witli to others (that is of the adult, and of

persons in a present natural possibility of understanding the Law
giver's pleasure herein) than such before described ; but says

expressly, he that believeth not the Son, shall not see life, but

the wrath of God abideth on him : (Job. 3. 36.) That indigna
tion and wrath, tribulation and anguish, shall be upon every
soul of man that doth evil. Rom. 2. 8. 9.

Therefore the morally preceptive part of the law of works, is

not in force as man's rule of duty, considered in conjunction
with the promise ; that is, it doth not now say to any man, "Do
this, that is, perfectly obey without ever having sinned, that thou

may st live. Both which he was obliged to eye conjunctly ; the

former, as containing the rule
;
the other the end, in part, of

his obedience : but it is in force even by the new constitution

itself as God's rule of judgment, considered in conjunction
with the commination, upon all whom the law of grace relieves

not, as not coming up to the terms of it; whom also this super

vening law brings under a supervening aggravated condemna
tion. For where the obligation to obedience is violated, the

obligation to punishment naturally takes place. We see then
how far the law of works is in force, and how far not. But that

so far as it is in force, it is to be looked on as taken into the

new constitution of the law of grace, is evident. For it is,

new modified, and hath received a new mould and stamp
by this law: which is now become (so far as it is promul
gate) the standing rule of government over the lapsed world.

The principal modifying act herein, is dispensation. Now this,

it is true, may be so understood, or may be taken in such a sense,
as wherein it will only belong to the executive part of govern
ment: that is, when it is not the act of the same power that

made the law
;

as where only the execution of a deserved penal
ty is dispensed with, which may be done, in some cases, by a

Judge that is only a minister of the law, and not the maker of it;

being (as may be supposed) enabled thereto by that law itselfor

by an authority annexed to his office; or by virtue of instructions,
which leave to him some, latitude of managing the affairs of his

judicature in -4. discretionary way, as present occasions shall die-
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tate. And yet by none of these would any change he made in the

law; hut this is dispensation in a less proper sense. In the pro

per and more famous sense, dispensation belongs to the legisla

tive part of government, being the act of the same power that

made the former law, now dispensed with; and an act of the

same kind, namely legislation; the making of a new law that

alters the former which it hath relation to whence it was wont to

be reckoned among those things that make a change in a law.

And so the case is here. (Pid. Suerez de Legilws,). The
former law is dispensed with by the making of anew one; which
so alters and changes it in its matter and frame, and more im
mediate end, as hath been shewn: and a changed law is not the

same.

Nor is it at all strange, that the minatory part of the law of

works related to the preceptive so as with it to constitute the debt

of punishment, should be now within the compass of the Re
deemer's law. For by this applied, and urged on the conscien

ces of sinners, he performs a necessary preparatory part of his

work for their recovery, namely, the awakening, the humbling
them; and reducing them to a just and useful despair of relief

and help, otherwise than by his merciful hand and vouchsafe-

inent; and the rendering them hereby capable of his following

applications. Cutting or lancing, with other such severities,

are as proper and useful a part of the chirurgeon's business, as

the applying of healing medicines : nor have they the same de

sign and end for which wounds are inflicted by an enemy, the

taking away of life, but the saving of it. And the matter is out

of doubt, that the most rigorous determination jof the penalty
that shall be understood duly belonging to the least sin, hath a

place, and doth stand visibly extant to view in the publicly avow
ed declaration, and among the placita or decretals of the Re
deemer. We there read, that whosoever shall say to his brother,

fool, shall be in danger of hell-fire : (Mat. 5. 22.) (yea, and
that lower degrees of the same kind of sin, do expose to lower

degrees of the same kind of punishment, as our Saviour's words
must be understood if we attend the plain meaning of his allu

sive and borrowed phrase of speech :) That the wages of sin

is death : Rom. 6. 23. That as many as are of the works of the

law, are- under the curse : for it is written, Cursed is every one
that continueth not in all things written in the book of the la\r

to do them. Gal. 3. 10. 22. And we are told, that the

Scripture (which is the word of Christ, and was written not
for innocent, but lapsed man) hath concluded all under sin.

Where also we find what is the true intent and end of this rough
and sharp dealing with men, the shutting them up, like sen-

tenced malefactors, as in order to execution (which seems to be
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the import of the word ovvexXeunv here used) namely, that the pro
mise by faith of Jesus Christ might he given to them that believg

(or to them believing, as the words may be read). And more
over the Spirit, which breathes not in the law ofworks, as suchj

but in the law of grace, performs that operation which belongs
to it, as it hath the name of the spirit of bondage, by applying
and binding on the sentence of death, as due to the guilty per*
son.

Therefore we must understand the Redeemer's Constitution to

have two parts. First, An assertion and establishment of the

ancient determined penalty due for every transgression ;
and to

be certainly inflicted on all such as accept not the following offer

of mercy upon the terms prescribed. Whereby the honour and

justice of the Creator is salved and vindicated, in reference to

that first covenant made with man. And the case of the sinner

is plainly stated before him, that he may have a distinct and

right apprehension of it. Secondly, The grant ofpardon and eter

nal life to those that repent unfeignedly of their sins, and turn to

God; believing in the Mediator, and resigning themselves to

his grace and government, to be by him conducted, and made

acceptable to God in their return, and that continue sincere

herein to the end. Whereby the wonderful mercy of God in

Christ is demonstrated, and the remedy is provided and ascer

tained to the, otherwise, lost and hopeless sinner. And these

two parts therefore are to be looked on in this constitution^

though distinctly, yet not separately. The sinner is, at once
to consider the same penalty as naturally, and by divine sancti

on, due to him
; but now graciously to be remitted : the same

blessedness as justly lost, but mercifully to be restored, with a

high improvement. And to own both these jointly, as the voice

of the Redeemer in his gospel. Death is due to thee ; blessed

ness forfeited by thy having sinned : butifthou sincerely re

pent, believe and obey for the future, thou art pardoned, and
entitled to everlasting life.

It therefore now appears, that as the law or dictates of pure
nature, comprehended together with other fit additionals, be
came at first one entire constitution aptly suited to the govern
ment of man in his innocent state, unto which the title did well

agree of the law or covenant of works : so the same natural dic

tates, transcribed and made express (because now sullied, and
not so legible in the corrupted nature of man) do, with such al

lays and additions as the case required, compose and make up
the constitution which bears the title of the law or covenantor
grace, or the law of faith, or the gospel of Christ, and is on
ly suitable to the state of man lapsed and fallen ;

as the measure
of that righteousness which he is now to aim at, and aspire un-
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to. The rule of this righteousness therefore being evidently the

law of faith, the gospel-revelation, wherein it is preceptive of

duty : this righteousness can be understood to be nothing but

the impress of the gospel upon a man's heart and life : a confor

mity in spirit and practice to the revelation of the will of God in

Jesus Christ; a collection of graces exerting themselves in sui

table actions and deportments towards God and man ; Christ

formed in the soul, or put on; the new creature in its being
and operations ;

the truth learned as it is in Jesus, to the put

ting off the old man, and the putting on the new. More dis

tinctly, we may yet see wherein it lies, upon a premised view

of some few things necessary to be fore-known in order there-

ynto. As, That this righteousness is a renewing righteousness,
or the righteousness of one formerly a sinner, a lapsed perishing

wretch, who is by it restored into such a state towards God, as

he was in before that lapse (in respect of certain great essentials,

though as yet his state be not so perfectly good, while he is in

his tendency and motion ; and shall, by certain additionals, be

unspeakably better, when he hath attained the end and rest he
is tending to).

That a reasonable creature, yet untainted with sin, could not

but have a temper of mind suitable to such apprehensions as

these, namely, That as it was not the author of being to itself,

so it ought not principally to study the pleasing and serving of

itself, but him who gave it being; that it can no more continue

and perfect itself unto blessedness, than it could create itself;

and can therefore have no expectation hereof, but from the same
author of its being; and hence, that it must respect and eye the

great God, its Creator and Maker : as, The sovereign authority
whom it was to fear and obey, and the sovereign good whom it was
to love and enjoy. But because it can perform no duty to him,
without knowing what he will have it to do : nor have any par
ticular expectation of favours from him, without knowing what
he will please to bestow ; and is therefore obliged to attend to

the revelations of his will concerning both these : it is therefore

necessary, that he eye him under a notion introductive and sub
servient to all the operations that are to be exerted towards him,
under the two former notions; that is, as the eternal never-fail

ing truth, safely to be depended on, as intending nothing of

deceit in any the revelations, whether of his righteous will, con

cerning matter of duty to be done
;
or of his good will, concer

ning matter of benefit to be expected and enjoyed: That man
did apostatize and revolt from God, as considered under these

several notions; and returns to him, when a holy rectitude is

recovered, and he again becomes righteous, considered under
the same ; That it was not agreeable to God's wisdom, truth,
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and legal justice, to treat with man a sinner in order to his reco

very, but through a mediator; and that therefore he was pleased
in wonderful mercy to constitute and appoint his own Son Jesus

Christ, God-man, unto that office and undertaking; that through
him, man might return and be reconciled to himself, whom he

causelessly forsook; designing that he shall now become so affec

ted towards himself, through the mediator ; and firstly there

fore towards the Mediator's own person, as he was before, and

ought to have been towards himself immediately.
Therefore, whereas God was considerable in relation to man,

both in his innocency and apostacy, under that fore-mentioned

twofold notion of the supreme authority and goodness; He hath

also set up and exalted our Lord Jesus Christ, and represented
him to sinners under an answerable two-fold notion of a Prince

and a Saviour. That is a mediating Prince and Saviour to give

repentance first; to bow and stoop the hearts of sinners, and

reduce them to a subject posture again, and then by remission

of sins to restore them to favour, and save them from the wrath

to come. Him hath the Father clothed witli his own authority,
and filled with his grace ; requiring sinners to submit themselves

to his ruling power, and commit themselves to his saving mer

cy ; now both lodged in this his Son : to pay him immediately
all homage and obedience, and through him ultimately to him^

self; from him immediately to expect salvation and blessedness,
and through him ultimately from himself. That whereas the

spirits of men are not to be wrought to this temper, but by the

Intervention of a discovery and revelation of the divine will to

this purpose ;
our Lord Jesus Christ is further appointed by

the Father to reveal all this his counsel to sinners: and is ^mi-
nently spoken of in Scripture upon this account, under the no

tion of the truth; in which capacity he more effectually rec^m-
mends to sinners both his authority and his grace. So tha^ his

threefold (so much celebrated) office ofKing, Priest, and Prophet,

(the distinct parts of his general office as mediator) which he

manages in order to the inducement of lost sinners, exactly cor

respond (if you consider the more eminent acts and properties
of each office) to that threefold notion under which the spirit of

man must always have eyed and been acted towards God, had

He never fallen : and hence this righteousness, which consists in

conformity to the gospel, is the former righteousness, which
was lost ; with such an accession as is necessary, upon conside

ration that it was lost, and was only to be recovered by a media

tor-

Therefore you may now take this short, and as compendious an

account as I can give of it, in what follows. It includes so firm

and understanding an assent to the truth of the whole gospel re-
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velation, as that the soul is thereby brought, through the pow
er of the Holy Ghost; sensibly to apprehend its former disobe

dience to God, and distance from him, the reasonableness of

subjection to him, and desirableness of blessedness in him
; the

necessity of a Redeemer to reconcile and recover it to God ; the

accomplishments and designation of the Lord Jesus Christ to

that purpose : and hence, a penitent and complacential return

to God, as the supreme authority, and sovereign Good, a hum
ble and joyful acceptance of our Lord Jesus Christ as its Prince

and Saviour, with submission to his authority, and reliance on
his grace (the exercise of both which are founded in his blood),

looking and pitching upon him, as the only medium, through
which he and his duties can please God, or God and his mer
cies approach him ; and through which he hath the confidence

to venture upon a covenant-acceptance of God, and surrender

ofhimselfto hirn, afterward pursued to his uttermost, by a continued

course of living in his fear and love, in obedience to him, and
communion with him through the Mediator, always, while lie

is passing the time of his pilgrimage in this world, groaning un
der remaining sin, and pressing after perfect holiness

; with

an earnest expectation (animating him to a persevering patience

through all difficulties) of a blessed eternity in the other world.

That such a conformity to the gospel should be expressed by the

name of righteousness, cannot seem strange to such as acquaint
themselves with the language of the Scripture. That gracious
frame which the gospel (made effectual) impresses upon the

soul, is the kingdom of God, in the passive notion of it, his

kingdom received, and now actually come with power upon our

spirits. And this kingdom (sometimes also by an apt synec
doche called judgment in the same notion) is said to consist in

righteousness ;
whence then result also, peace and joy in the

Holy Ghost. Rom. 14. 17. The same holy impressions and

consequent operations are mentioned by the apostle under the
name of fruits of righteousness, wherewith he prays his Philip-

pians might be filled. (Phil. 1. 11.) It was Elymas's opposition
to the gospel, that stigmatized him with that brand,

" Thou
enemy of all righteousness." To yield ourselves servants to

righteousness, in opposition to a former servitude to sin, is obey
ing from the heart the doctrine of the gospel, into the type or
mould whereof we have been cast or delivered* Rom. 6. 17.
And sure, both the seal and the impression, God's revelation,
and holiness (however now more explicit and distinctly conspi
cuous in all their parts) are the same, with us substantially, and
in David's time; whence we need make no difficulty to own
this latter, when we meet with it, as here, under the same name.

By what hath hitherto been said, it may be already seen in part,
VOL. Ill, F



34 THE BLESSEDNESS CHAP. 1!.

how exactly this righteousness corresponds to the blessedness for

which it qualifies ; whereof we shall have occasion hereaftefr

to take further notice. In the mean time, it will be requisite
to shew which was promised to be done in the next place.

Secondly, How it qualifies. To which I say (very briefly)
that it qualifies for this blessedness two ways :

1. Legally, or in genere Morali, as it describes the per
sons, who by the gospel-grant have, alone, title thereunto.

The righteous into life eternal. (Mat. 25.26.) -The unrigh
teous shall not inherit the kingdom of God. (i. Cor. 6. 9.)

Say to the righteous, it shall be well with them. (Isa. 3. 10.)
The righteousness of the righteous shall be upon him. In his

righteousness he shall live. (ExeklS. 23.) In which last

words, how this righteousness conduceth to life, is expressed by
the same proposition as in the text. In this kind it is not at all

causal of this blessedness, but it is that which the free, and wise,
and holy Law-giver thought meet, by his settled constitution

(besides what necessity there is of it upon another account) to

make requisite thereto. The conformity of our Lord Jesus

Christ to that severer law, under which he is said to have been

made, is that which alone causes, merits, purchases this bles

sedness; which yet is to be enjoyed, not by all indiscriminathn,
or without distinction, but by such alone, as come up to the

terms of the gospel ;
as he did fully satisfy the strict exactions

of that other rigid law, by doing and suffering for their sakes.

2. Naturally, or in genere Physico. In this kind it may
be said to be some way causal, that is, to be a causa materialis

dispositiva^ by a proper positive influence, disposing the sub

ject unto this hlessedness, which that it shall, yet, enjoy, is

wholly to be resolved into the divine good pleasure, but it is put
by this holy rectitude in that temper arid posture that it may en

joy it, through the Lord's gracious vouchsafement
;
when with

out it, it were naturally impossible that any should. An un

righteous impure soul, is in a natural indisposition to see God,
or be blessed in him. That depraved temper averts it from him,
the steady bent of its will is set another way, and it is a contra

diction that any (in &ensu composito] should be happy against
their wills, that is while that aversion of will yet remains. The

unrighteous banish themselves from God, they shun and hate

his presence. Light and darkness cannot have communion.
ffHe sun doth but shine, continue to be itself, and the darkness

vanishes, and is fled away. When God hath so determined,
that only the pure in heart shall see him ;

that without holiness

none shall; he lays no other law upon unholy souls, than what
their own impure natures lay upon themselves. If therefore it

should be inquired, Why may not the unrighteous be subjects
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of this blessedness, see God, and be satisfied with his likeness,

as well as the righteous ? the question must be so answered, as

if it were inquired, Why doth the wood admit the fire to pass

upon it, suffer its flames to insinuate themselves till they have

introduced its proper form, and turned it into their own like

ness : but we see water doth not so, but violently resists its first

approaches, and declines all commerce with it ? The natures of

these agree not. And is not the contrariety here as great. We
have then the qualified subjects of this blessedness, and are

fiext to consider this blessedness itself.

CHAP. III.

f. The next thing proposed in the preceding chapter which was Se

condly, to show the nature of this blessedness, which is consider

ed, in the three ingredients (here mentioned) whereof it consists.

i. Vision of God's face, 2. Assimilation to him. 3. The satis

faction resulting thence. U. These propounded to be considered,

First. Absolutely and sinsly each by itself. Secondly. Rela

tively, in their mutual respects to each other. The frstof these,

Vision of God'* face, discoursed of. i. The Object. 2. The
Act.

for the nature of this blessedness, orthe inquirywhere-
- in it lies, so far as the text gives us any account of it, we

are invited to turn our thoughts and discourse to it. And we
have it here represented to us in all the particulars

that can be

supposed to have any nearer interest in the business of blessed

ness, or to be more intimate and intrinsical thereunto. For

(the beatific object supposed) what more can be necessary to

actual, complete, formal blessedness, than the sight of it, an

adaptation or assimilation to it, (which is nothing else but its

being actually communicated and imparted to the soul, its be

ing united and made as it were one with it) and the complacen-
tial fruition the soul hath of it so communicated, or having so

transformed it into itself ?

And these three are manifestly contained in the text (the
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beatific object being involved with them) the first in the former

clause, "I shall behold thy face ;" the second and third in the

latter, "I shall be satisfied with thy likeness ;" where, being
made like to God hath been discovered to be supposed; and the

satisfaction, the pleasant contentful relishes consequent thereto,

plainly expressed. We shall therefore have stated the entire

nature of this blessedness in the handling of these three things ;

vision of the face of God: participation of his likeness,
and satisfaction therein.

II. And I shall choose to consider them absolutely, and sin

gly, each by itself, and relatively, in the mutual respects (by

way of influence and dependance) they may be found to have
towards each other. Therefore.

firsty in the absolute consideration of them severally,we begin
with

1. The vision of God*s face, where the object; The face of

God, and, the act of seeing and beholding it, are distinctly to

be spoken to.

(1.) The object of this vision, the face of God which is his

glory represented, offered to view* And this objected or exhibi

ted glory is twofold: sensible, such as shall incur and gratify

(after the resurrection) the bodily eye, and intellectual, or in

telligible; that spiritual glory that only comes under the view and

contemplation of the glorified mind.

[I.] A sensible glory (to begin with what is lower) is fitly in

our way to be taken notice of, and may well be comprehended
(as its less principal intendinent) within the significancy of the

expression ; the face of God. So indeed it doth evidently sig

nify, Exod. 33. 11. And if we look to the notation of the word,
and its frequent use as applied to God, it may commodiously
enough, and will often be found to signify, in a larger and more
extended sense, any aspect or appearance of God. And though
it may be understood (ver. 23.) of that chapter, to signify an over

coming spiritual glory, as the principal thing there intended,
such as no soul dwelling in flesh could behold, without rending
the vail, and breaking all to pieces ; yet, even there also, may
such a degree of sensible glory be secondarily intended, as it

was not consistent with a state of mortality to be able to bear.

And supposing the other expression "Thy likeness ;" to signi

fy, in any part, the objective glory saints are to behold ; it is

very capable of being extended so far, as to take in a sensible

appearance ofglory also, which it doth in these words, "The si

militude of the Lord shall he behold:" (Numb. 12. 8.) yet
even that glory also was transformative and impressive of itself:

Moses so long conversed with it, till he became uncapable, for

the present, of conversing with men, as you know the story re-f

lates. Eiek. 1. 28. Exod. 34, 35, &c.
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Such a glory as this, though it belong not to the being of

God, yet it may be some umbrage of him, a more shadowy re

presentation, as a man's garments are of the man, which is

the allusion in that of the Psalmist, That art clothed with ma

jesty and honour : Thou coverest thyself with light as with a

garment. Psal. 104. 1, 2, And inasmuch as that spiritual bo

dy (the house not made with hands, 2. Cor. 5. 1.) wherewith

the blessed are to be clothed upon, must then be understood to

have its proper sensitive powers and organs *refinedto that degree,

as may be agreeable to a state of glory ;
so must these have their

suitable objects to converse with. A faculty without an object,

is not possible in nature, and is altogether inconsistent with *i

state of blessedness. The bodies of saints will be raised in glory,

fashioned like Christ's glorious body ;
must bear the image ofthe

heavenly; (1. Cor 15. 43. Phil.3.21.) and this will connaturalize

them to a region ofglory, render a surrounding, sensible glory ne

cessary and natural to them, their own element: they will, as it

were, not be able to live but amidst such a glory. Place is con

servative of the body placed in it, by its suitableness there. In

deed every created being (inasmuch as it is not self-sufficient,

and is obliged to fetch in continual refreshings from without)
must always have somewhat suitable to itself to converse with,
or it presently languishes. By such a harmony of actives and

passives, the world consists and holds together. The least de

fect thereof then, is least of all supposable in the state of bles

sedness. The rays of such a glory have often shone down into

this lower world. Such a glory we know shewed itself upon
the Mount Sinai : afterwards often about the tabernacle, and in

the temple : such a glory appeared at our Saviour's birth, bap
tism, and transfiguration; and will do at his expected appear
ance; which leaves it, no unimaginable thing to us, and shews,
how facile it is to God to (do that which will then be, in some
sort necessary) create a glory meet for the entertainment and

gratification of any such faculty, as he shall then continue in

being. But,

[2.] The intellectual glory, That which perfected spirits shall

eternally please themselves to behold, calls for our more especial
consideration. This is the glory that excelleth, hyperbolical

glory, as that expression vrref/SaAAao-rs Sofa (2. Cor. #. 10.) im

ports; such, as in comparison whereof, the other is said to be
no glory : as the apostle speaks, comparing the glory of the le

gal with that of the evangelical dispensation, where the former

was, we must remember, chiefly a sensible glory, the glory

* Cuilibet potential activae respondet passiva, sive objectivat : To
every active faculty, there corresponds a passive or objective one.
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that shone upon Mount Sinai ; the latter a purely spiritual glcK

ry ;
and surely, if the mere preludes of this glory, the primor-

dia, the beginnings of it, The glory yet shining but through a

glass, (as he there also speaks of his glory) were so hyperboli-

cally glorious, what will it he in its highest exaltation, in its

perfected state ? The apostle cannot speak of that, but with

hpyerbole upon hyperbole in the next chapter. K^0 vmt&ox-w &s

oTTspfakw. (2. Cor. 4. 17.) as through he would heap up words as

high as heaven to reach it, and give a just account of it. Things
are as their next originals. This glory, more immediately rays
forth from God, and more nearly represents him. It is his more

genuine production. He is stiled the Father of Glory : (Eph,
1. 17.) every thing that is glorious is some way like him, and
bears his image. But he is as well the Father of spirits, (Heb.
12. 9.) as the Father of glory ; and that glory, which is pure

ly spiritual, hath most in it of his nature and image : as beams
but in the next descent from the body of the sun. This is his

unvailed face, and emphatically, the divine likeness. Again,

things are as the faculties which they are to exercise and satify;

this glory must exercise and satisfy, the noblest faculty, of the

most noble and excellent creature. Intellectual nature, in the

highest improvement it is capable of in a creature, must here

be gratified to the uttermost ; the most enlarged contemplative

power of an immortal spirit finds that wherein it terminates here,
with a most contentful acquiescence. It is true it must be un
derstood not totally to exceed the capacity of a creature, but it

must fully come up to it. Should it quite transcend the sphere
of created nature, and surpass the model of a human under

standing (as the divine glory undoubtedly would, did not God
consider us in the manner of exhibiting it to our view) it would

confound, not satisfy. A creature even in glory is still a crea-

ture, and must be treated as such. After the blessed God hath

elevated it to the highest pitch, he must infinitely condescend :

it cannot otherwise know or converse with him. He must ac

commodate his glory to the weaker eye, the fainter and more

languid apprehensions of a poor finite thing. I had almost said

nothing, for what is any creature, yea, the whole creation in its

best state, compared with the IAM, the being (as he justly

appropriates to himself that name) the All in All. We must be

careful then to settle in our own thoughts such a state of this

glory (in forming that indeterminate notion we have now of it)

as may render it (though confessedly above the measure of our

present understandings as to a distinct knowledge of it) not ma
nifestly incompetent to any created understanding whatsoever,
and as may speak us duly shy of ascribing a deity to a worm, of

affixing any thing to the creature, which shall be found agree-
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ing to the blessed God himself alone. Their expressions there

fore who over-magnify (even deify) the creature assumed into

glory, must be heard and read with caution and abhorrency, as

the high-swelling words of blasphemous vanity. Is it not e-

Not being willing to trouble a discourse wholly of another na

ture and design with any thing of controversy. I have chosen only
to annex a marginal digression, wherein, somewhat to animad

vert upon the over-bold disputes and definitions of the scholastic

generation, touching what we have now under consideration. Some
of whose writings seem the very springs of the putid conceits (there

not wanting those, that are officious enough to serve the illiterate,

in accommodating things of that kind to their genius and language)
so greedily imbibed by modern enthusiasts.

It is a question much agitated among the School-men. Whether
the divine essence be exhibited to the view of the blessed in heaven,
in itself immediately, or by the intervention of any created likeness

or similitude ? Had it been agreed to forbear looking within this

vail (the rude attempt whereof, rather rents than draws it aside) and
to shut up all discourse of this kind, in a modest awful silence ; or

bad the adventures some have made been foolish only, not pernici
ous , this present labour had been spared. But when men speak of

things above their reach, not to no purpose barely, but to very bad ;

what they say ought to be considered. The divine essence, say the

Thomists (and the Scotists here disagree not) is itself immediately
united to the intellect of the blessed in ratione Speciei intelligibilis',

in respect of the intelligible species. So as there is no place for a-

ny intervening likeness, or representation. Ipsa Divina Essentia

estj quce vidctur 6f quo videtur : the divine essence itself is that

which is seen and in lohich he is seen. Thorn. Sum. prima partey

q. 12. Art. 2. 3. contr. Gentes c 15. Thomas's Sermons first

part against the pagans. Now they assert concerning the species

intelligibilis 7
in general, that they have not Locum objecti,

intellectionem terminantes : the place of the object terminating
the act of the intellect, ^which they make the place and office of

the verbum mentis per intellectionemproductum : the word pro
duced bij the intellectual act of the mind, but formes tantum

?-

(ictus prirni: but only of theform and the primary act. And
that the understanding so acts by them, as tire by its proper form,
Thorn. Sum. prima parte, q. 8. 5. Art. 2. (the contrary whereto
is asserted by Scotus in 1. Seritent. distinct. 3. q. 6\) Yea, ami

Cajet. affirms 1. p. q. 76. Art. 2. That the intellect and the in

telligible species are more one than the matter and form in the com-

positum, For, faith he, (or to that purpose, not having him now at

hand) the matter is not turned into the form, nor e contra, but the

intellect, which is in itself mere power, doth, in genere intelligibili
turn into its very intelligible object ; and the intelligible object it

self is after a certain manner imbibed in the intellect. So Ledesma
de Divin. perfect. 5. 3. Art* 5. unum tranfit in aliud, ex
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nough that perishing wretches, that were within one hand's
breadth of hell, are saved, except they be also deified too ? that

they become happy, unless they also become gods ? The
distance even of a glorified creature from the glorious God, is

still infinitely greater, than between it and the silliest worm, the
minutest atom of dust.

And by how much more we shall then know of his glory, so

rnuch more shall we understand that distance. Yet as he shall

then enlarge, the capacity of the soul he glorifies, to a very vast

sequitur, quod unum sit alrnd; that one passes into the other,
whence it follows, that one becomes another. And hence say they,

applying this doctrine to the present purpose, et secundum istum mo-
dutn, in conjunctione ilia inejf'abili divince essentice cum intellectu

creato, Jit unum agens intcgrum scil. intellectus creatus factus
Deus mirebili modo Intellects in visione beatifica, est potentia
jam deificata, per lumen glorice : and according to this mode in
that ineffable conjunction of the divine essence with a created intel

lect there is formed one entire agent, that is, a created intellect

is in a wonderful manner made God. The intellect in the beati

fic vision, is a power made like to that of God himself by the

light of glory. Cajetprimaparte, thefirst part (q. 12. Art. ex Le-
des. q. 8. Art. 8. ) For besides this immediate union of the divine

essence itself with the intellect they assert a lumen gloriae, light of
glory, an accident superadded, without which the vision cannot be

performed; which additional the Scolists reject. Some, though they
admit it, think the vision may be without it, and that it doth not zm-

plicare contradictionem, visionem bealifteam Jieri sine lumine glo-
riae, cum solo speiceiali Dciauxilio, (juod item asscrunt multiex
scholasticis : Imply a contradiction that the beatific vision should
befound without the light of glory, solely by the special aid of
Gody which also many of the school-men assert. Palud. in 4. dist

4.9. q. 1. Art. 3. Concl 2. Thorn, de Argent, q. Art. I. Major,
q. 4. Hen. quotibet. 7- %umel. 1. p. q t 12.' Art. 5. disp, 2. concel,
3. Ita Onuphr de vlrtute pccnitentia. Whether there be any ver-
bum creatum, the product of intellection, the Thomists are them
selves divided. Their more common opinion is, that there is none,
as Ledesma assures us ; telling us also his reason, why he conceives
there can be none. Bcati nonformant verbum in videndo Deo,
scd plus vidcnt quam verbo creato dicere possunt nam beatus

per visionem beatamquamvis non videat infinite videt tamen injini-
tum the blessed in the vision ofGod do not form to themselves
a word (or representation) but they see morethan can be expres
sed by a created word for he who is blessed with the beatific vi
sion though he cannot see infinitely y yet sees an infinite object.

Cwhich is their great argument against any intelligible species), and
he further adds, sicut visio Dei, quae est in ipso Deo, habet pro
principio $ specie inteltigibili ipsam divlnam Essentiamj Sf pro
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comprehension, so shall the exhibition of his glory to if, be ful

ly adequate to its most enlarged capacity. They are as yet but

obscure glimmerings, we can have of this glory; but so far as,

without too bold curiosity, we may, and wherein Scripture-light
will give us any pre-apprehension of it, let us consider a while,

termino ipsam Divina n Essentiam ; sic visio beatorum est itct

supernatutalis. et divini ordinis, et participatio div,nae visionis

ita perfecta ut ipsa etiam habeat pro principio et specie intelli-

gibili, ipsam divinam Essentiam, etpro termino site verboproducto,

ipsammet divinam Essentiam: as the vision of God which is in

Gocl himself hasfor its principle and its intelligible species the di

vine essence itself, and the same for its term, so the vision of the

blessed is of so supernatural and divine an or.der, and so perfect
a participation of the diving vision, that it likewise has the divine

essencefor its principle and intelligible species, as well as for its

term or created word. So that the principle and term of this vision

are owned to be nothing else but the simple divine essence. Con

cerning the formal act itself, it is much disputed, whether the crea

ture's intellect do at all effectually concur to it, or whether God him

self be not the only efficient or agent in this vision. Some stjck not to

affirm the latter, Marsil. in 3. q. 1. Palud. in 4. dist. 49. q. 1.

Art. 3. (referente Ledesma) and say plainly, that the action of

fhe inferior agent wholly ceases, and the superior only acts: the same

thing that D. M. Causabon in his enthusiasm charges one Maxi-
rnus with, who in a book entitled xetyochxux. 0o?\.oy*>t<x, theological

principles, writes thus : rnv ot^a-ov &oc@wv tvuanv irfos rot 0ov o vf TJ)

T irofty xaci voeta-Qau travr&MS Swafriv (%& <7^oAa^crav. That the Soul

taken into immediate union zcithGod, loses all its knowing power:
(though this be not distinctively spoken of the state of glory :) and

what doth this amount to ? but that while they are eagerly contend

ing about the saints' blessedness, and too curiously labouring to ex

plicate the manner of their seeing God, they unawares destroy the

subject of the question, and deny that they see him at all; and so

upon the whole, dispute themselves into a worse than Paganish infi

delity. And even the rest, that agree in the sense of the passages,

above-recited, will not be easily able to avoid the charge of as in

tolerable consequences ; which it is my business here only to disco

ver, and not to determine any thing in this controversy, while I tax

the too much boldness of others, who adventure it. And here not

to insist on. the absurdity of what they say concerning the intelligible

species jn general, let it be considered. 1. That the divine essence

is said to be united to the intellect of the blessed, as an intelligible

species. 2 That the intelligible species, in the business of intellec

tion, and the intellect, become one another ; do not remain distinct

things united, but are identified. 3. That hence in understanding
Goda the intellect is deified and becomes God, which naturally fol

lows from the $wo former, and is moreover expressly asserted ia

VOL. III. G
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the nature and the excellency of it. We cannot indeed consider

these separately; for we can no sooner understand it to be glo

ry, than we conceive it excellent : glory, in the proper notion of

it, being nothing else but resplendent excellency, the lustre of

excellency, or real worth made conspicuous. Yet as there is

an excellency conceivable in the nature if it, that excellency
whereof it is the splendour and brightness ;

so we must conceive

a peculiar excellency of that very radiation, that splendour itself,

wherewith it shines unto blessed souls. In its very nature it is

the brightness of divine excellencies: in its present appearance,

plain words. What need is there to press this doctrine with hard

consequences ? or how can it look worse than it doth already, with

its own natural face ? Nor can I apprehend which way it should be

made look better. For should it lay claim to that favour, to be un

derstood according to the usual sense of the peripatetic maxim, in-

tellectus. intelligendo , sit omnia ; the intellect by the act of un

derstanding becomes all things ; it will be found manifestly to have

precluded itself. That maxim is wont to be understood thus ; That
the intellect becomes that which it understands representative, by

putting on the species or likeness ot its object, the representation of

it. Fot instance, when I form in my mind the notion of a mountain

my understanding becomes an ideal or spiritual mountain ; it be

comes that species (which is liable to more exception too than I shall

now insist on, and looks more like the language of a poet than a phi

losopher) that is now formed there : and not the material mountain

itself. But how shall this assertion, The understanding, by its act of

understanding God, becomes God, be capable of that interpretation,

that is, It becomes his likeness, his idea, his representation now for

med in it, when any such intervening likeness or representation is ut

terly denied ; and that supposed species is said to be the simple, di

vine essence itself ? and if the divine essence itself be that species by
which it is understood, will it not follow from that other Aristotelian

axiom (which with them must signify as much as a text from saint

Paul) scibile et scientla sunt idem : knowledge and the object oj
knowledge are the same thing: That our very knowledge of God
must be God too ; or would they disown that maxim, sure when once

the faculty is supposed deified, the act immanent in it, cannot be a

created accident ; nor can that maxim (understood of the scibile re

presentatinum, or the species sibilis) be denied by them . And
sure, if the saints' knowledge of God, the likeness of him in their

minds be God ; their holiness, the likeness of him in their hearts,

must be so too. How absurd then would it be, to use that Scrip

ture-language, and speak of these under the names of God's image
or likeness when similitude and identity, are notions so vastly dis

agreeing; and since a saint's knowledge and holiness here and in hea

ven differ but in degree: they can be here on earth, nothing but God

dwelling in them. And supposing that Scotus have better defended
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*t shines in the highest excellency of that brightness ; in its na
ture it excelleth all things else : in its present exhibition, com
pared with all its former radiations, it excel leth itself.

As to the nature of this glory, it is nothing else but
the conspicuous lustre of divine perfections. We can only guide
our present conceptions of it, by the discovery God hath already
given us of himself, in those several excellencies of his being,
the great attributes that are convertible and one with him.
When Moses besought him for a sight of his glory, he answers
him with this "I will proclaim my name before thee." His

name, we know, is the collection of his attributes, The no-

than his adversaries impugned the real identity of the soul and its fa

culties, that must be deified too. However, what could be imagined
more absurd, than that the substance of the soul should be a crea

ture, and its faculty God ? whence then do we think that modern
familists have fetched their admired nonsense ? Whom have they
had their original instructors? or who have taught them that brave

magnificent language of being Godded with God, and Christed with
Christ? but these? More sure need they blush to be found guilty of
so profoundly learned inconsistencies, or to speak absurdly after such

patrons. And what should occasion these men so to involve them
selves, I cannot find or divine, more than this, that they were not
able to fasten upon any more tolerable sense of the word K<r(Ly 1 .

Cor. 13. 12. 1. John. 3. 2. but taking that in its highest pitch of sig-

nificancy ; all their arguments are generally levelled at this mark, to

prove that no created species can possibly represent God sicuti est

and thence infer, that he cannot be seen by any created species in
the glorified state, where he is to be seen sicuti est. But could we
content ourselves with a modest interpretation of these words, and
understand them to speak not of & parity, but of a similitude only,
between God's knowledge and ours, nor of an absolute omnimodous
similitude, but comparative only ; that is, that comparing our future
with our present state, the former shall so far excel this, that in compari
son thereof, it may be said to be a knowing ofGod, as weareknown,and as

he is; insomuch as our future knowledge of him, shall approach so un

speakably nearer to his most perfect knowledge of us, and the truth
of the thing, than our present knowledge doth or can; by such an

interpretation we are cast upon no such difficulties. For admit that
no species can represent God as he is, in the highest sense of these

words ; yet sure, in the same sense wherein he can be seen by us as

he is, he may be represented to us as he is. And what can be more
frivolous than that fore-recited reasoning to the contrary? "There
can be no created representation of God (sicuti est) adequate to

the vision the blessed have of him ; but they see more than any
.created representation can contain ; for they see infinitum though
tiot infinite. For how must we understand the infinitum they are
said to see ? Materially, or formally ? Must we understand by it him
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tion therefore we can hence form of this glory, is only such as

we may have of a large volume by a brief synopsis or table
j of

a magnificent fabric, by a small model or platform ; a spacious

country, by a little landscape. He hath here given us a true

representation of himself, not a full : such as will secure our ap

prehensions, being guided thereby, from error, not from igno
rance. So as they swerve not in apprehending this glory, though

they still fall short. We can now apply our minds to contem

plate the several perfections which the blessed God assumes to

himself, and whereby he describes to us his own being ;
and

can in our thoughts attribute them all to him, though we have

still but low defective conceptions of each one. As if we could

that is infinite only, or as he is infinite ? If it be said the latter, that

~is to say, they see infinite too: If the former only; Do not saints

on earth see (namely mentally, which is the vision we are speak

ing of) him who is infinite, in their present state, where it is ac

knowledged the knowledge is by species.

Yet would I not hence conclude, that the knowledge saints shall

have of God hereafter, shall be by species ; for my design in all this

it but to discover the vanity of too positive and definitive conceptions

concerning it,beyond the measure ofGod's revelation, and the ducture

of clear and unentangled reason. All knowledge hath been thought
to be by assimilation, that is by receiving the species or images of

the things known. So the intellect is not really turned into the things
which it understands, but only receives their species, wherewith it is

united so closely, that it is therefore said to be like to them* Vir

tuosi of France, confer. 65.

One way or other it hath been judged necessary the mind should
be furnished with such images of the thing it is said to understand ;

which therefore some have thought connate ; others, supplied by sense

totally; others, by a separate intellectus agens ; which some have

thought to be God himself : others, one common intelligence : others,

ajparticular genius. So indispensably necessary it hath been rec

koned unto intellection, that the office of furnishing the mind with
the images of the things* to be understood, should be performed by one
or other. If any clearer explication can be given, or better way as

signed of the soul's knowing things, it cannot but be welcome to ra
tional men. But I see no necessity or reason it should have a speci

fically distinct way of knowing here and in heaven. Much less that

we should imagine to ourselves such a one, as to that other state, as

is altogether unaccountable and capable of no rational explication ;

and reckon it much more becoming to be silent, than on pretence of

any mysteriousnebs in the things we discourse of, to talk absurdly
and

unintelligibly about them. A confessed ignorance in this case
is becoming, to say with that great apostle, it doth not appear what
we shall be : but to conclude End define such matters, is surely ^ovi
vag o ofi pfomv : to be wise above what we ought.
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at a distance distinguish the streets and houses of a great city
>

but every one appears to us much less than it is. We can ap

prehend somewhat of whatsoever he reveals to be in himself; yet

when all is done, how little a portion do we take up of him !

Our thoughts are empty and languid, straight and narrow, such

as diminish and limit the Holy One. Yet so far as our appre
hensions can correspond to the discovery he affords us of his se

veral excellencies, we have a present view ot the divine glory.

Do but strictly and distinctly survey the many perfections com

prehended in his name, then gather them up, and consider how

glorious he is ! Conceive one glory resulting from substantial

wisdom, goodness, power, truth, justice, holiness, that is, beam

ing forth from him who is all these by his very essence, neces

sarily, originally, infinitely, eternally, with whatsoever else is

truly a perfection.
This is the glory blessed souls shall behold

for ever.

For the excellency of it, it is called by way of discrimination^

"The excellent glory." 2. Pet. 1. 17. There was glory put

upon Christ in the transfiguration ; of which, when the apostle

speaks, having occasion to mention withal the glory of heaven

itself, from whence the voice came ; he adds to this latter, the

distinguishing note of the excellent. He himself was eye-wit>
ness of the honour, and majesty, and glory, which the Lord Je

sus then received ; but beyond all this, the glory from whence

the voice came, was the excellent or stately glory, as the word

MEyaAoTTfETroyy imports. It is a great intimation how excellent a glo

ry this is, that it is said to be a glory yet to be revealed; (1. Pet.

4. 13.) as if it had been said, whatever appearances of the divine

glories are now offered to your view, there is still somewhat un

discovered, somewhat behind the curtain that will outshine all.

You have not seen so much, but you are still to expect unspeaka
bly more, Glory is then to shine in its noon-day strength and

vigour: it is then in its meridian. Here, the riches of glory
are to be displayed, certain treasures of glory, the plenitude and

magnificence of glory. We are here to see him as he is
; to

know him as we are known of him. Certainly, the display of

himself, the rays of his discoveied excellency, must hold pro

portion with that vision, and be therefore exceeding glorious,
Jt is the glory Christ had with the Fatter before the foundations

of the world were laid; (John 1. 5.) into the vision and com
munion whereof holy souls shall now be taken, according as

their capacities can, admit ; that wherewithal his great at-

chievements and high merits shall be rewarded eternally ;
that

wherewith he is to be glorified in heaven, in compensation of

having glorified his Father on earth, and finished the work
whereto he was appointed. This cannot but be a most transcen-
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dent glory. It is in sum, and in the language of the text the glo

ry of God's own face, his most aspectable, conspicuous glory*
Whose transforming beams are productive of the glory impres
sed, the next ingredient into this blessedness, which will pre

sently come to be spoken of, after we have given you some short

account of,

(2.) The act of beholding : the vision or intuition itself, by
which intervening the impression is made. Glory seems to car

ry in it a peculiar respect to the visive power (whether corporeal
or mental, as it is itself of the one kind or the other) ;

it is some

thing to be contemplated, to be looked upon. And being to

transmit an impression, and consequent pleasure to another sub

ject, it must necessarily be so, it can neither transform nor sa

tisfy but as it is beheld. And here the sensitive intuition I shall

not insist on, as being less intended in the text, and the dis

course of it less suitable to such as with a spiritual mind and de*

sign set themselves to inquire into the nature of the saints' bles

sedness. Yet, as this is the most noble, comprehensive, quick,
and sprightly sense, so is the act of it more considerable, in the

matter of blessedness, than any other of the outward man, and
the most perfect imitation of the act of the mind; whence also

this so often borrows the name of the other, and is called see

ing. It is an act indeed very proper and pertinent to a state of

glory. By how much more any sensible object is glorious (sup

posing the sensorium to be duly disposed and fortified, as must
be here supposed), so much is it the fitter object of sight ; hence
when we would express a glorious object, we call it conspicuous;
and the less glorious, or more obscure any thing is, the less

visible it is, and the nearer it approaches to invisibility ; whence
that saying in the common philosophy,"To see blackness is to see

nothing." Ati&t. in 3. Meneorolog Cap. de fride. Whatsoever
a glorified eye, replenished with a heavenly vitality and vigour,
can fetch in from the many glorified objects that encompass it,

x*e must suppose to concur to tins blessedness. Now is the eye
satisfied with seeing, which before never could.

But, it is intellectual sight we are chiefly to consider here,

that, whereby we see him that is invisible, and approach the in

accessible light. The word mil here used, some critics tell us,
more usually signifies the sight of the mind. And then, not a

casual, superficial glancing at a thiog, but contemplation, a

studious, designed viewing of a thing when we solemnly com
pose and apply ourselves thereto

;
or the vision of prophets, or

such as have things discovered to them by divine revelation,

(thence called chozim, seers) which imports (though not a pre
vious design, yet) no less intention of mind in the act itself.

And so it more fitly expresses that knowledge which we have.
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not by discourse and reasoning out of one thing from another,
but by immediate intuition of what is nakedly, and at once of-r

fered to our view, which is the more proper knowledge of the

blessed in heaven. They shall have the glory of God so pre-
$ented, and their minds so enlarged, as to comprehend much at

pne view ;
in which respect they may be said, in a great degree^

to know as they are known, inasmuch as the blessed God com

prehends all things at once, in one simple act of knowing. Yet
that is not to be understood as ifthe state of glory should exclude

all ratiocination, more than our present state doth all intuition,

(for first and indemonstrable principles we see by their own
light, without illation or argument); nor can it be inconvenient

to admit, that while the knowledge the blessed have of God is

not infinite, there may be use of their discursive faculty with

great fruit and pleasure. Pure intuition of God, without any
mixture of reasoning, is acknowledged (by such as are apt enough
to be over-ascribing to the creature) peculiar to God alone. But
as the blessed God shall continually afford (if we may speak of

continuity in eternity, which yet we cannot otherwise appre
hend) a clear discovery of himself, so shall the principal exer

cise, aad felicity of the blessed soul consist in that less laborious

and more pleasant way of knowing, a mere admitting or enter

taining of those free beams of voluntary light, by a grateful in

tuition
;
which way of knowing, the expression of sight, or be

holding, doth most incline to and that is, we are sure, the or

dinary language of Scripture about this matter. (Matt. 5. 8. 12,

14.) Cognoscere Deum dare et intuitive est proprium et natu-
rale soli Deo, sicut est proprium igni calefacere et soli

illuminare: to know God clearly and intuitively is peculiar
and natural to God alone ; as if is peculiar to fire to give
warmth and to the sun to give light. Ledesm. de divin. per
fect, q. 8. Art. 7
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CHAP. IV.

k Having considered the I, ingredient of this blessedhess,
" Vision

f of God's face/' we pass on to the next, that is, 2, Assimilation to

God, or his glory impressed. Wherein it consists, discovered ir*

sundry propositions. II. The last ingredient, which is 3, The sa

tisfaction and pleasure which results, stated and opened.

I. A NP now, upon this vision of the blessed face of God
**

next follows, in the order of discourse,

2. The sours perfect assimilation unto that revealed glory, or its

participation thereof(touching the order the things themselves have

to one another, there will be consideration had in its proper place)
and this also must be considered as a distinct and necessary in

gredient into the state of blessedness we are treating of. Dis
tinct it is, for though the vision now spoken of, doth include a
certain kind of assimilation in it, as all vision doth, being only
a reception of the species or likeness of the object seen : this as

similation we are to speak of, is of a very different kind. That9
is such as affects only the visive or cognitive power, and that not

with a real change, but intentional only, nor for longer conti*

nuance than the act of seeing lasts; but this, is real total, and

permanent. And surely it is of equal necessity to the soul's

blessedness, to partake the glory of God, as to behold it
;

as well

to have the divine likeness impressed upon it, as represented to

it. After so contagious and over-spreading a depravation as sin

hath diffused through all its powers, it can never be happy with

out a change of its very crasis and temper throughout. A dis

eased, ulcerous body would take little felicity in gay and glori
ous sights : no more would all the glory of heaven signify to a

sick, deformed, self-loathing soul.

It must therefore be all glorious within, have the divine na
ture more perfectly communicated, the likeness of God trans

fused and wrought into it. This is the blessed work begun in

regeneration; but how far it is from being perfected, we may
soon find by considering, how far short we are of being satisfied

in our present state, even in the contemplation of the highest and
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most excellent objects. How tasteless to our souls arc the

thoughts of God ! How little pleasure do we take in viewing over

his glorious attributes ! the most acknowledged and adorable

excellencies of his being ! And whereunto can we impute it but

to this, that our spirits are not yet sufficiently connaturalized to

them ? Their likeness is not enough deeply instamped on our

souls. Nor will this be, till we awake. When we see better,

we shall become better: when he appears, we shall be like him,
for we shall see him as he is. But do we indeed pretend to such

an expectation ? Can we think what God is, and what we are in

our present state, and not confess these words to carry with them

an Amazing soupd,
" we shall be like hjm !" How great a hope

is this ! How strange an errand hath the gospel into the world !

How admirable a design ! to transform men and make them
like God ! Were the dust of the earth turned into stars in the

firmament! were the most stupendous, poetical transformations

Assured realities ;
what could equal the greatness and the won

der of this mighty change ! Yea, and doth not the expecta
tion of it seem as presumptuous, as the issue itself would be

strange; is it not an over-bold desire; too daring a thought;
a thing unlawful to be affected, as it seems impossible to be at

tained ? |t must be acknowledged there is an appearance of

high arrogance in aspiring to this, to be like God. And the

very wish or thought of being so, in all respects, were not to be

entertained without horror, It is a matter therefore that re

quires some disquisition and explication, wherein that impres
sed likeness of God consists, which must concur to the saints'

blessedness. In order hereunto then take the following proposi
tions :

(1.) There is a sense wherein to be like God is altogether im

possible, and the very desire of it the most horrid wickedness.

The prophet in the name of God charges the proud prince ofTyre
with this, as an inexpiable arrogance that he did set his heart as

the heart of God, and upon this score challenges and enters the

list with him: Come, you that would fain be taken for a God, I

will make a sorry God of thee before I have done ; Because
thou hast set thy heart as the heart of God, I will set those upon
thee, that shall draw their swords against the beauty of thy wis

dom, and that shall defile thy brightness; And what! Wilt

thoq yet say in the hand of him that slayeth thee, I am a God ?

Thou shalt be a man, and no God, in the hand ofhim that slay
eth thee; I have spoken it saith the Lord God. Ezek. 28. 6 10.

tfe will endure no such imitation of him, as to be rivaled in the

point of his Godhead. This is the matter of his jealousy ; "They
have moved me tojealousy with not-God," (Deut. 32. 21.) so
it is shortly and more smartly spoken in the original text. And

VOL. III. H
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see how he displays his threats and terrors hereupon in the fol

lowing verses. This was the design and inducement of the
firs^

transgression, to be as gods. And indeed all sin may be redu
ced hither. What else is sin (in the most comprehensive no

tion) but an undue imitation of God? an exalting of the creature's

will into a supremacy, and opposing it as such to the divine ? To
sin, is to take upon us, as if we were supreme, and that there
were no Lord over us; it \s to assume to ourselves a, deity, as if

we were under no law or rule ; as he is not under any, but what
he is to himself. Herein, to be like God, is the very core and,

malignity of sin.

(2.) There is a just and laudable imitation of God, a likeness

to him, that is matter of command, praise and promise, as

wherein both the duty, excellency and blessedness of the rea

sonable creature doth consist ; and which is in some respect in-,

separable from the nature of man. We are required to be fol

lowers of God, as dear children, (Eph. 1. 5. t^fwrat) imitators the

word is. David is commended as a man after God's own heart ;

though but now, we saw in another, with what disdain and in

dignation it was resented, that he did set his heart, as the heart ;

of God. The new creature, the new man, the first fruits, as

he is called, the flower of the creation, is made after God.
Jam. 1.18. Eph. 4. 24. Saints expect, upon the assurance of
his word, to be more fully like him, as we see in the text, and

parallel places. Yea, man was made at first with a concreate

similitude to God, which we know was the counsel of heaven,
and the result and issue of that counsel, Gen. 1. 26, 2J. This
is evident enough in itself, and needs no more words. But to

make a further step in this business, observe next,

(3.) There can be no allowable imitation of any one, but
with an exception, as to some peculiarities that may belong to

his special station, relation, and other circumstances of the con
dition in which he is

;
or with limitation to such things as are

of common concernment unto both.* It is commonly observed,
how naturally a people form their manners and fashions to the

example of the prince; and there is no well-disposed ruler, but
would take it well, to be imitated in things that are of common
concernment to him and his subjects, that is, that concern him,
not as he is a king, but as he is a man, or a Christian. To
behold the transforming power of his own example ;

where it is

such as begets a fair and unreproachful impressf ; how his vir-

*Regis ad exemplum totus componitur orbis ; the whole nation is

conformed to the example of the king.

j-
Nam factre recte bonus princeps faciendo docet. Cumque sic im
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*tues circulate (his justice, temperance, ^ove
of religion,) and

produce their likeness among his people ; it will be a glory, and

cannot but be resented with some delight. We cast an honour

upon them whom we imitate : for we acknowledge an excellen

cy in them (which is aU that honouring imports in the first no

tion of it,) and that naturally is received with pleasure. But

now, should subjects aspire to a likeness to their prince, in the

proper appendages and acts ofsovereignty; and because he is a glori

ous king, they will be such too ; and assume the peculiar cogni
sances of regalty ; ascend the throne, sway the sceptre, wear

the crown, enact laws, c. There cannot be more of dutiful-

ness and observance in the former imitation, than there is of

disloyalty and treason in this. A father is pleased, to have his

son imitate him, within such limits before-mentioned ; but, ifhe

Will govern the family, and fill up his room in all relations, this

will never be endured.

(4) There are some things to be found in the blessed God,
not so incommunicable and appropriate, but that his creatures

may be said to have some participation thereof with him : and so

far, to be truly like him. This participation cannot be univo-

cal
;

as the nature of a living creature in general, is equal in

men and brutes ; so, it is a self-evident principle, that inter

Deum et creaturam nihil est commune, nothing can be com-
mon to God and an inferior being. Nor is it only an equivo

cal, a participation of the same name, when the natures

signified thereby are altogether diverse : but analogical, in as

much as the things spoken, under the same names, of God and
the creature, have a real likeness, and conveniency in nature

with one another : and they are in God, primarily;
in the crea

ture, by dependance, and derivation : in him, essentially, as

being his very essence; in them, but as accidents, (many of

them) adventitious to their beings; and so while they cannot be
said to be the same things in them, as in him, are fitly said to

be his likeness.

(5.) This likeness, as It is principally found in man, among
all the terrestrial creatures

;
so hath it, in man, for its seat and

subject, his soul or spiritual part. The effects of divine wis

dom, power, goodness, are every-where visible, throughout
the whole creation

; and as there is BO effect, but hath some

thing in it, corresponding to its cause (wherein it was its cause ;)

so, every creature doth, some way or other, represent God.

perio maximus, exemplo major est : for a good prince teaches

virtue by his own practice. And thus while he is supreme in au

thority, he is superior in example. Velleius Paterculus, Horn*
Hist. 1.2.
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Some in virtues, some in life, some in being *only. The ma
terial world represents him, a6

* a house does the builder; but

spiritual beings, as a child does the father, r yap ywos to-^v, for
we are his offspring. Other creatures (as one, P. Molineus
de cognitione Dei, fitly expresses it) carry his footsteps ; these,
his image ;

and that, not as drawn with a pencil, which can

only express figure and colour
;

but as represented in a glass,
which imitates action and motion. To give the pre-eminence
therefore, Jin this point to the body of man, was a conceit so

gross, that one would wonder how it should obtain 5 at least in

the Christian world.

Yet we find it expressly charged by St. Augustine upon the

anthropomorphites of old (of* melitonians. as he calls them,
from one Melito the father of them) not only, that they ima

gined God in a human shape (which was their known conceit)
but that they stated God's image in man^ in his body, not his

J Multis enim modis dici res possunt similes Deo ; aliae seeundum

virtutem* <3f sapiontiam, facias j quia in ipso est virtus & sapientia
non facta ; alias in quantum solum vivunt, quiillc summe& prime vivit;

alicE in quantum sunt, quia ille summe ? et primitus est,; For there

are many respects in which creatures may be said to be like God :

some with regard to virtue and wisdom, inasmuch as there are w
him, virtue and wisdom uncreated ; others merely from their pos
session or share of life, whereas he possesses life in the highest and
first sense ; others in being only, but he is the highest and lirst of be

ings. Aug: 80 quest, q. (nibi) 211.
* Heathens have disdained and declaimed against so unworthy

thoughts of God. To c 0f*cv atvro
enopocTov o&tX/Ao/y, atppyrov tyvw,

otvocQts <rapy.i, $c. the divine essence itself is not to be seen by the

eye, uttered by the voice, shewn in thejlcsh, Sfc. Maximus Tyr.
Dissert. 1. The same author warns us to take heed, that we ascribe

to God, M*?TE /Ajytcr^or, /X*JT yjfu^a.^ [JWTE ^p/xa;, /.*JTC >vXo n v\vs 'Ktx.-

~Qos, neither size, nor colour^ nor form, nor any other property
of matter. Ibid.

Unto which purpose is that decantate distich of Homer, Ot/ y*f
<nrov, c. And that saying of Plinv, Quapropter ejfflgicm Deifor-
mamque quccrere ; imbecillitatis humanoc reor, applied by Zanc.

dc operibus Dei. Wherefore I think it a proof of human weak
ness to seek after any image orform of God. And \ve may see

much of like import alleged by Natal. Com. lib. 1. p. 13. Which

Xby the way) discovers how flatly opposite the idolatry, forbidden in

the second commandment, is to the light of nature itself. Which
hath been ;ilso the just apology of the ancient patrons of the Chris

tian cause, for the simplicity of their worship in this respect ; and
their not imitating the pompous vanity of pagan image-worship.
Ot<? Q&xs etxovots v7rG\a,tJ.@izvo(Arv ttvxi rx ayaXptar*, are /x^5jv oc.opx.rB

&c. ize do not esteem images of God
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soul.* Nor are Van Helmont's fancies, about corporeal like

ness, capable of excuse by any thing, but that they were a dream

(as they are fitly stiled) and not likely to impose upon the wak

ing reason of any man.

(6.) This image or likeness of God in the spirit of man, re

presenting what is communicable in him, is either natural or

moral. There is first, a natural image of God, in the soul of

man> which is inseparable from it
; and which it can never di

vest itself of.
||

Its very spiritual, immortal nature itself, is a

representation of his. Its intellective and elective powers are

the image of what we are constrained to conceive under the no

tion of the same powers in him. Yea, the same understanding
with the memory and will, in one soul, are thought a lively re

semblance ofthe f triune Deity. But there is further a similitude

of him in respect of moral| virtues or perfections answering to

what we conceive in him, under that notion : his wisdom (so far

as it hath the nature of a moral virtue) his mercy, truth, righteous

ness, holiness, &c. These two kinds or parts (as they may be

called) of the divine impress upon the spirits of men, are distin

guished by some (I see not how properly) by the distinct names
of image, denoting the former; and similitude the latter: an-

svrering, as is thought, to two Hebrew words JTIQTO1

?^. (Zanc.)
of the like import : but the things themselves are

evidently
enough distinct, namely, what perfects the nature of man inge-
nerephysico, as he is such a particular being in the universe:

and what perfects him, in genere morally as he is considerable

in reference to a law or rule guiding him to blessedness, as his

end.

io be proper ornaments, because ue cannot delineate theform of
the invisible and spiritual Deity. Origen contr. Celsum. lib. 7.

To which purpose see at large, Min. Felix, Quod simulacrum Deo
fingam ? &c. what image shall 1 make for God ?

And surely it is as improveable against the same piece of Christian

paganism. The usually assigned differences would easily be shewn
to be trifling impertinencies.

*
Corpus hominis non animum esse imaginen Dei: not the soul

but the body of man is the image of God. Aug. (if it be Augus-
tines) lib. de haeresibus. See Dr. Charleton of his image of God ia

man.

||
Est Dei similitude qugedam, quam nemo vivens, nisi cum vita

exuit : quam habet homo et volens, et nolens, &c. there is a cer

tain likeness of God which no man living divests himself of, but
with life, which every man has whether willing or not. Bernard,
de vita Soli tar.

f D. Aug. (fuse,) lib. 10. de Trinitat.

I Sed est alia, rnagis Deo propinqua, similitude, quac ia virtuti-

bus consist! t : but there is another more intimate, resemblance to God
which comists in virtue. Bernard.
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(7.) It is a likeness to God in respect of those moral excellen
cies or perfections, that is especially considerahle by us, in re

ference to our present .purpose ; as more immediately relatingto
the soul's blessedness in God. By the former it hath a poten
tiality, by the latter an habitude in reference thereunto. Or (to
tise tehris> more liable to common apprehension) by the former
it hath a remoter capacity, by the latter a present fitness

; or,
as the apostle expresses it, is made meet to be partaker of the

Inheritance of the saints in light, that is$ considering this like

ness as begun in the soul.

(8.) Besides what is thus (in the sense before expressed com
municable between God and man, there are some things so pe
culiarly appropriate to God, as that, in respect of them, there

can be no formal likeness in the creature : and it would be im

pious boldness to aspire thereto. Many things of this kind might
be mentioned ;

I shall only instance in two, wherein there is a
manifest competition of the apostate world with him ; and which
are therefore more relative to practice ;

his sovereign authority,
and his independency. In these while men affect to imitate,

they wickedly affront him. And here is the great controversy
between the glorious God, and the degenerous children of men;

Every man would catch at a Godhead, and either assume it to

himself, or cast it, many times, upon other creatures viler and
more ignoble than himself; snatch the reins of government out

of God's hand ; and exalt their own wills into an absoluteness,
as liable to controul from none : place and settle their depen-
dance on their own wit, power, fortitude, industry ; or, if that

be a more hopeless course(for they often find an entire Godhead
too much for one creature, and are therefore constrained to par
cel it out among many) place their confidences and expectations
in something else without them : do often, that ridiculous

thing, so worthy to be hooted at, make the congested dirt of
the earth their trust, (the righteous shall laugh at him, and say,
Lo ! this is the man that trusted in riches. Psal. 52. 6. 73.);
their wealth their strong tower; which only the name of the Lord
is to his righteous ones. Yet, all the while, self is the centre and
end in which all must meet and terminate. This at last carries

away the assumed fictitious deity. And this thing, that is thus

now made like God, is an idol (which indeed signifies so much)
and this imitation of him, wicked idolatry ; than which nothing
more debases a reasonable soul, or divests man of himself, that

till they redress this, they give no proof of their being men.
Jsa. 46. 3. This assimilation of ourselves to God is very remote
then from being a perfection; it is a most reproachful deformi

ty : Its we know imitations, if they be visibly affected, and
strained too far, are always thought ridiculous by wise men.
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(9.) Though, in respect of these incommunicable things,
there cannot be a proper, formal, immediate similitude to God;

yet,
there ought to be a correspondency ;

which must be mea
sured and estimated by the consideration of his state, and ours;
whence it will appear, that what so properly appertains to him,
and what ought to correspond thereto in us, do agree to each,

upon one and the same intervening reason.

For instance, is he absolutely supreme in as much as he is the

first Being ? the correspondent impression with us, and upon the

same reason, must be a most profound, humble self-subjection,

disposing our souls to constant obedience to him. Again, is he

simply independent; as being self-sufficient and all in all? the

impression with us must be a nothingness, and self-emptiness,

engaging us to quit ourselves, and live in him. This is the on

ly conformity to God, which with respect to his incommunica

ble excellencies, our creature-state can admit. It may be also

stiled a likeness to him, being a real conformity to his will con

cerning us, and his very nature as it respects us. We may con

ceive of it, as of the likeness between a seal, and the stamp made

by it; especially, supposing the inequality of parts in the seal to

be by the protuberancy of what must form the signature. la
that case there would be a likeness, aliquatenus, that is, an
exact correspondency : but what would then be convex or bulg

ing out in the seal, would be, as we know, concave or hollow

in the impression. Such is the proportion between sove

reignty and subjection, between self-fulness and self-emptiness.
Whereas a similitude to God, in respect of his communicable

perfections, is as that, between the face and its picture ; where
no such difference is wont to appear.

(10.) Assimilation, or conformity to God, in both these re

spects, composes that excellent frame of moral perfections, which
the divine glory, beheld, impresses upon the soul ; and which

immediately conduces to its satisfaction and blessedness. I say,
xnoral perfection, because that only is capable of being impres
sed by the intervening ministry of our own understanding;

namely, by its vision, intimated, as was formerly observed, in

that of the apostle, "We shall be like for we shall see him,"
c. Its natural perfections are antecedent and presupposed,

therefore not so fitly to be understood here. And I say, both
these ways ; for, as we cannot form an entire idea of God, with
out taking in, together, his perfections of both sorts, commu
nicable, and incommunicable, (the former whereof must serve

instead of a genus ;
the latter ofa differentia, in composing the

notion of God, (Thes. Salmu. de Deo immense :)
so nor will his

impress on us be entire, without something in it respecting

both; in the senses already given, What it will contribute td
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future blessedness, we shall shortly see, in its place, when we
have made a brief inquiry (which is the next thing, according
to our order proposed) concerning.

3. The satisfaction that shall hence accrue. Where it will

not be besides our purpose, to take some notice of the signifi-

cancy of the word P2W9 which some think to be the Niphal
*>f the same word notwithstanding the different punctuation of

thettf. And not to insist on its affinity to the word used forswear

ing, or rather, being sworn, (which ; an oath being the end o

controversies, and beyond which we go no further, nor expect
more, in way of testifying; would, the more fitly here reprer
sent to us the soul in its non- ultra : having attained the end of

all its motions, and contentions,} its equal nearness, to the word

signifying the number of seven, is not altogether unworthy ob

servation. That number is, we know, often used in Scripture,
as denoting plenitude and perfection ; and God hath, as it were

signalized it, by his rest on the seventh day:
* and if this were

not designedly pointed at here in the present use of this word,

(as it must be acknowledged to be frequently used where we
have no reason to think it is with such an intendment) it may
yet occasion us to lp,ok upon the holy soul now entered into the

eternal sabbath f the rest of God : which, (secluding all respect
to that circumstance) is, yet, the very substance and true no

tion of the thing itself (to the consideration whereof I now pass)
under the word held forth to us. For this satisfaction, i$ the

soul's rest in God ;
its perfect enjoyment of the mos^ perfect

good: the expletion of the whole capacity of its will j the total

filling up of that vast enlarged appetite; the perfecting of all its

desires in delight and joy. Now delight or joy (for they differ not,

save that the latter word is thought something more appropri
ate to reasonable nature) is fitly defined Quies appetitus in ap-

petibili : the rest of tlie desiringfaculty in the thing desired.

(Abuin. Sum.) Desire and delight, are but two acts of love, di-

* How fit a Symbol it is of God's sabbatic rest, see Dr. More':?

defence of his Phiiosphical Cabbala from Philo. Judceus.

f- Erit ibi vere maximum Sabbatum, non habens vnsperam, ouod
commendavit Dominus in primis operibus mundi ; ut legitur, et r$-

quievit die Septimo Dies enim Septimus etiam nos ipsi erimus,

quando ipsus fueiimus benedictionum et sanctifkalnnum pleni atque
referti; ibi vacabimus et videbimus,videbirnuset amabimus/amabimus,
laudabimus, &c. There shall be in reality a great sabbath hay
ing no evening, which God distinguished at the very creation of

the world ; as it is written '* and he rested on the seventh day ?'*

For the seventh day shall be ever with us, when we shall be com

pletely filled with blessings and graces. There we shall rest and

contemplate ; contemplate and love ; love and praise, Aug. de ce-

vit Dei lib : 22. c. 38, vid cund de civil Dei 1. J7, c. 4.
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versified, only by the distance, or presence of the same object :

which, when it is distant, the soul, acted and prompted by love,

desires, moves towards it, pursues it
; when present and attain

ed, delights in it, enjoys it, stays upon it, satisfies itself in it,

according to the measure of goodness it finds there. Desire,
is therefore, love in motion : delight, is love in rest. And of

this latter, delight or joy, Scripture evidently gives us this no

tion, he will rejoice over thee with joy, (unto which is presently
added as exegetical,) he will rest in his love: (Zeph. 3. 17.)

which resting can be but the same thing with being satisfied.

This satisfaction then is nothing else but the repose and rest of

the soul amidst infinite delights: its peaceful acquiescence, ha

ving attained the ultimate term of all its motions, beyond which
it cares to go no further : the solace it finds in an adequate, full

good ; which it accounts enough for it, and beyond which, it

desires no more ; reckons its state as good as it can be, and is

void of all hovering thoughts, (which perfect rest must needs ex

clude,) or inclination to change.
And so doth this being satisfied, not only generally signify

the soul to be at rest; but it specifies that rest; and gives us a

distinct account of the nature of it. As, that it is not a forced,

violent rest; such as proceeds from a beguiled ignorance, a drow

sy sloth, a languishing weakness, or a desire and hope of hap
piness, by often frustrations baffled into despair, (to all which,
the native import and propriety of that word satisfaction doth

strongly repugn.) But it discovers it to be a natural rest : I mean,
from an internal principle. The soul is not held in its present
state of enjoyment by a strong and violent hand ; but rests in it

by a connaturalness thereunto : is attempered to it, by its own
inward constitution and frame. It rests not as a descending stone,

intercepted by something by the way, that holds and stops it;

else it would fall further : but as a thing would rest in its own
centre ; with such a rest as the earth is supposed to have in its

proper place ; that, being hung upon nothing, is yet unmoved
ponderibus librata suis9 equally balanced by its own weight
every way.

It is a rational, judicious rest; upon certain knowledge that
its present state is simply best, and not capable of being chang
ed for a better. The soul cannot be held under a perpetual
cheat, so as alwaysto be satisfied with a shadow. It may be so
befooled for a while, but if it remain satisfied, in a state that
never admits of change; that state must be such, as commends
itself to the most thoroughly informed reason and judgment. It
is hence a free, voluntary, chosen rest : such as God professes
his own to be in Zion; this is my rest, here will I, dwell, for I
have desired it. Psal, 123. 14. It is ncompfacentivtiest, where-

VOL. HI. I
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in the soul abides steady, bound only by the cords of love
;
a

rest in the midst of pleasantness; D^Jttn Psal. 16. 6. The Lord
is my portion,

the lots are fallen to me in arn&nitatibus ; it can

not he more fitly expressed than amidst pleasantnesses : and

this speaks not only what the Psalmist's condition was, but the

sense, and account he had of it. That temper of mind gives us

.some idea of that contentful, satisfied abode with God, which
the blessed shall have. He intimates, how undesirous he was

ofany change. Their sorrows (he told us above) should be mul

tiplied that hasten after another God. (Ver. 4
.)

Hereafter there

will be infinitely less appearance of reason for any such thought.

Now, it is the sense of a holy soul, "Whom have I in heaven but

thee ? and there is none I desire on earth besides thee" : as if he

said, Heaven and earth yield not a tempting object, to divert

rne from thee : it is now so, at sometimes, when faith and love

are in their triumph and exaltation (but the Lord knows how
seldom !)

but much more when we see him as he is, and are sa

tisfied with his likeness ! It is an active, vigorous rest. Ac
tion about the end, shall be perpetuated here, though action to

wards it, ceases. It is the rest of an awakened, not of a drow

sy, sluggish soul
;
of a soul satisfied, by heavenly sensations and

fruitions: not uncapable of them; or that hath its powers bound

up by a stupifying sleep. It is the rest of hope, perfected in frui

tion, not lost in despair ;
of satisfied, not defeated expectation.

^Despair may occasion rest to a man's body, but not to his mind ;

or a cessation from further endeavours, when they are constant

ly found vain, but not from trouble and disquiet ; it may sus

pend from action, but never satisfy. This satisfaction therefore

speaks both the reality and nature of the soul's rest in glory :

that it rests ; and with what kind of rest.

m

*
I think it not worth the while to engage in the dispute (so much

agitated between the Thomists and Scotists^) whether blessedness do

formally consist in this satisfying fruition, or in the antecedent vision:

this satisfaction is certainly inseparable from it, and I see not how to

be excluded out of its formal notion : it is not vision, as vision ; but as

satisfying, that makes us happy ; and to talk of the satisfaction or

pleasure
which the understanding hath in knowing is insipid : \vhile

the soul understanding, that is, the mind, knows it is the soul enjoy

ing, that is, the will, is pleased and finds content: and till the soul

be fullv contented, it is riot blessed, and it is, by being so, when it

-saith,
A * Now am I

fully satisfied, I have enough, I desire no more."
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I, The three ingredients of this blessedness having been considered

absolutely, we come Secondly. To their relative consideration;

where it is propounded to shew particularly: 1. What relation

vision hath to assimilation. 2. What both these have to satisfac

tion. The relation between the two former, inquired into. An
entrance upon the much larger discourse, what relation and influ

ence the two former have towards the third : What vision of (jod's

face or glory, contributes towards satisfaction, estimated from the

consideration, 1. Of the object, the glory to be beheld
;

as it is

divine, entire, permanent, appropriate.

I. JT^HUS far have we viewed the parts or necessary concurrence,
of which the blessedness of the saints must be composed

absolutely and severally each from other : we proceed,

Secondly. To consider them relatively, namely, in the mutual

respects they bear one to another ; as they actually compose
this blessed state. Wherein we shall shew particularly : the

relation, by way of influence, and dependance, between vision,

and assimilation : and Hetween both these and the satisfac

tion, that ensues : which latter I intend more to dwell upon ;

and only to touch the former, as a more speculative and less

improveable subject of discourse, in my way to this.

1 . It may be considered What relation there may be be

tween vision of God, and assimilation, or being made like to

him; and it must be acknowledged (according to what is common

ly observed of the mutual action of the understanding and will)

that the sight of God, and likeness to him, do mutually contri

bute each towards other. The sight of God assimilates, makes

the soul like unto him ;
that likeness more disposes it for a con

tinued renewed vision. It could never have attained the bea

tifical vision of God, had it not been prepared thereto, by a gra
dual previous likeness to him.* For righteousness (which we

* Which necessity of a likeness to God to dispose for the vision^of

him, is excellently expressed by a platonic philosopher. The divine
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have shewn qualifies for thisblessedness) consists in a likeness to.

God ;
and it could never have been so prepared, had not some

knowledge of God introduced that conformity and yielding bent
of heart towards him. For the entire frame of the new man,
made after the image of God, is renewed in knowledge. Col. 3.

10. But as, notwithstanding the circular action of the under

standing and will upon one another, there must be a beginning
of this course somewhere, and the understanding is usually rec

koned the uys/Aov/xov, thefirst mover) the leading faculty : so,

notwithstanding the mutual influence of these two upon each

other, seeing hath a natural precedency, and must lead the way
unto being like ; which is sufficiently intimated in the text, "1
shall behold thy face/' and then "I shall be satisfied with thy
likeness'* ;

and more fully in that parallel scripture : We shall

be like him, for we shall see him," #c. From whence also,

and from the very nature of the thing, we may fitly state the re

lation of the first of these to the second, to be that of a cause to

its effect : sight begets likeness, is antecedent to it, and pro
ductive of it. That is, the face or glory ofGod seen ; thatglo^

ry in conjunction with our vision of it : for the vision operates

not, but according to the efficaciousness of the thing seen ; noy
can that glory have any such operation, but by the intervention

of vision. It is therefore the glory of God seen, as seen, that

assimilates, and impresses its likeness upon the beholding soul :

and so its causality is that of an objective cause (which whe-^

ther it belong to the efficient or final, I shall not here dispute)
that operates only as it is apprehended : so introducing its own
form, and similitude into the subject it works upon. Such a

kind of cause were Jacob's streaked rods of the production that

ensued ; and such a cause is any thing whatever, that begets an

impression upon an apprehensive subject, by the mediation and

ministry, whether of the fancy or understanding. This kind of

causalty the word hath in its renewing, transforming work; and
the sacraments, wherein they are causal of real physical muta
tions on the subjects of them. So much of the image of God
as is here impressed upon souls by gospel-dispensations, so much
is impressed of his glory. The work of grace is glory begun.
And now, as glory initial, and progressive in this life enters at

the eye^ (beholding as in a glass the glory of the J>ord, we are

nature, the TO OROV, which he saith, is liable to no sense, //.ova; 5c ru
Tw "^v^ns xa^A/rw *#< xa^a^a/Tar*;, x/ votgurotTu, ytou xsiporaTw, xa<

izgts@vTa.Tu, ogotlov $t ep.oioTylx, &c. is yet "visible, to that in the soul

which is most beautiful, most pure, most perspicuous, most sub-

lime, most noble, in respect of a, certain similitude and cognation
that is between them. Max. Tyr.
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changed, 2, Cor. 3. 18.) so doth perfect and consummate glory

in the other life. For we have no reason to imagine to our

selves any alteration in the natural order the powers of the soul

have towards each other, by its passing into a state of glory.

The object seen, is unspeakably efficacious
;
the act of intui

tion is full of lively vigour ; the subject was prepared, and in a

disposition before ;
and what should hinder, but this glorious

effect should immediately
ensue ? as the sun no sooner puts up

his head above the hemisphere, but all the vast space, whither

it can diffuse its beams, is presently transformed into its likeness

and turned into a region of light. What more can be wanting
to cause all the darkness of atheism, carnality, and everything
of sin, for f.ver to vanish out of the awaking soul

;
and an entire

frame of holiness to succeed : but one such transforming sight

of the face of God ? One sight of his glorious majesty presently

subdues, and works it to a full subjection : one sight of his puri

ty makes it pure ; one sight of his loveliness turns it into love ;

and such a sight always remaining, the impress remains always

actually (besides that it is in itself most habitual and permanent
in the souls now confirmed state) fresh and lively.

The object hath quite another aspect upon a wicked soul,

when it awakes; and the act ot seeing is of another kind; there

fore no such effect follows. Besides, the subject is otherwise

disposed, and therefore as the sun enlightens not the inward

parts of an impervious dung-hill, but it enlightens air; so the

sight of God transforms and assimilates at last, not a wicked,
but it doth a godly soul. That which here makes the greatest

difference, in the temper of the subject, is love. I look upon
the face of a stranger and it moves me not; but upon a friend

and his face presently transforms mine into a lively cheerful as

pect. As iron sharpens iron, so doth the face of a man his

friend; (Prov, 27 170 Pu*s a sharpness and a quickness into

his looks. The soul that loves God, opens itself to him, ad

mits his influences and impressions, is easily moulded and

wrought to his will, yields to the transforming power of his ap

pearing glory. There is no resistant principle remaining, when
the love of God is perfected in it

;
and so overcoming is the

first sight of his glory upon the awaking soul, that it per
fects it, and so his likeness, both at once. But enmity
fortifies the soul against him, as with bars and doors ;

averts it

from him ; carries with it a horrid, guilty consciousness; which

fills it with eternal despair and rage, and inwraps it in the black

ness of darkness for ever.

2. Both the vision of God, and likeness to him, must be con

sidered in their relation to the consequent satisfaction) and the in

fluence they have in order thereto. I say both ;
for though this sa-
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tisfaction be not expressly and directly referred by the letter of

the text, to the sight ofGod's face ; yet its relation thereto, in the

nature ofthe thing, is sufficiently apprehensible and obvious : both

mediate, in respect of the influence it hath towards the satisfy

ing assimilation; and immediate, (which we are now to consider,)
as it is so highly pleasurable in itself; and is plainly enough intima

ted in the text: being applied, in the same Ijreath, to a thing so im

mediately and intimately conjunct with U^; vision, as, we find

it is. Moreover, supposing, that likeness here, do (as it hath

been granted it may) signify objective glory, also as well as sub

jective, and repeat what is contained in the former expression," the face of God," the reference satisfaction hath to this vi

sion, (which the re-mention of its object, though under a varied

form of expression, supposes) will be more express : therefore

we shall shew what the vision of the divine glory contributes

to the satisfaction of the blessed soul, and what felicity it must
needs take herein : which cannot but be very great, whether we
respect the glory seen, the object of this vision : or the act
of vision, or, intuition itself.

(1.) The object, the glory beheld. What a spring of plea
sure is here ? What rivers of pleasures flow hence ? In thy'pre-
sence (saith the Psalmist) is fulness of joy : at thy right hand
are pleasures for evermore. Psal. 16'. 11. The awaking soul,

having now passed the path of life, (drawn through Sheol itself,

the state of deadly-head,) appears immediately in this presence;

and, what makes this presence so joyous, but the pleasant bright
ness of this face ? To be in the presence of any one, and be
fore his face, in conspectu, are equivalent expressions : there

fore the apostle quoting this passage, renders it thus, Thou hast

filled me with gladness, by thy (countenance;) now in this glo
rious presence, or within view of the face of God, is fulness of

joy, that is, joy unto satisfaction. And the apostle Jude speak

ing of this presence under this name (a presence of glory) tells

us of an exceeding joy, tutlnuirtov r-ns 'Sofys a jubilation (an ay^XA--

itx-a-ts)
that shall attend the presentment of saints there. The

holy soul now enters the divine Shechinah, the chamber of pre^
sence of the great king, the habitation of his holiness and glory,
the place where his honour dwelleth. ver. 24. Here his glory
surrounds it with encircling beams; it is beset with glory, there*-

fore surely also filled with joy. When the vail is drawn aside
;

or we are within the vail
;

in that very presence whither Jesus
the forerunner is for us entered (through that path of life,) O
the satisfying overcoming pleasure of this sight ! Now that, i?

* Act: 2. 28. which indeed is the Seventies' reading of the Psalm
ist's words.
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to us revealed, or unvailed glory, which was hidderi before.

Here the glory set in majesty (as the expression is, concerning
the glory ofthe temple Ezek. 7. 20.) is presented to view openly and
without umbrage. God is now no longer seen through an ob

scuring medium. They are not now shadowed glimmerings,
transient, oblique glances, but the direct beamsiof full-eyed glory
that shine upon us. The discovery of this glory is the ultimate

product of that infinite wisdom and love, that have been work

ing from eternity, and for so many thousand years, through all

the successions of time, towards the heirs of salvation. The
last and complete issue of the great achievements, sharp con

flicts, glorious victories, high merits of our mighty Redeemer.
All these end in the opening of heaven (the laying of this glory
as it were common) to all believers. This is the upshot, and
close of that great design : will it not think ye be a satisfying

glory ! The full blessedness of the redeemed, is the Redeemer's
reward. He cannot be satisfied in seeing his seed, if they
should be unsatisfied. He cannot behold them with content
if his heart tell him not, that he hath done well enough for

them. God would even be ashamed (Heb. 11. 16.) to be called

their God ; had he not made provision lor their entertainment

worthy of a God. It is the season of Christ's triumphs and
saints are to enter into his joy. It is the appointed jubilee, at

the finishing of all God's works from the creation of the world,
when he shall purposely shew himself in his most adorable ma
jesty, and when Christ shall appear in his own likeness (he ap
peared in another likeness before; surely glory must be in its ex
altation in that day. But take a more distinct account, how
grateful a sight this glory will be, in these following particulars.

[I .]
It is the divine glory. Let your hearts dwell a little upon

tliis consideration. It is the glory of God, that is the glory
which the blessed God both enjoys and affords, which he con

templates in himself, and which rays from him to his saints
;

it is the felicity of the divine Being. It satisfies a Deity, will it

not a worm ? It is a glory that results and shines from him
; and

in that sense also divine (which here I mainly intend
;)

the beau

ty of his own face, the lustre of divine perfections ; every attri

bute bears a part, all concur to make up this glory. And here

pretermitting those which are less liable to our apprehension ;

his eternity, immensity, simplicity, &c. (of which, not having
their like in us, we are the more uncapable to form distinct

conceptions, and consequently of perceiving the pleasure, that
we may hereafter upon the removal of other impediments, find
in the contemplation of them, let us bethink ourselves, how
admirable and ravishing the glory will be,

First. Of his unsearchable wisdom, which hath glory pecu-
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liarly annexed and properly belonging to it. Glory is as it were,

by inheritance, due to wisdom. The wise shall inherit glory*

Prov. 3. 35. And here now, the blessed souls behold it in

its first seat, and therefore in its prime glory : wisdom, counsel,

understanding, are said to be with him; as ifno where else. Job
12. 13. Twice we have the apostle describing glory to God, un
der the notion of only wise; (Rom. 16. 27- i Tim. i. I/.)
which is but an acknowledging him glorious in this respect.

Wisdom, we know is the proper and most connatural glory of

intellectual nature: whether as it relates to speculation, when
we call it knowledge ; or action, when it is prudence. How
pleasant will the contemplation be, of the divine wisdom, in

that former notion ! When in that glass, that speculum <Eter-

nitatis, mirror ofeternity, we shall have the lively view of all

that truth, the knowledge whereof can be any way possible and

grateful to our natures
;
and in his light, see light ! When all

those vast treasures of wisdom and knowledge, (Col. 2. 8.)
which already by their alliance to Christ, saints are interested

in shall lie open to us ! When the tree of knowledge shall be
without enclosure ; and the most voluptuous epicurism, in re

ference to it, be innocent ! Where there shall neither be lust,

nor forbidden fruit
; no withholding of desirable knowledge,

nor affectation of undesirable ! When the pleasure of specula
tion shall be without the toil; and that maxim he eternally an

tiquated, that increased knowledge increases sorrow ! As to the
other notion of it ; how can it be less grateful to behold the wis

dom that made, and governed the world ; that compassed so

great designs : and this, no longer in its effects, but in itself ?

Those works were honourable and glorious, sought of all them
that have pleasure in them. What will be the glory of their

cause? It would gratify some men's curiosity to behold the un
usual motion of some rare automaton ; but an ingenious per
son would, with much more pleasure, pry into the secret springs
of that motion; and observe its inward frame and parts, and
their dependance, and order to each other. It is comely to be
hold the exterior economy of a well-governed people; when
great affairs are, by orderly conduct, brought to happy issues ;

but to have been at the helm ; to have seen the pertinent, pro

per application of such and such maxims to the incident cases ;

to have known all the reasons of state
; heard debates ; observed,

with what great sagacity, inconveniencies have been foreseen,
and with what diligence prevented : would much more gratify
an inquiring genius. When the records of eternity shall be ex

posed to view
; all the counsels and results of that profound wis

dom looked into; how will it transport! when it shall be dis

cerned, Lo! thus were the designs laid here; were the apt
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junctures, and admirable dependencies of things ;
which when

acted upon the stage of the world, seemed so perplexed and

cross, so full of mysterious intricacy ? If St. Paul were so ra

vished at those more obscure appearances of divine wisdom,
which we find him admiring, (Rom. 1 1. 33.) O the depths, &c.

what satisfaction will it yield, to have a perfect model, of the

deep thoughts and counsels of God, presented to open view !

How is the happiness of Solomon's servants magnified, that had

the privilege continually to stand before him, and hear his wis

dom ! But this happiness will be proportionably greater, as So

lomon's God is greater than he.

Secondly. The glory of his power will add comeliness to the

object of this vision. "Power duly placed and allayed is lovely.

Beauty consists much in a symmetry or proportion of parts. So

must there be a concurrence of divine perfections, to compose
and make up the beautiful complexion of his face ;

to give us a

right aspect, the true idea of God, and here his power hath a

necessary ingrediency. How incoherent, and disagreeing with

itself, were the notion of an impotent God ? His power Astros rr.s

OO|*K gives lively strokes to his glory. It is called glorious power
or the power of glory: (Col. 1. 11.) yea, it is simply called

glory itself
; (Rom. 6. 4.) the apostle tells us Christ was raised

from the dead by the glory of the Father, when it is plain
he

means power. And the same apostle prays on the behalf of the

Ephesians, that God would grant them according to the riches

of his glory to be strengthened with might, &c. chap. 3. 16'*

IHow frequently are power and glory ascribed to him in con

junction ? intimating that, as he is powerful, he is glorious. And

certainly, even this glory, cannot but cast a grateful aspect upon
the blessed soul, and be infinitely pleasant to behold. What

triumphs doth it now raise in gracious spirits, to behold the ex

ertions of it in his works; to read its descriptions in his word ;

while as yet he holds back the face of his throne, (Job. 26. !).)

while the countenance of enthroned majesty cannot be seen;
when so little a portion is heard of him, and the thunder of his

power (ver. 14.) so little understood ! The infinitely fainter rays
of this power in a creature

; power in that unspeakable
diminution and abatement

; that derived, precarious power,
when it is innocently used, is observed with pleasure. Here is

power in the throne, power in its chief and highest seat; essen

tial, and self-originated power ;
the root and fountain, the very

element of power; power in its proper situation, in its native place
to which it belongs. God hath spoken once, twice have I heard

this, that power belongeth unto God. Ps.6'2. 1 1. Power to God it

is in the hebrew. It languishes in a creature, as in an alien subject.
If I speak of strength; Lo he is strong in powcr(saith Job.ch.26')

VOL. in. K
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it as though he had said (( Created power is not worth the

speaking of; here is the power that deserves the name, that

is so indeed." How satisfying a pleasure will this afford, to,

contemplate this radical power ? this all-creating, all-ruling

power, tho principle of all action, motion and life, throughout
the whole creation ? This will be as natural a pleasure, as

the child takes in the mother's hosom, and in enjbracing the

womb that bare it. How grateful to behold, whence the vast

frame of nature sprang ! what stretched out the heavens, esta

blished the earth, sustained all things! what turned the mighty
wheels of providence, throughout all the successions of timel

what ordered and changed times and seasons ;
chained up devils

restrained the outrages of a tumultuous world, preserved God's
little flock ! especially, what gave being to the new creation,

(The exceeding greatness of power that wrought in them that

believed, &c. Eph, 1. 19, 20.) what made hearts love God, em
brace a Saviour ! what it. was that overcame their own, and made
them a willing people in that memorable day ! Psal. 110. 3.

How delightful a contemplation to think, with so enlarged an

understanding, of the possible effects of this power; and so far

as a creature can range into affinity, to view innumerable crea^

tions, in the creative power of God ! And yet how pleasant to

think, not only of the extents, but ofthe restraints of this power;
and how, when none could limit, it became ordinate, and did

limit itself; that, since it could do so much, it did no more
;

turned not sooner a degenerous world into flames : withheld it

self from premature revenge, that had abortived the womb of

love, and cut off all the hopes of this blessed eternity that is now
attained! Posse et nolle nobile : to possess power and to for
bear its exercise is noble. This also speaks the greatness of

power: let the power of my Lord be great, according as thou

hast spoken, the Lord is gracious, long-suffering, &c. Numb.
14. 17 18. This was his mightiest power, whereby he over

came himself: Fortior est qui se, fyc. he is stronger who go
verns himself, fyc.

Thirdly. And what do we think of the ravishing aspects of

of his love! when it shall, now, be open-faced, and have laid

aside its vail ! when his amiable smiles shall be checkered with

no intermingled frowns
;
the light of that pleasing countenance

be obscured by no intervening cloud ! when goodness, which is

love issuing into benefaction, or doing good: grace, which adds

freeness unto goodness; mercy, which is grace towards the mi

serable; shall conspire in their distinct, and variegated appear
ances to set offeach other, and enhance the. pleasure of the ad

miring soul ! when the wonted doubts shall all cease, aud the

difficulty vanish, of reconciling (once necessary) fatherly seve-
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rity witli love ! when the full sense, shall be unfolded to the

life, of that description of the divine nature,
" God is love:"

and the soul be no longer put to read the love of God in his v

name (as Moses was when the sight of his face could not yet be \
obtained;) shall not need to spell it by letters and syllables ;

but

behold it in his very nature itself, and see how intimately essen

tial it is to the divine Being ! how glorious will this appearance

of God be, (we now, hear something of the glory of his grace

Eph. 1. 6.) and how satisfying the tuition of that glory ! Now is

the proper season for the full exercise and discovery of love.

This day hath been long expected, and lo, now it is dawned

upon the awakening soul: it is now called forth; its senses un

bound; all its powers inspirited, on purpose, for love-visions

and enjoyments ;
it is now to take its fill of loves. The apostle's

extatical prayer is now answered to the highest degree possible

with respect to such a one. Eph. 3. 16. 17- 13. 19. He is

now, according to the riches of divine glory, strengthened \*ith

might, by the Spirit, in the inner man to comprehend with all

saints, what is the breadth, and length, and depth, and height ;

to know that love that passeth knowledge &c. He shall now

no longer stand amazed, spending his guesses, what manner of

love this should be; and expecting fuller discoveries, further

effects of it, that did not yet appear: but sees the utmost, all

that his soul can bear, or wish to see. He hath now traced

home the rivulets to their fountain, the beams to the very sun

of love. He hath got the prospect, at last, into that heart,

where the great thoughts of love were lodged from everlasting ;

where all its counsels and designs were formed. He sees what

made God become a man
; what clothed a Deity with human

flesh ;
what made eternity become the birth of time (when come

to its parturient fulness; Gal. 4. 4.) what moved the heart of the

Son of God to pitch his tabernacle among men
; what engaged

him to the enterprise of redeeming sinners ; what moved him so

earnestly to contest with a perishing world, led him at last to

the cross, made him content to become a sacrifice to God, a

spectacle to angels and men, in a bitter reproachful death, in

flicted by the sacrilegious hands of those whom he was all this

while designing to save. The amazed soul now sees into the

bottom of this design ; understands why itself was not made a

prey to divine revenge : whence it was, that it perished not in

its enmity against God; that he was not provoked by the obsti

nacy of its disobedience, and malice of its unbelief, beyond the

possibility of an atonement ; why he so long suffered its injuri

ous neglects of him, and unkind repulses of a merciful Saviour;
and persuaded, till at last he overcome, made the averse heart

yield, the careless disaffected soul cry out, "Where is my God?"




