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PREFACE,
Shewing the inducement and general contents of this Second Part. The

occasion of considering Spinosa, and a French writer who pretends to

confute him. A specimen of the way and strength of the former's

reasoning, as an introduction to a more distinct examination of such

of his positions, as the design of this discourse was more directly con'

cerned in.

TT is not worth the while to trouhle the reader with an account why
-"- the progress of this work (begun many years ago, in a former Part)

hath been so long delayed; or why it is now resumed. There are cases

wherein things too little for public notice, may be sufficient reasons to one's

self: and such self-satisfaction is all that can be requisite, in a matter of

no more importance than that circumstance only, of the time of sending

abroad a discourse, of such a nature and subject, as that if it can be use-

ful at any time, will be so at all times. The business of the present dis-

course, is religion; which is not the concern of an age only, or of this

or that time, but of all times; and which, in respect of its grounds

and basis, is eternal, and can never cease or vary. But if in its use and

exercise it do at any time more visibly languish, by attempts against its

foundations, an endeavour to establish them, if it be not altogether unfit

to serve that purpose, will not be liable to be blamed as unseasonable.

Every one will understand, that a design further to establish the grounds

of religion, can have no other meaning, than only to represent their

stability unshaken by any attempts upon them ; that being all that is either

possible in this case, or needful. Nothing more is possible: for if there

be not already, in the nature of things, a sufficient foundation of reli-

gion, it is now too late; for their course and order cannot begin again.

Nor is any thing, besides such a representation, needful : for have the

adventures of daring wits (as they are fond of being thought) altered the

nature of things ? Or hath their mere breath thrown the world off from its

ancient basis, and new-moulded the universe, so as to make things be after

the way of their own hearts ? Or have they prevailed upon themselves,

firmly to believe things are as they would wish ?

One would be ashamed to be of that sort of creature, called Man, and

count it an unsufferable reproach to be long unresolved, Whether there.
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ought to be such a thing in the world as religion, yea, or no. What ever

came on it, or whatsoever I did or did not besides, I would drive this

business to an issue; I would never endure to be long in suspense about
so weighty and important a question. But if I inclined to the negative,

I would rest in nothing short of the plainest demonstration : for I am to

dispute against mankind ; and eternity hangs upon it. If I misjudge, 1 run

counter to the common sentiments of all the world, and I am lost for ever.

The opposers of it have nothing but inclination to oppose to it, with a bold

jest now and then. But if I consider the unrefuted demonstrations brought

for it, with the consequences, religion is the last thing in all the world upon
which I would adventure to break a jest. And I would ask such as have
attempted to argue against it, Have their strongest arguments conquered

their fear? Have they no suspicion left, that the other side of the question

may prove true ? They have done all they can, by often repeating their

faint despairing wishes, and the mutterings of their hearts, " No God ! no
God !" to make themselves believe there is none; when yet the restless toss-

ings to and fro of their uneasy minds; their tasking and torturing that little

residue of wit and common sense, which their riot hath left them, (the.

excess of which latter, as well shews as causes the defect of the former,) to

try every new method and scheme of atheism they hear of, implies their

distrust of all; and their suspicion, that do what they can, things will still

be as they were, that is, most adverse and unfavourable to that way of liv-

ing, which however at a venture, they had before resolved on. There-

fore, they find it necessary to continue their contrivances, how more ef-

fectually to disburden themselves of any obligation to be religious; and
hope, at least, some or other great wit may reach further than their own

;

and that either by some new model of thoughts, or by not thinking, it may
be possible at length to argue or wink the Deity into nothing, and all

religion out of the world.

And we are really to do the age that right, as to acknowledge, the ge-

nius of it aims at more consistency and agreement with itself, and more
cleverly to reconcile notions with common practice, than heretofore.

Men seem to be grown weary of the old dull way of practising all manner
of lewdnesses, and pretending to repent of them ; to sin, and say they are

sorry for it. The running this long-beaten circular tract of doing and
repenting the same things, looks ridiculously, and they begin to be ashamed

of it. A less interrupted and more progressive course in their licen-

tious ways, looks braver ; and they count it more plausible to disbelieve

this world to have any ruler at all, than to suppose it to have such a one

as they can cheat and mock with so easy and ludicrous a repentance, or

reconcile to their wickedness, only by calling themselves wicked, while

they still mean to continue so. And perhaps of any other repentance they

have not heard much ; or if they have, they count it a more heroical, or

feel it an easier thing to laugh away the fear of any future account or

punishment, than to endure the severities of a serious repentance, and a

regular life. Nor can they, however, think the torments of any hell so

little tolerable as those of a sober and pious life upon earth. And for their

happening to prove everlasting, they think they may run the hazard of

that. For as they can make a sufficient shift to secure themselves from

the latter sort of torments, so they believe the champions of their caus?

have taken sufficient care to secure them from the former.
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As religion bath its gospel and evangelists, so hath atheism and irre-

ligion too. There are tidings of peace sent to such as shall repent and
turn to God : and there have been those appointed, whose business it

should be to publish and expound them to the world. This also is the

method for carrying on the design of irreligion. Doctrines are invented

to make men fearless, and believe they need no repentance. And some
have taken the part to assert and defend such doctrines, to evangelize the

world, and cry " peace, peace," to men, upon these horrid terms. And
these undertake for the common herd, encourage them to indulge them-
selves all manner of liberty, while they watch for them, and guard the

coasts: and no faith was ever more implicit or resigned, than the infi-

delity and disbelief of the more unthinking sort of these men. They
reckon it is not every one's part to think. It is enough for the most to

be boldly wicked, and credit their common cause, by an open contempt
of God and religion. The other warrant them safe, and confidently tell

them they may securely disbelieve all that ever hath been said, to make
a religious regular life be thought necessary; as only invented frauds of
sour and ill-natured men, that envy to mankind the felicity whereof their

nature hath made them capable, and which their own odd preternatural

humour makes them neglect and censure.

And for these defenders of the atheistical cause, it being their part and
province to cut off* the aids of reason from religion, to make it seem an
irrational and a ridiculous thing, and to warrant and justify the disuse

and contempt of it, and as it were, to cover the siege, wherewith the

common rout have begirt the temple of God; they have had less leisure

themselves, to debauch and wallow in more grossly sensual impurities.

Herewith the thinking part did less agree: and they might perhaps count

it a greater thing to make debauchees than to be such, and reckon it

was glory enough to them to head and lead on the numerous throng,

and pleasure enough to see them they had so thoroughly disciplined to

the service, throw dirt and squibs at the sacred pile, the dwelling of

God among men on earth, and cry, "Down with it even to the ground."

Nor for this sort of men, whose business was only to be done by noise and
clamour, or by jest and laughter, we could think them no more fit to be

discoursed with than a whirlwind, or an ignisfatuus. But for such as have
assumed to themselves the confidence to pretend to reason, it was not fit

they should have cause to think themselves neglected. Considering,

therefore, that if the existence of a Deity were fully proved, (that is,

such as must be the fit object of religion, or of the honour of a temple,)

all the little cavils against it must signify nothing, (because the same
thing cannot be both true and false,) we have in the former part of

this discourse, endeavoured to assert so much in an argumentative way.

And therefore first laid down such a notion of God, as even atheists

themselves, while they deny him to exist, cannot but grant to be the

true notion of the thing they deny; namely, summarily, that he can be
no other than a being absolutely perfect. And thereupon next proceeded

to evince the existence of such a being. And whereas this might have been
attempted in another method, as was noted Part 1. Ch. 1. by concluding

the existence of such a being first from the idea of it, which (as a fundamental
perfection) involves existence; yea, and necessity of existence, most appa?
rently in it. Because that was clamoured at as sophistical and captious,
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(though very firm unslidingsteps might,with caution, be taken in that way,*)

yet we rather chose the other as plainer, more upon the square, more easily

intelligible and convictive, and less liable to exception in any kind; that

is, rather to begin at the bottom, and rise from necessity of existence, to

absolute perfection, than to begin at the top, and prove downward, from

absolute perfection, necessity of existence.

Now, if it do appear from what hath been said concerning the nature

of necessary, self-existing being, that it cannot but be absolutely perfect,

even as it is such, since nothing is more evident than that some being or

other doth exist necessarily, or of itself, our point is gained without more
ado: that is, we have an object of religion, or one to whom a temple

duly belongs. We thereupon used some endeavour to make that good,

and secure that more compendious way to our end ; as may be seen in

the former Part. Which was endeavoured as it was a nearer and more
expeditious course ; not that the main cause of religion did depend upon
the immediate and self-evident reciprocal connexion of the terms, ne-

cessary existence, and absolute perfection, as we shall see hereafter in the

following discourse : but because there are other hypotheses, that pro-

ceed either upon the denial of any necessary being that is absolutely per-

fect, or upon the assertion of some necessary being that is not absolutely

perfect; it hence appears requisite, to undertake the examination of

what is said to either of these purposes, and to shew with how little pre-

tence a necessary most perfect being is denied, or any such imperfect ne«

cessary being, is either asserted or imagined.

We shall therefore in this Second Part, First, take into consideration

what is (with equal absurdity and impiety) asserted by one author, of the

identity of all substance, of the impossibility of one substance being pro-

duced by another, and consequently of one necessary self-existing be-

ing, pretended with gross self-repugnancy, to be endued with infinite per-

fections, but really represented the common receptacle of all imaginable

imperfection and confusion.—Next, what is asserted by another in avow-

ed opposition to him, of a necessary self-existent being, that is at the same

time said to be essentially imperfect.—Then we shall recapitulate what

had been discoursed in the former Part, for proof of such a necessarily

existent and absolutely perfect being, as is there asserted.—Thence we
shall proceed to shew how reasonably scripture testimony is to be relied

upon, in reference to some things concerning God, and the religion of

his temple, which either are not so clearly demonstrable, or not at all

discoverable the rational wav.—And shall lastly shew how it hath comfr

to pass, if God be such as he hath been represented, so capable of a

temple with man, so apt and inclined to inhabit such a one, that he

should ever not do so; or how such a temple should ever cease, or be un-

inhabited and desolate, that the known way of its restitution may be the

more rcgardable and marvellous in our eyes.

The authors against whom we are to be concerned, are Benedictus Spinosa,

a Jew, and an anonymous French writer, who pretends to confute him.

And the better to prepare our way, we shall go on to preface something con-

cerning the former, namely, Spinosa, whose scheme, (as it is laid down in his

* As by the excellent Dr. Cudworth, in his Intellectual System, we find

it done.
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posthumous Ethicks,) though with great pretence of devotion, it acknow-

Ledgesa Deity, yet so confounds this his fictitious Deity with every sub-

stantial being in the world besides, that upon the whole it appears alto-

gether inconsistent with any rational exercise or sentiment of religion at

aJL And indeed, the mere pointing with the finger at the most discerni-

ble and absurd weakness of some of his principal supports, might be

*ufficient to overturn his whole fabric; though perhaps he thought

the fraudulent artifice of contriving it geometrically must confound all

the world, and make men think it not liable to be attacked in any part.

But whether it can, or no, we shall make some present trial ; and for

a previous essay, (to shew that he is not invulnerable, and that his scales

do not more closely cohere, than those of his brother-leviathan,) do but

compare his definition of an attribute. * " That which the understand-

ing perceives of substance; as constituting the essence thereof" with

his fifth Proposition, " There cannot be two, or more substances of the.

same nature, or attribute," which is as much as to say that two sub-

tances cannot be one and the same substance. For the attribute of any

substance (saith he) constitutes its essence ; whereas the essence there-

fore of one thing, cannot be the essence of another thing, if such an

attribute be the essence of one substance, it cannot be the essence of

another substance. A rare discovery ! and which needed mathematical

demonstration! Well, and what now? Nothing it is true can be

plainer, if by the same attribute or nature, he means numerically the

same; it only signifies one thing is not another thing. But if he mean
there cannot be two things or substances, of the same special or general

nature, he hath his whole business yet to do, which how he does, we shall

see in time.

But now compare herewith his definition of what he thinks fit to

dignify with the sacred name of God, t "By God (saith he) I under-

stand a being absolutely infinite ; that is, a substance consisting of in.

finite attributes, every one whereof expresses an infinite essence." And
behold the admirable agreement ! how amicably his definition of an at-

tribute, and that mentioned proposition, accord with this definition (as he

calls it) of God ! There cannot be two substances, he saith, that have the

same attribute, that is, the same essence. But now it seems the same sub-

stance may have infinite attributes, that is, infinite essences ! O yes, very

conveniently : for, he tells you that two attributes really distinct, we cannot

conclude do constitute two divers substances. J And why do they not ?

Because it belongs to the nature of substance, that each of its attributes be

conceived by itself, &c Let us consider his assertion, and his reason for it.

He determines, you see, two really distinct attributes do not constitute

two divers substances. You must not here take any other men's notion of

an attribute, according to which, there may be accidental attributes, that,

we are sure, would not infer diversity of substances for their subjects ; or,

there may be also essential ones, that only flow from the essence ot the

thing to which they belong ; so, too, nobody doubts one thing may have

many properties. But we must take his own notion of an attribute, ac-

cording whereto it constitutes, or (which is all one) is, that very essence.

Now will not such attributes as these, being really distinct, make di-

* Ethic. Part 1. Def. 4. t Definit. 6. J Schol. in Prop. 10.
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vers substances ? Surely what things are essentially diverse, must be
concluded to be most diverse. But these attributes are by himself sup-

posed to be really distinct, and to constitute (which is to be) the essence

of the substance. And how is that one thing, or one substance, which
hath many essences? If the essence of a thing be that, by which it is what
it is, surely the plurality of essences must make a plurality of things.

But it may be said, Cannot one thing be compounded of two or more
things essentially diverse, as the soul and body of a man ; whence there-

fore, the same thing, namely, a man, will have two essences? This is

true, but impertinent. For the very notion of composition signifies these

are two things united, not identified, that are capable of being again

separated ; and that the third thing, which results from them both united,

contains them still distinct from one another, not the same.

But it may be said, though these attributes are acknowledged and as-

serted to be distinct from one another, they are yet found in one and th«

same substance common to them all. And this no more ought to be

reckoned repugnant to common reason, than the philosophy heretofore

in credit, which taught that the vast diversity of forms throughout the

universe, which were counted so many distinct essences, do yet all reside

in the same first matter, as the common receptacle of them all.

Nor yet cloth this salve the business, were that philosophy ever so sure

and sacred. For you must consider he asserts an attribute is that which
constitutes the essence of the substance in which it is. But that philoso-

phy never taught the forms lodged in the same common matter were its

essence, though they were supposed to essentiate the composite/, which
resulted from their union therewith. Yea, it did teach they were so

little the essence of that common matter, that they might be expelled
out of it, and succeeded by new ones, and yet the matter which received
them still remain the same. But that an attribute should be supposed to

he the essence of the substance to which it belongs ; and that another
superadded attribute, which is also the essence of substance, should not
make another substance essentially distinct, is an assertion as repugnant
to common sense, as two and two make not four. But that which com-
pletes the jest, (though a tremendous one upon so awful a subject,) is,

that this author should so gravely tell the world, they who are not of his

Sentiment, being ignorant of the causes of things, confound all things

;

imagine trees and men speaking alike, confound the divine nature with
the human, &c. * Who would imagine this to be the complaining voice
of one so industriously labouring to mingle heaven and earth ! and to
make God, and men, and beasts, and stones, and trees, all one and the
same individual substance !

And now let us consider the reason of that assertion of his
; f why two

attributes really distinct, do not constitute two beings, or two distinct

substances ; because, saith he, it is of the nature of substance that each of
its attributes be conceived by itself, &c. A marvellous reason ! Divers
attributes, each whereof, as before, constitutes the essence of substance,
do not make divers substances ; because those attributes may be con-
ceived apart from each other, and are not produced by one another. It

was too plain to need a proof, (as was observed before,) that there cannot

* Schol. S. in Prop. .8. Part l. f Schol. in Prop. 10.
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be two substances of one attribute, or of one essence, (as bis notion of an

attribute is,) that is, two are not one. But that two attributes or essences

of substance, cannot make two substances, because they are diverse, is

very surprisingly strange. This was (as Cicero upon as good an occasion

speaks) not to consider but cast lots what to say. And it deserves obser-

vation too, how well this assertion, " That two distinct attributes do not

constitute two distinct substances," agrees with that,* "Two substances

having divers attributes, have nothing common between them.'' This

must certainly suppose the diversity of attributes to make the greatest

diversity of substances imaginable; when they admit not there should be

any thing (not the least thing r) common between them ! And yet they

make not distinct substances !

But this was only to make way for what was to follow, the overthrow of

the creation. A thing he was so over intent upon, that in the heat of his

zeal and haste, he makes all fly asunder before him, and overturns even
bis own batteries as fast as he raises them; says and unsays, does and un-

does, at all adventures. Here two substances are supposed having distinct

attributes, that is, distinct essences, to have therefore nothing common be-

tween them; and yet presently after, though two, or ever so many distinct

attributes, give unto substance two, or ever so many distinct essences, yet

they shall not be so much as two, but one only. For to the query put by
himself, By what sign one may discern the diversity of substances? he
roundly answers, (Schol. in Prop. 10.) The following propositions would

shew there was no other substance but one, and that one infinite, and
therefore how substances were to be diversified would be inquired in vain.

Indeed, it would be in vain, if knowing them to have different essences,

we must not yet call them different substances. But how the following

propositions do shew there can be no more than one substance, we shall

see in time. We shall for the present take leave of him, until we meet

bim again in the following discourse.

* Prop. <?.
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THE

LIVING TEMPLE.

PART II.

CHAP. I.

Wherein is shewn, I. The destructiveness of Spinosa's scheme and design

to religion and the temple of God. II. The repugnancy of his doctrine

to this assertion—That whatsoever exists necessarily and of itself, is

absolutely perfect; which is therefore further weighed. III. His v*rm

attempt to prove what hedesigns: also his second proposition considered.

IV. His definition of a substance defective; and proves not his pur-

pose. V. His third, fourth, fifth, and sixth propositions considered.

VI. His fourth axiom examined. VII. His seventh and eighth pro-
positions ; his eighth Scholia. VIII. His inconsistency with himself,

and with reason and religion. IX. The manuductio ad pantosophiam—
A guide to all kinds of wisdom. X. Concluding remarks.

HITHERTO we have discoursed only of the Owner of

this temple, and shewn to whom it rightfully belongs ;

namely, That there is one only necessary, self-existing, and
most absolutely-perfect Being, the glorious and ever-blessed

God—who is capable of our converse, and inclined thereto
j

whom we are to conceive as justly claiming a temple with us,

and ready, upon our willing surrender, to erect in us, or
repair such a one, make it habitable, to inhabit and replenish

it with his holy and most delectable presence, and converse
with us therein suitably to himself and us ; that is, to his own
excellency and fulness, and to our indigency and wretched-
ness. And now the order of discourse would lead us to behold
the sacred structure rising, and view the surprising methods
by which it is brought about, that any such thing should have
place in such a world as this. But we must yield to stay, and
be detained a little by some things of greater importance than
merely the more even shape and order of a discourse ; that is,

looking back upon what hath been much insisted on in the
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former Pari—Tliat some being or other doth exist necessarily

and of itself, which is of absolute or universal perfection

—

and taking notice of the opposite sentiments of some hereto ;

because the Avhole design of evincing an object of religion

would manifestly be much served hereby, we could not but

reckon it of great importance to consider what is said against

it. We have observed in the Preface a two-fold opposite hy-
pothesis, which therefore, before we go further in the discourse

of this temple of God, require to be discussed.

I. The first is that of Spinosa, which he hath more ex-

pressly stated, and undertaken with great pomp and boast to

demonstrate, in his Posthumous Ethicks ; which we shall

therefore so far consider, as doth concern our present design.

He there, as hath been noted in the Preface, asserts all " sub-

stance to be self-existent, and to be infinite ; that one substance

is improducible by another ; that there is but one, and this one

he calls God, &c." Now this horrid scheme ofhis, though he and
his followers would cheat the world with names, and with a spe-

cious shew of piety, is as directly levelled against all religion,

as any the most avowed atheism : for, as to religion, it is all one

whether we make nothing to be God, or every thing ; whether we
allow of no God to be worshipped, or leave none to worship him.

His portentous attempt to identify and deify all substance, at-

tended with that strange pair of attributes, extension and
lfious:kt, (and an infinite number of others besides,) hath a

manifest design to throw religion out of the world that way.

II. And it. most directly opposes the notion of a self-existent

Being, which is absolutely perfect : for such a being must be

a substance, if it be any thing ; and he allows no substance but

one, and therefore none to be perfect, unless all be so. And
since we are sure some is imperfect, it will be consequent there

is none absolutely perfect ; for that the same should be imper-

fect, and absolutely perfect, is impossible. Besides, that he

makes it no way possible to one substance to produce another,

and what is so impotent must be very imperfect : yea, and
whatsoever is not omnipotent, is evidently not absolutely per-

fect. We are therefore cast upon reconsidering this proposition

—Whatsoever being exists necessarily and of itself, is absolutely

perfect. It is true that ifany being be evinced to exist necessarily

and of itself, which is absolutely perfect, this gives us an ob-

ject of religion, and throws Spinosa's farrago, his confused

heap and jumble of self-existent being, into nothing. But
if we carry the universal proposition as it is laid down, though
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that will oblige us afterwards as Avell to confute his French
confuter, as him ; it carries the cause of religion with much the

greater clearness, and with evident, unexceptionable self-con-

sistency. For indeed that being cannot be understood to be
absolutely perfect, which doth not eminently comprehend the

entire fulness of all being in itself; as that must be a heap of

imperfection, an everlasting chaos, an impossible, self-repug-

nant medley, that should be pretended to contain all the va-

rieties, the diversifications, compositions, and mixtures of
things in itself formally. And for the universal proposition:

the matter itself requires not an immediate, self-evident, re-

ciprocal connexion of the terms—necessarily self-existent, and
absolutely perfect.—It is enough that it however be brought
about by gradual steps, in a way that at length cannot fail

;

and I conceive hath been in the method that Avas followed in

the former Part.

For, to bring the business now within as narrow a compass
as is possible : nothing is more evident than that some being

exists necessarily, or of itself; otherwise nothing at all could

now exist. Again, for the same reason, there is some neces-

sary or self-existent being that is the cause of whatsoever be-

ing exists not of itself ; oilier wise, nothing of that kind could

ever come into being. Now that necessary being, which is

the cause of all other being, will most manifestly appear to be
absolutely perfect. For, if it be universally causative of all

other being, it must both have been the actual cause of all be-

ing that doth actually exist, and can only be the possible cause

of all that is possible to exist. Now so universal a cause can
l)e no other than an absolutely or universally perfect being.

For it could be the cause of nothing, which it did not virtually

or formally comprehend in itself. And that being which com-
prehends in itself all perfection, both actual and possible, must
be absolutely or universally perfect. And such a being, as hath

also further more particularly been made apparent, must be an
intelligent and a designing agent, or cause ; because, upon the

whole universe of produced beings, there are most manifest cha-

racters of design, in the passive sense ; that is, of their having
been designed to serve ends to which they have so direct and
constant an aptitude: so that the attempt to make it be believed
they were forced or fell into that posture of subserviency to such
and such ends, by any pretended necessity upon their prin-

cipal cause or causes, or by mere casualty, looks like the most
ludicrous trifling to any man ofsense. For among produced be-
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ings there are found to be many, that are themselves actively

designing, and that do understanding!y intend and pursue ends ;

and consequently that they themselves must partake of an in-

telligent, spiritual nature, since mere matter is most manifest-

ly incapable of thought or design* And also, by the most
evident, consequence, that their productive cause, (namely,

the necessary, self-existing being, whereto till other things

owe themselves,) must be a mind or spirit, inasmuch as to sup-

pose any effect to have any thing more of excellency in it than

the cause from whence it proceeded, is to suppose all that ex-

cellency to be effected without a cause, or to have arisen of

itself out of nothing. See former Part, Chap. III. Sect. VII.

Page IU.
Therefore if it did not immediately appear that necessary

being, as such, is absolutely perfect being ;
yet, by this series

of discourse, it appears that the main cause of religion is still

safe ; inasmuch as that necessary being which is the cause of

all things else, is hoAvever evinced to be an absolutely perfect

Being, and particularly a necessary self-existent Mind or Spirit,

which is therefore a .most apparently fit and most deserving

object of religion, or of the honour of a temple ; which is the

sum of what we were concerned for. Nor did we need to be

solicitous, but that the unity or onliness of the necessary Be-

ing, would afterwards be made appear, as also we think it

was. For since the whole universe of produced being must

arise out of that which was necessary self-existent Being, it

must therefore comprehend all being in itself, its own formally,

and eminently all other ; that is, what was its own, being

formally its own, must be eminently also all being else, con-

tained in all possible simplicity, within the productive power

of its own. This Being therefore containing in itself all that

exists necessarily, Avith the poAver of producing all the rest,

which together make up all being, can primarily be but one,

inasmuch as there can be but one all. Upon the Avholc there-

fore, our general proposition is sufficiently evident, and out

of question—That Avhatever exists necessarily, and of itself, is

absolutely perfect. Nor is it at all incongruous that this matter

should be thus argued out, by such a train and deduction ofcon-

sequences, drawn from effects, that come under our present no-

tice ; for Iioav come Ave to knoAV that there is any self-existing

Being at all, but that Ave find there is somewhat in being that is

subject to continual mutation, and which therefore exists not

necessarily, (for Avhatsoever is AYhat it is necessarily, can never
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change, or be oilier than what it is,) but must be caused by
that which is necessary and self-existent. Nothing- could be

more reasonable or more certain than the deduction from what

appears of excellency and perfection in such being as is

caused; of the correspondent, and far-transcendent excellency

and perfection of its cause. But yet, after all this, if one set

himself attentively to consider, there must appear so near a con-

nexion between the very things themselves, self-existence, and

absolute perfection, that it can be no easy matter to conceive

them separately.

Self-existence ! Into how profound an abyss is a man cast

at the thought of it ! How doth it overwhelm and swallow up
his mind and whole soul ! Willi what satisfaction and delight

must he see himself comprehended, of what he finds he can

never comprehend ! For contemplating the self-existent Be-

ing, he finds it eternally, necessarily, never-not existing!

He can have no thought of the self-existing Being, as such,

(Des Cartes,) but as always existing, as having existed always,

as always certain to exist. Inquiring into the spring and
source of this Being's existence, Whence is it that it doth

exist? His own notion of a self-existing Being, which is not

arbitrarily taken up, but which the reason of things hath im-

posed upon him, gives him his answer ; and it can be no
other, in that it is a self-existent Being, it hath it of itself, that

it doth exist. It is an eternal, everlasting, spring and foun-

tain of perpetually-existent being to itself. What a glorious

excellency of being is this! What can this mean, but the

greatest remoteness from nothing that is possible ; that is, the

most absolute fulness and plenitude of all being and perfection ?

And whereas all caused being, as such, is, to every man's
understanding, confined within certain limits : what can the

uncaused self-existent Being be, but most unlimited, infinite,

all-comprehending, and most absolutely perfect ? Nothing
therefore can be more evident, titan that the self-existent Being
must be the absolutely perfect Being.

.And again, if you simply convert the terms, and let this

be the proposition,—That the absolutely-perfect Being is the

self-existent Being—it is most obvious to every one, that the

very notion of an absolutely-perfect Being carries necessity of

existence, or self-existence, in it ; which the notion of nothing
else doth. And indeed one great Master (Dr. More) of this

argument for the existence of God, hath himself told me,
" That though wfeen lie had puzzled divers atheists with it

they had been wont to quarrel at it, as sophistical and falla-
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cious, he could never meet with any that could detect the so-

phism, or tell where any fallacy in it lay ; and that, upon the
whole, he relied upon if, as most solid and firm.'" And I

doubt not but it may be managed with that advantage as to be
very clearly concluding

;
yet, because I reckoned the way I

have taken more clear, I chose it rather. But finding that so
near cognation and reciprocal connexion between the terms
both ways, I reckoned this short representation hereof, an-

nexed to the larger course of evincing the same thing, might
add no unuseful strength to it ; and doubt not to conclude,

upon the whole, that—whatsoever Being exists necessarily,

and of itself, is absolutely perfect—and can, therefore, be no
other than an intelligent Being ; that is, an infinite, eternal Mind,
and so a most fit, and the only fit deserving object of religion,

or of the honour of a temple.

III. But now, be all this ever so plain, it will, by some, be

thought all false, if they find any man to have contrivance

enough to devise some contrary scheme of things, and con-

fidence enough to pretend to prove it ; until that proof be

detected of weakness and vanity, which must first be our fur-

ther business -with Spinosa. And not intending to examine

particularly the several parts and junctures of his model, inas-

much as I find his whole design is lost, if he fail of evincing

these things,—That it belongs to all substance, as such, to

exist of itself, and be infinite—And, (which will be sufficiently

consequent hereupon,) That substance is but one, and that it

is impossible tor one substance to produce another. I shall

only attend to what he more directly says to this elfect,

and shall particularly apply myself to consider such of his

propositions as more immediately respect this his main design :

for they will bring us back to the definitions and axioms, or

other parts of his discourse, whereon those are grounded, and

even into all the darker and more pernicious recesses of his la-

byrinth ; so as every thing of importance to the mentioned pur-

pose will be drawn under our considevation, as this thread shall

lead us.

His first proposition we let pass ;
6i That a substance is, in

order of nature, before its affections;" having nothing ap-

plicable to his purpose in it, which we shall not otherwise

meet with.

His second, " That two substances, having divers attributes,

have nothing common between them ;" or, which must be

all one, do agree in nothing, I conceive it will be no great

presumption to deny. And since he is pleased herein to be
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divided from himself, it is a civility to his later and wiser self

to do so, who will afterwards have substance, having a multi*

tude of distinct attributes j that is, essences, (Schol. in Prop*

10.) and which therefore cannot but be manifold, to have

every thing common. So little Kath he common with him*

self.

And it will increase the obligation upon him, to deliver him
from the entanglement of his demonstration, as he calls it, of

this proposition ; as I hope we shall also of the other too, for

no doubt they are both false. Of this proposition his de-

monstration is fetched from his third definition, namely, of a

substance, " That which is in itself, and conceived by itself;

that is, whose conception needs the conception of nothing else,

whereby it ought to be formed ;" so is his definition defined

over and over*

IV. We are here to inquire t—Into his definition of a sub-

stance : and, Whether it sufficiently prove his proposition.

First, For his definition of a substance. He himself tells

us, (Schol. in Prop. 8.) " A definition ought to express no-

thing but the simple nature of the thing defined ;" and we may
ajs well expect it distinctly to express that. Doth this defini-

tion express the simple nature of a substance, U That which is

in itself," when it is left to divination what is meant by is9

whether essence, or existence, or subsistence ? And when we
are to be at as random a guess, what is intended by being in,

itself? Whether being only contained, or being also sustain-

ed in, and by, or of itself? And supposing this latter to be

meant, whether that self-subsistence exclude dependence only

on another, as a subject^ which we acknowledge true of all

substance ; or dependence as on an efficient, which if he will

have to be taken for true of all, he was in reason to expect it

should be so taken from his effectual proof, not from the re-

verence of his authority only t for what he adds, " And that

is conceived by itself; and whose conception needs not the

conception of any other thing by which it ought to be form-

ed ;"—would he have us believe this to be true, when afterward

his tenth proposition is, "-" That every attribute of substance

ought to be conceived by itself?'
1 Whereupon then so many

attributes, so many substances, it being the nature of a substance

to be conceived by itself* But passing from his notion of a
substance, let us consider,

Second///, How it proves his proposition, that u Two sub-

stances, having different attributes, have nothing common be-

tween them," According to him, every attribute of substance

vol. i, 2 n
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is to be conceived by itself; and yet have one and the same
substance common to them all : therefore the distinct concep-

tion of things is, even with him, no reason why they should

have nothing common between them. But as to the thing it-

self, he must have somewhat more enforcing than his defini-

tion of a substance, to prove that two (or many) individual sub-

stances may not have the same special nature common to them,

and yet be conceived by themselves ; having different individual

natures or attributes, or different special natures, having the

same general nature. Yea, and an equal dependence on the

same common cause, which is a less ingredient in the concep-

tion of a thing, than the general or special nature is. And 1

doubt not, we shall find he hath not disproved, but that there

is somewhat, in a true sense, common to them and their cause,

that is of a conception much more vastly different from them

both.

V. Whereupon, it is necessary to take distinct notice of

his third proposition, " What things have nothing common
between them, of them the one cannot be the cause of the

other." In which nothing is to be peculiarly animadverted

on, besides the contradiction in the very terms wherein it is

proposed, What things have nothing common between them.

How can they be things, and have nothing common between

them ? If they be things, they have sure the general notion

of things common to them ; there can therefore be no such

things, that have nothing common. And let this be supposed

to have been absurdly set down on purpose
;
yet now, for his

demonstration hereof, it rests upon a palpable falsehood—that

causes and effects must be mutually understood by one another

;

as we shall see more hereafter.

His fourth proposition we let pass ; what it hath regardable

in it, being as fitly to be considered under the fifth ;
" There

cannot be two or more substances, in the whole universe, of

the same nature or attribute j" unto which, besides what hath

been said already, we need only here to add, that (whereas

he hath told us, by the attribute of a substance, he means the

essence of it) if he here speak of the same numerical essence or

attribute, it is ridiculously true ; and is no more than if he

had said, One thing is but one thing. If he speak ofthe same

special or general attribute or essence, it is as absurdly false ;

and for the proof of it, in the latter sense his demonstration

signifies nothing. There may be more than one (as a stone, a

tree, an animal) that agree in the same general attribute of

corporeity, and axe diversified by their special attributes ; and
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there may be many of the same special attribute, (namely, of

rationality,) as John, Peter, Thomas, &c. that are distin-

guished by their individual ones. He might as well prove,

by the same method, the identity of his modi, as oC substan-

ces ; as that there can be but one individual triangle in all the

world, of one attribute or property, as but one substance-

Let (for instance) one at Park, another at Vienna, a third at

Rome, a fourth at London, describe each an equilateral tri-

angle of the same dimensions, or in a thousand places besides ;

each one of these do only make one and the same numerical

triangle, because they have each the same attribute. But

how are the attributes of these several triangles the same ?

What ! the same numerically ? Then indeed they are all the

same numerical triangle ; for one and the same numerical es-

sence makes but one and the same numerical thing. But who
that is in his right wits would say so ? And if it be only said

they have all attributes of one and the same kind, what

then is consequent, but that they are all triangles of one kind ?

Which who in his right wits will deny ? And if the attribute

of a substance be that which constitutes its essence, the attri-

bute ofany thing else is that which constitutes its essence. See

then how far Spinosa hath advanced with his demonstration

of the identity of substance ! If he prove not all substance to

be numerically the same, he hath done nothing to his purpose.

And it is now obvious to every eye how effectually he hath

done that.

Whence also it is further equally evident, that his demon*
stration dwindles into nothing ; and gives no support to his

sixth proposition, which contains the malignity of his whole
design, namely, " That one substance cannot be produced

by another substance," which rests (as you see) partly upon
the fifth, " That there cannot be two substances of the same
attribute," which in his sense is, as hath been shewn, most

absurdly false, and the attempt of proving it as absurd
;
part-

ly upon his second, ll That two substances, of different attri-

butes, have nothing common between them," which might be

said of whatsoever else, as truly as of substances ; but which
is also most evidently untrue ; and partly, upon his third,
<£ That such things as have nothing common between them,

the one of them cannot be the cause of the other," which de-

pends upon two false suppositions,—" That there can be two
things, which have nothing common between them ;" which,
as hath been noted, contradicts itself, and needs not be further

stood upon. And-r-u That whatsoever things are cause and
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effect, the one to the other, must be mutually understood by
one another," which we shall here more distinctly consider,

it being also his second demonstration of the corollary of this

his sixth proposition, (which nothing but a disposition to trifle,

or having- nothing to say, could have made him mention, as a

corollary from this proposition, it being in effect but a repeti-

tion of the same thing,) namely, u That if one substance can be

produced by another, (agent, or substance, which you please,)

the knowledge of it must depend upon the knowledge of its

cause, (by the fourth axiom,)and thereupon (by definition third)

it should not be a substance."

VI. We are here to examin this hi fourth axiom, ii That

the knowledge of an effect depends upon the knowledge of its

cause, and doth involve it." An effect may be considered two

ways ; absolutely, as it is in itself, or relatively, as it is the effect

of an efficient cause. It cannot, it is true, be understood to be the

effect ofsuch an efficient, but the knowledge that this was its ef-

ficient, is involved therein ; for it is the same thing, and so much
maybe known, without knowing any thing of the nature of

either the efficient or effect. But this signifies nothing to his pur-

pose. He must therefore mean, that the knowledge of an effect

absolutely considered, and in its own nature, depends upon and

involves the knowledge of the nature of its efficient. Surely,

the nature of a thing may be competently known by its true

definition. But is the efficient cause, wont to be universally

put into definitions? He tells us himself (Scholium second upon
proposition eighth) u A true definition contains, or expresses,

nothing, besides the mere nature of the tiling defined." And
let any man that thinks it worth it, be at the pains to examine

his own definitions in the several parts of this ethico-geometri-

cal tract, and see whether he always puts the efficient cause

into every definition. And (no doubt) he thought himself to

define accurately. If all other men, who have so generally

reckoned the efficient and end, external causes, and only mat-

ter and form internal, and ingredient into the nature of things,

and therefore only fit to be put into definitions, were thought

by him mistaken and out in their reckoning, it was however

neither modest nor wise, to lay down for an axiom, a thing so

contrary to the common sentiment.of mankind ; and, without

the least attempt to prove it, go about to demonstrate by it, in

so portentous a cause ; and lay the whole weight of his horrid

cause upon it ; expecting all the world should be awed info an

assent, by the authority of his bare word ; and not presume

to, disbelieve or doubt it, only because he is pleased to stamp the
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magisterial name of an axiom upon it. Jf therefore any man
assume the boldness to deny his axiom, what is become of his

demonstration ? And whereas it is commonly apprehended,

that definitions are not of individual things, but of special

kinds, and is acknowledged by himself, {Prop. 21.)—" That
the essence of things produced by God, involves not existence,

and the production of a thing is nothing else but the putting

it into actual existence ;" why may not the abstract essmce,

or nature of things, be well enough conceived and defined,

without involving the conception of their productive cause ?

And this enough shews, also, That this definition of a sub-

stance proves not, that one substance cannot be produced by
another : namely, u That which can be conceived by itself,"

for so it may, without involving the conception of that which
produces it ; and so be a substance sufficiently according to

his definition. Though there can be no inconvenience in ad-

mitting, that things understood apart, by themselves, may
be afterwards further and more clearly understood, by con-

sidering- and comparing them in the habitudes and references

which they bear as causes and effects (or otherwise) to one
another.

VII. And now is his seventh proposition, " That it belongs

to the nature of substance to exist." Which is so great a pil-

lar, left itself without support > and being understood of sub-

stance as such, as his terms and design require it to be, it is

manifestly impious, communicating the most fundamental at-

tribute of the Deity, to all substance. And it is as little be-

friended by reason, as it be-friends religion ; for it rests upon
nothing but the foregoing baffled proposition : and this de-

finition, (5.) of that which is its own cause ; which is, « That
whose essence involves existence, or which cannot be con?

ceived otherwise than as existing ;" whereas, it is sufficiently

plain, we have a conception clear enough of the general na-

ture of a substance as such, abstracted from existence, or noiir

existence, conceiving it only to be such, as if it exist, doth
subsist in and by itself, that is, without having a subject to

support it; though it maybe such as to have needed a pro-

ductive, and continually to need a sustaining efficient cause.

Nor is there less clearness in this abstract conception of a sub-

stance, than there is in that of a modus, or accident, which
we may conceive in an equal abstraction, from actual existence,

or non-existence ; understanding it to be such, as ihat if it

exist, it doth inexisf, or exist only in another. And now is

our way sufficiently prepared to the consideration of his eighth.
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proposition ;
u That all substance is necessarily infinite." And

liow is it demonstrated ? Why, by his fifth proposition,

—

** That there can t>e but one substance, of one and the same at-

tribute,'"—which hath been sufficiently unravelled and exposed,

60 as not to be left capable ofsignifying any thing here, as the

reader "will see by looking back to what hath been said upon
it. And now it must quite sink; its next reliance failing if,

namely, the foregoing seventh proposition,—" That it belongs

to it, to exist necessarily." I grant the consequence to be
good, and reckon it a truth of great evidence and concern-

ment, " That whatsoever exists necessarily, is infinite." I

heartily congratulate Spinosa's acknowledgment of so very

clear and important an assertion ; and do hope, as in the fore-

going discourse I liaye made some, to make further good use

of it. But for what he assumes, that all " substance neces-

sarily exists ;" you see it rests upon nothing, and so conse-

quently doth what he would conclude from it, that all sub-

stance is infinite. And his further proof of it avails as little,

namely, that it cannot be finite ; because (by his second de-

finition^ if it be so, it must be limited by something of the same
nature, &c. Which would be absurd by proposition fifth,—

i

*• That there cannot be two substances of the same attribute :"

for that there be two, of the same individual attribute, to bound
one another is unnecessary (as well as impossible) and absurd-

ly supposed for this purpose. For if there were two of the

same individual nature and attribute, they would not bound
one another, but run into one ; inasmuch as having but one

attribute, the}' should, according to him, have but one and
the same essence ; and so be mr>st entirely one, and that there

cannot be two, or many times two, of the same special or ge-

neral nature, is unproved ; and the contrary most evident, as

maybe seen, in what hath been said upon that fifth proposition,

No man needs wish an easier task, than it would be to shew

the falsehood or impcrtinency of his Scholia upon this pro-

position, and of his following discourse, to the purpose above

mentioned. But I reckon it unnecessary, his principal sup-

ports being (I will not say overthrown, but) discovered to be

none at all. I shall therefore follow his footsteps no fur-

ther, only take notice of some few things that have a more
direct aspect upon his main design, and make all the haste 1

can to take leave of him, that I may be at liberty to pursue

my own. What is in his first Scholium follows, he says, only

upon his seventh proposition, which itself follows upon no-

thing; and therefore, I further regar it not. His second
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Scholium would have his seventh proposition pass for a com-
mon notion ; and so it will, when he hath inspired all man-
kind with his sentiments. But why must it do so ? Because
substance is that which is in itself, and is conceived by itself?

.Now compare that with his tenth proposition,—" Every attri-

bute of substance ought to be conceived by itself." There the

definition ofsubstance, is given to every attribute of snbstance ;

therefore, every attribute of substance is a substance, since

the definition of substance (def. 3.) to which he refers hs in

the demonstration of that proposition, agrees to it ; therefore,

so many attributes, so many substances. What can be plain-

er ? We have then his one substance multiplied into an in-

finite number of substances. By his sixth definition, we shall

see his own confession of this consequence, by and by.

And whereas in this Scholium he would make us believe,

that modifications, men may conceive as not existing, but

substances they cannot. Let the reason of this assigned dif-

ference be considered ;
u That by substance tiiey must un-

derstand that which is in itself, and is conceived by itself, its

knowledge not needing the knowledge of another thing. But
by modifications they are to understand that which is in another,

and whose conception is formed by the conception of that

thing in which they are : wherefore, we can have true ideas

of not-existing modifications, inasmuch as though they may
not actually exist, otherwise than in the understanding, yet

their essence is so comprehended in another, that they may
be conceived by the same. But the truth of substances is not

otherwise without the understanding, than in themselves, be-

cause they are conceived by themselves, &c." Which reason

is evidently no reason. For with the same clearness, where-

with I conceive a substance, whensoever it exists, as existing

in itself; I conceive a modification, whensoever it exists, as exist-

ing in another. If therefore, any thing existing in another, be

as truly existing, as existing in itself, the existence of a sub-

stance is no more necessary, than the existence of a modifica-

tion. And if we can have true ideas of not-existing modifica-

tions, we may have as true, of not-existing substances :

especially since (according to him) we cannot conceive of sub-

stance, without conceiving in it some or other modification.

For he tells us, ** The essence of modifications is so compre-
hended in another, that they may be conceived by the same."
Now, what means he by the essence of modifications being

comprehended in another ? By that other, he must mean
substance : for modifications do modify substances

;
or nothing

;
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and if the essences of modifications be contained in substances,

they must (according to him) be contained in the essence of

substances.

For there is, saith Iie^ nothing in nature, besides substance?

and their affections or modifications (demonstration of pro-

position fourth, and definition fifth). Therefore, since nothing

can be conceived in substance, antecedent to these modifica-

tions, besides its own naked essence, they must be contained

immediately, in the very essence of substance, or in substance

itself ; wherefore, if all substance be necessarily existent, they

must be necessarily inexistent. .And if the essence of sub-

stance contains the inexisting modi, the essence of the modi

doth equally contain their inexistence in substance. Where-
upon, by consequence also, the essence of these modifications,

doth as much involve existence (since no one can affirm, in-

existence to be existence) as the essence of substance doth,

in direct contradiction to proposition twenty-fourth, which ex-

pressly (and most truly) says, " The essence of things produced

by God 5
' (which he, as untruly, intends of these modifications

alone) " do not involve existence."

And now for his notundo in this Scholium by which he would

conclude, that there is no other than this one infinite substance

in being, p. 31. It is true indeed, that the definition of a

thing (which we have before said is of specific natures, not of

individuals) expresses not any certain number of existing in*

dividuals (be it man, or triangle, or what else you please) nor

any at all. For surely the definition of man, or triangle,

would be the same, if every individual of each^ should be

abolished and cease. But that, if any do exist, some cause

must be assignable why they exist, and why so many only*

What is to be inferred from this ? That the reason being the

same, as to every substance whose essence involves not ex-

istence in it, (which that the essence of every substance doth,

or of substance as such, he hath not proved, nor ever can,)

when any such substance is found to exist, the cause of its

existence, not being in its own nature, must be external. And
therefore, so many only do exist, because a free agent, ablo

to produce them, (for the very substance of created beings itself,

owes not its production to a merely natural, undesigning, or to

any subordinate agent only,) was pleased to produce so many,
and no more. And so hath this unhappy author himself, with

great pains and sweat, reasoned out for us the very thing wc
assert.

JJut that it may bo further seen, how incurious a writer this

2
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man of demonstration is, and how fatally, white he Is design-

ing the overthrow of religion, he overthrows his own design,

I shall not let pass what he says, in demonstrating his twelfth

proposition,—" That no attribute of substance can be truly

conceived, from which it may follow, tliat substance can be

divided." How he proves it by proposition eighth, and after by
the sixth, I shall not regard, until I see those propositions

better proved i But that which I at present remark, is his ar-

gument from proposition fifth,—" That if substance could be

divided, each part must consist of a different attribute; and

so of one substance many might be constituted." A fair con-

fession, that many attributes will constitute many substances.

And himself acknowledges many attributes of substance, (de-

finition sixth, and proposition eleventh.) And therefore, though

he here call this an absurdity, it is an absurdity which he hath in-

evitably now fastened upon himself, having here allowed, plain-

ly, the consequence (as was above promised to be shewn) that if

there be diversity ofattributes, they will constitute a diversity of

substances, which it was before impossible to him to disallow
^

having defined an attribute (as was formerly noted) to be (def. 4.)

that which constitutes the essence of substance. Therefore, his

whole cause is here fairly given away ; for his one substance

is now scattered into many, and the pretended impossibility of

the creation of any substantial being, quite vanished into thin

and empty air. The many inconsistencies to be noted also in his

annexed letters, with several parts of his discourse, it is not my
business particularly to reflect on. It is enough, to my pur-

pose, to have shewn that he comes short of hu.

VIII. Upon the whole, little more seems needful for the re-

futation of this his horrid doctrine of the unity, self-existence,

and infinity of all substance, than only to oppose Spinosa to

Spinosa. Nor have I ever met with a discourse so equally in-

consistent with all principles of reason and religion, and
with itself. And so frequently doth he overthrow his own ill

design, in this very discourse, that it is altogether unnecessary

to insist on the inconsistencies of this, with his demonstrations

of Des Cartes's principles, written divers years before. Against

which, every one that hath compared, knows these his later

sentiments to import so manifest hostility, that I may well spare

that vain and useless labour, it being sufficient only to note the

more principal, in the margin. *

* As his asserting Cod to be a most simple being, and that his attri-

butes do only differ, ratione. Whereas now, he mal.es his attributes as

VOL, i. 2o
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His following propositions (and among them those most sur-

prising ones, the sixteenth and twenty-eighth) tend to evince

the onliness of substance, and the absolute necessity of all

actions ; but upon grounds so plainly already discovered to

be vain and false, that we need follow aim no further. Nor is

it necessary to disprove his hypothesis, or charge it with the

many absurdities that belong to it, they are so horrid and

notorious, that to any one who is not in love with absurdity for

itself, it will abundantly suffice to have shewn he hath not

proved it.

JX. I cannot but, in the mean time, take some notice of the

genius, which seems to have inspired both him, and his devo-

tees. A fraudulent pretence to religion, while they conspire

against it. Whereof many instances might be given ; as the

prefixing that text of holy Scripture to so impure a volume,

on the title page, I John 4. 13. a By this we know that we dwell

in God, and God dwelleth in us, because he hath given us of

his Spirit." That the preface to his posthumous works is

filled up with quotations out of the Bible ; which it is their

whole design to make signify nothing. The divine authority

whereof, an anonymous defender of his, in that part of his

work which he entitles, Specimen artis ratiocinandi, natura-

lis Sr artificialis ad pantosophiai principia 7nanuducens—A
specimen of the art of reasoning, natural and artificial, con-

ducting to the principles of all hinds of wisdom—undertakes to

demonstrate (because, as he says, all religion depends upon

the word of God) by an argument, which, he says, he can

glory, that after many years meditation, the divine grace fa-

vouring him, he hath found out, by which he tells us, (p.

24 J, &c.) he is able (to do what, that he knows, no man hath

ever done before him) to demonstrate naturally the truth of

the sacred Scripture, that is, That it is the word of God. An
argument, he says, able to convince the most pertinacious

Pagan, &c. And it is taken from the idea of God, compared

with that divine saying, Exod. 3. 14. " 1 am that lam."
Whereupon, what he says, will to any one who attentively

reads shew his design, namely, at once to expose religion, and

hide himself. And so doth his collusion sufficiently appear in

divers', as extension and thought, and says, they ought to be conceived a?

really distinct. Scholia in Proposition .tenth. There he asserts all things to

be created by God, here, nothing. There he makes corporeal substance

divisible; here, all substance indivisible, &c. And yet in this work

(vide Scholia in proposition nineteenth) refers us to the former, as if, whets

the one destroys the other, both were firm.
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making the soul philosophically mortal, and Christ ianly im-

mortal, p. 70, &c. But if the Philosopher perish for ever,

what will become of the Christian ?

This author also finds great fault with tire instances usually

given to exemplify the common definition of substance, That

?$, a being subsisting bj/ itself, or in itself, (Manudud, p.

11, 12.) because he thought them not agreeable enough to his

master Spinosa\s notion of the unity and identity of all sub-

stances, and consequently of the improducibility of any. And
he fancies them to contradict themselves, that while they call

the sun, the moon, the earth, this or that tree, or stone, sub-

stances, they yet admit them to be produced by another. For

how can it be, saith he, that they should be in, or by them-

selves, and yet depend on another, as on a subject, or as an

efficient cause ? He is very angry, and says they by it do but

crucify and mock their readers, only because it crosses and

disappoints his and his master's impious purpose of deifying

every substance. And therefore, to serve that purpose as he

fancies the belter, he would more aplly model all things and

reduce them to two distinct kinds only, namely, Of things

that may be conceived primarily and in themselves, without

involving the conception of another ; and again, of things that

we conceive not primarily and in themselves, but secondarily

and by another, whose conception is involved in their concep-

tion. But all the while, what is there in this, more than what is

common and acknowledged on all hands ? as the sense of the

trivial distich he takes the pains to recite,

Summus Aristoteles, &c.

But when all this is granted, what is he nearer his mark ?

Of that former sort, still some are from another ; and one

other only of and from itself. But then (says he) how are

those former conceived in and by themselves ? Well enough,

say I for they are to be conceived, as tiiey are to be defined
;

but the definition of a thing is to express only its own nature

and essence (as Spinosa himself says Scholium second, in pro-

position eighth) considered apart by itself, into which (as

hath been said) the efficient cause, which is extrinsical to it,

enters not; and without considering whether it exist or exist

not. Because definitions are of special kinds, or common na-

tures, that exist not as such ; not of existing individuals, ex-

cept the one, only self-subsisting, original Being, of whose
essenco existence is ; which Spinosa himself acknowledges,
and makes his twentieth proposition ; as on the other hand
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that "The essence ofthings produced by God involves not ex-
istence" is his twenty-fourth.

X. But thai the substance of things, whose essence involves

existence, and whose essence involves it not, should be one
and t he same, exceeds all wonder ! One would think, so vast-

ly different essences of substance should at least make different

•substances ; and that when Spinosa hath told us so expressly,

that an " attribute of substance constitutes the essence of sub-?

stance • and that all the attributes of substance are distinctly

conceived ; the conception of the one, not involving the con-;

cepfion of another;" and so do most really differ from

each oth r, and make so many essences therefore, of sub-

stance really distinct, (though he once thought otherwise of

the divine attributes, that they did only differ from each other

ratione, and that God was a most simple Being, which he also

takes pains to prove, K. D. Cartes. Princip. Philos. Append,
part. 2d. Cap. 5. p. 117, 118.) one would surely hereupon
think, that so vastly different attributes, as necessary existence,

and contingent, should constitute the most different substances

imaginable. For what is an attribute ? Id quod intellectus de

substantia percipit, tanquam ejus essentiam constituens— That
which the understanding perceives concerning' a substance as

constituting its essence. (Jlefinition fourth.) Noav the essence

of some substance the understanding most clearly perceives

as involving existence in it. Existence therefore constitutes

the essence of such substance, and is therefore an attribute

of it. Some other essence it as clearly perceives, that in-

volves not existence. Now this sort of essence is the attribute

of somewhat. And of what is it the attribute ? Why, he hath

told us, "An attribute is what the understanding perceives of

substance as constituting its essence ;" therefore, some sub-

stance hath such an essence as involves not existence.

Now let it hereupon be considered (albeit that I affect not to

give high titles to any reasonings of mine) whether this amount

not to a demonstration against the hypothesis of Spinosa, and

the rest of his way, that all substance is self-existent; and

that, even upon their own principles and concessions, so fre-

quently acknowledging the world to be produced, and not self-.

existent, that even the substance of it is produced also ; which

they deny, namely, (Manudiict. p. 107.) That whose essence

this unnamed author says, includes not existence, either hath

some substance belonging! io its essence, or it hath not. If

not, it may exist without substance; and then unto what is it

an attribute, or what iloih it modify ? If yea, there is then

2
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some substance, and particularly that of this world, in whose

essence, existence is not included ; and that by consequence,

the substance of this world is produced. But if any make a

difficulty of it to understand, how all being and perfection

should be included in tlie Divine Being, and not be very God ;

so much is already said to this in the former Part of this dis-

course, (namely, Chap. 4. Sect. Ill, &c.) that as I shall not

here repeat what hath been said, so 1 think it unnecessary to

say more.

And it is what Spinosa himself had once such sobriety of

mind as to apprehend, when(Prineip. R. D, Cart. Philosoph.

moreGeometr. demonstrat. Append, Part 1. Cap. §.) he says

thus of God, or of increate substance, that God doth emi-

nently contain that which is found formally in created things,

that is, God hath that in his own nature, in which all created

things are contained in a more eminent manner ; and that there

is some attribute in God, wherein all the perfections, even of

matter, are after a more excellent manner themselves contain-

ed. Having before told us, (Princip. Part 1. Axiom. 8.) That

by eminently, he understood when a cause did contain all the

reality of its effect more perfectly, than the effect itself; by

formally, when it contained it in equal perfection. And so he

might have told himself of somewhat sufficiently common
(though not univocally) to the substance of the Divine Nature,

and that of creatures ; whereon to found the causality of the

former, in reference to the latter, as effected thereby. But

as he grew older, his understanding either became less clear?

pr Avas more perverted by ill design.

CHAP. II,

J, Animadversions upon a French writer, nameless. If. His pretence to

confute Spinosa: and the opinion of the world's being made of inde-

pendent self-existing matter; chosen by him and asserted against two

other opinions. III. The opinion of matters being created out of no-

thing, and charged (falsely) by him with novelty. IV. Moses, and the

author to the Hebrews misalleged, vindicated. V. Self-originate, in-

dependent matter disproved : asserted by this author with evident self-

contradiction; and without necessity.

J. 13 UT having here done with him and that sort of men, I

Jt) shall now briefly consider the forementioned author's
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way of confuting him. The conceit, that there must be such

a thing as necessary self- subsisting matter, hath I confess

seemed to be favoured by some or other name among the Eth-

nics of that value, as to have given some countenance to a bet-

ter cause ; besides some others, who wi'h greater incongruity,

and more injury to it, have professed the Christian name. It

Lath been of late espoused, and asserted more expressly, by
this French gentleman, who hath not thought fit to dignify it

with his name, doubting perhaps whether the acquainting

the world with it, might not more discredit his cause, than his

cause (in this part of it) could better the reputation of his

name. However it be, though my inquiry and credible irw

formation hath not left me ignorant, I shall not give him oc-

casion to think himself uncivilly treated, by divulging what;

he seem6 willing should be a secret. For though it was not

intrusted to me as such, I shall be loath to disoblige him by
that, whereby that I know 1 can oblige nobody else. It is

enough that his book may be known by its title, Ij'Impie con-

xuincu. It is professedly written against the atheism of Spino-

sa. And when I first looked into it, I could not refrain think-

ing of Plato'* repartee to Diogenes, when the latter undertook

to reprehend the other's pride, that he did it with greater pride.

Although I think not the application is- to be made in the

strictest terms. For I will neither be so indulgent to Spinosa,

as to reckon that any man's atheism can be greater than his
;

nor so severe to this his adversary, as positively to conclude

he designed the service of any atheism at all. IJut I think

him at least, unwarily and without any necessity, to have

quitted one of the principal supports of the doctrine of a Deity
;

and that he hath undertaken the confutation of atheism, upon a

ground that leads to atheism.

11. He thinks, it seems, Spinosa not otherwise confutable,

than upon the hypothesis of eternal, independent matter,

which he thus explains in his preface, it being the second

of the three distinct hypotheses whereof he there gives an ac-

count.

The second,* he says, is theirs who assert two beings or

two substances increate, eternal, independent, as to their sim-<

pie existence, though very differently ; the former whereof is

God, the infinitely perfect Being, Almighty, the Principle of

all perfection ; and the second, matter, a being essentially im-

perfect, without power, without life, without knowledge ; but

* La seconde est celle de ceux qui, &c. Avertissement.
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capable nevertheless of all these perfections, by impression

from God, and his operations upon it. This he, pretends to

have been the hypothesis of the ancient philosophers and di-

vines (after he had acknowledged the former hypothesis—
*' That the world, and the matter of it, were drawn out of
nothing by the infinite power of the first and supreme Being,

which itself alone was eternal and independent,"—was the hy-
pothesis of the greater part of Christian divines, and philoso-

phers.) And this second, he says, is the hypothesis which
lie shall follow, rejecting th6 first, but now mentioned ; and in

opposition to the third, which makes the world and its produc-

tion to be nothing else than an emanation of the Divine Sub-

stance, whereby a part of itself is formed into a world. And
this, he says, was the opinion of the ancient Gnostics and
Priscillianists, and is for the most part of the Cabbalists, of the

new Adamiles or the illuminated, and of an infinite number of

Asiatic and Indian philosophers.

III. To qualify the ill savour of that second opinion which
he follows, he would have us believe it to be the more creditable,

than the (rejected) first, which he says is a new tiling in the world,

and that it was not born until some ages after Christ; which is

gratis dictiun—spoken without proof. And whereas he tells us,

he takes notice, that Tertullian was the first that maintained it

against a Christian philosopher, who defended the eternal

existence of matter : he had only reason to take notice, That
the philosopher he mentions, was the first, that calling him-

self a Christian, had the confidence to assert an opinion so re-

pugnant to Christianity and to "all religion, and who there-

fore first gave so considerable an occasion to one who was a

Christian indeed, to confute it. Nor was Hermogenes a much
more creditable name with the orthodox, ancient Christians,

than those wherewith he graces the third opinion, besides the

other ill company which might be assigned it, if that were a

convictive way of fighting, by names.

IV. And for what he adds. That Moses was, he dares say, of

his opinion; because he only gives such an account of the

creation, as that it was made of an unformed pre-existent mat-

ter : and the apostle Paul to the Hebrews, saying, God drew
these visible things out of those that were not visible. He
shews indeed, more daringncss than solid judgment, in ven-

turing to say the one or the other upon so slender ground. As
if every thing were false, which Moses and Paul did not s;iy.

But it appears rather from his way of quoting, (who, it is like.
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did not much concern himself to turn over the leaves of th£

Bible, that he might be sure to quote right,) that God did
create that unformed matter, as he calls it. For it is expressly

said, God created heaven, and earth, and that this earth (not

matter) was without form, and void. Gem 1. 1, 2. And if this

unformed earth and matter be, as with him It seems, all one,

then the unformed matter is said to have been created. For God
is said to have created that unformed earth ; which must indeed

exist unformed.} previously to its being brought into form ; but

not prior to all creation. And the same thing must be understood

of the unformed heaven too, though Moses's design was to give

us a more distinct account ofwhat was nearer us, and wherein

we were more concerned. And indeed, it seems most agreeable

to the letter of the text$ and to the following history, so to un-*

derstand those words ;
" In the beginning God created heaven

and earth," namely ^ That in the beginning, he created that,

which afterwards became heaven and earth, that is, unform*

ed matter. For heaven and earth as now they are, or as they

were in their formed stat.e$ were not created in a moment, in

the very beginning ; but in several successive days, as the fol»

lowing history shewSi And so much Tertullian aptly enough
intimates to that Pseudo-christian Hermogenes, Terrte nomeii

redigit in materiam.) &c-— The name of earth he reduces into

matter, Sfbi Nor is Hob. Ih 3. capable of being tortured into

any sense more favourable to his gross fancy, which (as the

Greek tvxt
y

if any will consult it$ shews) doth not sayj The
tilings that are seen were made of tilings not appearing, but

were not made of things appearing. As to what he adds .touch-

ing the word creer, &c. I let it pass, not liking to contend

about words often promiscuously used.

V". But shall apply myself to the consideration of the thing

in question, and shew how inconsistently this author asserts

independent matter, both with the truth and with himself;

and also how unnecessarily he doth it, and that the defence of

the common cause against Spinosa, did no way oblige him to it.

First, How inconsistently he asserts it, 1. With the truth o£

the thing ; for,

(1.) Whatsoever exists independently and necessarily, is

infinite. And herein I must do Spinosa that right, as to ac-<

knowledge he hath, in asserting it, done right to truth ; though

the grounds upon which he asserts it, are most perniciously

false. But I conceive it is capable of being clearly proved

(and hath been proved, Part 1st.) otherwise, namely, that ne-
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cessary, self-originate Being, is the root and fountain of all

bring, whether actual or possible ; since there is nothing* ac-

tually brought in to being, which is not actually from it, and no-

thing possible, but whose possibility depends upon it. And
that which virtually comprehends all being, actual and pos-

sible, cannot but be infinite. For without the compass of such

all-comprehending Being, there is nothing to bound it. And
what is bounded by nothing, is unbounded or infinite. Where-
upon also, matter plainly appears not to be of itself. For if it

Mere, for the same reason it must be infinite and all-compre-

hending. But nothing were more apparently contradictious

and sell-repugnant, than the assertion of two all-comprehend-

ing beings ; and if there be but one, that matter is not that one.

But that it must be a necessary, self-originate, intelligent

Being, which is the root of all being, 1 conceive already suf-

ficiently proved in (he former part of this discourse. Wherein
it is also shewn, that finite created beings, arising from that

infinite self-originate one, limit it not, nor do detract any thing

from iiii infinity, but concur to evidence its infinity rather
;

inasmuch as they could never have been, had they not been before

contained within the productive power of that iucreate self-ori-

ginate being. It is, by the way, to be noted that the notion of

infinity we now intend, doth not merely import unconfinedness

to this or that certain space, (though it include that too,) for

that, alone, were a very maimed, defective notion of infinite-

ness. But we understand by it the absolute all-comprehending

profundity and plenitude of essence and perfection. Where-
upon, it signifies nothing to the preserving entire the infinity

of the self-originate, intelligent Being, only to suppose it such,

as that it can permeate all the space that can be taken up by
another (supposed) self-originate being. For still, since its

essence were of itself, it were not virtually contained in the

other. Which therefore would evince that other not to be in

the true sense infinite. Whereupon we
(2.) Prove the impossibility of independent, self-originate

matter, from the known, agreed notion of God, namely.

That he is a Being absolutely perfect, or comprehensive of all

perfection. Even they that deny his existence, confess (though
to the contradiction of themselves) this to be the notion of the

thing they deny. Now, though this assertor of independent

matter acknowledges it a being essentially imperfect, he can
only mean by that, less perfect ; not that it hath, simply, no
perfection at, all. It is idle trifling, to brangle about words.

Perfection hath been wont to go for ah attribute of being. He
vol. i. 2 i*
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calls it a being ; it must therefore have some perfection, some
goodness, be of some value. Is it not better than nothing; ?

Then, that perfection must be eminently contained in God

;

otherwise, how is he a Being comprehensive of all perfection ?

The imperfections of mailer belong not to him ; nor of any
thing else. For imperfection is nothing : nor do the perfec-

tions of any creature belong to him formally, or in the same
Special kind, but eminently, and in a higher and more noble

kind. And so, to have, all being and perfection, either for his

own, or within his productive power, cannot, without contra-

diction, be denied of him, who is confessed to be God. And
again, to be able to create, is surely a perfection. Omnipo-
tency, more a perfection than partial iinpotency. Where-
fore to assert matter could not be created by God, is to assert

an impotent, imperfect God. Or (since God can be conceived

under no other notion than of a Being absolutely perfect) to

assert none at all.

(').) This supposition not only denies to God all perfection,

but it ascribes to matter, which he himselfconfesses the meanest

sort of being, (as shortly it will be fitter to take further notice,)

the high excellency of self-subsistence, the first and most fun-

damental of all divine perfections.

(4.) If matter be, as such, an independent, self-originate

thing, then every part or particle of matter must be so. And
then, let such matter be supposed to fill up infinite space, we
shall have an infinite number of independent entities, co-exist-

ing for ever ; for a finite number cannot replenish infinite

space : or let it be supposed (more agreeably to the pretended

sentiments of this author) confined within the limits of the

formed universe ; and how unreasonably is such a thing as

independent matter, supposed to be of itself, limited to one

spot of immense space ! For let the universe be supposed

finite, though ever so vast, it must yet be conceived but as a

minute spot, to the infinite unbounded vacuity that lies with-

out it; and which yet he seems to acknowledge replenished

with the Divine Being. Now let a man set himself to consider,

and try how easy it will be to his thoughts to conceive one

little portion of boundless space, taken up with a mean being,

next to nothing, that is of itself there, and cannot but be

there, and nowhere else, imposed upon the infinitely perfect

Being ; the all-wise and almighty God, who fills up all space

unavoidably and from all eternity, so that he could not, if

he thought it a cumber, disencumber or rid himself of it ; and
rather seemed of necessity, than of choice, to have made a
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world of it, as not knowing else what to do with it ; with which
imagination also the youth of the world so ill agrees, for why
then was it so lately made ?

(5.) But it further seems very evident, and more fully evi-

dential of the absurdity of this conceit, that if there were such

matter, the world could never have been made of it. For

how great alterations must such rude, undigested, unformed

matter have undergone, in forming of such a world as this ?

But what greater inconsistency can we imagine, than that

what exists necessarily, or of itself, should be alterable ?

What is of itself what it is, must be eternally and without

change what it is. So absurd, as well as profane, it will be

to ascribe to dull and senseless matter, or to any thing else, so

peculiar and appropriate an attribute and name as that of

the Deity, 7 am that I am. For, hereupon, such matter were

not only supposed vainly and to no purpose, being never

possible to be the matter of the world, but destructively,

and against the very purpose that should be served by it.

For such matter being supposed to occupy the space of the

formed world, must exclude thence any other matter of which
it could be formed ; and make it, consequently, impossible

there should ever have been any such world as this, where the

supposition itself makes it be. This see discoursed more at

large, Part 1. Ch. 2.

(6.) And whereas his great reason for such self-originate, in-

dependent matter, namely, the imagined impossibility of crea-

tion, or that any thing can be produced out of nothing, (which

so far as is needful, we partly have, and further shall con-

.

sider, in its proper place,) doth as much oppose the creation

of any spiritual being, as material. If all that hath been said

in the former Part of this discourse, and by many authors be-

sides, do sufficiently prove there are such spiritual or imma-
terial beings that are created, or are not of themselves ; and
that, of the property of thought, which is found belonging to

them, matter is not capable, (which I shall think to have been
done until I see the contrary evinced,) we must judge him
very absurdly to have asserted such self-originate, indepen-
dent matter. And as lie hath asserted it very inconsistently

with the truth of the thing ; so

2. It will appear he hath done it as little consistently with
himself. For

(1.) He acknowledges God to be Uelre infniment par-
fait, tout puissant, 8c h principe de toute perfection—a
Being- infinitely perfect, almighty, and the principle of all
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perfection. Now how is he infinitely perfect, if his being

include not all perfection ? How is he almighty, if he cannot

create ? How is he the fountain or principle of all perfec-

tion, if the perfection of matter (which, as hath been said,

though he make it essentially imperfect, must have some per-

fection belonging to it, since it is not mere nothing) be not

eminently comprehended in his being ?

Besides that here acknowledging God to be omnipotent*

and having denied the necessary, eternal, independent mat-

ter, which he imagines to be infinite, but limited .and con-

fined to the created universe only ; I would hereupon demand
of him, Cannot the blessed God, if he please, create many
worlds ? Ifhe say, No, then how is he omnipotent?— If Yea,
of what matter must they be made ? Not of his (imagined)

necessary, independent matter, for of that really none could:

but according to him the present universe is made : it is al-

ready taken up, and pre-engaged therein, and it is limited

thereto. Therefore the matter is yet to be created, of which

the other worlds are to be made ; and it can be so, otherwise

no more worlds can be made : and thereupon the great God is,

not without blasphemy, said to have gone to the utmost of his

power, to have done in this kind all that he can. And this

must be said, by this author, in express contradiction to the

truth of the thing, to the most common and agreed idea or

notion of the Divine Being; and now, most apparently, to

himself. And therefore his high rant against Spinosa, p. 47,

48, (in this point more orthodox than himself,) That he con-

founds in his philosophy being and perfection, Pretendant

que, ce qui est, ft tie tenferine aucune negation d'etre, est line

perfection, S$c.—Pretending that whatsoever is, and includes

not in its notion any negation of being, is a perfection, 8?c. is

vain, and as much without cause, as what he afterwards says

about it is without sense. For he adds, That for his part he finds

nothing more false or extravagant ; and why so ? Because

then pain and sorrow must be reckoned among perfections,

and such real perfections as are worthy of God, or a Being
infinitely perfect. And upon this, he triumphs over such
men, as supplanters of the Deity, instead of defenders of so

great a Being, and as having lost their senses and their reason,

&c. But if he had not lost his own, and abandoned himself to

that fury and rage of insolence which he there imputes to his

opposers, he might have been capable of so much calm and
sober consideration, as to have bethought himself, that among
creatures, a sense of pain, real grief and sorrow, correspond-

2
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ent to their present, true causes, import more perfection, than

stupidity, insensibleness, and apathy ; and if so, though

pain and grief cannot formally agree to the most perfect be-

ing of God, to -whom their causes cannot agree, that the life

and pcrcipiency do eminently agree to him, by which he can

apprehend an injury, though not a real hurt, (which he can

therefore only not apprehend, not because the perceptive

principle is wanting, but the object.) and by the power of im-

parting whereof, he is able to make a creature capable of pain

and grief, where the objects shall (as they may deservedly)

occur, and meet the perceptive principle ; and that the power

of making such a creature, is a greater perfection than an

impotency of doing it. Which perfection, therefore, he could

not, consistently with himself, deny to God, having acknow-

ledged him a Being infinitely perfect, or comprehensive of all

perfection.

(2.) Nor doth he assert necessary increate matter, consistent-

ly with his own reasonings for the possibility of a vacuum,

(p. 110.) where he takes it for granted, that God can anean-

ttr une petite partie de la matiere, 8pc.-^-annihilate some small

particle of matter, one stone, for example, or one grain of

sand. Which how ridiculously is it supposed, by one who
supposes such matter necessarily self-existent ! For who sees

not that necessity of existence, and impossibility of non-exist-

ence, do infer one another, or signify rather the same thing.

Therefore, no man, except Spinosa, could be at once more
daring and more unhappy than this author. And as it hath

thus appeared, that he hath asserted such self-originate, inde-

pendent matter, very inconsistently both with the truth of the

thing and with himself; so,

Secondly, It will also appear he hath done it very unneces-

sarily ; and particularly, without that necessity Avhich he pre-

tends of answering Spinosa. For there is no necessity of it so

much as pretended, upon any account besides that of the

common maxim, that nothing can come out of nothing ; the

sense whereof must first be inquired before it can be under-
stood, how far it will serve his purpose, or infer the necessity

of independent matter. The sense of it must either be this

—

That a being could never arise out of no-being, of itself, with-

out a pre-existeht, creative cause ; which is most evidently

true, but as evidently not to his purpose : or this—That what
once was not, could never be produced into being by a pre-

existent, omnipotent Cause : which were to his purpose, but
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is evidently, and by apparent self-contradiction, untrue.* And
what can make it have so much as the least semblance of

truth ? Either the authority of the maxim, or some plausible

reason. For its authority : though (hat •which he claims to it

of the ancient philosophers were little considerable, if ever

so truly claimed, we have no ground to think it otherwise

claimed than most untruly. Its authority, as he represents

it, depends upon a worse authority. lie is so modest as to

expect it to be believed, upon his bare word, that this was

the opinion of all the ancient philosophers before Christ's

time; while yet he thinks not fit to tell us his name. But if

their reasonings from it be considered, that generations are

out of matter, and corruptions are into matter, we have

no cause to apprehend they understood it otherwise than

that natural agents did neither create nor annihilate any

thing. Besides that, there is positive ground enough to con-

clude, that the more instructed and wiser Pagans, long before

Christ's time, did believe all things to have sprang from one

intelligent, self-subsisting original, matter itself not being

excepted. As, with the Egyptians, the inscription of the tem-

ple at Sais shews, " I am all that is, or was, or shall be, &c."

and with the Grecians, their worshipping God, under the

name of .Prt/z ; which could mean no other thing, than that

they thought the Deity to comprehend eminently or virtually

all being besides, in its creative or productive power. And
we have reason to think that Pagan philosophers since Christ,

such asHierocles, Jambliehus, Porphyry, Plotinus, &c. who
(as others have observed) were manifestly of this sentiment,

understood the minds of the more ancient philosophers as well

as this French gentleman ; nor do they pretend to contradict

them herein.

And for the reason of the thing itself, he hath not the least

appearance of any on his part, but that, because the finite power

of a creature cannot bring a thing out of nothing, therefore

omnipotency cannot; which is so far from concluding for

him, that (as hath been intimated) it manifestly contradicts

itself, and concludes the contrary. For how is that omnipo-

tency, which cannot do every thing that implies not a contra-

diction ? And how is that a contradiction, that what once was

not, should afterwards come to be ? there being no objective

impossibility or intrinsic repugnancy in the thing itself to exist,

* Of this see at lar^e Dr. Cudworth's Intellectual System.



CHAP. II. THE LIVING TEMPLE. 295

but that it were truly ens possibile—a possible agent /(and we
are out of doubt concerning matter for instance, or whatsoever

else we are sure doth exist, that it could exist ;) and supposing

also that there be a sufficient, causative power, to make it exist,

or produce it into being : and what cause can be more suf-

ficient than an omnipotent one, such as our author confesses

God to be? Nor doth he deny that there are intelligent spirits,

that were not of themselves; only he would have us think

them but finer matter, impressed with intellectual power. But
what akin is a mind to matter, except his own ? .And suppos-

ing a mind or intellect be stamped upon matter, it is then

but added to it, not drawn out of it, as if matter had before

contained it. And even thus, since mind or intellect is not

nothing, (unless he will say himself differs by nothing from

unthinking clay,) we have something out of nothing. And who
can think it more impossible to Oinnipotency, to create matter,

than a mind ?

But if he reckon thought, or intellect, is contained in mat-

ter, or included in tlie notion of it, then matter, as such, must

be intelligent, and consequently all matter ; and this will be

absurdity enough, to give him as good a title to the privilege

of not being reasoned against, as, from his magisterial way of

writing, we may count Spinosa thought himself to have. Nor
indeed will it leave any man so much as a conjecture at the

reason why he should pretend to differ from him. For who
can imagine, why his matter, endued with the attributes of ex-

tension and thought, might not do as well as Spinosa's sub-

stance ?

Or if he think matter, as such, to have only seminal reason

or intellect in it. antecedently to his supposed divine impress

upon it, how will that agree with his vmaking it esseyitiellement

imparfait—essrn/iaf/j/ imperfecta (Preface.) Or what means
his added capable neanmoins, its being nevertheless capable

of all such perfections by the impression of God upon it ?

Is that capacity something, or nothing ? Or what sense is it to

make it capable of having those perfections, which it is essential

to it not to have ?

And surely, as he will attribute to matter more perfec-

tion than he intended, so he will attribute less to God. For
he will, at. this rate, attribute no more to him, than hath been

generally ascribed to ordinary natural agents ; that is, to pro-

duce into actual being, out of matter, that whereto there was
in it some seminal disposition before.
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And here, indeed, is the source of his error, his reducing

infinite power to the measures of finite ; an insolent presuming

to circumscribe Omnipotency, and making that simply im-

possible even to Almightincss itself, which is only so to created,

agents. And to this purpose, I find some reasonings in

Sextus Empiricus, who tells us how the sceptics attempt to

prove (besides their disputing against the other three sorts of

causation) that ao-u^xlov—an incorporeal thing, cannot be «/]«»

ci^x^.—the cause of any thing corporeal ; arguing (and slight-

ly enough) from the common methods of subordinate agents,

to the operations of the supreme Cause. Nor is it appre-

hensible, how one can find a medium : or while they make
matter independent, how not to make God dependent.-

And when the author Ave are concerned with took a

friendly notice of Hermogenes' consent with him upon this

subject, he might as well have been at the pains to consider

somewhat of what Tertullian wrote against him, that hereby,

in some respect, God is made inferior and subject to )n otter,

when loithont it he could not have made a world. JSJateria

suptrior invenitur, quce illi eopiam operandi subministraxit,

<!y Dcus subjectus material videtur, cujus substantia; eguit ;

nemo non subjicilur ei cujus eget, 6,-c.—Ever// one is subject to

what he stands in need of. Terlull. contra Hermog.
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CHAP. III.

I. The reason of what next follows- II. Directions to readers not wont

to inquire into the grounds of their religion. III. A summary and

plainer proposal unto such, of what hath heen said in the former Part,

concerning God's existence and conversableness with men. IV. The
reasonableness (so much being already evinced) of alleging, and re-

lying upon the testimony of the holy Scriptures: First, The express-

ness of that testimony concerning the unity of the Godhead, the

trinity therein. Secondly, The absolute perfection of the Divine Na-

ture. Thirdly, The infiniteness of God's knowledge, power, good-

ness, and presence. Fourthly, His propensions towards men, and apt-

ness (supposing there were no obstruction) to human converse : mat-

ters of doubt herein resolved.

I. AND having thus far established and vindicated so prin-

Jt\_ cipal a ground-work in this important cause,—That

"what is necessarily, or of itself, is an absolutely perfect Being,

distinct from all things else ; and a proper Object of religion,

or whereto a temple, and all the worship thereof, duly belong

— I shall now only sutler myself to be a little further diverted

from my intended course, apprehending that their case is

also to be considered, who have beea less accustomed to this

course, of reasoning out to themselves the principles of their

religion : unto whom therefore what hath been hitherto at-

tempted may seem, if not obscure in its parts, yet so tire-

some in the whole, as not to meet with patience enough to

trace the design that hath been driven on, to its issue and
period ; it being very incident to unexercised and less-at-

tentive readers, to lose their thread, and forget the scope of a
discourse, and so still have the truth to seek even in the midst

of it. And if what hath been hitherto said, prove unsatisfy-

ing to any, that justice must be done to the cause itself and
to them, as to avow that it must rather proceed either from
this infirmity in the reader, or from the unskilfulness of the

writer to propound things happily and to advantage ; than
either from the inevidence of the things themselves, or from
want of capacity, even in an ordinary understanding. Nor doth
any undertaking seem more feasible, or less to be despaired

vol. i.
,

°q
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of, than plainly and salisfyingly to evince, to an unprejudiced
understanding that shall attend, these first foundations of re-

ligion and a temple, namely, That God is ; and—That he
is conversable with men, or is such as is capable and apt to

receive worship from them, and impart blessedness to them.

We shall therefore so far interrupt the current of this discourse,

as to endeavour this, by giving a brief and plain sum of the

more principal things that have been said to this purpose al-

ready.

II. But to prepare for it, must desire you that have not been,

as yet, v/ont to employ your minds this way, to observe the fol-

lowing directions.

First
3
That you would not give place to discouragement,

nor think too meanly of Ihe understanding whereby God hath

distinguished you from the. inferior creatures. There is that,

mind and spirit in man, which doth compass many things of

far greater difficulty than it is here to be employed about;
though it can be exercised about nothing of so great conse-

quence. That apprehensive poAver that can take in the or-

derly frame of such notions as are requisite to the exact skill of

numbering or of measuring things, of navigation, of trade,

of managing the common affairs of human life ; that can lay

down to itself such prudent maxims and rules whereby the

inconveniencies may in great part be avoided which are in-

cident to common conversation, and the advantages gained

which may serve one's own private and secular interests ;

that understanding which can do all this, would far more easily

comprehend as much as is needful to the certain knowledge
of God's existence, and that he is such as we ought to worship,

and may enjoy, if it apply itself hereto. Do not so despair as

not to make an attempt; you know not the strength of your
own mind until you have tried it.

Secondly, That you indulge not, or do not suffer yourselves

to be insensibly seized by a mean and sordid sloth. Set your
thoughts awork with vigorous diligence. Give not out before

you have well begun. Resolve, since you have a thinking

power about you, you will use it to this most necessary pur-

pose ; and hold your thoughts to it. See that your mizids do
not presently tire and flag ; that you be rationally peremptory,

and soberly obstinate, in this pursuit : yield not to be diverted.

Disdain, having minds that can reach up to the great Original

and Author of all things, that they should be confined to this

dirty earth, or only to things low and mean.

Thirdly, Look on things that are ratioually evident to your
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understandings, as equally certain with what you see with

your eyes. Are you not as sure that two and two make four

(which judgment is the act of your mind) as that this thing

which you look upon is black or white,or of this or that shape or

figure ? Do not so debase your own understandings, as to

think nothing certain that comes under their judgment. It is

true, they are apt enough to be deceived in many things, and

so us your sense too ; but if your sense could make you cer-

tain of nothing, what would become of justice and govern-

ment among men ? Who could take an oath before a magis-

trate ? What would become of the common actions and affairs

of life ? How could you eat or drink, or buy or sell, if you
could not certainly distinguish one thing from another ? Some
things are so plain as that you can be in no doubt about them,

as that this is bread, not a stone ; that a horse, not a sheep ;

otherwise all the world must stand still, and all commerce and
action cease. And if there were not some things sure to your

minds, that you may certainly say, in some plain cases at

least, this is true and that false, this right and that wrong, you
would beat as great a loss. Otherwise, you might be apt to

think a part of a thing greater than the whole, or that the

same man might be at London and at Kome at the same time ;

and you might be as ready to kill your own father astodohiin

reverence, or to commit robbery upon jour rich neighbour as

relieve the poor, and judge the one as good an action as the

other.

Fourthly, As any particular thing is offered to you, for

the purpose we are here aiming at, consider it well by itself,

before you go further ; and think thus, Is this plain and cer-

tain, yea or no ? If at the first sight you think it not so, ob-

serve diligently what is brought for the proof of it, and seo

whether now it be not manifestly certain ; and when you once
find it is, fix it in your mind as a certainty ; say, Thus far I

am sure. Let not your thoughts run back to this as a doubt-

ful thing any more, or unravel their own work ; but make use

of it as a certainty, to your further purpose.

III. Being thus prepared, take this brief account of what
hath before been discoursed more at large.

First, As to this first and great principle,—That there is a

God. Be but patient of being led by the hand a few easy steps

in a way that is in some part sufficiently beaten, or at least that

is sufficiently plain, and it is to be hoped you will soon see

that matter put out of all doubt. Let this then be your first

step;
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1. That somewhat or other there is, that hath been from

all eternity necessarily and of itself, without dependence upon
any thing- else. If this be not at the first view evident to you,

or if it seem too large a step, we will divide it into parts ;

and consider well what is said for the proof of it, by these de-

grees.

(1.) Somewhat or other must ever have been: for other-

wise, how could any thing come to be at all ? Do you think

it was possible, if ever there was nothing at all in being, of one

sort or other, that any thing should have come into being ?

No surely, for which way should it be ? It could not be made
by another, there being no other to make it ; and it could not

make itself, itself being as yet nothing. But sure you can

easily apprehend, that to make a thing be, is to do something ;

and as easily, that what is nothing, can do nothing. There-

fore, when your own eyes tell you that something now is,

you may be as sure, as of what you see with your eyes, that

somewhat or oilier hath ever been. Say with yourself, Some-

what now is, therefore somezchat hath exer been. If you dis-

cern not the clearness of this consequence, take the opposite to

it: Nothing now is, therefore nothing zcill ever be; it is as

broad as long.

(2.) You may next proceed thus, that something or other

hath been of itself ; that is, without depending upon any

thing else, or being beholden to any other thing for its being.

Now here pause a while, and consider what is said to make
this plain to you. Either you must acknowledge something

hath ever been of itself, or you must say that all things that

are, or ever have been, were from another, without any ex-

ception. But mark now, if you say that all things that .arc,

or ever have been, without excepting any, were from another,

you contradict yourself ; for besides all things that are, or

ever have been, without excepting any, there is not another

from whom they could be. Therefore it is impossible that all

things without exception should have been from another ;

whence then it is plain that something must have been of

itself, without depending for its being upon any thing else :

for it will come to the same contradiction, if you say all things

depend upon some other ; since there is nothing beyond all

things : therefore, to say that all things depend, is to say they

depend on nothing, that is, they do not depend. And to say

they have all depended on one another for their being, or made

one another, is altogether as absurd ; for it will make the Avholc

compass or circle of all being to depend upon nothing, or come
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at length to litis, that some one made itself, or even {which is

more gross) made its own maker ; unless you will rest in some

one that made all the other, and was itself not made by any of

them. If you do not apprehend this yourself, desire anyone
that hath a belter understanding to explain it to you, and

you will soon seethe matter intended by it to be as evident as

your heart can wish. And so this will be out of question with

you—That somewhat was of itself ; which added to what was

proved before, comes to this—That somewhat was ever of

itself. And both these thus conjoined, plainly appear from

what hath been said. For we have seen that nothing could

possibly make itself, (which would absurdly imply, that before,

it both was and was not,) and therefore, whatsoever was of

itself, must ever have been, or never had beginning of being.

80 much then, I suppose, you take to be most certain, that

.something hath ever been of itself. Whereupon you may
further add,

(.9.) That what was erer of itself, was necessarily. I hope

you understand what is meant by being necessarily, that is,

being so as that it could not possibly but be. You may per-

ceive that some things are so as that it was possible they might

not have been, as a house, a town, a garment, or whatsoever

was made by such makers as might have chosen whether they

would have made it, or no. Yea, or whatsoever is any way
made to be, having before not been ; for what once was not, it

is manifest it was then possible for it not to be. But to be ne-

cessarily, is to be so as that it could never possibly but have

been ; that is, that which is necessarily, is somewhat of so

excellent a nature, as that it could never be out of being.

IS'ow what was ever of itself, it was in this sense necessarily ;

namely, so as that the excellency of its nature was such, as

could never permit that it should not be ; whence the name
I AM agrees peculiarly and always thereunto. Nothing can

otherwise be of itself, (not by making itself, which you have

seen is impossible,) but by an everlasting possession of that

excellency of being, which excludes all possibility of not being.

It depends upon no one's choice or power, whether that which

is of itself shall be or not be.

(4.) What hath thus ever been necessarily, still is, and

will ever be ; which is plain upon the same ground. What
could never but be, can never but be ; for its nalure is such,

as whereto not to be is impossible. Otherwise, if its nature

had not been such, there being nothing else by which it should

be made, it could never have been. Wherefore thus far you.
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have firm footing in (his first step ; no part of the ground
which it measures shakes under you. Yon may say you are

sure of this—That somewhat there now is, that hath been

from all eternity, necessarily and of itself, without depend-

ence upon any thing else, and that can never cea.^e to be.

—Set this down therefore for a certainty, and then add
to it,

2. That whatsoever is not necessarily and of itself, is from

and by that which is necessarily and of itself, as the first Au-
thor and Cause thereof. This is so certain, that nothing

needs to be said for the proof of it more than hath been said

already, so that you do but understand the meaning of it

;

which you cannot but do, if you consider that all things that

are, or ever were, must be of these two sorts, namely, what

was of itself, and what was not of itself, but from another :

therefore, what is not of the first sort, must be of the second ;

that is, what was not of itself, must be from another ; and

then, what other must it be from ? Surely from what was of

itself, as its first and chief cause, whatsoever interior or secon-

dary causes it may have had besides, that were before it,

caused by that first. So that you now have plainly before you,

find in view, some or other eternal, necessary Being, not only

to be considered as it is in itself, but as the original and root

of all besides. Then go forward a little, and further add,

3. Neither this visible world, nor any thing of it, is neces-

sarily, or of itself, without depending upon any thing else ;

and was therefore created and made by some more excel-

lent Being that was so, and is quite distinct and diverse from
it. That this may be made evident to you, consider,

(I.) That whatsoever is changeable or imperfect, and

capable of becoming more perfect, is not necessarily, and of

itself, without dependence on any thing else. For what is of

itself necessarily, and without dependence on any other, must
nave whatsoever belongs to it, all at once ; for from whence
should any addition or change happen any way to it ? Not from

any other, for it no more depends on another for addition, than

it is liable to diminution by another, being what it is, necessa-

rily, or from itself: for nothing can impart or add what it hath

not ; and what it hath was in it before, and was in it necessarily,

and therefore unalterably, and without possibility ofany change.
Now you know this visible world is continually changing, and
in an imperfect state ; and we may add, that there is somewhat
invisible, of whose present being we are certain, that was not.

of itself, and that did not make this world. For instance, we
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are certain of the present being- of onr own mind and spirit,

which we cannot see with our eyes, but by self-reflection we
are sure we have somewhat in us that can think. Nor is there

any thing that comes under our immediate, certain observa-

tion, more excellent than man himself, especially his mind
and soul. And do you not yourself know, and find hovr

changeable, indigent, and imperfect that is ? Therefore you
may be sure it is not of itself, nor the maker of this visible

world. If all the men in the world should join all their wit

and power together, which way would they go to work to make
such a world as this ? Yea, or even to make one single pile

of grass, or grain of sand ? Which way can you devise then,

they should make the sun or stars, or such an earth as this ? It

is plain, then, that all this worid had a maker, distinct from

itself.

(2.) Whatsoever being is of itself, is more excellent than

what is not of itself. This you cannot but assent to at the

first sight : for besides that you must needs acknowledge it

better to live of one's self, than to be beholden to another, you
must also know that whatever being is not of itself, hath no
excellency in it, but what was in that being that was of itself

before ; and therefore it had in it all the excellency that is

in such tilings as proceeded from it, (unabated because in it ne-

cessarily,) together with the proper excellency of its own being,

whereas the other sort of beings have but their own derived

excellency only. Wherefore this also is most evident, that

this world had a maker distinct from and more excellent than

itself, that changes not, and whereto that name most properly

agrees, I AM THAT I AM. Being sure of this, you may pro-

ceed, and conclude,

4. That the things which are manifestly not of themselves,

but created and made, do plainly shewr that the maker of them
doth excel in power, wisdom, and goodness. The greatness

of his works shews his mighty power ; the nature, exactness,

and order of them, his admirable wisdom ; and his own self-

sufficiency, and independency on the things made, shew his rich

and vast goodness in making them, as you may see more at

large in Part I. Now therefore, if you have attended, you
cannot but find that you are sure and at a plain certainty con-

cerning these four things :—That somewhat was ever, and is

necessarily ;—that what was not so, did arise from that which
was ;—that this Avorld being not so, did therefore spring

from that eternal, necessary, self-subsisting Being;—and that

this Being hath those particular excellencies, whereof there
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are the manifest appearances and footsteps in the works that

are made by him, (namely, especially power, wisdom, and good-

ness,) in himself. And thus the invisible things of him from

the creation of the world are clearly seen, being understood by
the things that are made, even his eternal power and godhead

;

so that they who see them not are without excuse. Rom. 1.

20. If you be sure that any thing is, you may be sure some-

what was ever of itself: if you be sure any thing that was

not of itself hath appearances of power, wisdom, and good-

ness in the frame of it, you maybe sure that that Being which

was of itself is the powerful, wise, and good Creator and Maker
of it. It is to be hoped, then, you are at a certainty,—That

God is.

Secondly, And now as to the second principle, that hath

been insisted on also in 1\\c former Part,—1'hat this God is con-

versable with inert. You cannot surely doubt, but that he

that made you, and gave you all that any way belongs to your

being, can apply himself to you, or any of his creatures, in a

way suitable to the natures which he hath put into you and

them ; nor that he is ready to Converse with you, in a way
suitable to the nature he hath given you, if you be such

towards him, and so apply yourself to him, as you ought.

For it is not a greater thing to do so, nor more exceeding or

going beyond the reach of his power, wisdom, and goodness,

as you caimot but see, than to have given being to you, and

all tilings.

But now if what is further discoursed in that former Part,

concerning the oneness of the Divine Being, and the infinite-

*ness thereof, or concerning any other perfections there par-

ticularly asserted unto it, seem not so plain to you as is re-

quisite to guide and facilitate your applications to him ;

what hath been more plainly said in this, is however sufficient,

as more primarily fundamental and prerequisite to that

further knowledge of his nature and will towards you, which

in another way is to be had and sought after.

A cloud and darkness are now drawn over the world of

mankind : and though it be still very easily discernible that

God is) it is yet more difficult to attain to so distinct apprehen-

sions what he is, as are necessary to our conversing with him.

Against this difficulty, he hath afforded a gracious relief;

that is, he hath provided there should be a more express dis-

covery of him extant among men, than can be collected by
their making observations upon this world. The case was

such with man, (grown now so great a stranger to God,) as to re-
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quire a written revelation of his nature and will; and we have

it in those scriptures which bear with us the name of the word

of God. It were indeed very unseasonable and absurd, to

urge their authority in the inquiry, whether there be a God
or no ? For what authority have they more than other writings,

but as they are God's word ? Therefore to expect or give

assent to them as such, while yet it remains an undecided con-

troversy, whether there be any such one, or no, for whose

sake the assent should be given, were to expose our religion,

not to prove it. These holy writings were not intended, by
their affirmation of it, to inform us of God's existence, which

they suppose, and do not prove, as a thing we may otherwise

be certain of; but to teach us our duty towards him, and

what our expectations may be from him ; and do therefore

give us a true representation and discovery of his nature, (so

far as it was needful for us preparatively first to know it,) and
then next, of the present state of things between him and us,

that we might be directed how to apply ourselves to him suit-

ably to both the one and the other. It is true, that we can

never know that there is a God, without knowing somewhat
of his nature, or what a one he is. We cannot so much as

inquire whether he be or no, but we must have some notion

in our minds of the thing we inquire about ; and so much as

is necessary to this purpose, may be plainly gathered in the

way we have gone hitherto. For if we understand the dif-

ference between something and nothing, between being and no
being, and find that something is, or that there is some being;

and again, if we understand the difference between a thing's

being of itself, and being of or from another, and find the

former must be the original of the latter, we cannot but un-
derstand ourselves, when we say there is an Original Being.

And having some understanding what is meant by power,
wisdom, and goodness ; withal finding that not only the

effects of these, but these very things themselves, are in the
world, we cannot but be sure (because these things come
not of nothing) that the Original Being is powerful, wise,

and good. And now when we have thus found out an Ori-
ginal Being, that is of wisdom, power, and goodness sufficient

to be the Author of such a world as this, we at once know
both what God is, (sufficiently to distinguish Iiim from all things
else,) and are at a certainty that he is.

When we perceive that he hath given to all breath and
being and all things ; we have sought, and even felt and found
him out, and found that he is not far from any one of us,

VOL. i. 2 R
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since in him we live and move and have our being ; that he
is every where present, in this his crealion, as the great Sus*
tainer and the Life of the universe and forasmuch especially

as we are his offspring, (as even the light of a Heath- n poet
could reach to discover,) even zee, who are a sort of intelligent,

designing, active beings, that therefore the Godhead is not

like silver, or gold, &c. but of a nature more nearly re-

sembling that, of our own souls, and the higher excellencies

of the best of his creatures, although eminently containing in

himself also all the real perfections, virtues, and powers of
all the rest: when we understand so much of God, (as we
may by the light of our own reason,) we understand enough to

give a foundation to religion, and to let us see he ought to have

a temple, and worship : and another sort of temple than is

made by men's hands, other worship than can be performed by
the hands of men ; as is there clearly argued, and inferred by
the apostle, upon those plain grounds. Now when we are ar-

rived thus far, it is seasonable to make use of the further help

which we may observe the great, and wise, and good God to

have most condescendingly, most aptly, and most mercifully

a/Forded us, for our more distinct understanding of his nature,

and our own state ; and how we are to behave ourselves towards

him thereupon.

IV. Taking notice therefore that there is a written revela-

lion of him extant in the world, that bears his name, and
gives itself out to be from him; if now we look into it, ob-

serve the import and design of it, compare it with what we
before knew of his nature and our own ; consider what is most

obvious to an easy self-reflection in our own state and case,

and how exactly this written revelation agrees and corresponds

to those our former notices ; taking in withal the many con-

siderations that concur besides, to evidence to us the divine

original and authority thereof: we cannot but have much
rational inducement and obligation to receive, with all reve-

rence and gratitude, this revelation, as from God ; and to rely

upon it, as a sure and sacred light sent down from heaven, to

direct us in all our concernments God-ward. For finding our
own great need of such an additional light, and apprehending

it. sufficiently agreeable to the divine goodness to afford it, and
expecting it to be such, in itsscopfc and design, as we find it

is : if we further consider it must have had some author, and
perceiving it not easy, with any plausible pretence, to affix it

to any other than God himself: if we consider that it was
impossible it could be invented by men, without some design
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of self-advantage, either in this world or in the other; and

}iow absurd any such expectation must be, either from men
here, (the contents thereof being so repugnant to the common
inclinations of men, as to oblige those that owned them to the

severest sufferings on that account,) or from God hereafter,

^vho could not bo expected to reward forgery, falsehood, and

the usurpation of his name ! If again, we further observe the

positive attestations whereby he hath challenged and owned it

as his own, and wherein the divine power hath borne witness

to the divine truth contained in it ; if the matters of fact on

"which all depends appear not less certain than that there were

men and nations in the world, that we have not seen, and before

we were born : if we see it not only improbable, but even next

to impossible, that the records of those miraculous attestations

should have been forged, and nations imposed upon thereby ;

and amongst them, many of the wisest of men in those very

times when the things recorded were alleged to have been

done, and in a matter wherein their eternal hope was concern-

ed ;
* we shall upon the whole see cause to judge, That as it

were most absurd to suppose such a revelation given by God,
and no sufficient rational evidence withal given that it is from

him, (without which it cannot serve its end, and so would
signify nothing,) so that there is nothing wanting, in divine

estimate itself, to make up such a sufficient, rational evidence
;

nor in our own, unless we would suppose it necessary that

every man should have a Bible reached him down by an im-

mediate hand from heaven, or make some other supposition as

fond and vain as that ; or that we count not that sufficient evi-

dence, which ought to satisfy our reason, if it do not gratify

our fancy and curiosity too. It is not fit, here, to say more
of the divine original of those holy writings, nor needful; so

much being written already, + with so great clearness, on that

subject, by many. That therefore being out of question what
you cannot reason out yourselves, or apprehend from the rea-

sonings ofothers, concerning God's nature tending to represent

him worthy of a temple with you, and capable of receiving and
rewarding your sincere and spiritual worship, fetch out from

that divine volume ; for you may be sure, though you can-

* Ifwe t^ke notice that in some parts of this Vol. there are very ancient

predictions, of the strangest and most unlikely events, that we see exactly

fulfilled in the other parts.

t Ur. Stillingffeet, in his Origincs Sacne. Grotius deVerit. Chr. Relig.

Huet. Demonstr. Evangel. &C, Mr. Baxter's Reasons of Christian Religion.

With many more.
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not search him out unto perfection, he perfectly understands
himself, and is certainly such, as he there tells you he is : and
he there reveals himself to be such, as to whom the temple
aiid worship we here intend, cannot be doubted (as he hath
ordered things) to be both due and grateful. Whatever might
be otherwise matter of doubt, is by his express discovery of
himself, taken away.

If it were still a doubt, after all that hath been formerly said
for the reasoning out of these things, whether the Deity be one
only, or manifold ; whether the world had but one, or had
not many makers ; and so, whether there be no danger of
misapplying our religion, or of mistaking the object of our
worship. This word plainly tells us,

First, That there is but one God, the Father, of whom are

all things. 1 Cor. 8. 6. That he is God, and there is none
else. Isa. 45. 21, 22. And that however there be three

that bear witness in heaven, and the stamp of whose name
is, in our baptism, distinctly and solemnly put upon us

;

Mat. 28. 1 John 5. yet (as in many other instances, that

may be in some respect three, which in some other respect is

but one) without the unnecessary, punctual declaration, how
these are three, and how but one, it expressly tells us, these

three tire one.

And if it be yet a doubt with us (in which the reasonings of
some may be too short to determine and resolve them) whether

this one God be so absolutely and every way perfect as to

be sufficient for us all ; whether he can understand all our con-

cernments, relieve us in all our necessities, hear our prayers,

satisfy our desires, receive our acknowledgments and thanksgiv-

ings, and take notice with what love and sincerity they are

tendered unto him ; or, if he can do for us according to our

necessities, and reasonable desires ; whether we have any

ground io believe that he will ; this word of his plainly as-

sures MS,

Secondly, Thaihe is God all-sufficient; Gen. 17. 1. that he hath

all fulness in him. It often represents him to us, under the name
of the Lord God Almighty : tells us that he can do every

thing, and that he doth whatsoever it pleaseth him. It tells us his

understanding is infinite, and particularly assures us that he

searches the hearts of men, and tries their reins ; that they can-

not think a. thought, or speak a word, but he understands

them afar off, and knows them altogether : that his eyes are upon

all the ways of men ; that he knows all things, and therefore

knows if they love him.
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And that we may be the more fully put out of doubt bow easy

it is to him to do so, we are assured,

Thirdlyy
That he is everywhere present, that he fills heaven

and earth, that the heaven, and heaven of heavens, can-

not contain him : that there is no going from his Spirit, or fly-

ing from his presence ; that if one go up to heaven, he is

there ; lie down in hell, he is there : go to the uttermost part

of the sea, yet there his hand shall lead, and his right hand
hold them.

Fourthly, And that all doubt may vanish, concerning his

will and gracious inclination, how expressly doth he make
himself known by this name ? namely, That he is the Lord,
the Lord God, merciful and gracious, long-sufFering, and
abundant in goodness and truth, &c. Exod. 34. 7. And by
the same blessed and inspired penman of a part of these holy
writings, (the beloved disciple, who lay in the bosom of his

only-begotten Son ; who also is in the bosom of the Father,

and hath declared him,) we are not only told that God is

Light, whereby the knowledge, purity, simplicity, and glory

of the Divine Being are represented, but also, once and
again, that God is Love, that we might understand him as

a Being not of more glorious excellency in himself, than
of gracions propensions towards his creatures. And lest

it should be thought our meanness should exempt us, and
put us beneath his regard, we are told, lie taketh care for

sparrows, he heareth the ravens when they cry ; and generally,

that the eyes of all Wait upon him, and he gives them their

meat in season, Ps. 145. (which even the brute creatures are

emphatically said to seek of God) and that he opens his hand,
and satisfies the desire of every living thing. Ps. 104.

And besides what he hath so expressly testified concerning his

oavii .nature, his favourable inclinations towards men might
sufficiently be collected from that very nature which he hath

given to man, considered in comparison and reference to his

own : that lie made him in his own image ; and that he being

the Father of spirits, hath placed a spirit in man, so agreeable

to his own spiritual nature ; and by his own inspiration given

him that understanding, that the mind begotten corresponds,

by its most natural frame and constitution, to the mind
that begot, the vots ven^vtl^ (as it was anciently called,) his oxen

Eternal Mind: and that if its own original be remember-
ed, it turns itself towards him, seeks his acquaintance by
an instinct he hath himself implanted in it, and cannot rest

until he have such a temple erected in it, wherein both he and
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it may cohabit together. By all this, his aptness to that con-
verse with men, which is imported in the notion of a temple,

doth so far appear, that at least it is evident such converse

cannot fail to ensue, supposing that there were nothing1 in the

way that might be a present obstruction thereto. And it will

more appear, when we have considered (since there is some*
what that obstructs this converse) what he hath done to remove
the obstruction, and how he hath provided that the inter-

course may be restored, and his temple be resettled with menj
upon everlasting foundations.

CHAP. IV,

I. That there is an obstruction to this intercourse. If The method of

the following discourse. Fin/, Man's apostasy from God, and the

vitiated state of his nature; 1. Not only represented in the sacred

Scriptures, but also, 2. Acknowledged and lamented by Pagans:—
in some respects very mistakenly; wherein perhaps some of them not

justly understood:—This not the primitive state of man ; therefore not

to be imputed to the Author of nature. Secondly, The temple of God
hereby made waste and desolate, and become, 1. Unfit for the divine

presence, being, (1.) Unsuitable, and, (2.) Disaffected. 2. Hereupon for-

saken, and most justly. Thirdly, The new foundation and platform of

his present temple laid in Immanuel.

I. ~JT\UT so far it is, that there should want probability of

X3 a very inwr.rd commerce between God and man, that

we have reason to think it rather strange, considering- his na-

ture and our own, it should not have been continual ; and that

his unbounded and self-communica<ive fulness was not by him

always afforded, and always imbibed and drawn in by so

capable and indigent a creature. One would wonder what

should have discontinued this intercourse! What can be so

apt to give and flow out, as fulness ? What should be so apt

to receive and take in, as want and emptiness ? Such a com-

merce then as con be supposed between one * that is rich and

full, and them that are poor and necessitous, one would think

should have never failed. So a fabulous dream may be sig-

nificant, and not uninstructive, touching the reason and way

• Porus and Penia. „
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of commerce between God and creature. We are therefore

put upon a new inquiry, and need no longer spend ourselves

in anxious thoughts, Can there be any converse between God
and men ? That we may rather say, How can it not be ? or,

How strange is it there is not more ! that he hath not a temple

in every human breast, replenished with his vital presence !

that there are nothing but ruins and desolation to be found,

where one would expect a fabric worthy of God, and an in-

dwelling Deity ! This must therefore be the sad subject of

our thoughts a while, What hath rendered the blessed God so

much a stranger on earth, and occasioned him in so great part

to forsake his terrestrial dwelling ? Whence we shall have the

advantage (seeing how just cause there was, on his part, for

this deplorable distance) to adore the grace that returns hiin

to us, and inclined him to take that strange course, which we
find he did, to repair his forlorn temple, and fill this desolate,

forsaken world with the joyful sound of those glad tidings,

" The tabernacle of God is with men." We shall find he is

no further a stranger in this world, than as we have made and

continued him so : no further a home-dweller in it, than as

by an admirable contrivance of wisdom and love, which will

be the eternal wonder of the other world, he hath made way
for himself: whereby his propensions towards men, prevailing

against so great an obstruction, do even now appear at once

both evident and marvellous, and ought to be not only the mat-

ter of our belief, but admiration.

II. Wherefore our discourse must here proceed by these

steps, to shew—That mankind hath universally revolted, and

been in a state of apostasy from God ;—that hereby the tem-

ple of God in man hath been generally made waste and
desolate;—and that he hath laid both the new foundations

arid the platform of his present temple in Immanuel, God with

us, his own incarnate Son, who rebuilds, beautifies, fur-

nishes, inhabits it, and orders all the concernments of it.

First, Mankind hath universally revolted, and been in &

state of apostasy from God. This we do little need to labour

in—every man's own reflection upon the vitiated powers of his

own soul, would soon, as to himself, put the matter out of

doubt ; whence each one's testimony concerning his own
case, would amount to a universal testimony. No man that

takes a view of bis own dark and blinded mind, his slow and
dull apprehension, his uncertain staggering judgment, roving

conjectures, feeble and mistaken reasonings about matters that

concern hira most ; ill inclinations, propension to what is un-
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lawful to him, and destructive, aversion to his truest interest

and best good, irresolution, drowsy sloth, exorbitant and raven-

ous appetites and desires, impotent and self-vexing passions

—

can think human nature, in him, is in its primitive integrity,

and so pure as when it first issued from its high and most pure

original. By such reflection, every man may perceive his

own ill case, in these and many more such respects ; and by ob-

serving the complaints of the most serious, and such as have

seemed most to study themselves, collect it is generally so with

others also.

I. They that have read the sacred volume, cannot be ig-

norant that all flesh have corrupted their way
;
(Gen. 6.) that

the great God, looking down from heaven upon the children

of men, to see if there were any that did understand, that did

seek God, (Ps. 14. 2.) hath only the unpleasing prospect be-

fore his eyes even of a universal depravation and defection ;

that every one of thera is gone back ; they are altogether become

filthy, there is none tliat doeth good, no not one ; that all

have sinned, and come short of the glory of God ", (Rom. 3.

10—23.) that this world lieth in wickedness : (1 John 5. 19.)

and that this was not the first state of man, but that he is de-

generated into it from a former and better state: that il God
made him upright," but that he is become otherwise, by his

own "many inventions :" (Eccl. 7. 29.) that by trying, con-

clusions to better a state already truly good, he brought him-

selfinto this woeful plight ; and by aiming at somewhat above,

sunk so far beneath himself into that gulfofimpurity and misery,

that is now become to him as his own element and natural

state. ...
- 2. Yea and the matter hath that evidence, that 'even many
of them who, for aught We know,, never conversed with those

sacred records, have no less clearly discovered their sense of the

present evil state of man, than their ignorance of the original

of that evil, though some of them carefully acquit God of

it. • Max. Ty'r. Diss..25. • \Ve find their complaints * of the

malignity of ignorance surrounding ail the earth, and that

corrupts the soul shut up in the body : that, as a garment and

web, inwraps the minds of men, that they cannot.look to him

whose pleasure it is to be known, and who is not to be heard

with ears, nOr seen with eyes, or expressed by words. That

till it be rent in pieces, they have upon them t the bo7id of cor-

*The so controverted Merc. Trismeg. c. 7. Secund. M. Ficin. Interpret.



CHAP.IT. the living temple. SIS

ruplion, the dark coverture, the living death, the sensible

carcass, a moving sepulchre, which they carry about with

them.

We find complaints, that * by bonds and chains our mind is

held, from our infancy : of certain " mean and debasing

passions, that i\o fasten and even nail the soul to the body :"

©f+ much greater evils, and more grievous , than the most pain-

ful bodily diseases, gouts, stranguries, dysenteries, and my~

riads of the like; namely, all manner of sins, wickednesses,

transgressions, ungodlinesses, which wc have to lament as the

maladies or disaffections of our soul.

Of certain £ old or inveterate spots, that are by all means to

l)c washed and purged out : that there are certain ^ -princi-

ples of viciousness, as pleasures, griefs, lusts, fears, enkindled

from the body, but mixed with the soul, and that absurdly bear

rule over it.

And the naturalness of these is more than intimated, while

they are said to be
f]
rather from parents and ourfirst elements

than ourselves : or, ? rather to be imputed, as is elsewhere

said, to those that plant, than those that are planted.

Whence also, **vice is said to be involuntary : (being rooted

in our natures:) that whosoever are vicious, become so, from

such things as do even prevent our choice. And that ft all

men do more evil than good, beginning even from their very

childhood.

And (as another expresses it) we offend from certain || in*

voluntary passions, in which the pravity of the soul is made to

consist : or §§ that zee here partake a certain mundane nature,

which, he says, is mixed of mind and necessity.

* tigy(A.Zv xxi avvSi'Ttuv rlv xx\yj>{j.imv, tx fieitywy, vav. Iamb, de vit.

Pythag.

f zsigt to Gupx zsAiv^iTiois, tttgiirfav[jLOWJii, (patriots, 'aooxygxi , Tgxy
yovgtxi, ovo-tvltglxi, tffc. 'csigi cis Trr; \J/uj£»iv OToXXjj p.si£pvx xxi %x\£ZJwkgx.

«3c(T/xa;, xxxx, 7rx^iWfj.lxi } a.<j%$-hit.x\x. Idem.
+ ~-\yxxTzaiuppuiAriixt x.Yi>J<$is, p. 256, Hippar. Pythag.

§ ct^yxi xxxlxs.

|l lx rwv yivsloguv xxi ^otynuv, (A.a.7y.oy v 11; x/aiccv. Plat. Tim. Locr.

T) ailixlsov (a.sv rtss tyvlivovlxs xh, rut <$viivo[Aivm fx.aAAov, Idem Timaeus.
** xxxoi, oi' xy.narJflxlx yiyv&fAtZx. Ibid.

tt «f|«'/«-£W< £* ttxi^uv, xj s| uy.x%rxvx<jiv xnoilts. Idem Hipp. Major,

p. 296.

XX ttxucriot -vsx^rn*.x\x. Plotin. Enne. 1. Lib. 8.

§§ [A.s[Aiyphr) yx% »» $r, 3 tb xo<r/x» fvtftt Ix Tt wv, xj uyciyxrtt. Idem
p. 77.

VOL. i. 2 s
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And even from hence that * virtue is voluntary ; vice is, by
another, concluded to be involuntary. " For," says that au-

thor, a who can willingly, in the most lovely and most noble

part of himself, choose that which is the greatest of all evils ?"

esteeming vicious inclination the most repugnant thing to

liberty, (as it is indeed in the moral sense,) and the greatest

slavery. Whereupon, another inquiring, since God doth no-

thing but what is good, whence evils should come, resolves that

whatsoever is good is from heaven, but t all evil from our self-

natural vileness. And another speaks of an evil adhering to our

being, and not only acquired, but ^ even connatural to us ; yea,

and this evil is said to be the very death ofthe soul. The sadness

of the common case of man in this respect, hath been therefore

emblematically represented by § a potion of error and igno-

rance, presented to every one at their first coming into the

world) and whereof it is said all do drink, more or less ; a

woman called Imposture, accompanied by other harlots, Opi-
nion, Lust, Pleasure, &c. seizing and leading away every one.

And hence are
||
bitter complaints and accusations pouredforth

even against nature itself, as being a mere force and war, and
having nothing pure or sincere in it, but having its course

amidst many unrighteous passions
;
yea, and its rise and first

production are lamented, as founded in unrighteousness. The
discontentful resentments whereof have made some not spare to

censure our very make and frame, the uniting ^.of an immortal

thing to a mortal in the composition of man, as a kind of dis-

tortion of nature, that the thing produced, should be made to

delight in having parts so unnaturally pulled and drawn to-

gether.

Ho that some of the ethnick philosophers have been so far

from denying a corruption and depravation of nature in man,
that they have overstrained the matter, and thought vicious

inclination more deeply natural than indeed it is ; and so

* tcj oe rriv a.gelnv exbViov hvcci 'izsilxi to ty,v yttXKixv UKtsaiov lzjdgj(ztv} &C.

Alcinous Cap. 30.

J- e| avhpvus lAO-y^^'ia.-;, Max. Tyr. Dissert. 25.

% to "cjoigtzTofAivov t-7) ao-<jT v5/xtiv xzHov. Hiero. in Carm. Pytliag.

§ T«'y hsTjogtvois.ev&s eis rov /3/ov isoli^et, 'zsavlis 'GslvHcrtv, aX\a. hi (xtv zjXe^ov,

o< Se %-flov. Tab. Cebetis.

|| Empedocles and Heraclitus are represented as (-rroXXaxts o^v^d^stoi k,

l.oioogxvUs Tfiv tyv&iv us ocvxyw) x.tz.1 'noXtf/.ov tiaxv, oc^iyis de [Ainotv /xriOs nXixgins

i'%ao-xv) often bewailing and reproaching human nature, as being a prin-

ciple of force and hostility, and having nothing pure or sincere.

^f tw QvrtTu avngyopivH a§<W!s, &C. Pint, de solert. anim. p. Q64-.
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taxed and blamed nature, in the case of man, as to be too

liable to implied reflections even on the blessed Author of

nature himself. Whereto the known principles of the sect

of the Stoics * do too plainly tend, who give in so vast a ca-

talogue of the diseases and distempers of the mind of man

:

taking every thing into the account that hath the least of

perturbation in it, without excepting so much as mercy it-

self, or pity towards them that suffer unjustly ; and yet seem

to subject all things to fate and natural necessity, whereby all

these evils in the mind of man would be rejected upon the

holy God, as their original Cause. Whence therefore some

that were more sober have made it their business to vindicate

God from so horrid an imputation ; + and one of much note

* D. Laert. L. 7. But perhaps they have been somewhat misunder-

stood by their prejudiced opposers, or some unwary expressions of theirs

been stretched beyond what was meant. For though they reckon 'i\£©*

{compassion) among the distempers of the mind; yet so afterwards they

do a.nXtt]^o(7vvr, {the want ofcompassion) too. Whence it is probable they

intended to place e'Xj©* {compassion) among the evils of man's nature no
otherwise than as it should include undue perturbation in it, or as it

might urge those who are more apt to be passionate upon such occasions,

than just and wise, to the doing of unfit or unseasonable things for the

afflicted person's relief; than which nothing is more supposable: which
occasioned that famous general Agesilaus, when his sick friend impor-

tuned him with tears, to stop the (then necessary) march of his army for

his sake, (looking sadly back upon him,) to say, us yjxKimav eV<v iXeelv x^PfoveJv,

(How hard is it to Icpitiful and wise!) Plutar. Apophtheg. Lacon. And that

afterwards making «ysX£»//.oo-i'm vicious too, their meaning was, that a
calm and sedate will or propension to relieve persons in distress was the

virtue, both the other the opposite vices. Which seems more likely than

Menagius's way of salving the lya.v\to<pavis}
by supposing a.vi'hinyi.oavvri here

to have been miswritten for IXzyi^oGmyi, by some very assuming transcri-

bers, that were willing rather to express their own mind than their au-
thor's. Observ. in Locum.

t And though in what follows they are sharply taxed, as laying all the

evils of the world (moral as well as other) upon God and nature. This
seems to have proceeded from some lavish speeches of Chrysippus, that

justly fell under the representation of Plutarch's severer and more sound
judgment. Yet surely they did suppose another, and purer state of na-
ture, out of which man was lapsed ; otherwise, how come they, when
they assign the common notion of vicious perturbation or passion, to call

it an irrational and [<&•«$>* fyva-tv xivncris] preternatural motion? What
nature is that, which it is supposed to swerve from ? Besides that, they
constantly call these diseases of the soul, therefoie they understood them,
not to be its very nature : for then what were the diseased subject ? Nor
could it agree with that known dogma of theirs, that virtue is ^axlov ru
a thing to be taught, if they should suppose vice in that sense natural.

And indeed, that Plutarch entitles that book he hath against them,
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animadverts upon the mistakes of such as seemed so to charge
him, sharply blaming them for such an intimation ; but more
sharply (perplexing others in his own dubious twilight) for

the excuse they give of it, namely, That God doth what they

attribute to him in this matter, for the punishment of wicked
men; * alleging it were a grievous matter that God should
will and revenge the same thing, that wickedness should both

be, and be punished, according to the mind of God. + Some
do, with great reverence of the divine majesty, confess the

rise of all this evil to be from man himself, namely, even that

sort of evil which is called by the name of wickedness, is

said to be from an innate principle, which the arbitrary power
of a man's own soul hatcheth and fosters, and the fault is hi*

who admits it: but God is faultless :| that God did place the

soul over a terrene body, as a charioteer over a chariot, which
it might govern or neglect, &"c. §

So another snys,
||
that whatsoever things come into this

7&orld from God, are good; but evils proceed from a certain

ancient nature, <Sc By which what could he mean, but
the hereditary pravity which hath in a long series descended
from depraved progenitors, so as no longer to be a new thing ;

but of a forgotten original, and from of old reigning in the

world ?

They of this famous sect, the Platonists, seem often to attri-

bute vicious inclination to the soul's being united with the

body • (as supposing it to have existed pure and sinless before ;)

<ffff< ro7x.«y Uavllm, argues, they intended not the gross things he re-

futes, for no man intends contradiction to himself. And since no man-
can hold both parts of a contradiction, it is candid to suppose they would
have chose rather to let go the worse part.

AXKa. fj.lt rov -?£o> y.oKaX^'4 tpvo-i Tri» kockiooi >y TtotXx 770<ei> §771 ttiha&f*

t»v vorngm—They admit, however, that God punishes wickedness, and
does many things for the punishment of the wicked.

*}" ferh [/.si ay th% Seivov to nxl yitscr-Jxi T'/;v •x.u.y.'.a.t nai KsXa-'etTZzi xxlec ra»

t« Atos Xoyov—This is indeed a dreadful notion, that, pursuant to the

appointment of God, evil should both exist and be punished. Plutar. de
Repugnan. Stoicorum.

% a-eyiw Tr>* (zvlopvT}, r> vj/y^rjr equina- xvirxet re v.au Ti\t>pofv, v> DMf/Mt-

f«>JC§»}f/a. ecvis tk hho[/,h>i aii'ut. Qsoi avxtTsQ—The self-born principle,

which the power of the soul conceives and biings to maturity, and whose
name is mischief. The cause lies in the being who chooses it. God is not
chargeable with it. Max. Tyr. ubi supra.

§ As he there proceeds.

JJ
oa-a. nta.^a. SeS, xya^tk' t* Je jckk* sk rnt a.^.-/»ia.t Ptf3

"

J
'

w»V Plot. EnuesJi
1. 1. 8. p. 77-
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yet even they appear also not to have thought it impossible a

human soul should sometime have been in an earthly body
without sin. For their renowned leader discourses at large

of a former incorrupt state of man in the body, (a golden age,

as others also call it,) and of a defection or apostasy from it

;

which state, though his Egyptian tradition,misinformed him
about the continuance of it, he excellently describes (as also

man's declining from it,) telling us, that "then God familiarly

conversed with men, taking care of them, as a shepherd of

his flock : that he was chiefly intent upon the ducture and
government of their minds ; that (as he afterward says in ano-

ther part of that unfinished discourse) while *the godlike na-

ture continued in sufficient vigour with them, they were
obedient to laws, and behaved themselves friendly towards

that t divine thing that teas akin to them. Then they pos-

sessed thoughts that were true, and altogether great ; using

meekness and prudence in reference to their own conditions

and one another: that thev disregarded all things in com-
parison of virtue. They easily bore a prosperous condition,

esteeming all outward things little. They were not intoxicated

or drunken with sensual delights ; but sober and quick-sight-

ed, and all things increased upon them through their mutual
love and virtue. But they growing at length into a too great

esteem and love ofterrene things

—

\and that participation which
they had of God decaying (whereas all was well while the

Divine Nature remained with them) and being variously in-

termingled with ^ much deadly evil, and a kind of human cus-

tom or course of living," as elsewhere he so expresses sinfui

corruption, " prevailing among them, and they not able to

bear a prosperous condition, came to shame, and to ruin with

it ; having lost the loveliest of their most precious things."

Agreeably whereto, another, discoursing of the nature and ori-

ginal of evil, places it in our being plunged and sunk into

matter and corporeity : and commenting upon a noted passage

of his master, (in Theatet.) namely, " That our recovery
must be by a speedy flight to God," &c. says, that

||
this Jlight

is not to depart from the earth, hut that we become, even while

we are on earth, righteous, and holy, and wise.

Therefore also have we with this sort of men, so frequent

discourses of the purgative virtues, which suppose a lapse

i t« Qiov Qvair avius s^jjfxn. -f isgo: to ovyytns Qetot,

II «« to ex yv ivih^Hi «>7.«, &c, Plot, Enne. 1. lib. L
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into great impurities
; yet not so inseparable from our natures,

but that by divine help (which they also sometimes speak of as

necessary) a cure and redress maybe wrought.
Nor, if we consider, can it be so much as imaginable to us,

that the present state of man is his primitive state, or that he
is now such as he was at first made. For neither is it con-
ceivable, the blessed God should have made a creature with
an aversion to the only important ends, whereof it is naturally

capable: nor particularly, that he created man with a disaf-

fection to himself; or that ever he at first designed a being of

so high excellency as the spirit of man, to drudge so meanly,
and be so basely servile to terrene inclinations; or, that since

there are manifestly powers in him of a superior and infe-

rior sort and order, the meaner should have been, by original

institution, framed to command ; and the more noble and ex-

cellent, only to obey and serve : as now, every one that ob-

serves may see the common case with man is. And how far he

is swerved from what he was, is easily conjecturable, by com-
paring him with the measures which shew what he should be.

For it cannot be conceived for what end laws were ever given

him, if, at least, we allow them not the measures of his primi-

tive capacity, or deny him ever to have been in a possibility

to obey. Could they be intended for his government, if con-

formity to them were against or above his nature ? or were they

only for his condemnation ? or for that, if he was never capable

of obeying them ? How inconsistent were it with the good-

ness of the blessed God, that the condemnation of his creatures

should be the first design of his giving them laws ; and with

his justice, to make his laws the rule of punishment, to whom
they could never be the rule of obedience and duty ; or with

his wisdom, to frame a system and body of laws, that should

never serve for either purpose, and so be upon the whole

useful for nothing? The common reason of mankind teacheth

us, to estimate the wisdom and equity of law-givers, by the

suitableness of their constitutions to the genius and temper of

the people for whom they are made ; and Ave commonly reckon

nothing can more slur and expose government, than the im-

posing of constitutions most probably impracticable, and which

are never Hkely to obtain. How much more incongruous must

it be esteemed to enjoin such as never possibly could ! Pru-

dent legislators, and studious of the common good, would be

shy to impose upon men under their power, laws against their

genius and common usages, neither alterable easily, nor to any
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advantage. Much more absurd were it, with great solemnity

and weighty sanctions io enact statules for brute creatures

!

And wherein were it more to purpose to prescribe unto men strict

rules of piety and virtue, than to beasts or trees, if the former

had not been capable of observing them as the latter were not ?

We insist not on the written precepts in the sacred volume,

(where we have also the history of man's creation and fall,)

but let the law be considered which is written in men's hearts;

the vo/a©' ^//./sfyoto*, the t«£<* mo//.©-, or the lex tiala (in the

ethnick language) * which the eternal' lawgiving mind hath

created in our souls. And how evidently doth that law con-

vince, that we neither are, nor do what we should? How
gross and numerous deformities do we daily behold by that

shattered and broken glass ? how many things which we dis-

approve, or certainly would, if we discussed the matter with

ourselves ? How frequent bulTetings are many, when they re-

flect, constrained to suffer at their own hands ; even wherein

(not having another law) they are only " a law to themselves,
1 '

and have only their own thoughts, either their excusers, or

accusers ? And what doth that signify, but a lapse and recess

from their original state? the broken imperfect memorials

whereof, are a standing testimony against their present course

;

their notions of right and wrong, comely and uncomely, re-

monstrating against their vicious inclinations and ways. For
would they ever reprove themselves for what was not possible

to be otherwise ? Or was man created a mere piece of self-

contradiction ; or with a nature made up of repugnancies,

and perpetually at war with itself? This I should do, but

that which is clean contrary I have a mind to. Were thes£

ever like to be impressions, both, signed upon him by the same
hand ? Nothing is plainer therefore, than that he is corrupted

from his primitive integrity, and become a depraved and a
degenerate thing.

Secondly, We go on then, in the next place, to shew,

—

That by this degeneracy, the temple of the living God among
men, became waste and desolate : namely, both uninhabitable
or unfit for his blessed presence ; and—thereupon, deserted

and forsaken of it. And (because in breaches and disagree-

ments man hath the first hand and part) we shall therefore

treat, 1. Of the unfitness of man, in his state of apostasy, to en-

tertain the divine presence, or be any longer God's temple

;

* t«J/«o yo/AG&t'jr vols $ix$t<riAO§tTa, tout ^vyxis. Hierocl. p. 19. and
%}0.
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and, 2. Of the blessed God's absenting himself, and estrange-

ment from him hereupon.

I. That the spirit of man, by his having apostatized, be-

came unfit to answer the purposes of a. temple, will too plainly

appear, by considering the nature of that apostasy ; which,
what was it. but a severing himself from God; a recess and se-

paralion ? Not in respect of place, (which was impossible,) but

the temper of his mind and spirit; or not by a local removal,

but by unsuitableness and disaffection, departing in heart from
the living God. It is true indeed, that by this his revolt, he
became indisposed to all other converse which belonged to

him as a creature intelligent and virtuous, but chiefly to divine

:

the blessed God being the chief term of this defection arid revolt.

For man, by his original rectitude, was principally determined

towards God; and by the same due bent and frame of spirit

by which he stood rightly postured towards him, he was in a
right disposition to every thing besides wherewith he had any
concern. And adhering to him as his centre and prime ob-

ject, he kept his due order towards all other things : whence
by forcing and relaxing the bonds that held him united to

God, and by changing his posture towards him, he came to

stand right no way. Turning to him the back, and not the

face, all things are inverted to him. He is now become most
directly opposite to God, and unduly disposed towards other

things Only by means of that opposition. As then he is unfit

for every other good use, so most of all for that of a temple ;

and that upon both the above-mentioned accounts, as being
first unsuitable to the blessed God, and then thereupon dis-

affected.

(1.) Man was become most unsuitable to him; the divine

image (which where should it, be but in his temple) being
now defaced and torn down. We speak not now of the na-
tural image of God in man, or the representation the soul of
man hath of its Maker in the spiritual, intelligent, vital, and
immortal nature thereof, which image we know cannot be
lost ; but its resemblance of him in the excellencies which ap-
pear to be lost, and which were his duty, a debitum inesse,

and could not be lost but by his own great default. And
those are both such as wherein the soul of man did imitate

and resemble God, as knowledge, purity, justice, benignity,
&c. and such as wherein though it could not imitate him,
yet was to bear itself correspondency towards him; as he be-
ing the absolute Sovereign, to be subject to him, obey and
serve him : and he being the all-sufficient Good, to trust itt
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him, depend upon him, know, love, and delight in him,

unite with him, and expect blessedness only in and from him.

How unlike and disagreeable to God in all these respects is

apostate man ! That whereas the notion given us of God, is,

that he is Light, and with him is no darkness at all
;
(J John 1.)

it is said of such as have been involved in the common apostasy,

in reference to that their former state, "Ye were darkness;"

as if that were the fittest and truest account that could be given

of this revolted creature : not that he is in darkness, or there

is much darkness in him, but, "He is darkness." He and
darkness may define one another—That is he ; and he is that.

A dismal horrid cloud hath inwrapped his soul, that resists

and yields not easily to tlie most piercing beams, excludes
light, wheresoever it would insinuate itself. This hath made
the soul of man a most unmeet receptacle for the divine pre-

sence, and more like a dungeon than a temple. And as lie is

now sunk into carnality, and a low, abject, earthly spirit, how
unfit is he for divine converse ! How unapt to savour the things

of God ! How unlike the Father of Spirits ! And whereas he
was of a middle nature, partaking somewhat of the angelical,

somewhat of the animal life, how is he swallowed up of the

latter, and become like the beasts that perish ; as the horse

and mule without understanding, as the dog and swine both

for fierceness and impurity ; as the one is both apt to bite and
devour, and return to his own vomit, and tlie other both to

rend such as stand in his way, and wallow in the mire. We
might add the sundry other Scripture resemblances of wolves,

bears, lions, serpents, adders, vipers, &c. whereby many brutes

seem to meet in one man ; and to have made a collection, and
contributed their worst qualities, and all the venom of their na-

tures, to the making up of one mischievous composition in him.

So that instead of a temple, he is a cage of every unclean and
hurtful thing : he is, in short, of a reprobate mind, full of

all unrighteousness, fornication, wickedness, coyetousness,

maliciousness, envy, murder, debate, deceit, malignity, &c.
How repugnant, in all respects, to tiie holy, pure, benign,

merciful nature of God ! How remote from the imitation

of his Maker, wherein he hath offered himself as his most

imitabie pattern! And wherein he is not imitabie, but re-

quires a proportionable and correspondent deportment or

conformity ; as by trust to his all-sufficiency, by subjec-

tion to his sovereign power and government. How dismal

is the case, and how horrid the effects of the apostasy in these

regards ! How preposterous and perverse are his dispositions

vol. i. 2 T
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and the course he hath run ! For wherein it was permitted to

him to imitate and affect likeness to a Deity ; where he was put

under no restraints, and his highest aspirings had been not

only innocent, but most worthy of praise, (as to imitate God in

wisdom, righteousness, sincerity, goodness, purity, &c.) here

nothing would please but utmost dissimilitude, and to be as

unlike God as he could devise. But in those things that were

within the inclosure, and appropriate most peculiarly to the

Godhead ; to be the first and the last, the Alpha and Omega ;

the only one on whom all must depend, and to whom all must

be subject and obey : these sacred regalia, the highest rights

and flowers of the eternal crown, these are thought fine things,

and beheld with a libidinous devouring eye, caught at by a

profane sacrilegious hand. Nothing would satisfy but to be

Godlike in this most disallowed and impossible sense. Man,
when he hath reduced himself to the lowest pitch of vileness,

misery and penury, now will be self-sufficient ; and when he

is become the most abject slave to ignominious lusts and pas-

sions, now he will be supreme : that is, having made himself

viler than the meanest creature, and worse than nothing, he

will be a God, even his own, a God to himself. Having severed

and cut himself off from God, he will supply the room, and
live only within himself ; be to himself what God was, and

should ever be. He now moves wholly in his own sphere,

disjoined from that of the whole world, and is his own centre.

All he does is from himself, and for himself. Thus is the true

image of God torn down from his own temple, and that alien-

ated, and become the temple of a false God, dedicate to that

abominable idol, self.

(2.) Whence it comes to pass, that man is most disaffected

to God, and full of enmity. So Scripture testifies concerning

the carnal mind, Rom. 8. 8. And what it had before repre-

sented (ch. 2.) full of all malignity, it afterwards speaks of

as directing it (most horrid to think !) against this blessed ob-

ject ; "Ha<ersof God, despiteful, &c." Nor is any thing

more natural ; for, in part, the contrariety of their nature to

his, more immediately begets this enmity, which always rises

out of dissimilitude ; and partly it is fomented and increased

to a great degree, by a secret consciousness ofthat dissimilitude,

and the misgivings of their own guilty fears thereupon : which

must tell th^m, whensoever they have so much communication

with themselves, that they are unlike, and cannot but be un-

pleasing to hire : and this infers some kind of dread ; whence

(as hath been commonly observed) the passage is short and easy
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unto hatred. And though the more positive workings of this

enmity do not (perhaps with the most) so ordinarily discover

themselves ; and they do not see or suspect that they hate him,

while they are not urged to self-reflection; and when they are,

hardly admit a conviction that they do : yet the matter car-

ries its own evidence with it, and would soon be put beyond

a question, if men were willing to understand the truth of

their own case. For whence else do they so slowly entertain

the knowledge of God, when the whole earth is full of his

glory? When so manifest prints and footsteps of his wisdom,

power, and goodness, do offer themselves to view in every

creature, whence can it be, but that they like not to retain him
in their knowledge ? Rom. I. And that their very hearts say to

him, Depart from us, we desire not the knowledge of thy

ways? Job 21. Why is so bright a light not observed, but

that it shines amidst a malignant darkness, that, resisting, com-
prehends it not ? Why are the thoughts of God so unpleasant

to men and unfrequent, that when one would suppose no
thoughts should be so obvious, none so welcome, yet it is become
the character of an unrenewed man to forget God, (Ps. 9.) or

not to have him in all his thoughts ? Ps. 10. Why do men
decline his acquaintance, live voluntary strangers to him all

their days, and as without him in the world ? Ephes. 2.

Why are men so averse to trust him, and turn to him, even
upon so mighty assurances ? What makes them shy to take

his word, but rather count him a liar, though they know it

inconsistent with his nature ; and can form no notion of God,
without including this conception therein, that he cannot lie ;

when as yet they can ordinarily trust one another, though
there be so much colour to say, "All men are liars?

1
' Why

do they resist his authority, against which they cannot dispute,

and disobey his commands., unto which they cannot devise to

frame an exception ? What, but the spirit of enmity, can
make them regret so easy a yoke, reject so light a burthen,

shun and fly off from so peaceful and pleasant paths
;
yea,

and take ways that so manifestly take hold of hell, and lead

down to the chambers of death, rather choosing to perish than

obey ? Is not this the very height of enmity ? What further proof

would we seek of a disaffected and implacable heart ? Yet to

all this, we may cast in that fearful addition, their saying in

their heart, No God
;

(Ps. 14.) as if they should say, O that

there were none ! This is enmity, not only to the highest pitch

of wickedness, (to wish their common Parent extinct, the



3&& THE LIVING TEMPLE. PART II.

Author of their being, ) but even unto madness itself. For in the

forgetful heat of this transport, it is not thought on that they wish

the most absolute impossibility, and thai, if it were possible, they

•wish, with his, the extinction of their own, and of all being ; and

that the sense of their hearts, put into words, would amount to no

less than a direful and most horrid execration and curse upon God,

and the whole creation of God at once ! as if by the blasphemy

of their poisonous breath, they would wither all nature, blast

the whole universe of being, and make it fade, languish, and

drop into nothing. This is to set their mouth against heaven

and earth, themselves, and all things at once, as if they

thought their feeble breath should overpower the omnipotent

word, shake and shiver the adamantine pillars of heaven and
earth, and the almighty fiat be defeated by their nay ; striking

at the root of all ! So fitly is it said, The fool hath in his

heart muttered thus ! Nor are there few such fools : but this

is plainly given us as the common character of apostate man,
the whole revolted race ; of whom it is said, in very general

terms, "They all are gone back, there is none that doeth good."

This is their sense, one and all ; that is, comparatively; and
the true state of the case being laid before them, it is more their

temper and sense to say no God, than to repent, and turn to

him. What mad enmity is this ! Nor can we devise into what
else to resolve it.

This enmity, indeed, more plainly shews itself where the

Divine Glory (especially that of his grace, and good-will

towards men, a thing not less evident, than strange!) more
brightly shines : yet there are so manifest appearances of it

every where, and he hath so little left himself " without wit-

ness" unto any, that the universal strangeness of men towards

him apparently owes itself more to enmity than ignorance

;

and even where there is much darkness, there is more ill-will.

For their ignorance, by which they are alienated from the life

of God, is called blindness of heart ; that is, voluntary, affect-

ed blindness, Eph. 4. 18. It can be imputed to nothing else,

that they who have God so near to every one of them, who live,

and move, and have their being in him, do not yet seek after

him, and labour to feel and find him out ; that is, that they

can miss of God so nigh at hand, when they have even palpable

demonstrations of his nearness, and kind propensions towards

them. Now this being the case, whatever this degenerate

vile creature might serve for else, he was plainly most unfit

for the use of a temple, or to be the dwelling-place of God,
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2. Nor can it now be a wonder that the divine presence should

be hereupon withdrawn ; that the blessed God absents himself,

and is become a stranger to this his once beloved mansion.

We shall here take notice how apparent it is—That he hath

done so, and—That he was most highly justifiable herein.

(1.) That God hath withdrawn himself, and leiY this his

temple desolate, we have many sad and plain proofs before us.

The stately ruins are visible to every eye, that bear in their

front (yet extant) this doleful inscription

—

u Here God once

dwelt.''' Enough appears of the admirable frame and structure

of the soul of man, to shew the divine presence did sometime

reside in it ; more than enough of vicious deformity, to pro-

claim he is now retired and gone. The lamps are extinct,

the altar overturned ; the light and love are now vanished,

which did the one shine with so heavenly brightness, the

other burn with so pious fervour ; the golden candlestick is

displaced, and thrown away as a useless thing, to make room
for the throne of the prince of darkness ; the sacred incense,

which sent rolling up in clouds its rich perfumes, is exchanged
for a poisonous, hellish vapour, and here is, u instead of a sweet

savour, a stench." The comely order of this house is turned

all into confusion ;
" the beauties of holiness" into noisome

impurities ; the " house of prayer into a den of thieves," and
that of the worst and most horrid kind : for every lust is a
thief, and every theft sacrilege : continual rapine and rob-

bery are committed upon holy things. The noble powers

which were designed and dedicated to divine contemplation

and delight, are alienated to the service of the most despicable

idols, and employed unto vilest intuitions and embraces ; to

behold and admire lying vanities, to indulge and cherish lust

and wickedness. What ! have not the enemies done wicked-

ly in the sanctuary ? How have they broken down the carved

work thereof, and that too with axes and hammers, the noise

whereof was not to be heard in building, much less in the

demolishing this sacred frame ! Look upon the fragments of

that curious sculpture which once adorned the palace of that

great king ; the relics of common notions ; the lively prints of
some undefaced truth ; the fair ideas of things ; the yet legible

precepts that relate to practice. Behold ! with what accuracy
the broken pieces shew these to have been engraven by the

finger of God, and how they now lie torn and scattered, one
in this dark corner, another in that, buried in heaps of dirt

and rubbish ! There is not now a system, an entire table of

coherent truths to be found, or a frame of holiness, but some
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shivered parcels. And if any, with great toil and labour,

apply themselves to draw out here one piece, and there ano-

ther, and set them together, they serve rather to shew how ex-

quisite the divine workmanship was in the original composi-

tion, than for present use to the excellent purposes for which

the whole was first designed. Some pieces agree, and own
one another ; but how soon are our inquiries and endeavours

non-plussed and superseded ! How many attempts have been

made, since that fearful fall and ruin of this fabric, to compose
again the truths of so many several kinds into their distinct

orders, and make up frames of science, or useful knowledge
;

and after so many ages, nothing is finished in any one kind !

Sometimes truths are misplaced, and what belongs to one kind,

is transferred to another, where it will not fitly match : some-

times falsehood inserted, which shatters or disturbs the whole

frame. And what is with much fruitless pains done by one

hand, is dashed in pieces by another ; and it is the work of a

following age to sweep away the fine-spun cobwebs of a former.

And those truths which are of greatest use, though not most

out of sight, are least regarded : their tendency and design

are overlooked ; or Ihey are so loosened and torn off, that

they cannot be wrought in, so as to take hold of the soul, but

hover as faint ineffectual notions, that signify nothing. Its

very fundamental powers are shaken and disjointed, and their

order towards one another confounded and broken : so that

what is judged considerable is not considered, what is recom-

mended as eligible and lovely is not loved and chosen. Yea,
the truth which is after godliness is not so much disbelieved,

as hated, held in unrighteousness ; and shines as too feeble a

light in that malignant darkness which comprehends it not.

You come, amidst all this confusion, as into the ruined palace

of some great prince, in which you see here the fragments of

a noble pillar, there the shattered pieces of some curious ima-

gery, and all lying neglected and useless among heaps of

dirt. He that invites you to take a view of the soul of man,
gives you but such another prospect, and doth but say to

you,—" Behold the desolation ;" all things rude and waste.

So that should there be any pretence to the divine presence,

it might be said, If God be here, why is it thus ? The faded

glory, the darkness, the disorder, the impurity, the decayed
state in all respects of this temple, too plainly shew the great

Inhabitant is gone.

(2.) And what was so manifest a sign of God's absence, was
also a most righteous cause t for who have committed these
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great wastes, and made this temple uninhabitable, but men
themselves ? And what could be more injurious to the holy

God, than to invade and profane his temple ? Or for what

could we suppose him to shew more jealousy and concern ?

Whoever were a God, one would expect he should plead for

himself, when men have cast down his altar. No words can

express the greatness of the indignity ! For do but take the

following state of the case, thus : Man was his own creature,

raised out of nothing by his mighty and most arbitrary hand ;

it was in his power and choice, whether ever he should have

being, any, or none, another, or this, of so noble an order and

kind. The designation was most apt, of so excellent a creature

to this office and use, to be immediately sacred to himself, and

his own converse ; his temple and habitation, the mansion and

residence of his presence and indwelling glory ! There was

nothing whereto lie was herein designed, whereof his nature

was not capable. His soul was after the required manner,

receptive of a Deity ; its powers were competent to their ap-

pointed work and employment ; it could entertain God by
knowledge and contemplation of his glorious excellencies, by
reverence and love, by adoration and praise. This was the

highest kind of dignity whereto created nature could be raised,

the most honourable state. How high and quick an advance

!

This moment, nothing, the next, a being capable and full of

God!
It was a most delectable and pleasant state, to be separated

to the entertainment of the divine presence ; that as soon as

man could first open his eyes, and behold the light and glory

of this new-made world, the great Lord and Author of it

should present himself, and say, "Thou shalt be mine." How
grateful a welcome into being! "Thee, above all my works,

which thou beholdest, I choose out for myself. Thine em-

ployment shall be no laborious, painful drudgery ; unless it can

be painful to receive the large communications of immense

goodness, light, life, and love, that shall, of their own accord,

be perpetually flowing in upon thee ! Whatsoever thou espiest

besides, that is even most excellent and pleasant to thy sense,

is yet inferior to thee, and insufficient for thy satisfaction and

highest delight, and but the faint shadow of that substantial ful-

ness, which 1 myself will be unto thee."

There was, in all this, the freest and most condescending

vouchsafement ; no necessity could urge the self-sufficient

Goo-1 to affect union and familiarity with its own creature.

Maa's alienation of himself from God, was as entirely volun-
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tary, nothing could force him (o it ; he could have no in-

ducement, -which it was not easy to resist ; heaven and earth

could not afford the matter of a regardable temptation, to with-

draw him from what did so infinitely excel. But how mean
tilings have become the tempting and prevailing objects !

the momentary relishes of a merely sensual delight, that might

have been had innocent and pure, without breaking the en-

closure. Ravenous appetite, lust after forbidden pleasure,

is impatient of restraint : reason, that should have restrain-

ed it, resigns its office, falls into a treacherous combina-

tion with usurping sense, ©booses rather to obey than rule, to

rebel than obey ; for not to rule, being thereto enjoined by the

supreme Ruler, was to rebel. The empire of rebellious ap-

petite was reckoned move tolerable than God's : thus are

his authority affronted and his goodness despised both at once.

He is rejected both as ruler and benefactor, with equal disre-

spect to his majesty and grace, to his governing and his

heart-delighting presence. And how ignominious, hereupon,

is the rejection, when so vile things are chosen and preferred !

The tyranny of lust, before his holy, reasonable, orderly go-

vernment; the pleasures of sin, rather than those of the divine

presence : this being the practical, decisive judgment given

in the case, that these are better. It is better to be the meanest

drudge and slave than his servant, and to feed upon husks

or ashes than his pure and most satisfying communications.

And what he chose to be, he is ; that is, with the indignity

done to God, he hath joined the vilest debasement of himself.

For hence also, how loathsome a creature is he now become 1

How perverted in all his powers ! How full of darkness, con-

fusion, impurity, malignity, and venom ! How universally

and horridly deformed ! And hereof an estimate may be made,
from his unaptness to self-reflection ; which how notorious

is it ! What doth he not rather choose to do with his thoughts,

than turn them inward ? And how unfit is he for divine con-

verse, that cannot endure his own ; or to associate with God,
that is become too foul a creature to have any satisfying con-

verse with himself ! Now what could be expected to ensue

upon all this, but that he should be forsaken of God ; that the

blessed presence be withdrawn, that had been so despitefully

slighted, to return no more ? No more, until at least a recom-
pense should be made him for the wrong done, and a capacity

be recovered for his future converse : namely, until both his

honour should be repaired, and his temple ; until he might
again honourably return, and be fitly received. But who

4
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could have thought in what way these things should ever be

brought to pass ? that is, neither could his departure but be

expected, nor his return but be above all expectation. To
depart was what became him ; a thing, as t ?>e case was, most

God-like, or worthy of God, and what he owed to himself.

It was meet so great a Majesty, having been so condescend-

ingly gracious, should not be also cheap, or appear unappre-

hensive of being neglected and set at nought. It became

him, as the self-sufficient Being, to let it be seen he designed

not man his temple for want of a house; that having of old

inhabited his own eternity, and having now the heavens for

his throne, the earth his footstool, he could dwell alone,

or where he pleased else, in all his great creation ; and did

not need, where he was not desired. That of the Cynic was

thought a brave saying, when his malecontented servant turned

fugitive, and left him—" It were an unworthy thing Manes

should think he can live without Diogenes, and that Diogenes

cannot without Manes." (Senec. de Tranquill.) How much
better would it suit with the real self-fulness of a Deity, where

nothing of this kind can look like an empty, hollow boast ! It

was becoming of his pure and glorious holiness, not to dwell

amidst impurities, or let it be thought he was a God that took

pleasure in wickedness ; and most suitable to his equal justice to

let them who said to him, " Depart from us," feel they spake

that word against their own life and soul ; and that what was

their rash and wilful choice, is their heaviest doom and pu-

nishment. It was only strange, that when he left his temple

he did not consume it ; and that not leaving it without being

basely expelled, he hath thought of returning without being

invited back again. Yea, and that whatsoever was necessary

thereto, is designed by his own so strange contrivance, and

done at his own so dear expense : his only-begotten Son most

freely consenting with him, and in sundry capacities sustain-

ing the weight and burthen of this great undertaking. This

leads us to the third thing proposed, which will be considered

in the following chapter.

vol. I. 2u
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chap. v.

I. The restitution of this temple undertaken by the Tmmanuel. IF. The
subject of-the preceding chapter continued, wherein is shewn, Thirdly,

That the blessed God hath laid the platform and foundations of his pre-

sent temple in Immanuel; which was first more darkly prefigured, and
afterwards more clearly revealed: he was himself to be the platform,

the foundation, and the founder of it; and in order hereto must also be

a sacrifice. III. The subject more particularly considered, wherein, is

shewn the sufficiency and the necessity of this constitution of Imma-
nuel, for this purpose. First, Its sufficiency; in which it is proved,

I- That we have enough in him, whereupon God might express him-
self willing to rebuild and return to his former temple. This founded
on his sacrifice: objections to his sacrifice answered. 2. That man be
made willing to render it back to him, and admit the operation of his

fashioning hand. To effect this purpose, it is shewn, ( I.) That on ac-

count of his sacrifice, he hath the power of giving the Holy Spirit. (2.)

That the unwillingness of man is to he overcome by the power and
spirit of Immanuel, as hereafter to be more fully shewn : but working
(suitably to an intelligent subject

1

) in a rational way. i3.) In this there

is a great accommodateness in the constitution of Immanuel, as de-

monstrating, [l.] Divine love. [2.] Divine holiness: and those, (l.)In

the possibility of attaining them. (2.) In their own native loveliness.

Secondly, The necessity of this constitution of Immanuel for this pur-

pose.

J. A ND indeed, what was to be designed and done, did

X\_ every way call for so great an undertaker.—The in-

dignity offered to the majesty of <he most high God, in his

so ignominious expulsion from his own temple, was to be re-

compensed :—and the ruin must be repaired which had be-

fallen his temple itself. In reference to both these perform-

ances, it was determined that Immanuel, that is, his own Son,

his substantial Image, the Brightness of his glory, the eternal

Word, should become incarnate; and being so, should under-

take several parts, and in distinct capacities, and beat once a

.single Temple himself, and that this temple should be also a sa-

crifice, and thereby give rise to a manifold temple conformed

to that original one, of each whereof, in the virtue of that

sacrifice, he was himself to be the glorious Pattern, the firm.

Foundation, the magnificent Founder, and the most curious

Architect and Former, by his own various and most peculiar

influence.
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This hatli been the result oi'the divine counsel, and the Lord's

own doing, most justly marvellous in our eyes.

IF. This leads us to the last thing proposed in the method
in the preceding chapter ; and to consider,

Third?//, That the blessed God hath laid the platform and

the foundations of his temple, as it was to be restored and set

up again among men, in and by that great Immanuel, Ins

own Son made flesh. It is to be considered that (as hath been

shewn) the world had a long time lain deluged with wicked-

ness, sunk in sensuality, and a deep oblivion of God ; his me-
morial was even lost among men, and nothing less thought of

than a temple in the true design and meaning of it ; the notices

of God, and any inclination to religion that remained, (too

deeply infixed into the mind and nature of men to be quite ex-

tinct,) were yet so faint and weak, carnal and terrene propen-

sions so strong, that the vital religion which was the proper

business of a living temple, could have no place. It was npt

so only in the Pagan world from which God had further with-

drawn himself, but even with that select people to whom he

vouchsafed more peculiar manifestations and symbols of his

mind and presence.

They had a figurative temple by his own appointment,

erected in much glory among them, that might have instructed

them, and by degrees the rest of the world, if they would

have understood its true meaning and signification, that God
v/as yet willing to dwell with men on earth, and that it should

be a "house of prayer for all nations," who ought, upon

those glorious appearances of God among that people, lo

have gradually proselyted themselves unto them. It pre-

figured what he intended, namely, in his appointed season,

by his own Son to descend and inhabit, make and constitute

him a much more glorious temple than could be built ofwood
or stone, or by the hands of men : that in after time " Shiloh

should come, unto whom the gathering of the people should

be," and by whom he would reconcile and re-collect the

apostate world back again to himself. But all this was as un-

intelligible mystery on all hands ; entered not into the minds
of men of either sort, but much less into their hearts ; and the

Jews did much more affect to paganize, and go further off

from God, than the Pagans (which in this they ought) to ju-

daize, and draw nearer to him. The natural sentiments of

religion, which were common to all men, did run out only into

mere external observances and empty (though somewhat dif-

ferent) formalities, that might well enough agree with a sen-
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sual life, transacted in habitual estrangement from God, and
as without him in the world ; so as not only not to answer
the true intent and use of a temple, but to frustrate and
elude it.

When this was the state of things with this world, and
the fulness of time was now come, wherein God intended,
with more vigour and efficacy, to renew and reinforce his

mighty and merciful work of setting up his temple, and to

make it rise in splendour and glory in the world, he at length
sends down his Son : he puts on man ; becomes Immannel ;

an incarnate God among men ; and a Man inhabited by all the

lulness of God. This man was, therefore, a most perfect Tem-
ple

; the original one ? that is, not only a single one himself,

but an exemplary Temple, to which all other were to be con-

formed ; the advantage whereof to the forming of more we
shall see hereafter : whereby he was also a virtual one> from
which life and influence were to be transfused to raise and
form all others. But in order to its being so, this very temple
must become a sacrifice ; and by dying, multiply : a seminal

temple, as we shall hereafter shew, and as he himself represents

the matter, John 12. 24. And which is in the full sense of it

said, 1 Peter 2. where, when we were first told, (v. 4, 5.) we
r us* corre to him as un'o a living stone, and as lively stones

be built up a spiritual house; we are further told, (r. 24.)

that he himself bare our sins in his own body on the tree,

(where he was offered as a sacrifice,) that we might die to sin

and live to righteousness. For now, a temple being, in its proper
use and design, intended for divine honour, could not have
its foundation in the ruin thereof, or be built upon his unre-

jmedied dishonour : the Son of God, by tendering himself

|
for a valuable recompense, must be the Corner-stone of this

'new building. The wrong that man had done to the divine

majesty should be expiated by none but man, and could be
by none but God. Behold then the wonderful conjunction of

both in the one immanuel 2 who was, by his very constitution,

an actual Ttmple : " God with us :" the habitation of the Deity

returned, and resettling itself with men : and fitted to be (what

it must be also) a most acceptable sacrifice. For here were
met together man that could die, and God that could over-

come death ; man, that might suffer, and God, that could

give sufficient value to those sufferings ; sufficient to atone the

offended Majesty, and procure that life might be diffused, and
spread itself to all that should unite with him ; whereby they

might become living stones, joined to that living Corner-stone

;
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a spiritual temple, again capable of that divine presence

which they had forfeited, and whereof they were forsaken.

III. That all this n,?y be the better understood, we shall en-

deavour to shew, moic distinctly, the sufficiency and apt-

ness of ihe constitution and appointment ot Immanuel, (coa-

sftderftig what be was, and what was undertaken to be suffered

and performed by him,) -i s (he most proper and adequate means
for the restoring of God's temple with men; and the necessity

of th s course for this end.

First, And for the aptness and sufficiency of this course, or

what the setting up of Immanuel might do for this purpose,

may be seen in the suitableness hereof to the foregoing state of

the case, and by comparing therewith what he is, and hath,

done and suffered in order hereto. We have seen that the

former desolate state of this temple was occasioned and in-

ferred by man's apostasy, (whereby he became incapable of

serving any longer the purposes of a temple,) and God's de-

parture thereupon. There was therefore the concurrence of

somewhat on man's part, and somewhat on God's, unto this

desolation: on man's, what was unjust, leading, and causal;

on God's, what was most just, consequent, and caused thereby?

man's unrighteous and ill-deserving aversion from God, and
God's most righteous and deserved aversion hereupon from
him : tiie one caused by the other, but both causing in dif-

ferent kinds the vacancy and deserted state of this temple

which ensued ; the former as a sinning cause, the latter as

a punishing. Now what we have considerable in the Im-
manuel towards the restoration of this temple, and that it

might become again habitable and replenished by the Divine
Presence as before, is answerable to this state of the case

;

and directly tending to compose things between the distanced

parties, both on the one part and the other. And because

God was to have the first and leading part in reconciliations,

as man hath in disagreements, we have enough in him, where-
upon—God might express himself willing to rebuild and re-

turn to his former dwelling ;—and man be willing to render
it back to him, and admit the operation of the fashioning

hand whereby it is to be prepared and refitted for its pro-
per use.

1. That God might rebuild and return to his former tem-
ple. This is effected

; and a foundation is laid for the effect-

ing of the other too, in his becoming a sacrifice to justice ; a |

sacrifice so rich and fragrant, so full of Value and grateful
savour, as that abundant recompense is made by it for the

\
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wrong man bad done lo the Majesty of heaven, by profaning

and polluting this temple, and expelling so coiitumeliously its

great Inhabitant :—an injury, to which the creation, consuming

in a universal flame, had been an unproportionable sacrifice :

but the sacrifice of himself, the Immanuel, God-Man, could

be defective in nothing ; was both suitable and equal to the

exigency of the case. For the .sacrifice of him who was man,

was suitable to the offence of man ; and of him who was God,
was equal to the wrong done to God. Long before this sa-

crifice was off red, the expectation of it, and since, the re-

membrance, have been precious. It was of sufficient virtue to

work and diffuse its influence at the greatest distance; and
cot of time only, but of place too : to periuine the world, and

scatt r blessings through all the parts and nations of it, as well

as through all the ages. When no other sacrifice or offerings

could avail anything, (Ps. 40. Heb. 10.) lo ! He comes into

a body prepared on purpose : which, though it was not form-

ed and assumed until the fulness of time, (Gal. 4. 4.) was yet

reckoned as slain from the beginning of it, Rev. 13. 8. This

was the seed in which, though it sprung up only in Judea,

yet all the nations of the earth were to be blessed, Gen. 22.

18. Long was this body in preparing, and the seed trans-

mitted through many generations, whence it was at length to

arise ; into which as its last preparation, the Deity descended ;

and that it might be a sufficiently costly sacrifice, filled it with

the divine fulness ; for in him dwelt all the fulness of the

Godhead bodily, Col. 2. 9. When we read Abel's sacrifice

to have been more excellent than Cain's, (Heb. 11. 4.) the

Greek word is, it was fuller. How full a one was this ! That

Avas filled by faith with a derivative fulness ; this, immediate-

ly by God himself, with his own self-fulness, which filleth all

in all, and whence all must reecive.

Being so filled, it was a temple, and must now further be a

sacrifice. Both are signified in that one short passage, which

himself let fall, (John" 2. 19.) " Destroy this temple:" that

is, that he was a Temple, and was to be destroyed ; which is

carried in the notion of a sacrifice. This lie said of his body,

x. 21. Strange mystery ! The very temple itself a consuming
oblation, self-devoted even to destruction, and out of that

again self-raised ! The divine justice could not hereby but be

well satisfied, and say, It was enough, when the whole temple

became all propitiatory, and the profanation of the former tem-

ple was expiated by the immolation of the new : so that, ia

point of honour and justice, no exception could now lie
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against the return of the divine presence to its wasted and
forsaken temple. Only his return could not, as yet, be pre-

sently to dwell there, (for it was most unfit,) but to refit and
prepare it for his future dwelling. It had been long desolate,

and hereby was become decayed and ruinous, full of noisome

impurities : yea, the habitation of dragons and devils of

Ziim, and Jiim, andOchim. Many an abominable idol was
set up here, that filled up the room of the one God that had
forsaken and left it. It was wholly in the possession of false

gods, for whose use it was tha more fit, by how much it was
the less fit for his : for amidst darkness, confusion, and filthi-

ness, was the chosen seat of the principalities and powers that

now did dwell and rule here. Ilrre was the throne of the
prince of darkness, the resort of his associates, the altars of as

many lusts as the heart of man, now wholly given up to all

manner of wickedness, could multiply unto itself; by whose
consent and choice, this horrid alienation had been made and
continued. Upon such terms the " strong man armed kept the

house."

The blessed God might now return, but he mi\st build be-

fore he dwell, and conquer before he build. He might re-

turn, but not upon other terms than the expiatory value, and
actual or ascertained oblation of that above-mentioned sa-

crifice : for when he forsook this his temple, he left it with
just resentment, and his most righteous curse upon it—a curse

that was of this import, "Never any thing holy or pure any
more come here, or any thing good and pleasant. The light of
the am never shine any more at all on thee : the voice of joy

and gladness never be heard any more at all in thee." The
powerful horror of this curse held it doomed to all the desola-

tion and misery that were upon it; confirmed it in the power
of him that ruled here, at his will. Hence, had the magic
and charms of the evil one, their permitted, unresisted efficacy,

rendered it an enchanted place ; related and adjoined it to the
nether world, the infernal region ; made it the next neighbour-
hood, even of the very suburbs of hell ; and barred out all

divine light and grace, all heavenly beams and influences from
it. So that, had it not been for this Sacrifice, this temple had
been and remained, even in the same kind, an accursed place,
as hell itself: tne Spirit of God should have had no more to do
hefe, than there ; for so the sentence and curse of his violated
law had determined : " Thou shalt die the death," did say no
less.

13ut now, Christ hath redeemed us from the curse of the
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law, being made a curse for us : for it is written, Cursed is

every one thathangeth on a tree : that the blessing of Abraham
might come on the Gentiles ; thai we might receive the promise

of the Spirit through faith. Gal. 3. He was made a curse for

lis ; not the same in kind which we had incurred, (which it

were horrid to think,) but such as his state could admit, and

ours could require. For that a person so immutably pure

and holy should become an impure thing, was what his state

could not admit ; and that one of so high dignity should

willingly suffer to that degree which he did for us, was a

thing of so great merit and value, as to answer the uttermost of

our ill-deservings ; than which the exigency of our case could

not, in that respect, call for more. And the end or design of

his becoming to that degree a curse for us, being expressly

said to be this, that we might receive, the promise of the Spirit,

(or the promised Spirit,) implies, that the curse upon us had

intercepted and cut off from us all influences of that holy-

blessed Spirit ; for the fresh emission whereof, in God's own
stated method, he had now again opened the way. That this

blessing is hereby said to become the portion of the Gentiles,

was enough to the apostle's present purpose, writing to the Ga-

latians ; the Jews having, upon the same terms, had the same

privilege formerly from age to age: " Thou gavest thy good
Spirit to instruct them ;" (Nehem. 9. 20.) which also is im-

plied in their being charged with vexing and rejecting this

blessed Spirit, one generation after another, Isa. 63. 10. Acts

7. 51. And they had now the same gospel, and are here also

included, in that it is said to be the blessing of Abraham ; into

the communion Avhereof the Gentiles are now declared to have

been admitted, about which so great doubt had been in those

days. That therefore the Spirit might be given for the men-

tioned purpose, on the account of the Son of God's oblation

of himself, is out of question. The necessity that he should

be only given on these terms, will be seen hereafter, in its proper

place, in ch. 9.

But whereas it hath been designed in all this discourse to

represent the constitution of Immanuel (being first made a

personal Temple, then a Sacrifice) as an apt and fit means to

multiply this one temple into many, and bring it about, that

upon just and honourable terms God might again return to in-

habit the souls of men : it may perhaps be alleged, by some,

—

That it seems an unrighteous thing God should appoint his

own innocent Son to be punished for the sins of offending crea-

tures, and let them escape, And then how could an unjust

3
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act make for the honour of his justice, or that which was in

itself unfit, be a fit means to any good end ?—The loud clamours

wherewith some later contenders have filled the Christian world

upon this subject, make it fit fo say somewhat of it : and the

tiling itself needs not that we say much. We do" know thnt

the innocent Son of God was crucified ; we know it by God's

determinate conns 4; we know it was for the sins of men
;

(which the adversaries, in a laxer and less significant sense,,

deny not, though it must by no means be understood, say

they, as a punishment of those sins :) we know many of those

sinners do finally escape deserved punishment. The truth of

these things, in fact, is disputed on neither side : all these then

are ack now edged reconcileable and consistent with the justice

of God. What then is <o be inferred I Not that these tinners

are not so, for that they are, is acknowledged on all hands.

What then ? That God is unjust ? Will their zeal for the repu-

tation of God's justice admit of this ? No; but it is only un-

just to count this suffering- of his Son a punishment: th it is,

it is unjust he should suffer for a valuable and necessary pur-

pose ; not that he should sutler need 1

- sslj-, or for no purpose

that might not have been served without if ! But why may
not the sufferings of Christ be looked on as a punishment, ?

Because they will have it be essential to punishment, that it, be

inflicted on the person that offended : and then inconsistent

with its notion and essence, that if be inflict; d on an innocent

person. But if so, the pretence for the cry of injustice va-

nishes, unless they will be so absurd as to say, It is very just

to afflict an innocent person, but not to punish him ; when the

punishment hath no more in it of real evil to him that suffers

it, than the admitted affliction. And when they say, The
very notion of punishment carries in it an essential respect

to that personal guilt of him that bears it, it implies that

in the present case punishment hath no place, not be-

cause it is unjust, but because it is impossible. In the mean
time, how vain and ludicrous is that pretence, that all the real

evil which God determined sho >ld befal his Son he should
let come upon him with acknowledged justice, but that the
injustice must lie only in a notion ; that is, if he look upon
it as a punishment. Yet also the punishing of one for another's

offence is forbidden to men, as themselves allege from i)eut.

24. 16. (as it is not strange God should disallow men that

dominion over one another, which he may claim to himself, and
which he is in no such possibility to abuse as they,) which there-

fore shews their notion of punishment is false, by which they
Vol. i. % x
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would make it impossible for one man to be punished for ano-

ther's faults, (as the learned Grotius acutely argues, De Satis-

fact.) inasmuch as it were absurd to forbid a thing1 that is im-

possible. And that God himselfdoth often punish the sinsofsome
upon others, is evident enough from many places of holy Scrip-

ture : particularly the second commandment, (Exod. 80. 5.) " I

the Lord thy God am a jealous God, visiting the sins ofthe fat I' ers

upon the children," &c. 2 Sam. 24. 13, &c. 1 Kings 14. 1 am.
5. 7. Whereas therefore they are wont, on the contrary, to

allege that of Ezek. 18. " Ye shall no more use this proverb,

The fathers have eaten the sour grapes, and the children's teeth

are set on edge," v. 2, 3. and 19, 20, &c. It is plain, in that

it is said, Ye shall no more, &c. that the blessed God speaks

here of what, in merciful indulgence, he for the future would
not do, not of what in strict justice he might not ; for can it be

supposed he owns himself to have dealt unjustly with them
before ?

It is evidently therefore neither impossible nor unjust to

punish one for another's offence ; and the matter only seems

harsh, to such as have misshapen to themselves the notion of

punishment, and make it only correspond to the appetite of

private revenge : whereas it only answers to a just will of

vindicating the rights and honour of government ; which may
most fitly be done, upon another than the offender, not at ran-

dom, or in an undistinguishing promiscuous hurry, but upon
the two suppositions mentioned by the above-recited author.

First, If there be a near conjunction between the person punish-

ed, with the person offending. Secondly, If there be a con-

sent and voluntary susception of the former on behalf of the

other. And we add, as a third, Especially if there be there-

upon a legal substitution, the supreme ruler upon that con-

sent also agreeing, providing, by a special law made in the

case, for such transferring of the guilt and punishment. All

which have so eminently concurred in the present case, that it

can proceed from nothing but a disposition to cavil, further

to insist and contend about it. And we know that such trans-

lations have among men not only been esteemed just, but laud-

able ; as in the known story of Zaleucus, who, having ordained

that adultery among his Locricas should be punished with the

loss of both eyes, and his own son afterwards being found guilty

ofthat crime, was content to lose one of his own eyes, that justice

might be done to the public constitution, and mercy be shewn

to his son in saving one of his : and that of the Pythagoreans,

Damon and Pythias, the one of whom pawned his own life t&
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the tyrant, to procure time for the other (condemned to die)

wherein to settle some affairs abroad before his death ; who
returning within the limited time to save his faith and his

friend's life, by surrendering his own, so moved the tyrant,

(that he spared both. The common case of man, forsaken of

the divine presence, and not to be restored without recompense,

was the most deplorable and the most important that could be

thought. And it may now be compassionately cared for

;

this having been obtained by this great sacrifice, that the di-

vine justice is so well satisfied, and Ins majesty and honour so

fully asserted and vindicated, as that lie now may, without

wrong to himself, (his justice and the dignity of his govern-

ment not reclaiming against it,) cast a compassionate and fa-

vourable eye upon the desolations of his temple ; take up kind

thoughts towards it ; send forth his mightier Spirit to dispossess

the "strong man armed," to vanquish the combined enemy-

powers, to build and cleanse and beautify the habitation of

his holiness, and then inhabit and dwell in it: upon which
account it is now called, the temple of the Holy Ghost ; the

Spirit which the Father sends, in the name of the Son, upon
this errand ; he having obtained that it should be sent. By
which Spirit also the Immanuel was sufficiently enabled to gain

our consent unto all this; for his dying on the cross was not

that he might have the Spirit in himself, but that he might

Lave the power of communicating it : and so (as was before

intimated) might the foundation be laid for what is to be done
on our part, by the offering of this sacrifice; of which we are

next further to treat.

2. That which was to be done on our part, in order to the

restoring of God's temple in us, was, that we be made willing

of his return, and that there be wrought in us whatsoever

might tend to make us fitly capable of so great a presence.

More needs not to be said (but much more easily might) to shew
that we were most umoilling. And that our becoming willing

was requisite, is sufficiently evident. For what sort of a tern*

pie are Ave to be ? Not of wood and stone ; but as our worship
must be all reasonable service, of the same constitution must
the temple be whence it is to proceed. We are to be temples,

by self-dedication, separating ourselves unto that purpose ;

and are to be the voluntary under-labourers in the work that

is to be done for the preparing of this temple for its proper
use : and the use which is to be made of it, that there the

blessed God and we might amicably and with delight converse
together, supposes our continual willingness, which therefore
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must be once obtained. Now unto this purpose also, the con-

stitution of Immanuel was most suitable ; or the setting up of

this one eminent temple first, God in Christ. This was a lead-

ing case, anfi iiad a further design : it was never meant that

the divine presence should be confined to that one single Per-

son, or only that God should have a temple on earth as long

as the Man Christ should reside there ; but he was to be the

prin art/ Original Temple ; and his being so, did contribute to

the maki-g us willing to become his temples also.

(1.) As here was the fulness of that Spirit, by whose power
and influence that, and all the subsequent work, was to be

wrought in us : which fulness is by that blessed name, IM-
MANUEL, signified to be in him on purpose to be communi-
cated, or as what must be some way common unto Hod with

us. Our aversion was not easily vincible : the people, it was
said, (speaking of the reign of Immanuel,) should be willing in

the day of his power; (Ps. 110. 3.) and, as it follows, in the

beauties of holiness. This was a known name of God's tem-

ple, (1 Chr. 16. 29.) for the building whereof David was now
preparing, and whereto the passages agree, Ps. 27. 4. Ps. 96.

8,9. And thai spiritual one whereof we speak must be here

chiefly meant, whereof the Christian world, in its exterior

frame, is but the outer court ; or is subordinate to the interior

frame, and to the work thereof, but as scaffolds to the build-

ing which they inclose. The people shall be zcilling, but not

otherwise than being made so by his pozcer ; and that not al-

ways put forth, but in the day of his power ; on a noted me-
morable day ; a day intended for the demonstration and mag-
nifying of Ms power; that is, the season when Immanuel
(the Lord, to whom the speech is addressed) would apply and
set himself, even with his might, to the great work of restoring

and raising up the temple of God : a work not to be done by
might and power, (according to the common, vulgar notion

thereof, by which nothing is reckoned might and power but

avsiblearm of flesh, hosts and armies, horses and chariots,)

but by my Spirit, saith the Lord of hosts, Zech. 4. Then,
though the spirits of men swell as mountains, in proud enmity

and opposition, (which must be levelled where this building is

designed,) those mountains shall appear bubbles : what are they

before this great Undertaker? They shall become a plain,

when the Head-stone is brought forth with shoutings, unto

which the cry shall be, Grace, grace. This is the Stone laid

in 7ion for a foundation, (Isa. 28.) sure and tried, elect and

precious; (Ps. 118.) disallowed by men, but chosen of God
;
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the chief Stone of the corner; (1 Peter 2.) a living, spirituous

Stone, from which is a mighty effluence of life and spirit, all

to attract and animate other stones, and draw them into union

with itself, so as to compact and raise np this admirable fa-

Tsri'C, a spiritual house for " spiritual sacrifice, acceptable to

Cod by Jesus Chrisl :" as a Stone that shall spread life through

the whole frame : called therefore a Branch (Zech. 3, 8, P.) as

well as a Stone, whereto is attributed the work and the glory of

building God's temple. " Behold the !V#afi whose name is the

Branch ; and he shall grow up out of his plac ', and he shall

build the tempi- of the Lord; evenheshall build the temple

of the Lord ; and he shall bear the glory," «Src. ch. 6. A plain

indication, that the prophecies of that book did not ultimately

terminate in the restoration of the temple at .Jerusalem ; but,

more mystically, intended the great comprehensive temple of

the living God, which the Messiah should extend and diffuse,

by a mighty communication of his Spirit, through the world ;

when (as is afterwards said, v. 15.) "they that are afar off

shall come and build in the temple of the Lord ;" " and the in-

habitants of one city shall go to another, saying, Let us go

speedily to pray before the Lord, and to see the Lord of

hosts ; J will o-o also. Many people and strong nations,'
1

Szc.

(eh. 8. 20—22.) Ten men out of ail languages to one Jew, that

shal say, We will go with you, for we have heard that God is

with you. See Mic. 4. 2. This, it is said, shall be at Jerusalem,

but if must be principally meant of the New Jerusalem, that

cometh down from heaven, that is from above, that is free

with her children, and is the mother of us all. And how
plentiful an effusion of Spirit ! how mighty and genera! an at-

traction, by it, is signified in all this, by which so deeply-

rooted aii aversion to God and serious living religion, as is

known to be common to men, is overcome, and turned into

willingness and inclination towards him! And whereby that

great primary Temple, CHRIST replenished with the divine
1

fulness, multiplies itself into so many, -or enlarges itself into

that one, his church ; called also his body-, ('is both his

very body and that church are called his temple,) the fulness

of him that ftiletfa all in al'J . Nor needs it scruple us, or give

us any trouble, that we find this name of a temple placed upon

a good man singly and alone, sometimes upon the whole

community of such together. Each one-bears a double habi-

tude—direct towards God, by which he is capable of being his

private mansion ; collateral towards our fellow Christians,

whereby he is a part of his more enlarged dwelling. When-




