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We have now before us,

I. A new Author, or Penman rather, or Pen, (if you will,) made use of by the Holj Ghost, for making
known the mind of God to us, writing as moved by the Finger of God, so the Spirit of God is called;

and that is Solomon, through his hand came this book of Scriptuie, and the two that follow it, Eccle-

siastes and Canticles, a Sermon and a Song. Some think he wrote Canticles when he was very young,

Proverbs in the midst of his days, and Ecclesiastes when he was old. In the title of his song, he only

writes himself Solomon, perhaps, because he wrote it before his accession to the thrcne, being filled

with the Holy Ghost when he was young. In the title of his Proverbs he writes himself the son of
David, king of Israel, for then he ruled over Israel. In the title of his Ecclesiastes he wiitcs himself

the son of David, king of Jerusalem, because then, perhaps, his influence was grown less upon the

distant tribes, and he confined himself very much in Jei-usalem. Concerning this author we may ob-

serve, 1. That he was a king, and a king's son. The penmen of scripture, hitherto, were most of them
men of the first rank in the world, as Moses and Joshua, Samuel and David, and now Solomon; but,

after him, the inspired writers were generally poor prophets, men of no figure in the world, because

that dispensation was approaching in which God would choose the iveak andfoolish things of the world

to confound the wise and mighty, and the poor should be employed to evangelize. Solomon was a very

rich king, and his dominions very large, a king of the first magnitude, and yet he addicted himself to

the study of divine things, and was a prophet, and a prophet's son. It is no disparagement to the

greatest princes and potentates in the world to insti-uct those about them in religion and the laws of it.

2. That he was one whom God endued with extraordinary' measures of wisdom and knowledge, in an-

swer to his prayers at his accession to the throne; his prayer was exemplary. Give me a wise and an

understanding heart; the answer to it was encouraging, he'had that, and all other things were added to

him. Now here we find what good use he made of the wisdom God gave him; he not only governed

himself and his kingdom with it, but he gave rules cf wisdom to others also, and transmitted them to

posterity. Thus must we trade with the talents with which.we are trusted, according as they are.

3. That he was one who had his faults, and in his latter end turned aside from those good ways of God
which in this book he had directed others in. We have the story of it, 1 Kings xi. and a sad story it

is, that the penman of such a book as this should apostatize as he did; tell it not in Gath; but let those

who are most eminently useful take warning, by this, not to be proud or secure; and let us all leam net

to think the worse of good instructions, though we have them from those who do not themselves alto-

gether live up to them.
II. We have here a new way of writing, in which divine wisdom is taught us by Proverbs, or short sen-

tences, which contain their whole design within themselves, and are not connected with one another.

We have had divine laws, histories, and songs, and now divine proverbs; such various methods has

Divine Wisdom used for our instruction, that, no stone being left untunied to do us good, we may be

inexcusable if we perish in our folly. Teaching by proverbs was, 1. An ancient way of teaching, it

was the most ancient way among the Greeks; the seven wise men of Greece had each of them some

one saying that they valued themselves upon, and that made them famous: these sentences were in-

scribed on pillars, and had in great veneration, as that which was said to come down from heaven; ^4

c<slo descendit, yiZ^i a-id-vrh—Know thyself, is a precefit which came down from heaven. 2. It wis

a plain and easy way of teaching, which cost neither the teachers nor the learners much pains, nor put

their understandings or their memories to the stretch. Long periods, and arguments far-fetched, mus-t

be laboured both by him that frames them and by him that takes them ; while a proverb, which carries

both its sense and its evidence in a little compass, is quickly apprehended and subscribed to, and is

easily retained. Both David's devotions and Solomon's instnictions are sententicus,_ which may reoom

mend that way of expression to those who minister about holy things, both in praying and preaching.

3. It was a very profitable way of teaching, and served admirably well to answer the end. The word

Mashal, here used for a proverb, comes from a word that signifies to rule, or have dominion, because

of the commanding power and influence which wise and weighty sayings have upon the children ot

men; he that teaches by them, dominatur in concionibus—rules his auditory. It is easy to obsen-e

how the world is governed by proverbs; ^s saith thefiroverb of the ancients, (1 Sam. xxiv. 13. ) or, as
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the vulgar express it, As the old saying is, goes very far with most men in forming their notions and
fixing their resolves. Much of the wisdom of the ancients had been handed down to posterity by pro-
verbs; and some think we mayjudge of the temper and character of a nation by the complexion of its
vulgar proverbs. Proverbs in conversation are like axioms in philosophy, maxims in law, and postu-
lata in the mathematics, which nobody disputes, but every one endeavours to expound, so as to have
them on his side. Yet there are many cormpt proverbs, which tend to debauch men^s minds and harden
them in sin. The Devil has his proverbs, and the world and the flesh have their proverbs, which re-
flect reproach on God and religion, (as Ezek. xii. 22.—xviii. 2.) to guard us against the corrupt influ-
ences ol which, God has his proverbs, which are all wise and good, and tend to make us so. These
proverbs of Solomon were not merely a collection of the wise sayings that had been formerly delivered,
as some have imagined, but were the dictates of the Spirit of God in Solomon. The very first of them,
(ch. i. 7. ) agrees with what God said to man in the beginning, (Job xxviii. 28.) Behold, the fear of the
Lo7-d, that is wisdom; so that, though Solomon was great, and his name may serve as much as any
man's to recommend his writings, yet behold, a greater than Solomon is here. It is God, by Solomon,
that here speaks to us; I say, to us; for these proverbs were written for our learning, and when Solo-
mon speaks to his son, the exhortation is said to speak to us as children, Heb. xii. 5. And as we
have no book so useful to us in our devotions as David's psalms, so have we none so serviceable to us,
for the right ordering of cur conversations, as Solomon's proverbs, which, as David says of the ccm-
mandments, are exceeding broad, containing, in a little compass, a complete body of divme ethics, poli-
tics, and economics, exposmg every vice, recommending every virtue, and suggesting niles for the govern-
ment of ourselves in every relation and condition, and every turn of conversation. The learned Bishop
H ill has drawn up a system of moral philosophy cut of Solomon's Proverbs and Ecclesiastes. The
nine first chapters of this book are reckoned as a preface by wav of exhortation to the study and
practice of wisdom's lules, and caution against those thmgs th; t would hinder therein. We have then
the first volume of Solomon's proverbs; {ch. x.-xxiv.) after that, a second volume; {ch. xxv.-xxix.)
and then Agur's propliecy, {ch. xxx. ) and Lemuel's, ch. xxxi. The scope of all is one and the same, to
direct us so to order our conversation aright, as that in the end we may see the salvation of the Lord.
The best comment on those rules is to be raled by them.

PROVERBS, I.

CHAP. I.

Those who read David's psalms, especially those toward
the latter end, would be tempted to think that religion is

all rapture, and consists in nothing but theecstacies and
transports of devotion; and doubtless there is a time for

them, and, if there be a heaven upon earth, it is in Ihemr
but, while we are on earth, we cannot be wholly taken
up with them, we have a life to live in the flesh, must
have a conversation in the world, and into that we must
now be taught to carry our religion, which is a rational
thing, and very serviceable to the conduct of human life,

and tends as much to make us discreet as to make us
devout, to make the face shine before men in a prudent,
honest, useful, conversation, as to make the heart burn
toward God in holy and pious affections. In this chap-
ter, we have, I. The title of the book, showing the gene-
ral scope and design of it, v. 1 . .fi. II. The (irst princi-
ple of it recommended to our serious consideration, v.

7.. 9. III. A necessary caution against bad company,
v. 10.. 19. IV. A faithful and lively representation of
wisdom's reasonings with the children of men, and the
certain ruin of those who turn a deaf ear to those reason-
ings, v. '20 . . 33.

l.nnHE proverbs of Solomon, the son of

X. David, king of Israel ; 2. To know
wisdom and instruction ; to perceive the

words of understanding; 3. To receive

the instiTiction of wisdom, justice, and judg-
ment, and equity ; 4. To give subtilty to the

simple, to the young man knowledge and
discretion. 5. A wise man will hear, and
will increase learning ; and a man of under-
standing shall attain unto wise counsels;
6. To understand a proverb, and the inter-

pretation ; the words of the wise, and their

dark sayings.

We have here an introduction to this book, which
some think was prefixed by the collector and pul)-
lisher, as Ezra; but it is rather supposed to have
been penned by Solomon himself, who, in the be-
ginning of his book, proposes his end in writing it,

that he might keep to his business, and closely pur-
sue that end. We are here told.

L Who wrote these wise sayings; {v. 1.) they are
the proverbs of Solomon. 1. His name signifies

peaceable, and the character both of his spirit and
of his reign answered to it; both were peaceable.
D tvid, whose life was full of troubles, wrote a book
of devotion; for. Is any afflicted? Let him pray.
Solomon, who lived quietly, wrote a book of in-

struction, for when the churches had rest, they were
edfied. In times of peace, we should leani our-
selves, and teach others, that which, in troublous
tim-^s, both they and we must practise. 2. He was
the son of David; it was his honour to stand related
to that good man, and he reckoned it so with good
reason, for he fared the better frr it, 1 Kings xi. 12.
He had been blessed with a good education, and
many a good prayer had been put up for him, (Ps.
Ixxii. l.)the effect of both which appeared in his
wisdom and usefulness. The generation of the up-
right are sometimes thus blessed, that they are made
blessings, eminent blessings, in their day. Christ is

often called the Son of David, and Solomon was a
type of him in this, as in other things, that he open-
ed his mouth in parables or proverbs. 3. He was
king of Israel; a king, and yet it was no disparage-
ment to him to be an instructor of the ignorant, and
a teacher of babes; king of Israel, that people
among whom God was known, and his name was
great; among them he learned wisdom-, and to them
he comnuniirated it. All the earth sought to Solo-
mon to hear his wisdom, which excelled all men's;
(1 Kings iv. 30.—x. 24.) it was an honour to Israel,

that their king was such a dictator, such an oracle.
Solomon was famous for apophthegms; every word
he said had weight in it, and something that was
surprising and edifying; his servants, who attended
liim, and heard his wisdom, had, among them, col-
lected 3000 proverbs of his, which they wi-ote in

their day-books, but these were of his own writing,
and do not amount to near a thousand; in these, he
was divinely inspired. Some think, that, out of
those other proverbs of his, which were not so in-

spired, the apocrv])hal books of Ecclcsiasticus, and
the Wisdom of Solomon wei-e compiled, in which
are many excellent sayings, and of great use; but,
take all' together, they are far short of this book.
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The Roman emperors had each of them their sym-
bol or motto, as many now have with their coat of

arms. But Solomon had many weighty sayings, not,

as theirs, borrowed from others, but all the product
of that extraordinary wisdom which God had en-

dued him with.

II. For what end they were written; (yj. 2. -4.)

not to gain a reputation to the author, or strengthen

his interest among his subjects, but for the use and
benefit of all that in every age and place will govern
themselves by these dictates, and study them close.

This book will help us,

1. To form right notions of things, and to possess

our minds with clear and distinct ideas of them;
tliat we may know wisdom and instruction; that

wisdom which is got by instruction, by divine reve-

lation; may know both how to speak and act wisely

ourselves, and to give instruction to others.

2. To distinguish between truth and falsehood,

good and evil; to fierceive the ivords of understand-
ing; to apprehend them, to judge of them, to guard
against mistakes, and to accommodate what we arc

taught to ourselves, and our own use, that we may
discern things that differ, and not be imposed upon,

and may afifirove things that are excellent, and
not lose the benefit of them, as the apostle prays,

Phil. i. 10.

3. To order our conversation ainght in every thing,

V. 3. This book will give, that we may receive, the

instruction of wisdom, that knowledge which will

guide our practice injustice, judgment, and equity,

(v. 3. ) which will dispose us to render to all their

due, to God the things that are God's, in all the ex-
ercises of religion, and to all men what is due to

them, according to the obligations which, by rela-

tion, office, contract, or upon any other account, we
lie under to them. Note, Those are truly wise, and
none but those, who are universally conscientious;

and the design of the scripture is, to teach us that

wisdom. Justice in the duties of the first table,

judgment in those of the second table, and equity,

that is, sincerity, in both; so some distinguish them.
III. For whose use they were written, v. 4. They

are of use to all, but are designed especially, 1. For
the simfile, to give subtilty to them. The instruc-

tions here given are plain and easy, and level to the

meanest capacity; the wayfaring men, though fools,

shall not err therein; and those are likely to receive

benefit by them who are sensible of their own igno-

rance, and their need to be taught, and are there-

fore desirous to receive insti-uction; and those who
receive those instructions, in their light and power,
though they be simple, will hereby be made subtle,

graciously crafty to know the sin they should avoid,

and the duty they should do, and to escape the
tempter's wiles. He that is harmless as the dove, by
observing Solomon's rules, may become wise as the

servient; and he that h^is been sinfully foolish, when
he begins to govern himself by" the word of God,
becomes graciously wise. 2. For young people, to

give them knowledge and discretion. Youth is the

learnmg age, catches at instructions, receives im-
pressions, and retains what is then received; it is

therefore of great consequence that the mind be
then seasoned well, nor can it receive a better tinc-

ture than from Solomon's proverbs. Youth is rash,

and heady, and inconsiderate: man is born like the

wild ass's colt; and therefore needs to be broken by
the restraints, and managed by the rules, we find

here. And if young people will but take heed to

their ways, according to Solomon's proverbs, they
will soon gain the knowledge and discretion of the
ancients. Solomon had an eye to postei'ity in writ-

ing this book, hoping by it to season the minds of

the rising generation with the generous principles

of wisdom and vii'tue.

IV. What good use may be made of them, v. 5, 6,

Those who ai . young and simple may by them be
made wise, and are not excluded fnm Sr lemon's
school, as they were from Plato's. But is it c nly for
such? No; here is not only milk for babes, but
strong meat for strong men. This book will not cnly
make the foolish and bad wi,st and good, but the
wise and good wiser and belter; and thiugh the sim-
ple and the young man may perl); ps slight those in-

structions, and not be the Ixtttr f( r tfuni, yttthe
wise mari will hear; wisdom will be justified by her
own children, though n<;t by the chiklr. n sitting in

the market-place. Note, E\en wise men must hear,
and not think themselves too wiht to karn. A wise
man is sensible of his own defects, {Plurima igno-
ro, sed ignorantia7n 7nea7n non igntro—I a7n igno-
rant of many things, but not ofymj ow?i ignoi-ance,^
and therefore is still pressing forward, that he may
increase in learning, may knew more, ;.nd know it

better, more clearly and distinctly, and may know
better how to make use cf it. As long as we live,

we should strive to increase in all useful learning. It

was a saying of one of the greatest < f tlie rabbins.
Qui non auget scientiam, amittit de ea—If our
stock of knowledge be not increasing, it is wastirig;
and they that would increase in learning must study
the scriptures; those fierfect the man of God.
A wise man, by increasing in learning, is not only

profitable to himself, but to others also.

1. As a counsellor, ji man of understanding in

these precepts cf wisdom, by comparing them with
one another, and with his own observations, shall by
degrees attai7i unto wise counsels, he stands fair f( r
preferment, and will be consulted as an oracle, and
intrusted with the conduct of public affairs; he shall
ccme to sit at the helm, so the word signifies. Note,
Industry is the way; to honour; and those whrm God
has blessed with wisdom must study to do good with
it, according as their sphere is. It is more dignity,
indeed, to be counsellor to the prince, but it is more
charity to be counsellor to the poor, as Job was with
his wisdom, (Job xxix. 15.) I was eyes to the blind.

2. As an interpreter; {v. 6.) to understand a pro-
verb. Solomon was himself famous for expounding
riddles, and resolving hard questions, which was,
of eld, the celebrated entertainment of the eastern
princes; witness the solutions he gave to the knots
with which the queen of Sheba thought to puzzle
him. Now, here he undertakes to furnish his rea-
ders with that talent, as far as would be serviceable
to the best purposes. They shall understa7id a pro-
verb, even the i7iterp7-etation, without which the
proverb is a nut uncracked; when they hear a wise
saying, though it be figurative, they shall take the
sense of it, and know how to make use of it. The
words ofthe wise are sometimes dark sayings. In St.

Paul's epistles there was that which was hard to be
understood; but to those who, being well versed in

the scriptures, know how to co7npare spiritual things
with spiritual, they will be easy and safe. So that,

if you ask them. Have ye understood all these
things? they may answer. Yea, Lord. Note, It is

a credit to religion, when men of honesty are men
of sense; all good people, therefore, should aim to

be intelligent, and run to and fro, take pains in the
use ofmeans, that their knowledge may be increased.

7. The fear of the Lord is the beginnine;

of knowledge : hut fools despise wisdom and
instruction. 8. My son, hear the instruction

of thy father, and forsake not the law of thy

mother : 9. For they shall he an ornament
of grace unto thy head, and chains about
thy neck.

Solomon, having undertaken to teach a young ma7.

knowledge and discretion, here lays down two gen*.
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ral rules to be observed in order thereunto, and those
are, to fear God, and honour his parents; which
two fundamental laws of morality Pythagoras begins
his golden verses with, but the former of them in a
wretchedly corrupted state; Primtnn, deos imrnor-
tales cole—fiarentesque honora—First nvorship the
immortal gods—and honour your parents.
To make young people as they should be,

I. Let them have regard to God as their Supreme;
(x'. 7. ) The fear of the Lord is the beginning of
knowledge; it is the firincifml part of knowledge,
so the margin; it is the head of knowledge; that is,

1. Of all things that are to be known, this is most
evident, that God is to befeared, to be revei'enced,
served, and worshipped; tliis is so the beginning of
knowledge, that those know nothing who do not
Know this. 2. In order to the attaining of all useful
knowledge, this is most necessary, that we fear God;
we are not qualified to profit by the instmctions that
are given us, unless our minds be possessed with a
holy reverence of God, and every thought witliin
us be brought into obedience to him. If any man
do his will, he shall knoxv of his doctiine, John vii.

17. 3. As all our knowledge must take rise from
the fear of God, so it must tend to it as its perfec-
tirn and centre. Those know enough who know
how to fear God, who are careful in every thing to
please him, and fearful of offending him in any thing;
this is the alpha and omega of knowledge.
To confirm this truth, that an eye to God must

both direct and quicken all our pursuits of know-
ledge, he observes. Fools (atheists who have no re-
gard to God) despise wisdom and iristruction ; having
no dread at all of God's wrath, nor any desire of his
favour, they will not give you thanks for telling
them what they may do to escape his wrath, and
obtain his favour. They who say to the Almighty,
Depart from us, who are so far from fearing him,
that they set him at defiance, can excite no sui-prise
if they desire not the knowledge of his ways, but
despise that instruction. Note, Those are fools who
do not fear God, and value the scriptures; and,
though they may pretend to be admirers of wit, they
are really strangers and enemies to wisdom.

II. Let them have regard to their parents, as
their superiors; {v. 8, 9.) My son, hear the inst7-uc-

tion of thy father. He means, not only that he
would have his own children to be observant of him,
and of what he said to them, nor only that he would
have his pupils, and those who came to him to be
taught, to look upon him as their father, and attend
to his precepts with the disposition of children; but
that he would have all children to be dutiful and
respectful to their parents, and to conform to the
virtuous and religious education which they give
them, according to the law of the fifth command-
ment.

1. He takes it for granted, that parents will, with
all the wisdom they have, instruct their children,
and, with all the authority they have, give law to
them for their good. They are reasonable crea-
tures, and therefore we must not give them law
without instruction; we must draw them with the
cords of a man, and when we tell them what they
must do, we must tell them why. But they are cor-
rupt and wilful, and therefore'with the instniction
there is need of a law. Abraham will not onlv ca-
techize, but command, his household. Both tlic fa-
ther and the mother must do all they can for tlie

<ood education of their children ; and all little enough.
2._ He charges children both to receive, and to

I etain, the good lessons and laws their parents give
them.

(1.) To receive them with readiness; "Hear the
instruction of thy father; hear it, and heed it; hear
it, and bid it welcome, and be thankful for it, and
subscribe to it."

(2.) To retain them with resolution; •« Forsakp
not their law ; think not that, when thou art grown
up, and no longer under tutors and goveniors, thoU
mayest live at large; no, the law of thy mother was
according to the law of thy God, and therefore it

must ne^•er be forsaken; thou wast trained up in the
way in which thou shouldest go, and therefore
when thou art old, thou must not depart from it.

"

Some observe, that whereas the Gentile ethics, and
the laws of the Persians and Romans, provided only
that children should pay respect to theirfather, the
divine law secures the nonour of the mother also.

3. He recommends this as that which is very
graceful, and will put an honour upon us; " The
instiiictions and laws of thy parents, carefully ob-
served and lived up to, shall be anomammt ofgrace
unto thy head, [y. 9.) such an ornament as is, in the
sight of God, of great price, and shall make thee
look as great as those that wear gold chains about
their necks." Let di\'ine tnaths and commands be
to us as a coronet, or a collar of SS, which are
badges of first-rate honours; let us value them, and
be ambitious of them, and then they shall be so to
us. Those are truly Aaluable, and shall be valued,
who value themselves more by their virtue and piety
than by their worldly wealth and dignity.

1 0. My son, if sinners entice thee, con-

sent thou not. 1 1 . If they say, Come with
us, let us lay wait for blood, let us lurk pri-

vil}^ for the innocent without cause : 1 2. Let
us swallow them up alive, as the grave; and
whole, as those that go down into the pit:

13. We shall find all precious substance,

we shall fill our houses with spoil : 1 4. Cast
in thy lot among us ; let us .all have one
purse. 15. My son, walk not thou in the

way with them ; refrain thy foot from their

path: 16. For their feet run to evil, and
make haste to shed blood: 17. (Surely in

vain the net is spread in the sight of any
bird :) 18. And they lay wait for their own
blood; they lurk privily for their oian lives.

1 9. So are the ways of every one that is

greedy of gain ; which taketh away the life

of the owners thereof.

Here Solomon gives another general rule to young
people, in order to their finding out, and keeping in,

the paths of wisdom, and that is, to take heed of

the snare of bad company. David's psalms begin
with this caution, and so do Solomon's proverbs; ^or

nothing is more destructive both to a lively devotion

and to a regular conversation; {y. 10.) My son,

whom I love, and have a tender concern for, ifsin-

ners entice thee, consent thou not. This is good ad-

\ice for parents to give their children, when they

send them abroad into the world; it is the same that

St. Peter gave to his new converts, (Acts ii. 40.)

Save yourselves from this untoward generation.

Observe, 1. How industrious wicked people are to

seduce others into the paths of the destroyer; they
will entice; sinners love company in sin; the angels

that fell were tempters almost as soon as they were
sinners. They do not threaten or argue, but en-

tice with flattery and fair speech; with a bait they
draw the unwarv young man to the hook. But they

mistake, if they think, that, by bringing otliers to

paitake with them in their guilt, and to be lioiind,

as it were, in the liond with them, they shall have
the less to pnv themselves; for they will have so

much the more to answer for. 2. How cautious
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young people shouM be that they be net seduced by
them; " Consent thou not; and then, though they
entice thee, they cannot force thee. Do not say as

they say, nor do as they do, or would have thee to

do; have no fellowship with them."
To enforce this caution,

I. He represents the fallacious reasonings which
sinners use in their enticements, and the arts of

wheedling which they have, for the beguiling of

unstable souls. He specifies highwaymen, who
do what they can to draw others into their gang, -v.

11- • 14. See here what they would have the young
man to do; " Come ivith us, {v. 11.) let us have thy
company;" at first, they pretend to ask no more;
but the courtship rises higher, v. 14. " Cast in thy

lot among us; come in partner with us, join thy
force to ours, and let us resolve to live and die to-

gether; thou shalt fare as we fare; and let us all

have one /lurse, that what we get together we may
spend merrily together;" for that is it they aim at.

Two unreasonable unsatiable lusts they propose
to themselves the gratification of, and therewith en-

tice their prey into the snare.

1. Their cruelty. They thirst after blood, and
hate those that are innocent and never gave them
any provocation, because, by their honesty and in-

dustry, they shame and condemn them; ^' Let us
therefore lay wait for their blood, and lurk firivily

for them; they are conscious to themselves of no
crime, and consequently apprehensive of no danger,
but travel unarmed; therefore we shall make the

more easy prev of them. And, Oh how sweet it

will be to swallow them up alive!" v. 12. These
bloody men would do this as greedily as the hungry
lion devours the lamb. If it be objected, " The re-

mains of the murdered will betray the murderers;"
they answer, " No danger of that, we will swallow
them whole as those that are bui'ied. " Who could
imagine that human nature should degenerate so

far, that it ever should be a pleasure to one man to

destroy another!
2. Their covetousness. They hope to get a good

booty by it; {v. 13.) "We shall ymrf all precious
substance by following this trade; what though we
venture our necks by it, we shall ^11 our houses with
spoil." See here, (1. ) The idea they had of worldly
wealth. They call it precious substance; whereas
it is neither substance, nor precious; it is a shadow,
it is vanity, especially that which is got by robbery,
Ps. Ixii. 10. It is as that which is not, which will

give a man no solid satisfaction. It is cheap, it is

common; yet, in their account, it is precious, and
therefore they will hazard their lives, and perhaps
their souls, in pursuit of it. It is the ruining mis-
take of thousands, that they over-value the wealth
of this world, and look on it as precious substance.

(2.) The abundance of it, which they promised
themselves; We shall7?// our houses with it. Those
who trade with sin promise themselves mighty bar-
gains, and that it will turn to a vast account. All
this will I give thee, (says the tempter;) but they
only dream that they eat; the housefuls dwindle into

scarcely a handful, like the grass on the house-tops.

II. He shows the pemiciousness of these ways, as

a reason why we should dread them; (xk 15. ) " My
son, walk thou not in the way with them; do not

associate with them; get, and keep, as far off from
them as thou canst, refraiji thyfootfrom their path,
do not take example by them, nor do as they do.

"

Such is the corruption of our nature, that our foot

is very prone to step into the path of sin, so that we
must use necessary violence upon ourselves to re-

frain our foot from it, and check ourselves, if at any
time we take the least step towards it. Consider,

1. How pernicious their way is in its own nature;
(v. 16. ) Theirfeet run to evil, to that which is dis-

pleasing to God and hurtful to mankind, for they

make haste to shed blood. Note, The way of sin is

down-hill; men not only cannot stop themselves, but,

the longer they continue in it, the faster they ran,
and make haste in it, as if they were afraid they
should not do mischief enough, and were I'esolved

to lose no time. They said they would proceed
leisurely, (Let us lay wait for blood, v. 11.) but
thou wilt find they are all in haste, so much has ^a-
t'dn filled their hearts.

2. How pernicious the consequences of it will be.

They are plainly told that this wicked way will cer-
tainly end in their own destruction, and yet they
persist in it. Herein, (1.) They are like the silly

bird, that sees the net spread to take her, and yet
it is in vain; she is decoyed into it by the bait, and
will not take the warning which her own eyes gave
her, V. 17. But we think ourselves of more value
than many sparrows, and therefore should have
more wit, and act with more caution. God has
made us wiser than thefowls ofheaven; (Job xxxv.
11.) and shall we, then, be as stupid as they? (2.)
They are worse than the birds, and have not the
sense which we sometimes perceive them to have:
for the fowler knows it is in vain to lay his snare in

the sight of the bird, and therefore he has arts to

conceal it. But the sinner sees ruin at the end of

his way; the murderer, the thief, see the jail and
the gallows before them, nay, they might see hell

before them, their watchmen tell them they sliall

surely die, but it is to no purpose; they rash into

sin, and rush on in it, like the horse into the battle.

For really the stone they roll will turn upon them-
selves, V. 18, 19. They lay wait, and lurk privily,

for the blood and lives of others, but it will prove,
contrary to their intention, to be for their own blood,

their own lives; they will come at length, to a shame-
ful end; and, if they escape the sword of the ma-
gistrate, yet there is a divine Nemesis that pursues
them. Vengeance suffers them not to live. Their
greediness of gain hurries them upon those prac-
tices which will not suffer them to live out half their

days, but will cut off the number of their months in

the midst. They have little reason to be proud of
their property in that which takes away the life of
the owners, and then passes to other masters; and
what is a man profited, though he gain the A^orld,

if he lose his lite? for then he can enjoy the world
no longer; much less if he lose his soul, and that be
drowned in destruction and perdition, as multitudes
are by the love of money.
Now, though Solomon specifies only the tempta-

tion to rob on the highway, yet he intends hereby
to waiTi us against all other evils which sinners en-
tice men to; such are the ways of the drunkards
and unclean, they are indulging themselves in those
pleasures which tend to their ruin, both here and
for ever; and, therefore, consent not to them.

20. Wisdom crieth without ; she uttereth

her voice in the streets ; 21. She crieth in

the chief place of concourse, in the open-
ings of the gates: in the city she uttereth

her words, saying, 22. How long, ye sim-

ple ones, will ye love simplicity, and the

scorners delight in their scorning, and fools

hate knowledge? 23. Turn you at my re-

proof; behold, 1 wall pour out my Spirit

unto you, I will make known my words
unto 3'ou. 24. Because T have called, and
ye refused ; I have stretched out my liand,

and no man regarded ; 25. But ye have set

at nought all my counsel, and would none

of my reproof; 26. I also will laugli at
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your calamity; I will mock when your fear

Cometh. 27. When your fear cometh as

desolation, and your destruction cometh as

a whiilwind; when distress and anguish

cometh upon you; 28. Then shall they call

upon me, but 1 will not answer; tiiey shall

seek me early, but they shall not find me

:

29. For that they hated knowledge, and did

not choose the fear of the Lord : 30. They
would none of my counsel; they despised

all my reproof: 31. Therefore shall they

eat of the fruit of their own way, and be

filled with their own devices. 32. For the

turning away of the simple shall slay them,

and the prosperity of fools shall destroy

them. 33. But whoso hearkeneth unto me
shall dwell safely, and shall be quiet from

fear of evil.

Solomon, having showed how dangerous it is to

hearken to the temptations of Satan, here shows
how dangerous it is not to hearken to the calls of

God, which we shall for ever rue the neglect of.

Observe,
I. By whom God calls to us; by wisdom. It is

wisdoin that crieth without. The word is plural,

wisdoms, for, as there is infinite wisdom in God, so

there is the manifold wisdo7n of God, Eph. iii. 10.

God speaks to the children of men by all the kinds

of wisdom, and as in every will, so in every word,

of God there is a counsel. 1. Human understand-

ing is wisdo77i, the Ught and 1 iw of nature, the

powers and faculties of reason, and the office of

conscience. Job xxxviii. 36. By these God speaks

to the children of men, and reasons with them; T/ie

sfiirit of a tnan is the candle of the Lord; and,

wherever men go, they may hear a voice behind

them, saying, This is the way; and the voice of

conscience is the voice of God, and not always a

still small voice, but sometimes it cries. 2. Civil

governinent is wisdom; it is God's ordinance, ma-
gistrates are his vicegerents. God, by David, had
said to the fools. Deal not foolishly, Ps. Ixxv. 4.

In the o/ien'ing- of the gates, and in the places of
concourse, where courts were kept, the judges, the

wisdom of the nation, call to the wicked people, in

God's name, to repent and reform. 3. Divine reve-

lation is wisdom; all its dictates, all its laws, are

wise as wisdom itself. God does, by the written

word, by the law of Moses, which sets before us the

blessing and the curse, by the priests' lips which
keep knowledge, by his servants the prophets, and
all the ministers of this word, declare his mind to

sinners, and give them warning as plainly as that

which is proclaimed in the sti'eets or courts of judi-

cature by the criers. God, in his word, not only

opens the case, but argues it with the children of

men. Come notv, and let us reason together, Isa.

i. 18. 4. Chi-ist himself is Wisdom, is Wisdoms,
for in him are hid all the treasures of wisdom and
knowledge, and he is the centre of all divine revela-

tion, not only the essential Wisdom, l)ut the eternal

Word, by whom God speaks to us, and to wliom he
has committed all judginent; he it is, therefore,

who here both pleads with sinners, and passes sen-

tence on them; he calls himself Wisdom, Luke
vii. 35.

II. How he calls to us, and in what manner. 1.

Very publicly, that whosoever hath ears to hear
may hear, since all are welcome to take the benefit

of what is said, and all are concerned to hear it.

The rules of wisdom are published without in the

streets, not in the schools only, or in the palaces of
princes, but in the chiefplaces of concourse, among
the common people, that pass and repass in the

opening of the gates, and in the city. It is com-
fortable casting the net of the gospel there where
there is a multitude of fish, in hopes that then seme
will be enclosed. This was fulfilled in our Lord
Jesus, who taught openly in the temple, and in

crowds of people, and in secret said nothing, (John
xviii. 20.) and charged his ministers to/2roc/<72?;2 his

gospel 072 the house-top, Mattli. x. 27. God says,

(Isa. xlv. 19.) I have not spoken ill seci-et. There
is 710 speech or language where wisdom's voice is

not heard. Truth seeks not ccrners, nor is virtue

ashamed of itself. 2. Very pathetically; she cnes,
and again she cries, as cne in earnest; Jesus stood

and cried. She utters her voice, she utters her
words with all possible clearness and affection. God
is desirous to be heard and heeded.

III. What the call of God and Christ is.

1. He reproves sinners for their folly, and their

obstinate persisting in it, v. 22. Observe, (1.) Who
they are that Wisdom here reproves and expostu-
lates with. In general, they are such as are simple,

and therefore might justlv be despised; such as

love simplicity, and therefore might justly be de-
spaired of; but we must us the means even with
those that we have little hopes of, because we know
not what divine grace may do. Three sorts of per-
sons are here called to; [1.] Simple ones that love

simplicity. Sin is simplicity, and sinners are sim-

ple ones; they do foolishly, xtvy foolishly; and the
condition of those is very bad, who love simplicity,

are fond of their simple notions of good and evil,

their simple prejudices against the ways of God, and
are in their element when they are doing a simple

thing, sporting themselves in their own deceivings,

and flattering themselves in their wickedness. [2.]

Scomcrs that delight in scorning. Proud people

that take a pleasure in hectoring all about them;
jovial people that banter all mankind, and make a

jest of every thing that comes in their way. But
scoffers at religion are especially meant, the worst

of sinners, that scorn to submit to the ti-uths and
laws of Christ, and to the reproofs and admonitions

of his word, and take a pride in ninning down every

thing that is sacred and serious. [3.] Fools that

hate knowledge. None but focls hate knowledge;
those only are enemies to religion that do not under-

stand it aright. And they are the worst of fools

that hate to be instructed and reformed, and have a

rooted antipathy to serious godliness. (2. ) How the

reproof is expressed. " How long will ye do so?"

This implies, that the God of heaven desires the

conversion and reformation of sinners, and not their

ruin; that he is much displeased with their obstina-

cy and dilatoriness; that he waits to be gracious,

and is willing to reason the case with them.

2. He invites them to repent, and become wise,

V. 23. And here, (1.) The precept is plain; Turn
you at my reproof. We do not make a right use

of the reproofs that are gi\en us for that which is

evil, if we do not tuni from it to that which is good;

for this end the reproof was given. Turn, return

to your right mind; tuni to God, turn to your duty,

turn and live. (2.) The promises are very encou-

raging. They that love simplicity find themselves

under a moral imiiotcncv to change their own mind
and way, they cannot tiim by any power of their

own; to this God answers, "Behold, I will pour
out my Spirit unto you; set yourselves to do what
you can, and the grace of God shall set in with you,

and work in you both to will and to do that good

which, without that grace, you could not do." Help
thyself, and God will help thee; stretch forth thn

withered hand, and Christ will strengthen and heal

it. [1.] The Author of this grace is the Spirit, awl
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that IS promised; / iviU pour out my Spii-it unto
you, as oil, as water; you shall have the Spirit in

abundance, rivers of living water, io\\n vii. 38.

Our lieavenly Father will give the Holy S/iirit to

them that ask hitn. [2. ] The means of this grace
is the word, which, it we take it aright, will turn
us; it is tlicrcfore promised, " / will make known
my words unto you, not only speak them to ycu,
out make them known, give you to understand
them. " Note, Special grace is necessary to a sin-

cere conversion. But that grace shall never be de-
i\ied to any that honestly seek it, and submit to it.

3. He reads the doom of those that continue ob-
stinate against all these means and methods of
grdce. It is large and very terrible, v. 24'«32.

Wisdom, having called sinners to return, pauses a
while, to see what effect the call has, hearkens and
hears; but they speak not aright, (Jer. viii. 6.) and
therefore she goes on to tell them what will be in

the end hereof.

(1.) The crime is recited, and it is highly pro-
voking.

See what it is for which judgment will be given
against impenitent sinners in the great day, and you
will say they deserve it, and the Lord is righteous
in it. It is, in short, rejecting Christ, and the offers

of his grace, and refusing to submit to the terms of
his gospel, which would have saved them both from
tlie curse of the laiu of God, and from the dominion
ol" the lavj ofs'ni.

[1.] Christ called to them, to Avarn them of their
danger; he stretched out his hand to offer them
mercy, nay, to liave helped them out of their mise-
rable condition, stretched out his hand for them to

take hold of but they refused, and no man regard-
ed; some were careless, and never heeded it, nor
took notice of what was said to them ; others were
wilful, and, though they covdd not avoid hear-
ing the will of Christ, yet they gave him a flat de-
nial, they refused, v. 24. They were in love with
their folly, and would not be made wise. They
were obstinate to all the methods that were taken
to reclaim them. God stretched out his hand in

mercies bestowed upon them, and, when those
would not work upon them, in corrections, but all

were in vain, they regarded the operations of his

hand no more than the declai-ations of his mouth.
[2.] Christ reproved and counselled them; not

only reproved them for what they did amiss, but
counselled them to do better, (those are reproofs

ofinstruction, and evidences of love and good-will,)

but they set at nought all his counsel, as not worth
heeding, and would none of his refiroof; as if it

were below them to be reproved l^y him, and as if

they had never done any thing that deser\-ed re-

proof, -y. 25. This is repeated; {v. 30.) "They
would none of my counsel, but rejected it with dis-

dain; they called reproofs reproaches, and took
them amiss; (Jer. vi. 10.) nay, they despised all my
reproof, as if it were all a jest, and not worth taking
notice of. " Note, Those are marked for ruin that
are deaf to reproof and good counsel.

[3.] They wei-e exhorted to submit to the go-
vernment of right reason and religion, but they re-

belled against l)oth. First, Reason should not rule
them, for they hated kiiowledge, {v. 29. ) hated the
light of divine truth, because it discovered to them
the evil of their deeds, John iii. 20. Tliey hated to

be told that which they could not 'bear to know.
Secondly, Religion should not nde them, for they
did not choose the fear of the Lord, but chose to

walk in the way of their heart, and in the sight of
their eyes. They were pressed to set God always
before them, but they chose rather to cast him and
his fear behind their backs. Note, Those who do
not choose thefear of the Lord, show that they have
no knowledge.

Vol. III.—4 M

(2.) The sentence is pronounced, and it is cer
tainly ruining. They that will not submit to God's
government will certainly perish under his wrath
and curse, and the gospel itself will not relieve them.
They would not take the benefit of God's mercy
when it was offered them, and therefore justly fall
as victims to his justice, ch. xx'ix. 1. The threat
eninsjs here will have their full accomplishment in
the judgment of the great day, and the eternal
misery of the impenitent, of which yet there are
some earnests in present judgments.

[1.] Now sinners are in jjrosperity, and secure;
they live at ease, and set sorrow at defiance. But,
First, Their calamity will come, {v. 26.) sickness
will come, and those diseases which they shall ap-
prehend to be the very arrests and harbingers of
death. Other troubles will come, in mind, in es-
tate, which will convince them of their folly in set-
ting God at a distance. Secondly, Their calamity
will put them into a great fright. Fear seizes them,
and they apprehend that bad will be worse. When
public judgments are abroad, the sinners in Zion
are afraid, fearfulness surpi'ises the hypocrites,
death is the 'king of terrors to them; (Job xv. 21,
&c.—xviii. 11, gcc.) this fear will be their continual
torment. Thirdly, According to their fright will it

be to them. Their/raj- shall come; the thing they
were afraid of shall befall them, it shall come as de-
solation, as a miglity deluge, Ijearing down all be-
fore it; it shall be their destruction, their total and
final destruction, and it shall come as a whirlwind,
which suddenly and forcibly drives awav all the
chaff. Note, Those that will net admit the fear cf
God, lay themselves open to all other fears, and
their fears will not prove causeless. Fourthly,
Their fright will then Ije turned into desjjair; Dis-
ti-ess and anguish shaft come ti/i07i them, for, being
fallen into the pit they were afraid of, thev shall see
no way to escape, x-. 27. Saul cries out, '(2 Sam. i.

9.) Anguish is co>ne upon me; and in hell there is

weeping, and wailing, and gnashing of teeth for
anguish; tribulation arid anguish to the soul of the
sinner, the fruit of the iridignation and ivrath ofthe
righteous God, Rom. ii. 8, 9.

[2.] Now God pities their folly, but he will then
laugh at their calamity; {y. 26.) " I also vt'ill laugh
at your distress, even as you laughed at my counsel."
They that ridicule religion will thereby but make
themselves ridiculous before all the world. The
righteous will laugh at them, (Ps. Iii. 6.) for God
himself will. It intimates that they shall be for
ever shut out of God's compassions; they have so
long sinned against mercy, that they have now quite
sinned it away; his eye shall not spare, neither will
he have pity. Nay, his justice being glorified in
their niin, he will be pleased with it, though now
he would rather they should turn and live. Ah, 1
will ease me of mine adversaries.

[3.] Now God is ready to hear their prayers, and
to meet them with mercy, if they wculd but seek to
him for it; but then the door will be shut, and thev
shall cry in vain; {x\ 28.) " Then shall they call
upon ?ne, when it is too late. Lord, Lord, open to

us. They would then glndly be beholden to that
mercy which now they reject and make light of;

but I will not answer, because, when I called, thev
would not answer;" all the answer then will be.
Departfrom me, Iknow you not. This has been
the case of some even in this life, as of Saul, whom
God answered not by Urim or prophets; bnt, ordi-
narily, while there is life, there is room for pra\-er,

and hope of speeding; and therefore this must refer
to the inexorable justice of the last judgment. Then
those that slighted God will seek him earhi, earnest
ly, but in vain; they shall not find him, because
they sought him not when he might be found, Isa.

Iv. 6. The rich man in hell begged, but was denied.
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[4. ] Now they are eager upon their own way,

and fend of their own devices; but then they will

have enough of them, {v. 31.) according to the

proverb. Lei men drink as they breiv; they shall

eat thefruit of their own way, their wages shall be

according to their work, and, as was their choice,

so shall their doom be. Gal. vi. 7, 8. Note, First,

There is a natural tendency in sin to destruction,

Jam. i. 15. Sinners are certainly miserable, if they

do but eat the fruit of their own way. Secondly,

They that perish must thank themselves, and can
lay no blame upon any other. It is their own device,

let them make their boast of it. God chooses their

delusions, Isa. Ixvi. 4.

[5. ] Now they value themselves upon their world-

ly prosperity; but then that shall help to aggravate
their ruin, v. 32. First, They are now proud that

they can turn away from (iod, and get clear of the

restraints of religion ; but, that very thing shall slay

them, the remembrance of it shall cut them to the

heart. Secondly, They are now proud of their own
security and sensuality; but the ease of the simfile

(so the margin reads it) shall slay them; the more
secure they are, the more certain and the more
dreadful will their destruction be, and the firosfieri-

ty offools shall help to destroy them, by puffing

them up with pi'ide, gluing their hearts to the world,

furnishing them with fuel for their lusts, and hard-
ening their hearts in their evil ways.

4. He concludes with an assurance of safety and
happiness to all those that submit to the insti-uctions

qf wisdom; {v. 33.) " Whoso hearkeneth unto me,
and will be ruled by me, he sliall," (1.) " Be safe;

he shall dwell under the special protection of Hea-
ven, so that nothing shall do hin\ any real hurt.

"

(2.) "He shall be easy, and have no disquieting

apprehensions of danger; he shall not only be safe

from evil, but quiet from the fear of it." Though
the earth be removed, yet shall not they fear.

Would we be safe from evil, and quiet from the

fear of it? let religion always rule us, and the word
of God be our counsellor. That is the way to dwell

safely in this world, and to be quiet from the fear

of evil in the other world.

CHAR 11.

Solomon, having foretold the destruction of those Avho are

obstinate in their impiety, in this chapter applies himself

to those who are willing to be taufjht; and, 1. He shows
them, that, if they would diliffcnlly use the means of

knowledn;e and grace, they should obtain of Uod the

knowledge and grace which they seek, v. 1 . . 9. H. He
shows them of what unspeakable advantage it would be

to them. 1. It would preserve them from the snares of

evil men, (v. 10. . 15.) and of evil women, v. 16 . . 19.

in. It would direct them into, and keep them in, the

way of good men, v. 20. . 22. So that, in this chapter,

we are taught both how to get wisdom, and how to use

it wheti we have it, that we may neither seek it, nor re-

ceive it in vain.

1 . ]%/f^Y son, if thou wilt receive my words,

JlyA and hide my commandments with

thee; 2. So that thou inchne thine ear unto

wisdom, and apply thy heart to under-

standing; 3. Yea, if thou criest after know-
ledge, and liftest up thy voice for under-

standing ; If thou seekest her as silver, and
searchest for her as /b-" hid treasures ; 5.

Then shalt thou understand the fear of the

Lord, and find the knowledge of God : 6.

For the Lord giveth wisdom : out of his

mouth Cometh knowledge and understand-

ing ; 7. He layeth up sound wisdom for the

righteous: he is a buckler to them that walk

uijrightly. 8. He keepeth the paths of

judgment, and preserveth the way of his

saints. 9. Then shalt thou understand righ-

teousness, and judgment, and equity; j/ca,

every good path.

Job had asked, long before this. Where shall

wisdom be found? Whence cometh wisdom'/ Job
xxviii. 12, 20. He had given this general answer,
{v. 23.) God knoweth the filace of it ; but Solomon
here goes further, and tells us both where we may
find it, and how we may get it.

We are here told,

I. What means we must use, that we may obtain

wisdom.
1. We must closely attend to the word of God,

for that is the woi*d of wisdom, which is able to

make us wise unto salvation, v. 1, 2. (1.) We
must be convinced that the words of God are the
fountain and standard of wisdom and understanding,
and that we need not desire to be wiser than they
will make us. We must incline our ear, and afi-

fily our hearts to them, as to wisdom and tinder-

standing itself: many wise things may be found in

human compositions, but divine revelation, and true
religion built upon it, are all wisdom. (2.) We
must, accordingly, receive the word of God with all

readiness of mind, and bid it welcome, even the
commandments as well as the promises, Avithout

murmviring or disputing. Sfieak, Lord, for thy ser-

vant hears. (3.) We must hide them with us, as

we do our treasures, which we are afraid of being
robbed of. We must not only receive, but retain,

the word of God, and lodge it in our hearts, that it

may be always ready to us. (4.) We must incline

our ear to them; we must lay hold on all opportu-
nities of hearing the word of God, and listen to it

with attention and seriousness, as those that are
afraid of letting it slip. (5.) We must apply cur
hearts to them, else inclining the ear to them will

stand us in no stead.

2. We must be much in prayer, v. 3. We must
cry after knowledge, as one that is ready to perish,

for hunger begs hard for bread; faint desires will

not prevail, we must be importunate, as those that

know the worth of knowledge, and our own want
of it. We must cry, as new-born babes, after the

sincere milk of the word, 1 Pet. ii. 2. We must lift

up our voice for understanding, lift it up to heaven;
from thence "these good and perfect gifts must be
expected, Jam. i. 17. Job xxxviii, 34. We must
give our xwice to understanding, so the word is;

speak frr it, vote for it; submit the tongue to the

command of wisdom; we must consecrate our voice

to it; having applied our heart to it, we must em-
plov our voice in seeking for it. Solomon could

write /irobatum est, upon this method; he prayed
for wisdom, and so obtained it.

3. We must be willing to take pains; {v. 4.) we
must seek it as silver, preferring it far before all.

tlie wealth of this woi-ld, and labouring in search of

it as those who dig in the mines, who undergo great

toil, and run great hazards, with indefatigable in-

dustrv, and invincible constancy and resolution, in

pursuit of the ore; or as those who will be rich, rise

up earh', and sit up late, and turn every stone to

get money, and fill their treasures. Thiis diligent

must we be in the use of the means of knowledge,

following on to know the Lord.

II. What success we may hope for Jn the use of

these means; our labour shall not be in vain; for, 1.

We shall know how to maintain our acquaintance

and communion with God; " Thou shalt understand
the fear of the Lord; {y. 5.) thou shalt know how
to worship him aright, shalt be led into the meaning
and mystery of eveiy ordinance, and be enabled to



PROVERBS, II. 643

answer the end of its institution." Thou shallJiiid

the knowledge of God, which is necessary to our

fearing him ainght. It cc nccrns us to understand

how much it is our interest to know (Jnd, and to

evidence it b)^ agreeable affections tcjward him, and

adorations of him. 2. We shall know how to carry

It aright towards all men; (t^. 9.) "Thou shalt un-

derstand, by tlie word of God, righteousness, and
judgment, and equity; shalt learn those principles

of justice and charity, and fair dealing, which shall

guide and govern thee in the whole course of thy

conversation, shall make thee fit for every relation,

every business, and faithful t.) every trust. It shall

give thee not only a right notion of justice, but a dis-

position to practise it, and to render to all their due;

for those th.it do not justly, do not rightly under-

stand it." This will lead them into every good
path, for the scripture will 7nake the man of God
perfect. Note, Those ha\'e the best knowledge
who know their duty, Ps. cxi. 10.

III. What ground we have tc hope for this suc-

cess incur pursuits of wisdom; we nmst take cur

encouragement herein from God only, v. 6. . 8.

1. God has wisdom to bestow, v. 6. The Lord
not only is wise himself, but he gives ':visdo?n, and
that is'moi-e than the wisest men in the world can
do, for it is God's prerogative to open the under-

standing. All the wisdom that is in any creature is

his gift, his free gift, and he gi\-es it lilxn-ally, (Jam.

1. 5.) has given it to many, and is still giving it; to

him, theretore, let us apply ourselves for it.

2. He has blessed the world with a revelation of

his will. Out of his mouth, by the law and the pro-

phets, by the written word, and by his ministers,

both which are his mouth to the children of men,
come knowledge and undej-standing; such a disco-

very of truth and good, as, if we admit and receive

the impressions of it, will make us truly knowing
and intelligent. It is both an engagement, and an
encouragement, to search after wisdom, that we
have the scriptures to search, in which we may find

it if we seek it diligently.

3. He has particularly provided that good men,
who are sincerely disposed to do his will, shall have
tli.it knowledge and understanding which are ne-

cessary for them, John \ii. 17. Let them seek,

and they shall find it, let them ask, and it shall be
given tiiem, v. 7, 8. Observe here, (1.) Who they
are that are thus favoured. They are the righteous,

on whom the image of God is renewed, which con-

sists in righteousness; and those who ivalk upright-

ly, who are honest in their dealings l)oth with God
and man, and make conscience of doing their duty
as far as they know it. They are his saints, devoted
to his honour, and set apart f)r his service. (2.)

What it is that is provided for them. [1.] Instruc-

tion. The means of wisdom are given to all, but
wisdom itself, sound wisdom, is laid 2t/i for the

righteous, laid up in Christ their Head, in whom
are hid all the treasures of wisdom and knowledge,
and who is made of God to ics Wisdom. The same
that is the Spirit of revelation in the word, is a

Spirit of wisdom in the souls of them that are sanc-

tified; that wisdom of the pinident, which is to un-
derstand his way; and it is sound wisdom, its foun-

dations firm, its principles solid, and its products of

lasting advantage. [2.] Satisfaction. Some read
it. He lays up substance for the righteous, not only

substantial knowledge, but substantial happiness
and comfort. Prov. viii. 21. Riches are things that

are not, and they that have them only fancy them-
selves happy; but what is laid up, in the promises
and in heaven, for the righteous, will make them
truly, thoroughly, and eternally, happy. [3.] Pro-
tection. Even they who walk uprightly may be
brought into danger, for the trial of their faith, but
God is, and will be, a Buckler to them, so that no-

thing that happens to them, shall do them any real

hurt, or possess them with any terrific apprehen-
sions; they are safe, and they shall think themselves
so. Fear not, Abraham, I am thy Shield. It is

tlicir way, the paths of judgment in which they
walk, that the Lord knows, and owns, and takes
care of. [4. ] Grace to persevere to the end. If

we depend upon God, and seek to him for wisdom,
he will uphold us in our integrity, will enable us to

keep the paths of judgment, however we may l)e

tempted to turn aside out of them; for he presej-ves

the way of his saints, that it be not pen'erted, and
so preserves them in it safe and blameless to his

heavenly kingdom. The assurances God has given
us of his grace, if duly improved, will excite and
quicken our endeavours in doing our duty, JVork
out your salvation, for God works in you.

1 0. When wisdom entereth into thy heart,

and knowledge is pleasant unto thy soul,

11. Discretion shall preserve thee, under-

standing shall keep thee; 12. To deliver

thee from the way of the evil man.^ from the

man that speaketh froward things ; 1 3.

Who leave the paths of uprightness, to walk
in the ways of darkness ; 14. Who rejoice

to do evil, and delight in the frowardness of

the wicked; 1 5. Whose ways are crooked,

and they froward in their paths: 16. To
deliver thee from the strange woman, even

from the stranger which flattereth with her

words; 17. Which forsaketh the guide of

her youth, and forgetteth the covenant of

her God. 1 8. For her house inclineth unto
dcatli, and her paths unto the dead; 19.

None that go unto her return again, neither

take they hold of the paths of life : 20. That
thou mayest walk in the way of good men.,

and keep the paths of the righteous. 21.

For the upright shall dwell in the land, and
the perfect shall i emain in it. 22. But the

wicked shall be cut off from the earth, and
the transgressors shall be rooted out of it.

The scope of these verses is to show, 1. What
great advantage true wisdom will be of to us; it

will keep us from the paths of sin, which lead to

ruin, and will therein do us a greater kindness than
if it enriclicd us with all the wealth of the world.

2. Wliat good use we should make of the wisdom
God gives us; we must use it for our own guidance
in the paths of ^'irtue, and for the arming of us
against temptations of every kind. 3. By what
rules we may tiy ourselves, whether we have this

wisdom or no; this tree will be known by its fiiiits;

if we be truly wise, it will appear by our care to

avoid all evil company and evil practices.

This wisdom will be of use to us,

I. For our preservation from evil, from the evil

of sin, and consequently from the evil of trouble

that attends it. In general, (t;. 10, 11.) "When
wisdom has entire possession of thee it will keep

thee." And when has it an entire possession of us.

1. When it has dominion over us; when it not only

fills the head with notions, but enters into the heart.

and has a commanding power and influence upon
that; when it is upon the throne there, and gives

law to the affections and passions; when it enters

into the heart, as the leaven into the dough, to dif-

fuse its relish there, and to change it into its own
image; then it is likely to do us good. 2. When
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we have knowledge in it: when knowledge becomes
fileasant to the soul; "When thou beginnest to
relish it as the most agreeable entertainment, and
art subject to its rules, of choice, and with satisfac-
tion; when thou callest the practice of virtue, not a
slavery and a task, but liberty and pleasure, and a
life of serious godliness, the most comfortable life a
man can live in this Avorld, then thou wilt find the
benefit of it." Though its restnants should be in

iome respects unpleasant to the body, yet even those
must be pleasant to the soul. When it is come to
this, witn us, discretion shall /iresei-ve us, and keep
us. God keeps the way of his saints, (v. 8.) by
giving them discretion to keep cut of harm's way,
to keep themselves, that the wicked one touch
them not. Note, A principle of grace reigning in

the_ heart, will be a powerful preservative both
against corruptions witiiin and temptations without,
Eccl. ix. 16, 18. More particularly, wisdom will
preserve us,

(1.) From men of corrupt principles; atheistical,
profane men, v/ho make it their business to de-
Dauch young men's judgments, and instil into their
minds prejudices against rehgion, and arguments
for vice. "It will deliver thee from the way of the
evil man; {v. 12. ) and a blessed deliverance it will
be, as from the very jaws of death, from the way
in which he walks, and in which he would persuade
thee to walk." The enemy is spoken ot as cne,
(x;. 12.) aixevil 7nan, but afterward as many; {v.

13.) there is a club, a gang, of them, that are in
confederacy against religion, and join hand in hand
for the support of the devil's kingdom and the in-
terests of it.-

[1.] They have a spirit of contradiction to that
which is good; they speak froward things; they
say all they can against religion, both to sliow their
own enmity to it, and to dissuade others from it.

They are advocates for Satan, they plead for Baal,
and pervert the right ways of the Lord. How
peevishly will profane wits argue for sin; and with
what frowardness will they carp at the word of
God! Wisdom will keep us either from conversing
with such men, or at least from being ensnared by
them.

[2.] They are themselves apostates from that
which is good, and such are commonly the most
malicious and dangerous enemies religion has; wit-
ness Julian; {v. 13.) They leave the paths of up-
rightness, which they were trained up in, and had
set out in; shake off the influences of their educa-
tion, and break off the thread of their hopeful be-
ginnings, to walk in the ways of darkness, in those
wicked ways, which hate the light, in which men
are led bUndfold by ignorance and error, and which
lead men into utter darkness. The ways of sin are
ways of darkness, uncomfortable and unsafe; what
fools are they that leave the plain, pleasant, liglit-

some, paths of uprightness, to walk in those ways!
Ps. Ixxxii. 5. iJohnii. 11.

[3.] They take a pleasure in sin; both in com-
mitting it themselves, and in seeing others commit
it; (v. 14.) They rejoice in an opportunity to do
evil, and in the accomplishment and success' of any
wicked project. It is sport to a fool to do mischief;
nor is any sight more grateful to them, than to see
the frowardness of the wicked; to see those that
are hopeful drawn into the wa)'s of sin, and then to
see them hardened and confirmed in those ways.
They are pleased if they can discern that the devil's
kingdom gets ground; (see Rom. i. 32.) such a
height of impiety are they arrived at.

[4.] They are i-esolute in sin; {v. 15.) Their
ivays are crooked, a great manv winding;s and turn-
iiigs to escape the pursuit of their convictions, and
break the force of them; some slv excuse, some
subtle evasion or other, their deceitful heaits fur-

nish them with, for the strengthening of their hand*
in their wickedness; and, in the crooked mazes oi
that labyrinth, they secure themselves from the ar-
rests of God's word and their own consciences; for
they are froward in their paths, they are resolved
to go on in them, whatever is said against it. Every
wise man will shun the company of such as these.

(2.) From women of coiTupt practices. The
former lead to spiritual wickedness, the lusts of the
uns^anctified mind; these lead to fleshly lusts, which
defile the body, that living temple, but withal war
against the soul. The adulteress is here called the
strange woman, because no man that has any wis-
dom or goodness in him, will have any acquaintance
with her; she is to be shunnt-d by every Israelite, as
if she were a heathen, and a stranger to that sacred
commonwealth. A s?rG«^e wo?72g;z indeed! utterly
estranged from all principles of reason, virtue, and
honour.

It is a great mercy to be delivered from the al-

lurements of the adulteress, considering,

[1.] How false she is. Who will have any deal-
ings Avith those that are made up of treacherj'.-'

'^\\c\% -d. strange %voman; io\. First, She is false to
him whom she entices; she speaks fair, tells him
how much she admires him above any man, and
what a kindness she has for him; but i\\& flatters
with her words, she has no true affection for him;
nor any desire of his welfare, any more than Deli
lah had of Samson's; all she designs, is, to pick his

pocket, and gratify a base lust of her own. Se-
condly, She is false to her husband, and violates

the sacred obligation she lies under to him; he was
the guide of her youth, by marrying him she chose
him to be so, and submitted herself to his conduct,
with a promise to attend him only, and forsake all

others; but she has foisaken him, and therefore it

cannot be thought that she should be faithful to

any one else; and whoever entertains her is parta-
ker with her in her falsehood. Thirdly, She is

false to God himself; she forgets the covenant of
her God, the marriage covenant, {v. 17.) to which
God is not only a witness, but a party, for he having
instituted the ordinance, both sides vow to him to be
true to each other. It is not her husband only that
she sins against, but her God, who therefore will

judge tvhoreniongers and adulterers, because they
despise the oath, and break the covenant, Ezekiel
xvii. 18. Mai. ii. 14.

[2. ] How fatal it will prove to those that fall in

league with her, v. 18, 19. Let the suflTerings of
others be our v/arnings; take heed of the sin of

whoredom; for, First, The ruin of those who are
guilty of it is certain and unavoidable, if they do not

repent. It is a sin that has a direct tendency to the
killing of the soul, the extinguishing of all good af-

fections and dispositions in it, and exposing of it to

the wrath and curse of God, and the sword of his

justice. They that live in forbidden pleasures are

dead while they live. Let disci-etion preserve every
man, not only from the evil woman, but from the
evil house, for the house inclines to death, it is in the

road that leads directly to eternal death; and her
paths unto Rephaim, to the giants, so some read it,

the sinners of the old world, who, living in luxury
and excess of rict, were cut down out of time, and
their foundation overthrown with a flood. Our Lord
Jesus deters us from sinful pleasures, with the consi-

deration of everlasting t'-rnicnts which follow them,
where the worin dies not, nor is the fire quenched.
See Matth. v. 28, 29. Secondly, Their repentance
and recovery are extremely hazardous; none, or

next to none that go unto her, return again. It is

very rare that any who are caught in this snare of

the devil i-ecover themselves, so much is the heart
hardened, and the mind blinded, by the deceitful-

ness of this sin. Having once lost their hold of the
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K'lhs of life, they know not how to take hold of

them again, but are perfectly besotted and bewitch-
ed with those base lusts.

Many learned interpreters think that this caution
agiinst the strange nvoinan, beside the literal sense,
is to be understood figuratively, as a caution, 1.

Against idolatry, w]\ich is sjjiritual whoredom. Wis-
dom will keep thee from all familiarity w-ith the
worshippers of images, and all inclination to join

with them, which liad for many ages been of sucli

pei-nicious consequence to Israel, and proved so to

Solomon himself. 2. Against the debauching of the
intellectual powers and faculties of tlie soul, b}' the
lusts and appetites of the body. Wisdom will keep
thee from being captivated by the carnal mind, and
from subjecting tlie spirit to tlie dvaninion of the
flesh, that notorious adulteress which forsakes its

guide, violates the covenant of our God, which in-

clines to death, and whicli, when it has got an un-
disturbed dominion, makes the case of the soul des-
perate.

II. This wisdom will be of use to guide and direct
us in that whicli is good; {v. 20.) That thou mayest
zvalk in the ivay of good men. We must therefore
'avoid the way of the e-i>il man, and the strange =ivo-

7nan, that we may walk in good ways; we must
therefore cease to do evil, that we may leaim to do
nvell. Note, 1. There is a way which is peculiarly
the way of good men, the way in which good men,
as such, and as far as tliey have really been such,
have always walked. 2. It will be our wisdom to

walk in that way, to ask f )r the good old way, and
walk therein, Jer. vi. 16. Heb. vi. 12.—xii. 1. And
»ve must not only walk in that way awhile, but we
must keep it, keep in it, and never turn aside out
of it: The paths of the righteous ai-e the paths of
hfe, which all that are wise, having taken hold of,

will keefi their hold of; "That thou mayest imitate
those excellent persons, tlie patriarchs and pro-
phets, (so Bishop Patrick paraphrases it,) and be
preserved in the paths of those righteous men who
t" lUowed after them.

"

We must not only choose our way in general, by
the good examples of the saints, but must also take
dii-ections from them in the choice of our particular
paths; observe the track, and go forth by the foot-

steps of the flock.

Two reasons are here given why we should thus
choose.

(1.) Because men's integrity will be their esta-

blishment, V. 21. It will be the establishment, [1.]
Of their persons; The upright shall dwell in the

land, peaceably and quietly, as long as they live:

md their uprightness will contribute to it, as it set-

'.les their minds, guides their counsels, gains them
^he good-will of their neighbours, and entitles them
to God's special favour. [2.] Of their families; The
fierfect, in their posterity, shall remain in it. They
ihall dwell and remain for ever in the heavenly Ca-
laan, of which the earthly one was but a type.

(2.) Because men's iniquity will be their destruc-
ton, V. 22. See what comes of the wicked, who
hoose the way of the evil man; they shall be cut

!jf, not only from heaven hereafter, and all hopes
•»f that, but /ro7n the earth now, on which they set

iheir affections, and in which they lay up their trea-

sure. They think to take root in it, but they and
their families shall be rooted out of it, in judgment
to them, but in mercy to the earth. There is a day
coming, which shall leave them neither root nor
branch, Mai. iv. 1. Let that wisdom then enter into

\

our hea7'ts, and be pleasant to our souls, which will

keep us out of a way that will end thus.

CHAP. HI.
Thii chapter is one of the most excellent in all this book;
bjth for argument to persuade us to be religious, and for

direction therein. I. We must be constant to our duty,
because that is the way to be happy, v. 1 . .4. II. We must
live a life of dependence upon God, because that is the
way to be safe, v. 5. III. We must keep up the fear ol
God, because that is the way to be heakhful, v. 7, 8. IV.
We must serve God with our estates, because that is

the way to be rich, v. 9, 10. V. We must bear afflictions
well, because that is the way to get good by them, v.

11, 12. VI. We must take pains to obtain wisdom, be-
cause that is the way to gain her, and to gain by her, v.

13. .20. yil. We must always govern oursel.ves by the
rules of wisdom, of right reason and religion, because
that is the way to be always easy, v. 21.. 26. VIII. We
must do all the good we can, and no hurt, to our neigh-
bours, because, according as men are just or unjust,
charitable or uncharitable, humble or haughty, accord-
ingly they shall receive ofGod, v. 27. .35. From all which
it appears what a tendency religion has to make men
both blessed and blessings.

1.
]%/f

Y son, forget not my law; but let

JLVA thy heart keep my commandments:
2. For length of days, and long life, and
peace, shall they add to thee. 3. Let not
mercy and truth forsake thee; bind them
about thy neck ; \\'rite them upon the table

of thy heart: 4. So shalt thou find favour
and good understanding in the sight of God
and man. 5. Trust in the Lord with all

thy heart ; and lean not unto thine own un-
derstanding. 6. In all thy ways acknow-
ledge him, and he shall direct thy paths.

We are here taught to live a life of communion
with God; and without controversy great is this

mystery of godliness, and of great consequence to
us, and as is here showed, will be of unspeakable
advantage.

I. We must have a continual regard to God's
precepts, v. 1, 2.

We must, 1. Fix God's law, and his command-
ments, as our rule, by which we will in every thing
be i-uled, and to which we will yield obedience. 2.

We must acquaint ourselves with them; for we
cannot be said to forget that which we never knew.
3. We must remember them so that they may be
ready to us whenever we have occasion to use them.
4. Our wills and affections must be subject to them,
and must in every thing conform to them. Not only
our heads, but our hearts, must keep God's com-
mandynents; in them, as in the ark of the testimony,
both the tables of the law must be deposited.

To encourage us to submit ourselves to all the re-
straints and injunctions of the divine law, we are
assured, v. 2. that it is the certain way to long life

and prosperity. (1.) It is the way to be long-iived.
Gnd's commandments shall add to us length of
days; to a good useful life on earth, they shall add
an eternal life in heaven, length of days for ever
ayid ever, Ps. xxi. 4. God shall be our Life, and
the Length of our days, and that will be indeed long
life, with an addition. But, because length of days
may possibly become a burthen and a trouble, it is

promised, (2.) That it shall prove the way to be
easy too, so that even the days of old age shall not
be evil days, but days in which thou shalt have plea-
sure; Peace shall they be continually adding to thee.

As grace increases, peace shall; and of the increase

of Christ's government and peace, in the heart as
well as in the world, there shall be no end. Great
and growing peace have they that love the law.

II. We must have a continual regard to God's
promises, which go along with his precepts, and are
to be received, and retained with them; {v. 3.)
"Let not mercy and truth forsake thee; God's
mercy in promising, and his truth in performing; du
not forfeit those, but live up to them, and preser\'e
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thine interest in them; do not forget these, but live

upon them, and take the comfort of them; bind them
about thy neck, as the most graceful ornament."
It is the greatest honour we are capable of in this

world, to have an interest in the mercy and truth

of God. " Write them upon the table of thine heart,

as dear to thee, thy portion, and most delightful en-

tertainment; take a pleasure in applying them, and
thinking them over." Or it may be meant of the
mercy and truth which are our duty; piety and sin-

cerity; charity toward men, fidelity toward God. Let
these be fixed and commanding principles in thee.

To encourage us to do this, we are assured, (x". 4.

)

that this is the way to recommend ourselves both to

our Creator and fellow-creatures; So shalt thoufind
favour, and good understanding. 1. A good man
seeks the favour of God, in the first place, is ambi-
tious of the honour of being accepted of the Lord,
and he shall find that fa\our, and with it a good un-
derstanding; God will make the best of him, and
put a favourable construction upon what he says and
does. He shall be owned as one of Wisdom's chil-

dren, and shall have praise with God, as one having
that good understa?iding which is ascribed to all

them that do his co?nmandments. 2. He wishes to

have favour with men also, (as Christ had, Luke ii.

52.) to be accepted of the multitude ofhis brethren;

(Esth. X. 3.) and that he shall have, they shall un-
derstand him aright, and in his dealings with them
he shall appear to be prudent, shall act intelligently

and with discretion. He shall have good success, so

some translate it; the common effect of good under-
standing.

III. We must have a continual regard to God's
providence, must own and depend upon it in all our
affairs, both by faith and prayer.

1. By faith. We must repose an entire confidence
m the wisdom, power, and goodness, of God, as-

suring ourselves of the extent of his providence to

all the creatures and all their actions. We must
therefore trust in the Lord with all our hearts; (v.

5.) we must believe that he is able to do what he
will, wise to do what is best, and good, according
to his promise, to do what is best for us, if we love

him and serve him. We must, with an entire sub-

mission and satisfaction, depend upon him to per-
form all things for us, and not lean to our own un-
derstanding; as if we could, by any forecast of our
own, without God, help ourselves, and bring our
affairs to a good issue. Those who know them-
selves, cannot but find their own understanding to

be a broken reed, which, if they lean to, it will cer-

tainly fail them. In all our conduct, we must be
diffident of our own judgment, and confident of

God's wisdom, power, and goodness, and therefore

must follow Providence, and not force it. That
often proves best which was least our own doing.

2. By prayer; (t. 6.) In all thy ways acknow-
ledge God. We must not only in our judgment be-

lieve that there is an overi-uling hand of God, or-

dering and disposing of us and all our affairs, but
we must solemnly own it, and address ^ourselves to

him accordingly. We must ask his leave, and not

design any thing but what we are sure is lawful.

We must ask his advice, and beg direction from
him, not only when the case is difficult, (when we
know not what to do, no thanks to us that we have
our eyes up to him,) but in every case, be it ever so

Elain. We must ask success of him, as those who
now the race is not to the swift; we must refer

ourselves to him, as one from whom our judgment
proceeds, and patiently, and with a holy indiffer-

ency, wait his awai-d. Ifi all our ways that pi'ove

direct, and fair, and pleasant, in which we gain our
point to our satisfaction, we must acknowledge God
with thankfulness. In all our ways that prove cross

and uncomfortable, and that are hedged up with

thorns, we must acknowledge God with submission.
Our eye must be ever towards God, to him we must,
in every thing, make our requests known, as Jeph-
thah uttered all his words before the Lord in Miz-
peh, Judg. xi. 11.

For our encouragement to do this, it is promised,
" He shall direct thy paths; so that thy way shall be
safe and good, and the issue happy at last. Note,
They that put themselves under a divine guidance,
shall always have the benefit of it. God will givi

them that wisdom which is profitable to direct, so
that they shall not turn aside into the by-paths of
sin, and then will himself so wisely order the event,
that it shall be to their mind, or (which is equiva .

lent) for their good They that faithfully follow the
pillar of cloud and fire, shall find, that, though it

may lead thtm about, it leads them the right way,
and will bring them to Canaan at last.

7. Be not wise in thine own eyes: fear

the Lord, and depart from evil. 8. It shall

be health to thy navel, and marrow to thy

bones. 9. Honour the Lord with thy sub-

stance, and with the first-fruits of all thine

increase: 10. So shall thy barns be fi Ilea

with plenty, and thy presses shall burst out

with new wine. 1 1 . My son, despise not

the chastening of the Lord; neither be
weary of his correction: 12. For whom
the Lord loveth he correcteth, even as a
father the son in whom he delighteth.

We have before us three exhortations, each of
them enforced with a good reason.

I. We must live in a humble and dutiful subjec-
tion to God and his goveniment; (x". 7.) " Fear the

Lord, as your sovereign Lord and Master; be loiled

in every thing by your religion, and subject to the di-

vine will. This must be, 1. A humble subjection; Be
not wise in thine own eyes. Note, There is net a
greater enemy to the power of religion, and the fear

of God in the heart, than conceitedness of cur own
wisdom. They that have an opinion of their own
sufficiency, think it below them, and a disparage-
ment to them, to take their measures from, much
more to hamper themselves with, religion's rules.

2. A dutiful subjection; Iear the Lord, and de-

part from ex'il; take heed of doing any thing to of-

fend him, and to forfeit his care. To /for the Lord,
so as to departfrom ez'il, is true wisciom and under-
standing; (Job xxviii. 28.) those that have it are
truly wise, but self-denyingly so, and not wise in

their own eyes.

For our encouragement thus to live in the fear of

God, it is here promised {v. 8.) that it shall be as

serviceable even to the outward man as our neces-

sary food; it will be nourishing, it shall be health to

thy navel; it will be strengthening, it shall be mar-
row to thy bones. The prudence, temperance, and

'

sobriety, the calmness and composure of mind, and
the good government of the appetites and passions,

which religion teaches, tend very- much not only to

the health of the soul, but to a good habit of body,

which is very desirable, and without which our other

enjoyments m this world are insipid. Envy is the

rottenness of the bones, the son-ow of the world dries

them, but hope and joy in God are marrow to them.
II. We must make a good use of our estates, and

that is the way to increase them, v. 9, 10. Here is,

1. A precept which makes it our duty to scT^ve

God with our estates; Honour the Lord with thy

substance. It is the end of our creation and redemp-
tion to honour God, to be to him for a name and a

praise; we are no other way capable of serving him
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than in his honour. His honour we must show forth,

and the honour we have for him. We must honour
him, not only with our bodies and sfiirits, which are

his, but with our estates too, for they also are his;

we and all our appurtenances must be devoted to

his gloiy. Worldly wealth is but poor substance,

yet, such as it is, we must honour God with it, and
then, if ever, it becomes substantial. We must ho-
nour God, (1.) With our increase. Where riches

increase, we are tempted to honour ourselves,

(Deut. viii. 17.) and to set our hearts upon the

^ world; (Ps. Ixii. 10.) but the more God gives us, the

more we should study to honour him. It is meant
of the increase of the earth, for we live upon annual
products, to keep us in constant dependence on God.

(2.^ With all our increase; as God has prospered
us m every thing, we must honour him. Our law
will allow a prescription for a modus decimandi—

a

modus of tithing, but none de .non deciinando—for
being exxused from flaying tithes. (3.) Jl'/th the

Jirst-fruits of all, as Abel, Gen. iv. 4. This was
the law, (Exod. xxiii. 19.) and the prophets, Mai.
iii. 10. God, who is the nrst and best, must have
the first and best of every thing; his light is pri' r to

all other, and therefore he must be served first.

Note, It is our duty to make our worldly estates ser-

viceable to our religion; to use them, and the interest

we have by them, for the promoting of religion; to

do good to the poor with what we have, and abound
in all works of piety and charity, devising liberal

things.

2. A promise, which makes it our interest to serve

God with our estates; it is the way to make a little

much, and much more; it is the surest and safest

method of thriving; So shall thy bams befilled with

filenty. He does not say, thy bags, but, thy barns;
not, thy wardrobe replenished, but, thy presses;

God shall bless thee with an increase of that which
is for use, not for show or ornament; for spending
and laying out, not for hoarding and laying up.

They that do good with what they have, shall have
more to do more good with. Note, If we make our
worldly estates serviceable to our religion, we shall

find our religion very serviceable to the prosperity
of our worldly affairs. Godliness has the /iromise

of the life that now is, and most of the comfort of it.

We mistake, if we think that giving will undo us,

and make us poor; no, giving for God's honour will

make us rich. Hag. ii. 19. What we gave we have.

III. We must conduct ourselves aright under our
afflictions, v. 11, 12. This the apostle quotes, (Heb.
xii. 5.) and calls it an exhortation, which sfieaks

unto us as unto children, with the authority and af-

fection of a father. We are here in a world of

troubles. Now observe,

1. What must be our care when we are in afflic-

tion; we must neither despise it, nor be weary of it.

His exhortation before, was to those that are rich

and in prosperity, here, to those that are poor and
in adversity. (1.) We must not despise an afflic-

tion, be it ever so light and short, as if it were not

worth taking notice of; or as if it were not sent on
an errand, and therefore required no answer. We
must not be stocks and stones, and Stoics, under our
afflictions; insensible of them, hardening ourselves

imder them, and concluding we can easily get
through them without God. (2.) We must not be
wearv of an affliction, be it ever so heavy and long,

not faint under it, so the apostle renders it; not be
cbspirited, dispossessed of our own souls, or driven
to despair, or to use any indirect means for our re-

lief, and the redress of our grievances. We must
not think that the affliction either presses harder,
or continues longer, than is meet; nor conclude that
deliverance will never come, because it does not
come so soon as we expect it.

2. What will be our comfort when we are in af-

fliction. (1.) That it is a divine correction; it is

the chastening of the Lord; which, as it is a reason
why we should 'submit to it, (for it is folly to con-
tend with a God of incontestable sovereignty, and
irresistible power,) so it is a reason why we shculd
be satisfied in it; for we may be sure that a God of
unspotted purity does us no'wrtng, and that a Gnd
of infinite goodness means us no hurt. It is front
God, and therefore must not be despistd; fur a
slight put upon the messenger, is an affront to him
that sends him. It is from God, and therefore we
must not be weary cf it, for he knows cur fr<.;nic,

both what we need, and what we ct;n bear. (2.^
That it is a fatherly correction; it comes not from
his vindictive justice as a Judge, but his witie affec-
tion as a Father. The fatht r c( rrects the son whon.
he loves, nay, and because he loves him, i>nd desires
he may be wise and good. He delights in that in

his son, which is amiable and agreeable, and there-
fore corrects him for the preycnticn and cure cf
that which would l)e a deformity to him, and an
allay to his delight in him. Thus God hath said,

./Is majiy as I love, I rebuke and chasten, Rev. iii.

19. This is a great comfort to God's children un-
der their afflictions, [1.] That they not only consist

with, but flow from, covenant-love. [2.] That
they are so far from doing them any real hurt, that,

by the grace of God working with them, they do a
great deal of good, and are happy means of theii
sanctification.

13. Happy is the man that findeth wis-
dom, and the man that getteth understand-
ing: 14. For the merchandise of it is bet-

ter than the merchandise of silver, and the

gain thereof tiian fine gold. 15. She is

more precious than rubies; and all the things

thou canst desire are not to be compared to

her. 16. Length of days is in her right

hand ; and in her left hand riches and ho-

nour. 1 7. Her ways are ways of pleasant-

ness, and all her paths «re peace. 18. She
is a tree of life to them that lay hold upon
her ; and happy is every one that retaineth

her. 1 9. The Lord by wisdom hath found-
ed the earth; by understanding hath he es-

tablished the heavens. 20. By his know-
ledge the depths are broken up, and the

clouds drop down the dew.
Solomon had pressed us earnestly to seek dih-

gently for wisdom, {ch. ii. l,8cc.) and had assured
us that we should succeed in our sincere and con-
stant pursuits. But the question is. What shall we
get by it when we have found it? Prospect of ad-
vantage is the spring and spur cf industry; he
therefore shows us how much it will be to our profit,

laying this down for an unquestionable tixith, Hap-
py is the man that findeth wisdom, that true wis-
dom which consists in the knowledge and love cf

God, and an entire conformity to all the intentions

of his ti-uths, providences, and laws. Now observe,
I. What it is io find wisdom, so as to be made

happy by it.

1. We must get it; he is the happy man, who,
having found it, makes it his own, gets both an inte-

rest in it, and the possession of it; who draws out
understanding; so the word is; (1.) W^ho derives

it from God; having it not in himself, he draws
it with the bucket of prayer from the Fountain
of all wisdom, who gives liberally. (2.) Who
takes pains for it, as he does who draws ore out of

the mine; if it does not come easily, we must put
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t.nc move strength to draw it. (3.) Who improves

in It; who having some understanding, draws it out

by growing in knowledge, and making five t dents

ten. (4.) Who does good with it; who draws out

from the stock he has, as wine from the vessel, and
communicates to others, for their instruction, things

new and old. That is well got, and to good pur-

pose, that is thus used to good purpose.

2. We must trade for it. We read here of the

merchandise of wisdom; which uitimates, (1.) That
we must make it our business, and not a by-busi-

ness; as the merchant bestows the main of his

thoughts and time upon his merchandise. (2.) That
•we must venture all in it, as a stock in ti-ade, and be

willing to pait with all for it. This is that pearl of

great price, which, when we have found it, we must
wiUingly sell all for the purchase of, Matth. xiii.

45, 46. Buy the truth; (Prov. xxiii. 23.) he does

not say at what rate, because we must buy it at any

rate, rather than miss it.

3. We must lay hold on it, as we lay hold on a

good bargain when it is offered us, which we do the

more carefully, if there be danger of having it

taken out of our hands. We must ajjprehend with

all our might, and put forth our utmost vigour in

the pursuit of it; lay hold on all occasions to im-

prove in it, and catch at the least of its dictates.

4. We must retain it; it is not enough to lay hold

on wisdom, but we must keep our hold, hold it fast,

with a resolution never to let it go, but to i)ersevere

in the ways of wisdom to the end. We must sus-

tairi it, so some read it; must embrace it with all

our might, as we do that which we would sustain.

We must do all we can to support the declining in-

terests of religion in the places where Ave live.

II. Wh^t the happiness of those is who do find it.

1. It is a transcendent happiness, more than can

be found in the wealth of this world, if we h.id

ever so much of it, v. 14, 15. It is not only a surer,

but a more gainful, merchandise to trade for wis-

dom, for Christ, and grace, and spiritual blessings,

than for silver and gold, and i'uImcs; suppose a man
to have got these in abundance, n ly, to have all

the things he can desire of this world; and who is

it that ever had that? (1.) All this would not pur-

chase heavenly wisdom; no, it would utterly be

contemned; it cannot be gotten for gold. Job xxviii.

15, &c. (2.) All this would not countervail the

want of heavenly wisdom, nor be the ransom of a

soul lost by its own folly. (3.) All this would not

make a man half so happy, no not in this world, as

they who have true wisdom, though they have none

of all these things. (4.) Heavenly wisdom will

procure that for us, and secure that to us, which

silver, and gold, and rubies, will not be the pur-

chase of.

2. It is the true happiness; for it is inclusive of,

and equivalent to, all those things which are sup-

posed to make men happy, x>. 16, 17. Wisdom is

here represented as a l)ri'ght and bountiful queen,

reaching forth gifts to her faithful and loving sub-

jects, and offering them to all that will submit to

her government.

(1.) Is length of days a blessing? Yes, the most
valuable; life includes all good, and therefore she

offers that in her right hand. Religion puts us into

the best methods of prolonging life, entitles us to

the promises of it, and though our days on earth

should be no more than our neighbour's, yet it will

secure to us e\'erlasting life in a better world.

(2.) Are riches and honour accounted blessings?

They are so, and them she reaches out with her left

hand. For as she is ready to embrace those that

submit to her with both arms, so she is ready to

give out to them with both hands. They shall

have the wealth of this world, as far as Infinite

Wisdom sees good for them; the true riches, how-

ever, by which men are rich toward God, are se-
cured to them; nor is there any honour, by birth or
preferment, comparable to that which attends reli-
gion; it makes the righteous more excellent than hia
neighbour, recommends men to God, commands
respect and veneration with all the sober part oi

mankind, and will in the other world make those
that are now buried in obscurity \.o shineforth as the
sun.

(3.) Is pleasui'e courted as much as any thing? It
is so, and it is certain that true piety has in it the
greatest time pleasure. Her ways are ways ofplea-
santness; the ways in which she has directed us to
walk, are such as we shall find abundance of delight
and satisfaction in. All the enjoyments and enter-
tainments of sense are not comparable to the plea-
sure which gracious souls have in communion with
God and doing good. That which is the only right
way to bring us to our journey's end, we must walk
in, fair or foul, pleasant or unpleasant; but the way
of religion, as it is the right way, so it is a pleasant
way, it is smooth and clean, and strewed with roses.

All her paths a?-e peace. I'here is not only peace
in the end, I)ut peace in the way; not only in the
way of religion m general, but in the particular

j
i)aths of that way, in all her paths, all the several

I

act,,, instances, and duties, of it. One does not im-

i

bitter what the other sweetens, as it is with the
allays of this world; but they are all peace, not
only sweet, but safe; the saints enter into peace on
this side heaven, and enjoy a. present sabbatism.

3. It is the happiness of paradise; {v. 18.) She
is a tree of life. True grace is that to the soul

which the tree of life would have been, frcm which
our first parents were shut out for eating of the for-

bidden tree; it is a seed of immortality, a well of
living water springing up to life eternal. It is an
earnest of the New Jeiiisakm, in the midst of

which is the tree of life. Rev. xxii. 2.—ii. 7. Thev
that feed and feast on this heavenly wisdom, shall

not only be cured by it of every fatal malady, but
sliall find an antidote against age and death; they
sliall eat and livefor ex>er.

4. It is a participation of the happiness of God
himself, for wisdom is his everlasting glory and
blessedness, v. 19, 20. This should make us in

love with the wisdom and understanding which God
gives, that the Lord by wisdom founded the earth,

so that it cannot be removed, nnr can ever fail of

answering all the ends of its creation, to which it

is admirably and unexceptionably fitted; by under-
standing he has likewise established the heavens,
and directed all the motions of them in the best

manner. The heavenly bodies are vast, vet there
is no flaw in them; numerous, yet no disorder in

them; the motion rapid, vet no wear or tear; the
depths of the sea are broken up, and thence come
the waters beneath the fimiamcnt, and the clouds
drop down the dews, the waters from above the fir-

mament; and all this by the divine wisdom and
knowledge; therefore happy is the jnan that finds
wisdom; for he will therel)y be thoroughly furnish-
ed for every good word and work. Christ is that

XA'^isdom by whom the worlds were made, and still

consists, hap])y therefore arc tliey to whom he is

made of God IVisdom, for he has wherewithal tn

make good all the foregoing promises of long life,

riches, and honcur; for all the wealth rf heaven,
earth, and seas, are his.

21. My son, let not them depart from

thine eyes: keep sound wisdom and discre-

tion. 22. So shall they he life unto thy

soul, and srace lo thy neck. 23. Then =halt

thou walk in thy way safely, and thy foot

shall not stumble. 24. When thou lies
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ilown, thou shalt not be afraid: yea, thou

shalt he down, and thy sleep shall be sweet.

25. Be not afraid of sudden fear, neither

of the desolation of the wicked, when it

Cometh. 26. For the Lord shall be thy

confidence, and shall keep thy foot from be-

ing taken.

Solomon having pronounced them happy, who
not only lay hold on wisdom, but retain her, here
exhorts us therefore to retain her, assuring us that

we ourselves shall have the comfort of doing so.

I. The exhortation is, to have religion's rules

always in view, and always at heart, x'. 21. 1. To
have them always in view; *' Aly son, let thevi not

defiart from thine eyes; let not thine eyes ever de-
part from them to wander after vanity. Have
them always in mind, and do not forget them; be
ever and anon thinking of them, and conversing
with them, and never imagine that thou hast looked
upon them long enough, and that it is time now to

lay them by; but, as long as thou livest, keep up,
and cultivate, thine acquaintance with them. He
who learns to write, must always have his eye upon
his copy, and not let that be out of his sight; and to

the words of wisdom must they, in like manner,
have a constant respect, who will walk circum-
spectly. 2. To have them always at heart; for it

is in that treasury, the hidden man of the heart,
that we must keefi sound nvisdom and discretion,

keep to the principles of it, and keep in the ways
of it. It is wealth that is worth keeping.

II. The argument to enforce this exhortation, is

taken from the unspeakable advantage which wis-
dom, thus kept, will be of to us.

1. In respect of strength and satisfaction; "It
will be /ife to thy soul; (i). 22.) it will quicken thee
to thy duty, when thou beginnest to be slothful and
remiss, it will revive thee under thy troubles, when
tl^ou beginnest to di-oop and despond. It will be thy
spiritual life, an earnest of life eternal." Life to

the soul is life indeed.

2. In respect of honour and reputation; It shall

be grace to thy neck, as a chain of gold, or a jewel.
Grace to thy jaws, so the word is; grateful to thy
taste and relish, so some; it shall infuse grace unto
all thou sayest, so others; shall furnish thee with
acceptable words, which shall gain thee credit.

3. In respect of safety and security; this he in-

sists upon in four verses, the scope of which is to

show that the effect of righteousness, (which is the
same with wisdom here) is quietness and assurance

for ever, Isa. xxxii. 17. Good people are taken
under God's special protection, and therein they
may have an entire satisfaction. They are safe,

and may be easy,

(1.) In their motions by day, t^ 23. "If our reli-

gion be our companion, it will be our convoy; Then
shalt thou walk in thy way safely; the natural life,

and all that belongs to it, shall be under the protec-

tion of God's providence; the spiritual life, and all

its interests, under the protection of his grace, so

that thou shalt be kept from falling into sin or trou-

ole." Wisdom will direct us into, and keep us in,

the safe way, as far as may be from temptation, and
will enable us to walk in it with a holy security; the
way of duty is the way of safety. " We are in dan-
ger of falling, but wisdom will keep thee, that thy

foot fhall not stumble at those things which are an
offence and oveithrow to many, but which thou
shalt know how to get over.

"

(2.) In their rest by night, t. 24 In our retire-

ments, we lie exposed, and are most subject to

^"rights; " But keep up communion with God, and
keep a good conscience, and then, what thou liestejp a good conscier
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down, thou shalt not be afraid of fire, or thieves, or
spectres, or any of the terrors of darkness, knowing
that when we and all our friends are asleep, yet He
that keeps Israel and every true-bom Israelite, nei-
ther slumbers nor sleeps; and to him thou hast com-
mitted thyself, and taken shelter under the shadow
of his wings. Thou shalt lie down, and not need to sit

up to keep guard; having lain down, thou shalt sleep,
and not have thine eyes held waking by care and fear;
and thy slee/i shall be sweet and refreshing to thee,
being not disturbed by any alarms from without or
from within," Ps. iv. 8.—c'xvi. 7. The way to have
a good night, is, to keep a good conscience; and the
sleep, as of the labouring man, so of the wise and
godly man, is sweet.

(3.) In their greatest straits and dangers. Integ-
rity and upriglitncss will preserve us, so that we
need not he afraid ofsudden fear, v. 25. The harms
that surprise us unthought of, giving us no time to
arm ourselves by consideration, are most likely to
put us into confusion. But let not the wise and good
man forget himself, and then he will net give way
to any fear that has torment, be the alarm ever so
sudden. Let him not fear the desolation of the wick-
ed, when it co?nes; [1.] The desolation" which the
wicked ones make of religion and the religious;
though it comes, and seems to be just at the door,
yet be not afraid cf it; for though God may make use
of the wicked as instruments of his people's correc-
tion, yet he will never suffer them to he the authors
of their desolation. Or rather, [2.] The desolation
which wicked men will be brought into in a mo-
ment. It will cfme, ; nd timorous saints mav be
apprehensive that they sluiU be involved in it; bvit let

this be their comfort, that though judgments lay
waste generally, at least promiscuously, vet Goii
knows who are his,, and how to separate between
the precious and the vile. Therefore be not afraid
of that which apne:'rs most formidable, for {v. 26.)
" The Lord shall be not only thy Protector to keep
thee safe, but thy Confidence to keep thee secure,
so that thy fort shall not be taken by thine enemies,
nor insnarcd l)y tliine own fears." God has engaged
to keep the feet of his saints.

27. Withhold not good from them to

whom it is due, when it is in the power of
thine hand to do it. 28. Say not unto thy
neig;hbour, Go, and come again, and to-

morrow I will give -, when thou hast it by
thee. 29. Devise not evil against thy neigh-

bour, seeing he dwellelh secureh^ by thee.

30. Strive not with a man without cause,

if he have done thee no harm. 31. Envy
thou not the oppressor, and choose none of

his ways. 32. For the froward is abomi-
nation to the Lord: but his secret is with
the righteous. 33. The curse of the Lord
is in the house of the wicked : but he bless-

eth the habitation of the just. 34. Surely

he scorneth the scorners: but he giveth

grace unto the lowly. 35. The wise shall

inherit glory ; but shame shall be the pro-

motion of fools.

Time wisdom consists in the due discharge of our
duty toward man, as well as toward God, in honesty
as well as piety, and therefore we have here divers

excellent precepts of wisdom, which relate to our
neighbour.

I. We must render to all their due, both in justice

and charity, and not delay to do it; (y. 27, 28.)
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" Withhold not good from them to whom it is due,

(either for want of love to them, or through too

much love to thy money,) ivhen it is in the fioiver

of thine hand to do it, for if it be not, it cannot be
expected; but it was thy great fault, if tliou didst,

by thy extravagancies, disable thyself to do justly

and show mercy, and it ouglit to be the greatest of

thy griefs, if God had disabled thee; not so much
that thou art straitened in thy own comforts and
conveniencies, as that thou hast not wherewithal to

give to those to whom it is due." IVithhold it not;

this implies that it is called for and expected, but

that the hand is drawn in, and the bowels of compas-
sion are shut ufi. We must not hinder others from

doing it, nor be ourselves backward to do it. " If thou

hast it by thee to-day, hast it in the power of thine

hand, say not to thy neighbour. Go thy way for this

time, and come at a more convenient season, and I will

then see what will be done; to-morrow I will give;

whereas thou art not sure that thou shalt live till

to-morrow, or that to-morrow thou shalt have it by
thee; be not thus loatli to part with thy money upon
a good account; make not excuses to shift off" a duty

that must be done; nor delight to keep thy neigh-

bour in pain and in suspense, or to show the authori-

ty which the giver has over the beggar; but readily

and cheerfully, and from a principle of conscience

toward God, give good to those to whom it is due;"
to the lords and owners of it, so the word is, to

those who, upon anv account, are entitled to it.

This requires us, 1. To pay our just debts, without

fraud, covin, or delay. 2. To give wages to those

that have earned it. 3. To provide for our relations,

and those that have dependence on us, for to them
it is due. 4. To render dues both to church and
state, magistrates and ministers. 5. To be ready to

all acts of friendship and humanity, and in every

thing to be neighbourly; for these are things that

are due by the law of doing as we would be done by.

6. To be charitable to the poor and necessitous; if

others want the necessary supports of life, and we
have wlierewithal to supply them, we must look

upon it as due to them, and not withhold it; alms are

called righteousness, because tliey arc a debt to the

poor; and a debt which we must not defer to pay;
Bis dat, qui cito dat—He gives twice, who gives

speedily.

II. We must never design any hurt or harm to

any body; {v. 29.) "Devise not einl against thy

neighbour; do not contrive how to do him an ill

turn undiscovered, to prejudice him in his body,

goods, or good name; and the rather, because he

dwells securely by thee, and, having given thee no
provocation, entertains no jealousy or suspicion of

thee, and therefore is off his gaiard. " It is against

the laws both of honour and friendship to do a man
an ill turn, and give him no warning; Cursed be he

that smites his neighbour secretly. It is a most base,

ungrateful thing, if our neighbours have a good

opinion of us, that we will do them no harm, and we
thence take advantage to cheat and injure them.

III. We must not be quarrelsome and litigious;

{v. 30.) " Do not strive with a man without cause;

contend not for that whicli thou hast no title to; re-

sent not that as a provocation, which peradventure

was but an oversight. Never trouble thy neighbour

with frivolous complaints and accusations, or vexa-

tious law-suits, when either there is no harm dcMic

thee, or none worth speiiking of, or tliou mightesi

right thyself in a friendly way;" law must be the

last refuge; for it is not only our duty, but our inte-

rest, as much as in us lies, to live peaceably with all

men. When accounts are balanced, it will be found

there is little got by striving.

IV. We must not envy the prosperity of evil doers,

V. 31. This caution is the s\me with that wliich is

so much insisted on, Ps. xxxvii. " Envy not the op-

pressor; though he be rich and great, though he
live in ease and pleasure, and make all about him
to stand in awe ot him, yet do not think him a hap
py man, nor wish thyself in his condition. Choose
none of his ways, do not imitate him, nor take the
courses he takes to enrich himself. Never think ot
doing as he does, though thou wert sure to get by it

all that he has, for it would be dearly bought.
Now, to show what little reason saints have to

envy sinners, Solomon here, in the four last verses
of the chapter, compares the condition of sinners
and saints together, (as his father David had done,
Ps. xxxvii. ) sets the one over against the other, that
we may see liow ha]3py the saints are, though they
l)e oppressed, and how miserable the wicked are,
though they l)e oppressors. Men are to be judged
of as they stand with God, and as he judges ot them,
not as they stand in the world's books; those are in
the right wlio are of God's mind; and, if we be ot

his mind, we shall see, whatever pretence one sin-

ner may ha\e to cn\ y another, saints are so happy
themselves, that they have no reason at all to envy
any sinner, though his condition be ever so prosper-
ous. For,

1. Sinners are hated of God, but saints are loved,
V. 32. The froward sinners, who are continually
going from-ward him, whose lives are a perverse
contradiction to his will, thev are abomination to the
Lord; He, that hates nothing that he has made,
abhors those who have thus marred themselves;
they are not only abominable in his sight, but an
abomination; the righteous therefoi-e havenoiea-
son to envy them, for they have his secret with
them; they are his favourites, he has that commu-
nion with them which is a secret to the world, and
in which they have a joy that a stranger does not
intermeddle with; he communicates to them the se-

cret tokens of his love; his covenant is with them;
they know his mind, and the meanings and inten-
tions of his providence, better than others can.
Shall I hidefrom Abraham the thing that J do?

2. Sinners are under the curse of God, they and
their houses; saints are under his blessing, they and
their habitation, x*. 33. The wicked has a house, a
strong and stately dwelling perhaps, but the curse

of the Lord is upon it, it is in it, and though the af-

fairs of the family may prosper, yet the very bles>s-

ings are cursed, Mai. li. 2. There is leanness in the

soul, when the body is fed to the full, Ps. cvi. 15.

The curse may work silently and slowly; but it is as

a fretting leprosy, it will consume the timber thereof,

and the stones thereof, Zech. v. 4. Hab. ii. 11. The
just have a habitation, a poor cottage, (the word is

used for sheep-cotes,) a very mean dwelling; but
God blesses it, he is continually blessing it, from the
beginning of the year to the end of it. The curse
or blessing of God is upon the house, according as

the inhabitants are wicked or godly; and it is cer-

tain that a blessed family, though poor, has no rea-

son to envy a cursed family, though rich.

3. God puts contempt upon sinners, but shows
respect unto saints, v. 34. (1.) Those who exalt

themselves shall certainly be abased; surely he scorns
the scomers. Those who scorn to submit to the dis-

cipline of religion, scorn to take God's yoke upon
them, scorn to be beholden to his grace, who scoff

at godliness and godly people, and take a pleasure

in bantering and exposing them, God will scorn

them, and lay them open to scorn before all the
world: he despises their impotent malice, .sits in

heaven and laughs at them, Ps. ii. 4. He retaliates

upon them; (Ps. xviii. 26.) he resists the p^-oud.

(2.) Those who humble fhe7uselves shall be "x^lted,

for he gives grace to the lowly; he works that in

them which jjuts honour upon them, and for which
they are accepted of God, and approved of men.
Those who patiently bear contempt frcm scornful
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inf.-n shall have respect from God and all good men,
and tiien they have no reason to envy the sconiers,

or tn choose their ways.
4. The end of sinners will be everlasting shame,

tlie end of saints endless honour, v. 35. (1.) Saints

are wise men, and act wisely for themselves; for

though their religion now wraps them up in obscu-

rity, and lays them open to reproach, yet they are

sure to inherit glory at last, the far more exceeding
and eternal weight of glory; they shall have it, and
have it bv inheritance, the sweetest and surest te-

nure; God gives them grace, {v. 34.) and therefore

tliey shall inherit glory, for grace is glory, 2 Cor. iii.

IS.' It is glory begun, the earnest of it, Ps. Ixxxiv.

11. (2. ) Sinners are fools, for they are not only pre-
paring disgrace for themselves, but at the same
time flattering themselves with a prospect of ho-
nour, as if they took only the way to be great.

Their end will manifest their folly; shame shall be

their firomotion. And it will J3e so much the more
their punishment, as it will come instead of their

promotion; it will be all the promotion they must
ever expect, that God will be glorified in their ever-
lasting confusion.

CHAP. IV.

When the things of God are to be taught, -precept must
be upon precept, and lineupon line; not only because the

things themselves are of great worth and weight, but be-

cause men's minds, at the best, are unapt to admit them,

and commonly prejudiced against them; and therefore So-
lomon, m this chapter, with a great variety ofexpression,

and a pleasant powerful flood of divine eloquence, incul-

cates the same things that he had pressed upon us in the

foregoing chapters. Here is, I. An earnest.exhortation

to the study of wisdom, that is, of true religion and god-
liness, borrowed from the good instructions which his

father gave him, and enforced with many considerable
arguments, v. 1 . . 13. II. A necessary caution against

bad company, and all fellowship with the unfruitful

M'orks of darkness, v. 14 . . 19. 111. Particular directions

for the attaining and preserving of wisdom, and bring-

ing forth the fruits of it, v. 20.. 27. So plainly, so

pressingly, is the case laid before us, that we shall be
for ever inexcusable if we perish in our folly.

I . XTEAR, ye children, the instruction of

-ffi a father, and attend to know under-

standing. 2. For I give you good doctrine,

forsake ye not my law. 3. For I was my
father's son, tender and only beloved in tlie

sight of my mother. 4. He taught me also,

and said unto me. Let thine heart retain my
words: keep my commandments, and live.

5. Get wisdom, get understanding; forget

tt not: neither decline from the words of

my mouth. 6. Forsake her not, and she

j'.hall preserve thee: love her, and she shall

keep thee. 7. Wisdom is the principal

thing: therefore get wisdom: and with all

thy getting get understanding. 8. Exalt
her, and she shall promote thee : she shall

bring thee to honour, when thou dost em-
brace her. 9. She shall give to thine head

an ornament of grace; a crown of gloiy

shall she deliver to thee. 1 0. Hear, O my
son, and receive my sayings ; and the years

of thy life shall be many. 11 . I have taught

thee in the way of wisdom ; T have led thee

in the right paths. 12. When thou goest,

ihy steps shall not be straitened ; and when
?hou rnnnest, thou shalt not stumble. 13.

Take fast hold of instruction; let her not

go : keep her ; for she is thy life.

Here we have,
I. The invitation which Solomon gives to his chil-

dren to come, and receive instruction from him; (y.

1, 2. ) Hear, ye children, the instruction ofa father.
That is, 1. " Let my own children, in the first

place, receive and give good heed to those instruc-

tions which I set down for the use of others also."

Note, Magistrates and ministers, who are intrusted

with the conduct of larger societies, are concerned
to take a more than ordinary care for the good in-

struction of their own families; from this duty their

public work will by no means excuse them. This
charity must begin at home, though it must not end
there; for he that has not his children in subjection

with all gravity, and does not take pains in their

good education, how shall he do his duty as he ought
to the church of God? 1 Tim. iii. 4, 5. The chil-

dren of those that are eminent for wisdom and pub-
lic usefulness, ought to improve in knowledge and
^race, in proportion to the advantages they derive
from their relation to such parents. Yet it may be
observed, to save both the credit and the comfort
of these parents whose children do not answer the
hopes that arose from their education, that Reho-
boani, the son of Solomon, was far from being either

one of tlie wisest, or one of the best; we have rea-
son to think that thousands have get more good by
Solomon's proverbs than his own son did, to whom
they seem to have been dedicated. 2. Let all ycung
people, in the days of their childliood and youth,
take pains to get knowledge and grace, for that is

their learning age, and then their minds are formed
and seasoned. He does not say, My children, but.

Ye children; we read of but one son that Solcmrn
had of his own. He is willing to set u]) for a school-

master, and to teach other people's children; for,

at tliat age, there is most hope of success; the
branch is easily bended when it is ycung and ten-

der. 3. Let all that would receive instiiicticn come
with the disposition of children, though they be
grown persons; let all prejudices be laid aside, and
the mind be as white paper; let them be dutiful,

tractable, and self-diffident, and take the word as the
word of a father, which comes both with authority
and affection. We must see it coming from God as
our Father in heaven, to whom we pray, from whom
we expect blessings, the Father of our spirits, to

whom we ought to be in subjection, that we may
live. We must look upon our teachers as our fa-

thers, who love us, and seek our welfare; and there-
fore, though the instruction cany in it reproof and
correction, for so the word signifies, yet we must
bid it welcome.
Now, (1.) To recommend it to us, we are told,

not only that it is the instruction ofafather, but that
it is understanding, and therefore should be wel-
come to intelligent creatures. Religion has reason
on its side, and we are taught it by fan- reasoning.

It is a law indeed, {v. 2.) but that law is founded
upon doctrine, upon unquestionable principles of

truth, upon good doctrine, which is not only faith-

ful, but worthy of all acceptation. If we admit the
doctrine, we cannot but submit to the law.

(2.) To rivet it in us, we are directed to receive

it as a gift, to attend to it with all diligence, to at-

tend so as to know it, for otherwise we cannot do it,

and not to forsake it, by disowning the doctrine, or
disobeying the law.

II. The instructions he gives them. Observe,
1. How he came by these instructions; he had

them from his parents, and teaches his children the
same that they taught him, v. 3, 4. Observe, ^1.)

His parents loved him, and therefore taught him;
I was my father's son. David had many sons, but
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S jlomon v/as his son indeed, as Isaac is called, (Gen.

xvii. 19.) and for the same reason, because on him ,

the co\enant was entailed. He was his father's

darling above any of his children. God had a spe-

cial kindness for' Solomon, (the prophet called him
Jedidiah, because the Lord loved him, 2 Sam. xii.

25. ) and, for that reason, David had a special kind-

ness for him, for he was a man after God's own
heart. If parents may ever love one child better

than another, it must not be till it plainly appears

that God does so. He was tender, and only beloved,

in the sight of his ?nother: surely there was a mani-

fest reason for making such a distinction, when both

the parents made it. Now we see how they showed
their love; they catechised him, kept him to his

book, and held him to a strict disciphne. Though
he was a prince, and heir-apparent to the crown,

yet they did not let him live at large; nay, therefore

they tutored him tlms. And perhaps David was
the more strict with Solomon in his education, be-

cause he had seen the ill effects of an undue indul-

gence in Adonijah, whom he had not crossed in any
thing, (1 Kings i. 6.) as also in Absalom. (2.)

What his parents taught him he teaches others.

Observe, [1.] When Solomon was grown up, he not

only remembered, but took a pleasure in repeating,

the good lessons his parents taught him when he
was a child. He did not forget them, so deep were
the impressions they made upon him. He was not

ashamed of them, such a high value had he for them,
nor did he look upon them as the childish things,

the mean things, which, when he became a man, a

king, he should put away, as a disparagement to

him; much less did he repeat them, as some wicked
children have done, to ridicule them, and muke his

companions merry with them, priding himself that

he was got clear from grave lesscins and restraints.

[2.1 Though Solomon was a wise man himself, and
divmely inspired, yet, when he was to te;ich wis-

dom, he did not tl\mk it below him to quote his fa-

ther, and to make use of his words. They that

would learn well, and teach well, in religion, must
not affect new-found notions and new-coined phrases,

so as to look with contempt upon the kn(;wle(lge and
language of their predecessors; if we must keep to

the good old ivay, why should we scorn the good

old words? Jer. vi. 16. [3.] Solomon, having been
well educated by his parents, thought himself there-

by obliged to give his children a good education, t!ie

same that his parents hud given him; ;.nd tliis is

one way in which we must requite our parents fcjr

the pains they took with us, even by showing piety

at home, 1 Tim. v. 4. They taught us, not only

that we may learn ourselves, but that we might
teach our children, the good knowledge rf God,
Ps. Ixxviii. 6. And we are false to a tnist if we do
not; for the sacred deposit of religious doctrine and
law was lodged in our hands, with a charge to trans-

mit it pure and entire to those that shall come after

lis, 2 Tim. ii. 2. [4.] Solomon enforces his exhor-
tations with the authority of his father Da\id a man
famous in his generation upon all accounts. Be it

taken notice of, to the honour of religion, that the

wisest and best men in every age have been most
zealous, not only for the practice of it themselves,

but for the propagating of it to others; and we should
therefore continue in the things nvhich nve have
learned, knowing of whom we have learfied them,

2 Tim. iii. 14.

2. What those instructions were, v. 4« • 13.

[1.] By way of precept and exhortation. David,
m teaching his son, though he was a child of great

capacity and quick apprehension, to show that he
was in good earnest, and to affect his child the more
with what he said, expressed himself with great

warmth and importunitv, and inculcated the same
*hing again and again. So children must be taught;

(Deut. vi. 7. ) Thou ihalt whet them diligently iifion
thy children. Da\ id, though he was a man of pub-
lic business, and had tutors for his son, took all this
pains with him himself.

First, He recommends to him his Bible and his
catechism, as the means, his father's word, (y. 4.

)

the words ofhis month, {v. 5.) his sayings, {v. 10.)
all the good lessons he had taught him ; and, perhaps,
he means particularly the book of Psalms, many of
which were Alaschils, psalms of instruction, and
two of them are expressly said to be for Solomon.
These, and all his other words, Solomon must have
an eye to. 1. He must hear and receive them,
{v. 10. ) diligently attend to them, and imbibe them,
as the earth drinks i?i the rain that comes often upon
it, Heb. vi. 7. (jcd thus bespeaks our attention to
his word. Hear, my son, and receive my sayings.
2. He must hold fast theform of'sound words which
his father ga\e him; {v. 4.) Let thine heart retain
my words; and except the word be hid in the heart,
lodged in the will and affections, it will not be re-
tained. 3. He must govern himself by them; Keep
my commandvients, obey them, and that is the way
to increase in the knowledge of them, John vii. 17.

4. He must stick to them, and abide by them;
''Decline not from the words of my mouth', {v. 5.)
as feai'ing tliey will be too great a check upon thee,
but take fast hold of instruction, {v. 13. ) as being
resohed to keep thy hold and never let it go.

Those that have a gocd education, though they
strive to shake it off, will find it hang about them
a great while, and if it do not, their case is very
sad.

Secondly, He recommends to him wisdom and
understanding as the end to be aimed at in the use
of these means; that wisdom which isihe /irincipal

wisdom, get tliat: Quod caput est sapientidE eam ac-

quire sapientiam—Be sure to inind that branch of
wisdom which is the top branch of it, and that is

the fear of God, ch. i. 7. Junius and Tremellius.
A principal rf religion in the heart, this is the one
thing needful: therefc re,

1. Ciet this wisdom, get this understanding, v. o.

And again, " Get wisdom, and with all thy getting
get understanding, v. 7. Pray for it, take pains
Lr it, gi\ e diligence in the use of all appointed
means to attain it, wait at wisdom^s gate, Prov. viii.

34. Get dominion over thy cornaptions, which are
thy f Hies; get possession of wise principles, and
the habits of wisdom: get it by experience, get it

above all thy getting, be more in care, and take
mere p^tins, to get this, than to get the wealth of this

world; whatever thou forgettest, get this; reckon Jt

a great achievement, and pursue it accordingly.'

True wisdom is God's gift, and yet we are here
commanded to get it, because God gives it to those

that lab( ur f-^r it: yet, after all, we must not say.

Our might, and the power of our hand, have got-
ten us this wealth.

2. Forget her not, {xk 5.) forsake hernot, {v. 6.)

let her riot go, (t. 13.) but keep her. Those that have
got this wisdom must take heed of losing it again by
returning to folly; it is indeed a good part that shall

not be taken from us; but then we must take heed
lest we throw it from us, as those do tliat forget it

first, and let it slip cut of their minds, and then

forsake it, and turn cut of its good ways. That
good thing which is committed to us we must keep,

and not let it drop, through carelessness, nor suflcr

it to be forced from us, nor suffer ourselves to be
wheedled out of it; never let go such a jewel.

3. Love her, {v. 6.) and embrace her, {v. 8.) as

worldly men love their wealth, and set their hearts

upon it. Religion should be very dear to us, dearer

than any thing in this world: and if we cannot

reach tobe great masters of wisdom, yet let us be
true Invers of it; and what grace we have, let us
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embrace it with a sincere affection, as those that ad-

mire its beauty.
4. ''Exalt her; {v. 8.) always keep up high

tlioughts cf religion, speak of it with value and ve-

neration, and do all thou canst to bring it into repu-
tation, and maintain the credit of it among men;
concur with God in his purpose, which is, to mag-
nify the law and make it honourable, and do what
thou canst to serve that purpose." Let ivisdo?}i's

children not only justify her, but magnify her, and
prefer her before that which is dearest to them in this

world. In honouring those that fear the Lord,
though they ai-e low in the world, and in regarding
'Sl floor ivise man, we exalt wisdom.

[2. ] By way of motive and inducement, thus to

labour for wisdom, and submit to the conduct cf it,

consider,

First, It is the main matter, and that which
ought to be the chief and continual care of every
man in this life; {y. 7.) Wisdom is the firincifml

thing; other things which we are solicitous to get,

and keep, are nothing to it; it is the whole of man,
Eccl. xii. 13. It is that which recommends us to

God, which beautifies the soul, wliich enables us to

answer the end of our creation, to live to some good
pui-pose in the world, and to get to heaven at last;

and therefore it is the principal thing.

Secondly, It has reason and equity on its side;

{y. 11.) '' I have taught thee in the way of wisdom,
ti-ue wisdom, and so it will be found to be at last; /
have led thee, net in the crooked way of carnal po-
licy, which does wrong, under colour of wisdom,
but in right paths, agreeable to the eternal ruks
and reasons of good and evil." The rectitude cf

the divine nature appears in the rectitude r f all the
di\ ine laws. Observe, David not cnly taught his

son by good instructions, but led liim licth by a good
example, and by applying general instructions to

particular cases; so that nothing was wanting on his

part to make him wise.

Thirdly, It would be much for his own advan-
tage; " If thou be wise and good, thru shalt be so

for thyself.
"_

1. "It will be thy life, thy comfort, thy happi-
ness; it is what thou canst net live without;" Kee/i
my commandments, and live, v. 4. That of cur
Saviour agrees with this, Lf thou wilt enter into life,

keefi the command7nents,Mi\t\.\\. xix. 17. It is upon
pain of death, eternal death, and in prospect of

life, eternal life, that we are required to be reli-

gious; " Receive wisdom's sayings, aiid the years

of thy life shall be many, (f. 10.) as many in this

world as Infinite Wisdom sees fit, and in the other
world thou shalt live that life, the years of which
shall never be numbered. Keeji her therefore,

whatever it cost thee, /or she is thy life, v. 13. All
thy satisfaction will be found in this;" and a soul

without ti-ue wisdom and grace is really a dead soul.

2. *' It will be thy guard and guide, thy convoy
and conduct, through all the dangers and difficul-

ties of thy journey through this wilderness. Love
wisdom, and cleave to her, and she shall jireseTve
thee, she shall keep thee {y. 6.) fiom sin, the worst
of evils, the worst of enemies; she shall keep thee
from hurting thyself, and then none else can hurt
thee." As we say, " Keep thy shop, and thy shop
will keep thee;" so " Keep thy wisdom, and thy
wisdom will keep thee." It will keep us from
straits and stumbling-blocks in the management ot

ourselves and our affairs, v. 12. (1.) That our
steps be not straitened when we go, that we bring
not ourselves into such straits as David was in,

2 Sam. xxiv. 14. They that make God's word their
inile shall walk at liljerty, and be at ease in them-
selves. (2.) That our feet do not stumble when
we i-un. If wise and good men be put upon sudden
lesolves, the certain rule of God's word, which

they goby, will keep them even thru from stum-
bling upon any thing that ma)- be peniicicus. Integ-
rity and uprightness will preserxe us.

3. "It will be thy hrncur and reputation; {v. 8.)
Exalt wisdom, do thou but shew thy goed-will to

her advancement, and, thrugh she needs net thy
service, she will abundantly recrmpense it, she shall

promote thee, she shall bring thee to honour." So-
lomon was to be a king, but his wisdcm and \irtue
would be more his honour than his crown cr pur
pie; that was it for which all his ntighbcuis had
him so much in veneration; and, no drubt, in his
reign, and David's, wise and good men stcc d fairest

for preferment. However, rcligicn will, first cr
last, bi'ing all those to honour th;:t crrdially embrace
her; they shall be accepted of God, rei-])ectcd bv
all wise men, owned in the great day, and shall in-

herit everlasting glory. This he insists en, (f. 9.)
" She shall give to thine head an orrtament of grace
in this world, shall recommend thee both "to God
and man, and in the ether world a crown of glory
shall she deliver to thee; a crown that shall never
totter, a crown of glory that shall never wither."
That is the true honour which attends religion;

A'obilitas sola est atque unica virtus— Virtue is the

only nobility! David having thus recommendt d
wisdom to his son, no marvel that, when God bid
him ask what he would, he prayed, Lord, give v:e

a wise and an understanding heart. We shruld
make it appear by our prayers how well we were
taught.

1 4. Enter not into the path of the wick-

ed, and go not in the way of evil mcji. 15.

Avoid it, pass not by it, turn from it, and
pass away. 16. For they sleep not, ex-

cept they have done mischief; and their

sleep is taken away, unless they cause sovie

to fall. 1 7. For they eat the bread of wick-

edness, and drink the wine of violence.

18. But the path of the just is as the shin-

ing light, that shineth more and more unto
the perfect day. 1 9. The way of the wick-

ed is as darkness; they know not at what
they stumble.

Some make David's instructions to Solomon, whicli

began v. 4. to continue to the end of the chapter; nay,
some continue them to the end of the ninth chapter;
but it is more probable that Solomon begins here
again, if not sooner. In these verses, ha\ing ex-
horted us to walk in the paths of wisdom, he cau-
tions us against the paths of the wicked. 1. We
must take heed of the ways of sin, and avoid them;
e\'ery thing that looks like sin, and leads to it. 2.

In order to this, we must keep out r f the ways of

sinners, and have no fellowship with them. For
fear of falling into wicked courses, we must shun
wicked company. Here is,

I. The caution itself, v. 14, 15-.

1. We must take heed of falling in with sin and
sinners; E.nter not into the paths of the wicked.
Our teacher, having, like a faithful guide, showed
us the rightpaths, {v. 11.) here warns us cf the by-
paths into which we are in danger of ]3eing drawn
aside. Those that have been well educated, and
trained up in the way they should go, let them ne-

ver tuni aside into the way they should not go; let

them not so much as enter into it, no, not to make
trial of it, lest it prove a dangerous experiment, and
difficidt to retreat with safety. "Venture not into

the company of those that are infected with the

plague, no, not though thou think thyself guarded
with an antidote,

"
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2. If at any time we are inveigled into an evil
|

way, we muat hasten out of it. " If, ere thou wast
aware, th- u didst enter in at the gate, because it

was wide, yet go vot on in the way of evil men.
As soon as thou art made sensible of thy mistake,

retire immcdiatv=-ly, take net a step more, stay not a

minute longer, in the way that certainly leads to de-

stimction."

3. We must dread and detest the ways of sin and
sinners, and decline them with the utmost care imagi-
nable. *' The way of evil men may seem a pleasant

way and sociable, and the nearest way to the com-
passing of some secular end we may have in view;
but it is an evil way, and will end ill, and therefore,

if thou love thy God and thy soul, avoid it, pass not

by it, that thoii mayest not be tempted to enter into

it; and, if thou find thyself near it, turn from it, and
fiass away, and get as far off it as thou canst." The
manner of expression intimates the imminent dan-
ger we are in, the need we have of this caution, and
the great im])ortance of it; and that our watchmen
are, or should be, in good earnest in giving us warn-
ing. It intimates likewise at what a distance we
should keep from sin and sinners; he does not say.

Keep at a due distance, but at a great distance, the

further the better; never think you can get far

enough from it; escajie for thy life, look not behind
thee.

II. The reasons to enforce this caution.

1. "Consider the character of the men whose
way thou art warned to shun;" they are mischievous
men, {v. 16, 17.) they not only care not what hurt
they do to those that stand in their way, but it is

their business to do mischief, and their delight,

purely for mischiefs-sake. They are continually de-
signing and endeavourmg to cause some to fall, to

iniin tl\em body and soul. Wickedness and malice
are in their nature, and violence in all their actions.

They are spiteful in the highest degree; for, (1.)
Mischief is rest and sleep to them. As much satis-

faction as a covetous man his when he has got mo-
ney, an ambitious man when he has got preferment,
and a good man when he has done good, so much
have they when they have said or done that which
is injurious and ill-natured; and extremely uneasy
if they cannot get their envy and re\enge gratified;

as Haman, to whom every thing was unpleasant, as

long as Mordecai was unhinged. It intimates, like-

wise, liow restless and unwearied they are in their

mischievous pursuits; tliey will rather want sleej)

than want t!ie pleasure nf being vexatious. (2.)

Mischief is meat and drink to them, they feed and
feast upon it; they eat the bread of wickedness, (tliey

eat 7i/i my p.eofile as they eat bread, Ps. xiv. 4.) and
drink the wine ofviolence, drink iniquity like water.
Job XV. 16. All they eat and drink is get by rapine
and oppression. Do wicked men think the time
lost in which they are not doing hurt? Let good men
make it as much their business and delight to do
good; Amici, diem perdidi—Friends, I have lost a
day. And let all that are wise, and wish well to

themselves, avoid the societv of the wicked; for,

[ 1. ] It is verv scandalous; for there is no disposition

of mind that is a greater reproach to the human na-

ture, a greater enemy to human society, a bolder
defiance to (iod and conscience, that has more of the

Devil's image in it, or is more serviceable to his in-

terests, than a delight to do mischief, and to vex,
and hurt, and ruin every body. [2.] It is very
dangerous. "Shun those that" delight to do mis-

chief, as thou tenderest thine own siifcty; for, what-
f;ver friendship they may pretend, one time or other
they will do thee mischief; thou wilt ruin thyself if

ihoii dost concur with them, {ch. i. 18.) and they
will ruin thee if thou dost not."

2. *' Consider the character of the way itself

^vhich thou art warned to shun, compared with

the right way which thcu art invited to walk, in."

(1.) The way of righteousness is light; {v. 18.)
The path of the Just, which they have chosen, and
in which tliey walk, is as light; tlie light shijies on
their ways, (Job xxii. 28.) and makes them both
safe and pleasant. Christ is tlieir Way, and he is

the Light. They are guided by the word cf God,
and that is a light to theirfeet; they themselves are
light in the Lord, and they walk iri the light as he
is in the light. [1.] It is a shining light. Their
way shines to themselves, in tlie joy and comfort of
it; it shines before others in the lustre and honour
of it; it shines before men, who see their good works,
Matth. V. 16. riiey go on in their way with a holy
security and serenity of mind, as those that walk in

the light. It is as the morning-light, which shines

out of obscurity, (Isa. Iviii. 8, 10.) and puts an end
to the works of darkness. [2.] It is a growing light;

it shines more and more; not like the light of a me-
teor, which socn disappears, or that of a candle,
which burns dim, and burns down; but like that of

the rising sun, which goes forward sinning, mounts
upward shining, (irace, the guide of this way, is

growing; he that has clei.n hands shall be stronger
and stronger; that joy which is the pleasure of this

way, that honour which is the brightness of it, and
all that happiness which is indeed its light, shall be
still increasing. [3.] It will arrive, in the end, at

the perfect day. The light cf the day-spring will

at length be noon-day light, and that is it which the
enlightened soul is ]n-essing toward. The saints

will not be perfect till they come to heaven, but
there they shall themselves shine as the siai when
he goesfJrth in his strength, Matth. xiii. 43. Theii
graces and joys shall lie all consummate. Therefore
it is our wisdcm to keep close to the path of the just.

(2.) The way &/" sin is as darkness, v. 19. The
works he liad cautioned us not to have fellowship

with, are, works of darkness. What true.pleasure
and satisfiction can tliey have who know no pleasure
and satisfaction l)ut wliat they have in doing mis-
chief? What sure guide have they that cast God's
word beliind them? J'he way of the wicked is dark,
and therefore dangerous; for they stumble, and }et
know not at what they stumble; they fall into sin,

but are not aware which way the temptation came,
by which they were overthrown, and therefore
know m t how to avoid it the next time. They fall

into trouble, but never inquire wherefore God con-
tends with them; they consider yiot that they do evil,

nor what will be in the end of it, Ps. Ixxxii. 5. Job
xviii. 5, 6. This is the way we are bid to shun.

20. My son, attend to my words ; incline

thine ear unto my sayings : 21. Let them
not depart from thine eyes; keep them in

the midst of thy heart : 22. For they are

life unto those that find them, and health to

all their flesh. 23. Keep thy heart with

all diligence ; for out of it are the issues of

life. 24. Put away from thee a froward

mouth, and perverse lips put far from thee.

25. Let thine eyes look right on, and let

thine eyelids look straight before thee. 26.

Ponder the path of thy feet, and let all thy

ways be established. 27. Turn not to the

right hand nor to the left : remove thy foot

from evil.

Solomon, having warned us not to do evil, hert

teaches us how to do well. It is not enough for us
to shun the occasion of sin, but we must studv the

j mrth,.ds of duty
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1. We must have a continual regard to the word
nf God, and endea\'our that it may be alwa)'s ready
to us. The sa}ings of wisdom must be our princi-

ples by which we must govern ourselves, our moni-
tors to warn us of duty and danger; and therefore,

( 1. ) We must receive them readily ;
'

' Incline thine

car to them, {y. 20.) humljly bow to them, diligently

listen to them." '1 he attentive hearing of the word
of God is a good sign of a work of grace begun in

the heart, and a good means of carrying it on. It is

to be hoped that those are resolved to do their duty
who are inclined to know it. (2. ) We must retain

them carefully; {v. 21.) we must lay them before

us as a rule; *' Let them not defiart from thine eyes;

view them, review them, and in every thing aim to

conform to them. " We must lodge them within us,

as a commanding principle, the influences of which
are diffused tliroughout the whole man; '' Keeji

them in the midst of thine heart, as things dear to

thee, and which thou art afraid of losine." I^et the
word of (iod be written in tlie heart, and that which
IS written there will remain.

The reason wliy we must thus make much of the
words of wisdom, is, because thev will be l)oth food
and physic to us, like the tree of life. Rev. xxii. 2.

Ezek. xlvii. 12. They that seek and find them,
find and keep tliem, shall find in them, [1.] Food;
For they are life unto those that find them, x<. 22.

As the spiritual life was begun by the word as the in-

strument of it, so by the same word it is still nou-
rished and maintained; we could not live without it,

we may by faith live upon it. [2.] Physic. They
are health to all their flesh, to the whole man, both
body and soul; they help to keep bot'.i in good plight.

They are health to allflesh, so the Seventy. There
is enough to cure all the diseases of this distempered
world. Tliey are a medicine to all their flesh, so

*,he word is; to all their corruptions; for they are

called flesh; to all their grievances, which are as

thorns in the flesh. There is in the word of God a
proper remedy for all our spiritual maladies.

2. We must keep a watchful eye, and a strict

hand, upon all the motions of our inward man, xk

23. Here is, (1.) A great duty required by the
laws of wisdom, and in order to our getting and pre-
serving wisdom; Keefi thy heart ivith all diligence.

God, who gave us these souls, gave us a strict

charge with them; Man, woman, keefi thy heart:

take heed to thy spirit, Deut. iv. 9. We must main-
tain a holy jealousy of ourselves, and set a strict

guard, accordingly, upon all the avenues of the soul;

keep our hearts from doing hurt, and getting Inirt;

from being defiled by sin, and disturbed by trouble;

keep them as our jewel, as our vineyard; keep a
conscience void of offence; keep out b;id thoughts;

keep up good thoughts; keep the affections upon
right objects, and in due bounds. Keefi with all

keefiings, so the word is; there are many wa}'s of

keeping things—by care, by strength, by calling in

help, and we must use them all in keeping our
hearts; and all little enough, so deceitful are they,

Jer. xvii. 9. Or, above all keepings; we must keep
our hearts with more care and diligence than we
keep any thing else. We must keep our eyes, (Job

xxxi. 1.) keep our tongues, (Ps. xxxiv. 13.) keep
our feet, (Eccl. v. 1.) but, above all, keep our
hearts. (2.) A good reason given for this care; be-
cause out of it are the issues of life; out of a heart
well kept will flow living issues, good products, to

the glory of God, and the edification of others. C)r,

in general, all the actions of the life flow from the
heart, and, therefore, keeping, that is making the
tree good and healing the springs. Our lives will

be regular or irregular, comfortable or uncomforta-
ole, according as our hearts are kept or neglected.

3. We must set a ivatch before the door of our
li/is, that Ave offend not with our tongue; (x'. 24.)

Put awayfrom thee a froward mouth, andperverse
lifis. Our hearts being naturally corrupt, out of
them a great deal of corrupt communication is apt
to come, and therefore we must conceive a great
dread and detestation of all manner of evil words,
cursing, swearing, lying, slandering, brawling, filthi-

ness, and foolish talking, all which come from a
froward mouth, and^ perverse lips, that will not be
governed either by reason or religion, but contra-
dict both; and which are as unsightly and ill-favour-

ed before God, as a crooked distorted mouth drawn
awry is before men. All manner of tongtie-sins we
must, by constant watchfulness and steadfast reso-
lution, put from us, -^wt far from us; abstaining
from all words that have an appearance of evil, and
fearing to learn any such words.

4. We must make a covenant with our eyes; "Let
them look right on, and straight before thee, v. 25.

Let tlie eye be fi:x;ed and not wandering, let it not
rove after every thing that presents itself, for then
it will be diverted from good, and insnared in evil.

Turn it from beholding vanity; let thine eye be sin-

gle, and not divided; let thine intentions be sincere
and uniform, and look not asquint at any by-end."
We must keep our eye upon our Master, and be
careful to approve ourselves to him; keep our eye
upon our rule, and conform to that; keep our eye
u])on cur mark, the prize of the high calling, and
direct all toward th t. Oculum in metam—The eye
upon the goal.

5. We must act considerately in all we do; {v.

26. ) Ponder the paths of thy feet; weigh it, so the
word is; "Put the word of God in one scale, and
wliat thou hast done, or art about to do, in the
other, and see how they agree; be nice and criti-

cal in examining whether thy way be good before
the Lord, and wliether it will end well." We
must consider our past Avays, and examine what we
have done, and our present ways, W^hat are we
doing? Whither are Ave going? See that ye walk
circujnsfiectly. It concerns us to consider, Avhat
are the duties, and what the difficulties, what are
the advantages, and Avhat the dangers, of our way,
that Ave may act accordingly. " Do nothing rashly."

6. We must act with steadiness, caution, and con-
sistency; " Let all thy ways be established, {v. 26.)
and be not unstable in them, as the double-minded
man is; halt not betAveen two, Ijut go on in an CA-en

uniform course of obedience; turn not to the right
hand, nor to the left, for there are errors on both
liands, and Satan gains his point, if he prevail to
draAV us aside either Avay. Be very careful to re-
move thy foot from evil; take heed of extremes, for
in them tliere is evil, and let thine eyes look right on,
that thou mayest keep the golden mean." Those
that Avould approA'e themselves Avise must ahvays be
Avatchful.

CHAP. V.
The scope of this chapter is much the same Avith that of

ch. 2. To write the same things, in other words, ought
not to be grievous, for it is safe, PJiil. iii. 1. Here is, I.

An exhortation to get acquaintance Avith, and submit to,

the laws of Avisdom in general, v. I, 2. II. A particular
caution against the sin of Avhoredom, v. 3. . 14. III.

Remedies prescribed against that sin. 1 Conjugal love,

V. 15.. 20. 3. A regard to God's omniscience, v. 21.

3. A dread of the miserable end of Avicked people, v. 22,
23. And all little enough to arm young people against
those fleshly lusts Avhich Avar against the soul.

1. "]%/fY son, attend unto my wisdom, and
Iri bow thine ear to my understanding

;

2. That thou mayest regard discretion, and
that thy lips may keep knowledge. 3. For
the lips of a strange woman drop as a honey-

comb, and her mouth is smoother than oil
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4. But her ena is bitter as wormwood, sharp
as a two-edged sword. 5. Her feet go down
to death, lier steps take hold on hell. 6.

Lest thoa shouldest ponder the path of hfe,

her wa3^s are moveable, that thou canst not

know tliem. 7. Hear me now, therefore, O
ye children, and depart no't from the words
of my mouth. 8. Remove thy way far from
her, and come not nigh the door of her house

;

9. Lest thou give thine honour unto others,

and thy years unto the cruel: 10. Lest
strangers be filled with thy wealth, and thy

labours be in tiie house of a stranger ; 11.

And thou mourn at the last, when thy flesh

and thy body are consumed, • 1 2. And say.

How have 1 hated instruction, and my heart

despised reproof; 13. And have not obeyed
the voice of my teachers, nor inclined mine
ear to them that instructed me! 14. I was
almost in all evil in the midst of the congre-

gation and assembly.

Here we have,
I. A solemn preface to introduce the caution that

follows, X'. 1, 2. Solomon here addresses himself to

his son, that is, to all young men, as unto his chil-

dren, whoni he has an affection for; and some in-

fluence upon. In God's name lie demands attention

;

for he writes by divine inspiration, and is a prophet,
though he begins not with, Thus saith the Lord.
" Attend, and how thine ear; not only hear what is

said, and read what is written, but apply thy mind
to it, and consider it diligently." To gain attention,

he urges, 1. The excellency of his discourse; "It
is my wisdom, it is ?ny understanding; if I under-
take to teach tliee wisdom, I cannot jjrescribe any
thing to be more properly called so; moral philoso-

phy is m\' philosophy, and that which is to be learn-

ed in my school. 2. The usefulness of it; •' At-
tend to what I say," (1.) "That thou mayest act
wisely; that thou mayest regard disci-etion. Solo-

mon's lectures are not designed to fill our heads
with notions, with matters of nice speculation, or

doubtful disputation, but to guide us in the govern-
ment of ourselves, that we may act prudently, so as

becomes us, and so as will be for our true interest.

(2.) " That thou maycst speak wisely; that thy lijis

may keefi knowledge, and thou mayest have it ready
at thy tongue's end," (as we say,) "for the benefit

of those with whom thou dost converse." The
Eriests' lips are said to kee/i knowledge; (Mai. ii. 7.

)

ut they that are ready and mighty in the scriptures,

may, not only in their devotions, but in their dis-

courses, be spiritual priests.

II. The caution itself, and that is, to abstain from
fleshly lusts, from adultery, fornication, and all un-
cleanness. Some apply this figuratively, and hy
the adulterous woman here understand idolatry,

false doctrine, which tend to debauch men's minds
and manners: or, the scn.sual appetite, to which it

may as fitly as any thing be applied; but the primary
scope of it is plainly to warn us against seventh-
commandmcnt-sins, which youth is so prone to, the

temptations to which are so violent, the examples
of which are so many, and which, where admitted,

arc so destructive to all the seeds of virtue in the
soul, that it is not strange that Solomon's cautions

against it are so very pressing, and so often repeated.

Solomon here, as a faithful watchman, gi\es fair

warning to all, as they tender their lives and com-
forts, to dread this sin, for it will certainly be their

ruin. Two things we are here . warned to take
heed of;

1. That we do not listen to the charms of this sin.
It is true, the lifis of a strange woman drofi as a
honeycomb; {v. 3.) the pleasures of fleshly lust are
very tempting, (like the wine that gives 'its colour
in the cufi, and moves itself aright,) its mouth, the
kisses of its mouth, the words of its mouth, are
smoother than oil, that the poisonous pill may go
down glibly, and there nuiy be no suspicion of harm
in it.

But consider, (1.) How fatal the ccnsequences
will be; hew bitter the fi-uit which the sinner will
have rf his hcncy and ril, when the end will be,
[1.] The tcn-ors of Conscience; it is bitter as worm-
word; {v. 4.) what was luscious in the mouth, rises
in the stomach, and turns sour there; it cuts, in the
reflection, like a two-edged sword; take it Avhich
way you will, it wounds. Solomon could speak by
experience, Eccl. vii. 26. [2.] The torments of
hell. If some, that have been guilty of this sin,

have repented and l^ecn saved, yet the direct ten-
dency of the sin is to destniction of body and soul;
thefeet of it go down to death, nay, they take hold
on hell, to pull it to the sinner, as if the damnation
slumbered too long, v. 5. Those that are entangled
in this sin should be reminded, that there is but a
step between them and hell, and that they are ready
to drop into it.

(2.) Consider how false the charms are. The
adulteress flatters and speaks fair, her words are
honey and oil, but she will deceive those that hear-
ken to her; her ways are moveable, that thou canst
not know them; she often changes her disguise, and
puts on a great variety of false colours, because, if

she be rightly known, she is certainly hated. Pro-
teus like, she puts on many shapes, that she may
keep in with those whom she has a design upon.
And what does she aim at with all this art and
management? Nothing but to keep them from fion-
dering the path of life, for she knows, that, if they
once come to do that, she will certainly lose them'.

Those are ignoi-ant of Satan's devices who do not

understand that the great thing he drives at, in all

his temptations, is, [1.] To keep them from choos-
ing the path of life, to prevent them from being re-

ligious, and from going to heaven, that, being him-
self shut out from happiness, he may keep them cut
from it. [2.] In order hereunto, to keep them from
pondering the path of life, from considering how
reasonable it is that they should walk in that path,
and how much it will be for their advantage. Be
it observed, to the honour of religion, that it cer-
tainly gains its point with all those that Avill but al-

low themselves the liberty of a serious thought, and
will weigh things impartially in an even balance;
and that the devil has no way of securing men in

his interests, but by diverting them, with continual

amusements of one kind or other, from the calm
and sober consideration of the things that belong to

their peace. And uncleanness is a sin that does, as

much as any thing, blind the understanding, scai-

the conscience, and keep people from pondering the

path of life. Whoredom takes away the heart,

Hos. iv. 11.

2. That we do not approach the l^crders cf tliis

sin, V. 7, 8. This caution is introduced with a

solemn preface; "Hear me now therefore, O ye
children, whoever you are that read or hear these

lines, take notice of what I say, and mix faith with
it, treasure it up, and depart not from the words of

my mouth, as those will do that hearken to the
words of the strange woman. Do not only receive

what I say, for the present merely, but cleave to it,

and let it be ready to thee, and of force with thee,

when thou art most violently assaulted by the temp
tation." The caution itself is very pressing; " Re
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move thy wayfarfrom her; if thy way should hap-
pen to he near her, and thou shixildest have a fair

pretence of being led by business within the reach
of her charms, yet change thy way, and alter the
course of it, rather than expose thyself to danger;
comeiiot nigh the door ofher house; go on the other
side of the street, nay, go through some other street,

though it be about. This intimates, (1.) That we
ought to have a very great dread and detestation of

the sin; we must fear it as we would a place infect-

ed with the plague, we nmst loathe it as camon, that

we will not come near. Then we are likely to pre-
serve our purity, when we conceive a rooted anti-

pathy to all fleshly lusts. (2.
J
That we ought m-

dustfiously to avoid every thmg that may be an
occasion of this sin, or a step towards it. They
that would be kept from harm must keep out of

harm's way. Such tinder there is in the coniipt
nature, that it is madness, upon any pretence what-
soever, to come near the sparks. If we thrust our-
selves into temptation, we mocked God when we
prayed. Lead us not into temfitation. (3.) That
we ought to be jealous over ourselves with a godly
jealousy, and not to be so confident of the strength
of our own resolutions, as to venture upon the bnnk
of sin, with a promise to ourselves, that hitherto nve

will come, ana nofurther. (4.) That whatever is

oecome a snare to us, and an occasion of sin, though
it be as a right eye and aright hand, we nmstpluck
it out, cut it off, and cast itfrom us, must part with
that which is dearest to us, rather than hazard our
own souls; this is our Saviour's command, Matth.
V. 28.. 30.

The arguments which Solomon here uses to en-
force this caution are taken from the same topic
with those before, the many mischiefs which attend
this sin.

[1.] "It blasts the reputation; thou wilt give
thine honour unto others; {v. 9. ) thou wilt lose it thy-
self, thou wilt put into the hand of each of thy
neighbours a stone to throw at thee, tor they will

jdl, with good reason, ciy shame on thee, will de-
spise thee, and trample on thee, as a foolish man."
Whoredom is a sin that makes men contemptible
and base, and no man of sense or virtue will care to

keep company with one that keeps company with
harlots.

[2.] "It wastes the times, gives the years, the
years of youth, the flower of men's time, unto the
cruel, that base lust of thine, which, with the ut-

most cruelty, wars against the soul; that base harlot
which pretends an affiection for thee, but I'eally

hunts for the precious life." Those years that
should be given to the honour of a gi'acious God are
spent in the service of a cruel sin.

[3.] "It ruins the estate; (ly. 10.) stra)igers \fi\\.

be filled with thy wealth, which thou art but in-

trusted with as a steward for thy family; and the
fruit of thy labours, which should be provision for

thine own house, will be in the house of a stranger,
that neither has right to it, nor will ever thank thee
for it."

[4.] " It is destructive to the health, and shortens
men's days; thy flesh aiid thy body will be consum-
ed by it," V. 11. The lusts of uncleanness not only
war against the soul, which the sinner neglects, and
is in no care about, but they war against the body
too, which he is so indulgent of, and is in such care
to please and pamper; such deceitful, such foolish,

such hurtful, lusts are they. Those that give them-
selves to work uncleanness with greediness, waste
their strength, throw themselves into weakness, and
often have their bodies filled with loathsome distem-
pers, by which the number of their months is cut
off in the midst, and they fall unpitied sacrifices to
a cruel lust.

[5.] "It will fill the mind with hon'or, if ever
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conscience be awakened. Though thou art merrv
now, sporting thyself in thine own deceivings, yet

thou wilt certainly inourii at the last, v. 11. Thou
art all this while making work for repentance, and
laying up matter for vexation and torment in the
reflection, when the sin is set before thee in its own
colours." Sooner or later it will bring sorrow;
either when the soul is humbled, and brought to

repentance, or when the fiesh and body are con-
sumed; either by sickness, when conscience flies in

the sinner's face, or by the grave; when the body is

rotting there, the soul is racking in the torments of
hell, where the worm dies not, and. Son, remember,
is the constant peal.

Solomon here brings in the convinced sinner, re-
proaching liimself, and aggravating his own foUy.

He will then most bitterly lament it.

First, That, because he hated to be reformed, he
therefore hated to be mfoiTned, and could not endure
either to be taught his duty, {How have I hated
not only the discipline of being instructed, but the
instruction itself, though all true and good!) or to

be told of his faults, My heart des/iised refiroof v.

12. He cannot but own that those who had the
charge of him, parents, ministers, had done their

part, they had been his teachers, they had instract-

ed him, had given him good counsel and fair warn-
ing; (t;. 13.) but, to his own shame and confusion
does he speak it, and therein justifies God in all the
miseries that were brought upon him, he had not
taken their counsel, had not obeyed their voice, for

indeed he never inclined his ear to those that in-

structed him; never minded what they said, nor
admitted the impressions of it. Note, Those who
have had a good education, and do not live up to it,

will have a great deal to answer for another day.
And those who will not now remember what they
were taught, to conform themselves to it, will be
made to remember it as an aggi-avation of their sin,

and, consequently, of their i-uin.

Secondly, That, b)' the frequent acts of sin, the
habits of it Avere so rooted and confirmed, that his
heart was fully set in him to commit it; {v. 14.) I
was almost in all evil, in the jnidst of the congre-
gation and assembly. When he came into the
synagogue, or into the courts of the temple, to wor-
ship God with other Israelites, his unclean heart
was full of wanton thoughts and desires, and his

eyes of adultery. Reverence of the place and com-
pany, and of the work that was doing, could not re-

strain him, but he was almost as wicked and vile

there as any where. No sin will appear more
frightful to an awakened conscience, than the pro-
fanation of holy things; nor will any aggravation of

sin render it more exceeding sinful than the place
we are hono\ired with in the congregation and
assembly, and the advantages we enjoy thereby.
Zimri and Cozbi avowed their villany in the sight

of Moses, and all the congregation; (Numb. xxv.
6. ) and heart-adultery is as open to God, and must
needs be most offensive to him, when we draw nigh
to him in religious exercises. I was in all evil, in

defiance of the magistrates and judges, and their

assemblies; so some understand it. Others i-efcr it

to the evil of punishment, not to the evil of sin; "I
was made an example, a spectacle to the world; I

was under almost all God s sore judgments in the

midst of the congregation of Israel, set up for a

mark. I stood ufi, and cried in the congregation,'"

Job XXX. 28. Let that be avoided which will be
thus rued at last.

15. Drink waters out of tliine own cis-

tern, and running waters out of thine own
well. 16. Let thy fountains be dispci-sed

abroad, and rivers of waters in the streets
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1 7. Let them be only thine own, and not

strangers with thee. 18. Let thy fountain

he blessed; and rejoice with the wife of thy

youth. 19. Let her be as the loving hind

and pleasant roe; let her breasts satisfy thee

at all times, and be thou ravished always

with her love. 20. And why wilt thou, my
son, be ravished with a strange woman, and
embrace the bosom of a stranger? 21.

For the ways of man are before the eyes of

the I .ORD, and he pondereth all his goings.

22. His own iniquities shall take the wick-

ed himself, and he shall be holden with the

cords of his sins. 23. He shall die without

instruction ; and in the greatness of his folly

he shall go astray.

Solomon, having showed the great evil that there

is in adultery and fornication, and all such lewd
and filthy courses, here prescribes remedies against

*hem.
I. Enjoy with satisfaction the comforts of lawful

marriage, which was ordained for the prevention

of uncleanness, and therefore ought to be made use

of in time, lest it should not prove effectual for the

cure of that which it might have prevented. Let
none complain that God has dealt unkindly with
them, in forbidding them those pleasures which they
have a natural desire of, for he has graciousljMiro-

vided for the regular gratification of them. Thou
mayest not indeed eat of every tree of the garden,

but choose thee out one, which thou pleasest, and of

that thou mayest freely eat; nature will be content

with that, but lust with nothing. God, in thus con-
fining men to one, has been so far from putting any
hardship upon them, that he has really consulted

their true interest; for, as Mr. Herbert observes.
If God had laid all common, certainly

Man would have been the encloser.—Church-porch.

Solomon here enlarges much upon this; not only

prescribing it as an antidote, but urging it as argu-

ment, against fornication, that the allowed pleasures

of marriage (however wicked wits may ridicule

them, who are factors for the unclean spirit) far

transcend all the false forbidden pleasures of whore-
dom.

1. Let young men many, marry and not bum.
Have a cistern, a ivell of thine own, {v. 15.) even

the wife of thy youth; (v. 18.) Wholly abstain, or

ived—Herb. "The world is wide, and there are

varieties of accomplishments, among which thou

mayest please thyself.

"

. 2. Let him that is married take delight in his

wife, and let him be very fond of her, not only be-

cause she is the wife that he himself has chosen,

and he ought to be pleased with his own choice, but

because she is the wife that God in his providence

appointed for him, and he ought much more to be
pleased with the divine appointment; pleased with

her because she is his own; Let thy fountain be

blessed; {v. 18. ) think thyself very happy in her,

look upon her as a blessed wife, let her have thy

blessing, pray daily for her, and then rejoice with

her. Those comforts we are likely to have joy of,

that are sanctified to us by prayer and the blessing

of God. It is not only allowed us, but commanded
us, to be pleasant with our relations; and it particu-

larly becomes yoke-fellows to rejoice together and
in each other. Mutual delight is the bond of mu-
tual fidelity. It is not only taken for granted, that

the bridegroom rejoices over his bride, (Isa. Ixii. 5.)

but given for law, (Eccl. ix. 9.) Live joyfully with

thu wife whom thou lovest, all the days of thy life.

Those take not their comforts there where God has
appointed, who are jovial and merry with their
companions abroad, but sour and morose with their
families at home.

3. Let him be fond of his wife, and love her dear-
ly; (f. 19. ) Let her be as the loving hind and plea-
sant roe, such as great men sometimes kept tame
in their houses, and played with. Desire no better
diversion from severe study and business, than the
innocent and pleasant conversation of thine own
wife; let her lie in thy bosom, as the poor man's
ewe-lamb did in his, (2 Sam. xii. 3.) and do thou
repose thy head in her's, and let that satisfy thee
at all times; and seek not for pleasure in any other.
Err thou always in her love. If thou wilt suffer thv
love to run into an excess, and wilt be doting-foncl
of any body, let it be only of thine own wife, where
there is least danger of exceeding. This is drink-
ing waters, to quench the thirst of thine appetite,
out of thine own cistern, and running waters, which
are clear, and sweet, and wholesome, out of thine
own well, V. 15. 1 Cor. vii. 2, 3. .

4. Let him take delight in his children, and look
upon them with pleasure; {v. 16, 17.) "Look upon
them as streams from thine own pure fountains,"
(the Jews are said to come forth out of the waters
ofJudah, Isa. xlviii. 1.) "so that they are pieces cf
thyself, as the streams are of the fountain. Keep
to thine own wife, and thou shalt have," (1.) "A
numerous offspring, like rivers of water, which run
in abundance, and they shall be dispersed abroad,
matched into other families, whereas they that
commit whoredom, shall 720^ increase," Hos. iv. 10.

(2.) "A peculiar offspring, which shall be only
thine own, whereas the children of whoredom, that
are fathered upon thee, are, probably, not so, but,
for aught thou knowest, are the offspring of strang-
ers, and yet thou must keep them. (3.) "A cred-
itable offspring, which are an honour to thee, and
which thou mayest send abroad, and appear with in

the streets, whereas a spurious brood is thy dis-

grace, and that which thou art ashamed to own.

'

In this matter, virtue has all the pleasure and ho-
nour in it; justly therefore is it called wisdom.

5. Let him then scorn the offer of forbidden plea-
sures, when he is always ravished with the love of a
faithful virtuous wife, let him consider what an ab-
surdity it will be for him to be ravished with a
strange woman, {v. 20.) to be in lovt with a filthv

harlot, and embrace the bosom ofa stranger;\f\\\ch,
if he had any sense of honour or virtue, he would
loathe the thoughts of. " Why wilt thou be so sot-

tish, such an enemy to thyself, as to prefer puddle-
water, and that poisoned too and stolen, before pure
living waters out of thine own well?" Note, K the
dictates of reason may be heard, the laws of virtue

will be obeyed.
II. "See the eye of God always upon thee, and

let his fear rule in thine heart, v. 21. They that

live in this sin, promise themselves secrecy; the eye.

of theadulterer waits for the twilight. Job xxiv. 15.

But to what pui-pose, when it cannot be hid from
God? For, 1. He sees it; the ways of man, all his

motions, all his actions, are before the ei^es of the

Lord, all the workings of the heart, and all the out-

goings of the life, that which is done ever so secretly,

and disguised ever so artfully. God sees it in a true

light, and knows it with all' its causes, circumstan-

ces, and consequences. He does not cast an eye
upon men's ways now and then, but they are always
actually in his view, and under his ins])ection; and
darest thou sin against God in his sight, and do that

wickedness under his eye, which thou durst not do
in the presence of a man like tlnsclf ?" 2. He will

call the sinner to an account for it; for he not only

sees, but ponders, all his goings, judges concerning
them, as one thr.t will shortly judge the sinner for



PROVERBS, VI. bb'J

tliem. Every action is iveighed, and shall be brought
intojudgment, (Eccl. xii. 14.) Avhich is a good rea-

t son wliy we should iionder tht path ofourfeet, {ch.

® iv. 26.) and so judge ourselves, tluit we may not be

judged.
III. *' Foresee tlie certain ruin of those that go on

still in tlieir trcs])asscs." They that live in tliis sin

promise themselves impunity, but they decci\e
themselves, tiieir sin will find them out, v. 22, 23.

The apostle gives tlie sense of these \erses in a few
woi'ds; (Hel). xiii. 4.) llhoreniongern and adulterers

God willjudge.
1. It is u sin which men liardly shake off the

power of; when the sinner is old and weak, his lusts

dre strong and active, in calling to remembrance tlie

days of his youth, Ezek. xxiii. 19. Tlius his own
iniquities hax ing seized the wicked himself by his

)wn consent, and he having \'oluntarily surrendered
himself a cajjtive to them, he is held in the cords.of
his own sins, and such full possession they have
gained of him, that he cannot extricate himself,
but, in tlie greatness of hisfolly, (and what gi-eater

folly could tiiere l)e, than to yield himself a servant
to such cruel task-masters?) he sliall^o astray, and
wander endlessl}'. Uncleanness is a sin, from wliicli,

when once men have plunged themselves into it,

they Aery hardly and \ery rarely recover them-
selves.

2. It is a sin which, if it be not forsaken, men can-
not possibly escape the punishment of; it will una-
voidably be their ruin. As their own iniquities do
arrest them in the reproaches of conscience, and
present rebukes, (Jer. vii. 19.) so their own iniqui-

ties shall arrest them, and bind them over to the
judgments of God; there needs no prison, no chains,
they shall be holden in the cords of their own sins,

as the fallen angels, being incurably wicked, are
thereby reserved in chains of darkness. The sin-

ner, who, having been ofte7i refiroved, hardens his

neck, shall die at length without instruction; hav-
ing had general warnings sufficient given him al-

ready, he shall have no particular warnings, but he
shall die without seeing his danger before-hand,
shall die because he would not receive instruction,

out i?i thegreatness of hisfolly would go astray; and
so shall his doom be, he shall never find the way
home again. They that ai-e so foolish as to choose

.e way of sin, are justly left of God to themselves,
to go in it till they come'to that destruction which it

leads to; wliich is a good reason why we should guard
with watchfulness and resolution against the allure-

ments of the sensual appetite.

CHAPTER VI.

In this chapter, we have, I. A caution against rash sure-
tiship, V. 1..5. II. A rebuke to slothfulness, v. 6.. II.

III. The character and fate of a malicious mischievous
man, V. 12.. 15. IV. An account of seven things which
God hates, v. 16.. 19. V. An exhortation to make the
word of God familiar to us, v. 20 . .23. VI. A repeated
warning of the pernicious consequences of the sin of
whoredom, v. 24.. 35. We are here dissuaded from sin
very much by arguments borrowed from our secular in-
terests, for it is not only represented as damning in the
other world, but as impoverishing in this.

1. ^-l^Y son, if thou be surety for thy
j^M^ friend, if thou hast stricken thy

hand with a stranger, 2. Thou art snared
with the words of thy mouth, thou art taken
w ith the words of thy mouth. 3. Do this

now, my son, and dehver thyself, when thou
ait come into the hand of thy friend; go,

humble thyself, and make sure thy friend.

4. Give not sleep to thine eyes, nor slumber

I

to thine eyelids, b. Deliver thyself as a roe
fiom the hand of the hunter^ and as a bird

from the hand ol" the fowler.

I

It is the excellency of the word of God, that it

j

teaches usnc;t only divine wisdom for another woi'kl,

I
i)ut human jnudence for tliis world, that we may

I

order our aff.iirs with discretion; and this is one good
I

nile. To avoid suretiship, because by it poverty and
' ruin are often l)r( ught into families, which take
awa}' that ci nifoit in relations which he had recom-
mended in the foi'egoing cliapter.

1. ^^'e must look upon suretiship as a snare, and
decline it accordingly, v. 1, 2. "It is dangerous
enough lV,i- a man to be bound for his friend, though
it is one whose circumstances he is well acquainted
with, and well assured of his sufficiency; but nmch
more to strike the /lands with a stranger, to l^eccme
sin-ety for one whom thou dost not know to be either
ai)le or honest." Or the stranger here, with whom
the hand is stricken, is the creditor, " the usurer to
whom thou art become bound, and yet as to thee he
is a stranger, thou owest him nothing, nor hast had
any dealings with liim. If thou hast rashly entered
into such engagements, either wheedled into them,
or in hojjes to have the same kindness done for thee
anothei- time; know that thou art snared with the
words of thy mouth, it was easily done, with a
word's speaking, it was but setting thy hand to a
paper, a bond is soon sealed and delivered, and a
recognizance entered into; but it will not be so easily

got clear of, thou art in a snare, more than thou
ai't aware of. " See how little reason we have to

make light of tongue-sins; if by a word of om- mouth
we may become indebted to men, and lie open to

their actions, by the words of our mouth we may
become obnoxious to God's justice, and even so may
be snared. It is false that words are but wind, they
are often snares. 2. If we \ya\c been drawn into
this snare, it will be our wisdom, by all means, with
all speed, to get out of it, v. 3.. 5. "It sleeps for
the present, we hear nothing of it, the debt is not
demanded, the principal says. Never fear, we will

take care of it. But still the bond is in force, in-

terest is i-unning on, the creditor may come upon
thee when he will, and perhaps may be hasty and
severe, the principal may prove either knavish or
insolvent, and then thou must rob thy wife and chil-

dren, and ruin thy family, to pay that which thou
didst neither eat nor drink for. And therefore de-
liver thyself, rest not till either the creditor give uj)

the bond, or the principal give thee counter-secu-
rity; when thou art come into the hand ofthyfriend,
and he has advantage against thee, it is no time to

threaten or give ill language, (that will provoke,
and make ill worse,) but humble thyself, beg and
pray to be discharged, go down on' thy knees to

them, and give them all the fair words thou canst,

engage thy friends to speak for thee, leave no stone
unturned till thou hast agreed with tliine adversan',
and compromised the matter, so that thy bond may
not come against thee or thine. This is a care
which may well break thy sleep, and let it do so till

thou hast got through it. Give not sleep to thine

eyes, till thou hast delivered thyself Stiive and
struggle to the utmost, and hasten with all speed, as
a roe or a bird delivers herself out of the snare of

thefowler or hunter. Delays are dangerous, and
feeble efforts will not serve. See what care God,
in his word, has taken to make men good husbands
of their estates, and to teach them prudence in the
management of them. Godliness has ])rccepts, as

well as promises, relating to the life that now is.

But how are we to understand this? We are not

to tliink it is unlawful m an\' case to become surety,

or bail, for another; it may be apiece of justice or
charity; he that has friends may tee cause in tlus>
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inst mce to show himself friendly, and it may be no
piece of imprudence. Paul became bound for One-
simus, Philemon 19. We may help a young man
into business, that we know to be honest and dili-

gent, and gain him credit by passing our words for

iiim, and so do him a great kindness without any
detriment to ourselves. But, (1.) It is every man's
wisdom to keep out of debt as much as may be, for

it is an incumbrance upon him, entangles him in the

world, puts him in danger of doing wrong, or suf

f.-ring wrong; the borrower is servant to the lendt,-,

.iud makes himself very much a slave to the world.

Christians therefore, \s\\q 2lVc bought ivith a price,

should not thus, without need, make themselves ^/ie

servants of men, 1 Cor. vii. 23. (2.) It is great

fjUy to ent ingle ourselves with necessitous people,

und to become bound for their debts, that are ever
riad anon taking up money, and lading, as we say,

out of one hole into another, for it is ten to one but
some time or other, it will come upon us. A man
ought never to be bound as surety for more than he
is both able and willing to pay, and can afford to pay
without wronging his family, in case the principal

fail, for lie ought to look upon it as his own debt;

( Ecclesiasticus viii. 13.) Be not surety above thy

fiower,for if thou be surety, thou must take care

to ftay it. (5.) It is a necessary piece of after-wit,

if we have foolishly entangled ourselves, to get out

(if the snare as fast as we can, to lose no time, spare

no pains, and stick at no submission, to make our-

selves safe and easy, and get our affiirs into a good
posture. It is better to humble ourselves for an ac-

commodation, than to ruin ourselves by our stiffness

and haughtiness. Make sure thyfriend, by getting

clear from thine engagements from him; for rash

suretiship is as much the bane of friendship, as that

which is prudent is sometimes the bond of it. (4.)

Lit us take heed lest we any way make ourselves

guilty of other men's sins against God, (1 Tim. v.

22.) for that is worse, and nmch more dangerous,

th m being bound for other men's debts; and if we
must be in all this care to get our debts to men for-

given, much more to get our peace made with God;
" Humble thyself to him, make sure of Christ thy

Friend, to intercede for thee; pray earnestly that

tiy sins may be pardoned, and thou mayest be de-
livered from going down to the pit; and it shall not
I):' in vain. Give not sleep, to thine eyes, nor slum-
b'-r to thine eye-lids, till this be done."

6. Go to the ant, thou sluggard ; consider

her ways, and be wise : 7. Which having

no guide, overseer, or ruler, 8. Provideth

her meat in the summer, rmd gathereth her

hod in the harvest. 9. How long wilt thou

sleep, O sluggard ? when wilt thou arise out

of thy sleep ? 1 0. Yet a little sleep, a lit-

tle slumber, a little folding of the hands to

sleep: 11. So shall thy poveriy come as

one that travelleth, and thy want as an arm-
ed man.

Solomon, in these verses, applies himself to the
; laggard, who loves his ease, lives in idleness, minds
no business, sticks to nothing, brings nothing to pass,

and in a particular manner is careless in the business

of religion. Slothfulness is as sure a way to poverty,

th nigh not so short a way, as rash suretiship.

He speaks here to the sluggard,

I. By way of instruction, v. 6.. 8. He sends him
to school, for sluggards must be schooled. He is to

t ikc liim to school himself, for if the scliolar will

t ike no pains, tlrj inast-r must take the more; the
sluggard is not willing to come to school to him,
^dreaming scholars will never love wakeful teach-

ers.) and therefore he has found him out another
school, as low as he can desire. Observe,

1. The master he is sent to school to; Go to the
ant; to the bee, so the Seventy. Man is taught more
than the beasts of the earth, and made wiser than
the fowls of heaven, and yet is so degenerated, that

he may learn wisdom from the meanest insects, and
be shamed by them. When we observe the won-
derful sagacities of the inferior creatures, we must
not only give gloiy to the God of nature, who has
made them thvis strangely, but receive instiiicticn

to ourselves; by spiritualizing common things, we
may make the things of God both easy and ready to

us, and converse with them daily.

2. The application of tb.e mind, that is required
in order to the learning of this master; Consider her
ways. The sluggard is so, because he docs not con-
sider; nor shall we ever leani to any pvu-pose, either

by the word or the works of God, unless we set our-
selves to consider. Particularly, if we would imi-
tate others in that which is good, we must consider
their ways, diligently observe what they do, that
we ma\' do hkewise,'Phil. iii. 17.

3. The lesson that is to be learned. In general,
learn wisdom, consider, and be wise; that is the
thing we are to aim at in all our learning, not cnly
to be knowing, but to be wise; in particular, learn
to provide meat in summer; that is, (1.) We must
prepare for hereafter, and net mind the present
time only; not eat up all, and lay vip m.thine; but in

gathering time treasure up for a spending time.
Thus provident we must be in our worldly affairs,

not with an anxious care, but with a prudent fore-

sight; lay in for winter, fcr straits and wants that
may happen, and for old age; much more in the af-

fairs of our souls. We must pro\ide meat and feed,

that which is substantial, and will stand us in stead,

and which we shall most need. In the enjoyment
of the means of grace, provide for the want of them

;

in life, for death; in time, for eternity; in the state

of probation and preparation, we must provide for

the state of retribution. (2. ) We must take pains,

and labour, in our business, yea, though we labour
under inconveniencies; even in sinnmer, when the
weather is hot, the ant is bus}" in gathering- food,
and laying it up, and does nrt indulge her ease, nor
take her pleasure, as the grasshopper, that sings

and sports in the summer, and then perishes in the
winter. The ants help one another; if one have a
grain of corn too big for her to carry home, her
neighbours will come in to her assistance. (3. ) We
must improve opportunities, we must gather when
it is to be had, as the ant docs in summer and har-
vest, in the proper time. It is our wisdom to improve
the season while that favours us, because that may
be done then, which cannot be done at all, or not so

well done, at another time. Walk while ye have
the light.

4. The advantages which we have of learning

this lesson above what the ant has, which will ag-

gravate our slothfulness and neglect, if we idle away
our time; she has no guides, overseers, and rulers,

but does it of herself, following the instinct of na-

ture; the more shame for us who do not in like man-
ner follow the dictates of our own reason and con-

science, thougli beside them we have parents, mas-
ters, ministers, magistrates, to put us in mind of cur

duty, to check us for the neglect of it, to quicken us

to it, to direct us in it, and to call us to an account

about it. The greater iulps we have for working
out our salvation, the more inexcusable shall we be
if we neglect it.

II. By way of rei)roof, v. 9. . 11. .In these verses,

1. He expostulates with the sluggard, relniking

him, and reasoning with hin ; calling him to his

work, as a master does his servant that has over-

slept himself; " How long wilt thou sleep, O slug
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gard ? How long would st thou sleep, if one would
let thee alone? IVhen ivilt thou think it time to

arise ?" Sluggards should be I'oused with a How
lo72gF This is applicable, (1.) To those that are

slothful in the way of work and duty; in the duties

of their particular calling as men, or their general

calling as Christians. "How long wilt thou waste

thy time, and ivhen wilt thou be a better husband
of it? How long wilt thou love thine ease, and
when wilt thou learn to- deny thyself, and to take

pains? How long wilt thou bury thy talents, and
when wilt thou begin to trade with them? How
long wilt thou delay, and put off, and trifle away,
tliine opportunities, as one regardless of hereafter:

and when wilt thou stir up tliyself to do what thou
hast to do, which, if it be not done, thou art for e\ er

undone?" (2.) To those that are secure in the way
of sin and danger; "Ilast thou not slept enough? Is

it not far in the day? Does not thy Master call?

Are not the Philistmes upon thee? When, then,

wilt thou arise?"
2. He exposes the frivolous excuses he makes for

himself, and shows how ridiculous he makes him-
self; when he is roused, he stretches himself, and
begs, as for alms, for more sleefi, more slumber; he
is well in his warm bed, and cannot endure to think

of rising, especially of rising to work: but observe,

he promises himself and his master that he will de-
sire but a little more sleefi, a little more slumber,

and then he will get up and go to his business. But
herein he deceives himself; the more a slothful

temper is indulged, the more it prevails; let him
sleep awhile, and slumber awhile, and still he is in

the same tune; for a little more sleep, yet a little

more; he never thinks he has enough, and yet, when
he is called, pretends he will come presently. Thus
men's great work is left undone by being put off yet

a little longer, de die in diem—from day to day;
and they are cheated of all their time by being
cheated of the present moments; a little more sleep

proves an everlasting sleep. Sleefi on now, and
take your rest.

3. He gives him fair 'vaming of the fatal conse-

quences of his slothfulness, v. 11. (1.) Poverty and
want will certainly come upon those that are sloth-

ful in their business; if men neglect their affairs,

they not only will not go forward, but they will go
backward; he that leaves his concerns at sixes and
sevens, will soon see them go to wreck and ruin,

and bring his noble to ninepence. Spiritual poverty
comes upon those that are slothful in the service of

God; those will want oil, when they should use it,

tliat provide it not in their vessels. (2.) "It will

come silently and insensibly, will grow upon thee,

and come step by step, as one that travels; but will

without fail come at last." It will leave thee as

naked as if thou wast strifit by a highwayi7ian; so

Bishop Patrick. (3.) "It will come irresistibly,

like an armed man, whom thou canst not oppose,

or make thy part good against."

12. A naughty person, a wicked man,
walketh with a froward mouth. 13. He
winketh with his eyes, he speaketh with his

feet, he teacheth with his fingers; 14. Fro-

wardness is in his heart, he deviseth mis-

chief continually; he soweth discord. 15.

Therefore shall his calannity come sudden-
ly; suddenly shall he be broken without

remedy. 16. These six things doth the

Lord hate; yea, seven arc an abomination
unto him : 1 7. A proud look, a lying tongue,

and hands that shed innocent blood. 1 8. An
heart that deviseth wicked imaginations,

feet that be sv.-ift in running lo mischief, l
">.

A false witness thai speaketh lies, and liiiij

that soweth discord among brethren.

Solomon here gives us,

I. The characters cf one that is mischievous tr.

man, and dangerous to be dealt with. If the slctli-

ful are to be condemned, that do nothing, mutli
more those that do ill, and contrive to do all tlie ill

thev can. It is a 7iau'ghty person that is here spc.ktn
of, Heb. A man of Belial; I think it should have
been so translated, because it is a tci'm often used
in scripture, and this is the explication of it. 01>
serve,

1. How a man of Belial is hei'e described; he is a
wicked man, that makes a trade of doing evil, espe-
cially with his tongu6, for he walks, and woi'ks his
designs, with a froward mouth, {v. 12. ) by lying
and perverseness, and a direct opposition to God
and man. He says and does eveiy thing, (1.) Very
artfully, and with design; he has the subtilty of the
sei-pent, and carries on his projects with a great deal
of craft and management, (y. 13.) with his eyes,
with his feet, with hisfingers; he expresses his ma
lice, when he dares not speak out, so some; or ra
ther, thus he carries on his plot; those about him,
whom he makes use of as the tools cf his wicked-
ness, understand the ill meaning of a wink of his
eye, a stamp of his feet, the least motion of his
fingers. He gives orders for evil-doing, and yet
would not be thought to do so, but hps ways of con-
cealing what he does, so that he may not be sus-
pected. He is a close man, and upon the reserve;
those only shall be let into the secret that will do
any thing he would have them to do; he is a cunning
man, and upon the trick, he has a language by him-
self, which an honest man is not acquainted with,
nor desires to be. (2.) Very spitefully, and with ill

design; it is not so much ambition andf covetousness
that are 1?% his heart, as downright frowardness,
malice, and ill-nature. He aims not so much to en-
rich and advance himself, as to do an ill turn to
those about him. • He is continually devising one
mischief or other, purelyfor mischief 's-sake; a man
of Belial indeed, of the devil, resembling him not
only in subtilty, but in malice.

2. Wha*-. his doom is; {v. 15.) His calamity shall
come, and he shall be broken; he that devised mis-
chief shall fall into mischief. His niin shall come,
(1.) Without warning; it shall come suddenly , sud-
denly shall he be broken, to punish him for all the
wicked aits he had to sui-prise people into his
snares. (2.) Without relief; he shall be irrepara-
bly broken, and never able to piece again; he shall
be broken without remedy. What relief can
he expect that has disobliged all mankind? He
shall come to his end, arid none shall help hi?n, Dan.
xi. 45.

II. A catalogue of those things which are in a
special manner odious to God, all which are gene-
rally to be found in those men of Belial, whom he
had described in the foregoing verses; and the last

of them (which, being the seventh, seems especially
to be intended, because he says they are six, yea
seven) is part of his character, that he sows discord.

God hates sin, he hates every sin, he can never be
reconciled to it, he liates nothing but sin. But there
ai'e some sins which he does in a special manner
hate; and all those here mentioned are such as are
injurious to our neighbour. It is an evidence of the
good-will God bears to mankind, that those sins are
in a special manner provoking to him which are
prejudicial to the comfort of human life and society

Therefore the men of Belial must expect their ruin

Xa come suddenly , and withoiit remedy, because their

practices are such as the Lord hates, and are an
abomination to him, v. 16. These things which
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God hates, it is no thanks to us to hate in others, but
we must hate them in ourselves.

1. Haughtiness, conceitedness of ourselves, and
contempt of others; a proud look. There are seven
things that God hates, and pride is the first, because
it is at the bottom of much sin, and gives rise to it.

(iod sees the pride in the heart, and hates it there;
but when it prevails to that degree, that the show
of men's countenance witnesses against them, that
they overvalue themselves, and undervalue all about
thein, this is in a special manner hateful to him; for

then pride is proud of itself, and sets shame at de-
fiance.

2. Falsehood, and fraud, and dissimulation. Next
to &. proud look, nothing is more an abomination to

God than a lying- tongue; nothing more sacred than
truth, nor more necessary to conversation than
speaking truth; God and all good men hate and
abhor lying.

3. Cruelty and blood-thirstiness. The Devil was,
from the beginning, a liar and a murderer, (John
viii. 44.) and therefore as a lying tongue, so hands
that shed innocent blood, are hateful to God; be-
cause they have in them the Devil's image, and do
him service.

4. Subtilty in the contrivance of sin, wisdom to do
evil, a heart that designs, and a head that dex'ises,

tvicked imaginations, that is acquainted with the
depths of Satan, and knows how to carry on a co-
vetous, envious, revengeful, plot, most effectually.

The more there is of craft and management in sin,

the more it is an abomination to God.
5. Vigour and diligence in the prosecution of sin;

feet that are swift in running to mischief, as if they
were afraid of losing time, or were impatient of
delay, in a thing they are so greedy of. The policy
and vigilance, the eagerness and industry, of sinners,

in their sinful pursuits, may shame us who go about
that which is good so awkwardly and so coldly.

6. False-witness bearing, which is one cf the
greatest mischiefs that the wicked imagination can
devise, and against which there is least fence.

There cannot be a greater affront Jo God, (to whom
in an oath appeal is made,) nor a greater injury to

our neighbour, (all whose interests in this world,
even the dearest, lie open to an attack of this kind,)
than knowingly to give in a false testimony. There
are seven things which God hates, and lying involves
two of them; he hates it, and doubly hates it.

7. Making mischief between relations and neigh-
bours, and using all wicked means possible, not
only to alienate their affections one from another,
but to irritate their passions one against another.
The God of love and peace hates him that sows dis-

cord among brethren, for he delights in concord.
Those that, by tale-bearing and slandering, by car-
rying ill-natured stories, aggravating every thing
that is said and done, and suggestmg jealousies
and evil surmises, blow the coals of contention, are
but preparing for themselves a fire of the same
nature.

20. My son, keep thy father's command-
ment, and forsake not the law of thy mother:
21. Bind them continually upon thine heart,

mid tie them about thy neck. 22. When
thou goest, it shall lead thee; when thou
sleepest it shall keep thee; and jvhen thou
awakest, it shall talk with thee. 23. P^or

t)iy commandment is a lamp, and the law
is light ; and reproofs of instruction are the

way of life: 24. "^J o keep thee tiom the evil

woman, from the flattery of the tongue of a
.strange woman. 25. Lust not after her

beauty in thine heart ; neither let her tak(!

thee with her eyelids: 26. For by means of
a whorish woman a man is brought to a
piece of bread ; and the adulteress will hunt
ibr the precious life. 27. Can a man take
fire in his bosom, and his clothes not be
burnt ? 28. Can one go upon hot coals, and
his feet not be burnt ? 29. So he that goeth
in to his neighbour's wife ; whosoever touch-

eth her shall not be innocent. 30. Men do
not despise a thief, if he steal to satisfy his

soul when he is hungry: 31. But if he be
found, he shall restore seven-fold; he shall

give all the substance of his house. 32.

But whoso committeth adultery with a
woman lacketh understanding: he that

doeth it destroyeth his own soul. 33. A
wound and dishonour shall he get, and his

reproach shall not be wiped away. 34

For jealousy is the rage of a man ; there-

fore he will not spare in the day of ven-

geance. 35. He will not regard any ran-

som ; neither will he rest content, though
thou givest many gifts.

Here is,

I. A general exhortation faithfully to adhere to

the word of God, and to take it for our guide in all

our actions.

1. We must lock upon the word of God, both as

a light, {v. 23.) and as a law, v. 20, 23. (1.) By
its arguments it is a light, which our understand-
ings must subscribe to; it is a lamp to cur eyes for

discovery, and so to our feet for direction. The
word of God reveals to us truths of eternal certain-

ty, and is built upon the highest reason. Scripture-

light is the sure light. (2.) By its authority it is a
law, which our wills must submit to. As never
such a light shone out of the schools of the philoso-

phers, so never such a law issued from the throne
of any prince; so well framed, and so binding. It

is such a law as is a lamp and a hght, for it cames
with it the evidence of its own goodness.

2. We must receive it as ourfather's command-
ment, and the law of our mother, v. 20. It is God's
commandment, and his law. But, (1.) Our parents
directed us to it, put it into our hands, trained us
up in the knowledge and observance of it, its origi-

nal and obligation being most sacred. We believe,

indeed, not for their saying, for we have tried it

ourselves, and find it to be of God; but we were
beholden ^o them for recommending it to us, and
see all the reason in the world to continue in the

things we have learned, knowing ofwhom we have
learned them. (2.) The cautions, counsels, and
commands, which our parents gave us, agree with

the word ot God, and therefore we must hold them
fast. Children, when they are grown up, must re-

member the law of a good mother, as well as the

commandment of a ^ood father, Ecclesiasticus iii. 2.

The Lord has given the father honour over the

children, and has confirmed the authority of the

mother over the sons.

5. We must retain the word of God, and tlic

good instnictions which cur parents gave us out rf

It. (1.) We must never cast them off, never think

it a mighty achievement (as some do) to get clear

of the restraints of a good education; " AV// thy

father's comynandinent, keep it still, and never for-

sake it." (2.) We must ne\cr lay them by, no not

for a time; {y. 21.) Bind them continually, nut only
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ufioii thine hand, (as Moses liad directed, Dcut. vi.

H.) Ijut ulion thine heart. Phylacteries upon tlie

h lud were of no value at all, any further than they
occasioned pious thoughts and affections in the lieait.

'r iere the word must be written, there it must be
hi.!, and laid close to the conscience. Tie them
about thy neck, as an ornament, a bracelet, or gold

c.i.iin, about thy throat, so the word is; let them be
a gtr.ird upon tliat ])ass; tie them about thy throat,

t'l it no forbidden fruit may lie suffered to go in, nor
m;_: e\ il word suffered to go out, through the tliroat;

Hal thus a great deal of sin would be prevented.
Let the word of God be always ready to us, and let

U3 feel the impressions of it, as of that whicli is

bound u])on our liearts, and about our necks.

4. We must make use of the word of God, and
ot tlie benefit that is designed us by it. If we bind
it continually upon our hearts, (1.) It will be our
guide, and we must follow its direction. " IVheii

t.'iou ^oest, it shall lead thee; {v. 22.) "it shall

lead thee into, and lead thee in, the good and right

way; sliall lead thee from, and lead thee out of,

e\ery sinful, dangerous, path. It will say luito thee,

when thou art ready to turn aside, This is the way,
Tjulk in it. It will be that to thee that the pillar of

cl )ud and fire was to Israel in tlie wilderness. Be
led by that, let it be tliy laile, and then thou shalt

1)0 led by the Spirit; lie will be thy Monitor and
Support." (2.) It will be our guard, and we must
put ourselves under the protection of it; " When
'Jiou slee/iest, and liest exi)osed to the malignant
powers of dai-kness, it shall kee/i thee;^ thou shalt

be safe, and shalt think thyself so." If we govern
ourselves l)y tlie precepts of the word all day, and
ni ike conscience of the duty God lias commanded
t ) us, we may slielter ourselves under tlie i)i-omises

of the word at niglu, and tike tiie comfort of the
deliverances God does, an:! will, conuuand for us.

(.3.) It will be our comi)anion, and we must con-
x't-rse with it; " When thou aivakest m the night,
aii 1 knowest not how to pass away thy waking
minutes, if tliou })leasest, /; sliall talk ivith thee, and
entertain thee with pleasant meditations in the
ni>4ht-watches; ivhen thou aivakest in the morning,
and art contriving the work of the daj", // sliall talk
ivltli thee about it, and helj) thee to contrive for the
best," Ps. i. 2. The word of God has something to

say to us upon all occasions, if we would but enter
into discourse with it, would ask it what it has to

say, and give it the hearing. And it would contri-

bute to our close and comfoitable walking with God
all day, if we would begin with him in the moniing,
and let his word be the suljject of our first thoughts.
ll'lien I awake, I am still with thee; we are so, if

the word be still with us. (4.) It will be our life;

for, as the law is a lamfi, and a light, for the pre-
sent, so the refiroofs of instruction are the way of
life. Those reproofs of the word, which not only

show us our faults, but instruct us liow to do better,

aij tlie way that leads to life, eternal life. Let not

faithful reproofs, therefore, which have such a di-

rect tendency to make us happy, ever make us

uneasy.
II. Here is a ])articular caution against the sin of

u:\cleanness. When wt consider how much this

iniquity abounds, how heinous it is in its own na-
ture", of what pernicious consequence it is, and how
c ntainly destructive to all the seeds of the spiritual

life in the soul, we shall not wonder that the cau-
tions against it are so often repeated, and so largely

inculcated.

One great kindness God designed men, in giving

tiieni his law, was, to preserve them frcm this sin;

(ii. 24. ) "The reproofs of instruction are therefore
the nvay of life to thee, because they are designed
to kce/i tlifc from the evil wommi, who will be certain

('.eath to thee, fpjm being enticed by tke. flattery of

t56S

the tongue of a strange woman, who ijretends tv>

love thee, but intends to ruin thee. Those that
will be wrouglit upon by Hattery, make themselves a
very easy prey to tlie temi)ter;'and those who would
avoid tiiat snare, must take well-instnicted l•el)roof^
as great kindnesses, and be thankful to those that
will deal faithfully with them, Prov. xxvii. 5, 6.

2. Tlie greatest kindness we can do ourselves, is,

to keep at a distance from this sin, and to look ui)(,ii

it with the utmost dread and detestation; {v. 25.)
'[Lust not after her beauty, no not in thy heart, t\,v

if thou dost, thou hast there already committed adul-
tery with her. Talk not of the charms in her face,
neither be thou smitten with her amorous glances:
they are all snares and nets; let her not take thee
with her eye-lids. Her looks are arrows and fiery
darts; they wound, they kill, in another sense than
what lovers mean; they call it a pleasing captivit)

,

but it is a destroying one, it is worse than Egjptian
slavery."

Divers arguments Solomon here urges to enforce
this caution against the sin of whoi-edom.

(1.) It is a sin that impoverishes men, wastes
their estates, and reduces lliem to beggary; {v. 26.)
By ineans of a whorish womaji a imni is brought
to a /liece of bread; many a man has been so, who
has purchased the ruin o'f his body and soul at the
expense of his wealth. The prodigal son spent his
living on harlots, so that he brought himself to be
fellow -comnioner with the swine. And that poverty
must needs lie heavy which men bring themselves
into by their own folly. Job xxxi. 12.

(2.) It threatens death, it kills men; The adul-
teress will hunt for the /nrcious life,Y»iY\\R\)s de-
signedly, as Delilah did for Samson's, at least even-
tually, the sin strikes at the life. Adultery was
l)unished, i)y the law of Moses, as a cajiital crime;
the adulterer and the adulteress shall surely be Jiut
to death; every one knew this; those therefore who,
for the gratifying of a base lust, would lay them-
seh es oi)en to the law, could be reckoned no better
than self-murderers.

(3.) It brings guilt upon the conscience, and de-
bauches that. He that touches his neighbour's
wife, with an immodest touch, cannot be innocent,
V. 29. [1.] He is in imminent danger of adultery,
as he that takes Jire in his bosom, or goes u/ion hot
coals, is in danger of ht'm^ burnt. 'I he wa)' of this
sin is down-hill, and those that venture ui)on the
temptations to it hardly escape the sin itself. The
fly tools away her life by playing the wanton with
the flames. It is a deep pit, which it is madness to
venture upon the brink ot. He that keeps company
with those of ill fame, that goes in with them, and
touches them, cannot long preserve his innocency;
he thrusts himself into temptation, and so throws
himself out of (iod's protection. [2.] He that
commits adultery is in the high road to destrac-
tion. The bold presumptuous sinner says, "I may
venture upon the sin, and yet escape the punish-
ment; I shall have peace though I go on." He
might as well say, I will take fire into my boso?n,
and not burn my clothes; or, I will go ujion hot
coals, and not burn my feet. He that goes in to his

?ieighbour's wife, however he holds himself, God
will not hold him guiltless. The fire of lust kindles
the fire of hell.

(4. ) It i-uins the reputation, and entails pcqjetua
infamy upon that. It is a much more scandalous sin

than stealing is; (i^. 30.. 33.) perhaps it is not so

in the account of men, at least not in our day. A
thief is sent to the stocks, to the gaol, to Bridewell,
to the gallows, while the vile adulterer goes unpun
ished, nay, with many, unblemished; he dares boast
of his viilanies, and they are made but a jest of;

but, in the account of Go<l and his law, adulter-.

was much more the enoiTncus crime; and if God is
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the Fountain of honour, his word must be the stand-

arc! of it. [1.] As for the sin of stealing, if a man
were brought lo it by extreme necessity, if he stole

meat for the saLinfying of his soul ivhen he ivas

hungry, thcugh that will not excuse him from
guilt, yet it is such an extenuation of his crime,

th it int^ii do not des/iise him, do not expose him t)

ignominy, but pity him; liunger will break through
stone Walls, and blame will be laid upon those that

brou,ir;ht him to poverty, cr that did not relieve him;
n ly, tliout^h he have not that to say in his excuse,

if he be found stealing, and the evidence be ever so

plain imon him, yet he shall only make restitution

^even-fold; the law of Moses appointed that lie who
stole a sheep should restore four-fold, and an ox
five-fold; fExod. xxii. 1.) accordingly David ad-
judged, 2 ham. xii. 6. But we may suppose in these

cases, concerning which the law had not made pro-
vision, the judges afterward settled the penalties in

proportion to the crimes, according to the equity of

the law. Now, if he that stole an ox out of a man's
field, must restore five-fold, it was rcason^.ble

that he that stole a man's goods out of his house
should restore sevenfold; for there was no law to

put him to death, as is with us, for burglary, and
robbery on the highway. And of this worst kind
of theft Solomon here speaks; the greatest punish-
ment was, that a man might be forced to give all

the substance of his house to satisfy the law, and
his blood was not attainted. But, [2.] Committing
adultery is a more heinous crime; Job calls it so,

and an iniquity to be punished by the judge, Jol)

xxxi. 11. When Nathan would convict David of
the evil of his adultery, he did it by a parable con-
cerning the most aggravated theft, which, in Da-
\id's judgment, deserved to be punished with death,

(2 Sam. xii. 5.) and then showed him that his sin

w IS more exceeding sinful than that. First, It

is a greater reproach to a man's reason, for he can-
n t excuse it, ;is a thief may, by saying that it was
to satisfy his hunger, but must owii that it was to
gratify a Iji-utish lust, which woidd break the hedge
of God's law, not for want, but for wantonness.
Therefore whoso commits adultery ivith a ivoman
lacks understanding, and deserves to be stigmatized
as an arrant fool. Secondly, It is more severely
punished by the law of God; a thief suffered only
a pecuniary mulct, but the adulterer suffered de: th.

The thief s^ea/« to satisfy his soul, but the adidtrrer
destroys his oivn soul, and falls an unpitied sacrifice

to the justice both of God and man. Sinner, thou
hast destroyed thyself. This mav be applied to the
spiritual and eternal death, which is the co'nsc-

quence of sin; he that does it wounds his conscience,
cornipts his rational power, extinguishes all the
sparks of the spiritual life, and exposes himself to

the wrath of God f^r ever, and thus destroifs his

own soul. Thirdly, The infamy of it is indelible,

V. 33. It will be a wound to his good name, a dis-

honour to his family, and, though the guilt of it

may be done away by repentance, the reproach of
it never Avill, but will stick to his memorv when he
is gone. David's sin, in the matter of Uriah, was
not only a perpetual blemish up-^n his own charac-
ter, but gave occasion to the enemies of the Lord to

blaspheme his name too.

(5.) It exposes the adulterer to the rage of the
jealous husliand, whose honour he puts such an af-

front upon, V. 34, 35. He that tenches his neigh-
bour's wife, and is familiar with her, gives him oc-

casion f T jc;dousy, much more he that debauches
her; which, if kept ever so secret, might tlien l)e

discovered by the waters of jealousi/; (Numbers v.

11.) "When discovered, thou hadst better meet a

bear robbed of her whelps, than the injured hus-
band, who, in the case of adulterv, will be as severe
an avenger of his own hone ur, as, in the case of

manslaughter, of his brother's blood. If thou art
not afraid of the wrath of God, yet be afraid cf the
rage of a inan; such jealousy is, it is stro?i<; as
death, and cruel as the gi-ave. ' In the day of r'-n-
geance, when the adidterer comes to be tried f r
his life, the jjrosecutor will not spare »r\v jji.ins r
cost in the prosecution, will not nlent toward tho-,
as he would, perhaps, towards one that had rr.bh. d
him; he will \vX accept of any ccmmutatioi., i'v.y

compositic:n, he will not regard any ransom; the i gh
thou offer to bribe liim, and give him many gift \o
pacify him, he will not rest content with an_\ thing
less than the executic^n c f the law, thou niust lie

stoned to death; if a 7nan would give all the sub
stance of his house, it would ati ne for a theft, (t'.

31.) but nrt for adultery, in that case it w^uld ut-

terly be contemned. S'tand in awe therefore, ana
sin hot, expose not thyself to all this misery for a
moment's sordid pleasure, which will be bittcmess
in the end."

CHAP. VII.
The scope of this chapter, is, as of several before, fo warn
young men against the lusts of the flesh. Solomon re-
membered of what ill consequence it tvas lo his falher,
perhaps found himself, and perceived his son, addicted
to it, or at least had observed how many hopeful younif
men among his subjects had been ruined by those lusts,
and therefore he thought he could never say enough t j

dissuade men from them,'ihat every one may possess h\s
vessel in sanctiftcalion and honour, andnot in tlie lusts of
uncleanness. In this chapter, we have, I. A general
exhortation to get our minds principled and governed by
the word of God, as a sovereign antidote aganist this sin,

V. 1..5. II. A particular representation of the great
danger which unwary young men are in of being in-
veigled into this snare, v. 6. .23. III. A serious caution
inferred thence, in the close, to take heed of all ap-
proaches toward this sin, r. 24.. 27. We should all

pray, Lord, lead us not into tliis temptation.

1. "1%/l^Y son, keep my words, and lay up
Jl.T-1_ my commandments with thee. 2

Keep my commandments, and hve ; and my
law as the apple of thine eye. 3. Bind them
npon thy fingers, write them upon the table

of thine heart. 4. Say unto Wisdom, Thou
art my sister; and call Understanding f/iT/

kinswoman : 5. That they may keep thee
from the strange woman, from the stranger

which flattereth with her words.

These verses are an introduction to his warn'ng
against fleslilv lusts, mtich the same with that, » b.

vi. 20, 6cc. and ends, {v. 5.) as that did, {v. 24.)
To keep theefrom the strange woman, that is it he
aims at; only there he had said. Keep thy father^s
C07nmandme7it, here, (which comes all to one,) Keep
my covimandments, for he speaks to us as untc
sons. He s-peaks in God's name; for they are
God's commandments that we are to keep, his

words, his law.

The word of God must be to us,

1. As that which we are most careful cf; we
must keep it as our treasure, we must lay uj.

God's commandments with us, lay them up safe,

that we may not be robbed of them by the wicked
one; {v. 1.) We must keep it as our life; I /"ep

my commanchnents, and live; (v. 2.) "Nrt only
keep them, and you shall live; but, keep them as

you would your life, as those that cannot live with-
out them." It would be death to a good m;in to be
deprived of the word of God, for by it he li\'es, and
not by bread alone.

2. As. that which we are most tender of ; Keep
mi/ law as the apple of thine eye; a little thing
( ffends the eye, and therefore nature has so well
guarded It: we pray, with David, that Gcd wcv.ild
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keep us as the ^ple of his eye; (Psalms xvii. 8.)

that our Hves and comforts may be precious in his

sight; and they shall be so, (Zech. li. 8.) if we be

in like manner tender of his law, and afraid of the

least violation of it. Those who reproacVi strict

and circums])ect walking, as needless prcciseness,

consider not that the law is to be kept as the apple

of the eye, for indeed it is tlie a/i/ile of our eye, the

law is light, the law in the heart is the eye of the soul.

3. As that which we are proud of, and would be
CA'cr mindful of

;
{v. 3.) "Bind them njion thyfin-

gers, let them be precious to thee, look upon tiiem

as an ornament, as a diamond ring, as the signet on

thy right hand; wear them continually as thy wed-
ding-ring, the badge of thine espousals to God ; look

upon the word of God as puttmg an honour upon
thee, as an ensign of thy dignity. Bind them on

thy fingers, that they may be constant memoran-
dums to thee of thy duty, that thou mayest have
them always in view, as that which is graven ufion

the palms of thine hands."
4. As that which we are fond of, and are ever

thinking of; Write them ufion the tables of thine

heart, as the names of the friends we deai'iy love,

we say, are written in our hearts, het the word of
God dwell richly in us, and be written there where
it will be always at hand to be read. Where sin was
written, Jer. xvii. 1. let the word of God be written.

It is the matter of a promise; (Heb. viii. 10.) / will

write my law in their hearts, which makes the pre-

cept practicable and easy.

5. As that whicli we are intimately acquainted and
conversant with; (t'. 4.) "Say unto wisdom, T/iou

art my sister, whom I dearly love and take delight in

;

and call understanding thy kinswoman, to whom I am
n-' irly allied, and for whom I have a pure affection;

call her thy friend whom thou courtest." We must
m ike the word of God familiar to us, consult it, and
consult its honoui', and take a pleasure in conversing
witli it.

6. As that which we make use of for our defence
and armour, to keep us from the strange woman,
from sin, tliat flattering, but destroying, thing, that

adulteress; particularly from the sin of uncleanness,

V. 5. Let the word of God confirm our dread of

that sin, and our resolutions against it; let it discover
to us its fallacies, and suggest to us answers to all its

flatteries.

6. For at the window of my house I look-

ed through my casement, 7. And beheld

among the simple ones, [ discerned among
the youths, a young man void of understand-

ing. 8. Passing throug!i the street near her

conwr; and he went the. way to her house,

9. In the twilight, in the evening, in the

black and dark night: 10. And, behold,

there met him a woman, 7rith the attire of

an harlot, and subtle of heart. 11. (She is

loud and stubborn ; her feet abide not in her

liouse: 12. Now is she without, now in the

streets, and lieth in wait at eveiy corner.)

1 3. So she caught him, and kissed him, and
with an impudent face said unto him, 14. /
/mi;e peace-offerings with me; this day have
I paid my vows: 15. Therefore came 1

forth to meet thee, diligently to seek thy face

;

and 1 have found thee. 16. I have decked
my bed with coverings of tapestry, with

carved irmics, with fine linen of Egypt. 1 7.

[ have perfumed my bed with myrrh, aloes,
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and cinnamon. 18. Come, let us take our
fill of love until the morning; let us soiacf?

ourselves with loves: 19. For the good
man is not at home, he is gone a long jour-

ney : 20. He hath taken a bag of money
with him, r/7/f/ will come at the day appointed.

21. With her much fair speech she caused him
to yield, with the flattering of her lips she

forced him. 22. He goeth after her straight-

way, as an ox goeth to the slaughter, or as

a fool to the correction of the stocks ; 23.

Till a dart strike through his liver, as a bird

hasteth to the snare, and knoweth not that

it is for his life.

Solomcn here, to enforce the caution he had given

against tlie sin of whoredom, tells a story of a young
man that was i-uined, to all intents and purposes,

b^ the enticements of an adulterous won^an. Such
a story as tliis would serve the lewd profane poets

of our age to make a play of, and the harlot, with
them, wcaild be a herome; nothing would be so en-

tertaining to the audience, nor give them so much
diversion, as her arts of beguiling the young gentle-

jnan, and drawing in the country-squire; her con-
'^uests would be celebrated as the triumphs of wit
and lo^•e, and the comedy would conclude very plea-

santl)-; and every young man that saw it acted,

would covet to be so picked up. Thus fools make
a mock at sin. But Solomon here relates it, and all

wise and good men read it, as a very melancholy
story; tlie impudence of the adulterous woman is

very justly looked upon, by all that have any sparks
of virtue in them, with the highest indignation, and
the easiness of the young man, with the tenderest

compassion; and the story concludes witli sad reflec-

tions, enough to make all that read and hear it afraid

of the snares of fleshly lusts, and careful to keep at the

utmost distance from them. It is supposed to be a

parable, or imagined case, but I doubt it was too

true, and, which is worse, that, notwithstanding

the warning it gives of the fatal consequences of

such wicked courses, it is still too often tiiie, and
the agents for hell are still playing the same game,
and with like success.

Solomon was a magistrate, and, as sucli, inspected
tlie manners of his subjects, looked often through
his casement, that he might see with his own eyes,

and made remarks upon those who little thought
his eye was upon them, that he might know the
lietter how to make the sword he bore a terror to

evil-doers. But here he writes as a minister, a pro-
pliet, wlio is by office a watchman, to give warning
of the a])proach of the enemies, and especially where
tlicy lie in ambush, that we may not be ignrrant of

Satan's devices, but may know where to clouljle f ur
t:uird. This Solomon does here, where wc mav
observe the account he gives,

T. Of tlie person tempted, and how he laid him-
self o])en to the temptation, and therefore must
thank himself if .it end in his destruction. 1. He
was a young man, v. 7. Fleshly lusts are c;.lUd

youthful lusts, (2 Tim. ii. 22.) nrt to ext(r.u;.te

them as tricks of youth, and therefore excusrlile,

but ratlier to aggi*avate them, as robljing Gcd rf t1ie

first and best of our time, and, by debaucliing the

mind when it is tender, laying a foundation for a bad
life e\er after; and to intimate that young people
ought, in a special manner, to fortify th.eir resrlu

tions against this sin. 2. He was a young mnn, TO?a

of understanding, that went abroad into tlie world,

not principled, as he ought to have been, with wis-

dom and the fear of God, and so ventured to sea
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without ballast, without pilot, cord, or compass; he
knew not how to depart trom evil, which is the best

understanding, Job xxviii. 28. Those become an

easy i)tey to Satan, who, when they are arrived to

the stature of men, have scarcely the understanding

ot" cliildren. 3. He kept bad company; he was a

young man ajiiong the youths, a silly young man
anions^ the simfile ones; if, being conscious of his

own weakness, he had associated with those that

were elder and wiser than himself, there had been
hopes of him; Christ, at twelve years old, conversed
with the doctors, to set young people an example of

his; but if those that are simple choose such for

their companions as are like themselves, simple
they will still be, and hardened in their simplicity.

4. He was sauntering, and had nothing to do, but
fiassed through the street, as one that knew not how
to dispose of himself. One of the sins of filthy So-
dom, was, abundance of idleness, Ezek. xvi. 49.

He went in a starched stately manner, so (they say)

the word signifies; he appeared to be a nice formal
fop, the top of whose accomplishments was to dress

well, and walk with a good air; fit game for that

bird of prey to fly at. 5. He was a night-walker,

that hated and scomed the business that is to be
done by day-light, from which the evening calls

men in to their repose; and, having fellowship with
the unfmitful works of darkness, he begins to move
in the tiuilight in the evening, v. 9. And he chooses
the black and dark night as fittest for his purpose,
not the moon-light nights, when he might be disco*

vered. 6. He steered his course toward the fiouse

of one that he thought would entertain him, and
that he might be merry with; he went near her cor-

ner, the may to her house, {x>. 8.) contrary to Solo-

mon's advice, {ch. v. 8.) Coine not nigh the door of
her house. Perhaps he did not know it was the
way to an infamous house, but, however, it was a
way that he had no business in; and, when we have
nothing to do, the Devil will quickly find us some-
thing to do. We must take heed, not only of idle

days, but of idle ex'enings, lest they prove inlets into

tenijitution.

ir. Of the person tempting; not a common pros-
titute, for she was a married wife, (f. 19.) and, for

aught appears, lived in reputation among her neigh-
bours, not suspected of any such wickedness, and yet,

in the twilight of the evening, when her husband
was abroad, abominably im])udent. She is here
described, 1. By her dress; she had the attire of a
harlot, {v. 10.) g;uidy and flaunting, to set her off"

as a beauty, perhaps she was painted as Jezebel,
and went with her neck and breasts bare, loose, and
en deshabille. Tl\e purity of the heart will show
itself in the modesty of the dress, which becomes
women /irofessing godliness. 2. By her craft and
management; she is subtle of heart, mistress of all

the arts of wheedling, and knowing how by all her
caresses to serve her own base purposes. 3. By
her temper and carriage; she is loud and stubborn,
talkative and self-willed, noisy and troublesome,
wilful and head-strong, all tongue, and that will

have her saying, right or wrong, impatient of check
and control, and caimot bear to be counselled, much
less reproved, by husband or parents, ministers or
friends; she is a daughter of Belial, that will endure
no yoke. 4. By her place; not her own house, she
hates the confinement and employment of that, her
feet abide not there any longer than needs must.
She is all for gadding abi-oad, changing place and
company; noiv is she without in the country, under
pretence of taking the air, now in the streets of the
city, under pretence of seeing how the market goes;
she is hci'e, and there, and every where but where
she should be; she lies in wait at every comer, to
pick up such as she can make a prey ot Virtue is

a penance to those to whom home is a prison.

III. Of the temptation itself, and the managemeu
of it. She met the young spark, perhaps she kne\
him, however, she knew by his fashions that he was
such a one as she wished for; so she caught him
about the neck and kissed him, contrary to all the
rules of modesty, {v. 13.) and waited not fcr his
compliments or courtship, but, with an impudent
face, invited him not only to her house, but to her bed.

1. She courted him to sufi with her; {v. 14, 15.

)

I have peace-offerings with me. Hereby she gives

him to understand, (1.) Her prosperity, that she
was compassed about with so many blessings, that

she had occasion to offer peace-offerings, in token
of joy and thankfulness; she was before-hand in the
world, so that he needed not fear having his pocket
picked. (2.) Her profession of piety; she had been
to-day at the temple, and was as well respected
there as any that worshipped in the courts of the
Lord; she had paid her vows, and, as she thought,
made all even with God Almighty, and therefore

might venture upon a new score of sins. Note,
The external performances of religion, if they do
not harden men against sin, harden them in it, and
embolden carnal hearts to venture upon it, in hopes
that, when they come to count ana discount with
God, he will be found as much in debt to them for

their peace-offerings and their vows, as they to him
for their sins. But it is sad that a show of piety should
become the shelter of iniquity, (which really doubles
the shame of it, and makes it more exceeding sin-

ful,) and that men should baffle their consciences

with those very things that should startle them. The
Pharisees made long prayers, that they might the
more plausibly carry on their covetous and mis-
chievous designs. (3.) Her present plenty of good
provisions. The greatest part of the flesh of the
peace-offerings, was, by the law, returned back to

the offerers, to feast upon with their friends, which
(if they were peace-offerings of thanksgiving) was
to be all eaten the same day, and none of it left

until the morning. Lev. vii. 15. This law of charity

and generosity is abused to be a colour for glut-

tony and excess; ' Come," says she, " come home
with me, for I have good cheer enough, and only

want good company to help me off with it. " It was
pity that the peace-offerings should thus become,
in a bad sense, sin-offerings, and that what was de-

signed for the honour of God should become the focd

and fuel of a base lust.

But this is not all ; to strengthen the temptation,

[1.] She pretends to have a very great affection fcr

him above any man; * Therefore, because I have a

good supper upon the table, I came forth to meet

thee, for no friend in the world shall be so welcome
to it as thou shalt, v. 15. Thou art he whom I

came on purpose to seek, to seek diligently; came
myself, and would not send a servant. " Surely he
cannot deny her his company, when she put such a

value upon it, and would take all these pains to ob-

tain the favour of it. Sinners take pains to do mis-

chief, and are as the roaring lion himself; they gc
about seeking to devour, and yet pretend they arc

seeking to oblige. [2.] She would have it thought

that lf*rovidence itself countenanced her choice of

him for her companion; for how quickly had she

found him whom she sought!

2. She courted him to lie with her; they will sit

down to eat and drink, and then rise up to play, to

play the wanton, and there is a bed ready for them,
where he shall find that which will be, in all re-

spects, agreeable to him; to please his eye, it is

decked with coverings of ta/iestry, nnAcan'ed works,
exquisitely fine, he never saw tlie like; to please his

touch, the sheets are not of home-spun cloth, they

are far-fetched and dear-bought, they are of fine
linen of Egypt; (v. 16.) to gratify his smell, it i?

perfumed with the sweetest scents, v. 17. Ccme,
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therefore, and if< ua take ourJill of love, v, 18. Of
love, does she say? Of lust she means, binitish lust;

but it is pity that the name of love should be thus

abused; tnie love is from heaven, this is from hell;

how can they pretend to solace themselves, and

love one another, who are really ruining themselves,

and one another?
3. She anticipates the objection which he might

make of the danger of it. Is she not another man's
wife, and what if her husband should catch them in

adultery, in the very act, he will make them pay
dear for their sport, and where will the solace of

their love be then? Never fear, says she, the good
man is not at home; (v. 19.) she does not call him
her husband, for shejorsakes the guide ofher youth,

and forgets the covenant of her God; but the p-oorf

man of the house, whom I am weary of. Thus
Potiphar's wife, when she spake of her husband,
would not call him so, but he. Gen. xxxix. 14. It

is therefore, with good reason, taken notice of, to

Sarah's praise, that she spake respectfully of her
husband, calling him Lord. She pleases herself

with this, that he is not at home, and therefore she

is melancholy, if she have not some company, and
therefore, whatever company she has, she may be
free with them, for she is from imder his eye, and
he shall never know. But will he not return quickly?

No, he is gone a long journey, and cannot return

on a sudden; he apfiointed the day of his return,

and he never comes home sooner than he says he
will. He has taken a bag ofmoney ivith him; either,

(1.) To trade with, to buy goods with, and he will

not return till he has laid it all out; it was pity that

an honest industrious man should be thus abused,

and advantage taken of his absence, when it is upon
business, for the good of his family. Or, (2.) To
spend and revel with; whether justly or not, she in-

sinuates that he was a bad husband; so she would
represent him, because she was resolved to be a bad
wife, and must have that for an excuse; it is often

groundlessly suggested, but is never a sufficient ex-
cuse. " He follows his pleasures, and wastes his

estate abroad;" (says she;) " and why should not I

do the same at home?"
4. Of the success of the temptation. Promising

the young man every thing that was pleasant, and
impunity in the enjoyment, she gained her point, v.

21. It should seem, the youth, though very simple,

had no ill design, else a word, a beck, a wink, would
have served, and there had not needed all this ha-

rangue; but though he did not intend any such thing,

nay, had something in his conscience that opposed
it, yet, ivith her much fair speech, she caused him
to yield, his corruptions at length triumphed over
his convictions, and his resolutions were not strong

enough to hold out against such artful attacks as

these, but, with the flattery of her li/is, she forced
hi?n, he could not stop his ear against such a char-

mer, but surrendered himself her captive. Wis-
dom's maidens, who plead her cause, and have
reason on their side, and true and divine pleasures

to invite men to, have a deaf ear turned to them,
and with all their rhetoric cannot compel men to

come in, but such is the dominion of sin in the hearts

of men, that its allurements soon prevail by false-

hood and flattery.

\\^ith what i>ity does Solomon here look upon this

foolish young man, when he sees him follow the

adulterous woman ! (1.) He gives him up for gone;

alas! he is undone. He goes to the slaughter; (for

houses of uncleanness are slaughter-houses to pre-

cious souls;) a dart will presently strike through his

liver; going without his breast-plate, he will receive

his death's wound, v. 23. It is his life, his precious

life, that is thus irrecoverably thrown away; he is

perfectly lost to all good, his conscience is debauch-
ed, a door is opened to all other vices, and this will

certainly end in his endless damnation. (2.) That
which makes his case the more piteous, is, that he
is not himself aware of his misery and danger; he
goes blindfold, nay, he goes laughing, to his ruin.

The ox thinks he is led to the pasture when he is

led to the slaughter; the fool (that is, the drunkard,
for, of all sinners, drunkards are the greatest fools,

they wilfully turn themselves into fools) is led to the
coiTection of the stocks, and is not sensible of the
shame of it, but goes to it as if he were going to a
play. The bird that hastes to the snare, looks only
at the bait, and promises herself a good bit fix^m
that, and considers not that it isfor her life. Thus
this unthinking unwary young man dreams of no-
thing but the pleasures he shall have in the embra-
ces of the harlot, while really he is running head-
long upon his ruin. Though Solomon does not here
tell us that he put the law in execution against this

base harlot, yet we have no I'eason to think but
that he did, he was himself so affected with the
mischief she did, and had such an indignation at it.

24. Hearken unto me now, therefore, O
ye children, and attend to the words of my
mouth : 25. Let not thy heart decline to her

ways, go not astray in her paths: 26. For
she hath cast down many wounded; yea,

marry strong ineji have been slain by her.

27. Her house is the way to hell, going down
to the chambers of death.

We have here the application of the foregoing
story; " Hearken to me therefore, and not to such
seducers; (r. 24.) give ear to a father, and not to

an enemy."
1. " Take good counsel when it is given you. Let

not thine heart decline to her ivays; {y. 25.) never
leave the paths of virtue, though strait and narrow,
solitary and up-hill, for the way of the adulteress,

though green and broad, and crowded with company.
Do not only keep thy feet from those ways, but let

not so much as thy heart incline to them; never
harbour a disposition this way, nor think otherwise
than with abhorrence of such wicked practices as

these. Let reason, and conscience, and the fear of
God, ruling in the heart, check the inclinations of

the sensual appetite. If thou goest in her paths, in

any of the paths that lead to this sin, thou goest
astray, thou art out of the right way, the safe way;
therefore take heed, go not astrat/, lest thou wander
endlessly.

"

2. " Take fair warning when it is given you."
(1.) "Look back and see what mischief this sin

has done; the adulteress has been the ruin not of
here and there one, but she has cast down many
wounded. " Thousands have been undone, now and
for ever, by this sin; and those not only the weak
and simple youths, such as he was of whom we had
now spoken, but many strong men have been slain

by her, v. 26. Herein, perhaps, he has an eye es-

pecially to Samson, who was slain by this sin, and
perhaps to David too, who, by his sin, entailed a
sword upon his house, though so far the Lord took
it away, that he himself should not die. These were
men not only of great bodily strength, but of eminent
wisdom and courage, and yet their fleshly lusts pre-
vailed over them. Howl, fir-trees, if the cedars be
shaken. Let him that thinks he stands, take heed
lest he fall.

(2.) " Look forward with an eye of faith, and set

what will be in the end of it," v. 27. Her house,
though richly decked and furnished, and called a
house of pleasure, is the way to hell; and her
chambers are the stair-case that gees down to the
chambers ofdeath, and everlasting darkness. The
cup of formcation must shortly be exchanged for the
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cup of trembling; and the flames of lust, if not

quenched by repentance and mortification, will burn

to the lowest hell. Therefore stand in awe, and sin

not.

CHAP. Vlll.

The word of God is two-fold, and, in each sense, is wisdom;

for a word without wisdom, is of little value, or wisdom
without a word, is of little use. Now, I. Divine revela-

tion is the word and wisdom of God, and so is that pure

religion and undefiled, which is built upon it; and of that

Solomon here speaks, recommending it to us as faithful,

and well worthy of all acceptation, v. 1 . . 21. God, by

it, instructs, and governs, and blesses, the children of

men. II. The Redeemer is the eternal Word and Wis-
dom, the Logos; he is the Wisdom that speaks to the

children of men, in the former part of the chapter; all

divine revelation passes through his hand, and centres in

him; but of him as the personal Wisdom, the second

Person in the Godhead, in the judgment of many of the

ancients, Solomon here speaks, v. 22 . . 31. He concludes

with a repeated charg« to the children of men, diligently

to attend to the voice of God in his word, v. 32 . . 36.

I. TAOTH not Wisdom cry? and Under-

MJ standing put forth her voice? 2.

She standeth in the top of high places, by
the way in the places of the paths. 3. She
crieth at the gates, at the entry of the city,

at the coming in at the doors; 4. Unto
you, O men, I call ; and my voice is to the

sons of man. 5. O ye simple, understand

wisdom ; and, ye fools, be ye of an under-

standing heart. 6. Hear ; for 1 will speak

of excellent things; and the opening of my
lips shall be right things. 7. For my mouth
shall speak truth; and wickedness is an
abomination to my lips. 8. All the words
of my mouth are in righteousness ; there is

nothing froward or perverse in them. 9.

They are all plain to him that understand-

eth, and right to them that find knowledge.

10. Receive my instruction, and not silver;

and knowledge rather than choice gold.

I I . For wisdom is better than rubies ; and

all the things that may be desired are not to

be compared to4t.

The will of God, revealed to us for our salvation,

is here largely represented to us, as easy to be

known and understood, that none may have an ex-

cuse for their ignorance or error; and as worthy to

be embraced, that none may have an excuse for

their carelessness and unbelief.

I. The things revealed are easy to be known, for

they belong to us and to our children; (Deut. xxix.

29.) and we need not soar up to heaven, or dive into

the depths, to get the knowledge of them, (Deut.

XXX. 11.) for they are published and proclaimed^in

some measure by the works of creation, (Ps. xix.

1.) more fully by the consciences of men, and the

eternal reasons and iiiles of good and evil, but most
clearly by Moses and the prophets; let them hear

them.
The prospects of wisdom may easily be known;

for,

1. They are proclaimed aloud; {v. 1.) Does not

Wisdom cry? Yes, she cries aloud, and does not

spare; (Isa. Iviii. 1.) she puts forth her voice, as

one m earnest, and desirous to be heaixl. Jesus

stood and cried, John vii. 37. The curses and bless-

ings were read with a loud voice by the Levites,

Deut. xx'ai. 14. And men's own hearts some-

times speak aloud to them; there are clamours of

conscience, as well as Avhispers.

2. They are proclaimed fropi on high; {v. 2.)
She stands in the to/i ofhigh places; it was from the
top of mount Sinai tnat the law was given, and
Christ expounded it in a sermon upon tlie mount.
Nay, if we slight divine revelation, we turn aivay
from him that sfieaksfrom heaven, a high pkcc in-

deed, Heb. xii. 25. The adulterous woman spake
in secret, the oracles of the heathen muttered, but
wisdom speaks openly; ti'uth seeks no corners, but
gladly appeals to the light.

3. They are proclaimed in the filaces of con-
course, where multitudes are gathered together,
the more the better. Jesus spake in the synagogues
and in the temfile, whither t/ie Jews always re-

sorted, John xviii. 20. Every man that passes by
on the road, of what rank or condition soever, may
know what is good, and what the Lord requires of
liim, if it be not his own fault. There is no speech
nor language where Wisdom's voice is not heard;
her discoveries and directions are given to all pro-
miscuously. He that has ears to hear, let him hear.

4. They are proclaimed there where they are
most needed. They are intended for the gnide of
our way, and therefore are published in the places
of the path, where many ways meet, that travel-
lers may be showed, if they will but ask, which is

the right way, just then when they are at a loss;

thou shalt then hear the word behind thee, saying.
This is the way, Isa. xxx. 21. The foolish man
knows not how to go to the city, (Eccl. x. 15.) and
therefore wisdom stands ready to direct him; stands

at the gates, at the entry of the city, ready to tell

him where the seer's house is, 1 Sam. ix. 18. Nay,
she follows men to their own houses, and cries to

them at the coming in at the doors, saying. Peace be

to this house; ana, if the son of peace be there, it

shall certainly abide upon it. God's ministers are
appointed to testify to people, both publicly, and
from house to house. Their own consciences fol-

low them with admonitions, wherever the}" go,
which they cannot be out of hearing of, while they
carry their own heads and hearts about with them,
whicli are a law unto themselves.

5. They are directed to the children of men.
We attend to that discourse in which we hear our-
selves named, though otherwise we should have
neglected it; therefore wisdom speaks to us; " Unto
you, men, I call, (y. 4.) not to angels, they need
not these insti-uctions; not to devils, they are past

them; not to the brute-creatures, they are not ca-

pable of them; but to you, men, who are taught
more than the beasts of the earth, and made wiser
than the fowls of heaven. To you is this law given,

to you is the word of this invitation, this exhorta-
tion, sent. My voice is to the sons of men, who are
concerned to receive instruction, and to whom, one
would think, it should be very welcome. It is not

to you, O Jews, only, that wisdom cries, or to you,

O gentlemen, or to you, O scholars; but to you,

men, sons of men, even the meanest."
6. They are designed to make them wise; {v. 5.)

they are calculated not only for men that are capa-
ble of wisdom, but for sinful men, fallen men, foolish

men, that need it, and are undone without it; "0 ye
simple ones, understand wisdom. Thougli you are
ever so simple, Wisdom will take you for her scho-

lars, and not only so, but, if you will be nikd by her,

will undertake to give you an understanding heart."

When sinners leave their sins, and become tmly re-

ligious, then the sitnplc understand wisdom.

II. The things revealed are worthy to he known,
well worthy of all acceptation. We are Cfpncerncd

to hear; for,

1. They are of inestimable value; they arc ex
cellent things, {v. 6. ) princely things, so the word is



PROVERBS, VJIl.

Though they are level to the capacity of the mean-
est, }c't there is that in them which will be enter-
tainment for the greatest. They are divine and
he.ivenly things, so excellent, that, in comparison
with taem, all other learning is but children s pliy.

Tii.n^s which relate to an eternal God, an immor-
tal s^^ul, and an everlasting state, must needs be ex-
ccllt^nt things.

2. They are of incontestable equity, and cany
alon^- witii them the evidence of their own good-
nts-i; tii.y are right things, {v. 6.) all in righteous-
ne^f:, (v. 8.) and nothing froiuard or perverse in

them. All the dictates and directions of revealed
religion are consonant to, and perfective of, tlie

li'jht an 1 law of nature, and there is notliing in it

that puts any hardship upon us, that lays us under
any uaJue restraints, unbecoming the dignity and
liberty f the human nature; nothing that we h ve
reason to complain of: all God's precepts concern-
ing all things are right.

3. They are of unquestionable tnith; Wisdom's
doctrines, upon which her laws are founded, are
such as we may venture our immortal souls upon;
M\j mouth shall s/ieak truth, (v. 7.) the whole
.ti-uth. and nothing but the truth, for it is a testimo-
ny to the world. Every word of God is true, there
are not so much as pious frauds in it, nor are we
imp ^sed upon in that which is told us for our good.
Christ is a faithful Witness, is the Truth itself;

tvic/cedness, lying, is an abominatioii to his lips.

Note, Lying is wickedness, and we should not only
refrain from it, but it should be an abomination to

us, arid as far from what we say, as from what God
s lys to us. His word to us is yea, and amen, never
then let our's be yea and nay.

4. They are wonderfully accept?.ble and agreea-
ble to those who take them aright, who understand
themselves aright, have not their judgments blind-

ed and biassed by the world and the flesh, are not
under the power of prejudice, are taught of God,
and whose understanding he has opened; who im-
partially seek knoivledge, take pains for it, and
nave found it in the inquiries they have hitherto
made: to them, (1.) They are all plain, and not
hard to be understood. If the book is sealed, it is

to those who are willingly ignorant. If our gospel
is hid, it is hid to them who are lost; but to those
who departfrom evil, which is understanding, who
have that good understanding, which they have
who do the command?nents, to them they are all

plain, and there is nothing difficult in them. The
way of religion is a high-way, and the way-faring
men, though fools, shall not err therein, Isa. xxxv.
8. They therefore do a great wrong to the com-
mon people, who deny them the use of t'ae scrip-

ture, under pretence that they cannot understand it,

whereas it is plain for plain people. (2.) They
are all right, and not hard to be submitted to.

Those who discern things that differ, who know
good and evil, readily subscribe to the rectitude of
all wisdom's dictates, and, therefore, without mur-
muring or disputing, govern themselves by them.

III. From all this he infers, that the right know-
ledge of those things, such as transf n-ms us into the
ima^e of them, is to be preferred before all the
wealth of this world; {v. 10, 11.) Receive my in-

struction, and not silver. Instruction must not only
be heard, but received. We must bid it welcome,
receive the impressions of it, and submit to the com-
mand nf it; and this, rather than choice gold; that
is, 1. We must prefer religion before riches, and
look upon it, that, if we have the knowledge and
fear of God in our hearts, we are really more hap-
py, and better provided for every condition of life,

than if we had ever so much silver and gold. IVis-

dom is, in itself, and therefore must be, in our ac-
count, letter than rubies. It will bring us in a bet-
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ter price, be to us a better portion; show it forth,
and It will be a better ornament than jewels and
precious stones of the greatest value. Whatever
we can sit down and wish for of the wealth of this
world, if we had it, it were not worthy to be com-
pared with the ad\ antages that attend serious god-
hness. 2. Wc must be dead to the wealth of this
world, that we may the more closely and eamestlv
api^ly ourselves to the business of religion. We
must receive instniction as the main matter, and
then be indifferent whether Ave receive silver or no;
nay, we must not receive it as our portion and re-
ward, as the rich man in his life-time received his
good things.

12. I Wisdom dwell Avith Prudence, and
find out knoAvledge of witty inventions. 1 3.

The fear of tlie Lord is to hate evil: pride,
and arrogancy, and the evil way, and the fro-

ward mouth, do I hate. 14. Counsel is

mine, and sound wisdom: I am understand-
ing; I have strength. 15. By me kings
reign, and princes decree justice. ]6. By
me princes rule, and nobles, eveji all the
judges of the earth. 17. I love them that
love me; and those that seek me early shall

j

find me. 1 8. Riches and honour are, with

[

me
;

j/ea, durable riches and righteousness.
1 9. My fruit is better than gold, yea, than
fine gold; and my revenue than choice sil-

ver. 20. I lead in the way of righteous-
ness, in the midst of the paths of judgment

:

21. That I may cause those that love me to
inherit substance; and I will find their trea-
sures.

Wisdom here is Christ, in ivhom are hid all ths
treasures of wisdom and knowledge; it is Christ in
the word, and Christ in the heart; not only Christ
revealed to us, but Christ revealed in us. It is the
word of God, the whole compass of divine revela-
tion; it is God the Word, in whom all di\ine reve-
lation centres; it is the soul formed by the word, it

is Christ fornned in the soul; it is reli^on in the pu-
rity and i)ower of it. Glorious things are here spo-
ken of this excellent Person, this excellent thing.

I. Divine wisdom gives men good heads; {v. 12."^

I wisdom dwell with prudence, not with carnal pc^
licy, (the wisdom that is from above is contrary' to
that, 2 Cor. i. 12. ) but with true discretion, which
serves for the right ordering of the conversation;
that wisdom of the pradent, which is to understand
his way, and is in all cases profitable to direct; the
wisdom of the serpent, not only to guard from
harm, but to guide in doing good. Wisdom dwells
with prudence; for prudence is the product of re
ligion, and an ornament to religion; and there are
more witty inventions found out with the help of
the scripture, both for the right understanding of
God's providences, and for the effectual crunteiTnin-
ing of Satan's devices, and the doing of good in our
generation, than were ever discovered bv the leara
ing of the philosophers or the politics of statesmen.
We may apply it to Christ himself; he dwells with
prudence, for his whole undertaking is the wisdom
of God in a mystery, and in it God aboiinds towards
us in all wisdom and prudence. Christ found out
the knowledge of that great invention, and a costl)
one it was to him, man's salvation, by his satisfaction
an admirable expedient: we had found out many
inventions for our ruin, he found out one for cur re-
covery. The covenant rf grace is so well orderei.
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in all things, that we must conclude that he, who
ordered it, divelt with firudence.

II. It gives men good hearts, v. 13. True reli-

gion consisting in thefear of the Lord, which is the

wisdom before recommended, teaches men, 1. To
hate all sin, as displeasing to God, and destnictive

to the soul; Thefear of the Lord is to hate evil, the

evil way; to hate sin as sin, and therefore to hate

every false way. Wherever there is an awe of

God, there is a dread of sin, as an evil, an only evil.

2. Particularly to hate pride and passion, those two
common and dangerous sins. Conceitedness of our-

selves, firide and arrogancy, are sins which Christ

hates, and so do all those who have the Spirit of

Christ; every one hates them in others, but we
must hate them in ourselves. Thefroward mouth,
peevishness towards others, God hates, because it

IS such an enemy to the peace of mankind, and
therefore we should hate it. Be it spoken to the

honour of religion, that, however it is unjustly ac-

cused, it is so far from making men conceited and
sour, that there is nothing more directly contrary

to it than pride and passion, nor which it teaches us

more to detest.

III. It has a great influence upon public affairs,

and the well governing of all societies, v. 14.

Christ, as God, has strength and wisdom; wisdom
and might are his; as Redeemer, he is the Wisdom
of God, and the Power of God. To all that are

his, he is made of God both Strength and Wisdom;
in him they are laid up for us, that we may both

know and do our duty. He is the Wonderful Coun-
sellor, and gives that grace which alone is sound
wisdom. He is Understanding itself, and has

strength for all those that strengthen themselves in

him. True religion gives men the best counsel in

all difficult cases, and helps to make their way
plain; wherever it is, it is understanding, it has
strength, it will be all that to us that we need, both
for services and sufferings. Where the word of

God dwells richly, it makes a m2ca perfect smd. fur-
nishes him thoroughly for every good word and
work.

Kings, princes, and judges, have, of all men,
most need of wisdom and strength, of counsel and
courage, for the faithful discharge of the trusts re-

posed in them, and that they may be blessings to

the people over whom they are set. And therefore

Wisdom says, By me kings reign; {v. 15, 16.) that

is, 1. Civil government is a divine institution, and
those that are intrusted with the administration of

it have their commission from Christ: it is a branch
of his kingly office, that by him kings reign; from
him, to whom all judgment is committed, their

power is derived. They reign by him, and there-

fore ought to reign for him. 2. W'hatever qualifi-

cations for government any kings or princes have,

they are indebted to the grace of Christ for them;
he gives them the spirit of government, and they

have nothing, no skill, no principles of justice, but

what he endues them witli. A divine sentence is in

the lifis of the king; and they are to their subjects

what he makes them. 3. Religion is very much
the strength and support of the civil government;
it teaches subjects their duty, and so by it kings
reign over them the more easily; it teaches kings

their duty, and so by it kings reign as they ought;

they decree Justice, while they rule in the fear of
God. Those rule well whom religion rules.

IV. It will make all those happy, truly happy,
that receive and embrace it.

1. They shall be happy in the love of Christ; for

lie it is that says, 7 love them that love me, v. 17.

Thev that Love the Lord Jesus Christ in sincerity

shall l:)e loved of him with a peculiar distinguishing

Io\t; he will love them, and manifest himselfto them.

2 They shall be hai)py in the success of their

inquiries after them; " They that seek me early, seek
an acquaintance wth me, and an interest in me,
seek it early, seek it earnestly, seek it first before
any thing else, that begin betimes in the days rf
their vouth to seek me, they shall find what t ley

seek;" Christ shall betheir's, and they shall be his;

he never said, Seek, in vain.

3. They shall be happy in the wealth of the world,
or in that which is infinitely better. ( 1. ) Thc>- shall

have as much riches and honour as Infinite Wisdom
sees good for them; (x*. 18. ) they are with Christ, he
has them to give, and whether he will see fit tr giv(

them to us must be referred to him. Religion some-
times helps to make people rich and great in this

world, gains them a reputation, and so increases their

estates; and the riches which Wisdom gives to htr
favouites have these two advantages; [1.] That they
are riches and righteousness, riches honestly got, not
by fraud and oppression, but in regular ways; and
riches charitably used, for alms are called righteous-
ness. Those that have their wealth from God's
blessing on their industry, and that have a heart to

do good with it, have riches and righteousness. [2. ]
That therefore they are durable riches; wealth got-
ten by vanity will soon be diminished, but that which
is well-got will wear well, and will be left to the chil-

dren's children; and that which is well-spent, in

works of piety and charity, is set out to the best in-

terest, and so will be durable; for the friends made
by the mammon of unrighteousness, when we fail,
will receive us into ex'erlasting habitations, Luke
xvi. 9. It will be found after many days, for the
days of eteiTiity. (2. ) They shall have that which is

infinitely better, if they have not riches and honour
in this world; (t. 19.) "Myfruit is better than gold,
and will turn to a better account, will be of more
value in less compass, and my revenue better than
the choicest silver, will serve a better trade. " \\'^e

may assure ourselves, that not only Wisdom's pro-
ducts at last, but her incomes in the mean time, not
only her fruit, but her revenue, are more valuable
than the best, either of the possessions or of the re-
versions of this world.

4. They shall be happy in the grace of God now;
that shall be their ^ide in the good way, v. 20.

This is that fiiiit of wisdom which is better than gold,
than fine gold, it leads us in the way of righteous-
ness, shows us that way, and goes before us in it; the
way that God would have us walk in, and which
will certainly bring us to our desired end. It leads
in the midst of the paths ofjudgment, and saves us
from deviating on either hand. In medio virtus—
Virtue lies in the midst. Christ by his Spirit guides
believers into all truth, and so leads them in the way
ofrighteousness, and they walk after the Sfiirit.

5. They shall be happy in the glory of God here-
after, T'. 21. Therefore Wisdom ledds in the paths
of righteousness, not only that she may keep her
friends in the way of duty and obedience, but that

she may cause them to inherit substance, and mav/?A
their treasures; which cannot be done with the things

of this world, nor with any thing less than God and
heaven. The happiness of those that love God, and
devote themselves to his service, is substantial and
satisfactory. (I. ) It is substantial, it is substance it-

self; it is a happiness which will subsist of itself, and
stand alone, without the accidental supports of out-

ward conveniencies, spiritual and eternal thinc;s are
the only real and substantial things. Jov in God is

substantial joy, solid and well-grounded; tlic pro-
mises are thefr bonds, Christ is their Surety, and
both substantial. They inherit substance; tlv ir in-

heritance hereafter is substantial, it is a weigl.t rf

glory, it is substance; (Hcb. _x. 34.) all their hc];-

pincss they have as heirs, it is grounded uprn their

sonship. (2.) It is satisfying; it will fill nrt rr.ly

tlieir hands, but their treasures; not only maintain
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them, but make them rich. The things of this

world may fill men's bellies, (Ps. xvii. 14.) but not

tueir treasures; for they cannot in them secure to

iritmstilvesgoodsfor many years, perhaps they may
be deprived of them t/iis night; but, let the treasures

of tiie soul be ever so capacious, there is enough in

(iod, and Christ, and heaven, to fill them. In Wis-
dom's promises believers have goods laid up, not for

days and years, but for eternity; her fruit therefore

i,8 better than gold.

'22. The Lord possessed me in the begin-

ning of his way, before his works cf old.

23. I was set up from everlasting, from the

beginning, or ever the earth was. 24. When
there were no depths, I was brought forth

;

when there were no fountains abounding
with water. 25. Before the mountains were
settled ; before the hills was I brought forth :

26. While as yet he had not made the earth,

nor the fields, nor the highest part of the dust

of the world. 27. When he prepared the

heavens, I was there ; when he set a com-
pass upon the face of the depth ; 28. When
he established the clouds above; when he
strengthened the fountains of the deep ; 29.

When he gave to the sea his decree, that the

waters should not pass his commandment

;

when he appointed the foundations of the

earth : 30. Then I was by him, as one
brought up with him; and I was daily his de-

light, rejoicing always before him : 31. Re-
joicing in the habitable part of his earth ; and
my delights were with the sons of men.
That it is an intelligent and divine Person that

here speaks, seems very plain, and that it is not
meant of a mere essential property of the divine na-
ture ; for wisdom here has personal properties and
actions; and that intelligent, divine Person, can be
no other than the Son of God himself, to whom the
principal things here spoken of wisdom are attri-

butedm other scriptures, and we must explain scrip-

ture by itself. If Solomon himself designed only the
pi-aise of wisdom, as it is an attribute of God, by
which he made the world and governs it, so to re-

commend to men the study of that wisdom which
belongs to them, yet the Spirit of God, who endited
what he wrote, carried him, as David often, to such
expressions as could agree to no other than the Son
of God, and would lead us into the knowledge of
great things concerning him. All divine revelation
is the revelation of Jesus Christ, which God gave
unto him, and here we are told who and what he
is, as God, designed in the eternal councils to be the
Mediator between God and man. The best expo-
sition of these verses we have in the four first verses
of St John's gospel ; Jn the beginning was the
Word, &c.
Concerning the Son of God, observe here,
1. His personality, and distinct subsistence; one

with the Father, and of the same essence, and yet a
person of himself, whom the Lord possessed, (v, 22.)
•was set ufi, (v. 23.) 7vas broughtforth, (v. 24, 25.)
was by him, {v. 30.) for he was the exfiress Image
of his person, Heb. i. 3.

2. His eternity ; he was begotten of the Father, for
tf'e Lord possessed him, as his own Son, his beloved
Hon, laid him in his bosom; he was broughtforth as
the only-begotten of the Father, and this, before all
worlds; which is most largely insisted upon here.
Tile^Vord was eternal, and had a being before the

world, before the beginning of time; and therefore
it must follow, that it was from eternity. The Lord
possessed him in the beginning ofhis way, of his eter-
nal councils, for those were before his works; this
way, indeed, had no beginning, for Gcd's puipcses
in himself are eternal like himself, but God speaks
to us in our own language. Wisdom explains her
self; (t'. 23.) I was set up from ez'er-last.ng. The
Son of God was, in the eternal councils of God, de-
signed and advanced to be the Wisdom and Powei
of the Father, Light and Life, and all in all, both in
the creation and in the redemption of the world.
That he was broughtforth as to his being-, and set

up as to the divine councils concerning his office,

before the world was made, is here set forth in a
great variety of expressions, much the same with
those by which the eternity of God himself is ex-
pressed, Ps. xc. 2. Before the mountains were
broughtforth, f 1. ) Be/ore the earth was, and that
was made in the oeginning, before man was made;
therefore the second Adam had a being before the
first, for the first Adam was made of the earth, the
second had a being before the earth, and therefore is

not of the earth, John iii. 31. (2.) Before the sea
was; {v. 24.) when there were no depths in which
the waters were gathered together, no fountains
from which those waters might arise, none of that
deep on which the Spirit of God moved for the pro-
duction of the visible creation. Gen. i. 2. (3.) Be-
fore the mountains were, the everlasting mountains,

y. 25. Eliphaz, to convince Job of his inability to

judge of the divine counsels, asks him, (Job xv. 7.

)

Wast thou made before the hills? No, thou wast not

:

but before the hills was the eternal Word brought
forth. (4. ) Before the habitable parts of the world,
which men cultivate, and reap the profits of, {v. 26.

)

the fields in the vallies and plains, to which the
mountains are as a wall, which are the highest part
of the dust of the world; the first part of the dust,
so some; the atoms which compose the several part*
of the world; the chief orprincipalpart of the dust,
so it may be read, and understood of man, who was
made of the dust of the ground, and is dust, but is

the principal part of the dust, dust enlivened, dust
refined. The eternal Word had a being before man
was made, for in him was the life of men.

3. His agency in making the world. He not only
had a being before the world, but he was present,
not as a spectator, but as the Architect, when the
world was made. God puzzled and humbled Job,
by asking him, " Where wast thou when I laid the
foundations of the earth? Who hath laid the mea-
sures thereof? (Job xxxviii. 4, &c.) Wast thou
that eternal Word and Wisdom, which was the
prime Manager of that great affair? No; thou art of

j'esterday." But here the Son of God, referrine:, as
It should seem, to the discourse God had with Job,

declares himself to have been engaged in that which
Job could not pretend to be a witness of, and a work-
er in, the creation of the world. By him God made
the worlds, Eph. iii. 9. Heb. i. 2. "Col. i. 16. (1.)
When, on the first day of the creation, in the very
beghming of time, God bespoke the light, and with
a word produced it, this eternal Wisdom was that
almighty Word; Then /was there, when he pre-
pared the heavens, the fountain of that light, which,
whatever it is here, is there substantial. (2. ) He
was no less active, when, on the second day, he
stretched out the firmament, the vast expanse, and
set that as a compass upon the face ofthe depth, {v.

27. ) surrounded it on all sides with that canopy, that

curtain. Or, it may refer to the exact order and
method with which God framed all the parts of the
universe, as the workman marks out his work Avith

his line and compasses. The work in nothing vai led

from the plan of it formed in the eternal mind. (3.

)

He was also employed in the third day's work, when
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the waters above the heavens were gathered together

bv establidhhig the clouds above, and those under

the he^^'ens b\' strengthening the fountains of the

deep., which send t'ortJi those waters, {y. 28.) and by
preser\"ing the l:)ounds of the sea, which is the recep-

tacle of thosr waters, v. 29. This speaks much the

honour of this eteni-il Wisdom, for by tiiis instance

God proves himself a God greatly to be feared, (Jer.

V. 22.) that he has placed the sandfor the bound of
the sea, that the dry land might continue to appear
above water, fit to be a habitation for man; and thus

he has appointed thefoundation of the earth. How
able, how fit, is the bon of God to be the Saviour of

the world, wlio was the Creator of it!

4. The infinite complacency which the Father
had in him, and heintlie Father; {v. 30.) I was by
him, as one drought up with him. As by an eter-

nal generation he was brought forth of the Father,

so by an eterndl council he was brought up with
j

him; which intimates, not only the infinite love of
i

the Father to the Son, who is therefore called the

Son of his love, (Col. i. 13.) but the mutual con-

sciousness and good understanding that were be-

tween them, concerning the work of man's redemp-
tion, which the Son was to undertake, and about

which the council ofpeace was between them both,

Zech. vi. 13. He -wds alumnus Patris—the Pother's

pupil, as I may say, trained up from eternity for that

service which, in time, in the fulness of time, he was
to go through with, and is therein taken under the

special tuition and protection of the Father; he is my
Servant who?n I uphold, Isa. xlii. 1. He did what
he saw the Father do, (John v. 19.) pleased his Fa-
ther, sought his glory, did according to the com-
mandment he received from his Father, and all this

as one brought up with him. He was daily his Fa-
ther's Delight, {mine Elect, in whom my soul de-

lighteth, says God; Isa. xhi. 1.) and he also rejoiced

always before him. This may be understood, either,

(1.) Of the infinite delight which the persons of the

blessed Trinity have in each other, wherein consists

much of the happiness of the divine nature. Or,

(2. ) Of the pleasure which the Father took in the

operations of the Son, when he made the world;

God saw every thing that the Son made, and, be-

hold, it was very good, it pleased him, and there-

fore his Son was daily, day by day, dui-ing the six

days of the creation, upon that account, his Delight;

Exod. xxxix. 43. And the Son also did himself re-

joice before him in the beauty and harmony of the

whole creation, Ps. civ. 31. Or, (3.) Of the satis-

faction they had in each other, with reference to the

^reat work of man's redemption. The Father de-

lighted in the Son, as Mediator between him and
man, was well pleased with what he proposed,

(Matth. iii. 17.) and ?/zere/bre loved him, because
he undertook to lay down his life for the sheep; he
put a confidence in him, that he would go through
his work, and not fail or fly off. The Son also re-

joiced always before him, delighted to do his will,

(Ps. xl. 8. ) stuck close to his undertaking, as one
that was well satisfied in it, and, when it came to

the setting to, expressed as much satisfaction in it

as ever, saying, Zo, / come, to do as in the volume
of the book it is written of me.

5. The gi-acious concern he had for mankind, v.

31. Wisdom rejoiced, not so much in the rich pro-

ducts of the earth, or the treasures hid in the bow-
els of it, as in the habitable parts of it, for her de-

lights were with the sons of men; not only in the

creation of man is it spoken with a peculiar air of

pleasure, (Gen i. 26. ) JLet us make man; but in the
redemption and salvation of man. The Son of God
was ordained, before the world, to that great work,
1 Pet. i. 20. A remnant of the sons of men were
given him to be brought, throvigh his grace, to his

glorv, and those were they in whom his delights

were: his church was the habitable part of his earth,
made habitable for him, that the JLord God 7night
dwell even among them that had been rebelli> us;
and this he rejoiced in, in the prospect of seeing his

seed. Though he foresaw all the difficvdtics he was
to meet with in his work, the services and suffer-

ings he was to go through, yet, because it would is-

sue in the glory of his I" ather, and the salvation cf

those sons of men that were given him, he locked
forward upon it with the greatest satisfaction ima-
ginable, in which we have all the enccuragement
we can desire to come to him, and rely upon him for

all the benefits designed us by his glorious under-
taking.

32. Now, therefore, hearken unto me, O
ye children : for blessed are they thnt keep
111}' ways. 33. Hear instruction, and be wise,

and refuse it not. 34. Blessed is the man
that heareth me, watching daily at my gates,

waiting at the posts of my doors. 35. For
w^hoso findeth me findeth life, and shall ob-

tain favour of the Lord. 36. But he that

sinneth against me wrongeth his own soul

:

all they that hate me love death.

We have here the application of Wisdom's dis-

course; the design and tendency of it, is, to bring us
all into an entire subjection to the laws cf religirn,

to make us wise and good; not to fill our heads with
speculations, or our tongue with disputes, but to

rectify what is amiss in our hearts and lives. In

order to this, here is,

I. An exhortation to hear and obey the voice of

Wisdom, to attend and comply with the good in-

structions that the word of God gives us, and in them
to discern the voice of Christ, as the sheep know the

shepherd's voice.

1. We must be diligent hearers of the word; for

how can we believe in him of whom we have not

heard? "Hearken unto me, O ye children,^' {v. 32.)

"read the word written, sit under the word preach-
ed, bless God for both, and hear him in both speak-
ing to you." liCt children in age hearken, for it is

their learning age; and what they hearken to tlien,

it is likely, they will be so seasoned by, as to be gov-

erned by all their days. Let children in relation

hearken to God as their Father, to Wisdom as their

mother, to whom they ought to be in subjection and
live; let Wisdom's children justify Wisdom by
hearkening to her, and show themselves to be in-

deed her children.

We must hear Wisdom's words, (1.) Submis-
sively, and with a willing heart; (t. 33.) ^'Hear in-

struction, and refuse it not, either as that which you
need not, or as that which you like not; it is offered

you as a kindness, and it is at your peril if you re-

fuse it." They that reject the counsel of God, re

ject- it against themselves, Luke vii. 30. " Refuse

it not now, lest you have not another offer." (2.)

Constantly, and "with an attentive ear. We must
hear Wisdom so as to watch daily at her gates, as

beggars to receive an alms, as clients and patients

to receive advice, and to wait as servants, with hu-

mility, and patience, and ready observance, at the

posts of her doors. See here what a good house

Wisdom keeps, for every day is dole-day; what a

good school, for every day is lecture-day. \Miile

we have God's works "before om- eyes, and his word
in our hand, we maybe every day hearing \\'isdom,

and learning instruction frorn her. Sec here whrt
a dutiful and diligent attendance is required cf all

("Ihrist's disciples ; they must watch at h is gates. [ 1 . ]

We must lay hold on all opportunities of getting

knowledge and grace, and must g'.t into, and keep
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in, I constant settled course of communion with
G(<(!. [2. ] We must be very humble in our attend-

ance on divine instructions, and be glad of any place,

even the meanest, so we may but he. within hearing
cf them; as David, who would gladly be a door-

keeper in the house of God. [3.] We must raise

our expectations of these instructions, and hearken
to them witli care, and patience, and perseverance;
must watch and wait, as Christ's heaixrs, that

lianged on him to hear him, as the word in the

original is, (Luke xix. 48.) and {cli. xxi. 38.) came
early in the morning to hear him.

2. We must be conscientious doers of the work',

for we are blessed only in our deed. It is not enough
to hearken unto Wisdom's words, but we must kee/i

her Kvays, {v. 32.) do every thing that she pre-

scribes, keep withm the hedges of her ways, and
not transgress them, keep in the tracts of her ways,
proceed and persevere in them. Hear instruction,

and be wise, let it be a means to make you wise in

ordering your conversation. What we know, is

known m vain, if it do not make us wise, v. 33.

II. An assurance of happiness to all those that do
hearken to Wisdom. They are blessed {v. 32.

)

and again, v. 34 They are blessed that watch and
wait at Wisdom's gates, even their attendance there

is their happiness; it is the best place they can be
in ; they are blessed that wait there, for they shall

not be put to wait long, let them continue to knock
awhile, and it shall be opened to them. They are

seeking wisdom, and they shall find what they seek;

but will it make amends if they do find it? Yes,
(f. 35.) Whoso Jindeth me, finds life, all happiness,
all that good which he needs, or can desire. He
finds life in that grace which is the principle of spi-

ritual life, and the pledge of eternal life. Hefinds
life, for he shall obtain favour of the Lord, and in

hisfavour is life. If the king's tavcur is towards a
wise son, much more the favour ofthe King of kings.

Christ is Wisdom, and he that finds Christ, that ob-
tains an interest in him, hefinds life; for Christ is

Life to all believers, he that has the So?i of God has
life, eternal life, and he shall obtain favour of the

Lord, who is well pleased with all those that are in

Christ; nor can we obtain God's favour, unless we
find Christ, and be found in him.

ni. The doom past upon all those that reject

Wisdom and her proposals, v. 36. They are left to

ruin themselves, and Wisdom will not hinder them,
because they have set at nought all her counsel. 1.

Their crime is very gi'eat;they sm against Wisdom,
rebel against its light and laws, thwart its designs,

and by their folly offend it; they sin against Christ,

they act in contempt of his authority, and in contra-

diction to aU the purposes of his life and death.

This is construed into hating Wisdom, hating
Christ; they are his enemies, who will not have him
to reign over them. What can appear worse than
hating him who is the Centre of all beauty, and
Fountain of all goodness. Love itself? 2. Their
punishment will be very just, for they wilfully bring
It upon themselves. (1.) They that offend Christ
do the greatest wix)ng to themselves; they ni^rong

their own souls, they wound their own consciences,

bring a blot :ind stain upon their souls, which ren-
ders them odious in the eyes of God, and unfit for

communion with him; they deceive themselves, dis-

turb themselves, destroy themselves; sin is a wrong
to the soul. (2.) They that are at variance with
Christ, are in love with their own rain; They that

hate me, love death; they love that which will be
their death, and put that from them which would
be their life. Sinners die because they will die,

which leaves them inexcusable, makes their con-
demnation the more intolerable, and will for ever
justify God when he judges. O Israel, thou hast
destroyed thyself

Vol. III.—4 Q

CHAP. IX.
Christ and sin are rivals for the soul of man, and here «e

are told how they both make their court to it, to have the
innermost and uppermost place in it. The design ortKis
representation is, to set before us life and death, good
and evil; and there needs no more than a fair stating ai
the case, to determine us which of those to choose, and
surrender our hearis to. They are both brought in,

making entertainment for the soul, and inviting it to ac-

cept of the entertainment; concerning both we are told

what the issue will be; and the matter being thus laid be-
fore us, let us consider, take advice, and speak our mitids.

And we are therefore concerned to put a value upon our
own souls, because we see there is such striving for them.
I. Christ, under the name of Wisdom, invites us to ac-
cept of his entertainment, and so to enter into acquaint-
ance and communion with him, v. 1 . . 6. And having
foretold the different success of his invitation, (v. 7 . .9.)

he shows, in short, what he requires from us, (v. 10.)
and what he designs for us, (v. 11.) and then leaves it to
our choice what we will do, v. 12. II. Sin, under the
character of a foolish woman, courts us to accept of her
entertainment, and (v. 13. .16.) pretends it is very charm-
ing, V. 17. But Solomon tells what the reckoning will

be, V. 18. And now choose you, this day, whom you will

close with.

l."Vi;rlSDOM hath builded her house,

T T slie hath hewn out her seven pil-

lars : 2. She hath killed her beasts: she hath
mingled her wine ; she hath also furnished

her table : 3. She hath sent forth her maid-
ens ; she crieth upon the highest places of
the cit}^ 4. Whoso is simple, let him turn
in hither: as for him that wanteth under-
standing, she saith to him, 5. Come, eat of

my bread, and drink of the wine ivhich I

have mingled. 6. Forsake the foolish, and
live ; and go in the way of understanding.

7. He that reproveth a scorner getteth to

himselfshame; and he that rebuketh a wick-
ed man getteth himself a blot. 8. Reprove
not a scorner, lest he hate thee : rebuke a

wise man, and he will love thee. 9. Give
instruction to a wise man, and he will be
yet wiser ; teach a just man, and he v^ill in-

crease in learning. 1 0. The fear ofthe Lord
is the beginning of wisdom; and the know-
ledge of the Holy is understanding. 1 1 . For
by me thy days shall be multiplied, and the

years of thy hfe shall be increased. 12. If

thou be wise, thou shalt be wise for thy-

self; but if thou scornest, thou alone shalt

bear it.

Wisdom is here introduced as a magnificent

Queen, very great and very generous; that Word of
God is this Wisdom, in which God makes known
his good-will toward men; God the Word is this

Wisdom, to whom the Father has committed all

judgment He who, in the chapter before, showed
his grandeur and glory, as the Creator of the world,

here shows his grace and goodness, as the Redeemer
of it. The word is plural, to Wisdoms; for in Christ

are hid treasures of wisdom, and in his undertaking

appears the manifold Wisdom of God in a mystery.

Now, observe here,

I. The rich provision which Wisdom has made
for the reception cf all those that will be her disci-

ples. This is represented under the similitude of n

sumptuous feast, whence, it is probable, cur Saviour

borrowed those parables, in which he comparer the

kingdom of heaven to a great supper, Matth. xxiij.
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2. Luke xiv. 16. And so it was prophesied of, Isa.

XXV, 6. It is such a feast as Ahasucrus niide to

nhovj the richen of his glorioua- kingdom. The grace

of the gospel is thus set before us in the ordinance

of the L.jrd's supper. To bid lier guests welcome,
1. Here is a stately palace provided, v. 1. Wis-

dom, nijt finding a huuse capacious enough f.;r all

her guests, has built one on purpose, and, both to

strengthen it, and to beautify it, she has heivn out
her seven liillars, which make it to be very firm,

and look very great. Heaven is the house which
Wisdom has built to entertain all her guests that

are called to the marriage-supper of the Lamb; that

is her Father's house, where there are many man-
sions, and whither she is gone to prepare places for

us. She has hanged the earth upon nothing, there-

fore in it we have no continuing city; but heaven is

a city that has foundations, his pillars. The church
is Wisdom's house, to which she invites her guests,

supported by the power and promise of God, as by
6evenfiiUars. Probably, Solomon refers to the tem-
ple which he himself had lately built for the service

of religion, and to which he would persuade people
to resort, both to worship God, and to receive the
instructions of Wisdom. Some reckon the schools

of the propliets to be here intended.

2. Fiere is a splendid feast got ready; {y. 2.) She
has killed her beasts, she has mingled her wine;
plenty of meat and drink is provided, and all of the
nest. She has killed her sacrijice, so the word is; it

is a sumptuous, but a sacred, feast, a feast upon a
sacrifice. Christ has offered up himself a Sacrifice

for us, and it is hisjlesh that is meat indeed, and his

blood that is drink indeed. The Lord's supper is a
feast of reconciliation and joy upon the sacrifice of
atonement. The wine is mingled with something
richer than itself, to give it more than ordinary spi-

rit and flavour. She has completely furnished her
table with all the satisfactions that a soul can desire;

righteousness and grace, peace and joy, the assur-

ances of God's love, the consolations of the Spirit,

and all the pledges and earnests of eternal life. Ob-
serve, It is all Wisdom's own doings; she has killed

the beasts, she has mingled the wine; which denotes
both the love of Christ, wlio makes the provision, (he
does not leave it to others, but takes the doing of it into

liis own hands,) and the excellency of the prepara-
tion. That must needs be exactly fitted to answer the
end, which Wisdom herself has the fitting up of.

n. The gracious invitation she has given, not to

some particular friends, but to all in general, to

come and take part of these provisions. 1. She em-
ploys her servants to invite round about in the coun-
try; she has sent forth her maidens, v. 3. The min-
isters of the gospel are commissioned and com-
manded to give notice of the preparations which
God has made, in the everlasting covenant, for all

those that are willing to come up to the terms of it;

and they, with maiden purity, not cori-upting them-
selves or the word ot God, and with an exact ob-
servance of orders, are to call upon all they meet
with even in the high-ways and hedges, to come and
fe.ist with Wisdom, for all things are now ready,
Luke xiv. 23. 2. She herself cries ufion the highest

places of the city, as one earnestly desirous of the
welfare of the children of men, and grieved to see
them rejecting their own meixies for lying vanities.

Our Lord Jesus was himself the Publisher of his

own gospel; when he had sent forth his disciples,

he followed them to confirm what they said; nay, it

began to be sfioken by the Lord, Heb. ii. 3. He
stood, and cried, Come unto me.
We see who invites; now let us observe,

(1.) To whom the invitation is given; Whoso is

simfile, and wants understanding, v. 4. If we were
to make an entertainment, of all people- we should

not care for much leis court, the company of such.

but rather of philosophers and learned men, that we
might hear their wisdom, and whose table-talk
would be improving. " Havel need of mad-men.'"
But Wisdom invites such, because what she lias to
give is what they most need, and it is their welfare
that she consults, and aims at, in the preparation
and invitation. He that is simple is invited, that lie

may be made wise; and he that wants a heart, so
the word is, let him come hither, and he shall have
one. Her preparations are rather physic than food,

designed for the most valuable and desirable cure,
that of the mind. Whosoever he, be, the inA'itution

is general, and excludes none that do not exclude
themselves; though they be ever so foolish, yet,

[1.] They shall be welcome. [2.] They maybe
helped, they shall neither be despised nor despaired
of. Our Saviour came, 7iot to call the righteous,
but sinners; not the wise in their own eyes, who say
they see, (John ix. 41.) but the simple, those who
are sensible of their simplicity, and ashamed of it,

and him that is willing to become a fool, that he may
be wise, 1. Cor. iii. 18.

(2.) What the invitation is. [1.] We arc invited

to Wisdom's house; Turn in hither. I say we are,

for which of us is there that must net own the cha-
racter of the invited, that are simfile, and want un-
derstanding!^ Wisdom's doors stand open to such,
and she is desirous to have some conversation with
them, one word for their own good, nor has she any
other design upon them. [2.] We are invited to

her table; {v. 5.) Come, eat of my bread, taste ot

the true pleasures that are to be found in the know-
ledge and fear of God. By faith acted on the promises
ofthe gospel, applying them to ourselves, and taking
the comfort of them, we feed, we feast, upon the
provisions Christ has made for poor souls. What
we eat and drink we make our own, and lire nou-
rished and refreshed by it, and so are our souls by
the word of God; it has that in it that is rneat ajid

drink to those that understand themselves.

(3.) What is rec^uired of those that may have the
benefit of this invitation, v. 6. [1.] 1 hcv mxist

break off from all bad company; ^'Forsake thefool
ish, converse nc t with them, conform not to their

ways, have no fellowship with the works of dark
ness, or with those that deal in such works. " The
first step toward virtue, is, to shun vice, and there-
fore to sliun the vicious; Dejiart from me, ye evil

doers. [2.] They must awake and arise from the
dead; they must live, not in pleasure, (for those that

do so are dead while they live,) but in the ser\ice

of God; for those only that do so live indeed, live to

some pui-pose. " Live not a mere animal-life, as

binites, but now, at length, live the life of men. Live,
and you shall live; live spiritually, and you shall

live eternally," Eph. v. 14. [3.] They must choose
the paths of Wisdom, and keep to them; "Go in

the way of understanding; govern thyself hence-
forward by the rules of religion and right reason."

It is not enough to forsake the foolish, but we must
join ourselves with these that walk in wisdom, andi

walk in the same spirit and stejjs.

III. The instructions which Wisdom gives to the
maidens she sends to invite, to the ministers and
others, who in their places are endeavouring to serve

her interests and designs. She tells them, 1. Wliat
their work must be; not only to tell in gcnen.l wliat

preparation is made f( r sr.uls, and to give a general

offer of it, but th y must apply thenisehes to par-

ticular persons; must tell thuii of their faults, re-

prove, rebuke, v. 7, 8. They must instruct them
how to amend, teach, v. 9. The word of God is

intended, and therefore so is the ministry of that

word, /cir reproof, for correct ion, andfor instruction

in righteousness. 2. What difterent sorts of pcrsc«^s

they would meet with, and what course they must
take Avitli them, ;uid what success they migiit expect-



PROVERBS, IX. 675

(1.) They would meet with some scoimers and
v)icked men, who would mock the messengers of the

Lord, and misuse them, would Laugh them to scorn,

that invite them to the feast of the Lord, as they
did, 2 Chron. xxx. 10. would treat than n/ntefully,

Matth. xxii. 6. And though they are not forbidden

to invite tuose simple ones to Wisdom's house, yet

they are advised not to pursue the invitation, by re-

proving and rebuking them; Re/irove not a scorner,

cast not these fiear/s before swine, Matth. vii. 6.

Thus Christ said of the Pharisees, l^et them uLone,

Mdtth. XV. 14. "Do not reprove them." l1.]
" Injustice to them, for they have forfeited the fa-

vour of further means, who scorn the means they
have liad. " They that are thus filthy. Let them be

filthy still; tliat arejoined to idols. Let them alone;

lo, we turn to the Gentiles. [2.] *' In prudence to

yourselves; because, if you reprove them," First,

"You lose your labour, and so get to yourselves
sAcme for the disappointment." Secondly, "You
exasperate them ; do it ever so wisely and tenderly,

if you do it faithfully, they will hate you, they will

load you with reproaches, and say all the ill they
can of you, and so you will get a blot; therefore you
had better not meddle with them, for your reproofs

will be likely to do more hurt than good.

"

(2. ) They would meet witli otliers who are wise,

and good, and just; thanks be to God, all are not

scorners. We meet with some who are so wise for

themselves, so just to themselves, as to be willing

and glad to be taught; and, when we meet with
such, [1.] If there be occasion, we must reprove
tliem; for wise men are not so perfectly wise, but
there is that in them which needs a reproof; and we
must not connive at any man's faults, because we
have a veneration for liis wisdom; nor must a wise
man think that liis wisdom exempts him from re-

proof, when he says or does any thing foolishly; but,

the more wisdom a man has, the more desirous he
should be to hive his weaknesses showed him, be-
cause a little folly is a great blemish to him that is

m reputation for wisdom and honour. [2.] With
our reproofs we must give them instruction, and
must teach them, v. 9. [3.] We may expect that

it will be taken as a kindness, Ps. cxli. 5. A wise
man will reckon those his friends who deal faithful-

ly with him ; "Rebuke such a one, and he will love

thee for thy plain dealing, will thank thee, and de-
sire thee to do him the same good turn another time,

if there be occasion." It is as great an instance of

wisdom to take a reproof well, as to give it well.

[4.] Being taken well, it will do good, and answer
the intention. A wise man will be made wiser by
the reproofs and instructions that are given him ; he
will increase in learning., will grow in knowledge,
and so grow in grace. Is one must think themselves
too wise to learn, or so good that they need not be
better, and therefore need not be taught. We must
still press forward, and follow on to know, till we
come to the perfect man. Give to a wise man, so

it is in the original, give him advice, give him i-e-

proof, give liim comfort, and he will be yet wiser;

give him occasion, so the Seventy, occasion to show
his wisdom, and he will show it, and the acts of wis-

dom will strengthen the habits.

IV. The instructions she gives to those that are

mvited, which her maidens must inculcate upon
them.

1. Let them know wherein true wisdom consists,

an-1 what will be their entertainment at Wisdom's
table, V. 10. (1.) The heart must be principled

witli the fear of God, that is the beginning of wis-
dom. A reverence of God's majesty, and a dread
cf his wrath, is that fear of him which is the begin-
ning, the first step toward true religion, Avhence all

ot'.:cr instances of it take rise. This fear may, at

f I .c, have torment, but love will, by degrees, cast

out the the torment of it. (2.) The head must be
filled with the knowledge cf the things cf God. The
kno%vledge ofholy things (the word is plural) is un-
derstanding; the things pertaining to the service of
God, (those are called Ao/j/ things,) that pertain to
cur own sanctification; reproof is called that which
is holy, Matth. \\\. 6. Or the knowledge which
holy men have, wliicfi was taught by the holy pro-
phets, ( f those things which holy men sfiake as they
were moved by the Holy Ghost; this is understand-
ing, it is the best and most useful understanding,
will stand us in most stead, and turn to the best ac-
count.

2. Let them know what will be the advantages cf
this wisdom; (x^. 11) " By me thy days shall be mul-
t fiUed. It will contribute to the health cf thy body,
and so the years of thy life on earth shall be increas-
ed, while men's folly and intemperance shorten their
days. It will bring thee to heaven, and there thy
days shall be multiplied in infinitum—to infinity,

and the years of thy life shall be increased without
end." There is no true wisdom but in the way of
religion, and no tnie life but in the end of that way.

3. Let them know what will be the consequence
of their choosing, or refusing, this fair offer, v. 12.

Here is, (1.) The happiness of those that embrace
it; " If thou be wise, thou shalt be wisefor thyself;

thou wilt be the gainer by it, not Wisdom." A man
cannot be profitable to God ; it is to our own good
that we are thus courted: " Thou wilt not leave the
gain to others," (as we do our worldly wealth
when we die, which is therefore called another
man's, Luke xvi. 12.) "but thou shalt carry it with
thee into another world." Those that are wise for

their souls, are wise for themselves, for the scul is

the man; nor do any consult their own true interest,

but those that are truly religious. This recom-
mends us to God, and recovers us from that which
is our folly and degeneracy; it employs us in that

which is most beneficial in this world, and entitles

us to that which is much more so in the world to

come. (2. ) The shame and i-uin of those that slight

it; " If thou scomest Wisdom's proffer, thou alone
shalt bear it." [1.] " Thou shalt bear the d/awze

of it;" those that are good must thank God, but
those that are wicked may thank themselves. It is

not owing to God, he is not the Author of sin; Satan
can only tempt, he cannot force; and wicked com-
panions are but his instruments; so that all the fault

must lie on the sinner himself. [2.] " Thou shalt

bear the loss of that which thou scornest; it will be
to thine own destruction, thy blood will be upon
thine own head, and the consideration of this will

aggravate thy condemnation. Son, remember that

thou hadst this fair offer made thee, and thou wculd-
est not accept of it; thou stoodest fair for life, but
didst choose death rather.

13. A foolish woman m clamorous; she

w simple, and knoweth nothing. 14. For
she sitteth at the door of her house^on a seat

in the high places of the city. 1 5. To call

passengers who go right on their ways ; 16.

Whoso is simple, let him turn in hither: and
as for him that wanteth understanding, she

saith to him, 17. Stolen waters are sweet,

and bread eaten in secret is pleasant. 18.

But he knoweth not that the dead are there;

and that her guests are in the depths of hell

We have heard what Christ has to say, to engage
our affections to Gcd and gcdliness, and one would
think the whole world should go after him; but here
we are told how industrious t!ie tempter is to seduce

unwary souls into the paths of sin, and with thf
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rriost he gains his point, and Wisdom's courtship is

not effectual. N.av observe,

1. Who is the tempter, a foolish ivoman; Folly

herself, in oppositirn to Wisdom. Carnal, sensual

pleasure, I take to be especially meant by X.\\\?,fool-

ish woman; (y. 13.) for that is the great enemy to

virtue, and inlet to \ ice; that defiles and debauches

the mind, stupifics conscience, and puts out the

sparks of conviction, more than any thing else. This
tempter is here described to be, (1.) Very ignorant;

she is simple, and knows nothing-, she has no suffi-

cient, solid, reason to off"er; where she gets domi-
nion in a soul, she works out all the knowledge of

holv things, they are lost and forgotten. Whoredom,
and wine, and new witie, take away the heart, they

besot men, and make fools of them. (2.) V-;y im-

portunate. The less she has to offer, that is ration-

al, the more violent and pressing she is, and carries

the day often by dint of impudence. She is clamor-

ous &i\(\. noisy, {v. 13.) continually haunting young
neople with her enticements. She sits at the door

of her house, (v. 14.) watching for a prey; not as

Abraham at his tent-door, seeking an opportunity

to do good. She sits on a seat, {on a throne, so the

word signifies) in the highfilaces ofthe city, as if she

had authority to give law; and we were all debtors to

thejiesh, to live after thejlesh; and as if she had re-

putation, and were in honour, and thought worthy
of the high places of the city; and, perhaps, she

gains upon many, more by pretending to be fashiona-

l)le, than by pretending to oe agreeable. Do not all

persons of rank and figure in the world," (says she)
" give themselves a greater liberty than the strict

laws of virtue allow; and why shouldest thou hum-
ble thyself so far as to be cramped by them?" Thus
the tempter aff'ects to seem both kind and great.

2. Who are the tempted; young people who have
l)cen Avell educated; these she will triumph most in

l)c;ingthe ruin of. Observe, (1.) What their real

character is; they are passengers that go right

on their ways, (y. 15.) that have been trained

up in the paths of religion and virtue, and set out

very h'^pcfuUy and well; that seem determined and
designed for good, and are not (as that young man,
ch. vii. 8. ) going the way to her house. Such as these

she has a design upon, and lays snares for, and uses

all her arts, all her charms, to pervert them ; if they
go right on, and will not look toward her, she will

call after them; so urgent are these temptations.

(2.) How she represents them; she calls them sim-

/2le,iindwanting understanding,iind therefore courts

them to her school, that they may be cured of the

restraints and formalities of their religion. This is

the method of the stage, (which is too close an ex-
position of this paragraph,) where the sober young
man, that has been virtuously edr.catcd, is the fool

in the play, and the plot is to m.ike him sercn times

more a child of hell than his proftuie companions,
under colour of polishing and refining him, and set-

ting him up for a wit and a beau. What is justly

charged upon sin and impiety, {v. 4. ) that it is folly,

is here very\injustly retorted upon the ways of vir-

tue; but the day will declare who are the tools.

3. What the temptation is; (t'. 17.) Stolen wa-
ters are sweet. It is water and bread; whereas Wis-
dom invites to the beasts she has killed, and the

wine she has mingled: however, bread and water
are acceptable enough to those that are hungry and
thirsty; and this is pretended to be more sweet and
pleasant than common; for it la sto/e?i water, and
bread eateii in secret, with a fear ef being discovered.

The pleasures of prohibited lusts are i>nust(-d of as

more relishing thviii tliose of prescribed love; and
dishonest gain is preferred to that wliicli is justly

i;otten. Now this argues, not only a b Id contem])t,

l.'ut an impudent defiance, (1.) Of (iod's law, in

tliat the waters are the sweeter for being stolen, and

come at by breaking through the hedge of the di-
vine command. J^'itimur in -vetitum— We are prone
to what is forbidden. T his spirit of contradictiori
we have from our fii'st parents, who thought the for
bidden tree of all others a tree to be desired. (2.'i

Of God's curse. The bread is eaten ?>2 secret, fov
fear of discovery and punishment, and the sinne,"

takes a pride in having so far baffled his crnvicticns,
and triumphed over them, that, notwithstanding
that fear, he dares commit the sin, and can make
himself believe, that, being eaten in secret, it shall
never be discovered or reckoned, for sweetness and
pleasantness is the bait; but, by the tempter's own
showing, even that is so al:)surdi and has such allays,
that it is a wonder how it can ha\ e an'.- mfiuenn:
upon men that pretend to rcasen.

4. An effectual antidc te against the temptation, in
a few words, v. 18. He that so f;.. wants under
standing, as to be drawn aside by these enticements,
is led on, ignorantly, to his own inevitable niin; he
knows not, v/ill not believe, does net c< nsider; the
tempter will net let him knew that the dead are
there, that those who live in pleasure are dead while
they live, dead in trespasses and sins. Terrors at-

tend these pleasures, like the terrors of death itselt

The giants are there, Fephaim; this was it that
ruined the sinners rf the (Id world; the giants that
were in the earth in those days. Her guests, that
are treated with these stolen waters, are not only in

the highway to hell, and at the brink rf it, but they
are already in the depths of hell, imder the power of
sin, led captive by Satan at his will, sometimes lash-
ed by the terrors of their own consciences, which
are a hell upon earth. The depths of Satan are the
depths of hell; remorseless sin is remediless ruin, it

is the bottomless ])it already. Thus does Solomon
show the hook; those that believe him will not med-
dle with the bait.

CHAP. X.
Hitherto we have been in the porch or preface to the Pro-

verbs, here they begin; they are short, but weighty, sen-
tences; most of them are distichs, two sentences in one
verse, illustrating each other; but it is seldom that there
is any coherence between the verses, much less any
thread of discourse; and therefore in these chapters we
need not attempt to reduce the contents to their proper
heads, the several sentences will appear best in their own
places. The scope of Iheiii all, is, to set before us good
and evil, the blessing and the curse. Many of the pro-
verbs in this chapter relate to the good £rovernment of
the tongue, without which men's religion is vain.

] . ^T^HE proverbs of Solomon. A wise

JL son maketh a glad father ; but a fool-

ish son is the heaviness of his mother.

Solomon, speaking tons as unto children, observes

here how much the comfrrt of parents, natural, po-

litical, and ecclesiastical, dt pends upon the good be-

haviour of those under their charge, as a reason, 1.

Why parents should be careful to give their chil-

dren a good education, and to train them up in the

ways of religion, which, if it obtain the desired ef-

fect, they themselves will have the comfort of it, or,

if not, they will have for their support under their

heaviness, that they have done their duty, have done

their endeavour. 2. \\'^hy children should conduct

themselves wisely and well, and live up to their

good education, tliat they may rejoice the hearts cf

their parents, and not sadden them. Observe, (1.)

It adds to the comfort of young people that are pi-

ous and discreet, tliat thereby they do something to-

ward recom])ensing their p'arc nts for all the care

and pains they Iup e taken with them, and occasion

pleasure to them in the evil days of old age, when
they most need it. It is the duty of parents to re-

joice in their children's wisdom and well-doing, yes,

though it arrive at such an cmir.ency as to ecl;]»sc
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them. (2.) It adds to the guilt of those that con-

duct themselves ill, that thereby they grieve those

whom they ought to be a joy to, and are a heaviness

particularly to their poor mothers who bore them
with sori'ow, but with greater sorrow see them
wicked and vile.

2. Treasures ofwickedness profit nothing;

but rigliteousness delivereth from death. 3.

The Lord will not suffer the soul ofthe right-

eous to famish: but he casteth away the sub-

stance of the wicked.

These two verses speak to the same pui-port, and

the latter may be the reason of the former.

1. That wealth which men get unjustly will do

them no good, because God will l)last it; Treasures

of TJickedness profit votlmig, (v. 2.) the treasures

of wicked people; much less the treasure which

they ha\e made themselves masters of by any wick-

ed arts, by oppression or fraud; though it be ever so

much, as a treasure, and laid up ever so safe, though

it be hid treasure, yet it profits nothing; when pro-

fit and loss come to be balanced, the profit gained

by the treasui-es will by no means countervail the

lo'ss sustained by the wickedness, Matth. xvi. 26.

They do not profit the soul, they will not purchase

any true comfort or happiness; they will stand a man
in no stead of death, or in the judgment of the great

dav; and the reason is, because God casts aivay the

suhstance of the wicked; {v. 3.) he takes that from

them which they have unjustly gotten; he rejects

the consideration of it, not regarding the rich more
than the poor. We often see that scattered by the

justice of God, which has been gathered together

by the injustice of men. How can the treasures of

wickedness profit, when, though it be counted sub-

stance, (iod casts it away, and it vanishes as a

shadow?
2. That winch is honestly got will turn to a good

account, for God will bless it. Righteousness de-

liversf-om death, that is, wealth gained, and kept,

and used in a right manner; (righteousness signifies

both honesty and charity;) it answers the end of

wealth, which is to keep us aUve, and be a defence
j

to us; it will deliver from those judgments which

men bring upon themselves by their wickedness; it

will profit to that degi-ee, as to deliver, though not

from the stroke of death, yet from the sting of it, and

consequently from the terror of it. For the Lord
will not suffer the soul of the righteous to famish,

{y. 3.) and so their righteousness delivers from
death, purely by the favour of God to them, which

is their life and livelihood, and which will keep them
ahve in famine. The soul of the righteous shall be

kept alive by the word of Gotl, and faith in his pro-

mise,when young lions shall lack, and suffer hunger.

>/ 4. He becometh poor that dealeth ivith a

slack hand : but the hand of the diligent

maketh rich.

We are here told, 1. Who they are, who, though

rich, are in a fair way to becomepoor; those wAo deal

with a slack hand, who are careless and remiss in

their business, and never mind which end goes fore-

most, nor ever set their hands vigorouslv to their

work, or stick to it; who deal with a deceitful hand,

so it may be read; those who think to enrich them-
selves by fraud and trickine, will, in the end, im-

poverish themselves, not only by bringing the curse

of God on what they have, but by forfeiting their

reputation with men; none will care to deal with

those who deal with slight of hand, and are honest

only with looking to. 2. Who they are, who, though
poor, are in a fair way to become rich; those who
are diligent, and honest, who are careful about their

affairs, and what their hands find to do, do it witli

all their might, in a fair and honourable wa)', tlici^t:

are likely to increase what they have. The hand
of the acute, so some; of those who are sluip, but

not sharpers; the hand of the active, so others; t!:e

stirring hand gets a penny. This is tine in the af-

fairs ot our souls, as well as in our worldly affairs;

slothfulness and hjpocrisy lead to spiritual poverty,

but those who are fe7-vent in spirit, serving the
^'

Lord, are likely to be rich in faith, and rich in good
works.

5. He that gathereth in summer is a wise

son : bid he that sleepeth in harvest is a son

that causeth shame.

Here is, 1. The just praise of those who improve
their opportunities, who take pains to gather and
increase what they have, both for soul and body,

who provide for hereafter, while provision is to be
made, who gather in summer, which is gathering

time; he who does so is a wise son, and it is his ho-

nour; he acts wisely for his parents, whom, if there

be occasion, he ought to maintain, and he gives re-

putation to himself, his family, and his education.

2. The just reproach and blame of those who
trifle away these opportunities; He tvho sleeps, loves

his ease, idles away his time, and neglects his work,
especially who sleeps in harvest, when he should be
laying in for the winter, who lets slip the season of

furnishing himself with that which he will have oc-

casion, for, he is a son that causes shaine; for he is a
foolish son, he prepares shame for himself when
winter comes, and reflects shame upon all his

friends. He who gets knowledge and wisdom in

the days of his youth, gathers in sianmer, and he
will have the comfort and credit of it; but he who
idles away the days of his ycuth, will bear the

shame of it when he is old.

6. Blessings are upon the head of the

just: but violence covereth the mouth of

the wicked.

Here is, 1. The head of the Just crowned with
blessings; with the blessings both of God and man;
varietv of blessings, abundance of blessings, shall de-

scend from above, and visibly abide on the head of

good men; real blessings; they shall not only be
spoken well of, but done well to. Blessings shall

be on their head as a coronet to adorn and dignify

them, and as a helmet to protect and secure them.
2. The mouth of the wicked covered with violence;

their mouths shall be stopt with shame for the vio-

lence which they have done; they shall not have a
word to say in excuse for themselves; (Job v. 16.)

their breath shall be stopt with the violence that

shall be done to them, when their violent dealings

shall return on their heads, shall be returned to

their teeth.

7. The memory of the just is blessed : but

the name of the wicked shall rot.

Both the just and the wicked, when their days arc

fulfilled, must die ; between their bodies, in the gi-ave,

there is no visible difference; between the souls of

the one and the other, in the world of spirits, there is

a vast difi'erence; and so there is, or ought to be, be-

tween their memories that survive them.
1. Good men are, and ought to be, well spoken

of when they are gone ; it is one of the blessings that

comes upon the head of the just, even when their

head is hid. Blessed men leave behind them
blessed memories. (1.) It is part of the dignity of

the saints, especially those who excel in virtue, and

are eminently useful, that they are remembered
with respect when they are dead; their good name,

their name with good men, for good things, is then
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in a special m.inner a.s firecious ointment, Eccl. vii. 1.

Those that honour God, he will thus honour, Ps.

v.xii. 3, 6, 9. T/ie elders by faith obtained a good
^•r/iort, (Hob. xi. 2.) and, being dead, are yet spoken
cl". (2.) It is part of the duty of the survivors; Let
the memory oj the just be blessed, so the Jews read
it; and observe it as a precept, not naming an emi-
nently just man that is dead, without adding. Let
his memory be blessed. We must delight in mak-
ing an honouraljle mention of gcwd men that are

gone; bless God for them, and for his gifts and
^•aces that appeared in tliem; and especially be
toUowers of them in that vjhich is good.

2. Bad men are, and shall be, forgotten, or spoken
of with contempt. When their Ijcxlies are putrify-

ing in the grave, their names also shall rot. Either
they shall not be preserved at all, but buried in obli-

vion; no good can be said of them, and therefore

the greatest kindness that can be done them, will

be to say nothing of them; or they shall be loath-

some, and mentioned with detestation, and that nile

of honour, De mortuis nil nisi bonum—Say riothing-

to the disadvantage of the dead, will not protect

them. Where the wickedness lias Ijeen notorious,

and cannot but be mentioned, it ought to be men-
tioned with abhorrence.

8. The wise in h^art will receive com-
mandments: but a prating fool shall fall.

Here is, 1. The honour and happiness of tlie obe-

dient; they will receive commandments; they will

take it as a privilege, and really an ease to them, to

be under government, which saves them the labour

of deliberating, and choosing for themselves; and
they will take it as a favour to be told their duty,

and admonished concerning it. And it is their wis-

dom; they are wise in heart, who are tractaljle; and
those who thus bend, thus stoop, shall stand and
be estabhshed, shall jjrosper, being well-advised.

2. The shame and ruin of the disobedient, that

will not be governed, nor endure any yoke ; that will

not be taught, nor take any advice. They are fools,

"or they act against themselves and their own inter-

est; they are commonly /irating fools, fools of lips,

full of talk, l)ut full of nonsense; boasting of tliem-

selves, prating spitefully against those that admo-
nish them, (3 John 10.) and pretending to give

counsel and law to others. Of all fools, none more
troublesome than the prating fools, nor that more
expose themselves; but they shallfall into sin, into

hell, because they received not commandments.
They that are full of tongue, seldom look well to

their feet, and therefore stuml:)le and fall.

9. He that walketh uprightly walketh

surely : but he that perverteth his ways shall

be known.
We are here told, and we may dei)end upon it,

1. That men's integrity will be their security; He
thai ivalks vfirightly toward God and man, is faith-

ful to both; he that designs as he ought, and means
as he says, he walks surely, he is safe under a di-

vine protection, and easy in a holy security. He
goes on his way with a huiii1)le boldness, being well

armed against' the temptations of Satan, tlie trou-

bles of the world, and the rc])roaches of men. He
knows what ground he stands on, what guide he
fallows, what guard he is surrounded with, and what
glory he is going to, and therefore jM-oceeds with as-

surance and great fu-ace, Isa. xxxii. 17.—xxxiii.

1 T, 16. Some understand it as ])art of tlie character

of an upriglit mm, that he -valks surely, in opposi-

tion to walking at all advintures; he will not dare
to do that which he is \v>\. fullv satisfied in his own
conscience concerning the lawfulness of, but will see

his way clear in every thing.

2. That men's dishonesty will be their shame,
He that perverts his vjay, that turns aside into crook-
ed paths, tliat disseml)ks with God and man, io( ks
one way and rows another, though he may f( r a
time disguise himself, and pass cun-ent, he shall be
Icnowji to ha what he is; it is a thousand to one but
some time or other he betrays himself; however.
Ciod will discover him in tlie great day. He that

perverts his nvavs, documento erit—shall be made
an example oi,for warning to others; so seme.

10. He that winketh with the eye caus-

eth sorrow ; but a prating fool shall fall.

Mischief is here said to attend,

J. Politic, designing, self-disguising, sinners; He
that winks with the eye, as if he took no notice of
you, when, at the same time, he is watching an op-
poitmiity to do ycu an ill turn; that makes signs to
liis accomplices when to come in to assist him in

executing his wicked projects, which are all carried
on by trick and artifice; he causes sorrow, both to

others and to himself. Ingenuity will be no excuse
for iniquity, but the sinner must either repent, or do
worse; either rue it, ( r l)e ruined by it.

2. Public, silly, self-exjjosing, sinners; A prating
fool, whose sins go before into judgment, shallfall,
as he liad said before, t'. 8. But his case is less dan-
gerous of the two, and, though he destr( y himself,
docs not create so much sorrow to otlu rs as he that

winks with his eyes. I'he dog that bites is net al-

ways the dog that barks.

1 1

.

The mouth of a righteous man is a
well of life: but violence covereth the mouth
of the wicked.

Sec here, 1. How industrious a good man is, by
communicating his goodness, to do good with it

;

His mouth, the outlet of his mind, is a well of life,

it is a constant spring, whence issues good discourse
for the edification of others, like streams that water
the ground and make it fruitful, and for their con-
solation, like streams that quench the thirst of the
weary traveller. It is like a well of life that is pure
and clean, not only not poisoned, but not muddied,
with any coriiipt communication.

2. How industrious a bad man is, by concealing
his badness, to do hurt with it; The ?nozith of the

wicked coxrers violence; disguises the designed mis-
chief with professions of friendship, that it may be
carried on the more securely and effectually; as Joab
kissed and killed, Judas kissed and betrayed; this

is his sin to which the punishment answers; {v. 6.)

Violence covers the mouth of the wicked; what he
got by violence, sliall by violence be taken from
him, Job V. 4, 5.

12. Hatred stirreth up strifes: but love

covereth all sins.

Here is, 1. The great mischief-maker, and that

is malice; Even where there is no manifest occasion

of strife, yet hatred sleeks occasion, and so stirs it

up, and does the devil's work. Those are the most
s])iteful, ill-naturod jjeople that can be, who take a
pleasure in setting their neighbours together by the

ears, l)y tale-bearing, evil surmises, and misrej^rc-

sentations; blowing up the sparks of contintirn,

which had lain buried, into a flame, at which, with
an unaccountable ])leasure, they warm their liands.

2. The great peace-maker, and that is love, which
covers all sins, the offences among nlations, which
occasion discord; Love, instead of proclaiming and
aggravating the offence, conceals and exttnuatcs it

as far as it is capable cf being concealed and exte-

nuated. Love will excuse the (offence wliich we
give through mistake, and unadvisedly, when we
ai-e able to say that there was no ill intended, but it
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was an oversight, and we love our friend not-

withstanding; this covers it. It will also overlook
the ofttnce that is given us, and so cover it, and
nuike the best of it; by this means strife is prevent-
ed, or, if begun, peace is recovered and restored

3U!ckly. The apostle quotes this, (1 Pet. iv. 8.)

jjve will cover a multitude ofsiiis.

13. In tlie lips of him that hatli under-

btanding wisdom is found: but a rod is for

the back of iiim that is void of understand-

ing.

( )bsevve, 1. Wisdom and grace are the lionour of

good men; He t/iat has utiderstajiding, that good
understanding which they have that do the com-
mandments, ivisdom isfound in his li/is, it is disco-

vered to be there, and, consequently, that lie has
within a good treasure of it, and it is derived thence
fai- the benefit' of others. It is a man's honour to

have wisdom, but much more to be instrumental to

m.ike others wise. 2. Folly and sin are the shame
of bad men; A rod isfor the back ofhim that wants
a heart; he exposes himself to the lashes of his own
conscience, to the scourges of the tongue, to the
censures of the magistrate, and to the righteous

judgments of God. They that foolishly and wilfully

go on in their wicked ways are preparing rods for

tliemselves, the marks of which will he tlieir per-
petual disgrace.

1 4. Wise men lay up knowledge : but the

mouth of the foolish is near destruction.

Observe, 1. It is the wisdom of the wise that they
treasure up a stock of useful knowledge, which will

1)L' their preservation; TVisdojn is theveiorc fou?id
in their lips, {v. 13.) because it is laid up in their

hearts; out of which store, like the good house-
holder, they bring things new and old. Whatever
knowledge may be at any time useful to us, we must
laii it ufi, bee luse we know not l)Ut some time or
other we may have occasion for it. We must con-
tinue laying up as long as we live; and be sure to

lay it up safe, that it may not be to seek when we
want it.

2. It is the folly of fools that they lay up mischief
in their hearts, which is ready to them in all they
sa\', and works terror and destruction both to others
and to themselves. They love devouring words,
(Ps. Hi. 4.) and these come uppermost; their mouth
is near destruction, having the shar/i arrows of bit-

ter words always at hand, to throw aljout.

15. The rich man's wealth is his strong

city; the destruction of the poor is their po-

verty.

This may be taken two ways:
1. As a reason why we should be diligent in our

business, that we may avoid that sinking, dispiriting

uneasiness which attends ])o\ eity, and may enjoy the
benefit and comfort whicli they have that are before-

hand in the world. Taking p iins is really the way to

make ourselves and om- families easy. Or, rather,
2. As a rei>resentation of tl\e common mistakes

both of rich and poor, concerning their outward
condition.

(I.) Rich peo])le think themselves happy because
tliey are rich; but it is their mistake; The rich

man''s wealth is, in his own conceit, his strong city,

whereas the worst of evils it is too weak and utterly

insufficient to protect them from. It will prox-e that
they are not so safe as they imagine; nay, their
wealth may perhaps expose them.

(2. ) Poor people think themselves undone because
they are poor; but it is their mistake; The destruc-
tion of the floor is their poverty; it sinks their spi-

rits, and ruins all tlieir comforts; whereas a man
may live very comfortably, tliough he has but a
little to live on, if he be Ijut content, and keep a
good conscience, and li\ e by faitli.

16. Tiie labour of the righteous tmdetli

to life: the fruit of the wicked to sin.

Solomon here confirms what his father had said,

(Ps. xxxvii. 16.) j1 little that a righteous man hat
is better than the riches of many wiclced.

1. Perhaps a righteous man has no more than
what he works hard f )r, lie eats only the labour oj

his hands, but that labour tends to life; he aims at

nothing but to get an honest livelihood, covets not to

be rich and great, but is willing to live and maintain
his family. Nor does it tend only to his own life,

but he would enable himself to do good to others;
he therefore labours, that he may have to give;
(Eph. iv. 28.) all his business tunis to some good
account or other. Or, it may be meant of his labour
in religion; he takes most pains in that which has
a tendency to eternal life; lie sows to the Spirit, that
he may reap life everlastijig.

2. Perhaps a wicked man's wealth is fruit which
he did not labour for, but came easily liy, but it

tends /os/72; he maks it the food and fuel of his lusts,

his pride, and luxury; he does hurt with it, and not
good; he gets hurt by it, and is hardened by it in

his wicked ways. The things of this world are good
or evil, life or death, as they are used, and as they
are that have them.

1 7. He is in the way of life that keepeth
instruction: but he that refuseth reproof

erreth.

See here, 1. That those are in the right that do
not only receive instniction, but retain it; that do
not let it slip through carelessness, as most do, ncr
let it go to those that would rolj them of it; that

keep instruction safe, keep it pure and entire, keep
it for their own use, that they may govern them-
selves by it, keep it for the benefit of others, that

they may instruct them; they that do so are in the

way of life; the way that has true comfort in it, and
eternal life at the end of it.

2. That those are in the wrong, that do not only
not receive instruction, but wilfully and obstinately

refuse it wlien it is offered tliem ; they will not be
taught their duty, because it discovers their faults

to them; that instniction which carries rej)roof in

it, they have a particular aversion to, and certainly

tliey err; it is a sign that they err in judgment, ancl

have false notions of good and evil; it is a cause cf

their erring hi conversation. Tlie traveller that lias

missed his way, and cannot bear to be told of it, and
showed the right way, must needs err still, eiT end-
lessly: he certainly misses the way of life.

18. He that hideth hatred with lying

lips, and he that uttereth a slander, is a

fool.

Observe here, malice is folly and wickedness.
1. It is so when it is concealed by flattery and

dissimulation; He is a fool, though he may think

himself a i)olitician, that hides hatred with lying
lips, lest, if it break out, he should l^e ashamed be-
fore men, and he should lose the opportunity of gra-

tifying his malice. Lying lips are bad enougli, of

themselves, but have a peculiar malignity in them,
when they are made a cloak of maliciousness. But

he is a fool who thinks to hide any thing fr< m Grd.
2. It is no better when it is vented in spiteful and

mischievous language; He that utters slander is a

fool too, for God will, sooner oi' later, bring forth

that righteousness as tlie light, which he endeavours
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to cloud, and will find an expedient to roll the re-

proach away.

19. In the niultitudeof words there vvant-

eth not sin : but he that relVametli his hps

is wise.

We are here admonished concerning the govern-

ment of the tongue, that necessary duty of a Chris-

tian.

1. It is good to say little, because in the muhifude

of words there wan'teth i^otsin, or sin doth not cease.

Usually, they that speak much, speak much amiss;

and among many words there cannot but be many
idle words, which they must shortly give an account
of. They that love to hear themselves talk, do not

consider what work they are making for repentance;

for that will be wanted, and, first or last, will be
had, where there ivanteth not sin.

2. It is therefore good to keefi our mouth as with
a bridle; He that refrains his lips, that often checks
himself, suppresses what he has thought, and holds

in that which would transpire, he is a wise man; it

is an evidence of his wisdom, and he therein con-

sults his own peace. Little said, soon amended,
Amos V. 13. Jam. i. 19.

20. The tongue of the just is as choice

silver: the heart of the wicked is little

worth. 21. The lips of the righteous feed

many : but fools die for want of wisdom.

We are here taught how to value men, not by
their wealth and prefennent in the world, but by
tlieir virtue.

1. Good men are good for something; though
t'.iey may be poor and low in the world, and may
not have power and riches to do good with, yet, as

long as they have a mouth to speak, that will make
tliem valuable and useful, and upon that account we
nuist lionour them that fear the Lord, because out

of the good treasure of their heart they bring forth
good things. (1.) This makes them valuable; The
tongue oj the just is as choice silver; tliey are sin-

cere, freed from the dross of g"uile and evil design.

God's words are compared to silver purified, (Ps.

xii. 6.) for they may be relied on; and such are the
words of just men. They are of weight and worth,
and will enrich those that hear them with wisdom,
which is better thdu choice silver. (2.) It makes
them useful; The li/is of the righteous feed many;
for they are full of tlie word ot God, which is the

bread (if life, and that sound doctrine wherewith
souls are nourished up. Pious discourse is spiritual

food to the needy, to the hungry.

2. Bad men are good for nothing. (1.) One can
get no good by them ; The heart of the wicked is little

worth; and therefore that which comes out of the

abundance of his heart cannot be worth much. His
principles, his notions, his thoughts, his puqjoses,

and all the things that fill liim, and affect him, are
worldly and carnal, and therefore of no value. He
that is of the earth speaks of the earth, and neither
Hndei-stunds nor relishes the things of God, John iii.

ol. 1 Cor. ii. 14. Tlie wicked man pretends, that

though he does not talk of religion as the just do,

yet he has it within him, and thanks God that his

heart is good; bathe that searches the heart here
s tys the contrary, It is nothing worth. (2.) One
cm do no good to them. While many are fed by the

lifts of the righ'eous, fools die for want ofwisdom

;

and fools indeed they are to die for want of that which
they might so easily come by. Fools die for want
of a heart, so the word is; they perish for want of

consider ition and resolution; they have no heart to

do any tiling f'>r their own good. While the righ-

teous feed others, fjuls starve themselves.

22. The blessing of the Lord, it maketh
rich, and he addcth no sorrow with it.

Worldly wealth is that which most men have
their hearts very nmch upon, but they generally
mistake both in the nature of the thing they desire,

and in the way by which they hope to compass it;

we are therefore told here,
1. What that wealth is which is indeed desirable;

not having abundance only, but having it, and no
sorrow with it; no discjuieting care to get and keep
it; no vexation of spirit in the enjoyment of it; no
tormenting grief for the loss of it; no guilt contract-
ed by the abuse of it. To have it, and to have a
heart to take the comfort of it; to do good with it,

and to serve God with joyfulness and gladness cf
heart in the use of it.

2. Whence this desirable wealth is to be expected;
not by making ourselves drtidges to the world, (Ps.

cxx\ ii. 2. ) but by the blessing of God, that is it that
makes rich, and adds no sorrow; what comes from
the love of God has the grace of God for its crm-
panion, to preserve the soul from these turbulent
lusts and passions of which, otherwise, the increase
of riches is commonly the incentive. He had said,

(v. 4.) The hand of the diligent maketh rich, as a
means; but here he ascribes it to the blessing of tlie

Lord; but that blessing is upon the hand of the dili-

geyit. It is thus in spiritual riches. Diligence in

getting them is our duty, but. God's blessing and
grace must have all the glory of that which is ac-
quired, Deut. viii. 17, 18.

23. // is a sport to a fool to do mischief:

but a man of understanding hath wisdom.

Here is, 1. Sin exceeding sinful; It is as a laui^h-

ter to a fool to do mischief; it is as natural to him,
and as pleasant, as it is to a man to laugh. Wicked-
7iess is his Isaac, that is the word here; it is his de-
light, his darling, and that in which he pleases him-
self. He makes a laughing matter of sin. \A'hen
he is warned not to sin, from the consideration of

' the law of God, and the revelation of his wrath
against sin, he makes a jest of the admonition, and
laughs at the shaking of the spear; when he has
sinned, instead of sorrowing for it, he boasts of it,

ridicules re]Jroofs, and laughs away the convictions

of his own conscience, ch, xiv. 9.

2. Wisdom exceeding wise; for it carries along
with it the evidence cf its own excellency; it may
be predicated of itself, and it is encomium enough";

you need say no more in praise of a man of under-
standing than this, " He is an understanding man,
he has wisdom; he is so wise as not to do mischief,

or if he has, through oversight, offended, he is so

wise as not to make a jest of it." Or, to bespeak
wisdom wise indeed, read it thus; jis it is a sport to

a fool to do mischief, so it is to a man of vnder-
stajiding to have wisdom, and to show it. Beside

the future recompense, a good man has as much
present pleasure in the restraints and exercises cf

religion, as sinners can pretend to in the liberties

and enjoyments of sin; and much more and much
better.

24. The fear of the wicked, it shall rome
upon him : but the desire of the righteous

shall be granted. 25. As the whirlwind

passeth, so is the wicked no more : but the

righteous is an everlasting foundation.

It is here said, nnd said again, to the rightecus
that it shall be well with them, and to tlie wicked.
Wo to them; and these are set the one o\er agains^t

the other, for their mutual illustration.

1. It sliall be as ill with the wicked as thrv cas


