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his love to the church, and symptoms of the glory of the latter times,
(Zech. xii. 10; Joel ii. 28, 32; Rom. x. 13; John vii. 39,) when God
will turn such Ishmaels into the desert, and their drunken songs shall
expire in dreadful howlings; (Amos viii. 10; Job xxx. 31;) profaner
than many Heathens, that in the primitive times had some reverence for
Christian worship, though they persecuted. But those of this adulterous
Romish age, like brute beasts, speak evil of what they are ignorant [of ],
and are in danger to * perish utterly in their own corruption.” (2 Peter
ii. 12.) Pity such, if there be yet hope, and commend their condition
to God’s mercy, and penitent sorrow ; that they may weep here, where
tears prick ; not in hell, where they scald and burn, and swell that river
of brimstone.*

In the mean time, O ye that fear the Lord, be diligent to observe and
interpret messages after secret prayer; for the life and joy of a Chris-
tian is improved by it. God has declared himself graciously pleased
with secret prayer, so as to send an angel, that glorious creature, to fly
into Daniel’s chamber, and he ‘ weary with flying,” he moved so swiftly,
nY*2 §Yn volans in lassitudine, as the original text expresses it.
(Dan. ix. 21.) What a high expression is this, that even angels are
represented weary with hasty flights to bring saints their answers! and of
what great account does the Lord esteem his praying people, that angels
are expressed to be tired in bringing tidings of mercy!

Use v. Meditate on the glory of heaven, where all our prayers shall
be turned into praises.—When every sigh below shall be an accent to the
heavenly music above, and the fears of the valley shall be turned into
orient gems in the diadem of glory. Here we groan undert wants and
desires, empty within, and live on the craving hand; but tkere palms in
the hand, white robes, and everlasting joys upon the heads and hearts of
saints.

SERMON XV.

BY THE REV. THOMAS DOOLITTLE, A.M,,

OF PEMBROKE-HALL, CAMBRIDGE.

HOW MAY THE DUTY OF DAILY FAMILY PRAYER BE BEST MANAGED
FOR THE SPIRITUAL BENEFIT OF EVERY ONE IN THE FAMILY?

But as for me and my house, we will serve the Lord.—Joshua xxiv. 15.

JosHuA being old and stricken in age, and desirous, before his depar-
ture out of the world, solemnly to engage the people of Israel to adhere
to God and his holy worship, gathered all their tribes to Shechem, called
for the chief of them that were governors, and representatives of the

* GERSON, tom. ii. 49, KK. 8. + The first edition commences the clause thus :

; Here we live in wants,” &c. Other slight variations occur between it and the second.—
DIT.
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whole body of the people ; * namely, *for the elders of Isracl,” or the
senate, that did chiefly manage the affairs of church and state; *for
their heads,” the most eminent of each tribe, and prime rulers thereof ;
“ for their judges,” that sat in courts to hear causes and execute judg-
ment betwixt man and man, and such magistrates that ruled over them
for their peace and welfare; ‘and for their ofticers,” who did see to the
execution of the sentences and judgments of superior magistrates. All
these being present, Joshua makes a brief historical narrative of God’s
zignal providences and singular benefits to them and their fathers, in this
order : First. His calling of Abraham from idolatry to the knowledge of
the true God, and profession of true rcligion. (Verses 2, 3.) Secondly.
His multiplying of his seed. (Verses 3, 4.) Thirdly. His delivering them
out of Egypt, and making a way for them through the Red Sea, which,
returning, destroyed the Egyptians that did pursue them. (Verses 5—7.)
Fourthly. His preserving them in the wilderness. (Verse 7.) Fifthly.
The victories that he gave them over the Amorites when they fought
against them. (Verse 8.) Sixthly. IHis dcfending them against Balak,
the son of Zippor, king of Moab, and restraining Balaam from cursing of
them. (Verses 9, 10.) Seventhly. His miraculous providence in drying
up the waters of Jordan, that they might pass over. (Verse 11.) Eighthly.
His delivering the men of Jericho, and their several enemies, into their
hands. (Verse 11.) Ninthly. That it was not by their own sword, nor
by their own bow, that they subdued the nations; but God, by weak
and contemptible creatures, (as hornets,) drove them out from before
them. (Verse 12.) Tenthly. His giving them the possession of such
cities which they had not built, and to eat of the vineyards and
olive-yards which they had not planted. (Verse 13.) Thus he brings
to their remembrance the great and wonderful things that God had
done for them.

The mercies of God to man being strong enforcements of man's duty
to God, upon these moral grounds and reasons, Joshua, in the 14th verse,
earnestly exhorts them to “ fear the Lord, and to serve him in sincerity,”
with a pure heart, without hypocrisy; “and in truth,” without false
pretences, and counterfeit shows of godliness, as becometh such as
worship the most holy, the most wise and glorious, God ; + and declareth

® Quatuor erant in quélibet urbe gradus officiorum : (1.) DR Senes, vel senotus. (2.)
NI3N SR capita patrum, singularum tribuum primates, primé et emincntiores in urbe,
tribuni.  (3.) D UDIW Judices, qui jus noverant et dicchant. (4.) BNIVIW Appa-
ritores, qui res judicalas exequcbantur, et baculo et loro populum cogebant ad observantiam
praceptorum.—SCHINDLERI Lesicon Pentaglotton, * Every city had four different degrees
of official men: 1. The elders, seniors, or senate. 2. The heads of the fathers, the chief
men in each of the tribes, the principal and more eminent persons in the city, the tribunes.
8. The judges, who were deeply versed in the law, and engaged in its adminiatration.
4. The officers, who attended to all those matters on which the judges had delivered their
sentence, and who, with staves and thongs, compelled the people to observe the divine com-
mands.” These four grades are enumerated in Joshua xxiv. 1.—EDpIT. t 4
capite bona valetudo ; inde omnia vegeta sumt, atque erecta, aut languore demissa ; prout
animus eorum viget, aut marcet. Et erunt cives, erunt socii digni hac bonitate : et in tolum
orbem recti mores revertentur —SENECA De Clementid, lib. i. cap. 2. “The gentlencss of
thy spirit, O Casar, will by degrees be diffused through every portion of the empire, and all
things will be conformed to thy likeness. The head ffself is the source of good health:
from it all things either vegetate and raise themselves upwards, or fall down in a state of
langwor, according as the animating principle which actuates them is either in a vigorons or
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his own fixed resolution, that he and his house would serve the Lord.
As if he should say, “ 1T have given you a catalogue of the great and
many mercies of God vouchsafed to you, and I have exhorted and
charged you all, in the name of the great and eternal God, to fear and
serve him ; but if ye will not, I do here declare, profess, and publish my
purpose and resolution in the ears of all you, the elders, heads, judges,
and officers, and all others, that I and my house will serve the Lord.
Be it known unto you, that I will not only serve and worship God myself,
but will also set-up his worship in my house : and botk I and mine will
serve the Lord.”” *

The original words in [the] Old and New Testament, translated
““ house,” have various significations ; + amongst the rest these :—

1. Prodomicilio : * For an earthly habitation,” properly taken.—This
house cannot serve the Lord: but the inkabitants in this house must
serve the Lord.

2. Pro sepulchro : * For the grave.””—Where we must all shortly take
up our lodgings, and be carried on men’s backs from our now dwelling-
houses to this sleeping-house. We that are now alive shall be in a little
time housed in the earth. While we live, we dwell in several houses.
One house can contain or entertain but a few ; but what a large, capacious
house is the grave, that shall hold all the living! ¢ For I know that
thou wilt bring me to death, and to the house appointed for all living.”
(Job xxx. 23.)1 There is no praying to or praising of God in zAis house.
In the houses where you now dwell, you may, you ought; but in this
you are going to (and O how quickly might you or I be in it!) you will
be past praying, and past hearing, and calling upon God, when death
and dust have stopped your mouths and tied your tongues.§ ¢ Whatso-
ever thy hand findeth to do, do it with thy might ; for there is no work,
nor device, nor knowledge, nor wisdom, in the grave, whither thou
goest.” (Eccles. ix. 10.) Sirs, you are going, you are going every day,
every hour, every moment, to this house, whether you are eating, or
drinking, or sleeping. Whether you pray or not pray in your houses

in a drooping condition. Among the Roman citizens and confederates will be found those
who are worthy of this benignity ; and throughout the whole world correct morals will once
more prevail.”—EbiIT.

e N ) ‘35?51 E! ego et domus mea. t N3 owos et owia uswrpantur.
¢ The word both in ‘the Hebrew and in the Greek is employed to denote & dwelling-
place and its inkabitants,” &ec.—EpIiT,

1 Ev yap eyw Tod¢ oi3a xata ppeva xas xaTa Suuov,
‘Qs pe Tax’ es Savarov wardnuoy ooy oxnoes
Maow 86: (wowos wexpwp €Tt Kabevd DuPoRrTUS.

These of the 1 d profe require no translation, as they are only an elegant
amplification of Job’s declaration in the text.—EbpIT.
§ Eheu, fugaces, Posthwme, Posthume,
Labuntur anni! Nec pietas moram
Rugis et instanti senecte
Afferet, indomitzque morti.—~HoRATI1 Carwm. Lib. ii. od. 14.

¢ How 'swiftly glide our flying years!
Alss ! nor plety nor tears
Can stop the fleeting day :
Deep furrow’'d wrinkles, posting age,
And death’s unconquerable rage,
Are strangers to delay,”—FRraNcis’s Translation.
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where now you dwell, you are going to this house where you can never
pray.* Therefore pray now or never. Serve God, and pray unto him,
now where you dwell, or you must hold your peace for ever, except you
cry and roar and lament your negligence and folly in & lake of burning
brimstone, because you did not pray in your houses upon earth. ¢ For
in death there is no remembrance of thee: in the grave who shall give
thee thanks 7’ (Psalm vi. 5.) “ For the grave cannot praise thee, death
cannot celebrate thee: they that go down into the pit cannot hope for
thy truth.” (Isai. xxxviii. 18.)

3. Pro re familiari : “ For earthly riches, possessions, and goods.”
(Matt.-xxiii. 14.)—These cannot serve God: but, witk these, men might
serve and honour God, by laying them out, when and as God commands.
(Prov. iii. 9.)

4. Pro corpore naturali : * For our weak gnd frail body.”—In which
our souls do dwell in a state of sin and imperfection. (2 Cor. v. 1.)
This house must serve the Lord, though the soul be the principal part
which God requires. (Rom. xii. 1.)

5. Pro sede seu statu beatorum : « For the state and place and glory of
the blessed.”—And blessed are they that are in this house ; for sure I
am, they in this house are still praising God, loving him, and delighting
in him: “an house not made with hands, eternal in the heavens.” 4
(2 Cor. v. 1.) This is called an house, (1.) Because there the saints do
dwell with God, as children in their father’s house. (2.) Because there
they have clear, distinct knowledge of, and perfect love to, God their
Father. (3.) Because there they are safe from all their enemies, and
from all dangers, as houses are our castles of defence. (4.) Because
there all God’s children shall be gathered together, and called home, and
live in love for ever. (5.) Because of the excellent beauty of that state
and place ; a8 houses of kings and nobles are set forth with rich and
costly furniture. What is that then of the King of kings, the place of
the glorious God?

6. Pro domesticis : *“ For persons belonging to the house or family.”
—And thus it is taken either, (1.) More generally, for < a people, ot
whole nation.” In Ezek. ii. 3, the children of Israel are called “a re-
bellious nation ;* and in verse 5, “a rebellious house.” ¢ Speak to the
house of Ierael.” (Ezek. iii. 1.) ¢ Go, get thee to the house of Israel.”
(Verse 4.) *“But the house of Israel will not hearken : for all the house of
Israel are impudent and hard-hearted.” (Verse 7.) Or, (2.) Morestrictly,
for “a stock or tribe.”” So, ‘the house of Benjamin” is taken for tke
tribe of Benjamin. (2 Sam. iii. 19.) Or, (3.) Most strictly, for “an
household, or persons living together in one proper house.” The whole

* Dum loquimur, fugerit invid

Atas ; carpe diem, quum minimum credula postero.—Idem, lib. i. od. xi. 7.
¢¢ Improve the moments whilst they last,

i e . B

T:-m:now :p nomnh y:‘]:- cu’-e.”—’l‘rmulndon by several Hands. (Lintot, 1718.)
t Religuorum sententie spem afferunt ; &i te forté hoc delectat, posse animos, cum e cor-
poribus excesserint, in colum, quasi in domicilium suwm, pervenire.—CICERONIS Tusc.
Quast. 1ib. i. cap. 11. ¢ The opinions of others are charged with bope, if it is any pleasure
to you to think that souls, after they leave the body, may go to heaven as their abode.”
—MaiN’s Translation.
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people of the Jews did consist of several tribes; a tribe, of several
families ; a family, of several households ; an household, of several per-
sons. *“In the morning therefore ye shall be brought according to your
tribes : and it shall be that the tribe which the Lord taketh shall come
according to the families thereof ; and the family which the Lord shall
take shall come by households ; and the household which the Lord shall
take shall come man by man.” (Joshua vii. 14.) In this place I take it
strictly for an household properly, at least necessarily, included ; of which
more in the first argument to prove the question before us.

Will serve the Lord.—The original word is used concerning God, con-
cerning men, concerning the earth.* The first is only to our present
purpase, and signifieth the religious warship which we owe to God.
““Thou shalt fear the Lord thy God,” 7ayn ina¥y “and him shalt thou
serve.” (Deut. vi. 13.) g3 mim=nx 373 “ Serve the Lord with fear.”
(Psalm ii. 11.) Of this more also in the first argument to the question,
which I am limited to: which is well enough grounded upon the text;
as will appear in the proof drawn from it. The question is this :—

“ How might the duty of daily family prayer be best managed to the
spiritual benefit of every one in the family ?”’

For the more distinct proceeding in this question, I shall inquire after
these five things :—

QuesTioN 1. ““How it will appear, or be proved, that it is a duty in-
cumbent upon proper families, jointly to pray to God?

II. ““Whether it be the duty of proper families, or those that live
together in one house, under the government of the master of the family,
to pray daily to God together ? or what are the reasons for the daily per-
forming of 1t?

II1. ““How these daily family prayers should be so performed and
managed, that every one in the family might be benefited thereby?

IV. ¢ With what arguments masters of families might be urged, and
they press their own hearts, withal, to a conscientious, serious, and con-
stant performance of family prayer ?

V. “What are the common pleas and excuses ordinarily alleged to stop
the mouth of conscience, or to shift-off the guilt from themselves in the
neglect of it ? and how they may be made appear to be frivolous and
vain !’

In the first I shall speak of the duty itself. In the second, of the
time and frequency of it. In the third, to tke manner of it. In the
fourth, to the motives to it. In the last, to the objections against it.

® T3V Serviit Deo, homini, terre. (1.) Dea; adorando et venerando : adoravil, vene-
ralus est, religiose coluit. (2.) Homini; operando: vel operd et officiis subjcctus fuit.
(3.) Terree ; laborando, arando, sementem preparando : aravit, coluit, exercuil.—SCHINDLERI
Lesicon Pentaglotton. * The Hebrew word, which is here rendered to serve, is applicable
to God, to man, and to the earth. 1. To God, by acts of adoration and rev to Him :
and then it means to adore, to venerate, and render religious worship to Him. 2. To man,
by engaging in working for him: and then it signifies a enbjection to him by laborious
services and the performance of certain duties. 3. To the carth, by toiling in it, by plough-
ing and preparing the ground for the reception of seed : and then its meaning is, to plough,
to cultivate, and bestow much lahour upon the sojl.”—KEpir.
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- QUESTION 1.
“ Whether it be the duty of proper families or households to pray to
God together ?”
ANswWER in the affirmative.

ARGUMENT 1.

That it is the duty of those that live together under the government of
the master of the family o pray together, will appear and be proved from
this chapter, whereof the text is a part, by making good these four pro-
POSITIONS :—

1. That by Joshud's “ house” is meant, or at least necessarily included,
Joshua's household or proper family.

2. That serving of God, taken generally, (as here it is,) doth compre-
hend and include prayer, as one way whereby Joshua and his house toge-
ther would serve the Lord.

3. That Joshua made this resolution, as he was guided by the Holy
Ghost.

4. That Joskua, in the name of God, and by authority received from him,
doth exhort all the families of Israel to do the same in their houses, which
he doth promise and resolve for himself and his house ; and this upon moral
grounds and reasons, for which all families are obliged to do the like.

ProrosiTiON 1. By Joshua's * house’ is meant, or at least included,
his household or proper family—That this is a frequent acceptation of
the original words translated ‘house’ in the scripture, for a proper
family,* consult these places: ‘ Come thou and all thy house into the
ark.” (Gen. vii. 1; Gen. xviii. 19; xxx. 30; xxxi. 41.) “A lamb
for an house.” (Exod. xii. 3.) ‘ And if the household” (Hebrew,
house) « be too little for the lamb.”+ (Verse 4.) ¢ Take you a lamb
according to your families, and kill the passover.” (Verse 21.) It was said,
an ““house” before, now ¢ families,” b;~nh1§n§g  according to your
families ; ’ both house and family are here taken strictly and properly ;}
for the passover was to be eaten in every household, if there were ten
persons in it ; for, according to some, there were never less than ten in
number, nor more than twenty,§ at the eating of one lamb at the pass-
over. “If the household were too little for the lamb, they were to take
the next neighbours in, according to the number of persons ;| and the
blood of the lamb was to be stricken on the two side-posts, and upon the
upper door-post, of the houses where they did eat it, which was for a
token upon such several houses that they should not be destroyed.
““The earth swallowed them up, and their households.”” (Deut. xi. 6.)
In the Hebrew, ¢ their houses.” [So] 1 Sam. i. 21; ii. 36 ; 2 Kings x.

N in Instrumento Veteri non simpliciter pro edificio capitur, sed pro ipsd familid,
owvexBoxixws, conlinens pro contento. ** This word, in the Old Testament, is not merely
used to denote an edifice, but likewise the family that inhabits it, by & common synecdoche,
the container being put for that which it contains.”—EDIT. t Pro qudque familid,
nempéd minore, et in und domo degente.—PiSCATOR in loc. “For each family, that is, such
as were few in number, and living together in the same house.” —KEDIT. 1 Domus
pairis pro domo in qud est paterfamilids.—OLEASTER, MARIANA. ¢ The father’s house
signifies any house in which the master of the family resides.” —EDIT. § Joseruus
De Bello Judaico, lib. vii. c. 17. Il Prowt osa fuerit familia, ita sibi’ magram
vel parvam familiam adjunget.—V ATARLUS in loc. .
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21; Psalm ci. 2, 7. 8o, in the New Testament : * Luke xix. 9 ; John
iv. 53 ; Acts x. 2; xi. 14; xvi. 15, 31, 34 ; xviii. 8; 1 Cor. i. 16 ; Phil.
iv.22; 2 Tim.i. 16 ; iv. 19 ; Titusi. 11; Heb.xi. 7. ¢ One that ruleth
well his own house ;” (1 Tim. iii. 4 ;) that is, his wife, children, and ser-
vants. By which it is manifest, that frequently by  house” is under-
stood the persons dwelling together in one house, constituting one particu-
lar proper family.

And it must be teken in a limited sense in the text, as distingnished
from all the rest of the families of all the people of Israel : for to all the
rest Joshua doth declare, that though they all should forsake the Lord,
yet he and his household would serve the Lord. And if any would
extend it beyond his own proper family to his kindred, yet his own house
and family, strictly taken, cannot, with any colour of reason, be ex-
cluded ; for can it be imagined, that Joshua should be so zealously reso-
lute, that his tribe or kindred should worship God, and yet take no care
of those that were nearest to him, in his own house or proper family ?
Or would this be suitable to the spirit of a man so holy, wise, and zealous
a8 Joshua was, 80 to do?

Pror. 11. Serving of God comprehendetk and includeth under it pray-
ing unto God.—This being put for the whole worship of God, prayer, that
is & most eminent part thereof, cannot be excluded. That serving God is
8o comprehensive as to take-in the whole worship of God, these scriptures
make manifest : Exod. ifi. 12; iv. 23 ; vit. 16; vin. 1,20; ix. 1,13; x.
3,7,8,11,24, 26; xii. 31; Deut. vi. 13; x. 12, 20; xiil. 4 ; xxviii. 47 ;
1 Sam. vii. 3 ; xii. 10 ; Psalm ii. 11; Jer. xxx. 9; Matt. iv. 10; vi. 24;
Luke i. 74 ; ii. 37; iv. 8; Acts vii. 7; xxvi. 7; xxvii. 23; Rom. xiv.
18; 1 Thess. i. 9; 2 Tim. i. 3. The Septuagint + translate the text,
Eyw 3 xai % oixia pov Aarpevsopey Kvpiw® « But I and my house wilt
woRsHIP the Lord.”” So it is translated in Phil. fii. 3: Of wvevpars
Oew Aarpevovres, “ Which worsaIp God in the spirit.”

Calling upon God is such an eminent part of worship, and such a
principal way of serving the Lord, that it is frequently put for the whole
worship of God,} according to these scriptures: Gen. iv. 26 ; xii. 7, 8;
xiii. 4 ; xxi. 33; xxvi. 25; Psalm Ixxix. 6 ; Isai. xliii. 22; Jer. x. 25;
Joel ii. 32; Matt. xxi. 13; Acts ii. 21 ; ix. 14, 21; Rom. x. 12—14;
1 Cor. i. 2; 2 Tim. ii. 22. Can prayer then be excluded? Can any be
said to be devoted to the service of God in general, that never call upon

® Eodem modo owos et oucx in Instrumento Novo. * In the same manner the Greek word
for ‘house,’ in the New Testament, also signifies a household.”—EDIT. t Greci In-
terpretes indifferenter hoc verbum 1;1} verterunt, mods verbo BovAevew, modi verbo Aar-
pevew. ¢ The Greek Interpreters translate the Hebrew word indifferently, as signifying either
to serve or to worship.”—EDpi1'r. 1 Precatio omnium fermé benorum operum complesus
quidam est, et compendiwm ; nam in ed se exerit cordis fides, agnitio, timor, amor, et fiducia
in Deum. Omnium hominis virium quies et cessatio ab omni alid occupatione.—Sic et legi-
tima dilectio nostre et prozimi salultis per omnes feré virtutum classes piis precibus exercetur.
Imd totius doctrine theologicx in oratione praris est.—CRrucl Syntag de Precati
¢ Prayer is a prehensive pendium of almost every good work: for in it the heart
exercises faith, acknowledgment, and confession, fear, love, trust and confidence in God. In
it all the powers of man are brought into action, and cease to be occupied with other objects.
Thus likewise, throngh nearly all classes of the virtues, the lawful desire for our own salva-
tion, and for that of our neighbour, finds its appropriate exercise in pious petitions and re-
quests. Nay, in effectual and fervent prayer the whole of doctrinal theology is reduced to
practice.”— Ep1T.
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God, or pray unto him? Can a particular person be accounted a servant
of God, that never prayeth to him? Or can a family, as such, be said to
serve the Lord, that, as such, doth not call upon him? Are God’s ser-
vants prayerless servants? Or are not such more worthy of the name of
““atheists,” since they are described by not calling upon the name of the
Lord ? (Psalm xiv. 4.)

Provr. 1m11. Joskua, being guided by the Spirit of God, doth thus resolve
and promise, that he and his house would serve the Lord.—Was this good
or evil that he declareth he and his would do? Was he bound to
do it, or was he not? Was this cultus Deo indebitus, * worship not due
to God?”’ If it were due upon moral reasons, then, upon the same rea-
sons, it is due from other families as well as it was from his: if not, it
was but Joshua’s superstition * to serve God in his house. But was he
ever blamed for superstition in this thing? Was it obedience to God
that Joshua served God in his house? If it was, it must be founded
upon some law, and it must be conformity to some rule ; for what is no
way commanded by God, though done, cannot be obedience to him.t
Beside this, add, that, in his preface to his speech, of which the text is a
part, he declares that what he said to them he had it from the Lord.
(Joshua xxiv. 2.)

Pror. 1v. Joskua, in the name of God, and by authority from him,
ezhorteth all the rest of the families of Israel to the same duties,
which ke promised and resolved upon before them all, that is, that they in
their houses should serve the Lord.—That his exhortation was in the
name of God, and by authority from him, is evident; for he protesteth
that he was to say the Lord’s words to them : *Thus saith the Lord
God of Israel.” (Verse 2.) That he exhorted them in the name of the
Lord to serve God with their families, is also manifest.] Doth he
engage that he will serve the Lord? So he exhorteth them to do also:
““ Now therefore fear ye the Lord, and serve him in sincerity and in
truth.” (Verse 14.) And again: ‘“Serve ye the Lord.” The matter of
the duty then is the same, expressed in the same words. That this
exhortation of serving the Lord reached to their families also, is apparent
from the argument that he useth to enforce it, namely, his own example
in his house ; else the strength and reason of it would be lost. Would
you have it run thus ?—¢ When I do so earnestly persuade, counsel, and
command you to serve the Lord, I would not have you to understand

® Superstitio est qud Deo cultus indebit hibetur.—AMBSII Medulla. ¢ Superstition s
that which renders to God a worship which is not due to him, and which he has not
required.”—EDIT. t Cultus ab hominibus estra Dei revelationem, pro arbitrio confictus,
o ine appellatur e0enobpn , qud non Aonoratur Deus, neque obedientie Aabet rationem,
quea esse non potest wbi mandalum non est.—WIND. Theolog. lib. if. ¢ The worship devised
by men as the figments of their own imaginations, withont any regard to Divine revelation,
is distinguished by & Greek appellation, signifying will-worship ; an act by which God is not
honoured, and which has no reference to obedience ; for this cannot exist except where God
has given a d.” The author from whom this sentence is quoted has been imperfectly
described by Mr. Doolittle. Some of our old divines cite WENDELINI Philosophia Moralis 5
but I am of opinion, that the treatise intended by the preceding slight notation, is J. P.
WinDeccius De Theologid Jureconsultorum, libri duo, 4to, 1604.—EDIT. 1 Suoet
Samilie sux plo ad perseverantiom in vero cultu hortatur.—PAREUS in loc. ¢ By his
own example, and that of his family, he exhorts them to perseverance in the true worship of
God.”—EDpI1T. Interea ut pudorem ipsis incwtiat, se in Dei cultu cum domo sud perse-
veraturum testatur.—CALVINUS in loc. “In the mean time, in order to fill them with
shame, he solemnly protests that he and his house will continue in the worship of God.”—
EprT.
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me, as if this reached to your houses and proper families, that ye should
there set up conjunct religious duties ; but I and my house will serve the
Lord.” Would not this destroy the very sense and strength of his rea-
soning? But if you take it, on the contrary: ¢ When I persuade you,
and command you in the name of God, to serve him, I would have you
understand that my meaning is, that both you and your houses should be
engaged conjunctly to serve God; and I exhort you to no more than
what I do declare before you all that I will do in my house.” And so
the sense is good, and the argument strong to move them to it, when he
doth, according to the proverb,* ¢ begin at home,” and, by his own
example, influence them into the same practice : it being an effectual
way to back an exhortation by one’s own example, doing what we per-
suade others to do :—
Sic agitur censura, et sic cxempla parantur ;
Cuwm judex, alios quod monet, ipse facit.t—Ovipn Fasti, lib. vi. 647.
“ In his resolution he doth not only show his zeal in glorifying God by
doing him faithful service, though all others should forsake him; but
also and chiefly, like a prudent governor, draweth them on to imitate
him, of whom they had justly so great an opinion for his wisdom and
piety.”’—¢ English Annotations.” }
The sum of all this affordeth this argument for family prayer :—

ARG. 1. If Joshua, guided by the Spirit of God, and upon moral grounds

and reasons, did promise and resolve that he and his house would

jointly serve the Lord, which includeth prayer also ; and doth upon

the same moral grounds and reasons, and in the name of God,

exhort and command all the heads and the governors of Israel, and

all the people, to do the same in their houses; § then, the same

moral grounds and reasons still continuing, it is the duty of all

families jointly to serve the Lord, including prayer also :
But all the parts of the antecedent are true: .
Therefore it is the duty of all families jointly to serve the Lord, including

prayer also.

ARGUMENT I1.

The second topic or head from whence family prayer might be
proved to be our duty, shall be taken from zke law of nature. In this

® A lare incipe, id est, a domesticis ac familiaribus initium sumito, recté dicitur in
wmagistratus et aliene vite censores : quorumn officium est ut in primis suam suo
vitam corrigunt.—KERASMI Adagia. ‘¢ Commence at your own hearth; that is, ¢ Make a
beginning in the domestic circle, in your family-affairs.” This proverb is with propriety
addressed to magistrates, and to those who have to sit as censors on the conduct of other
persons, and whose duty it is in the first instance to correct and amend their own course of
life, and that of their family.” —EpiT. t ¢In this manner are the censor's duties
rightly discharged, and thus are appropriate examples furnished ; when he who s appointed
to sit in judgment upon the conduct of others, himself practises that which he enjoins.”—
EpiT. 1 Efficacissimum argumentum erat exemplum imperatoris, presertim
dentissimi, sanctissimi, et felicissimi ; exemplum hic proponitur gubernande familie
nostre.—Mas1Us in loc. ““The most efficacious argument to be employed was the example
of a general who was remarkable for consummate prudence, deep piety, and uncommon suc-
cess ; an example which is here preposed for our imitation in the government of our
families.”—EpIT. § Bencficiorum predictorum commemorationis scopus est, ut osten-
dat extreme ingratitudinis esse pro (ol tantisque beneficiis non vicissim Deum colere et sequi.
—PAREUN in loc. ¢ He ates the benefits which God had previously conferred on
them, for the purpose of showing it to be an act of extreme ingratitude if they did not wor-
ship and obey the Lord, in return for such manifold and transcendent blessings.” — Epi1T.
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I shall proceed also by laying down several PrRoPOSITIONS, by which,
as by so many steps, we might come up to the argument that will
determine it.

ProrosiTiON 1. Man, being made by God a rational creature and a
voluntary agent, is olliged to take God for his Governor and Ruler.—The
actual existence of a creature doth necessarily and immediately infer his
relation to a Creator, as the being of a son doth the relation of a father.
Actual creation is the fundamentum or “ground” of this relation : and as
it is an absurdity in nature, that a son should be a son, having his being
by his parents under God, and should not be obliged to be thankful to
them, to honour them, love them, and obey them ; so it is much more
absurd, that man should have a rational being from God, and not be
obliged to take him for his Governor, by how much God is greater than
our parents, and the First Cause of our being. And ¢Ais man is obliged
unto, antecedently to his own consent ; yea, though he should never con-
sent unto it ; as a son is bound to obey his parents, though he should
never consent thereto. Though to take God for our Ruler in order to
salvation, our own consent is necessary ;—for God saveth no man against
his will, nor without his own consent, but by his powerful Spirit maketh
them willingly consent ; but as our consent was not necessary (nor pos-
gible) to our own creation, 8o it is not necessary to our obligation and
subjection unto God ;—yet if man doth not consent to take God for his
Governor, he is a rebel against his Maker; and though he do it not, he
stands bound to do it : else obedience to God were not man’s duty, nor
disobedience his sin; and then man might act as he list, and do what he
please, and never have any accusation from his own conscience, nor rea-
son to be ashamed of nor afraid of any thing he doeth, if he can by
policy or power escape punishment from men; and if they should come
to any harm by what they do, it would be rather for their silliness and
unwariness, than for their wickedness; or if they do good, moved there-
unto by their own profit, and not by obligation of obedience to God their
Governor, it would be attributed to their craftiness, rather than their
goodness.*

® Qudd si homines ab injurid pena, non natura, arcere debet, quanam solicitudo veraret
impios, sublato suppliciorum metu ? Quid si pena, si metus supplicii, non ipsa turpitudo,
deterreret ab injuriosd facinorosdque vitd, nemo est injustus, at incauti potivs habendi sunt
improbi. Tum autem qui non ipso honesto movemur, ut boni viri simus, sed utilitate
aliqud atque fructu, callidi sumus, non boni. Nam quid faciet is homo in tenebris, qui nikhil
timet nisi testem et judicem ? quid in deserto loco, nactus quem multo auro spoliare possit
imbecillum utque solum?......Si negabit se illi vitam erepturum, et aurum ablaturum,
g ob eam gabit, qudd id natura turpe judicet, sed qudd metuat ne emanet, id

est, ne malum habeat. O rem dignam! in gud non modd ducti, verdm etiam agrestes,
erudescant.—CICer0 De Legibus, lib. i. cap. 14. ¢ But if the dread of impending pains
and penalties, and not the dictate of nature, ought to restrain men from committing acts of
injustice, what kind of solicitude would that be with which the wicked would then be dis-
tressed, when they saw all fear of punishment removed ? Baut if the fear of punishment and
of penal infliction, and not the very turpitude attached to all base deeds, should deter men
from an unjust and iniquitous career, no man in that case is unjust; and they only who
have been too incautious in the perpetration of their crimes are to be considered as rank
scoundrels. Bat then if our inducement to become good men be solely some personal profit
or advantage, and not this high and honourable principle, we are not virtuous persons, but
astute and crafty villains. For if such a wretch dreads nothing so much as the sight of a
witness or 8 judge, what will. be the character of his actions under the cover of darkness ?
What will be his conduct when, in a sequestered spot, he meets with a lonely and feeble tra-
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Pror. 11. Man, being made by God a rational creature, is governed in
a way suitable to the nature of such a creature.—That is, by a law, and
not merely by physical motion, or natural necessity, or objects proposed
to his sense only, as brutes and inanimate creatures are. If we consider
the nature of man, we shall discern a necessity and an aptitude in him to
be governed by a law :—A NECESSITY, because in his first estate mutable,
in his fallen estate corrupt ; AN APTITUDE, because he is rational, acting
for some end, to be attained by such means as are conducible to the
same, and both end and means to be discerned by reason:* whereas
brutes, that neither know the end, sud ratione finis, [*in reference to
what is proposed by the end,”] nor the means, sub ratione mediorum,
[« with respect to that which the means are intended to produce,”]
are not capable of moral government. But it is suitable to the nature of
man, being an understanding and voluntary agent, to be ruled by a law
constituting his deditum officii, premii, et pene, “ DUTY unto God Ais
reward, if he be obedient; Ais punishment, if he walk contrary to that
law prescribing his duty to him.” Such a law God hath made for the
government of men: else no man could be guilty of sin, because there
would be no such thing as sin; for where there is no law, there is no
transgression : else there would be no such thing as virtue and vice, and
no such difference of men as good and bad : else there would be no need
of repentance for any man, no need of reproofs and exhortations: else
there would be no rewards and punishments; to be short, there would
be no religion in the world.+

Proe. 111. Though all men, for some time, were without the written
law of God, which is full and sufficient to salvation, and many are without

veller, who has abundance of gold, and who he perceives can be easily plundered ? If he
will boldly assert, that he had entertained no design of killing his victim or of filching his
gold, for the same reason he will never deny, that, in the judgment of nature, such an act
would have been one of deep turpitude ; but he will not admit, that he was restrained from
that evil deed only through fear of its becoming publicly known, and his being viited
with anpl onse O notable affair! the reflections concerning which may far-
nish cause for blushlng not only to learned men, but also to uncivilized rustics.”—EDIT.

® Lex est ratio summa insita tn naturd, que Jubet ea que JSacienda sunt, prokibet contra-

ria: lm, rcyula et a wm vel omittendorum : seu, neque Rominum
i , nec 1 lig populorum, sed aternum quiddam, quod universum
ﬂmmium regmt, umperandc prohibendi ientid.— A1.TENSTAIG1 Lexicon

(Antverp. 1677.) ¢ This law implanted in our nature is the highest reason, which com-
mands the things that are to be done, and prohibits the contrary. Or it is the rule and
measure of all actions that are to be performed, or that must be omitted. Or it is a law
which was never devised by any ingenuity of men, nor is it a sacred principle which was
discovered and embraced by whole nations. But it is an eternal and undefinable something
which was intended to govern the entire intellectual world by the obvious wisdom of its com-
mands and prohibitions.”— EpiT. t Si natura confirmatum jus mon erit, virtules
omnes tolluntur ;—mneque solum in homines obsequia, sed etiam in Deos carimonie religio-
nesque tolluntur ;—jus esset latrocinari, jus adulterare, jtu testamenta falsa supponere, &i
Aec m]raym aut scitis multitudinis probarentur ; que si tanta est potentia stultorwm sen-
lenlm alque jussis, ut eorum suffragiis rerum natura vertatur, cur non sanciunt ut que mala
sunt, habeantur pro bonis et salutaribus? &c.— Cicero De Leg. lib. i. cap. 16,
“ But if nature 'benot the embhshed law, the foundation of all the virtues will be destroyed ;
and not only courtesy and complaisance toward men, but likewise all reverential worship and
pious observances toward the gods, will be removed. It would soon become lawful for a man
to rob and plunder, to commit adultery, and to forge wills, if these deeds of evil were left to
be approved by the suffrages and decisions of the multitude. If then the opinions and judg-
ments of fools possess such a wonderful potency, as to change and subvert the nature of
things by their decrees, why do not they at once ordain and appoint, that those things which
are evil and pernicious shall be accounted good and salutary ? '— EpiT.
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it still ; yet all men kave a law written in their Rearts, showing them
that good is to be embraced, and evil to be shunned, and [it) is sufficient to
leave them without excuse.*—Beside what is said before, the apostle
proveth this by a twofold argument or testimony : the first external, from
the lives of many of the more sober Heathen, who did many things con-
tained in, and commanded by, the law of God : * For when the Gentiles,
which have not the law, do by nature the things contained in the law,
these, having not the law, are a law unto themselves :*’ the second is dn
internal testimony : ‘ Which show the work of the law written in their
hearts, their conscience also bearing witness, and their thoughts the
mean while accusing or else excusing one another.” (Rom. ii. 14, 15.)
The very Heathen have been filled with fears of punishment after they
have committed sin: but what need [for] that, unless they knew they had
transgressed some law? What law, then? Not the written law of God ;
for that they had not : therefore a law of nature; being for such evils
for which they were not exposed to punishment by the laws of men.

It is not essential to this law that it be either spoken or written ;+ but
it is sufficient that it be some fit signification of the will of God to man,
authoritatively instituting what shall be due to God from man ; and de-
claring what benefit and good shall redound to him if he do obey, and
what evil of punishment shall be inflicted upon him if he doth trans-
gress. And yet this will of God is signified and promulged, in that God
hath engraven such a law on all men’s hearts, and imprinted it in their
very natures, that doth discover such a deformity in some evil that it is
to be abhorred, and such a beauty in some good that it dictates it is to
be embraced.] There are certain xosas evvoias, * common notions,”
‘““innate or natural principles,” known to all men ; such light and dic-
tates of reason by which, when they come to understanding, they may see
a plain difference betwixt good and evil in some things, and conclude
that one is commanded by God, and the other forbidden, and, conse-
quently, that they are bound to do the one, and to avond the other $

'Edgucdammmcpla,udnalak:,quammdc’ i y ve-
rim es naturd ipsd arrip 'y ST ; ad qum no- docn, mifam, non
énetituti, sed imbuti sumus. —Clcnoms Oratio pro Milone, 4. *¢ For this is not a written
but an innale law. We have not been taught it by the leurned we have not received it from
our ancestors ; we have not taken it from books. Baut it is derlved from nature, which has
forced it npon us, and it {s stamped in indelible characters upon our very frame. It was not

conveyed to us by instruction, but wrought into our constitution. It is the dictate not of
education, but of imdnct ”’—DuNcaN’s Translation. t Qua lex tp:a ratio imperandi
o prokibendsi ; gui ignorat, is est injustus, sive est illa scripta uspiom, sive nusquam.
—Cicgro De Leyubuc, lib. i. ¢. 16. ¢¢ This law is the rule and reason of commands and
prohibitions, nnd he who is uneonaciom of its dictates is an unjust man, whether it is
written or "—EDIT. 1 Promulgatio legis nature est ex hoc
ipeo, gquid Deus cam mentibus Aominwm inseruit maturaliter cognoscendam.— AQUINAS,
Prima Secunde, Q. 90. ¢ The promulgation of the law of hature arises from the fact of
Godbaving implanted that law in the minds of men, that it may be naturally known and dis-
cerned.”—EpiT. § Jus naturale est dictamen recie rationis, indicans actui alicus, ex ejus
ientid aut dis ientid cwm ipsd naturd rationali, inesse moralem turpitudinem aut
necessitatesn moralem, uc consequenter ab auctore nature, Deo, talem actum aut vetari, aut
precipi.— GroTius De Jure Belli et Pacis, lib. i. cap. 10. ¢ That which we call natural
right, or the law of mature,is the dictate of right reason, showing the moral malignity or the
moaral necessity that there is in any act, by either the repugnancy which it bath to rational
nature itself, or its congruity with it ; and consequently that such an act is either com-
manded or forbidden by God, who is the very author of nature.”—RvaT1s’s Translation.
Les nature est | ot dict: r itls inditum in intellectu, hominem commu-
nibus notionibus ad suati et injusti, honesti et turpis discreti infor y 4t quid fi
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and, withal, [it] doth dictate to them that it shall be well with them that
embrace good, and punishment shall be inflicted on them that do evil.
“ And this signification of the will of God concerning duty, rewards,
and punishments is the law of nature, as it is common to all men.” Lex
naturalis est significatio divinee voluntatis, quam Deus ipse nostris mentibus
inserit.—VALES1I08 De Philosophid Sacrd, p. 279; though described
something otherwise by others.

Pror. 1v. By this light and law of nature all men might know thot
there is a God.—The knowledge [which] we have of God in this life is
either natural or by revelation ; by the book of nature, or by the book of
scripture. The book of nature is either external, the works of God’s
creation, which declare and show 7o yvworov Tou @cov, “some things
that might thereby be known of God;” (Rom. i. 19, 20;) and this is
acquired or objective knowledge of God : or clse internal, to which are
referred those natural, common principles, the relics of the image of God
in man lying in his rubbish after the fall, and the inward testimony of
conscience, which is innate, subjective knowledge of God.* Not that there
is any actual knowledge born with man; but by these we might at years
of understanding draw as certain a conclusion that there is a God, as
that we are, or that any thing is that we behold with our eyes. For
when we see the earth and heavens, &c., light of nature tells us that
they had some cause by which they were produced; because nothing
could make itself, because it would have been before it was, which, reason
tells us, is impossible : therefore things made must be made by something
that is and was never made. Reason tells us, that if any thing be possi-
ble, there ir something that is necessary ; if any thing may e, something
must be : that which is possible fo be must have something to bring it
tnto actual being. Reason telleth us, that if there had becn one instant
in which nothing was, nothing could have ever been, for nothing can
make nothing.

All these four propositions do but make way for that which is chiefly
to our present purpose, which is that which follows :—

Prop. v. The light and law of nature doth dictate, that it is man’s

dum sil vel fugiendum intelligat.—CRoc11 Syntagma. ¢ The law of nature is the light
and dictate of reason, which is divinely infused into the understanding, instructing the mind
of man in general notions for the reparating and disparting of that which fe right from
that which i unjust, of the honourable from the shameful, that he may gain a competent
understanding of the things which must be done, and those whlch maust be avoided.”—EpIT,
® Que est enim gens, aut quod genus hominum, quod non habeat, sine doctrind, anticipa- -
tionem guanda:n Deorum ? cum enim non instituto ahquo aut more aut lege sit opinio con-
:muta, maneatque ud unum omnium firma corumclo, intelligi necesse est, esse Deos, guo-

niam insilas eorum vel potids innatas cogniti ; de quo autem omnium mnatwra
consentit, id verum esse neccsee est ; csse igitur Deos confitendum e:t : quod gquoniam fereé
constat inter omnes, non philosophos sobim sed etiam indoct tare slinud

etiam, hanc nos habere sive anticipationem, ut anté diwi, sive prcﬂotumcm Deorum.—
Cicero De Naturd Deorum, lib. i.  For what nation, what people are there, who without
any learning have not a natural idea or pre-notion of a Deity ? For since it is the constant
and universal opinion of mankind, independent of educativn, custom, or law, that there are
gods, it must necessarily follow that this knowledge is impl 1 in our minds, or, rather, is
innate inus. That to which there is a general agreement through natare, must iofallibly be
true ; therefore it must be allowed that there are gods ; for in this we have the concurrence
not only of almost all philosophers, but likewise of the illiterate. It must be also confessed,
that we have naturally this idea, as I said before, or pre-notion of the existence of the
gods.”—Translation. (Oxford, 1829.)
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duty to pray to God, and that not only severally, but conjunctly ; and
that not only in public assemblies, but in private families.—For the clear-
ing of this, I shall lay down several PosiTiONS, including certain truths ;
and fetch the proof of them from the light of nature and the testimony
of Heathens themselves; and then gather up the argument from the
whole.

PositioN 1. That the light of nature doth dictate that the souls of
men are immortal, and do not die when the body dieth.*—This the Hea-
then did gather from the great care that there is naturally in all men, at
least, that do improve their natural light, and hearken to the voice of
sober reason, what shall become of them after death. Though all men
do not seriously provide for the soul after its separation from the body,
and the light of nature cannot direct us in this matter; yet such cares
and fears that there be in men about their state after death, even in such
as never had a Bible, is a certain evidence that they believed the soul’s
immortality. Reason gathers also the immortality of the soul from the
simplicity and immateriality of its nature, that it is not compounded of
material parts as the body is, nor hath such contrary qualities combating
one with another as the body hath, to cause its dissolution or cessation
of being ; for the destruction of a thing is the tearing asunder thosc
parts which, before such destruction, were joined together.t The soul
therefore, that is not so compounded, hath nothing in its own nature that
should cause it to cease to be, nor render it liable to be destroyed by any
creature, though it might be annihilated by Divine Power.

Pos. 11. The light of nature tells us, that the immortal souls of men
must be happy or miserable after their separation from the body, and
that there is a life of retribution after this.—Heathens have plainly
taught that there are two ways that the souls of men do go, after they are
loosed from the body, according as their lives were in this world ; that such
a8 have wallowed in sin, and given themselves to gratify their lusts,—
that these souls are shut out from God, and shut up in extremity and eter-
nity of torment.{ Hence Heathens mention Tityus, who being cast dowr

® Muvi verd arg tum esl, naturam ipsam de immortalitale animorum tacitam

J e, quid ibus cure sunt, et marimae gquidem, que post mortem fulura sunt.—
CicERONIS Tusc. Quast. lib. 1. cap. 14, ¢ But the greatest argument is, that nature herself
gives a silent judgment in favour of the immortality of the soul, in that all are anxious, and
greatly 80, in what relates to faturity : ¢ One plants what future ages shall enjoy.’"—MaIN's
Translation. t Nihil animis admistum, nihil concretum, nikil copulatum, nihil duples ;
guod cim ila sit, certd nec secerni, nec dividi, nec discerpi, nec distrahi potest, nec interire
igitur : est enim interitus quasi discessus et secretio ac diremptus earum partium, que ante
interitum junctic liqud tenebantur.—Ci1CERONIS Tuscul. Qucat. lib. 1. cap. 29. ¢“In our
knowledge of the soul, we cannot but be satisfied that it has nothing but what is simple,
ixed, uncompounded : which being admitted, it cannot be separated nor divided, dispersed

nor parted, and therefore cannot perish. For, fo perish implies parting asunder, a division, a
disunion of those parts which, while it subsisted, were held together by some band.”—
“1dem. Sed mescio guo modo inkeret in mentibus quasi seculorum guoddam augurium futwro-
rum ; idemque in may'mis ingeniis altissimisg imis et existit mavime, et apparet
Sacillimd.—CICERONI8 Tusc. Quest. lib. i. cap. 156.  But, I know not how, there adheres
to our minds a certain presage of future ages ; and this both exists most, and appears clear~
est, in men of the best parts and greatest souls.”—Idem. 1 Socrates, supremo
vite die, de hoc ipso multa dissersiit, el cum pend in manu jam mortiferum illud poc-utum
teneret, locuius est ild, ut non in mortem trudi, verim in colum videretur ascendere, ita
enim censcbut ; ilaque disseruit duas esse vias duplicesque cursus amimorum e corpore
excedentium : nam qui se h is vitiis contami; t, et se totos libidinibus dedidis-
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to hell had a vulture that came every day, and did gnaw his liver, and in
the night it was repaired and made up again ; that what was torn by the
vulture one while, again did grow, that his punishment might !)e perpe-
tual : and some that are punished by being put to labour in rolling huge
stones, and racked upon wheels, and to be there in this misery for ever.
Sazum ingens volvunt alii, radiisque rotarum
Districti pendent : sedet, ternimque sedebit,
Infeliz Theseus—— VirGILIL Zneis, lib. vi. 616.
¢¢Scme roll huge stones, and stretch’d on wheels do lie ;
Deamn’d Theseus sits there to eternity.”
Thus they make mention of Pluto, by whom those that were most vicious
were most tormented ; and of Charon’s boat, who they imagined was
ferryman of hell ; of Rhadamanthus, the judge ; of Tantalus, thirsting in
the midst of waters; of the Stygian and other infernal lakes; of Cer-
berus, a dog with three heads, porter in hell : and give descriptions of
the place of torments.
Spelunca alta fuit, vastoque immanis hiatu,
Scrupea, tuta lacu nigro, nemorumgue tenebris ;
Quam super haud ulle poterant impuné volantes
Tendere iter pennis : talis sese halitus atris

Faucibus effundens, supera ad convesa ferebat ;
Unde locun Graii dizerunt nomine Avernum.— Idem, lib, vi. 237.

¢¢ There was a deep cave, with & mighty gulf,
With black lakes moated, and a horrid grove,
O’er which not safely swiftest wings could move,
Such were the vapours from these foul jaws came:
This place the Grecians did Avernus name.”

And as they set forth the eternity of their hellish torments, so they did
acknowledge the variety of them to be more than could be expressed.
Non, miki si lingue centum sint, orague centum,

Ferrea vox, omnes scelerum comprendere formas,
Omnia penarum percurrere nomina, possim.—ldem, lib. vi. 625.

¢ Had I an hundred mouths, as many tongues,
A voice of iron, to these add brasen lungs,
Their crimes and tortures ne’er could be display’d.”

Take the testimony of another, that you may see what a common re-
ceived opinion this was, among the Heathen, of misery of many in hell.

21,

sent, quibus cacati velut domesticis vitiis atque flagitiis se inqus; t—iis devium g
iter esse seclusum a concilio Deorum ; qui autem se integros castosque servassent, guibusque
Juisset minima cum corporibus contagio, seseque ab his semp 5 tgue in
corporibus A is vitam tmitati Deorum, hiz ad illos, a quibus essent profecti, reditum
JSacilem patere.—C1CERONIS Tusc. Quast. lib. 1. cap. 30.  Socrates maintained a manly
freedom, not the effoct of pride, but of the true greatness of his soul; and, on the last day
of his life, he held much discourse on this subject ; and, & few days before, he refused his
liberty, when he might have been easily freed from his confinement ; and, when he had hold,
in a manner, of that deadly cup, he spoke with an air of one not forced to die, but as ascend-
ing into heaven. For so he thought himself to be: and thus he harangued: ¢ That there
are two ways; and that the souls of men, at their departure from the body, took different
roads : for, those who were polluted with vices that are common to men, and had given them-
selves up entirely to unclean desires, blinded by which, they had habituated themselves to all
manner of debaucheries, or had laid detestable schemes for the ruin of their country, took a
road wide of that which led to the assembly of the gods. But they who had preserved them-
selves perfect and chaate, and free from the slightest contagion with the body, and had kept
themselves always at a distance from it, and, whilst on eartb, had conformed to the life of
the gods, found the retarn easy to those from whom they came.”—ldem.
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Ka: Tovs uev dwo x8oros evpvodeims

Tepyar, Ka Seouoiow ev apryalessw ednoar,

Nunoartes xepow, brepbuuovs wep eorras,

Toaaor evepd’ bw yms, door oupavos eor’ axo yauns.—HEs10D1 Theogomnia, 717.
The sense take thus :—

¢ God mighty ones in chains of darkness bound,
And cast them down to hell ; which under ground
(So deep and black) so far remote doth lie
As the earth is distant from the starry sky.”

Yet (bear with me) once more : Another of them brings-in God threat-
ening the disobedient with hell-torments, where he useth the same word
for ‘“hell” as the apostle doth in 2 Peter ii. 4; describing hell to be a
place far remote from heaven ; a great gulf or deep pit, whose gates are
of iron, and whose pavement is of brass; a place of utter darkness;, in
sense 80 near the former, that I shall not need any further to translate,

H r érow ﬁdm es Taprapoy nepoevra, :

TnAe paX’, nxt Babiorov ixo xBovos eari Bepebpor

Evfa cidnpewu ¢ woAms kas XahKeos ovBos,

Tooaov evepd’ aidew, dooy ovpavos ear’ axo yans.*—HoMERI lius, lib. viii. 18,
All these testimonies of the Heathens (and there are many more) do
plainly manifest that the light of nature doth discover a place of punish-
ment, where wicked men after this life shall be sorely tormented. I
might bring as many of them also that by the light of nature did deter-
mine of a place of happiness for good men in another world, but that I
would not be too tedious in this point. The use of these, and how they make
to our present business in hand, will appear in the following positions :—

Pos. 111. ds the light of nature tells us all this, so also it doth dictate to

us that no man is born for himself, to mind only his own good, and to
escape evil and punishment himself ; but to our utmost power, in the places
and societies of which we are heads or members, to endeavour the good of
that society, and every member thereof.—He that will help no other, who
should help him? or with what reason can he expect it? He that is so
selfish, is unprofitable to any society, and good for nothing. Man being
Lwov woAiTixev, nature hath inclined him to a sociable life, not only for his
own, but also for the good of others; which whoso doth neglect, sins
against that society. Come then, you parents and masters of families !

® «“Or far—O far !—from steep Olympus thrown,

Low in the dark Tartarean gulf shall groan,

With burning chains fix’d to the brasen floors,

And lock’d by hell’s inexorable doors ;

As deep beneath the’ infernal centre hurl'd,

As from that centre to the’ ethereal world.”—Pore’s Translation.
t ¢ A being formed for enjoying the benefits of citizenship;” *“a gregarious animal,
fond of association.”—KEbiT. 1 Nemo sibi nascitur. Non nobie solim nati sumus,
sed ortids nostri partem patria, parlem parentes vindicant,” partm amici 5 ; alquc que
in terris gignuntur, ad usum h creanlur ;
causd generantur, ut ipei inter se aln aliis prodesse ponenl In hoc maturam de-
bemus ducem sequi, et c litates in di aﬁem, mulauone oﬁcumtm,
dando, accipiendo, tum ortibus, tum operd, tum facult inter
lummwt societatem.—CiCERO, De Officiis, lib, 1. cap. 8. ¢‘¢But aedng, as is ex-
cellently said by Plato, ‘we are mot born for ourselves alone; but that our nndvo
country, our frlcndl and relsdou, have each & just claim and title to some part of us;’ and

er is ¢ d on earth was merely designed, as the Stoics will have it, for the
service of men ; and men themselves, for the service, good, and assistance of one another;
we certainly in thil should be followers of nature, and second her intentions, and, by produc-
ing all that lies within the reach of our power for the general interest, by mutntlly giving and
VOL. II. P
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See now why I alleged, before, what the light of nature doth dictate
concerning the soul’s immortality, and the state of souls in another world,
—even that you may do your utmost to save the precious souls in your
houses from this place of torment, and to help them to prepare for an
everlasting state. The law of charity firmly binds you to it. If your
children were fallen into a pit, would not nature tell you, you are to help
them out? If any of your house were falling into the fire, would not
nature tell you, you should prevent it if you can, or to snatch them out
with haste and speed? * Doth nature tell you, (as hath been showed,)
that there is a place of torment where sinful souls must suffer ! and do
you see any in your houses in danger of falling into it ? and will you sit
still and do nothing to endeavour to prevent their everlasting misery ?
If they were sick, or had drunk down poison, doth not nature tell you,
you should use means for their recovery, to prevent their death? And
doth not nature tell you, that their souls are more precious than their
bodies, and more to be regarded? It doth; certainly it doth. Are not
their souls sick and diseased, and poisoned with the venom of sin ? and
doth not nature tell you, there is charity to be shown to their souls, as
well as to their bodies, and much more? Certainly these are the dictates
of nature. If I suppose you have not one spark of grace, the light of
reason will tell you all this.

Pos. 1v. All these things being suggested by the light of nature, let me
add, that reason tells you that for you to pray with them in your family,
tendeth to their good, and the neglect thereof to their detriment and
damage.—Let reason be heard, and it will dictate to you, that conjunct
prayer with them is a likely means for the good of their souls. Will it
not tell thee, that to pray to God for them, and to bring them to pray
with thee, may be for their benefit to escape the misery of another
world, and obtain happiness in the life to come? Enter into thine own
heart, and debate this with thyself, and judge impartially, as thou wouldst
do if thou wast a dying man ; and then tell me, if the light that is within
thee doth not prompt thee to all this. Prayer is a part of natural
worship, which is due to God from all: and would it not tend to the
profit of their souls to give God his due? And shouldst not thou that
art a parent or & master, whom nature hath set over them and committed
them to thy trust, and requireth thy help to thy utmost power for their
good, assist them herein, and see that they do it? and use thy gifts and
parts and knowledge in praying with them, that they also by thy example
might be induced to this duty, and, by hearing thee pray in their com-
pany, may learn to prayalso ! Light of nature did dictate to the heathen
mariners that prayer to God was a means to savé them in the storm ;
therefore the master of the ship, the head of that society, called Jonah
from sleep to prayers ; and this they did not only severally, but conjunctly :

receiving good turns, by our knowledge, industry, riches, or other means, should endeavour
to keep up that love ahd society which should be amongst men.”—CockMAN’s Translation.

® Que est melior in hominum genere natura, qudm eorum qui se natos ad homines
Juvandos, tutandos, conservandos, arbitrantur ?—(CI1CERONIS Tuscul. Quest. lib. i. cap.
14. ¢ There is no doubt but a judgment may be formed of nature in general, from those of
the best natural dispositions. And what is a better natural disposition in man, than these
discover who look on themselves born for the protection, preservation, and assistance of
others ?"'—MaiN’s Translation.
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“ They cried unto the Lord, and said, We beseech thee, O Lord, we
beseech thee,” &c. (Jonah i. 14.) And shall the heathen master of the
ship do more in that society whereof he was chief, than the Chnstm.n
master of a family in that household society whereof he is head ?

Moreover, that the light of nature doth dictate that there should be
conjunct worshipping of God in men’s houses, the practice of the Hea-
then makes manifest. They had their ‘“household gods,” so called
because they thought they had the rule over them and their households,
and the keeping and preserving of their families ;* though indeed they
could not defend themselves, nor them that did in their houses worship
them, as Juno in her speech to Aolus :—

Gens inimica mihi Tyrrhenum navigat equor,

Ilium in Italiam portans, victosque penates :+—VIRGILII Aneis, lib. 1. 67 :
yet these gods they served in their houses, and sacrificed to them ;1 in
which sacrifice their custom was to eat up all that was left at the offer-
ing, thinking it a heinous matter to send any of that sacrifice abroad to
their friends, or to the poor. §

Of this sort were B° 5In the teraphim, an idol or image made for
men’s private use in their own houses.  Laban had such household gods.
* Wherefore hast thou stolen my gods?”|| (Gen. xxxi. 19, 30.) By
this you see that the light of nature doth dictate household worship to be
given to God, and the Heathens did it to their false gods. And if you,
called Christians, will not in your houses jointly pray unto the true God,
let the Heathens stand up as witnesses against you.

However, take this argument, containing the sum of the five foregoing
propositions :—

Arg. 1. If all men are bound to take God for their ruler, governing
them by a law written in their hearts, which doth dictate to them
that there is a God, and jointly to be prayed unto in men’s families,
then it is their duty so to do. (The reason of this is, because if
they be bound to do it, and do it not, they sin.)

® O¢os xaTouaBwot. Lares, Penates, Dei domestici, qui domi coluntur.
Ego

Deos Penates hinc calulatumgdmmm

Devortar.—TEeRENTII Comad. Phormio, act. i. scen. v. 80.
¢ The Greeks had their domestic Deities; and the R , their h hold Gods, called
Lares et Penates, which they worshipped in their tenements and at their fire-sides. Thus
Demipho, in the Phormio of Terence: ¢I will now return home, to address my vows and
praises to the household gods.’ "—Enpir.

1 ¢ A race, I long have labour’d to destroy,

Waft to Hesperia the remains of Troy.

E’en now their navy cuts the Tuscan floods,

Charged with their exiles, and their vanquish’d gods.”—P1TT’s Trapslation.
t Vesix vis ad aras et focos pertinet ; itague in ¢b de8, que est rerum custos intimarum,
emnis et precatio el sacrificatio extrema est : nec longe absunt ab hac vi Dii Penates, sive
a penu ducto nomine, sive ab eo qudd penitils insident.—CICERO De Naturd Deorum, lib. ii.
%¢ The province of Vesta is over altars and hearths ; and in the name of this Goddess, who
is the keeper of all things within, all prayers and sacrifices are concluded. The Dii Penates,
¢ household gods,’ have some lﬂinity wlth this power and are so called either from penus,

¢ all kind of h provisions,’ or b snsident, ¢ they reside within;’ from
which, by the poets, they are also called Penctrales. "—Tnnilllion (Oxford, 1829.)
§ GopwiN’s ¢ Roman Antiquities.” || Videntur fuisse Dii Penates, qui ad tuend.

rem domesticam colerentur.—DE DIEU, in Gen, 22+i.19. ¢ These teraphim seem to have
been household Gods, who were propldlted by acts of worship, to engage their services in
defe of the d Ty »—EmIT.

P2
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But all men are bound to take God for their ruler, (as in the first propo-
sition is shown,) governing them by a law (as in the second) written
in their hearts, (as in the third,) which doth dictate to them that
God is, (as in the fourth,) and to be jointly prayed to in their
families (as in the fifth).

Therefore it is their duty so to do.

For the proof of the last part of the minor proposition, namely, that
the light of nature doth dictate that men or masters of families ought to
pray conjunctly with the members of their families, consider this :—

If the light or law of nature doth dictate, that masters of families ought
to use all means to prevent the damnation of the immortal souls in
that domestic society of which they are heads and governors, acd
to further their eternal happiness, having opportunities so to do;
then it doth dictate that they ought to pray conjunctly with them.*
The reason of this is because prayer is a means, (made together
with them,) which the light of nature doth dictate, profitable to pre-
vent their misery, and further their happiness, (as in the fourth posi-
tion before laid down,) and they have opportunities for this means :

But the light or law of nature doth dictate, that masters of families
ought to use all means to prevent the damnation of the immortal souls
in that domestic society whereof they are heads and governors, and
to further their eternal happiness, having opportunities so to do.
For if the light of nature doth dictate they ought to take care of
their bodies that are mortal, it doth tell them they are much more
to take care of their souls which are immortal, and must for ever
live in happiness or misery : (as in position first, second, and third :)

Therefore the light or law of nature doth dictate, that it is their duty to
pray conjunctly with their families: and if the law of nature doth,
the law of God doth, because the law of nature is God’s law.

ARGUMENT III.

The third seat or head of argument shall be taken from what God is
to families, as such, in these FOUR PROPOSITIONS :—

ProrosiTioN 1. God is the Founder of all families, as such : there-
Jore families, as such, should pray unto him.—The household society
usually is of these three combinations: Ausband and wife, parents and
children, masters or servants :+ though there may be a family where all
these are not, yet take it in its latitude, and all these combinations are
from God. The institution of husband and wife is from God, (Gen. ii.
21—24,) and of parents and children, and masters and servants; and
the authority of one over the other, and the subjection of the one to the

® ¢ Seeing societies, as such, are totally dependent upon God, and men’s gifts are commu-
nicative, and solemnities are operative, nature teacheth us that God ought to be solemnuly
acknowledged, hipped, and honoured, both in families and in more solemn-appointed
assemblies.””—MR. BAXTER’S ¢‘ Reasons of Christian Religion,” parti. p. 74. t Fa-
milia est inter plures personas que sumt sub umius potestate, et vel naturd, vel jure
subjecte ; vel societas constiluta secundum naturam, quotidioni usids gratid : estque conju-
galis, patria, et herilis.—L1EBENT. Col. Polit. ¢ A family is an association subsisting
bet ' many p , who either by nature or by law are subject to the government of
one: or it is a society constituted according to nature, for the common purposes of every-
d.l’ati life; mdi; in reference to these, it comprehends the conjugal, the parentsl, and the herile
relations.”’— EpiT. ’
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other, is instituted by God, and founded in the law of nature, which is
God’s law. The persons, singly considered, have not their beings only
from God, but the very being of this society, as such, is also from him ;
and as a single person is therefore bound to devote himself to the service
of God, and pray unto him, so a household society is therefore bound
jointly, as such, to do the same; because, as such a society, it is from
God. Utriusque est par ratio.* And hath God appointed this society
only for the mutual comfort of the members thereof, or of the whole,
and not also for his own glory, even from the whole? And doth that
household society, as such, live to God’s glory, that do not, as such,
serve him, and pray unto him? Hath God given authority to the one
to command and rule, and the other a charge to obey, only in reference to
worldly things, and not at all to spiritual ? only in things pertaining to
the world, and in nothing to things pertaining to God? Can the comfort
of the creature be God’s ultimate end ? No : it is his own glory. Is one
by authority from God and order of nature pater-familids, * the master
of the family,” 8o called in reference to his servants, as well as to his
children, because of the care he should take of the souls of servants,
and of their worshipping God with him, as well as of his children? and
should he not improve this power, that God hath given him over them all,
for God and the welfare of all their souls, in calling them jointly to
worship God, and pray unto him? Let reason and religion judge.t
Pror. 11. God is the Owner of our families, as such ; thersfore as
such they should pray unto him.—God being our absolute Owner and
Proprietor, not only ratione imepoxns essentie sue, “by reason of the
supereminency of his nature,” sed etiam jure creationis, [““but also
through the right of creation,”] giving us our being and all [that] we
have, we ourselves and all that is ours (we and ours being more his than
our own) are unquestionably bound to lay-out ourselves for God, where-
in we might be most useful for our Owner’s interest and glory.
Beside the title of creation, God is the Owner of our families by right
of conservation and redemption. For hath God a right to and proprietyf -
in the persons in a family, or the particular members of it, and not of
the whole? Whose are your families, if not God’s own? Will you dis-
claim God as your Owner? If you should, yet, in some sense, you are
his still, though not by resignation and wholly devoting of yourselves to
him. Whose would you have your families. to be, God’s own, or the
devil’s own? Hath the devil any title to your families ? And shall your

® ¢ The same reason is as valid for the one as for the other,””—EbIT. { Patres
secundim hac temporalia bona, filiorum sortem a servorum conditione distinguerent ;
ad Deum aulem colend: tbus domids sux bris pari dilecti consulerent ;

guod naturalis ordo ita pracripsit, ut nomen patrum-familids hinc exortum sit.—Qui
autem veri patres-familids sunt, omnibus in familid sud tanquom filiis ad colendum ot
promerendum Deum consulant.—AUGUSTINUS De Civitate Dei, lib. ix. cap. 16. “‘ In
regard to these temporal blessings, fathers should make a distinction between the con-
dition of their sons and that of their servants. In the social worship rendered to Almighty
God, however, they ought to pay an equal regard to the interests of every member of their
household. This is what the order of nature itself has so prescribel, that the name of
Sathers of fomilies derives its origin from the very circumstance. But let those who in this
view are the true fathers of families, make a suitable provision for every person under their
roof, for the meanest individual as for one of their own children, to unite with the rest in acts
of worship and honour to God.”’—EDpiT. 1 ¢ Propriety,” in the whole of this paragraph,

signifies properiy or proprietorship.— EDIT.
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families serve the devil, that hath no title to you, either of creation,
preservation, or redemption ? and will you not serve God, that by all this
hath a title to you, and an absolute, full propriety in you? If you will
say, your families are the devil’s, then serve him; but if you say,
they are God’s, then serve him. Or will you say, “ We are God’s; but
we will serve the devil?” If you do not say so, yet if you do so, is it
not as bad? Why are you not ashamed to do that, that you are ashamed
to speak out, and tell the world what you do? Speak, then, in the fear
of God. If your families, as such, be God’s own, is it not reasonable,
that, as such, you should serve him, and pray unto him? For do not
you expect honour and obedience from your children, because they be your
own ! and work and labour and service from your own servants, because
they be your own? And whatever you are owners of, would you not
have it for your use? And will you require these things from yours,
because they are yours, and shall not God require service from his 7 And
if he do, shall he not have it? especially when God’s title of propriety in
you is infinitely greater than any title you have to any thing you have or
call your own? Take heed lest your demands and expectations from
yours be not a condemnation of yourselves, in denying that to God
which is his due from you, because you are his.

Proe. 111. God is the Master and Governor of your families ; there-
Jore, as such, they should serve kim in praying to him.—If he be your
Owner, he is your Ruler too: and doth he not give you laws to walk by
and obey, not only as you are particular persons, but as you are a com-
bined society 7 (Eph. v. 25—33; vi. 1—10; Col. iii. 19—25; iv. 1.)
Is God, then, the Master of your family, as such, and should not then
. your family, as such, serve him ! Do not subjects, as such, owe obedience
to their governors? ‘A son honoureth his father, and a servant his
master : if then I be a Father, where is mine honour? and if I be a Mas-
ter, where is my fear ?”’ (Mal. i. 6.) Where, indeed? Not in prayerless,
ungodly families.

Pror. 1v. God is the Benefactor of your families, as such ; therefore,
as such, they should serve God, in praying to him, and praising of him.—
God doth not do you good, and give you mercies, only as individual
persons, but also as & conjunct society. Is not the continuance of the
master of the family, not only a mercy to himself, but to the whole
family also ? If he be not [a mercy to them,] he is not over good. Is
not the continuance of the mother, children, servants, in life, health, and
being, a mercy to the family? That you have an house to dwell together,
. and food to eat together,—do not you call these family-mercies? And
do not these call aloud in your ears, and to your consciences, to give
praises to your bountiful Benefactor together, and to pray together for
the continuance of these, and the grant of more, as you shall need
them?* It would be endless to declare how many ways God is a Bene-
factor to your families conjunctly ; and you are shameless, if you do not

® Mapa Twr Oeav, To aysbous wawwous, ayabous ~yoreas, ayabnr aleA¢mr, ayabous
8i3agkalovs, ayabous ouceiovs, ovyyeves, pikovs, oxedor awarra axew. To ueAdovoay vear
TeAeuTqy TNV TexouTay, Suws ounoas uer' €uov Ta TeAevraa er. To TV yuvaika TolavTny
€wal, obTwas pey weilbnriov, obTw S€ PhocTopyoy, oiTw B¢ apern. Mavra yap Tavra Gewr
v kas Tuxns SerTa.—MARCI AUREL. ANTONINI Meditationes, lib. i. cap. 17. ¢ To

the Gods my thanks are due, that I had an excellent grandfather both by my father’s and
mother's side ; excellent parents, a good sister, good preceptors, kind relations, faithful
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conjunctly praise him for his bounty. Such an house is rather a stye for
swine, than a dwelling-house for rational creatures.

May not God call-out to such prayerless families, as to them in Jer. ii.
31 7—¢< O generation, see ye the word of the Lord. Have I been a wilder-
ness unto Israel ? a land of darkness? wherefore say my people, We are
lords ; we will come no more unto thee?” Hath God been forgetful of
you? Speak, ye ungodly, prayerless families. Hath God been forgetful
of you? No! Every morsel of bread [which] you eat tells you, God doth
not forget you. Every time [that] you see your table spread, and food set
on, you see God doth not forget you. ¢ Why, then,” saith God, * will
not this family come at me? When you have food to put into your
children’s mouths, that they do not cry for bread, and you constrained to
say, ‘I would, my poor hungry child ! I would, but I have it not!’ Why,
then, will you not come at me ? live together and eat together at my cost,
and care, and charge, and yet be whole months, and never come at me?
and that your children have reason, raiment, limbs, not born blind, nor
of a monstrous birth, (which things Heathens have been affected with,)*
and a thousand ways besides have I done you good ; ” may God say, ‘* why,
then, will you live whole years together, and never together come at me !
Have you found one more able, or more willing, to do you good ? That
you never can. Why then are you so unthankful as not to come at me ?”’
After the like manner the Lord expostulates with his people, to whom he
had been a bountiful Benefactor;+ and yet they answered not his
bounty, nor served him their Benefactor, for which he calls to the heavens
to be astonished, and the earth to be horribly afraid: ¢ Thus saith
the Lord, What iniquity have your fathers found in me, that they are gone
far from me? Neither said they, Where is the Lord that brought us up
out of the land of Egypt ?”’ (Jer. ii. 5, 6.) Should such a people forsake
such a God, and go far from Him that did them so much good ? Yet they
did. *“Be astonished, O ye heavens, at this.” (Verse 12.) Yousee, when
God is a Benefactor to a people, (and there is the same reason for

friends, and trusty domestics ; and, in short, for almost all the blessings which life can afford.
I think myself happy likewise, that, although my mother was destined to an early death, I
was blessed with her pany all the latter years of her life. I esteem it also a peculiar bless-
ing, that I have a wife 80 obsequious, so affectionate to me and my children, and so little fond
of the pomp and parade of life. Now, all these blessings could never have been obtained
without the particular favour and over-ruling providence of the Gods.”—GRravEs’s Translation,

® Ilapa Twy Geav, To doaxis €€ovAndny PNTAL TIVL TWEVOUEVY, 1) €S GAAO T4 xpnfovrs,
unSexore axovoar ue, 811 ovk €0TI ot XpnuaTa, 0y yomras, k. T. A. To wada poi agvy
un yeveadai, unde xara 7o owuatiov Sworpopa.—MARCI AUREL, ANTONINI Meditationes,
lib. i. cap. 17. “To the favour of the Gods also I am indebted, that, wh 1 wished to
assist any one in necessity or in any other distress, I never was told that my finances were
exhausted ; and that I myself never happened to be in & situation to want the assistance of
any other person. It is also & blessing, that my children were not born with any natural

incapacity, or with distorted limbs.”— Idem. + Mercies do engage to duties.
We should have him for our God for ever, and serve Him that always doeth us good.
So the poet:—

O Melibwe ! Deus nobis hec otia fecit.
Namgque erit ille mihi semper Deus ; illius aram
Spe tener nostris ab oviitbus imbuet agnus.—V 1RG1LI1 Eclog. 1. 6.
¢ O Melibeeus, to a God I owe
This bless’d repose : to him, as God, I bow;
For him the tend’rest of my fleecy breed
Shall oft in solemn sacrifices bleed.”—WRaNGHAM'S and WARTON'S Translation.
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families,) and they do not serve him, what monstrous wickedness it is !
God hath kept you all safe in the night, and yet in the morning you do
not say, ““Where is the Lord that did preserve us? Come, O come, let
us give joint praises to him!”’ God hath done you and your families
good so many years ; and yet you do not say,  Where is the Lord that
hath done such great things for us? Come, let us acknowledge his mercy
together.” God hath carried you through affliction and sickness in the
family : the plague hath been in the house, and yet you live: the small-
pox and burning fevers have been in your houses, and yet you are alive :
your conjugal companion hath been sick, and recovered : children nigh to
death, and yet restored :—and for all this you do not say, ‘ Where is
the Lord that kept us from the grave, and saved us from the pit? that
we are not rotten among the dead!” and yet you do not pray to nor
praise this your wonderful Benefactor together. Let the very walls
within which these ungrateful wretches live, be astonished at this! Let
the very beams and pillars of their houses tremble! and let the very
girders of the floors on which they tread and walk be horribly afraid !
that such as dwell in such an house together, go to bed before they go to
prayer together! Let the earth be amazed, that the families which the
Lord doth nourish and maintain are rebellious and unthankful! being
worse than the very ox that knoweth his owner, and of less understand-
ing than the very ass.* (Isai. i. 2, 3.) There is such validity in the con-
sequence, from God’s being our Benefactor to our duty to him in serving of
him, that Joshua builds his exhortation to the heads and people of
Israel to fear and worship God, upon this very foundation, as appeareth
plainly to any that read the chapter where the text lieth.
From what hath been said, I reason in this manner :

ARrG. 111. If God be the Founder, Owner, Governor, and Benefactor of

families, as such, then families, as such, are jointly to worship God

and pray unto him. (This cannot be denied.)

¢ Officia ctiam fer«e sentiunt, nec uilum tam tmmanmctum animal est, quod non cwrn
mitiget, el in amorem sui vertat. leonum ora a magistris impuné tr . Elephan-
torum feritatem usque in servile obsequium demeretur cibus; aded etiam que extra intellec-
tum atque astimationem beneficii sunt posita, assiduitas tamen meriti pertinacis evincit.
Ingratus est adversus unum beneficium ? adversus allerum non erit. Duorum oblitus est ?
tertium eliam eorum qua exciderunt memoriam reducet. Is perdit, qui cité se perdidisse
credit.  Qui instal et onerat priora sequentibus, ctiam ex duro et immemori pectore gratiam
estundet. Non audebit adversis multa oculos attollere, &c.—SENECA De Beneficiis, lib. {.
cap. 3. “ The very wild beasts themselves are not insensible of the favours which they
receive : nor is any animal so intractable as not to be rendered gentle by care and benignity,
by which their ferocity is changed into affection. Thus lons have frequently allowed their
keepers and feeden to handle the inside of their mouths with impunity ; and the distribution
of food toeleph has so letely conciliated their regards as to turn their native fierceness
into slavish obaeqnlonsness Even those creatures which are placed within the confines of in-
stinct, and quently have no rational understanding and appreciation of benefits conferred,
are In this manner conquered by the less and untiring assiduity of kindness. Is any
man therefore ungrateful after the reception of a single act of beneficence? Unthankful he
will not remain after @ second. Has he forgotten bdoth of them ? The third will recall
to his recollection those of which he had been forgetful. He who too hastily concludes
that all his benevolent labours have been fruitlessly expended, is sure to find the result such
as himself anticipated. But he who is incessant in his attentions, and perseveres in piling
additional favours upon the mass already bestowed, will extort from the most obdurate and
unmindfal heart a sense of grateful obligation. He will not be so audacious as scorn-
fully to raise his eyes against them; but in whatever direction he may turn, losing all re-

of his f self, let him have nothing to behold but thy image po

werfully
reflected upon him in those multiplied kindnesses. Continue therefore to encircle him about
with fresh benefits.”— EpiT.
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But God is the Founder, Owner, Governor, and Benefactor of families,

as such. (Neither can this be denied.) .
Therefore families, as such, are jointly to worship God, and pray unto

him.
: ARGUMENT 1V.

Masters of families ought to read the scripture to their families, teach
and instruct their children and servants in the matters and doctrines of
salvation. Therefore they are to pray in and with their fumilies.—No
man that will not deny the scripture can deny the unquestionable duty of
reading the scripture in our houses, governors of families teaching and
instructing them out of the word of God. Amongst a multitude of
express scriptures, look into these: ¢ And it shall come to pass, when
your children shall say unto you, What mean you by this service? that
ye shall say, [tis the sacrifice of the Lord’s passover, who passed over the
houses of the children of Isracl in Egypt, when he smote the Egyptians,
and delivered our houses.” (Exod. xii. 26, 27.) And there is as much reason
that Christian parents should explain to their children the sacraments of
the New Testament, to instruct them in the nature, use, and ends of
baptism and the Lord’s supper: * And these words, which I command
thee this day, shall bein thine heart : and thou shalt teach,” bnywy *
whet or sharpen, “them diligently unto thy children, and shalt talk ‘of
them when thou sittest in thine house, and when thou walkest by the
way, and when thou liest down, and when thou risest up,” that is,
morning and evening. (Deut. vi. 6, 7; xi. 18, 19.) ‘ And, ye fathers,
provoke not your children to wrath: but bring them up in the nurture
and admonition of the Lord.” (Eph. vi.4.) And God was pleased with
this in Abraham : ““For I know him, that he will command his children
and his household after him, and they shall keep the way of the Lord.”
(Gen. xviii. 19.) This then is undeniable, if the word is to be believed,
received as our rule, and obedience to be yielded thereunto. And the
Heathens taught a necessity of instructing youth betimes.+

® Crebris admonitionum quasi ictibus hac mea preecepla infiges et aplabis, sicwt repetitis
mallei ictibus ferrum aptatur.—Lup. DE Diev. ¢ By frequent touches and strokes of
sdmonitions, thou shalt infix and fit into their memory these my precepts, even as fron is
rendered malleable, and fitted to its place, by oft-repeated strokes of the hammer.”’—EpiT.
Et dentabis ea; id est, inter dentes versabis, assidud loqueris ; vel dentibus mandes, pre-
mansa in os ingeres filiis tuis.—MALVENDA. ¢ And thou shalt sharpen them with thy
teeth—That is, thou shalt frequently revolve them between thy teeth; thou shalt assiduously
talk about them: or thou shalt exercise thy mandibles upon them by chewing ; and that
which thou hast thus prepared tbou shalt place within the mouths of thy children.” —EbiT.
t Ov wuxpor oww Biapepes To odTws 71 odTws elfus ex vewy ebifecOai, aAla wauwoAu,
parrov 3¢ To way.—ARISTOTELIS Moralia. “The difference does not lie so much in thg

acquisition of the principle as a habit, after this or that manner in a regular course from

early life, as in having made considerable proficiency in it, or rather in becoming fully im-
bued with it.”—EuiT.

— Nunc adhibe puro
Pectore verba, puer ; nunc te.melioribus affer :
Quo semel est imbuta recens servabit odorem
Testa div.—HoRATI Epistole, lib. 1. epist. ii. 67.
“ To good advice give ear : ’tis now the time,
Now, while your youthful mind is free from crime.
‘When new the cask, it should be tinctured well ;
Once season’d, it will long retain its smell.”—SHARD’S Translation.
Aded in teneris consuescere multum est.—VIRGILII Georgica, lib. ii. 373,
¢ Such is the strength of custom, such sppears
The force of habits gain’d in tender years.”— W ARToN’S Translation.

.
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The-reason of this consequence, from family reading and instructions to
family praying, is evident, (we need to beg of God the illumination of his
Spirit, the opening of the eyes of every one in the family,* the blessing
of God upon our endeavours, without which it will be to no saving
benefit,) and will be more manifest, if we consider and lay together these
things following :—

First. Whose word it is that is to be read in the family together.—
The word of the eternal, blessed, glorious God. And doth this call for
and require preceding prayer, no more than if you were to read the book
of some mortal man? The word of God is that out of which God speak-
eth to us; it is that by whick he doth instruct us, and inform us, in the
highest and weightiest concernments of our souls; it is that from whick
we must fetch remedies for the cure of our spiritual maladies ; it is that
JSrom whence we must have weapons of defence against our spiritual ene-
mies that do assault our souls, and be directed in the paths of life.t
And is not prayer together needful, then, that God would prepare all
their hearts to receive and obey what shall be read to them of the mind
of God? Is all the family so serious and so sensible of the glory, holi-
ness, and majesty of that God that speaketh to them in his word, that
prayer is not needful that they may be so? And if it be needful, should
it not first be done? And when it hath been read, and the threatenings,
commands, and promises of the glorious God been heard, and your sins
discovered and God’s wrath against them, and duties enjoined, and pre-
cious privileges opened, and promises of a faithful God, both “ great and
precious promises,” made to such as do repent, believe, and turn to God
with all their hearts unfeignedly ; have you not all need together to fall
down upon your knees, to beg and cry and call to God for pardon of
those sins that by this word you are convinced you are guilty of, and to
lament them before the Lord? and that, when your duty is discovered,
you might have all hearts to practise and obey, and that you might
unfeignedly repent and turn to God, that so you may apply those pro-
mises to yourselves, and be partaker of those privileges? From this,
then, there is great reason, when you read together, you should also pray
together.

Secondly. Consider what great and deep mysterious things are con-
tained in the word of God which you are to read together.—And there
will appear a necessity of praying together also. Is there not in this

® Evxov 3¢ oot wpo wartwy ¢pwros avoixfnva: wulas® ov yap ocuvownTa, ovle ouwwwvonTa
wasw eoTw, €L un T Bcos 3y quvievar xat & Xpioros avrov.—JUSTINI MARTYRIS Dialog.
cum Tryphone, p. 37. (Editio Stephan. 1661.) ¢ But, before every thing else, address
thy prayers to God, that the gates of divine light may be opened to thee. For these things
can neither be perceived nor understood by any one, except by him on whom God and his
Christ bestow this privilege.””—EpiT. t Scriptura sacra est, 1. Dei cathedra, ex qud
ad nos loguitur. 2. Dei schola, in qud nos erudit et informat. 3. Dei lavpeiwor et spiritu
alis rerum medicarum officina. 4. Dei wavoxha et armamentarium, in quo munit et
armat nos contra omnis generis hostes. 6. Dei manus, qud nos per semitas fidei et justitie
ducit ad vitam aternain.—GERHARD Loci Communes, tom. i. p. 141. ¢ Holy scripture is,
1. The chair of God ; from which he addresses himself to us. 2. It is God’s school; in
which he teaches us, and i information. 3. It is God's dispensary, and the
epiritual office from which he distributes his healing medicines. 4. 1t is God's armoury, and
grand collection of suitable weapons; from which he furnishes us with defensive and
offensive arms, for our protection against ies of every description. 5. It is the hand of

God ; by which he leads us onward through the paths of faith and righteousness, and safely
conducts us unto life eternal.”—EDIT.
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word the doctrine concerning God, how He might be known, loved,
obeyed, worshipped, and delighted in? concerning Christ, God-man, a
mystery that the angels wonder at, and no man fully understands, or can
express and fully unfold ? * concerning the offices of Christ,—Prophet,
Priest, and King? the example and the life of Christ, the miracles of
Christ, the temptations of Christ, the sufferings of Christ, his death, the
victories of Christ, the resurrection, ascension, and intercession of Christ,
and his coming to judgment? Is there not in the scripture the doctrine
of the Trinity, of the misery of man by sin, and his remedy by Christ ?
of the covenant of grace, the conditions of this covenant, and the seals
thereof 7 the many precious, glorious privileges that we have by Christ,
—reconciliation with God, justification, sanctification, and adoption? the
several graces to be got, and duties to be done, and of men’s everlasting
state in heaven or hell? Are these, and such like, contained in the word
of God that you ought to read daily in your houses? and yet do not you
see the need of prayer before and after your reading of it? Weigh them
well, and you will.

Thirdly. Consider how muck all the family are concerned to know and
understand these things so necessary to salvation.—If they are ignorant
of them, they are undone. If they know not God, how shall they love
him ? Invisa possunt amari, incognita nequaquam : * Things unseen may
be loved, but things unknown cannot.”” We might love an unseen God,
and an unseen Christ; (1 Peter i. 8;) but not an unknown God. If
they in your family know not Christ, how shall they believe on him?
And yet they must perish and be damned, if they do not. They must
for ever lose God and Christ, and heaven and their souls, if they do not
repent, believe, and be converted: and yet when that book is read by
which they should understand the nature of true saving grace, is not
prayer needful ? especially when many have the Bible and read it, yet do
not understand the things that do concern their peace!

Fourthly. Consider, further, the blindness of their minds, and their
inability, without the teachings of God’s Spirit, to know and understand
these things.—And yet is not prayer needful ?

Fifthly. Consider, yet further, the backwardness of their hearts to
kearken to these weighty, necessary truths of God, and their unwillingness
naturally to learn, show prayer to be necessary that God would make
them able and willing to receive them.

Sixthly. Once more, consider, that prayer is a special means to obtain
knowledge from God, and a blessing upon the teachings and instructions

® Scripturis sacris incumbat Christianus fidelis : ibi i iet digna fidei spectucul

Spectabit mundum in delictis suis, piorum pramia, impiorum supplicia ; religione supera-
tus feras et in mansuetudinem conversas intuebitur, et animas ab ipsd morte revocatas ; ¢t in
Ais ibus jam majus videbit spectaculum, diabolum illum, qui totum triumpharet mundum,
sub pedibus Christi jacentem : quam hoc decorum spectaculum, fratres! quam jucundum !
quam necessarium !— CYPRIANUS, p. 416, ¢ Let every faithful and believing Christian
devote his attention to the sacred scriptures. In them he will find wonderful exhibitions,
worthy of the faith by which they were produced. He will behold the men of the world
lying in their wickedness, the rewards of the godly, and the punishment of the wicked. He
will also look with wonder on wild beasts overcome by religion, and their flerceness changed
into mildness, and the souls of men recalled into their lifeless bodies. But a Wle far
surpassing all these will be displayed to his enraptured view,—he will see that devil who
wishes to triumph over the whole world, lying as a vanquished foe under the feet of Christ.
Brethren, what an appropriate, delightful, and necessary spectacle is this! "—Eb1T.
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of the master of the family.—David prayed that God would *“open his

eyes,” that he might “behold wondrous things out of God’s law.” *

(Psalm cxix. 18.) There are « wondrous things’ in the word of God.

That fallen man should be recovered, is a wondrous thing. That a holy

God should be reconciled to sinful man, is a wondrous thing. That the

Son of God should take upon him the nature of man, and God be mani-

fested in the flesh, and a believer justified by the righteousness of ano-

ther,—these are wondrous things. But there is darkness upon our
minds, and a veil over our eyes, and the scripture is & clasped, closed
book, that we cannot savingly understand these great wonderful things,
to have our love chiefly upon them and our delight in them, except the

Spirit of God take away the veil, and remove our ignorance, and

enlighten our minds. And this wisdom is to be sought from God by

fervent prayer. You that are masters of families, would you have your
children and servants know these things, and be affected with them ?

Would you have impressions made upon their minds and hearts of the

great concernments of their souls ? and therefore you do instruct them.

But can you reach their hearts? Can you awaken their consciences?

Can you not? And yet doth it not become you to pray to God with

them, that He would do it? While you are a-praying jointly with them,

God may be secretly disposing and powerfully preparing their hearts to

receive his word, and your instructions from it.

From all this I argue thus for family prayer:—

ARe. 1v. If it be the duty of families, as such, to read and hear the word
of God together read, then it is the duty of families, as such, to
pray together. (This is shown by the six things last mentioned.)

But it is the duty of families, as such, to read the word of God, and to
hear it together read. (This was proved from scripture before.)

Therefore it is the duty of families, as such, to pray together.

ARGUMENT V.

Christian families are, or ought to be, so many domestic churches.
Therefore they ought to pray together.—In a church, conjunct prayers
are made to God. But what kind of church would that be in which there
is never any joint praying? There are three families in the scripture
renowned with the name of a “ church,” and have this honourable title
put upon them by God himself; as, 1. The family of Aquila and Pris-

® Petit se doceri divinitds, ut doctrinam rectd intelligat. Ea antithesi verd monet,
ium hominum tes esse cacas, nec intelligere doctrinam g diu non illuminanty

a Spiritu Sancto, Monet igitur quasi velamen esse obductum oculis nostre mentis, vel
volumen legis seu doctrine cl et lut esse, ut legi et intelligi non possit, nisi
Spiritu detrakente velamen oculis nostris, et evolvente volumen, ut oculis nostris subjiciatur.
Idedque assidue petendum esse significat, ut hic Doctor mittatur in corda nostra, qui ea illu-
minet et sapientid celesti imbuat.—MOLLERUS in Psalmum cxix. 18. ¢ David prays that
he may be divinely instructed, that he may have a right understanding of the doctrine which
is according to godliness. In the antithesis, however, which he employs, we are admo-
nished that the minds of all men are blinded, nor are they capable of understanding heavenly
doctrine so long as they remain unillominated by the Holy Spirit. His admonition, then,
amounts to this: That a veil has been drawn over the eyes of our minds, or that the volume
containing the law or divine doctrine is completely closed and rolled up, so as to prevent it
from being read and understood by us, unless the Holy Spirit withdraw the veil from our
eyes, and uoroll the volume, so as to present it unfurled before our enlightened vision. He
intimates, therefore, that we must assiduously ask and pray, that this Divine Teacher may
be sent into our hearts, to illumine them, and to imbue them with heavenly wisdom.”’—EpI1T.
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cilla: Kai Ty xat’ oixoy avrwv exxAnciay, ““And the church in
their house.” (Rom. xvi. 5.) So, 1 Cor. xvi. 19. 2. The family of
Nymphas : Kas Nvppay, xai mqv xat’ oixov avrov exxinciay, “And
Nymphas, and the church in his house.” (Col. iv. 15.) 3. The family of
Philemon : Kas 7p xat’ oixov cou exxAncia® * And to the church in thy
house.” (Philemon 2.) Erasmus renders it, ¢ the congregation in their
house : > but this is disliked by Calvin and by Beza too. Pareus inter-
prets these texts either for ¢ the company of Christians that were wont
to assemble in their houses” to hear the word, and to worship God ;
or else of *“their proper families,”” of which these were the heads and
governors, whose houses were called ‘ churches,” because of the religious
duties there performed, as ‘ reading of the scripture, praying unto God
together, and singing of psalms.” * Aquila and Priscilla by occupation
were tent-makers: (Acts xviii. 3:) yet though they laboured in this
calling, and worked with their hands, they found time for family-worship
and joint religious duties, and were eminent and exemplary therein ; and
stand in scripture upon record for a pattern worthy of all Christian
families’ imitation. Here is a plain proof. So did the godly families in
the primitive times, and they are approved by God ; for what they did in
their houses and families was pleasing unto God, having this honourable
name of a * church ” by God’s Holy Spirit put upon them.
And they will afford us this argument :—

® Magnificum elo_qmm, gquum uni fanulnz nomen ecclesie lribuitur ; 5 et tawen sic
institutas esse gulas piorum familias, ut totidem sint eccl le : quod\uutem
Era.mo congregationis nomen mayis placuit, ulienum est a mente Pauli. Honorificé de
Christiand aconomid voluit logui.— CALVINUS, in 1 Cor. svi. 19. “ A grand and noble
eulogy indeed it is when the name of CHURCH is bestowed, as in this passage, on a single
family ; and yet it is requisite and desirable fur the families of the pious to be severally
trained up and instructed in such a manner that they may become so many little churches,
But to translate the word ecclesia, ¢ congregation,’ a rendering with which Erasmus seems to be
mightily pleased, is alien from the design of the apostle : for it was his wish to make bononr-
sble mention of the economy of Christian households.” — EpiT. Erasmus in Annotati
vertendum potius dicit congregatione, qud in re ab eo dissentio : apparet enim apostolum com-
mendare Aquile et Priscille familiam, quasi it ecclesiola quadam ; alioguin dixisset, Zvv T¢
oy avraw.—BEZA. ¢ 1n his Annotations Erasmus declares, that ecclesia onght ratherto be
rendered ¢ congregation.” However, I totally dissent from him in this view of the passage:
for it is apparent that the apostle is here speaking in commendation of the family of Aquila
and Priscilla, on account of its being a kind of small church. Had his intention been other-
wise, the mstmctlon in Greek would have stood thus: Hith their household.”” —EpiT.
Privat, iliam ¢ ecclesiam’ vocat,—EsTivs. “He calls a private family a church.”—
Epit. Vel de Ewlr.na: membris, vel de domesticis tantim ipsius Nymphe ad Dominum
conversis ; laudans hunc virum, quid @conomiam suam Christiané admodim rexerit et
instituerit.—PAREUS. “ The apostle bere speaks of the members of the church, or ouly of
the h hold of Nymphas himself that had been converted to the Lord. He commends this
man, becanse he urdered his domestic economy, and ruled those under his care, in &
manner truly Christian.”—EpiT. Erat igitur tota familia pia et bend et Christiand
instituta, sicut solent esse ecclesie ; quia ibi legebatur verbum Dei, et preces habebantur, et
canebantur Psalmi. Discamus ita regere familias, ut sint vere ecclesie.—}dem. ¢ The
whole family therefore was pious, having been trained and instructed in a good and Christian
way, as churches usuallyare ; because in it theword of God was read, social prayer was offered
up, and psalms were chanted. Let us learn thus to rule our families, that they may become
true churches.”—Epit. Adjungit etiam familiam ejus, quam honortﬁvo nomine vocat
ecclesiam ; quod ip ad Phil is laudem pertinet, ut qui in familid educandd
Adelis pam.;famnlcd: qﬂicw fmlgalur.——PIBCA‘l‘OR in Philemon 2. ¢ He also subjoins the
family of Philemon, which he distinguishes by the honourable title of a church. This
epithet still more enh the dation bestowed on Philemon, as on one who, in
the education of his family, properly discharged the duties of & faithful and believing master
and father of a family.”—EviT.
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ARG. v. Those families that are or ought to be household-churches,
ought to serve God together therein, and pray jointly to him. (For
the worship and prayers of a church, as such, are conjunct, and
from such religious duties these families were so called.)

But Christian families are or ought to be houschold-churches. (And
they will be such churches, or synagogues of Satan.)

Therefore Christian families ought jointly to pray to God.

ARGUMENT VI.'

That God is to be served and called upon conjunctly in proper families,
will appear from the practice of holy men in the first age of the world.—
Conjunct worship was first performed in families, before it could be given
to God from more public assemblies ; the domestic society being the first,
and the foundation and original of all other. God’s church was first in
Adam’s family, and for some time only there ; therefore God was there
worshipped and called upon, or else God had a church from which he had
no conjunct worship at all.

That there was such religious worship in the first families, I offer these
two things for confirmation thereof :—

First. God appointed Adam, after his fall, to offer sacrifice to him ;
and declared to him the use and signification thereof, and commanded him
to teach his children to do the same.—Which will be manifest by these
two things :—

1. That Abel did sacrifice, and thereby pleased God.—* The Lord
had respect unto Abel and to his offering;” (Gen. iv. 4 ;) that is, God
accepted Abel and his offering.* It is not said what outward testimony
it was, whereby God did declare this respect and acceptance of Abel’s
offering, whereby Cain did perceive that Abel and his offering were
pleasing unto God, when himself and his offering were both rejected. It
18 conceived that fire came down from heaven, and consumed Abel’s
sacrifice, but not Cain’s offering ; + and by this sign God did discover his
acceptance of the sacrifices in following ages. (Lev. ix. 24 ; 1 Kings xviii.
38; 1 Chron. xxi. 26 ; 2 Chron. vii. 1.) But if this had not been by
God’s own appointment, it would not have pleased him ; for will-worship
God is not delighted in. If it had not been commanded by God, it
had not been obedience in Abel; and if it had not been obedience, it

® 7T YW Deo tributum, significat respicere cum gratid et favore. — PAREUS, ¢ The He-
brew verb, to have respect unto, which is here ascribed to God, signifies, to regard any
thing with grace and favour.”—EpIT. Quasi dicat, Placuit Domino.— FaGivs. ¢ It was
well-pleasing to the Lord.”—EDIT. Regquievit in Abel.—OLEASTER. ¢‘He regarded Abel with
complacency.”—EDIT. t Igne de colo consumpsit, et sic grata esse probavit. —LYRANUS,
PiscaTor, AINSWORTH. ¢ The Lord consumed it with fire from heaven, and thus gave a
proof that it was grateful to Him.”—EbpiT. 3 Cultils modum et mensuram homines
ex se ignorant, quem a revelatione divind espectare debent ; neque corde se tantopere prasu-
mere oportet, ut modum guo Deus religios@ coli debet, ipsi sibi pro libitu et arbitriv prescri-
bant ; non enim Deus hominum e@eAobpnorewaus delectatur : aguum est, non quo nos volumus
ipsi, sed quo ipse vult, modo eum colamus et veneremur.—Syntagma Thesium in Acad. Salmur.,
¢ Men, of themselves, are ignorant both of the mode and measure of worship, the information
concerning which they must expect to derive from divine revelaton. Neither should they
evince such presumption of heart as to prescribe to themselves, according to their own will
and pleasure, the mode in which God ought to be religiously worshipped. For God is not
delighted with the will-worship of men. It is right and proper that we offer worship

and reverential adoration to God, not according to the which we lves devise, but
according to that which He has deigned to prescribe.” —EDIT.
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would not have been pleasing to God: for, * Hath the Lord as great
delight in burnt-offerings and sacrifices, as in obeying the voice of the
Lord? Behold, to obey is better than sacrifice, and to hearken than
the fat of rams.” (1 Sam. xv. 22.)

2. Abel did by faith what ke did in sacrificing unto God. (Heb. xi. 4.)
—But faith must be bottomed upon some’ signification of the will of
God, and must be done by virtue of some command, if done in faith ;
else there is no ground nor reason to believe that what is done will be
pleasing unto God.*

Second. That there was religious worship in Adam’s family, and so
Aanded down from his to others, appears in that Adam did yield obedience
to the command of God given to him concerning sacrifices and other duties
belonging to it, and did educate his children in the same.—Though we do
not read that Adam did sacrifice and pray to God, yet it doth not follow
that he did not.+ The great wickedness of Cain, and the martyrdom of
Abel, gave occasion to this first mention of their offering ; but it is not
likely that this was the first offering made to God. For do you think,
that Adam and Eve had so many sabbaths before Cain and Abel were
born and brought up, that they kept none of them? no, not one? or
that they spent their time and days in the matters of the world, in the
total neglecting of God and their own souls ! If any be so uncharitable,
let them consider these three things :—

). Had not Adam and Eve sad experience of the difference of being
under God’s favour and his frowns, of being filled with the sense of his
love, and fears of his wrath 7—Were there ever any in the world that
knew both these as our first parents did? the one in the state of
innocency, the other after their apostasy? When God himself came to
look after these transgressors of his law, and to arraign them at his bar,
and convince them of the evil (which) they had done, and pronounce
sentence upon them for the same, and cursed the one and the other, and

® Fide oblata fuerunt sacrificia ab initio: sun! autem agvorata in reliyione fides et
ederobpnoxewa. Hec enim habet Ta evrapata xa Sidackarias Twy avpwrwy, illu autem nititur
divine revelati luntatis, ut qui cultus Deo ex fide prastatur sit obedientia.—CLOPPEN-
BURGH, Sacrif. Schol. % From the very beginning sacrifices were offered in faith. But, in mat-
ters of religion, faith and will-worship are incompatible the one with the other: for while the

latter holds for its foundation ¢ the commandments and doctrines of men,’ the former rests
on the ground of the revelation of the divine will, that the worship which through faith is

rendered to God may be real obedience.”—EbIT. t A non scripto ad non factum
non valet consequentia. Inter primam promissionem de venturo semine mulieris et primum
sacrificium, non relinqui; ullum temporis intervallum.— Munit hanc sententiam nostram

apostolus docens vetus fodus absque sanguine dedicalum non fuisse, et absque sanguinis
effusione non fieri remissionem, Heb. ix. 18, 22. Hinc enim conscquens est, vel cum pro-
nissione illd de venturo semine mulieris nullam factam esse foderis Dei cum homine spiritualis
instaurationem, qud peccatorum remissionem speraret et crederet, vel non esse factum xowpis
aiuarexxvoas, qui est sacrificiorum character.—CLOPPENBURGH, Sucrif. Schol. ¢ The in-
ference drawn from this mode of reasoning, Because it is not written, therefore it was not
done, possesses no validity. We do not leave any iuterval of time between the declaration
of the first promise concerning the future Seed of the woman, and the first sacrifice. This
our opinion is strengthened by the apostle, when he teaches us, that ¢ neither waa l!:e first
covenant dedicated without blood,” and that ¢ without shedding of blood is po remission.’
(Heb. ix. 18,22 ) For, the consequence flowing from these expressions is, either that,
with the promise concerning the woman’s future Seed, uo renewal was made of God’s
spiritusl covenant with man, by which he might hope and believe for the remission of sins;
or that it was not made ¢ without the shedding of blood,’ which is the proper character of
sacrifices.” —EpIT.
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the earth for their sakes, and drove them out in anger from that delight-
ful, pleasant Paradise in which at first they were placed by God, were
they not terrified now by the anger of the Lord, as they were Jefore
delighted in his love ?

2. Then add to this and consider, Did not God after this, out of his
abundant grace and mercy towards them lying in this misery, preach
recovering grace by and through his own Son? (Gen. iii. 15.)—As if he
had said, ‘“ Adam, thou art a lost man.”” Yes, Lord, I see I am ! “ Thou
art exposed to my wrath, and to the death that I did threaten, if thou
didst disobey.” Yes, Lord, so I am! < Adam and Eve! you two have
undone yourselves and all the world, and plunged yourselves and them
into the depth of misery, and are exposed to my wrath and justice for
ever.”” Yes, Lord, so it is! so it its! Woe unto us! so it is! * Well,
but yet, out of my mere mercy and free grace, I will help you out of this
condition : I have a remedy for you, I have kindness for you sinners, for
you rebels ; and suck that all the angels in heaven could not have thought
of, for you poor sinners ; and that is, My own Son shall be your surety,
shall become a man, and suffer in your nature, and bear the punishment
of your sin. He shall die, and you shall live ; He shall suffer, and you
shall be saved, if you will yet consent to the terms of a new covenant,
after you have violated the former ; and this shall come'to pass at the
time that I have appointed. In the mean while, you shall offer such
sacrifices to me, and pray unto me for your pardon and my grace; and
these sacrifices shall be types of this promised Saviour, and it shall be
through him, but not for these, that I will have mercy on you.” Do you
not think that these “ glad tidings ” did wonderfully affect their hearts?
Do you not think that this grace and kindness in their sad condition, at
the first manifesting of it, did strongly oblige them to yield obedience to
what God should reveal to them to be his will? Or do you think, that
neither the sense of their before-desperate condition, when they saw no
way of help or hope, nor the sense of this grace and mercy, did stir
them up to hearken to the commands that God would give them ? Is it
likely that they did not go together and praise God for such love as this?
Do but consider what they did enjoy before they fell, and what their
fears were after ; and then how much must this first tidings of mercy
needs affect their hearts, and engage them to obedience.

3. Tkat our first parents had religious worship in their famdy, appears
by the religious education of their children.—Do you think, when they had
undone their children, and yet God had discovered a way of salvation to
them, that they did not timely tell their children of this? Had they ex-
posed their children’s souls to hell and to damnation, and yet [did they]
not tell them and teach them God’s gracious dealings with them, by which
it might be prevented? Do you think that they did not pray with them,
that themselves and theirs might be indeed partakers of this mercy? Is
it likely that Adam and Eve did not acquaint their children how God did
make them in a blessed condition, and how they lost it; and how God
himself had been with them after they had so offended, and made known
a way of salvation to them? Would not their natural affection to their
children, and the sense of God’s mercy, put them on to instruct them in
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these things, and praise God with them for his love, and pray for the
certain fruits and benefits of it ?*

OmsectioN. “ This might make it probable ; but there is nothing in
scripture from whence you can conclude it.”

ANsweR. But there is. The express mention of Cain’s and Abel’s
offering doth plainly prove, that they were thus brought-up in the
worship of God. Cain, though he had no grace, yet did make a profes-
sion of religion. And that they were instructed in the things before
expressed, is the judgment of learned men, who conclude that Adam
received instructions from God, and Cain and Abel from their father
Adam.t And Abel's sacrifice being accepted, doth fully prove that ke
did understand the fall and recovering grace by Messias then to come.
For, was God pleased with the sacrifice itself, and for itself, that Abel
did bring? There never was any thing in them to reconcile God to
sinners ; but they were types and shadows of good things to come, and
they pointed unto Christ. Abel then must understand this. Besides,
Abel did offer by faith—in whom? In Christ to come. Then he was
instructed in the doctrine of redemption by Christ ; and this doth suppose
a lost estate. Moreover, it is said, Heb. xi. 4, that by this faith Abel
obtained a testimony ‘ that he was righteous.” What? by the works
he did? by the sacrifice itself that he offered? Is any sinner justified

® Adamus cim lotius generis humani esset paterfamilids et promissionem seminis victricie
posteris omnibus pradicandam acceprerit, illius officii nexru, et nature et positivi precepti
Juris virtute, tenebatur. Qfficio isti eum mon defuisse, plurima sunt que suadent. Munere
enim mandato ut sedulo fungeretur, effecerunt sine dubio beneficiun a Deo maximum recéns
acceptum, sui generis amor et misericordia, atque in quem statwum per peccatum redegisset
miseros posteros sensus tenerrimus. Tota itaque tllius familia, ipso curante et regente, hoc
est, totum in universum humanum genus, nemine excepto, Dei erat ecclesia, in qud fides, 0b-
servantia, et cullus religiosus viguerunt.—DocToR OwEN, Theologoumena : sive, De Naturd,
Ortu, &c., vere Theologie, lib. il. cap. 2. ¢ Since Adam was the futher of the great human
family, of all the race of man, and received the promise of the woman's conquering seed to
be proclaimed and made known to all his posterity, he was held to the performance of this
obligation by the bond of his duty, and by virtue not only of the law of nature, but likewise
of that of positive precept. Mauny considerations concur in persuading us to thiuk, that
Adam was not deficient in fulfilling this important duty. For, the very great benefit which
he had so recently received from God, the love and pity which he bad for his own helpless
offspring, and a most tender and acute feeling of the deplorable condition to which he had,
through sin, reduced the whole of his unhappy posterity :—all these reasons would have the
effect of inducing him sedulously to discharge this great duty which had been commanded.
The whole of his family, therefore, with him at its head exercising over them a paternal
care and controlling influence, that is, the entire human race, without a single exception,
constituted the infant church of God, in which faith, reverential obedience, and religious
worship flourished.””— Epi1T. t Unde habuerunt Cain et Abel quod sacrificiis Deum
Aonorarent? A patre suo qui eos instituit.—Facius, LYRANUS. ¢ Who waa it that advised
Cain and Abel to honour God by sacritices ? They received this counsel from their father,
by whom they had been instructed.”— EpiT. Exr Dei instinctu aut verbo, primi parentes
obtulerunt.—OLEASTER. “ Qur first parents presented their offerings either in consequence
of a secret divine impulnse, or by express direction.” —Ep1T.  Constat cultum aliguem exter-
num Majestati Divina fuisse institutum, et @ patre Adamo de eo fuisse instructos Cainem el
Abelem.—RIVETUS. ‘It is evident that some external worship to be paid to the Divine
Majesty had been instituted, and that Cain and Abel had been instructed concerning it by
their father Adam.”—Epi1T. Cain obtulit non fide, sed pro consuetudine paterne institu-
tionis.—MuscuLus. ¢ Cain made his offering not in faith, but according to the external
usage of his father's institution.”—EpIT. Deus docuit Adam cultum divinum ; quo ¢jus
Benevolentiam recuperaret, quam per peccatum amiserat ; ipsumgue docuisse filios suos dare
Deo decimas ef primitias, < God taught Adam divine worship; by the observance of
which he might recover the favour and loving-kindueass of his Muker, that he had lost
through transgression. Adum also taught his children to render to God tithes and first-
fruits.”—EpiT.

VOL. II. Q
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from the condemning sentence of the law by works of his own? No!
but Abel was justified by faith in Christ, signified by the sacrifice which
he did offer; for without a Mediator there is no peace with God, no
pardon from God, no justification before God, no acceptance with him,
for any sinful man. There were then religious duties in Adam’s family,
and that by God’s command and appointment. :

OmsecTiON. “But this was offering of sacrifice; what is this to
prayer, or to us, when the way of sacrificing is abolished ?”’

ANswER 1. Do you think they did sacrifice, and not pray when they did
s0? Did they not confess their sin when sacrifice was offered; and
acknowledge that they deserved to die for their sins? And this was
signified by a man’s laying his hand upon the head of the burnt-offering.
(Lev.i. 4.) Prayer then usually accompanying sacrificing, (Heb. x. 3,)
the one doth infer the other. ““And the whole multitude of the pcople
were praying without at the time of incense.” * (Luke i. 10.)

If such sacrifices are ended, yet there are sacrifices for Christians to
offer-up to God; yourselves, your hearts, your prayers, and praises.
(Rom. xii. 1; Heb. xiii. 15.) And there are the same moral grounds
and reasons why you should serve God in your families, in the way pre-
scribed by God since the coming of Christ, as there was why they should
serve God in their families, in the way of worship appointed by God
before the coming of Christ.

ANnswER 11. And this was practised not only in Adam’s family, but by
godly families after too. So, ¢ Enoch walked with God ;** (Gen. v. 24;)
and Noah; (Gen.vi. 9;) which implies their universal sincere obedience,
at home as well as abroad. And that this implics their worshipping God
in their families, I think for this reason—because if a man be never so
great a professor abroad, if he totally and constantly neglect God’s
worship at home, nay, if it be not constantly done, (except in some
cases that might fall out,) he shall not be accounted to he one that
walketh with God. I judge tkhat man cannot be said to walk with God
that in his house, with his family, doth not kneel before him. Besides,
Abraham’s duty was comprchended in this phrase, *“ Walk before me.”
(Gen. xvii. 1.) But Abraham, in his walk, took his household along
with him. ‘“He will command his children and his houschold after him,
and they shall keep the way of the Lord;” (Gen. xviii. 19 ;) the way in
which his houschold should walk : and by ¢ the way of the Lord™ is
often understood the worship of God.

One place more I would have considered for conjunct prayer of a
domestic combination, which is concerning Isaac. We read it: *“And

® Ponetque y &c., quo protestabatur se dignum qui, pro peccato, jugularetur.—
OLEASTER, in loc. “ And he shall put his hand upon the head of the burnt-offering.— By
- which significant act he confessed that he was himself worthy to be slain for his own trans-
gressions.” —KDIT. Qua lex instituit oblationem sacrificiorum, eadem pracipit quogne
orationes Deo fieri ; quia absque orationibus illa peragi nequeunt.—HOORNBECKII Socin.
Confut. tom. ii. p.431. ¢ The rame law which instituted the offering of sacrifices, com-
manded likewige that prarers should be made to God ; because without prayers the offering
of sucrifices could not be completed.””—EpiT. ¢ The offerer lnid his two hands between
the horne of the sacrifice, and confessed his sin over a sin-offering in this wise : [ Aave
sinned : I have done perversely : I have rebelled, and done thus and thus. But I return by
repentance before thee i and let this be my expiation.” —Licntroo1’s Works, ¢ Temple
Service,”” vol. ix. cap.8  (Octavo edition.)
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Isaac entreated the Lord for his wife.” (Gen. xxv. 21.) In the Hebrew :
inga madd i pPrISY ny)i two words especially make for
our purpose: that which is translated, ¢ for his wife” might be
read, with his wife, in the presence of his wife, being with him and
Joining with him in his duty: ¢ He prayed for and before his wife :” it
was then conjunct prayer, Isaac praying with his wife.* The other
word, translated ¢ entreated,” significth fo multiply powerful words in
prayer, to pour out words in abundance, and denoteth, 1. The multiplying
of his prayers.—It was not only once, but frequently, that he prayed
with his wife. 2. The earnestness of his prayer. 3. The continuance,
and their persererance therein, till they had the mercy prayed for.—
As follows: “And the Lord was entreated of him.” Isaac had been
married near twenty years with Rebekah, and so long without a child ;
5o that it seems they had been exercised in this duty for many years
upon this account, that Rebekah had no child for so long time, for which
they did unanimously and constantly offer up prayers to God.+ And if
they prayed together for issue, should not you for the favour of God,
pardon of sin, interest in Christ, and eternal life ?

By all, you see that there was family conjunct worship and praying to
God by God’s command and appointment, and approved by God’s accept-
ance of it. Now, let any one show where God hath taken-off this obli-
gation. If God hath any where said, “Though I did appoint Adam to
worship me in his family, and did accept of Abel’s offering, that did as I
commanded, and did hear Isaac praying together with hLis wife, yet now I
will be prayed-to in families no more :>> show it if you can: what book,
chapter, and verse is it ?

OssecrioN. Will you say that < the reason of their worshipping God
in their families at first was, because there was no other to worship him
with: but when men did multiply, and there were public assemblies,
men were not bound to do it ?”

ANSWER 1. Show that. Which is the text that tells you that God’s
instituting of public worship hath disobliged men from praying to God
in their families ?

ANSWER 11. When men were multiplied, godly men did serve God in
their families ; Abraham did, and Isaac did, and Job did, and Joshua did,
and Cornelius did. Did they do it, and were they not bound to do it?
What will you make of all the worship and prayers which these did give
and offer up to God in their houses? If there was no obligation upon
them, they had not sinned if they had omitted it; and it was no obe-
dience, when they did so. Will you say either of these? What!
were they works of supererogation? No, surely.

® Ed presente, et und cum illd.—JuNivs. ¢ She being present, and together with her.”
—EDpiT. Simwl cum uxore, cum qud communicabat preces.—Facivs. ¢ He prayed in com-

peny with his wife, whom he made a partaker of his prayers.”—EDIT. t DY orare
quidem signifioat, sed mon simpliciter, quia assiduitatem et importunitatem simul connotat, et
precum multiplicationem. Res convenit ; non enim dubium est, tam longo tempore, Isaacumn
sopius interpellasse Deum, fretum spe promissionum.—RIVETUS in loc. ¢ The Hebrew
word indeed signifies fo pray ; but not that shnply, for it at the same time denotes assiduity
and importunity, and the multiplication of prayers. This meaning is in accordance with the
facts of the case: for, doubtless, during such a lapse of years, Isaac had frequently solicited
and entreated God, relying with bope on the promises.'—EmIT,
Q2
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OBJECTION. “ But when Aaron’s priesthood was instituted, then the
obligation on families ceased ; and, after that, the Israelites did not pray
in their houses.”

Answer 1. Why will you speak without book? Show me this
either. I have proved an obligation by God’s institution: show me
where it i8 nulled and made void, even after the Aaronical priesthood was
instituted.

Answer 11. But I say they did pray in their houses after this; for
after the institution of Aaron’s priesthood, the Israelites celebrated the
passover in their own houses ; and that was not done without prayer. For
though after the priesthood was settled, the priests killed the lamb, yet
after the lamb was killed, the master of the house caused it to be brought
back to his own house, and did eat it with his family. (Luke xxii. 7—13.)
And the cup that was used at the passover (whether it were sacramental
or no, is controverted) was blessed by the master of the family : * so that
there was prayer and praise attending this celebration in their houses
conjunctly after the priesthood was settled: in which service they had
also the explication of it, why they kept it, what was the meaning of the
bitter herbs, and why eaten with unleavened bread, done in form of
catechising. And in their feasts the master of the house prayed before
and after : after, he gave thanks, 1. For their present food. 2. For their
deliverance from Egyptian bondage. 3. For the covenant of circumcision.
4. For the law given by the ministry of Moscs. Then he prayed
that God would have mercy, 1. On his people Israel. 2. On
his own city Jerusalem. 3. On Sion, the tabernacle of his glory.
4. On the kingdom of the house of David his anointed. 5. That he
would send Elias the prophet. 6. That he would make them worthy of
the days of the Messiah, and of the life of the world to come.+ Do you
not call ¢kis conjunct prayer and praise, thus done by the master of the
family? May we not now with confidence of the truth from all, under
this last topic or head of argument, frame this manner of reasonmg7
Are. v1. If serving of God, and praying conjunctly to him in proper fami-

lies, was commanded and appointed by God, and never yet revoked ;
then it is the duty of proper families so to do.
But serving of God, and praying to him conjunctly in proper families, was
commanded and appointed by God, and never yet revoked.
Therefore it is the duty of proper families so to do.
So much for the FIRST QUESTION.

QUESTION II.

““ Whether it be the duty of families jointly to pray to God daily?”

ANSWER in the affirmative.

Some that are convinced that family prayer is a duty, will sometimes
practise it, and yet but scldom ; some, upon the Lord’s day, and yet but
once then, in the evening, and that serves for all the week, till the evening
of the Lord’s day next doth come. Others pray once a day through the
week, but omit it in the morning ; when yet the very same reasons which
should move them to do it at all showld be cogent for more frequent per-
formance of it, and are so. Though it be not determined expressly in

® WEEMES. t Goowin’s ¢ Jewish Antiquities.”
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the scripture, that Christian families should pray together morning and
evening every day, yet in the general it is required that we should * con-
tinue in prayer;” (Col. iv. 2;) which seems to be meant of family-
prayer.* For the apostle had been speaking to family-relations, husbands
and wives, parents and children, masters and servants, and treating of
family relative duties ; carrying on his speech still to the same persons,
[he] saith, “Continue it prayer.” But such as make such great gaps,
as from one Lord’s day to another, cannot be said to continue therein.
We have general precepts to serve God “all the days of our lives.” (Luke
i.75.) So that that worship for which we have opportunity every day,
should 7o day be omitted.t But families have, or may have, such oppor-
tunities every day, if they be well ordered, and wisely governed, as they
ought to be. Particulars are commanded under generals; God hath
commanded us to preserve our own lives and the lives of others, and
therein is included food and physic, &. Yet God hath not expressly
commanded, that we shall eat once or twice or thrice a-day, nor how often
we shall take physic; yet we do these as often as we find we need them.
Know yourselves, fecl your own spiritual wants, and do 8o as to prayer,
and we need to say no more upon this subject. But because we are not
80 sensible of the wants of our souls as of our bodies, and are not so
easily brought with frequency to our knees in our families together, as to
sit down at our tables together, something must be said to show the rea-
sonableness, usefulness, and necessity of daily praying to God in our houses.

We are commanded to * pray without ceasing.” (1 Thess. v. 17.)
“ Praying always with all prayer and supplication in the Spirit, and
watching thereunto with all perseverance.” (Eph. vi. 18.) We should
always be habitually disposed to pray, and should actually be engaged in
it, as we have occasion and opportunity, and watch for such praying
seasons.] ““Be careful for nothing ; but in every thing by prayer and
supplication with thanksgiving let your requests be made known unto
God.” (Phil. iv. 6.) But can such be said to answer these commands

® Parcus Deorum cultor, et infrequens
Insanientis dum sapientie
Consultus erro ; nunc retrorsim
Vela dare, atque iterare cursus
Cogor relectos.— Horat1l Carminum lib. 1. od. xxxiv.
¢¢A fugitive from heaven and prayer,
I mock’d at all religious fear,
Deep-scienced in the mazy lore
Of mad philosophy ; but now
Hoist sail, and back my voyage plough
To that bless’d harbour which 1 left before.””—Francis’s Translation.
t Praceptum est generale, ut serviamus Deo cunctis vite i'w:ira dichus. (. Lua_u i. 7.5. )
llle igitur cultus, qui dé possit quotidie frequentari, non ficbe} u‘l‘lo die mml::i
Sed oratio (etiam cum domesticis) est talis ; ergé.—AM esu.Ca:m Cmucu'ﬁlut. Itis :gen:h "
precept, that ¢ we should serve God all the days of our lives.” (Luke i. 76.) There OP: d-
worship to which without inconvenience daily attention can be given, ought DO‘:. .od“ :n(y! cn:
to be omitted: Baut prayer even with the members of our lr?use‘hold is of ﬂ;i'@::a :‘ di .
be daily repeated : Therefore it onght never to be omitted.” —EDIT. inere “uoad M‘P":n
tionem et preparationem cordis ad orandum, debemnus perpelud illam re "uh, " Similis phrasie :
orationis, debemus occasionem omnem capere et captare illius '”'e'mlde\;l « With regn;l
2 Sum. iz. 13 : «* Mephibosheth semper comedebat in mensd rle]g"u- —tually. to retain it. - As
to the disposition and preparation of the heart to pray, 7 o ‘:»erg;rmnity of exercising it.
to the act of prayer, we ought to embrace and seize ﬂl‘o“‘e;lc"y] ﬂp heth did est continually
A eimilar kind of phraseology occurs in 2 Sam. ix. 13: * MeP

at the king's table,’”—EbpiT.
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that do not pray at all? 1Is praying always, and not at all, all one?
Or is continually and seldom all one and the same? Or doth praying
without ceasing, and ceasing to pray all the week long, import and
signify the same thing? Nothing less. Frequency then is expressly
commanded.

Set before you the example of Daniel : “ Noy when Daniel knew that
the writing was signed, he went into his house; and his windows being
open in his chamber toward Jerusalem, he kneeled upon his knees three
times a-day, and prayed, and gave thanks before his God, as he did afore-
time.” (Dan. vi. 10.) Where may be observed, 1. The place.*—He
prayed in his own house ; and why not with his household ? For if it
had been in secret alone, Danicl might have found out, in so large an
housc as such a great man as he was had, some retired closet, where the
nobles that waited to accuse him, might not have known that he did
pray. 2. The circumstance of time.— Three times a-day;”’ in the
morning, before he went to his employments; at noon, when he came
home to eat meat ; and at night, before he went to sleep.+ These three
times a-day David observed for prayer also:  Evening, and morning, and
at noon, will I pray, and cry aloud : and he shall hear my voice.” (Psalm
Iv. 17.) 3. The danger ke was in, if he prayed, of being cast into the
lions’ den; and yet he prayed thrice a-day, even in hazard of his life.
4. That this was his usual practice.—For he did thus “aforetime.” 5.
From the event we might gather how pleasing this was to God, who did so
miraculously deliver and save him by stopping of the lions’ mouths.

The Jews had their daily sacrifices morning and evening: ‘ Thou
shalt say unto them, This is the offering made by fire which ye
shall offer unto the Lord; two lambs of the first year without spot day
by day, for a continual burnt-offering. The one lamb shalt thou offer in
the morning, and the other lamb shalt thou offer at even.” (Num. xxviii.
3, 4.) By this daily sacrifice they showed their thankfulness to God,
and expected from him a blessing upon themselves, upon their labours,
and their rest. And is there not as much reason that Christians under
the gospel should worship God morning and evening, and pray unto
him? Take these REASONS for it :—

REASON L
Ad orationem statam quohdze habendam a Deo variis beneficiis tnvita-
mur. “ Because we receive every day family-mercies from the hand of
God.”—He loads us daily with his benefits. (Psalm lxviii. 9.) When
you wake in the morning, and find your dwelling safe, not consumed
with fire, not broken through by thieves, is not this a family-mercy?

® Cum fenestras suas aperiret versus Jerusalem, hoc symbolo et sibi et domc.rtm: suis
ostendere voluit, se perseverare in spe et fiducid promi. rede .—CALVINUS
in loc. “W lu.-n Daniel opened his windows toward Jerusalem, he was desirous of showing,
b) this symbolical act, in behalf of himself and his household, that he still indulged
in the hope of the promised redemption from slavery.”’—Ep1T. t Mané orandum est.
Recedente item sole, ac die cessante, necessario rursus orandum est.—CyYPRIANUS in Orat.
Dominic. “In the morning we must pray; when the sun begins to decline, and at the
close of the day, we must ag.nn address our prayers to heaven.’—EpIT. 1 Commoda
quibus utimur, lucemque qud fruimur, spiritumque quem ducimus, ab ev [Deo] nobis duri
atque impertivi vidimus.—CICERONIS Oratio pro Sexto Roscio Amerino. ¢ We have secn,
that the conveniences and comforts of life which we possess, the light which we enjoy, and
even the breath which we iuhale, are all bestowed on us by God, and are acts of his bounty.”*

. —Eopir.
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When you wake, and find none dead in their beds, that news is not
brought you in the morning, there is one child dead in one bed, and
another in another, and there is not a lodging-room in the house but the
last night one or other died in it; but, on the contrary, you find all well
in the morning, and refreshed by the rest and sleep of the night; are
not these, and many more such mercies to the family, that, when you
rise, you should call them all together jointly to bless God for? If it
had been otherwise, [if] master or mistress [were] dead, children or
servants dead, would not the rest say, ‘It would have been a mercy
to us all, if God had sparcd Aim, ker, or them?” If your house had
been consumed by flames, and God had turned you all out of doors
before morning, would you not have said, ¢ It would have been a mercy,
if God had safely preserved us and our dwellings, and caused us to rest
and sleep and rise in safety 7> Why, sirs, will you not acknowledge
mercies to be mercies, till God hath taken them away from you? And
if you do, should you not give the praise daily unto God? Was it not
God himself that watched over you, while you did slecp, and could not,
did not, watch yourselves? When you all did sleep, you knew uot
where you were, nor what dangers you were exposed unto, nor how you
might prevent them ; but God then was good unto you; * and should
you not conjunctly acknowledge this when you do wake and rise and see
that God hath kept you, and do enjoy the comfort and the benefit of his
watchful providence over you? ¢ Except the Lord kcep the city, the
watchman waketh but in vain. For so he giveth his beloved sleep.”
(Psalm cxxvii. 1, 2.)

And as you have had many family-mercies in the night to bless God
for in the morning; so you have many family-mercies in the day, to give
thanks to God for at night before you go to bed. If you see not cause
to acknowledge God’s goodness towards you, you are blind ; if you do,
and have not hearts, you are worse. Methinks you should not quictly
sleep till you have been together on your knees, lest God should say,
¢ This family that hath not acknowledged my mercy to them this day,

® Ante omnes actus seculi debemus actus habere pietatis, qui nos quiescentes et dormientes
in lectulis custodivit,  Quis enim nisi Deus dormientem custodit hominem? qui ita resolutus
tn somnum, et oblitus sui vigoris humani, a se alienus efficitur, ut nescial quid ipse sit,
wbipam demoretur, adesse sibi ipsi certé non possit. Necessarius iyitur Deus adest dormien-
tbus, quia dormientes sibi adesse non possunt : et a nocturnis insidiis genus hominum ipse
custodit ; quia id temporis ad custodiendum alter nemo pervigilat.  Debeo ergé illi gratiam,
quia, ut ego securus dormiam, ille pervigilat.  Sed et ciom vespera diem claudit, ipsi debemus
per psclteriam laudem dicere, et gloriam ejus modulatd voce concinere.—AMBrosi Liber
Sermonum, Serm. 23. ¢ In the morning, priur to our engaging in any secular atfairs, we
ought to perform acts of picty towards Him who has kept and preserved us while we have
reposed on our couches, aud been fast asleep.  For what being is there, except God himself,
who guards man when sleeping ? He is then so digsolved in sleep, s0 completely oblivivus
of his own manly vigour, and is rendered so absent from his former self, that he is utterly
devoid of personal consciousness, knows nothing even about the place in which he is re-
posing ; and, in this supine condition, certainly, it is impos=ible for Lim to pay any attention
to himself. God, therelore, is the indispensable and intimate attendant on men while im-
mersed in deep slumber, because in that state they are incapable of bestowing any care or
attention on themselves. He likewise preserves and defends the whole human race from
nightly perils and insidious snares, because at that drowsy season none but God is awake
and acting a8 a watchful guardian. To Hiy, therefore, I ought to offer up my early thauks-
givings, because, in order that I might sleep in security, he has, through the live-long night,
watched over me, and been my defender. But, when the shades of evening, like a curtain,
close-in the day, to Him again we should direct our praises, and extol his glory on the psal-
tery and harp, as well as with joyful voices in social harmony.” —Ep1T.
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nor given me the glory of those benefits of which to them I gave the
comfort, shall never see the light of another day, nor have the mercies
of one day more to bless me for. When sleep doth close their eyes, so
shall death too; they shall live no longer, and rise no more. This
night they shall go to their beds, and, the day or two after, shall be
carried to their graves.”” I wonder, sirs, that you do not dream of an
angry God, because thus slighted by you. I wonder that you do not
dream of some sore judgment or other, that might overtake you before
the sun doth rise. What, if God should say unto you, when you are
laid down in your beds ?— This night your souls shall be required of
you, you that went to bed before you had given me the praise of the
mercies that I had given unto you all the day, and before you had prayed
for my protection over you in the night ;’ and should send some sudden
sickness to make you feel that he is offended with you for this neglect?
Might not God say ?—< Shall I keep and preserve that family till the
morning, that would not 8o much as ask me so to do? and if I do, will
not acknowledge it to be & mercy or a kindness to them ?”* . Take heed :
though God be patient, do not provoke him.

REASON II.

Ad eandem a defectibus nostris excitamur. * You should pray to God
daily in your families, because there are sins committed every day in
vour families.”—Do you indeed sin together, and will you not pray
together? What, if you should be damned all together? Doth not
e-ery member of your family commit many sins every day ! How great
is the number then of all, when considered or put together? What! so
many sins every day under your roof, within your walls, committed
against the glorious, blessed God, and not want prayer! One sin should
be lamented with a thousand tears ; but you have not one tear shed by
one, and another by another, in prayer together, for a thousand sins.
Is this to repent daily, when you do not confess them daily? Would
you have God to pardon all the sins of your family? Say, would you or
no? If you would not, God might justly let you go to your graves and
hell too, with the guilt of sin upon your souls. If you would, is not
pardon worth asking for? Would you have it, and not beg it at the
hands of God? Would not all judge that man worthy of death, that,
being justly condemned, might yet have life for asking for, and will
not? How do you, how can you, quietly go to your beds, and sleep
with the guilt of so many sins upon your souls? and have not prayed
to have them blotted out? What do you take to make you sleep? What
is your pillow made of, that your heads can rest upon it, under the
weight and load of so much guilt? Is indeed your bed so soft, or your
heart so hard, that you can rest and sleep, when, to all the sins of com-
mission in the day, you add this sin of omission in the pvening? Lay
to heart your daily family-sins, and you will feel a reason why you should
pray to God in your families daily.

REASON I1I.

Ad eandem plerisque tum corporalium, tum spiritualium bonorum indi-
gentiis premimur. * You should pray in yowr families daily unto God,
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because you have many daily family-wants, which none can supply but
God.”—God wants not your prayers, but you and yours waut God's
mercies : and if you will have them, should you not pray for them 7 *
Can you supply your families’ wants? If they want health, can you
give it them? If they want bread, can you give it them, except God
first give it unto you? + Why then did Christ direct us to pray I—¢ Give
us this day our daily bread.” If they want grace, can you work it in
them? Or do you not care though they die without it? Is not God
the Giver of every good gift?$ ¢ Every good and pertect gift is from
above, and cometh down from the Father of lights.” § (Jamesi. 17.)
Mercies are above; and good things are from abore; and prayer is a
means appointed by God to fetch them down. ¢ If any man lack wis-
dom, let him ask of God.” (Jamesi.5.) Do you think you do not want
wisdom to discharge your duties to God and man? that you do not want
wisdom to manage your family for their temporal, spiritual, and eternal
good ? If you think so, you are fools; and if you think you want it
not, by those very thoughts you may discern your want of it. If you
think you have enough, it is plain that you have none; and should you
not ask it of God, if you would have it? If you and yours want health
in your family, should you not ask it of God? Can you live without
dependence upon God? Or can you say you have no need of God’s help
to supply your wants ? Then you speak contradictions ; for, to be under
wants, and not to be dependent beings, is a contradiction. To think you
do not live in dependence upon God, is to think you are not men, nor
creatures : and if you do depend on Him, and want his help to supply
your wants, your own indigency should bring you upon your knees, to
pray to him, as the heathen poet’s verse (which Melancthon said was the
best verse in all Homer) doth express :—
Evxeofar warres 3¢ Ocaw xareovs” avfpwmoi.— HoMERI Odyss. lib. i, 48.
¢¢ All men need God, therefore should prayers use.”

REASON 1V.

Ad eandem quotidianis operibus promovendis permovemur. * You
should pray in your families daily, because of your families’ daily employ-
ments and labours.”—Every one that puts his /and to work, his Aead to
contrive, should set his Aeart to pray. For will not your trading be in
vain, and your labouring and working, your carking and projecting for
the world, be to no purpose, without the blessing of God? Will you be
convinced if God himself doth tell you? Then read Psalm exxvii. 1, 2:
“ Except the Lord build the house, they labour in vain that build it. It
is vain for you to rise up early, to sit up late, to eat the bread of sor-
rows.” Bread of sorrows! What bread is that ? ¢ Bread gotten with
much care, and labour, and toil, is ‘bread of sorrows.”” || Without

® Aewpela quia eouefa. ¢‘ Let us ask as suppliants, because we are needy.”——.Enl‘r.
t Indiget vir viro, sed omnes Deo, etiam Hercules. ¢ Man stands in need of the services of
his fellow ; but all men, athletic Hercules himself not excepted, require the aid of God
Almighty.”—Ep1T. 1 Ocos Swrnpes éawv.—HoMERI Odyss. lib. siii. 325,

¢ The gods, by whose beneficence ALL live.””—Cow PER’S Tranalation.
§ Omne bonum

Dei donum. .
| Panis multis ladoribus curisque conguisitus,—GEIERUS. Panis plenus arumnarum, ef

)

] liis parius,—V ATABLUS,
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God, you labour to get bread for yourselves and families in vain; you
might miss of it, after all your labours: and without God’s blessing, if
you eat it when you have got it with much toil and care, you eat it in
vain ; for without Him it cannot nourish your bodies. And yet is it not
necessary to pray to God to prosper and succeed you in your callings?
Prayer and labour should both promote what you aim at: fo pray, and
not to do the works of your callings, would be to expect supplies while
you are negligent : ¢o labour and trade, and not to pray, would be to
hope for increase and provision without God. Religion, that puts you
upon holy duties, doth not teach you to neglect your callings, nor yet to
trust to your own endeavours without praying unto God ; but both are
to keep their place, and have a share of your time.* Prayer is a middle
thing betwixt God’s giving and our getting. How can you receive, if
God do not give? And why do you expect that God will give, if you do
not ask? * Ye have not, because ye ask not.” (James iv. 2.) What ye
work for, pray for; and what ye pray for, work and labour for ; and this
is the true conjunction of labour and prayer. Or will you be like to
them [whom] the apostle speaks to 7—* Go to now, ye that say, To-day or
to-morrow we will go into such a city, and continue there a year, and
buy and secll, and get gain.” (James iv. 13.) You will! But will you
not ask leave from God whether you shall or no? You will go: what!
though God cast you upon a bed of sickness, or into your graves? Do,
if you can. You will continue there a year : what! if death drag you
out as soon as you come there? If death fetch your bodies to the dust
and grave, and devils fetch your souls to hell, after this will you * con-
tinue in such a city for a year?” If one part of you be in the grave,
and the other part in hell, what is left of you to continue in the city ?
You will buy and sell, will you? What! if God give you ncither money
nor credit? With whom, I wonder? And you WiLL get gain : you are
resolved upon it; you will thrive, and prosper, and grow rich. What!
if God curse your endeavours, and say, “ You shall not?”” You wiLL
all this, and you would have your will ; but your power is not equal to
your will. Here is much will, but not a word of prayer. A Heathen
will teach you a better lesson; and that is, that you should not go unto
your work, nor to your shops "and callings, till you have first prayed unto
God :—

AXX’ epxev ex’ epyov
Ocoiow emeviaueros TeAesar.t—PYTUAGORE Aur. Carmin. 49.

® Nec ita fidendum industricc, ut divinam opem negligamus ; nec ita rursim pendendum
ab illd, ut nostrum pratermittamus officium.— ErRasymus., ¢ We must not confide 8o much
in our own industry as to neglect the Divine aid j nor, on the coutrary, vught we so to
depend upon that gracious aid as to remit our cxertious, and to neglect our duty.”—EbpiT.

t ¢ Before thou hast commencement made,
Implore the gods to grant their aid.”—EpiT.

Narra Ta wpos x™ow Twy ayabwv gurrerovwrta Sia Bpaxewy mre-ypa\pev & Aoyos, To TS
Yuxns avrokwnrov, Kxat Ty Tov Ocov ouvepyeiay. Eiyap ka € Ty aipedis Twy KaAwy,
aAAa kai quTo To € N Jeobey exovres, T3 wap’ exewov guvepyeias Kai TEAClWOEWS Teey
wobnTwy wartws wov xpnlopev. ‘H e evxn uebopiov ewas s Te wap’ Huwy (nTNCews, xas
s wapa Tov BOeov dogews. Tlws 8 av Aabot Tis To ev, un S:dovros Ocov; Muws & av doin
T¢ wpos Tas dpuas avrefovdip un wrowrt & Bldovas wepukws Oeos; IV oww unre
Aoyy pove TNy evxmy wowuela, aAAa Kai €pyy TAUTNY KpaTuvwuey' unte T éavrwy
evepyews povy Nappwuer, aria xas e deofev ouvepyeaas evywueba: xa 7o dAov Tovro,
omws & qr,a(uy(l!a xkas evxwueba, ks & evyoueda evepywuer. Itov.’)a(u a evxeTal, Kai
ewxetar a omovdaler. Toavrn wev % TNs owoudns ket TS evxns évwois.—HiEROCLIS

T T e i e
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Nullius est feliz conatus et utilis unquam,
Consilium si non detque juvetque Deus.®

REASON V.

Ad eandem ab hostibus animarum nostrarum, diabolique insidiis urgemur.
“You should pray to God in your families daily, because you are all
every day hiable to temptations.”—As soon as you wake, the devil will
be striving for your first thoughts; and when you are risen, he will be
urgent with you to do him the first service, and attend you all the day
to draw you into some heinous sin before night. And is the devil a
subtle, watchful, powerful enemy, and unwearicd? And do you not all
need to get together in the morning, that Satan might not prevail against
any of you before night, till you come to God together again? How
many temptations might you meet-with in your callings, and your com-
pany, which without God you will not be able to resist! And how might
you fall and dishonour God, discredit your profession, defile your souls,
disturb your peace, and wound your consciences! This Origen bewailed
in his lamentation; for, that day [in which] he omitted prayer, he
heinously sinned : ¢ But I, O unhappy creature! skipping out of my bed
at the dawning of the day, could not finish my wonted devotion, neither
accomplish my usual prayer; [but] folded and wrapped myself in the
snares of the devil.”—Eusgs11 Eccl. Hist. lib. vii. cap. 1.

REASON VI.

Ad eandem variis casibus imminentibus instigamur.  You should pray
in your families daily, because all in your families are liable to daily
hazards, casualties, and afflictions.”—And prayer might prevent them, or
obtain strength to bear them, and prepare you for them. Do you know
what affliction might befall your family, in a day’s time, or in a night’s
time, either in regard of sickness, death, or outward losses in your estate ?
Might not you hear of one man’s breaking in your debt, and gone away

Aurens Comment. ¢ The preceding verse tersely describes those two things, the junction
of which contributes greatly to the acquisition of every blessing ; they are the active and
spontaneous motion of the human spirit, and the energctic co-operation of the Deity. For
though we possess the choice of thuse things which are good; yet, deriving from God, as
we do, even this power of choosing, we almost constantly feel our need of his proffered aid,
and his perfective influence on those powers which move our senses. But prayer resembles
& middle spot, or neutral territory, which lies between the act of asking on our part, and
God’s bestowing that which has been asked. How then can any man receive what is good,
unless it be given by God?  And, indeed, how can the Deity, inclined though he evermore s
to beneficence, bestow his henefits on one who in reference to his own cfforts is endowed with
freedom of action, but will not deign to ask a favour fromx Heaven ? Let not, therefore, our
petitions consist merely of the words in which we embody them, but let them likewise be
seconded and confirmed by our strenuous exertions ; let us not confide solely in these exer-
tions, but, while we employ our best energics, let us entreat from God bhis potent and
Divine assistance. This is the counsel which the verse propounds: Let us pray for Divine
aid upon the affairs about which we are occupied, and let us energetically exert ourselves
in the performance of those concerning which we have prayed. The man who acts accord-
ing to this principle is sedulous in executing the designs upon which he had previously
invoked the Divine benediction, and zealously invokes the blessing of Heaven upon th?w
works in which he s actively engaged. Such is the constitution of that beautiful union
which subsists between diligent exertion and earnest prayer.”—EDIT.
® ¢ Futile is that which wan intends,
And hapless his design,
Unless, as his most potent friends,
God's smile and Aelp combine.”—EpiT.
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with so much, and another gone away with so much? And are you
indeed so weaned from the world, that this shall not put you into a
passion, and cause you to sin against God, or that you can bear it without
murmuring and discontent, that you need not pray for a composed frame of
heart, if such things befall you? Do you know, if you go abroad yourself,
or send a son or servant, that you or they may return alive again ? Though
you go out alive, you may be brought back again dead. Had you not then
need to pray to God in the morning, that he would keep youin your
goings-forth and comings-in 7 and bless him together in the evening, if
he do? How many evils is man exposed to, whether he be at home or
abroad ! Anacrcon lost his life by the kernel of a raisin going wrong
down his throat. Fabius, a senator of Rome, in a draught of milk
swallowing a small hair, was strangled.* (Prinix Nat. Hist.) Do not
your daily sins cry aloud for daily punishments? And should you not,
in daily prayer, cry as loud that God in mercy would prevent them; or if
they come upon you, to sanctify them for your good, or remove them;
or, if they remain, to support you under them ! Know indeed that you are
nowhere safe without God’s protection, night or day. If your houses
were built upon foundations of stone, and the walls were made of brass
or adamant, and the doors of iron, yet you would be no longer safe
than [so long as] God protects you from all dangers. Pray, then.

REASON VII.

Ad eandem Ethnicorum exemplis provocamur. “You must pray to God in
your families daily, or the very Heathen will rise up against you Christians,
and condemn you.”—Those that never had the means of grace, (as you
have had,) nor a Bible to direct and teach them, (as you have,) nor
ministers sent to them, (as you have had in abundance,) do shame many
that are called ¢ Christians,” and go for great professors too. When I
have read the sayings of some Heathens, showing what they were wont
to do, and consider and know the practice and negligence of many
Christians in their families, I have been ready to conclude the Heathen
to be the better men. It was their manner to sacrifice to their
gods morning and evening, that they might have the favour of them,
and be successful in their outward estates, as you may learn from their
poets.

Kadduvauw 8 épdew lep’ abavatoid: Ocoicw

‘Ayvws ks kabBapws, exi 8 ayAaa unpia Kaew.

AXoTe 8y amwovdpa Sveaot e INagkeoba:,

Huev &7’ evva(n, kai érav paos iepov eAby*

‘Qs ke Tot {Aaov kpadiny kas dupov exway

Og¢p’ aAAwy wyp kATjpov, un Tov Teoy aAros.—HESIODI Opera et Dies, lib. i. 334—339.

‘Which I render thus :—

¢ With all thy might, to God immortal bring,
Holy and pure, the best burnt-offering ;
That he appeased might be by sacrifice,
‘When thou liest down, and when the sun doth rise.
In him, to thee, a pleased heart shall dwell ;
And thou shalt purchase, when shall others sell.”
Another :—

® @cov aexnti nikil firmum, nihil tutum, nec murus aheneus, nec ars adamantina. ¢ No-
thing is firm, nothing safe, in opposition to the will of God ; without this neither walls of
brass nor citadels of adamant avail for defence.”—EniT,
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Exeioavres, koitow pedwueba: Tow yap bpn.*—HomEeRrl Odyss., 1ib, iii. 334.

Do not the Heathen shame many of you? They were wont to say, * Now
we have sacrificed, let us go to bed.” You say, “ Now we have supped,
let us go to bed;” or, “Let us play a game or two at cards, and go to
bed.” Are you men, or swine in the shape of men? Mr. Perkins
likened such to swine that live without prayer in their families, * which
are always feeding upon the mast with greediness, but never look up to
the hand that beats it down, nor to the tree from whence it falleth.”
(< Christian Econo.”)
So much for the sEcoNp QuEesTION.

QUESTION III.

“ How family prayer might be so managed, that it might be for the
spiritual benefit of every one in the family?”

For ANswWER to this,

(I.) Something must be considered in reference to the master of
the family, that is the mouth of the rest to God : or rules concerning this
duty.

(I1.) Something in reference to those who are to join: or rules for
them.

(IT1.) Something in reference to governors and governed conjunctly: or
rules common to both for the better performance of family prayer, that it
might be for the good and benefit of all.

(1) The pirECTIONS that chicfly concern the master of the family are
these :—

DIRECTION I.

Let the master of the family exercise his authority in the good govern-
ment of his household.—He is to be the foreman in the worship of God
in the family. Mr. Perkins writes thus : ““That the master of the family
hath the proper government of the whole household, and he comes not to
it by election, but by the ordinance of God, settled even in the order of
nature ; and by the light of nature hath the principality and sovereignty
therein. He is pater-familids, the father and chief head of the family,’
and ought therefore to bear the chief stroke, and to be the principal agent,
director, and furtherer of the worship of God in his family, and to keep
order, and to exercise discipline in his house.”” Let him improve his au-
thority in commanding and causing every one in his house, under his charge,
to be present, and to attend upon Geod, in family prayer. God and nature
have made him the head of all the rest; and the head is to govern, rule,
direct, and influence the whole body. Let him also take care to purge his
house from sin ; and, to his utmost power, endeavour that none in bis house
live in gross sins, that there be no swearers, drunkards, and openly profane
sinners under his roof.

Thus Jacob purged his house, when he was with them to worship God.
Family-reformation tendeth much to the better and more profitable
managing of family prayer. ‘And God said unto Jacob, Arise, go up to
Bethel, and dwell there : and make there an altar unto God. Then Jacob
said unto his household, and to all that were with him, Put away the strange

@ ¢ Nor fits it to prolong the heavenly feast, .
Timeless, indecent, but retire to rest.””— PoPEe’s Translation.
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gods that are among you, and be clean, and change your garments : and
let us arise, and go up to Bethel; and I will make there an altar unto
God. And they gave unto Jacob all the strange gods which were in their
hand.” (Gen. xxxv. 1—4.) 8o, David: ““He that walketh in a perfect
way, he shall serve me. He that worketh deceit shall not dwell within
my house: he that telleth lies shall not tarry in my sight.” (Psalm ci.
6,7.) Family-disorders hinder family prayer ; (1 Peter iii. 7;)* where
the apostle giveth directions to family relations, that their conjunct prayers
might “ not be hindered,” eig 7o pn exxonrecfas Tas wposevyas Uuwv.t
The same word is used, Matt. iii. 10, and is translated, ‘hewn down,”
speaking of a tree that bringeth not forth good fruit; and, in the same
sense, Matt. vii. 19; Luke iii. 9. It signifieth also “to be cut off,”
Rom. xi. 22. Unsuitable walking in our houses strikes at the very root
of family-prayer. Family-wickedness is hewing at this duty, and, if not
remedied, will cut them short, if it do not cut them quite down, quite cut
them off.

Now this family-reformation lieth much on the care of the master of the
family, who is to rule as king in his own house. Ahasuerus made a law,
‘‘that every man should bear rule in his own house.” (Esther i. 22.)
And God hath appointed the master of the family to be wpoicTapevos Tov
s3i0v oixov, “ruler of his own house.” (1 Tim. iii. 4.) < Kings are
fathers of their own countries; and fathers are kings in their own
houses,” § in respect of their rule and authority over them.

AvTap eywy owcoto aval €coy’ fueTepoio
Ka: Spwwv.§ —HoxMERI Odyss. lib. i. 398,

Ocutorevet de éxaoros
Nadwy 78 aroxwr.||—Ildem, Odyss. lib. ix. 115.

DIRECTION II.

That prayer be managed to the spiritual benefit of the family, tke
master thereof should make it his business to be accomplished with gifts
and knowledge suitable to the place where God hath set him.—Ignorance
in a master of a family renders him uncapable of the discharge of the
duties of his place,q and is worse than in a child or servant.** Such
a family is like a body that hath a head without eyes. It is a shame to
sce what little knowledge many governors of families have in matters of

¢ This text speaks of conjunct prayer. t Alloquitur quidem Petrus maritumn et
wrorem, dum jubel concordes esse, ut simul Deum uno animo precentur. Hac ratio domes-
ticas omnes turbas et jurgia debet componere, wt in singulis familiis intocetur Deus.—
CaLviNus in 1 Petriiii, 7. ¢ Peter indeed accosts both the husband and wife, while he
commands them to live together in concord,—that with one mind and heart they may address
their prayers to God. The reason which he here assigns ought to compose all domestic
strife and bickering,—that in each family God's name might be suitably invoked.”—EDIT.
t Res est pater-familids (pater-patrie) in suo regno, et pater-familids est rex in sud domo.
. § ¢ But, king, myself, I am
In my own house, and over all my own
Domestics.”—CowPER’s Translation.
Il ¢ Each Cyclops o’er his household doth preside,
And governs well his children and his bride.”—EpiT,
AT Nec sibi, nec aliis utilis. ¢ He is useless both to himself and to others.”—EDIT.
*¢ Omne animi vitinm tanto conspectius in se
Crimen habet, quanto major qui peccat, habetur.—JuvENALIS Satyre, sat. viii. 140.
¢ Vice glares more strongly in the public eye,
As he who sins, in power or place is high."—G1FFORD'S Translation.

———Ar
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religion, that, when they should instruct and catechise their children and
servants, need to be catechiscd themselves. The apostle requireth this
qualification in masters of families, that they should be ¢ knowing men,”
(1 Peter iii. 7,) so some interpret this place : Oi avdpes dposws ouvoixouyreg
xata yvwow' ‘“as becomes knowing men.” *  Naturally men are
endued with greater powers to understand than women are ; and a master
of a family hath had more time to get knowledge than children and
servants have. And if he hath not attained to more, it is his shame and
reproach, and renders him more contemptible in the eyes of those that are
subjected to him ; + who have not that reverent awe of him and his
authority as they would have, if authority were accompanied with know-
ledge. Study then, you masters, the scripture more, and the grounds
of religion more, that you might be able to manage this duty to the greater
profit of all in your families.

DIRECTION III.

It is necessary also to this purpose, that the master of the family
instruct each member of his house in the principles of religion, that they
may be able to understand the matter of the prayers that are put-up to
God.—For if -the governor have knowledge how to ask, and those that
kneel down with him know not the meaning of his words, (though
commonly used, and plain to them that have been instructed,) how shall
they concur in such requests or confessions, or say “ Amen” to what
they do not understand ? Or what spiritual profit can they get? When
you lament original sin, which you and they were guilty of and defiled
with, if they know not what this means, nor how they are corrupted
even from their birth, how shall they in prayer be humbled for it? If
you pray that you may be justified, sanctified, or have the image of God
engraven on your hearts ; that you may have faith in Christ, repentance
for sin, be converted, &c.; how shall they join with you, if they have no
knowledge of these things? when they are ignorant what is meant by
the image of God, by faith, repentance, conversion, &c.? and what benefit
can they have by such prayers, as to their own concurrence with you, to
make these things their own desire ? when, yet, they are the things you
must daily beg of God. That prayer then might be performed to their
spiritual edification, lay first the foundation, be knowing yourselves, and
make them so too; and prayer will be more advantageously done to you
and them.

DIRECTION 1V.

That prayer be managed to the spiritual profit of those in the family,
the master of the family should get his own heart in good frame, and get
his own affections warmed in the duty.—Do you come to prayer with a
lively heart, and quickened affections yourselves ; your heat might warm
them, and your earnest importunity might stir them up unto the same.

® Viri similiter una versentur, ul scienics decet.—Brza et PISCATOR. t Quid est
Aultius, quam quia did non didiceris, non discere 2 Omnis atatis homines schola admittit.
Tumdiv discendum est, quamdii nescias.—SextcE Epist. 76, * What can be more
ridiculous than to think, hecause you have for some time desisted from study, you need no fur-
ther instruction ?  The school of philosophy invites men of every age. A man must still be
learning somewhat, as long as there is any thing to be learned; that is, according to the
proverb, as long as he lives,”—MoREeLL'S Translation.
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Let them see you are in good earnest by your fervent praying, as becomes
men that are begging for such things as the life of their souls, the pardon
of their sin, the favour of God, deliverance from hell, and for everlasting
kappiness. Whereas if you come to the duty with flat, dull, and cold
affections, this will make them so too. As you find it with yourselves
when you are under a dull and lukewarm preacher,—you have little work-
ings of affections ; so your family will find it under your prayers, if they
be such. For as a minister should get lively workings in his own breast
of those affections which he would raise in the people,* so should you,
in family-duties, get those workings of love, joy, and sorrow for sin,
which you would desire should be in those that join with you; for what
a minister is in the church, that you are, proportionably, in your house.t

DIRECTION V.

When you are to set actually on the duty, prepare your family by some
short advice, to carry themselves as becomes those that are going to speak
to the great eternal God.J—At least sometimes, and the oftener the
better. Do not rashly rush out of your worldly callings into the pre-
sence of the glorious God. Say to them to this or the like purpose:
““The God we are going to pray unto is a holy, just, omniscient God,
that looks into all our hearts, that sees and knows the frame of our
spirits, that will not be mocked, and cannot be deceived. All we are
sinful creatures, that have broken his righteous laws, and thereby have
deserved hell and everlasting torments. Yet this gracious God holds
forth his golden sceptre, and gives us leave to approach his presence, to
beg for pardon, and for Christ, and grace, and heaven. Our wants are
great and many too; and yet our mercies are great and many too.
Come then, O come, let us, with a holy fear of God, put up our joint
petitions, that God would supply our wants, especially of our souls ; and
make joint confessions of our sins to God with humble, broken, penitent
hearts ; and jointly bless him for the mercies we are all partakers of.
But let us do all as those that would please God while we pray unto
him, and not by our carclessness and sloth provoke him while we kneel
before him.” Thus Job prepared his household, when he with them did
sacrifice to God: ““Job sent and sanctified them, and rose up early in
the morning, and offered burnt-offerings according to the number of
them all. Thus did Job continually.” (Job i. 5.)

Could Job sanctify his children? Could Job give them grace? Pa-

® Nisi prids in nobis ejusmodi affectus exsuscitamus, quos aliorum animis impressos volu-
mus, frustra erit quicquid conamur.—BowLes, Pastor Evangelicus. ¢ Unless we previ-
ously excite within ourselves affections of this very kind, which we wish to impress on the
roinds of others, whatever attempts we may make, they will all prove abortive.”— EpIT.
t Quod enim minister ecclesia est in templo, id pius pater-familids est in domo ; ille publico
docendi munere fungitur, hic privatim suam instituit familiam, et ad pietatem ac honest
domesticos suos formal.—GERNARDI Loci Communes, De Conjug. ¢ For that which a
Christian minister is in his church, the same is a pious father of a family in his own house.
The former discharges the office of public instruction ; the latter teaches the members of his
fawmily, and forms them to habits of piety and honesty.”—EDIT. 1 Orationis lex, ut
non aliter quam eos decet, qui ad Dei colloguium ingrediuntur, mente animoque compositi
#imus.—CALVING Institut. 1ib. iii. cap. 20. ‘It is alaw of prayer, that we should be com-
posed in our minds and »pirits, and <hould conduct ourselves in no other maaner than that
in which it becomer gui.ty men to behave, who are admitted into the Divine presence, to
enjoy converse with Deity,”- -EpIT.
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rents might give their children portions ; but can they give them holiness
too? They might put money into their purses ; but can they put good-
ness into their hearts? yea, they may advise and exhort them to get
grace; but can they work it too? Is not this bestowed by God, the
author of all grace? How then did Job sanctify his children 7> The
meaning is, that Job did what he could to prepare and dispose them for
the religious duties they were entering upon.* So the word sanctify is
is often used: “ Let the priests sanctify themselves.” (Exod. xix. 22.)
““ And the priests and the Levites were ashamed, and sanctified them-
selves. For there were many in the congregation that were not sanc-
tified.” (2 Chron. xxx. 15, 17.) All is explained by Hezekiah’s prayer,
in verse 18: ¢ The good Lord pardon every one that prepareth his heart
to seek God, the Lord God of his fathers, though he be not cleansed
according to the purification of the sanctuary.”

DIRECTION VI.

It will be useful to this purpose, that the master of the family un-
derstand the spiritual condition of every one in the family, that he may
put-up requests suitable to their condition.—Let him get a particular
knowledge of their wants, doubts, fears, temptations, afflictions of soul,
of their sins, as far as is convenient, and the mercies of God towards
them.t For, as it is for the spiritual benefit of a people that their
minister understand the state of his flock, that so he might study for
them, and preach to them, pray for them and with them, according as
their case requires ; so it will be for the benefit of a family to have their
particular cases spread before the Lord in prayer.

DIRECTION VII,

Keep seasonable hours for family-prayer, and take the fittest time when
all might be most free from distraction and disturbance.—In the morn-
ing, put it not off too long, lest by worldly occasions it be put quite by.
Be not too late at night, when the family, after weariness by their
callings all the day, will be more fit to sleep than to pray. Late prayers
are too commonly sleepy prayers; one asleep in one place, and another
in another, and, it may be, the master of the family himself prays

® Solennis erat apud Ethnicos mos lavandi manus ante sacrificandum ; ut xepyixrew idem ac
dvew apud quosdam significet. ¢ Washing the hands was a solemn custom constantly observed
among Heathens prior to their offering sacrifices: thus, among some authors, the Greek
word for washing the hands bears a similar signification to that which has the strict import
of sacrificing.”’—Ep1T.

Xepor 8 avimwroiow Ad Aeewv afoma owov
‘Afouar—HoMERI Ilias, lib. vi. 266.
¢¢ T dare not pour, with unwash'd hands, to Jove
The rich libation forth : it cannot be,” &c.—CowPER'S Translation.

t Cui aliis in precando pracundum, sedulc perquiral, que apud suos obtinent peccata:
quibue maximé indigent, gratie ; quibus exercentur, tentationes ; que illos cujuscunque
generispremunt, gravamina ; qua illis immincnt, judicia ; que in illos indics confert Deus,
beneficia : haud aliter suis se inter orandum accommodabit qui non hee omnia in numerato
habet.—BowLEs, Pastor Evangelicus. ¢¢ It is specially required in him who has to precede
others in prayer, sedulously to inquire into #he sins which prevail among his people ; the graces
which they principally need ; the femptations with which they are exercised; the various
grievances and troubles with which they are oppressed ; the divine judgments which are fm-
pending over them ; and the dlessings which God is every day couferring on them. He who
has not pletely furnished himself with all these particulars, is ill-qualified to accommo-
date himself, during prayer, to the different feelings and conditions of his people.”—EpiT.

VOL. II. R
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between sleeping and waking. Be not clubbing abroad when you should
be praying at home. This is in the power of the governor of the
house to remedy, the other being to be at the hour appointed by him.

DIRECTION VIII.

Spend so muck time in family-prayer, that those that join might be
affected, but not so muck as to be wearied, with the duty.—Be not too
short, nor yet too tedious. No¢ too short : for, the heart is not easily
tuned, nor the affections warmed, nor the mind brought into frame.
Our wants are many, and our sins are many; and some time must be
spent to get the heart sensible of them, and of God’s mercies to us.
To rise-up from your knees before these can be probably done, is to
“come away no better than you went unto it. This over-hasty brevity
argues but little delight in the duty, and showeth you care not how soon
you get out of God’s special presence. I doubt, such as thus slubber-
over family-prayer with so much haste,* do it because they may be said
to do it; to stop the mouths of others, and the mouth of their own
conscience, with the work done. And yet too muck prolizity and length
of the duty may have its inconveniences also,+ and make it to some
graceless persons in the family, or to others that are good but wearied
in their daily callings before, to be burdensome, and they more backward
to it. DBut the most do not err on this hand ; therefore, to say little
here will be enough, and leave it to the prudence of the governor to
consider the persons that join, and other concurring circumstances, and
to act accordingly.

So much for THE DIRECTIONS for the master of the family.

(IL.) The pirRECTIONS for such as are to join in family-prayer for
their greater benefit.

DIRECTION I.

Let them be careful that they le all present at the beginning of a
duty, and continue till it be ended.—In some families, there is great
disorder in this respect. Servants, either by reason of the backwardness
of their hearts, for want of love to and delight in prayer, or by not
wisely forecasting their business, come when the prayer is half over, or
else go out before it is ended, or, if at the beginning and end, yet, to
look after one thing or other, make breaches and interruptions in the
prayer, by going-out and coming-in once or twice or more in the prayer-
time ; which, if possible, should be carefully avoided. For, family-prayer
being ordinarily not very long, to lose any part of it cannot but be to
the detriment and disadvantage of such persons; for when their affec-
tions begin to be warmed, by these interruptions they are cooled and
damped again. You should be more willing to go to your prayer than
to your meat when hungry, by how much your souls are better than
your bodies, and serving God better than feeding of the body. If
business come when we are eating at our table, we commonly let it stay

® Ut canis e Nilo ; As the Egyptian dog, which, when lapping the waters of the Nile,

runs along the banks. See note in vol. i. p. 471.—EbpiIT, t MAarwy, Arriclerous
wore pakpoAoynoarros, Ayvoeis, epn, 6Tt Tov Aoyov petpov eoTw ovy 6 Aeywy, alda 8
axovwy ;—PosIpONIUS.  ¢“ Once when Plato heard Antisthenes talking with much diffuse-
ness, he said, ¢ Art thou not aware, that he who is best qualified to adjudge its due praise to
a discourse, is not the man himself who utters it, but he who is the patient listener ?’’—Ep1T.
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till we have done. What business: shall wait upon you in that “case,
let it do so also in the other, that you might not lose the benefit of the
prayer. Numa Pompilius made a law amongst the Romans, that men
should not serve the gods as they passed by, or were in haste, or did
any other business; but that they should worship and pray to them,
when they had time and leisure, and all other business sct apart.—
PLuTARCH.

DIRECTION II.

When you are present at family-prayer, gire diligent attention, and
mind what confessions of sins are made, what petitions are put-up, and
what praises are returned to God for mercies received.—The devil will
be striving that you may be absent in prayer, when you are present at
prayer ; absent in mind when present in body.* God is not pleased
with the prostrating of the body, when your hearts join not in the work.
Do not so dissemble on your knees with God and man. Are you then
desiring the mercies prayed for, whether pardon of sin, strength against
sin, love to God, repentance for sin, an interest in Christ, and evidences
thereof, when your minds and thoughts are wandering about other
things? Which if they do, let conscience call to thee to mind the work
thou art about. + For is not this to sin against God, when you pretend
to be serving of him? and to be provoking of him, when you should
be praying to him to be reconciled unto you, and turn away his anger
from you? Conjunct prayer should be made with one mouth, and with
one mind: “ These all continued in prayer,” éuwofupadoy,* with one accord :
(Acts i. 14:) which word is translated, in Rom. xv. 6, * with one
mind : >’ “That ye may with one mind and one mouth glorify God.”
But where your thoughts are wandering in family-prayer, though there
be but *“one mouth,” there be many minds : these persons do not accord
in prayer, which is great discord before God.

There should be a sympathy and agrecment of hearts in conjunct
prayer: “If two of you shall agree on earth as touching any thing that
they shall ask, it shall be done for them of my Father which is in heaven.”
(Matt. xviii. 19.) A harmony of hearts should be in prayer. The
word is borrowed from musicians, when several playing together do
make an accord in wusic, a concent of many voices in one; thence
translated to the mind, [it] denotes a consent of more hearts in one:
such prayers make sweet harmony in the ears of God. Keep your minds
fixed, then ; else, though you do agree to go together into one room to
pray, there will not be an agreement of hearts when you pray.§

® Cum milite isto presens, absens ut sics.—TERENTII Eunuchus, act. 1. scen. ii. 112.
¢¢ Be with yon soldier present, as if absent.”--CoLmaN’s Translation.

t Ut vivas igitur, vigila. Hoc age.~—~HORATI1 Sermones, lib. il. sat. iii, 1562.
————— ¢ Then wake, that you may live;
Here take the best prescription I can give.”’ —FRANCIs's Translation.
3 Qui rectd orare cupit, debet necessarid in se esse collectus, non distractus, aul sensibus
dissipatus, aut vagus.—Awesil Cas. Conscient. *“He who desires to pray aright,
ought necessarily to be self-collected, his spirit not distracted by sensible ohjects, nor
in & wandering mood.”—EpiT. § Eav w0 ovupwrmowow: Ivudwveiv est vor
musica, significat concentum : concentus autem a cantu eo differt, quod cantus unius sit,
concentus non nisi plurium : hic veré concentum animorum significat..— CAMER. Pral. “ If
two of you shall agree on earth—The word symphony is one used in music, and signifies
d or harmony. C d, however, differs from singing in this, that singing may ba
R 2
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DIRECTION III.

Those that join should not only attend, but also assent, to the matter
of the prayer, so far as it is agreeable to the word of God.—When the
corruption of the heart is acknowledged, believe that this is true; the
misery of an unregencrate state lamented, believe it to be true; when
grace is prayed-for as necessary to your salvation, and that you are
undone without it, believe this as a most certain truth. For if these
things be spoken by him that prayeth, and heard by you that join, and
not believed, your hearts will not be humbled when sin is confessed, nor
earnest after grace when it is prayed for ; and so you will lose the benefit
of that prayer.

DIRECTION IV.

Do not only believe these things in prayer, but make particular applica-
tion thereof unto yourselves.—When original sin is acknowledged, think
and say in your own hearts: ¢ Lord, this is my condition ; my heart is
thus corrupt, loathsome, and vile.”” When wants are expressed, and
supplies begged, go along with what is said, and apply it particularly to
yourselves : ¢ Lord, this is my want; the want of Christ is my want.
O that He may be given to me! The want of love to God and delight in
him is my want. O that I might love thee! O that I could love thee!”
And so, in other things : ¢ This is my sin, and these are my doubts and
my fears. This is my burden, and this is my temptation ; ”* according
as these are insisted-on in prayer ; and this will make the duty to be for
your spiritual benefit and profit.

These are the DIRECTIONS for them that are to join with him that is
your mouth to God.

(II1.) The DIRECTIONS more common to all, that prayer might be ma-
naged to spiritual profit, are these following :—

DIRECTION 1.

Get and keep upon all your hearts awful, lively impressions of the per-
Section of that God that you pray unto.—Take heed of coming with low,
irreverent, unsuitable thoughts of God.* But conceive of him, and
believe, and work, and press it upon your hearts, that the God you kneel
before is most holy, most wise, most gracious and merciful, most just,
eternal, unchangeable, all-sufficient, true in his threatenings, righteous
in his commands, faithful in his promises, every where present, and
knowing all things; that he observeth all your words and ways, and
looks into your hearts and thoughts ; that this God you cannot deceive,

practised by one person, but concord can only be produced by a combination of many.
But its meaning in this passage is spiritual concord, harmony of mind.”—EDpiT.
Verbo Graco elegans subest melaplmra ovupurew de musico vocum concentu, harmoni-
coque sono ; dicitur lanquam si diceretur, Non minus gratam esse Deo concordemn plurmm
orati , qudm tus musicus hominum auribus sit gratus.—NOVARINUS in loc. ex
Criticis Sacris. * An elegant metaphor is concealed under this Greek word. Symphony is
employed to describe the musical accord and harmonic sound of many voices ; and it is here
used as if it had been said, Not less pleasing to God is the harmonious prayer in which
many , than is ical d to the ears of men.”—EDpIT.
® Sciamus non alivs rité probéque se accingere ad orandum, wnisi quos afficit Dei Majes-
tas.—CaLVINI Instit. ¢ Let us know that no others than those who are suitably affected
with the Mujesty of God, do apply themselves in a right and proper manner to the daty of
prayer.” —EpJT.
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though you should deceive yourselves and one another. Consider and
believe, that this God is present among you ; and doth know your ends,
your desires, and what you are, as well as who you are.* Then think,
*Is this that God that we are to speak unto, to kneel before, and_shall
we not so manage this duty that we might please this \God?” and if
you do, you shall find it shall be for your spiritual benefit.

DIRECTION II.

Put-up your prayers to this great and glorious God in the name of
Jesus Christ.—There is no access for sinners to God but by and through
a Mediator. You shall reap no benefit by praying, except you go in the
name of Christ. Joseph told his brethren, they should not see his face
except they brought Benjamin with them; (Gen. xliii. 5 ;) nor we, the
face of God without Christ. (Eph. iii. 12; Heb. vii. 25; Col. iil. 17 ;
Heb. xiii. 15.) This praying in the name of Christ doth not consist in
the bare mentioning of his name with our tongues, but to pray in obe-
dience to his command, in his strength, for his glory, trusting his pro-
mises, resting on his merits, expecting audience and acceptance only for
his sake.t

DIRECTION III.

Get and keep upon your hearts a true, real, lively sense of your sins,
and wants, and mercies.]—Hereby shall every part of prayer—confes-
sion, petition, and thanksgiving—be more profitably managed, and
you better disposed for the work you have to do upon your knees.

® Speculator adstat desuper,

Qui nos, diebus omnibus,

Actusque nostros prospicit,

A luce primd in vesperam :

Hic Testis, hic est Arbiter,

Hic intuetur quicquid est

Humana quod mens concipit :

Hunc nemo fallit Judicem.—Q. AuR. PRUDENTII Cathem. hymn., if.

¢¢ See our strict OBSERVER stand,

Looking down on every land,

Viewing what from men proceeds,

All their thoughts, their words, and deeds,

At each moment of the day,

- Dawning morn, and evening grey !

WiTnNess and the JupGe is He

Of his numerous family,

WiTNESS of the thoughts conceived,

Jupge who cannot be deceived !"’—EpIT.
t For farther direction in this point, how you should do all in the name of Christ, see the
Sermon on Col. iii. 17. [It is the twenty-third in this volume, and was the composition of
Dr. Wilkinson.] 1 Quid odiosius aut etiam Deo magis execrandum putamus hac fictione,
ubi quis veniam peccatorum postulat, interim aut se peccatorem non esse coyitans, aul certd
peccatorem esie non cogitans ? quia Deus ludibrio habetur. Rogando semper inupiam nostram
vere senti. $, ac seric cogitantes, omnibus, qua petimus, nos indigere. Generalis quidem et
mnfum necessitalis suc aﬁ'cclu: tlluc eos ducit : sed non eos sollicitat, quasi in re pra-senti,

statis suze l tant.—CALVINI Institut.  “ What can we suppose to be more

Odioru, or indeed more execuble, in the sight of God, than this fiction,—when any man asks
for the pardon of his sins, and meanwhile he either thmks himself not to be a sinner, or, cer-
tainly, Ais being a sinner never troubles his thoughts ? In this instance, God is made an
object of derision. By constant asking, let usreally feel our indigence and emptiness, while
we sericusly reflect that we are greatly in want of those things for which we are begging.
Indeed, & general and confused sense of their own necessities will bring men to this point ;
but such a vague feeling does not urge and impel them, as if it were a matter of pressing
aud importance, to ask and entreat for the instant relief of their necessities.”—EpIT.
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Know your sin in the intrinsical malignity of it, the vileness of it in
its own nature, as it is sin. Know it also, and understand it, as to the
dreadful consequents of it, in its several kinds, acts, and aggravations of
them. Get also a sense of your wauts, and of the necessity of the
things you are to pray for. If you want grace, know that you want it,
and are undone without it; and pray accordingly. Pray as persons
that believe you must be damned if you are not sanctified, that you must
perish if you do not repent ; and pray as men that do believe it. And if
you have grace already in ,ruth, know how much you want of it in
respect of growth ; that you love God but a little, which is your shame ;
and, O what a blessed thing were it, to love hiln more! Pray as those
that would get at least one degree of love to God more by every prayer
you make. Think scriously what a little grace you have, 1. To what
you may have : 2. To what you might have had : 3. To what you ought
to have: 4. To what others have: 5. To what you need: and that,
1. To fight against such strong corruptions: 2. To resist such strong
temptations: 3. To bear such afflictions that might befall you: 4. To
perform such dutics as are required from you: 5. That you die at last
with peace, comfort, and joy. Know also your mercies : personal, to body,
to soul; relative, what mercy you have one in another, by being made
mercies one to another; mercies for this life, and the life to come.
Think how many, how great, how precious, how suitable, how durable,
how sufficient, how satisfying good, God hath given you ;—himself, [his]
Son, Spirit, promises, privileges, much in hand, and more in hope, and all
undeserved. A real abiding sense of these things will make you think
and say, ““ Why me, Lord 7 why me ?” and will wind up your hearts
to lively praises, too much neglected in family duties ; so that you shall
find the bencfit and sweetness of drawing near to God in prayer.

DIRECTION IV.

Realize invisible things to yourselves, by belicving of them as certainly
as if you saw them with your eyes.—When you are going to pray, look
into the unscen world.* Stand and take a view of departed souls, and
seriously think what is their state ; and what ¢key are enjoying or suffer-
ing that are already gone into eternity : and from thence fetch arguments
to quicken your hearts when dull, and to be laborious when slothful, and
lively and fervent in your duty. O how would a believing view of souls
in heaven and hell help you to pray in prayer! Suppose then you saw
the glorious saints in heaven, and the happiness [which] they there enjoy,
in that they shall sin no more, and suffer no more, and be tempted no
more, and sigh and sob, nor weep nor sorrow, any more for ever. All
sin is expelled from those glorious souls, and all tears are wiped from
their eyes ; and [they] now are full of love to God, solacing themselves
in the perfect, perpetual, and immediate fruition of the Chiefest Good ;
and then think : ““ This is the state that I am hoping for, and looking,

¢ Istuc est sapere, non quod ante pedes modd est
Fidere, sed etiam illa que futura sunt
Prospicere—TERENTIT Adelphi, act. iii. scen, iil. 32.
¢ O Demea! that is to be wise,—to see
Not that alone which lies before your feet,
But even to pry into futurity.”—CoLxaN's Translation.
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longing, waiting for, and that now I am going to beg and pray I may be
fitted and prepared for, and hereafter be possessed of :”> and then pray as
becometh such that unfeignedly desire to be partakers of their joy and
felicity.

Again: Stand and take a view of poor damned souls, and suppose you
saw them with your eyes rolling in a lake of burning brimstone, full of
the fury of the Lord : * suppose you heard their direful exccrations, their
doleful outcries, their hideous roarings, and bitter lamentations ringing
in your ears, saying: *Woe and alas that ever we were born! that are
come to this place of torment, to this place of torment! O! it is, it is
a place of torment! Once we had praying time and hearing time, but we
did not improve it for our good ; else we had not been now in this ex-
tremity of pain! no, we had not! no, we had not! We did pray, but we
did but trifle in our prayers, and did but dally with that God whom now
we find and feel to be to us consuming fire: and yet we burn and are not
consumed. We were not in good earnest in those prayers we were at, but

® In seipsos furenter exardescent damnati, et assidu@ sil.i ipsis lugubrem hanc cantilenam
occinent : O tempus, rerum omnium preciosissimum! O dies! O hore plusquam auree !
quo evanuistis, @termim non rediture?  Nos caci et excordes, obstructis ocnlis et auribus,
libidine furebamus et mutuis nosmet exemplis trahedamus ad interitum. Post longissima
annorum spatia, nikil de ponis nostris accisum erity sed iterim quast ab initio pati tormenta
incipiemus ; atque ita sinc interruptione, sine fine, sine modo, volvetur assidué nostrorum
tormentorum rota. Ibi erit calor ignis, et rigor frigoris: erunt ibi perpetue tenebre, erit
ibi fumus et perpetuc lachryme, erit ibi aspectus terrificus damonum, erit clamor in per-
petuum : O aternitas interminabilis! O aternitas nullis temporum spaliis mensurabilis!
Qudm grave est in mollissimo lectu per triginta annos immobilem jacere! quid erit in sul-
phureo isto lacu triginta millic millium annorum ardere? O aternitas, aternitas! tu sola
wltra omnem modum supplicia damnatorum exaggeras.  Mors erit sine morte, finis erit
sine fine, defectus sine defectu, quia mors semper vivit, finis semper incipit, et defectus
deficere mescit.  Quid gravius quam semper velle quod nungquam erit, et semper nolle quod
nunquam non erit?  In aternum damnati non assequentur guod volunt: et guod nolunt in
aternum pati cogentur.—GERHARDI Meditationes (sparsim ), **The damned souls in hell
will fariously rage agaiunst themselves ; and this will be the burden of the lugubrious lament
which they will constantly urge in self-reproaching accents :—¢ O time, of all things the most
precious! O ye days! O ye hours! each of you more valuahle than gold! whither Lave you all
vanished, to return no more for ever? Blind and silly creatures that we were ! having stopped
our ears and closed our eyes, we and our unhappy companions in iniquity became outragecus
through lust; and, by our bad examples, we mutnally drew each other down to everlasting
destruction.  After the lapse of the longest uncomputable succession of ages, no portion of
our punishment will have beeu diminished, neither will it have approached any nearer toward
ita termination. But even when we shall have passed through that undefinably distant space
of miserable duration, then shall we again commence, as if that were only the first moment
of our unmitigated sutferings, still to undergo our endless anguish; and thus, without the
least interruption, without any hope of their expiration, without the slightest abatement in
the intensity of their measure, will our torments revolve, age after age, like an ever-rolling
wheel upon its axis.’ In that Lorrible abode the extremes will meet of the intense heat of
fire, and the rigour of cold, The darkness and thick smoke will there be perpetual; the
tears and sighs of the unhappy will be unceasing ; the sight and aspect of the devils tgmﬁlc
and appalling ; and the unvarying tenor of their clamorous tongues will be,—¢ O interminab “‘
eternity! O eternity! not to be measured by the most extended calcl'xlauons o
time! What a hardship should we once have accouuted it, to be compelled to lie, eive:;l ::
the softest couch in the world, in one posture, incapable of being moved ! What n? n‘hm
able grievance, then, shall we feel it, to be burning in this lake of bﬂmﬂl"“ed‘:’wasmz
millions of years! O eternity, eternity! it is thou alome that dost utterly lliezl?':th will be
aagment and exaggerate the punishments of us damned ones.’ In !:lf is there always
undying, the end endless, defect will be without deficiency ; because d;?‘ ore galling to s
alive, the end is ever beginning, and defect knows no failure. What s‘-‘:- can be, and to
never-dying spirit, than to be always wishing and willing that which :2 o',herwise’ﬂmn in
evince 8 reluctance and unwillingness against that which never can . wish ; and the

N hey eternally wishj ¥y

active operation ? The d d will never obtain that which they te.”—EDIT.
will he compelled to endare that which they eternally fear and deprecate:
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now we suffer in good earnest, and are damned in good earnest. O this
place is hot, it is hot, it is exceeding hot! Will not God pity us? Will
not God have mercy on us? We once thought he would; but we did
flatter and deceive oursclves, and thought it would be well because we
lived in a praying family, and were frequent at the duty. But we did
not pray as they should do that were to pray for the escaping of such
dreadful torments. We did sleep often in our prayers; but there is no
sleeping here, no ease, no resting here! O that God would try us once
more, once more! were it but for a month or two, and set us out, and
send us to a praying life again! O that we were in time again, in time
again, and in the same circumstances again, as once we were, and had the
same possibility, yea, probability, of escaping these restless torments!
But this cannot be, this must not be, this will not be! Time is gone, is
gone, and we must pray no more for ever! O time, how didst thou slip
away! IHow swift was thy motion! O that this cternity would hasten
as fast as time did hasten! When we had lived twenty years, our life
was 50 much nearer expiration ; but here we have been a thousand years,
and yet as far from an end as the first moment we came into this dreadful
place, and dark and doleful dungeon. This then addeth to our misery,
that here we are, and must be here for ever! Here we are! woe be to
us that here we are, and that without all hopes of recovery, and possi-
bility of redemption and deliverance! Had our pain been extreme, yet
if it had not been eternal, it might have becn the better borne; or if it
were to be eternal, if it had not been extreme, it might have been more
easily endured. But fo feel [that] it is exfreme, and fto think it is
eternal, makes our misery unexpressible! What! O what! extreme
and efernal too? extreme and eternal too? Cannot we die? Cannot
we dig into our own bowels, and take away our own beings? But must
we live in pain and torment exfreme and eternal too? O miserable caitiffs
that we are! Those creatures that were toads and serpents feel none of
this : as they are not happy, so they are not miscrable. But we are not
happy. No! no! there is no happiness here ; misery is our portion. O
cursed wretches! O foolish sinners that we were! that prayed with no
life to escape eternal death. Damnation is a dreadful thing; we find,
we feel, to our own confusion, that damnation is a dreadful thing.”

Thus realize the happiness and the¢ misery of souls in the unseen
world, and take a believing view of them beyond this life; and try
whether you shall not find much benefit by such prayers that, after such
a sight, are put-up unto God.

DIRECTION V.

Then next consider, that one of these two places you must shortly, very
shortly, be in.—When you are going to prayer, look behind you, and you
shall sce death hastening after you, that dcath is at your backs; and
look forward, and you shall see heaven and hell before you, yourselves
standing upon the very brink of time, and the next step might be into
(an] eternity of joy or sorrow. Where you did but now by faith see others
were, there you yourselves must quickly really be, where you shall
rejoice with them, or suffer and sorrow with them. Do but look a little,
before you fall down upon your knees, and you might see yourselves cast
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down upon a bed of sickness, your friends weeping and fearing you will
die ; the physicians are puzzled and at a loss, giving you over for the
grave, and yourself gasping for life, and breathing out your last. Look
but a little before you, and you might (as it were) hear your friends
saying, ¢ He is dead, he is dead! He is gone, he is departed!” and
then (as it were) you might see them haling you out of your bed, and
wrapping you in your winding-sheet, and nailing you up in your coffin :
you might see your grave a-digging, and men hired to carry you on their
shoulders from your house to your grave; relations and neighbours
following-after to see you lodged in the dust, to lie and rot among the
dead.*

Then think, before all this can be done unto your body, your soul
hath taken its flight into eternity, where it is, without change and
alteration, for ever to be with God or devils. Work it on your hearts
that you must quickly (and O how quickly will it be that you must!)
be in heaven or hell; that when you die, heaven must be won or lost for
ever, and everlasting torments escaped or endured for ever. Try whether
such believing thoughts as these will not stir you up to manage all your
praying together, as well as apart, in that manner that you shall find
great benefit thereby.

DIRECTION VI.

Since this is 80, consider next that you do not know, but now you are
going to make your last family-prayer together.—You do not know but God
and death might seize upon some of you before the next time of prayer
do come again, that God might single-out the master or mistress of the

® Per has mortalis @vi moras, illi meliori vite longiorique proluditur. Quemadmodum
novem mensibus nos tenet maternus uterus, et praparat, non sibi, sed illi loco, in quem videmur
ewmitti, jam idomei spiritum trahere et in aperto durare : sic per hoc spatium, quod ab in-
JSantid patet in senectutem, in alium nature sumimur partum ; alia origo nos expectat, alius
rerum status, &c. Detrahetur tibi hec circumjecta, novissimum velamentum tui, culis : de-
trahetur caro, et suffusus sanguis, discurrensque per totum : detrahentur ossa, nervique fir-
mamenta Auidorum et labentium: dies iste, guem tanquam extremum reformidas aterni
natalis est.—SENECE Epist. ep. cil. * This short stay in mortal life is but the prelude to a
better and a more lasting life above. As each of us is detained nine months in our mother’s
womb, which prepares us not for itself, to dwell always therein, but for that place whereunto
We are sent, as 800D as we are fit to breathe the vital air, and strong enough to bear the
light ; so, in that space of time which reacheth from infuncy to old age inclusive, we aspire
after another birth as from the womb of nature ; another beginning, another state of things,
awaits us. Whatever things are spread around thee, look upon them only a8 the furniture of
an inn. We must leave them, and go on. We can carry nothing away with us out of the
world, as we brought with us nothing into it. Nay, even great part of that which attended us
when we came into the world, must be thrown off. This skin which was thrown over us as a
veil, must be stripped off: our flesh, and our blood, that so wonderfully circulates through
every part of it, must be dispersed ; as also the solids, the bones, and the nerves, which sup-
ported the fluids and weaker parts. This day, which men are apt to dread as their last, is
bat the birth-day of an eternity.”—DR. MoRELL’S Translation. Figilandum est: nisi pro-
peramus, relinquimur ; agit nos, agiturque velor dies. Inscii rapimur : omnia in fulurum
dupommu:, et inter precipitia lenti sumus. Fugit dies : fugm cumndt genus concllalu-
simum est; quid ergd cessamus nos ipsi concitare, ut rapidissime rei p
egquare ?— Idem, Epist. cviii. ¢ We must watch: unless we mend our speed, we shall be
left behind. The swift day drives us on, and is driven itself. We are imperceptibly hurried
away. We postpone every thing ; and are slow and lazy, while every thing about us is
posting away with great rapidity. It is never said, ¢ The day passeth,’ but, ¢ It flies,’ which
is the swiftest kind of speed. Why cease we, then, to incite and spur ourselves on, that, if
possible, we may equal the velocity of the swiftest thing in the world ? *’—Idem.
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house, this child or that servant ; and every one think, ‘I might be the
first,” that you may never pray all together again. Pray then as if you
were to pray no more, and sce if you shall not find real spiritual
benefit by such a prayer. A Heathen, writing a letter to his friend, did
say, ‘I write unto you, not knowing but death might call me away,
whilst the pen is in my hand.” * And should not Christians pray as
such as do not know but death might scize upon them with their prayers
in their mouths ?

DIRECTION VII.

Be laborious and importunate in your prayers.—If your thoughts do
wander, call them in; if your thoughts be dull, stir them up. A
Heathen advised ““to do as becomes a man, like a Roman ; ”’+ and should
not you pray as becomes Christians to do? But that is not in a dull
and sluggish manner. Labour at your prayers together, as you use to
do at your worldly work together, and more too; for in this you are
concerned more. Strive and wrestle with joint fervency and faith, as
becomes a society to do that are all a-praying for their lives, for
their souls, for the pardon of their sin, for the favour and the
love of God, as becometh those that are praying against everlasting
flames and for eternal happiness. Pray together as persons desirous that
you may live in heaven all together, and praise God in heaven for his
love and mercy to you all together. But pray not coldly and lukewarmly
together, lest you be damned, and hereafter lie in scorching flames all
together. You must be instant in this work. You will meet with oppo-
sition from the devil, and the world, and your own hearts: you must
then strive, and tug, and labour hard, or else your prayer will be spoiled :
Ipooxaprepeire, * Continue in prayer.” (Col. iv. 2.) The word there is
very significant: Be present at your work in heart as well as body ;
attend to your work, and stand to it ; continue in prayer, not only with
continuance of time, but of earnest importunity, till you prevail with
God, and get the victory over sin and Satan.}

® Id ago, ut mihi instar totius vite sit dies ; nec mehercule tanquam ultimum rapio, sed
sic illum aspicio tanquam esse vel ultimus possit: hoc animo tibi hanc epistolam scribo, tan-
gquam cum maximé scribentem mors evocatura sit, &c.—SENECE Epist. 1xi. ¢ And this I do,
that one day may be a whole life: not that I indeed take it for my last, but I look upon it
as what possibly may prove 80. In such a disposition of mind I now write this epistle to
you, as if death was to call upon me before I had finished it. Beitso: I am ready to attend
to him ; and therefore I truly enjoy life, because it is of little concern to me how far death
is off. Before old age, my study and care was to live well ; and now in old age, itis to die well.”
-—DRr. MoRELL’S Translation. t Tlaons &pas Pppovtife aribapws, &s Pwuaios xas apdny,
TOo v X€poi, &C. Wpagoeay Kai CXOANY CaUTe amo WaTwY TwWY AAAWY PAVTATIWY wopt(ew.
MNopies e, av &s eoxarny Tov Piov, ékaotny wpalw evepyns.—MaRCI ANTONINI Medit. lib.
ii. 5. ¢ Take care always to perform strenuously the business in hand, as becomnes a man
and a Roman, with attention and unaffected gravity, with humanity, liberality, and justice ;
and call off your thoughts, for the time, from every other object. This you will do, if
you perform every action as if it were the last of your life.”—GRAVES’s Translation.
1 Vehementer et assidué incumbere rei alicui difficili et laboriose, donec eam ad optatum
JSinem perdureris et quasi victoriam obtinueris, significat. Tipooxaprepnots igitur hec duo
tnvolvit, et vehementem quandam animi inlentionem, et quasi pugnam, dum versalur in aclsu
orandi, et assiduam frequentati orationis.—DAVENANTIUS in loc. ¢ The Greek verb
signifies vehemently and assiduously to exert yourself, and to devote your attention to some
matter of great difficulty and labour, until you have at length brought it to the desired issue,
and have apparently gained a complete victory. The noun derived from the verb, therefore,
involves both these meanings : a certain intensity of mind, resembling a struggle or fizht,
while we are occupied in the act of intercession, and a frequent recourse to prayer,”—KpIT.
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Let me, therefore, warn praying families, as you love your souls, as
you would have God incline his ear to what you say, take heed of cus-
tomariness and formalities.* Do not rest in the work done, in pouring-
out words before God. This is your great danger. It must be a fervent
prayer that pleaseth God and profits you. (James v. 16.) Be praying
Christians indeed, and do not seem only to be so;t that you might
all be happy indeed, and saved indeed, and not only to be thought to
be so.

And, because we are apt to slide into such formality and lukewarm-
ness, (when we use constant family-prayer,) which eats-out the very
heart and life thereof, and hinders our beuefit thereby, I shall propose
twenty-five questions; some of which at one time, and some at another,
you may put unto yourselves, to make you lively in your duty. But I
shall, I must, but name them, because I would not willingly take-up more
paper than comes unto my share, as also that, lying close together, you
may the better have them in your eye.

When thou art called to family-prayer, put some of thesc QuesTIONS
to thyself :—

\. What am I? A sinful sinner; dust, ashes, guilty. O how should
a guilty person, going to the dust, pray for pardon !

2. Where am I? In whose presence do I kneel? Is it not before
God? and doth not he know whether I trifle or am serious ?

3. Where might I now have been? 1In hell, among devils and damned
souls; and shall I not pray indeed with all my might, that I never may
be cast into that place or company?

4. Whither am I going? To eternity. Where shall I shortly be?
In eternity ; and shall I trifle in my way?

5. What am I come about 7 What i3 now my business? About the
highest matters that concern my soul.

G. What, if this were to be my last prayer before I die? Should I
then fall asleep upon my knecs ?

7. What, if my everlasting state should be determined according to my
sincerity or kypocrisy in this duty I am now going to? Should I dally
then with God?

8. What, if God should tell me, if I trifle with his majesty, ke would
strike me sick, or dead, or blind, or deaf, and dumb, upon my knees?
Should I not then watch my heart in prayer?

9. What, if I were to speak to an earthly king, or were to see some
glorious angel 7 Should I not be filled with fear and reverence ? and is
not God infinitely above these ?

10. What, if I were to give an account to God immediately how I pray,

® Defunctorid mulli preces ex formuld recitant, ac si pensum Deo solverenl : apparet hoc
officio ipsos defungi es more, quia interim frigent animi, ncque expendunt quid postulent.
—CALVINI Instit. ¢ Many persons carelessly recite their prayers from a form, as though
they were paying s dull and prescribed service to God, or were repeating a hard task. It is
evident, that these men perform this duty by rote and merely through custom, because while
employed in it their minds are cold and languid, neither do they reflect upon those things
which they are asking.”—EpiT. t Tlpewov et pum povov xarewwbas XpioTiavovs, aAia
Kau e ov yap To Aeyeafai, aAAa To €wvai, pakapioy woiet.—IGNATIUS ad Magnesianos.
¢¢ It is proper for ns, not merely to be called Christians, but to be such in reality : for a man
is mot rendered happy by belug called afier the name of Clrist, but by being His true
disciple.””—EpiT. ’
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and should appear at his bar as soon as I rise from off my knees ? Should
I then be formal and lukewarm ?

11. Am I come to have communion with God ? to pray-down my sin ?
to please God and profit my soul ? Wil careless praying do it?

12. What, if those that join in prayer with me could look into my
heart, and see how I do discharge my duty ? Should I not be ashamed
of many of my thoughts, and of the deadness of my heart? and is not
the eye of God ten thousand times more to awe my heart than the know-
ledge of a fellow-creature ?

13. Will dead and careless praying yield me comfort, when I review it
when I come to die? Or should I not so pray now, that I might have
comfort then ?

14. Should I cozen and deceive myself in matters of the greatest
weight 7 Shall I crawl to hell upon my knees? What! pray now, and
be damned hereafter? Awake, my heart, and mind thy business.

15. Will God be mocked? And is not heartless praying a mocking of
God ?

16. Should I not do more than hypocrites do? Or shall I not be
damned if I do not ? But may not an hypocrite pray at that rate, as I
have too often done?

17. Doth not the same God that commands me to pray, command me
also to give him my heart in prayer? and to do it with life and fer-
vency? Do I obey him in the one, and shall I not in the other? in
the lesser, and not in the greater ? and if I do not, do I not rebel upon
my knees ?

18. If dead, and dull, and formal praying stops the mouth of my con-
science now, will it do so at the bar of God ? And should I not endea-
vour now to have the witness of my conscience for me then?

19. Will it do me any good to have a name to live among men, if I be
dead in the sight of God? and if others think and say when I am
dead, my soul is gone to heaven, but is indeed cast down to hell? Will
it lessen my torments, that I was applauded by men, and condemned by
God? Will it ease my pain to be an applauded dammed man ?

20. Should I so pray as to make prayer a burden to me? Lifeless,
heartless prayer is a burden ; when lively prayer is delightful, and hath its
sweetness in it.

21. Have I not sinned indeed ? Hath not my heart been in my sins ?
Are not my sins really sins 7 And shall I not now pray indeed? Shall
not my heart be in duty, and my prayers be really prayers? What! real
sinning and counterfeit praying? and is not counterfeit praying real sin-
ning? Awake, O my soul, unto thy work.

22. Are not my wants real wants? Do 1 not want grace indeed, or
at least really want more of it? And should not my prayers be as real
as my wants !

23. Would I have God to put me off with seeming mercy ? Should I
then put God off with seeming duty ? )

24. Are not my temptations real temptations, and strong, and pow-
erful ?  And should not then my prayers be so too?

25. Am I not real and lively in my worldly business ? Am I not in
good earnest in my shop, in the market, and at the exchange? And

e e e —— =~
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should I not be so in the matters of another world, in the business of my
soul ?

Thus take some of these questions, lay them warm unto your hearts,
and propose them to yourselves in the fear of God; and they will heat
you when you are cold, and quicken you when you are dull, if God set
them home upon your hearts, that you shall manage your family-prayers
to your spiritual benefit ; which was the THIRD part of my work to
direct you in. The FourTH follows.

QUESTION 1IV.

“With what considerations may masters of families be urged to the
constant perforinance of family prayer?”

Notwithstanding it be a certain duty to pray in your families, yet I
doubt, when death shall come to drag you out of your houses, it will find
some of you guilty of neglecting of it to your dying day; but yet I
hope some may be prevailed with. What! have you neglected it ? and
will you all do so still 7 God forbid. ¢ When you sin, you act like men ;
but when you go on in sin, you act like devils.”” * I shall propound a
few considerations to urge you to it; and I entreat you, in the name of
the great eternal God, before whom you and I must shortly stand and be
judged, to weigh them seriously ; and if you find there is no reason in
them, throw them by, and look for, and inquire after, better; but if
there be, resolve in the fear of God to buckle to your duty. It is time,
it is high time, to reform. Did you sin when you were young ? and will
you go on in riper years?+ What do you come to sermons for? to hear
what ministers can say upon such a question? to discern their parts ? or
to mend your own hearts and lives? Do you come to hear, that you
may hear?  So you may, and go to hell when you have done. Or do you
come to hear, that you may practise and obey ? So you must, if you are
men for heaven. I charge you, therefore, here before the Lord, and by
Jesus Christ that shall shortly judge both you and me, that your families
be no longer prayerless families. If I put you upon work that God doth
not require from you, then tell me so when you and I shall meet and
stand at God’s judgment-bar. But if it be no more than what you owe
to God, neglect it at your peril. Sirs, the day is coming, and it hastens,
when you will, you must, be serious. If thou diest within a week or
two, within a day or two, or whenever thou shalt leave this world, if, the
next hour after, thou art not of this mind,} that thou shouldst have

® Humanum est errare ; perseverare diabolicum.
t Fecimus et nos
Hec juvenes. Esto ; desisti,nempe, nec ultra
Fovisti errorem. Breve sit quod turpiter audes.
Quadam cum primd resecentur crimina barbd.—JUVENALIS Satyre, viil. 163—166.
¢ Here some perhaps my growing warmth may blame:
¢ In youth's wild hours,’ they urge, ‘we did the same.’
’Tis granted, friends! But then we stopp’d in time,
Nor hugg'd our darling faults beyond our prime.
Brief let our follies be ! and youthfal sin
Fall, with the firstlings of the manly chin!”—GiFFoRrn's Translation.
3 Resipsa fidemn dictis dabit. Serd sapiunt Phryges. ¢ This warning will at last obtain
credence from you, when its truth is proved by your own sad experience! The Trojans
themselves were too late in acquiring the wisdom necessary for the preservation of their
city.”—EDIT.
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prayed in thy family, then say I did needlessly call thee to it. But if
thou shalt then see it was thy duty, thou shalt also see, when it is too
late, that thou didst befool thyself, and make thyself guilty before God,
in thy neglecting of it. Be wise therefore, before it be too late, and mind
this work while thou hast time and opportunity. To this purpose, press
your backward hearts with these things following :—

MOTIVE 1.

Consider, The souls that live in your families are precious and immortal
souls.*—The soul of the meanest servant in your house is more precious
than all the silks and wares in your shop, than all the gold in your bags,
yea, than all the riches in the world. (Matt. xvi. 26.) And as they be of
great worth, so they be immortal too, that must be damned or saved for
ever. And are these the souls that you do not pray with, that you thus
neglect and slight? Must they live for ever? and will not you call them
to pray with you, that they may live happily for ever?

Yuxn 8 abavaros ras aympws (p dia wavros.t—PHOCYLIDIS Poem. Admonit. 11 ,

MOTIVE II.

These precious and immortal souls in your families are committed to your
charge and care.—You masters of families have a charge of souls as well
as ministers. When you have a child born and continued to you, there
is one immortal soul that God intrusts you with to bring-up for him and
heaven. When you take a servant into your family, there is another soul
committed to your care.] Do you question this? Study well the mean-
ing of the fourth commandment, and you shall see that this is true.§
And is it 80?7 And shall not the blood of those that go to hell out of your
families, through your neglect, be required at your hands? Have you
done your duty, when a servant that hath served you seven years, and
iou make him free, can truly say ?—¢ My master taught me my trade ;

ut he taught me not to serve God. He often called me up unto my
work ; but he never called me to prayer.” Are you not afraid that your
very children and servants will rise-up in judgment against you, and
accuse you at the bar of God? ¢ Lord, my father,” saith the son,—* No,
nor my master,” saith the servant,—¢ never prayed with us; and we,

® Wuxns ovdev €0t Tyuwrepoy. “ Nothing is of greater worth than the soul of man.”
—EpniT. Eorw avfpwnois yvxn wartwy wpotyorepor. ¢ Every man possesses a soul
which exceeds all things else in value.””—EDIT.

t ¢ The soul, not subject to decay,
Shall flourish through eternal dny ”—EDIT.

b Quomodd ad nos pertmet in ecclesid loqui vobu, sic ad vos pertinet in domibus vestris
agere, ut b ddatis de his qui vobis sunt subditi.—AUGUSTINCS in
Psalmum . ¢ As it is incnmbent upon us ministers to speak to you in the church; it
is the duty of each of you in the same manner to act toward your respective house-
hold, that you may be able to render to God a good account of those who are placed
under your care and control.”—EDIT. § Cum diserta mentio fiat libero-
rum, servorum, er eo colligitur a parentibus, patribus-familids exigi, ut non ipsi solim
sabbatum sanctificent, sed etiam a filiis, servis, &c., cure ac fidei sue commissis, illud
sanctificari curent.—GERHARDI Loci Communes de Decalogo. “Since express and fre-
quent mention is here made of children, servants, dc., from this circumstance we may
conclude that it is required of parents and of masters of families, not only that they
must keep holy the sabbath themselves, but that they must also take care for its being kept
holy by their children, servants, and others committed by pruvidence to their charge and
custody.”—Ep1T,
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both children and servants, being so brought-up, and having such
examples before us, did not mind thy servicc ncither. Lord, we are
justly condemned ; but yet we perish much through our parents’ and
masters’ neglect.”” ¢ There stands my father,” saith the son,—¢and
there stands my master,” saith the servant,—‘‘ that never prayed with
us. We do accuse them ; they never did, and they cannot say they did.”
Will you not then wish you had never been parents to such children, nor
masters to such servants? * As you would avoid this, be faithful to your
trust, and mindful of your duty, lest thou wish
O utinam celebs mansissem, ac prole carerem.t

MOTIVE III.

Consider, You have but a little time before you for the performance of
this trust.—You and your families shall live together but a while ; and if
once you are parted by death, it will be too late, whether you die first, or
gome of them.}

1. Suppose some of them die before you.—If your conscience be not
seared, and your hearts past feeling, will you not be almost distracted,
when you follow them to their graves, to reflect and consider ?—¢ Here is
one dead out of my house with whom I never prayed. We did dwell
together, and eat together, and work together many years ; but we never
prayed together. O! what, if his soul be gone to hell through my neg-
lect? What, if he be damned, and I be found guilty of his damnation ?
Prayer was a means appointed by God to have done him good ; but I did
not do it. Who knows, if I had called him to prayer, and I had been
confessing sin, but God might have broken his heart for sin, and given
him repentance, of which I saw no sign before he dicd? And now, O
what now, if there be one soul the less in my house, and one the more
in hell? O! this is that which wounds my soul, this is that for which
my conscience now doth sting me, that when I had him with me, I did
not do my duty; and now hc is gone, he is gone, and now it is too
late! O my child, my child! whither art thou gone? whither art thou
gone? O that he may live with me again, were it but for a year or two,
a month or two, that we might do together our before-neglected duty!”
If you be wise, timely prevent such uncomfortable reviews.

2. Suppose you die before them.—For if they do not die and leave you,
you must die and leave them: and can you die, without trembling for
anguish of your heart, without terrors in your souls, and fearful gripes
in your consciences, more bitter than the pangs of death, to consider,
you leave a wicked, prayerless family behind you, through your own neg-
lect? Would it not trouble you to leave them poor, wife and children

* D ti seipsos que sceleris socios assiduis execrationibus devovebunt ; parentem
JSilius, matrem filia esecrabitur. ¢ The damned in hell will load with perpetual execrations
themselves and their companions in wickedness ; the son will then curse his father, and the
daughter her mother.”—Enp1T,

t €O had I in celibacy remain’d,
With children’s crimes reproachless and unstain'd ! ”—EpIT.
1 EAmides ev (woiowv, aeAmioros 8¢ Savorres.—THEOCRITUS, fdyl. iv. 42.
Spes est in vivis, non est spes ulla sepultis.
¢ Hope clings to those of life possess’d ;
Despair aud fear o’ernhelm the rest.”— EpiT.
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nothing to live upon, if this hath been through your sloth? And will it
not, should it not, much more trouble you to leave an ignorant wife,
children, and servants, unacquainted with God, unaccustomed to prayer,
and all through your neglect? Might you not then say 7—<If I had
left them poor, yet if I had left them good, and fearing God, and given
to prayer by my example, I could now have died with joy, and left them
all with comfort. But, now I lie a-dying, it is the wounding of my soul
to take so sad a farewell of my family. If I do live, it shall be other-
wise ; if I recover, and God trust me with life and time yet further, I
will hereafter do it. But my heart is sick, my spirits fail me, and I per-
ceive the symptoms of death are upon me ; and though I am loath to
take my leave of my wife and children, because I have been no more
careful of the good of their souls, yet I see I must, I must bid farewell
unto them. Come then, dear wife, farewell! farewell! I shall now be
no longer thine, and thou shalt be no longer mine. But this had been
no matter, if I and thou had both been His whom we should have prayed
unto together; but we did not. Woe is me, poor dying man, that we
did not! Farewell, dear children! now farewell! adieu ! adieu for ever ! *
But O! how shall I take my leave of you, with whom I have not done
what God required ? But yet I must, whether I will or no, I must now
leave you. But let me give among you what I have gotten for you:
therefore to you, my wife, I give so much, and to this child so much, and
to that so much. But when I think I worked for you, but never prayed
with you, this doth trouble me. O! this doth trouble my departing soul.
However, you will have my goods: the grave and worms shall have my
body : but who, O ! who must have my soul ?”’ This will be a sad part-
ing, whenever it shall come; and yet this parting hour is a-coming.
Pray now with them, and in that manner too that then you may be com-
forted. On the contrary, if you discharge your duty faithfully and
unfeignedly, whether your family be good or bad, when you shall die
you might take comfort that you did your duty. So Mr. Bolton, that
was abundant in conjunct prayers in his family, could comfort himself,
and did say on his death-bed to his children, I think verily none of you
dare think to meet me at the great tribunal in an unregenerate condi-
tion.”

MOTIVE 1IV.

The love that you should bear unto your families should engage you
often to pray together with them.—Will you show your love unto your
children in providing portions for them, that they may live in credit in
this life? and will you not so much as pray with them, that they may

® Substitit Eneas, gemituque hae addidit alto :

Nos alias hinc ad lacrymas eadem horrida belli

Fata vocant. Salve eternim mihi, marime Palla,

Aterniimque vale !—ViRGiLll Aneis, lib, xi. 95—98,
¢ In long procession, halts Aineas here,

And, groaning deep, these final words subjoins :

¢ Us the same horrid destinies of war

From these to other tears now call away.

Hail, mightiest Pallas! hail eternally!

Eternally farewell !’ "— BERESFORD’S Translation.
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live in glory in the life to come? * Will you do much for their bodies,
and nothing for their souls? You that are fondest husbands and
fathers, never love wife and children as you ought, till you love their
souls. The soul is the best and more noble part ; and love to the soul is
the best and more noble love. But, to love the body, and neglect the
soul, is but cruel, brutish love. What do you more for your young ones,
than the birds and beasts do for theirs? Do you feed their bodies? Do
not birds and beasts do the same for theirs?+ Love your wife, children,
and servants as you ought, and this will provoke you to pray together
with them.

MOTIVE V.

Consider, that family reformation is a necessary means to public
reformation, and to hand-down religion from one generation to another.
—Reformation begins with persons, thence is carried on to families,
thence to pariskes, thence to towns, and so to cities and to kingdoms.}
But when these consist of familics, how can there be a reformation of
cities and kingdoms without a reformation of persons and families ? §
You complain of the badness of the times and age in which you live, and
that no more care is taken to mend what is amiss: why do you not
reform your own houses? Why do you not amend what is amiss in your:
own families? If you have not power to reform a parish, city, or king-
dom, yet you have a power to reform your own houses. If religion die
in families, will it not die in cities too, and in kingdoms too? Will not
you do your utmost to keep religion alive ? to recover it, when decaying?
Or shall it be extinguished with this generation? God forbid! Or do
you see nothing amiss in your houses to be reformed? What! no pray-
ing there, and yet nothing amiss there? Certainly there is. Let yours,
then, have a pattern and example of family-prayer from you, to do the
same in their houses, and their children from them, and so let it pass
from one age to another. An effectual way to keep the city clean, will
be for every house to sweep before their own door.

MOTIVE VI.

If religious duties are not set-up in your families, there will be the
more sinning there, and wickedness abounding in them.—How much curs-
ing is there in many familics, where there is no praying! ¢ The ficld

® Diligatur proles, non ut nascatur tantiim, verim etiam ut renascatur : nascitur enim ad
panam, nisi renascatur ad vitam.—AvcustiINvs De Nuptiis et Concupiscentid, lib. i. cap.
17. < In happy wedlock let your progeny be the objects of your love ; not merely because
children are born to you, but ruther that they may be born aguin. For they are born to
punishment, unless they be born again to life eterual.”— EniT. t Ipse fere, sarve,
et immanes bestie prolem nutrire solent. At non lantim curare debent parentes ut libers
sui vivant, sed etiam wt Deo benéd vivant—AMesi1 Cas. Conscient.  * Wild beasts them-
selves, fierce and savage though they be, are always careful to nourish their own young.
Bat human parents ought to be solicitous not only that their children may be kept alive by
suitable nutriment, but that they may likewise live to God in righteousness and true boli-
ness.”—EpIT. t Gronomia eat veluti paradisus, in quo plantantur arbores, quarum
JSructus odore et dulcore suo imbuunt omnes vitw ordines.—ALsTEDIUS. * That orderly
economy which sheds a benign influence over all rauks of society, resembles a paradise, &
garden of delights, in which are planted beuutiful trees, the blossoms and fruits of which
diffuse their odours and fragrance all around.”— EpIT. § Qualis est cujusque domnus,
talis est universa civitas, ¢ The wmorality of an entire city receives its character aud impress
from that which prevails in each person’s household.”—Ei1T.

VOL. II. [
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that is not dressed and manured is full of weeds and thorns.”* Where
God is not served, the devil is. If in your houses God hath not a
church, the devil will have a chapel. 'What hopes will the devil have,
that he shall have souls out of those families where there is much sinning
and no praying? And if he might have their souls, he will be content
that you may have all the rest.+ If your houses be not nurseries for
heaven, they will be breeding-places for hell.  If souls under your roof
are not prepared for salvation, they will there be fitted for damnation :
and is this nothing to you? Awake, arise, you drowsy governors of
families, to your work and duty!

MOTIVE VII.

It would be an effectual way and means to make those in your families
more obedient and better towards you, if you would call on them to serve
the Lord, and you were more in prayer with them.—You cry-out of stub-
born and disobedient children. ¢ They grieve and break my heart,” saith
one. “1I have a child that is my daily wound and sorrow,” saith
another. And, ¢ Servants never worse,” is your often complaint. Whom
is all this ’long of 71 Do not you read your sin in your punishment? If
you had taught them better their duty towards God, they would have
made more conscicnce of their duty towards you; if you had prayed
with them, God might have bowed their hearts, as a return to your
prayers, to have walked more suitably to their relative duties. I have
read of a young man going to the gallows [who] desired to speak with
his mother in her ear, [and] who bit off her ear with his teeth, crying
out against her as the cause of his death : ¢ By your negligence,” saith
he, “1 am come to this woful end!” If you are alike careless of your
families, if you do not lose your ears by your own children, yet you
might lose something that is better.

MOTIVE VIIL

If you make profession of religion, and yet do not pray tn your fami-
lies, it is base and cursed hypocrisy.§—When you hear with God’s people,
and pray with them, and receive with them, and seem to be devout
abroad, and do not pray with your families at home ; is not this to make
others believe you are what you are not?|| Do you not profess, by your

® Neglectis urenda filiz innascitur agris.—HoRATII Sermonwm lib. 1. satyr. iii. 37.
¢¢ For, a neglected field
Shall for the fire its thorns and thistles yield.”—FRrancis’s Translation.
t Da mihi, quaso, animas ; catera sume tibi. t Along of, or 'long of, with the meaning
of ¢“in consequence of,” or “ on account of,” is an old colloguial term, in common use, at
this day, in various English counties in which the Saxon idiom preponderates.—EpiT.
§ Aliud in titulo, aliud in pizide. < The contents of the box differ from those which the
label professes to describe.’—Ep1T.
|| Pelliculam veterem retines, et, fronte politus,
Astutam vapido servas sub pectore vulpem.—PERSIL Satyre, sat. v. 115,
¢ But if thy maaners yet no change have known ;
—Thine, which were, late, no better than my own ;—
If the same outside, if the same old skin,
Conceal the same old vices still within ;
And while thy face is gloss'd with specious art,
The wily fox lies lurking at thy heart :
Then back I draw the length of chain I gave,
And once again pronounce thee Foo! and Siave !”'—BREWSTER’S Tranalation.
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joint duties with God’s people in all ordinances, that you are devoted
unto God ; and doth not he that sincerely devotes himself to God, devote
also all he hath to him? But is your family devoted to God, when
there is no worship there? It would be well if you were found out, that
you were denied the supper of the Lord for want of a sufficient credibi-
lity of a sound profession. But is it your way to be zealous abroad and
negligent at home ?  Let your house speak for you.

Sed videt hunc omnis domus et vicinia tota )
Introrsum turpem, speciosum pelle decord.*—HoRraTtil Epist, lib. 1. epist. xvi. 44.

MOTIVE IX.

The neglect of calling upon God in your families will bring the curse
of God upon them.+—< Pour out thy fury upon the families that call not
upon thy name.” (Jer. x.25.) 1. The persons threatencd are families.
Which if in this text [it] comprehendeth many households, or yet more
largely taken, yet there is the same parity of reason to a proper family.
2. Their crime is, mot calling upon the nume of God. 3. The thing
threatened, the fury of the Lord. Fury is fervent anger, anger in its
height and rage. 4. The abundance of it. It shall not fall drop by
drop upon prayerless families, but pour-down in great showers upon
them. Whereas the way to have God’s blessing and protection over you
and your household is to set-up the worship of God therein. There is a
passage in a worthy divine of a remarkable providence of God to this
purpose, concerning & town consisting of ninety houses, [in the Canton
of Berne,] that was, in the year 1584, destroyed by an earthquake,
except the half of one house, where the master of the family was earnestly
praying with his wife and children upon their bended knees to God.$

OssectioN. “But we see no such thing; we perceive not but
those families prosper that have no prayer in them, as much as those
that do.”

ANsWER. God is often angry when he doth not strike and punish
presently the offender; but his wrath hangs over your house, and you
are never safe in your greatest prosperity. An Heathen could say, “ If a
wicked man prosper, you need not wish that God were angry with him ;
for he is angry with him, though for the present he do prosper: but
when it comes, it will be the heavier.”§ The poet gives a full answer to
this objection :—

Ecwep yap Te xar avri’ OAvuwi0s OUK eTeAeqcey,

Ex Te xai of€ TeAer ouv Te ueyaly amerisav,
Zvv agnos Kepahpot, yvvals T6, kas Texeegow.—HOMERL llias, lib. fv. 160.

The sense I give thus :—

®¢¢ Yet his own house, with every neighbour, cries,
¢ There lurks a rotten heart in that disguise!’”’—DuNcomBE’s Translation.
t Plus valet humanis viribus ira Dei.—Ovip11 Tristium lib. v. eleg. xii. 14.
¢ God’s wrath in potency transcends
The powerful might of human friends.”— EpIT.
1 Anno 15684 terre motu mons quidam in ditione Bernatumn ulitra alios montes violenter latus.
Pagum quendam nonaginta familias habentem contexit totum, dimidid domo exeeptd, in qud
pater-familifs cum urore et liberis in genua provolutus Deum invocabat.—POLANI Synlag-
wma, De Terre Motibus. § Non est quare cuiquam, quem dignum pand putaveris,
oples, ui infestos habeat Deos ; habet, inquam, etiumsi videtur eorum Javore produci.—
SenecE Epistole,
52
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¢ Though wicked men feel not the’ Almighty’s blow
Forthwith ; his wrath is sure, when it is slow.
At length his plagues in greater loads shall lie
On them, their wives, and all their progeny.”

QUESTION V.

The last thing only now remains, wherein I must be short.

“What excuses are often brought for the non-performance of family-
prayer? How answered 7>

OpsecTiON 1. “All this while, yon do not give us any one express
scripture in 8o many words : show that, and we will do it.”

AnsweR. This is objected, either by openly profane or more sober men.

1. To the first I answer :

(1.) Wit thow do nothing but what thou hast an express command
Jor in so many syllables ?—Why then art thou so often drunk, and dost
thou so often swear, and lie, and take God’s name in vain? Where is
thy command? Nay, is not all this against express command ?

(2.) Why dost thou not do that for which thou hast express commands?
—Wilt thou repent, be holy, and believe in Christ, and forsake thy sin, if I
can show express commands from God for these? Then read Ezck. xviii.
30, 31; Acts ii. 38; xvii. 30; 1 John iii. 23. Go thy way now, and do
these things sincerely, and I shall not doubt but thou wilt see reason
from what hath been said to set-up prayer in thy family, nor question
but thou wilt do it. But if thou wilt not repent, and leave thy manifest
-and apparent sins, when thou art expressly commanded to do so, why
should any man think thou wouldest do this, if this were showed to thee ?
Yet know, there is enough said to render thee inexcusable, if thou wilt
not do it.

2. To the more sober I answer, that what is drawn from the word of
God by just, necessary, and immediate consequence, is the mind of God.*
—The sense of the scripture is God’s revealed will.+ And you your-
selves allow some things to be a duty, that are not expressly commanded
in the word of God. I could give you instances in many particulars ;
but, because I am straitened for room, and for plainness of the case, I
will instance but in this one, which is a woman’s receiving of the Lord’s
supper. Is it the duty of some women so to do? “ No doubt.” But where
is your express command? or any express example that ever they did?
Look for it, and produce it. Will you say, “ The word avfpwros, used
1 Cor. xi. 28, signifying both ‘man and woman,’” shows the command
for women’s eating at the Lord’s table 7> But what, if it be sometimes
in scripture used for the man only, and the woman excluded? as it
is, John vii. 22: *“Ye circumcise,” avlpwmoy, “a man ;> being taken in
one place for the man only, how will you prove it is not so in the other,

® Dum scripturam dicimus perfectam, non intelligimus, ac si ad literam omnia que ad

lutem sunt ria continerentur ; sed quod quadam per certam consequentiam, ex illis
que claré dicta sunt, deduci debeant.—Maccovius, Distin. p. 9. ¢ When we call the
scriptures perfect, we do not understand by this term that all the truths pecessary to salva-
tion are literslly contained in them ; but that some truths ought to be deduced, by plain and
certain consequence, from those which are clearly delivered.”— EpiT. t Quicquid per
bonam consequentiam ex scripturd deducitur, illud ipsum est scriptura. Quod elicitur ex
Mose et Davide, dicuntur Moses et David dixisse.—1dem, p. 21. ¢ Whatsoever is, by fair
and good consequence, deduced from scripture, that deduction itself is scripture. Moses and
David are said to have declared that which is elicited from them by inference.”—EpIT.
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but by consequence? * True.” But where then is your express command ?
Couscquence must be allowed in this case, and is abundantly sufficient.
For validity of scripture-consequence much may be said. But my length
already commands me to forbear, seeing there is as much scripture and
firm immediate consequence for your praying in your family, as [for] a
woman’s receiving the Lord’s supper, which is an acknowledged duty.*

OsBJsecTION 11. ““But I pray alone in secret; and that is sufficient.”

AnsweR. But it is not.

1. One duty done doth not excuse you from the performance of another.
—1It hath been proved before to be your duty; you ought then to do the
one, and not to leave the other undone.

2. But do all in thy family pray in secret every day ?—Dost thou
watch them daily so narrowly, as thou art sure they do? every one? So
they should ; but yet, notwithstanding, conjunct prayer is a duty also, as
hath before been shown.

3. Dost thou pray tn secret 7—So thou mightest have done, if God had
struck all thy family dead in the night beside thyself. Take heed thou
dost not hereby cause God to strip thee of thy relations, and thy comfort
in them with whom thou wilt not pray, and send thee, with a witness,t
into a corner, to pray by thyself alone.

4. Dost thow pray alone ?—So thou mightest have done, if thou
hadst lost thy tongue. Hast thou a tongue only to buy and sell, and
talk of the world, or of religion only? and not to employ it in conjunct
praying to and praising of God, in thy family? Read [what has been
adduced] before.

5. Dost thou pray alone?—I doubt thou dost. It may be, thou
speakest more in that word “alone” than thou thinkest of. Dost thou
not pray alore, without God? without meeting with God? Hadst thou
there had thy heart inflamed with the love of God, and tasted of the
sweetness in  communion with God, would not this have filled thy heart
with love to God, and [to] souls in thy house, and burning zeal that they
might be partakers of the same divine refreshments ? § Couldest thou hold

® Scripture vim consistere nom in verbis sed in sensu communiler dicitur. Sunt aulem con-
clusiones in scripturd, vel totidem verbis et kara To pnrov; vel habent pramissas suasin seripturd
expressas, ex guibus evidenter deducunter ; vel und tantim positd pramiss@ in scripturd,
additd alid ex rationis principiis, aut er cvidenti@ sensils, conclusio ctiam eruitur necrssaria,
gue vim eandem habet cum propositionibus, que totidem verbis leguntur. Jurta regulam,
Quardam in scripturis sunt, et dicuntur ; quadam in iisdem sunt, ctsi non dicuntur (nempe
totidem verbis).— RIVETI Dagege ad Scrip. cap. 17. ¢ It is commonly asserted that the
strength and force of scripture do not consist in the words employed, but in their sense and
meaning. But there are in sacripture some conclusions which are coutained in so many ex-
press words, according to its own phraseology ; other conclusions have their premisses expressly
laid down in scripture, from which they are evidently deduced ; and others, having only one of
the premisses plainly propounded iu scripture, the other being added to it either from the
principles of reason or from the evidence of sense,—are also accounted nece=sary conclusions,
that possess exactly the same force as those propositions have which are there plainly read
in so many words. For, according to the rule, some things are CONTAINED in the scriptures,
and are plainly DECLARED ; while there are certain other truths in them, though they are NOT
OFENLY ENUNCIATED, that is, not in so many express words.” —EpIT. t A colloquinl
expression resembling in meaning, if not exactly in its application, the phrases, with a ven-
geance, in amanner of which none shall be ignarant, in whkich there is no mistake, notorious to il
the world, &c.—Ep1T. t Infeliv et iniqua lex amoris rerum, nolle ut ament alii, nolle wt
ament alios ; non itd miserum et pressum eligas amorem : superest Deo amor dilatatus, super-
est bonitas, ut amet et ametur : cum abest a_felle ut rivales optet, zelolypid gaudet  Hoc inter-
est inter zclum humani amoris et divini : zelus amantis Deum optal ul alii ament; selus
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thy peace after such discoveries, while thy poor family are without ?
Or wouldest thou [at] no time call them together, that they also might
experience the same delights that thou hast found? as the woman of
Samaria called her neighbours. (John iv. 28, 29.) If thou hadst got some
earthly jewels, thou mightest be loath that others should share with thee
in the value of it; because, in earthly things, participation causeth a
diminution : if a sum of money be divided amongst many, the more one
hath, the less will fall to the others’ share. Art thou indeed afraid of
this? Fear it not. There is enough in God for thee, and thine too.
Communication in spirituals causeth multiplication, even in him that
doth communicate to others. If thou be an instrument to draw thine to
the love of God, and to joy and delight in him, this would fill thee with
the greater joy. Methinks then, when thou hast been alone, and God
hath graciously been with thee, thou shouldest go down into thy family
with burning love to God and them, and say, ¢ Come, my wife, children,
servants, leave your work and business for & while. There is much
sweetness in communion with God.  There is indeed delight which
comes into the soul by holy, fervent prayer. I would not have you feed
on husks, while there is not only bread, but daintics too, in seeking God.

amantis hominem, ne alius amet : ille socios quarit, iste fugit, pro qualitate nimirum ama-
torum. Socivs ille quarit, quia superest bonitas amato, cui amorem suum oaqualem non
putat ; coadjutores exoptat, wt suppleat votis alicnis propriumn defectum ; iste non admittit
collegas, exiguum honum timet ne desit sibi, distributum etiam aliis : perinde ac qui splendi-
dum epulum pararit, cui ipse non est satis, convivas quarit, invitat plures, gavisus consoréio
epulantium. At misellus et famelicus rusticus frustulum hordeacei panis, quia #ibi non
sufficity non distribuil aliis, non paldm comest, ne alius qui appetat petat. O letissimum
affectun! O securissimum amorem Dei! quem zelus mon excruciat, quem rivalis delectat,
sine absynthio, sine alvé, sine felle, totus dulcis et consentuneus cordi.—JoH. EUSED,
NIEREMBERGIUS De drte Fol. pp. 336, 337. ¢ Unhappy and unjust is the law which
regulates our love of earthly objects: it renders us unwilling that others should love them,
unwilling that they should love others. Let not such a miserable and oppressive love as
this be the object of your choice. The love of God, dilated and expanded beyond the
utmost stretch of the human capacity, in overflowing abundance, still remains for us.
His goodness still survives in all its plenitude, as the cause of his love to us and of our love
to him in return. Our love of God is 80 devoid of gall, that it desires to have others as rivals
in it, while it delights in jealousy. Bat this is the difference between the jealousy of human
love and of that which is divine :—The jealousy of that man who loves God is an ardent desire
that others too may love Him ; while the jealousy of him whose love terminates on his fellow-
creature, i8 desirous that no one beside himself should love that creature. Divine jealousy
secks out associates, human jealousy carefully avoids all approach toward association, accord~
ing to the different quality of those objects upon which each of them has placed its affection.
The former of these inquires for companions, because He on whom its love is fixed posseases
& superabund of good , to embrace which it does not consider its own love to be
adequate ; it therefore earnestly desires co-adjutors, that its own deficiency may be supplied
by the ardent vows of others, But the jealousy of earthly love admits of no participation : it
is afraid lest the fountain should fail which supplies its shallow stream of good, and much the
sooner if it were distributed among others! The jealousy of him who loves God, resemblea
a man who has prepared a splendid banquet, to which he is himself incompetent to do justice ;
he therefore begins to search for guests; having found a few, he invites @ still greater
number, and rejoices in the multitude of those who crowd the festive board, and partake of
bhis dainties, But he whose wretched jealousy consumes itselfon an earthly object, resembles
a pitifl and famishing rustic, who, having found a little crust of barley-bread, runs with it
into a corner ; and because the sorry morsel is insuflicient for bimself, be distributes no part
of it to others ; neither does he eat it openly, lest any one, who has as craving an appetite
for it as himself, should ask him for & tuste. O divine love, thou most joyous affection!
How infinitely secure is this love of God, the possessor of which feels no torment from
his indulgence in jealousy, but rejoices in the rivalry of those who strive to surpass him in
its highest excrcise! Without the bitterness of wormwood, aloes, or gall, thou art the very
essence of sweetness, and most agreeable to the renewed heart.”’— EpiT.
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I do not love to see you always muddling in the world, and be strangers
unto God. Come then, come away; for my soul doth long that you
should taste what I have found.” Thus thou wouldest think surely with
thyself, if thou spakest not out to them, if thou didst meet with God in
secret. When it is not so with thee, but thou canst constantly neglect
prayer in thy family, reflect upon thyself, whether in this sense thou
didst not pray alone, that thou didst not find God with thee warming of
thy heart. Tell me, couldst thou be content to eat thy food constantly
alone, without thy wife and children ? and canst thou be content to pray
alone only ? As you eat together, so pray together also.

OssectioN 111. “DBut [ am ashamed to pray with others; and that
hinders me.”

ANSWER 1. Adshamed to pray ! ashamed to do thy duty? The more
shame for thee! Be ashamed to sin, and of this shame: for it is sinful,
and is to be lamented, and prayed against, and striven against, and
overcome. Will thou tell God at the day of judgment, that thou wast
ashamed to pray in thy house and family ?

2. But why ashamed ? when you are only with your own family, and
" those you daily converse withal, and are head and chief and governor of?

3. It is for want of use,” Set upon the work, and you will quickly
overcome this,

OssecrioN 1v. “ But I am not ashamed of the duty, but of my own
weakness. I have not gifts and parts to manage this duty. If I were
gifted as other men be, I would perform it as other men do.”

ANSWER 1. Where do you live ? in London 7—What ! an old house-
keeper in London, or where there hath been much means of grace? and
are you 8o ignorant, that you are not qualified to pray in your family ?
This is your sin; and will one sin be pleadable to excuse you from
another? One of the ancients of the parish, and plead ignorance! are
you not ashamed ?

2. It is not parts, and gifts, and Slorid expressions that God looks at,
but an humble, penitent, broken, and believing heart.—Have you not this,
neither ! If you have not, get it quickly, or you must to hell. If you
have, God will accept of such a sacrifice ; bring it then.

3. Study your sins, and wants, and mercies.—And get a sense of all
these upon your heart, and you will be able to express them in your
family, in such a manner as may be more for their profit, than the con-
stant omission can be. If a man feel himself sick or hungry, do you
think he could not find words to make his complaint, and ask for help?
Study the scripture and your own hearts, and these will be good prayer-
books to furnish you for the duty. Besides, by praying you shall learn
to pray.

4. Do not deceive yourself, and say, it is for want of gifts ; when it
ts more for want of a heart and love to the duty.—To discover this, sup-
pose & law were made by our governors, that every master of a family
that doth not pray in his house with his family shall be cast into the
lions’ den. What would you do then? Would you rather venture your
life, and be torn in pieces by lions, than set upon this duty, with that
knowledge and those gifts that now you have? Would you not find
something to say to save your lives? And is not the law of God as
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binding as the laws of men, and the dungeon of hell as dreadful as the
lions’ den? Go then, set upon your duty.

OBJECTION V. “But there are some graceless and wicked persons in
my family, that I cannot say, ¢We desire this or that spiritual blessing,
grace, Christ,” &c.; for I see no ground to judge they desire any such
thing.”

ANswER 1. Have they no grace? an(l must they not pray that they
may have some 7—O cruelty ! Is he exempted from duty, because he is
not good? Or wilt thou say, that such must only pray alone, and be
excluded (while such) from conjunct prayers? Whither will this carry
you? Even to the shutting of all graceless or at least visibly-wicked
persons from all prayers in public congregations, as well as from family-
duty. DBut this is so gross, that I suppose you will not own it. You
have no reason then for the other.

2. How do you know, when you are confessing sin and acknowledging
the evil of it, but God might affect and break their hearts, and they be
changed on their knees, and so be saved from damnation 7—And will you
deny them that means that God may bless for their conversion ?

3. Do you indeed use all other means, to your utmost power, to have
them better 7—Do you reprove them, and show them the danger they
are in, and persuade them to turn from sin to God, and this with con-
stancy and compassion to their souls? Or do you scruple this too?
Wilt thou neither pray with them, nor speak to them, when thou ought-
est to do both ? I doubt, it is thy sloth that hinders thee, or the wicked-
ness of thy heart, and that thou pleadest the wickedness of another to
cover thine own.

4. Was not Judas graceless ?—Did he desire truly and sincerely spi-
ritual blessings? and did not Christ say and know he was a devil? and
yet did not Christ pray with his disciples, when Judas was among them?
(Luke xxii. 14, 17.)

5. Your words might be so ordered, that you need not make a scruple
to pray with them.

6. By kneeling down with you, do they not profess to join with you?—
And if they do not that sincerely which they profess to do, the sin is
theirs, and noue of yours.

7. But be really more careful that you do not pray to God with a
reigning lust in your own hearts, than fearfyl to pray with an unconverted
person in your house.

OpsecTioN vi. “But I cannot bring my servants to the duty. They
are so stubborn and unwilling to it, that all that I can do cannot prevail
with them to yield thereto. They will rather leave my house ; and so I
shall be left to do my work myself.”

ANSWER 1. Are they not sometimes as backward to do what you set them
about as they be to come to prayer 7—But yet do you not bring them to
it, and make them stoop and buckle to obedience? Deal plainly : if they
did daily totally neglect your work, would you bear it at their hands?
Would you not mnke them know your power and authority over them ?
Can you use your power eflectually to make them do your work, though
backward to it; and may you mnot, can you mnot, to bring them to
prayer, if you were as hearty and as in good earnest for the .glory of
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God, and the good of their souls, as you are in your own concern-
ments ?

2. Why did you take no more care whom you did receive for servants
tnfo your house 7—Why did you not make a better choice? Did you
not look for one with most * money you could get, rather than one well-
educated, and likely to conform to the good government of an house?
Servants inquire for places, where they might have least work, and
greatest wages and vails, but not where they might have a good master
to help forward the good of their souls; and parents put forth their
children apprentices, where it might be most for their outward advantage,
though there be no religion in the house; a great evil! So, many masters
look for greatest profit in taking apprentices that have been without all
education as to theis souls, and then cry out, their servants will not be
brought to family-prayer !

3. But will they not 7—And are they such that you may remove and
put out of your family, after you have tried all other means you can?
If they will not, you had better be without them, than without the
worship of God. David would out with them. (Psalm ci. 6, 7.)+ But
do you say, you must then do your work yourself? So you had better.
“But why so? Are young people generally so bad, that there are no
better to be found ? > God forbid! If they be, is it not high time to be
in good earnest, and resolved to set-up God’s worship in our families,
that it might be remedied, and not continue so from one age to
another?

OssecTiON vi1. “ But I have not time to spare, for myself and family
to spend time to pray twice every day : this would be an hinderance to me
in my calling.”

AnsweR 1. Not time, man? What! not to pray 7—How justly
might God say, * Thou shalt die this day, and thou shalt have no time
to pray; no, nor to trade, neither; nor to sport and game, neither!”
Thou hast time ; what dost thou do with it all? Twenty, forty years
are a great deal of time, and much might be done therein; but canst
thou find no time out of so many ycars to pray in thine house? Thou
findest time to trade, and work, and eat, and drink, and sleep, yea, and
to sin too; and yet hast thou no time to pray? Doth God give thee and
thy family all the time that thou and they have, and shall God have none
of it? $ O ungrateful sinner! O unthankful wretch! Let the heavens

* The mention of ¢ most money ” in this connexion refers principally to the fees received
with apprentices ; which will be apparent to those who peruse the conclusion of the para-
graph.—EpiT. t Integer vite mihi sit minister.

Tecta non intret mea fraudulentus,

Nemo mecum intra mea commoretur

Limina mendag.— BUCHANANUS.

In this beautiful metre, a lyrical favourite with Horace, the clever Caledonian poet has
very tersely versified the sentiments of David: ¢ He that walketh in a perfect way
shall serve me. He that worketh deceit shall not dwell within my house: he that
telleth lies sball not tarry in my sight.” (Psalm ci. 6, 7.)—EpIT. 3 Quid de
rerum naturd querimur? Illa se benigné gessit; vifa, si scias uti, longa est. Alium
insatiabilis tenet avaritia; glium in supervacuis laboribus operosa sedulitas; alius vino
madet ; alius inertid torpet ; alium mercandi preceps cupiditas circa omnes terras, omnia
maria, spe lucri ducit. Nemo i itur, qui pe iam suam dividere velit : vitam unusquisque
quam mullis distribuit : astricti sunt in continendo patrimonio ; simul ad temporis jacturam
ventum est, profusissimi in co cujus unius honecsta avaritia est.—SENECA De Brevitute
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be astonished, and the earth amazed : the one, that they give light and
influence to such a monster ; and the other, to bear such a burden, a man
so loaden with such 1mp1ety!

2. Why dost thou gripe and grasp so much worldly business, and burden
thyself and family with so many earthly employments, and then cry out
thou hast no time 7—1If thou canst not trade so much, and pray in thy
family too; trade something less, that thou mayest have time to pray.
Cannot you get food and raiment- while you live, and a winding sheet and
coffin when you die, without so great a trade that you have no time to
pray? Or will you say, * We must mind more than food and raiment ?”’ and
must you not mind heaven too ? and look after Christ and grace and your
souls too? What, if you be rich while you live, and damned when you
die? Is your heart so set upon the world, that you must have it, though
you have hell and damnation with it? Well might the poet cry out
and wish :—

Xpuae, xaxwy apxmye, Bioplope, wavra XaAEmTwY,
Eife o€ un dvmrow yeveaar wnua wobewov.*—PHOCYLIDIS Poem. Admon. 40.

3. What will you do with those worldly riches [whick] you are so
eager to obtain? or what can they do for you?—Will you take them
with you to your graves, or carry them with you to another world? +
You know you cannot. (Job i. 13—21 ; Eccles. v. 15.) No, not so much
as to fill your hand. It wasa ridiculous action of a rich man, that Mr.
Rogers, in his ¢ Treatise of Love,” speaks of, that, being very sick to
death, called for his gold; and [it] being brought to him, [he] took a
twenty-shillings’ piece and put it in his mouth, saying, * Some are wiser
than some ; this I will take with me, however.” If some were not wiser
than he, they would all be fools; for he and his gold might perish
together : though it may be likely, that, when he was dead, his gold
was taken from him; and 8o, in his own sense, he was not wiser than

Vite, cap. fi. fil. ¢ Why do we complain of the nature of things? Toward us nature has
been most benignant; and life itself, if we know the right method of employing it, is
sufficiently long. An insatiable avarice seizes upon one man ; another wearies himself with
laborious trifiing. Ome is drenched with wine, while another indulges himself in & slothful
torpor. The cupidity which is the constant attendant on traffic, precipitately impels some
men to travel into all countries, and to venture across every ocean, allured by the hopes of
immense profit. Amidst those who are engaged in such multifarious pursuits, not a man
can be found who wishes to divide and distribute among others the muney which he has
obtained ; yet on what a variety of matters does every one of them sqnander away the minute
particles of that which constitutes life! All men are very strict and particular in preserving
intact and unimpaired their patrimonial inheritance; but as soon as they begin to enter
upon the disposal and management of their time, they show themselves to be most profuse in
the waste of that valuabl lity, in the saving and hoarding of which avarice ftself would
become an honourable virtune.””—EDIT.

® «“O gold! thou ringleader of ills, thou corrupter of life, thou tormenting assailant of
every thing; how do I wish that to mortal men thou wert not an evil most desirable!”’—
EpiT. t Mewmo’ ori dvmros vrapxets.

Ouk e es ddnw oABov exew Kas xpnuatr’ ayesda.—PHOCYLIDIS Poem. Admon. 104.
¢ Remember that thy brief life is only that of a mortal creature. In the separate state
in which human spirits dwell, thou canst possess nothing which now contributes to thy
happiness ; and thither thou censt not convey any part of thy riches.”—EDIT.
Transeundum est; excutit redeuniem naturas, sicut intrantem; non licet plus eficrre
quam intuleris ; imd etiam ex co quod in vitam atlulisti pars magna ponenda est.—SENECR
Epistole, epist. cii. ‘ We must leave them, and go on. Nature throws us out of the world,
as she threw us into it. We can carry nothing away with us, as we brought with us nothing
into it. Nay, even a great portion of that which attended us when we came into the world,
must be thrown off.”—DR. MokreLL's Translation.
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others. But will gold go in heaven or in hell? There it is nothing
worth. When you have got much by your trading, which keeps you
from praying, will it not make you loath to die, having laid-up no
better treasure elsewhere? and vex you to the heart, that for this
you have lost God, and Christ, and heaven, and your souls, and your
riches too at last? As Mr. Latimer, in a sermon before king Edward
VI., relates of a rich man that was sick ; and one, coming to him and
seeing how he was, told him, he thought he could not recover, but was
a dead man; who presently flew into a rage, saying, * Must I die?
Send for the physician! wounds! sides! heart! Must I dic? Must I
die ? wounds! sides! heart! Must I die, and leave all my riches ?”’ and
8o continued crying out in this language till he died. And are these
the things you are so earncst for, that you can find no time to pray
for better? A like passage Mr. Jeremy Burroughs, on Psalm xvii. 14,
relates of one that once lived near to him, that being sick called for
his bags of silver, and, hugging them in his arms, said, “ Must I leave
you ? must I leave you?” Pray for an interest in God and Christ ; and
when you die, being his and he yours, you shall not leave him, but be
taken into fuller enjoyment of him. Consider, again: as you cannot
take them with you when you die, so these things cannot comfort you
in your sickness. As the same author mentions another, that on his
sick bed called for his bags of gold ; which being brought he laid to his
breast as near his heart as he could, but after a while said, * Here, take
them again ! take them again! These will not do, these will not do!”
““ What! will not bags of gold do?” No: they are trash and dirt to a
dying man. ¢ What will they not do?”’ They will not procure health
to a sick man, nor prolong life to a dying man, nor speak peace to a
troubled man, nor procure heaven for a graceless man. No, no! it will
not do, it will not do! and you shall find it will not do. And are
these the things you are so bent upon, that you have no time, for
looking after these, to pray to God for something that would do you good
while you live, when you die, and after death ? Consider, and be wiser.

4. It is a great mistake that prayer will hinder you in your worldly
callings.*—To drive a trade for heaven and on earth, may both be done.
You cannot love both with a predominate love, nor serve both as prin-
cipal masters ; but you may work for one, and pray for the other. When
you are in a journey, doth it hinder you to stay and bait? If you were
travelling far, if you bait daily, you may come there in time; but if you
did not bait at all, you would never get thither. It is a true proverb,
“ Prayer and provender hinder no man.” Surely, you forget that the
success of all your labours depends upon the blessing and providence of
God. Cannot God blast your endeavours, and blow upon your estates,
and cause you to ‘‘put it into a bag with holes?” (Haggaii. 6.) No-
thing is more likely to further you than prayer.

5. Tell me, in good earnest, and let thy conscience speak : Dost thou
not mis-spend more time every day than this duty would take-up /—Art

KnSouevoe yap ) .
Abavarwy avro: wAewoy exovat Bpoto— THEOCRITI Epigram. xiii. 5.
¢ Important bencfits accrue
To those who render God his due.”—EDIT.
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thou not longer in some impertinent company, and longer in some
unnecessary business, or lingering and loitering at home or abroad, or. at
some club or other, longer than family-prayer may be profitably per-
formed ; and yet [dost thou] say, thou hast no time ?*

6. What, if God should visit thy family with some lasting sickness,
and take thee and thy servants too from your work and callings, and
make you spend that time in sickness in your beds from your labour whick
you would not spend in prayer 7—Must you find a time to be sick and
die, and yet find no time to pray ?

7. Wilt thou tell God so, when thou standest at his judgment-seat ?—
Which of you is the man, (stand forth!) that shall be accused at the bar
of God, that he did not pray to God in his family, that will now say he
will give God this answer then 7—¢Lord, I was so employed in the
world, and my family too, that we had no leisure for thy service.” ¢ No!
not to look after heaven? nor to seck my favour and my love? nor to
beg for pardon and salvation? Go, get you gone! Go, get you down
to a place of torment. Though you could find no ¢ime to pray to me,
I will find an efernity to plague and punish you!”’+

® Non eriguum temporis habemus, sed multum perdimus : satis longa vita et in marima-
rum rerum consummationem largé data est, si tota ben@ collocaretur ; sed nbi per lurum et
negligentiam defluity, ubi nulli rei bone impenditur, witima demum necessitate cogente, quam
ire non intellerimus, transisse sentimus : itQ est, non accepimus brevem vitam, sed fecimus 5
nec inopes ejus, sed prodigi sumus.—SENECA De Brevitate Vita,cap.i. ¢ It is not because
we have a very small portion of time in possession, but because we wastefully squander much
of that which we have received. Life itsclf is of suflicient duration; and its moments are
bestowed with go unsparing a hand, that, if the whole of them be skilfully arranged and well-
expended, we may engage in the grandest designs, and be enabled to complete the most
useful undertakings. But when our life is suffered to glide along in luxurious negligence,
and is devoted to the performance of nothing that is beneficial, at length we are alarmed at
the arrival of the last day of our mortal existence; and we then feel, with useless regret,
that the invaluable time whose silent lapse we had scarcely regarded, is passed away, and can
never be recalled. This therefore is the fact: The life which we received has not been a
brief one, but it has been curtailed by ourselves ; neither do we act, with respect to time, ag
those who are beggars and in want of it, but like confirmed rakes and prodigals.”— EpI1T.
t Ak! quid respondere velis
Christo venturo de cxlis,
Cum a te poscet rationem
0b boni remissionem,
Et mali commissionemn ?
Dies illa, dies ire,
Quam conemur pravenire,
Obviamgue Deo ire.
Quantus tremor est futurus,
Quando Judexr est venturus,
Cuncla stricté discussurus!
Quid tu, miser, tum dicturus ?
Quem patronum rogaturus,
Quiim vir justus sit sccurus ?
To enforce the solemn warning in his sermon. the learncd author has very ingeniously
altered a part of the cclebrated hymn which commences thus:—
Dies ira, dies illa
Svlvet saclum in favilld, &e.
It is one of the earliest of those Latin hymns which were composed in monkish rhymes, and
which we have heen taught to regard as the primitive models of all our popular versification.
From the numerous excellent translations which have been given hy some of our best poets,
with whom it was a great favourite, I have selected that by lord Roscommon, on account of
ity general faithfuluess, but principally because it bears the most complete resemblance to
the Latin original in the tersencss of its language, and its elegant triplets. It did not suit
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8. dre you the better for your riches, when you have by this labour
got them? or do you work so hard, and spend your time, even all your
time, for such things, that, when you have them, you are no better 7—You
account him the best man in the parish that hath the most riches, and is
the greatest; but so doth not God: no, the Heathens would not
neither ; * but he that is most holy, and loves God best, and serves him
most. Those are goods indeed, that make you good indeed : but you
are the worse, by how much you spend your time, more precious than all
in time you get, with the neglect of your dutics unto God.

9. What, if thou shouldest some time sustain some loss in thy outward
estate, if it be made-up with the favour of God, and true peace of con-
science in the way of duty, and with the real advantage of thy own soul,
and the souls of all thy family ?—Canst thou be willing to lose nothing for
the gaining of heaven? or hadst thou rather that thou and they should
lose God, and Christ, and glory, and souls, and all? Surely, when you
come to cast-up your accounts, what you have got, and what you have
lost, your gains will prove your loss.+

Mr. Doolittle’s purpose to insert the remaining verses, which contain strong pleadings, on
behalf of the penitent supplicant, for the exercise of divine mercy toward himself. —EvIT,

1. ¢ The day of wrath, that dreadful day,
Shall the whole world in ashes lay,
As David and the [prophets] say.
2. ¢ What horror will invade the mind,
When the strict Judge, who wounld be kind,
Shall have few venial faults to find!
8. ¢ The last loud trampet’s wondrous sound
Shall through the rending tombs rehound,
And wake the nations under ground.
4. “ Nature and death shall, with surprise,
Bebold the pale offenders rise,
And view the Judge with conscious eyes.
5. ¢ Then shall, with universal dread,
The sacred mystic Book be read,
To try the living and the dead.
6. ¢ The Judge ascends his awful throne ;
He makes each secret sin be known,
And all, with shame, confess their own.
7. €0, then, what interest shall I make,
To save my last important stake,
When the most just have cause to quake ? "— ROSCOMMON.
® ‘Ovrot ol Aoyot aowwaxtorr Evyw cov WAOUOLWTEPOS €L, €Yw TOV apa Kpeloawr Evyw gov
Aoyusrepos, eyw gov apa Kpeigowy. Exewor Se paAiov cuvaxtikorr Evyw cov WAOUTIWT€POS
€y, 7 €un apa KTNGIS TNS oNs Kpewwowr Eyw cov Aoywrepos, 7| €un apa Aefis s ons
kpesogwy. Zv Be ye ovre ikTnots ety ovre Aefis.—EPICTETI Enchiridion, cap. 1xvi. “ These
re ings are ed: I am richer than you; therefore I am better. I am more
eloquent than you ; thercfore I am better. The connexion is rather this: I am ricker than
Yyou ; therefore my property is greater than yours. I am more eloquent than you ; therefure
my style is better than yours. But You, after all, are neither property nor style,”"—
MRs. CARTER’S Translation. t Nolo tollas cupiditatem, sed mutes ; nolo perdas,
¢ed lucreris. Avarum cupiditas argentei mummni incitat ad cupiendum aureum, pro quo
relinquit argenteum : namgque ipse valor argentei est in aureo ; ided plures ereos alque argen=
leos pro uno commutat aureo : O locupletissimum qui ita suas cupiditates contrahit! Com-
mutanda omnia pro Deo suni; et totum gaudium nostrum latissimum in uno colligendum.
Nolo aliguid nimis severum ; nolo ut consumas cupiditates 5 sed ut re 5 et
in und sumas.—NIEREMBERGIUS De Art. Volunt. “I do pot wish you to cut-off all
desire, but to change it: in this I am wishful that you should be a gainer, and not a loser,
Greediness or desire for silver money incites an avaricious man to covet gold coin, for which
he relinquishes his silver. For the real value of the large mass of silver pieces resides
intrinsically in the much smaller bulk of the gold coins for which those of gilver have been
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10. If God should bring back some from the grave and hell, and set
them in this world again, dost thou think that they would so follow the
world, and run up and down after money, that they would say, they
could find no time to pray that they might escape that dreadful place of
torment [whick) they had been in 7—If some of those that had been in
hell but a month or two, were now in thy circumstances, dost thou think
they would mot let their work stand still, or rise the sooner, and sit-up
the later, or would deny themselves much of their eating-time and
sleeping-time, that they might have time to pray 7— Lord, let us not go
down to hell again! O let us not return to the place which we have
found to be so restless and so dreadful | And shouldst not thou be as
much, and often, and as earnest, with thy family, that neither thou nor
any of thine be cast into it ?

I durst not let this pass, (though I am sensible I bave taken-up too
much room,) without endeavouring to remove this hinderance that lies in
the way to keep many families from their knees in holy prayer. I beg,
for the Lord’s sake, and for your souls’ sake, that you would watch
against it, and resolve against it, and that your worldly interest shall no
longer keep you from family-prayer.

In the close, then, of all that hath been said, let me in the name of
God exhort you all to the practice of family-prayer. You have heard it
prored to be your duty, you have been directed how you might manage
it for the good of all in your houses, you have had mofives to press you
to the performance of it, your prefences and excuses brought against it
have been manifested to be frivolous and vain. What say you, sirs?
Will you resolve upon it here in the presence of the Lord, or will you
still neglect it? Shall I lose all my labour, or shall it be in vain that I
have preached, and you have heard this doctrine? I tell you to your
faces, it shall not be in vain; the word of the blessed God shall convinge
you and reform you, or condemn you. What come we hither for, but
faithfully to show you your duty, and earnestly to persuade you to obey ?
Do ministers study for you, when you are sleeping in your beds, and
declare the mind and will of God in the congregation ? and will you cast
all our counsel behind your back? I hope, you will be wiser for your
own everlasting happiness. Say, then, are you convinced in this point,
that it is your duty? If not, view over again what hath been said, and
seriously consider it, and let me beg this at your hands, that you would
think of all now, as you would do if you were with an awakened con-
science upon your dying bed, or if you were standing at God’s judgment-
bar ; and when this question is put to you, (whether you ought to pray in
your families? ) let conscience say, *Yes” or ““No,” according as its
verdict and dictate shall be at death and judgment ; and then I am per-
suaded you will say, you are convinced you ought to do it. And are you
indeed? What! and yet go-on in the omission of it? Will you so sin

exchanged. He therefore gives a great number of silver coins, and a still greater of copper
pence, for a single piece of gold. Rich and most affluent indeed is he who thus contracts his
desires, and concentrates them all in one that is of most value. All things are to be given
in exchange for God ; and all our joy, which has been most diffusive in its character, must
cull_ect itself into him alone as its true centre. I am unwilling to recommend any thing
which is too severe. Itis not my wish that yon should consume sll your desires, but that you
slould resume them, and then assume them into one of tranacendent excellence,”—EDIT.
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against your consciences? Will you dare so to do? You parents, for
God’s sake, consider in what a condition you have brought your children
into the world ; are they not by nature enemies to God, dead in sin,
children of wrath, unfit for heaven, and in danger of damnation? And
will you not so much as pray daily with them, that they may be delivered
out of this condition, and be saved from damnation? Is it nothing to
you whether your children are damned or saved? Is it nothing to you
whether they live with the blessed, glorious God, or with cursed devils
and damned souls? Have you no pity nor compassion for them, that
are flesh of your flesh? * Where are the yearnings of your hearts {
where are the workings of your bowels ? If their bodies were a-dying,
would you not pray by their bed-sides, that they may be preserved from
the grave 7 and will you not, that their souls might be saved from hell ?
Dare you not be guilty of the murder of their bodies? and dare you of
their souls ? Do not the laws of men justly kang those that do the one,
and will not the laws of God righteously dumn them that do the other?
You fathers, and you mothers, can you look upon your graceless, Christ-
less children, and not pity them, and weep over them, and call them to
you to come and pray with you? Have you not a word to say to God
for them in their hearing? Will you not call them to this duty, and let
them be eye-witnesses of the tears that you should shed in lamenting their
sinful state and misery thereby, and ear-wifnesses of the requests you
put-up to God for their conversion? And how might this work upon
their hearts, if they were! But what shall I say to you fathers,
and to you mothers, that do neglect your duty, which God requireth for
the good of your children? The father doth not pray ; the mother doth
not persuade him, nor entreat him, so to do; and, by the negligence of
both, the children are ungodly. Are they more wicked, or you more
cruel? They are full of impiety, and you are full of cruelty, both father
and mother : because it is so much ’long t of you that they are so bad.
Crudelis mater magis, an puer improbus ille ?
Improbus ille pucr, crudelis tu quoque mater.— VIRGILII Bucolica, Eclog. viii.

Appendatur et hoc :—

Crudelis pater es ; per te puer improbus ille,}

® Such parents are like the ostrich. You negligent parents, read Job xxxix. 13—19,
and Lam. iv. 3. Look your faces in that glass : do you not blush, look, that you are so like to
such a foolish bird ?  Struthio-camelus derelinquit ova sua in terrd, crudelis in prolem : nihil
pre stupiditate, oblivione, et crudelitate filiis suis timet,—V ALESIL Philosophia Sacra. [ The
ostrich leaves her eggs on the ground, and is cruel to her offspring. In consequence of her
stupidity, forgetfulness, and cruelty, she is afraid of nothing which can happen to her young.”’]
Sicut hec avis non curat sua ova, ita insipientes mon curat instrui liberos in pictate.—
Franzius. [ As this bird takes no care about her eggs, so silly parents make no provision
for the instruction of their children in solid piety.”] ¢ The ostrich, if it thrust her neck or
head into any shrub or bush, and get that hidden, thinks herself safe, and that no man
secth ber.”—PLINY'8 “ Natural History.” Such fools are thewse ungodly parents, that, if
they get their heads under their roofs, remember not that God seeth their great neglect
there. t For the meaning of this word, see page 268.—EpiT.

3 ¢ O barbarous mother, thirsting to destroy !
More cruel was the mother, or the boy ?
Both, both alike delighted to destroy,
The’ unnat’ral mother and the ruthless boy.”—WARTON’S Translation.
 To this let the following reproof be appended :—
¢ And thou, the cruel father, art to blame,
Through whose neglect thy son a wretch became.”— EDPIT.
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But if the profane parcnts. and masters amongst us will not reform
and pray in their houses, shall I not prevail with many of you pro-
fessors, that have been shamefully guilty of this neglect? Then pluck-
off your vizard of profession abroad, and tell us what you are. Do not
deceive us any longer, and make the world believe you are that which
you are not, but let us know what you are. What shall Isay? Will
nothing prevail? Then they that are for hell, are for hell, and we can-
not help it. But it will be more profitable for you and your families,
that you be really and indeed what you have with much zeal abroad pro-
fessed yourselves to be. I pray you, be better in your houses, and act
as men resolved for heaven, and to have all your family with you there.
However, if any do miscarry, let it not be by your neglect. And as for
you that have and do make conscience of this duty, go on, and the Lord
be with you! Go on, sirs! Ilold out; it is but a little while, and your
praying shall be turned into perfect praising. Go on, that your children
might bless God that they had such parents, and your servants bless
God that they had such masters, and that ever they came under your
roof, and lived within the walls of your house. You will have comfort
when you come to die, in the review of holy diligence, and might leave
them with peace ; which will be better to you than all the world. Keep
fast then your resolution, that, while you live, you and your house will
serve the Lord !

SERMON XVI.
BY THE REV. RICHARD STEELE, A.M.,

OF ST. JOHN’S COLLEGE, CAMBRIDGE.

WHAT ARE THE DUTIES OF HUSBANDS AND WIVES TOWARDS EACH
OTHER !

Nevertheless let every one of you in particular so love his wife even as
kimself ; and the wife see that she reverence her husband.—Ephesians
v. 33.

My business is to declare, from this scripture, WWhat are the duties of
husbands and wives towards each other,—a subject of manifest use and
need; for as this relation is the foundation of all others in the
world,* so the right discharge of the duties hereof doth greatly promote
the like in all the rest. But here it is easier to direct than to persuade,
and harder to please man than God. And, you know, we must be faith-
ful to him, and we must be faithful to you; and you must labour to
bring your will to the rule, and not to bring the rule to your will. And
your rule is laid down in these words: ‘ Nevertheless let every one of
you in particular so love his wife even as himself ; and the wife see that
she reverence her husband.”

® Mpwrn 8¢ xat oroixewdeararn Twv Kowwviwv, 9 kara Tov <yauov.— HiEROCLES De
Nuptiis, p. 210. ¢ But the first of all the forms which human society assumes, that indeed
which contains its most essential elements, is the marriage-relation.”—EDIT.
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