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REMAINS.

SERMON I.

ON MAN S BLESSEDNESS ; OR, THE BLESSED MAN.

&quot;

Many there be that say, Who will shew us any good! Lord, lift

thou up the light of thy countenance upon us.&quot; PSALM iv. 6.

IN this psalm we are taught, by David s example, how to

carry and behave ourselves in times of danger. By David
two things are done, which are the parts of the psalm.

First, He prays, ver. 1 .

Secondly, He believes ; which appears by,
His exhortation to his enemies, ver. 2 6.

The profession of his faith, see ver. 7 to the end. Which

profession of his faith is illustrated by an argument drawn
a dissimili, ver. 7?

(e

Many say,&quot;
&c. but,

&quot;

Lord,&quot; &c.

By his own security in this time of trouble, verse 8.

te

Many there be that say :&quot; that is, not with the mouth

only, but by the language of their lives and practices, for

even those that are dumb do say,
&quot; Who will shew us any

good ?
&quot; who will shew us, or will make us to see or enjoy

any good ? The words note an ardency of their desire,
&quot; Who will shew us any good ?

&quot; But I say,
u
Lord, lift

thou up the light of thy countenance (or face) upon me
;&quot;

that is, shew thy love and thy favour to me. The elevation

of God s face or countenance, in scripture phrase, doth note

the communication and manifestation of the gracious pre
sence and favour of God. For it is a metaphor drawn from

the rising sun, scattering the beams of its light so upon
inferior creatures, that thereby life and comfort is brought
unto them. This David prays for, and chooses in opposition
to the generality of men s desires. And so the doctrine is

this :

Though men do ordinarily seek after something that may
lake them happy in this world, yet a gracious man doth
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count himself fully happy in the enjoyment of God, and the

light of his countenance.

It is true, indeed, there is an happiness to be obtained,

saith he, and ordinary men do seek this happiness in the

crowd and throng of the creatures ;
but as for me, I do not

place my happiness there, but in the clear enjoyment of God.

Whatever, therefore, men say or do in reference to their hap

piness, this is that I say,
&quot;

Lord, lift thou up the light of thy
countenance upon me.&quot; So that, though men do ordinarily

seek after something that may make them happy in the

world ; yet a good and gracious man doth account himself

fully happy in the enjoyment of God and the light of his

countenance. For the opening and prosecuting whereof :

First, I shall labour to shew you that there is a disposition

in men, to seek after something that may make them happy.

Secondly, That they are commonly mistaken in the matter

of their happiness.

Thirdly, Yet there is a generation of men, who have

found out true happiness, and are truly blessed.

Fourthly, Wherein this happiness doth consist, and why it

doth consist therein ?

Fifthly, How a man shall know, whether he hath ever been

thus blessed, or enhappied with the light of God s counte

nance shining on him ?

Sixthly, How he may attain hereunto ?

As for the first, That there is a disposition in men to seek

after something that may make them happy. This text

saith,
&quot;

Many say, Who will shew us any good ?
&quot;

By
which many, we are, saith Dr. Ames, to understand all men.*
But that cannot be, because here is an opposition in David s

practice, to the practice of this many : but his practice was
not opposed unto all, but to the generality of men generally ;

therefore there is a disposition in men, to seek after some

thing that may make them happy. In the beginning man
was truly happy, and though he be now fallen from that

happiness, yet there is a disposition in him still to grope after

Nemo est mortalium qui habet in votis ut fruatur bono : hoc est, naturale
est omnium creaturarum commune tendere in aliquem finem, sub aliqua ratione

boni, finis enim et bonum convertuntur, homini autem maxime convenit, qui
prseditus est intellectu, quo finem apprehendit ibi proponit et ad ilium per media
contendit. Ames in Psalm.

Agere propter finem est proprium creaturee rationalis. Aquinas.
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happiness. Ye see how it is with a house that is burnt down,

though it be burnt down to the ground, there are divers pieces

of timber left ; though scorched and burned and spoiled, yet

left: and so, though man be fallen, and that goodly building

which God created at the first be now burned down to the

ground, yet there are certain scorched and spoiled principles

left in him
;
and what more natural to man than to desire that

he may be happy : surely, therefore, there is a disposition

still in man to seek after happiness. Look how far a man

knows that a thing is good, so far he may act and seek after it,

because good is the object of man s will ;
but every man knows

in general that it is good for him to be happy.
It is true, indeed, that naturally men do not distinctly know

wherein their happiness lies; but as Aquinas observes,* there

is a general knowledge of happiness, and there is a distinct

and right understanding of it. Now though all men have not

this distinct knowledge of our happiness, yet all men have a

general knowledge of it, and they know that it is good for

them to be happy ; surely, therefore, there is a disposition in

all the children of men to seek after something that may
make them happy. But,

Secondly, Though there be such a disposition in men, yet

they are generally mistaken in the matter of their happiness.

Many say, Who will shew us any good ? but, Lord, lift thou

up the light of thy countenance, &c. It seems, then, that

there is a general mistake amongst men in reference to this

happiness. Is not he mistaken herein that doth bless himself

in the way of his sin? some do so, Deut. xxix. 19. Is not

he mistaken herein that doth bless the covetous, whom God
hates ? some do so, Psalm x. Is not he mistaken that doth

place his happiness in the enjoyment of the creature ? and

who doth not so ? Oh, says one, if I can but attain to such

and such an estate, then I shall be happy. Oh, says another,

I am now reviled and reproached ;
if 1 can but clear myself,

f Utrum omnis homo appetat beatitudinem ? Item quod beatitudo dupliciter

potest considerari, et primo secundum communem rationem beatitudinis, et sit

necesse est, quod omnis homo beatitudinem velit, ratio autem beatitudinis com-

munis est, ut sit bonum perfectum, &c. Secundo possumus loquide beatitudine

secundum specialem rationem quantum, ad id in quo beatitudo consistit, et sic

non omnes cognoscant beatitudinem qui nesciunt cui rei communis ratio beatitu

dinis conveniat, ut per consequens, quantum ad hoc non omnes earn volunt.

Aquinas 12 &. q. 5, a. 8.
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and come off with honour, then I shall be happy. Oh, says

another, I have such and such an adversary, if I can but

overcome him, then I shall be happy. What man is there

that doth not place his happiness in one creature comfort or

another ? Do not some place their happiness in pleasure,

some in riches, some in honour, some in power, some in

health, strength, and beauty of body ;
some in knowledge,

wit and learning; some in moral, civil life, and other excel

lencies ? But if happiness cannot be found in these, either

singly or together, then surely there is a great mistake^amongst
the children of men in reference to there last end and happi
ness. Now what creature excellency is there in all the world

that can give this happiness to the children of men ? Cer

tainly none.*

For will ye instance in the strength and health and beauty
of one s body. Indeed our health is the salt of all the mer

cies and comforts which we do enjoy; but may not a bad and

wiched man enjoy his health and strength and beauty as well

as a good man, and can any wicked man be happy : happiness
consists in a stable good, but what more unstable and uncertain

than our health and strength and beauty. Surely, therefore,

our happiness is riot to be found therein. Or,
Will ye instance in riches, wealth, and this world s goods.

It is the property of happiness to be desireable for itself; it

is that good thing which all things are desired for, and which
is desired for nothing else : but riches are desired for some

thing else, not for themselves ; and if it be a man s duty
sometimes to part with them and to despise them, then our

happiness cannot consist in them, but we are sometimes to

part with all these things for Christ. Surely, therefore, our

happiness is not to be found therein.

Will ye instance in honour, fame and credit in this world.

What more uncertain than that which is not one s own ? Is

it not a better thing to deserve honour than to be honourable ?

But that is truly blessed which is best of all. And if it be
more safe for a man to be reproached sometimes, than to be

applauded, then our happiness cannot consist in honour; but
as Seneca says, Beatus est qui contemnere potest et contemni :

He is a happy man that can contemn and be contemned. If

I be reproached, then I learn to walk humbly; if I be ap-
* Vide Aquin, Sum. i. 2 re. contra gent. 1. 3. Suar. cle Beat. Anton, panth. ps. 1.
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plauded, then I grow proud thereby. And ye know what was

the issue of Haman s honour. Surely, therefore, our happi
ness cannot consist therein. Or,

Will ye instance in power and outward greatness in this

world. What doth more depend on others? That which

depends on many other men s wills cannot be my happiness;
so doth all worldly power and greatness do : there is nothing
better than our happiness. Now worldly power may be used

to evil
; and that is better which cannot be used or abused to

evil : but so worldly power may be
; surely, therefore, our

happiness cannot consist therein. Or,
Will ye instance in pleasure, which is the great Diana of

the world, that is common to brute beasts
;
and can that make

a man truly happy which the beasts have. If pleasure make
a man happy, then the more pleasure he takes the more happy
he is ; but the more pleasure that a man takes, the more
wicked he is. It is the property of true happiness to elevate

the mind, to ennoble the soul, and to justify the heart; but

the more carnal pleasure a man takes, the more his mind is

depressed, his soul effeminated, and the less his heart is sa

tisfied. Surely, therefore, our happiness cannot consist

therein. Or,
Will ye instance in knowledge, wit and wisdom. Solomon

tells you, that &quot; in much wisdom is much grief, and he that

increaseth knowledge increaseth sorrow,&quot; Eccles. i. Surely,

therefore, our happiness cannot consist therein. Or,
Will ye instance in moral virtues, and in a civil life ; the

more happy that any man is, the more he doth draw nigh and

is made like to God ; but a man is not made like to God by
moral virtues or a civil life : surely, therefore, our happiness
cannot consist therein.

But though our happiness doth not consist in any of these

alone, yet it may be that all these together can make one

happy.

Nay, for put all these things together, yea, put all the good
things and comforts of this world together, yet they are not

sufficient for to make one happy ;* for take the good things

* Omnes creaturse sine Deo, non possunt esse sufficiens objectum humanae

beatitudinis. Suar.de Beat. Disp. 1.

Solus Deus, sine consorlio alicujus creaturse, est sufficiens objectum beatitu

dinis. Ib. 2.

VOL. V. E
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of this world, and abstract them from the enjoyment of God,

and though they be never so many, yet they are dependent

things which do depend on another, and can that make you

truly happy which doth depend on another? Take all the

blessings and comforts of the world together, and they cannot

make a man godly that is ungodly; now can that make you

happy which cannot make you good ? What is there in the

world, take it singly, or in society with others, which is free

from imperfection ;
and can that make you perfect which is

in itself imperfect ? The more that any superior thing is

mingled with its inferior, the more it is defiled. Is not gold

defiled by being mixed with silver ;
is not silver defiled by

being mixed with brass ;
is not wine defiled by being mixed

with water ;
is not wheat defiled by being mixed with chaff ?

Now take all the creatures in the world together, and they
are inferior to your souls. Surely, therefore, you may be

defiled, but you cannot be made happy or blessed thereby.

Yet, Lord, how many are there that say, concerning these

outward things, Who will shew us any good ? Why ? Be
cause they are mistaken in the matter of their happiness.

But how comes it to pass that men are thus mistaken in

the matter of their happiness ?

Sometimes this mistake doth arise from ignorance of the

right and true notion of happiness. If a countryman that

hath heard of a king, go up to the court, and see a knight, or

lord, or prince come out in fine and brave apparel, he saith,

Lo, there is the king ; because he knows him not by face; a

general notion he hath of a king, but not having the true no
tion of his person, he is mistaken, and saith, Lo, there is my
king and sovereign. So a man having heard that there is

something that will make one happy, but not having the right
and true notion of it, he is thereby mistaken in the choice of
his happiness; as for example : it is truly said, that he that is

happy hath what he would
; now men turn this principle, and

say, He that hath what he would have is a happy man : and
so if a wanton hath the embraces of his beloved, then he says,Now am I happy, because I have what I would

;
so if a

drunkard meet with his vain and wicked companion, he saith,
Now am I happy, because I have what I would : whereas in

truth, as Austin s mother said, He is not happy that hath
what he would, but he that wills aright, and then hath what
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he would.* But because men are ignorant thereof, and have

not the true notion of happiness in their hearts, therefore

they are so mistaken.

Sometimes this mistake doth arise from the misapplication
of the true notion of happiness. For what is happiness but

the enjoyment of that which doth command all things else ?

But now, through misapplication of this notion, men say,

Money commands all things ; and therefore the more money
I get, the more happy I am : and so are mistaken in the mat

ter of their happiness.
Sometimes men are mistaken herein, because they measure

their happiness by their own present want. For, saith Aris

totle,t if you look into your experience, ye shall find, that if

a man be poor, then he thinks it an happiness to be rich ;

if a man be disgraced, then he thinks it is his happiness to

be vindicated ; if a man be sick, then he thinks there is no

greater happiness in the world than to have his health ;
and

so men measuring their happiness by their own present wants

are mistaken therein.

But ordinarily men are mistaken in the matter of their

happiness, because they do not hearken to and consider what

is spoken to them about true happiness. Famous is that

story of Cnesus among the heathens ; he was a king of a

great country, and boasted in his gold and silver, and Solon,

that wise man of Greece, coming into his country, he desired

to speak with him, and when he saw him, after Solon had

seen and viewed all his wealth and glory, he asked him,

Whom he thought to be the most happy man in the world ;

imagining that Solon would have said Croesus. But Solon

answered, I think Tellus was the most happy man ; Tellus,

saith he, why Tellus ? Because, said Solon, he having go
verned the commonwealth well, and brought up his child

honestly and religiously, he died honourably.J Well then,

said Croesus, but who dost thou think is the second happy
man in the world ? I think, said he, those two brothers,

* Si bona velit et habet beatus est, si autem mala velit et quamvis habeat miser

est. Augustini Confess.

t Aristotle Ethic, i. 1.

J TsXXw Tovrto)
p.t&amp;gt;

Tra^eg ~r\crctv xaXoi KQ.I aya&oi TroXXot
fj.tr &quot;yap

TrXouroi UV^^TTUV a^oXj3o &amp;lt;TI,
TroXXot ^i

f^sl^ttt}^ i^ovrtQ j3tov

Vide Heroditus, lib. i.

E 2
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that instead of horses, drew their mother in a chariot to the

temple. Whereupon, said Croesus, What thinkest thou of

me ? I think, said he, thou art a very rich man
;
but a man

may be happy though he be poor, and a man may be un

happy though he be rich, for he may lose all his riches before

he die ;
and therefore, ante obitum nemo, I think none truly

happy, but he that lives well, and dies well ; whereupon that

wise man Solon was dismissed the court with neglect : but

afterwards this Crcesus making war against Cyrus, he was

overcome by Cyrus, and being taken captive, he was laid upon
a pile of wood to be burned to death

;
then lying on the

pile of wood, he cried out and said, O Solon,, Solon. Cyrus

inquiring what he meant, then he said, This Solon was a wise

man of Greece, that told me, that happiness did not consist

in riches, for they might all be lost, and a rich man might
die miserable ; whose words, said he, I then neglected, but

now I find true, and therefore now I cry out and say, O
Solon, Solon. And truly thus it is at this day, preachers
call upon men, and tell them, that our happiness lies not in

these outward things, arid they do not regard it. But there

is a time coming when men will cry out and say, O Solon,
Solon ; but for the present, men will not hear and consider

where their happiness lies, and therefore they are thus mis
taken in the matter of heir thappiness. But thus now you
have heard, that men are mistaken, and how it comes to pass
that they are so mistaken ; and so I have done with the

second general, now the third follows.

Thirdly, Though men are generally mistaken in the matter
of their happiness, yet there is a generation of men who
have found out this happiness, and are truly blessed. Many
say, Who will shew us any good, but I say otherwise

; plainly
then, there is a generation of men that have found out this

happiness, and are truly blest
; for those that the Scripture

calls blessed, are blessed indeed. Now there is a generation
of men whom the Scripture calls blessed, and if you would
know who these are, I will instance to you in some particulars.
The Scripture calls them blessed, that have their sins par

doned,
&quot; Blessed is the man whose iniquity is forgiven, and

whose sin is covered,
5 Rom. iv.

The Scripture calls them blessed whom the Lord doth
teach the mysteries of his kingdom, Blessed is the man
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whom thou teachest out of thy law,&quot; Ps. xciv. 12. &quot;Blessed

art thou Simon Bar-jona : for flesh and blood hath not re

vealed it to thee, but my Father/
5 Matt. xvi. 1 7-

The Scripture calls them blessed that wait at the posts

of wisdom, and are made wise thereby,
&quot; Blessed is the

man that heareth me, and waiteth daily at my gates, watch

ing at the posts of my door,&quot; Prov. viiL 35. &quot;

Happy is

the man that findeth wisdom and getteth understanding,&quot;

Prov. iii. 13. so again, verse 18, &quot;and happy is every one that

retaineth her.
5

The Scripture calls them blessed that are of a meek, hum

ble, and a pure spirit.
&quot; Blessed are the poor in

spirit.&quot;

&quot; Blessed are the pure in heart.&quot;
&quot; Blessed are the meek in

spirit,&quot;
Matt. v.

The Scripture calls them blessed that do walk in God s

ways, and not in the ways of the world. Ps. i.
&quot; Blessed is

the man that walketh not in the counsel of the ungodly, nor

standeth in the way of sinners, nor sitteth in the seat of the

scornful, but his delight is in the law of the Lord, and in his

law doth meditate day and
night.&quot;

So Ps. cxix. 1, &quot;Blessed

is the man that is undefiled in the
way,&quot;

and so again, Ps.

cxii. 1,
&quot; Blessed is the man that feareth the Lord, and de-

lighteth greatly in his commandments.&quot;

The Scripture calls them blessed that suffer for Christ,

his way, and truth, and name. Matt v., &quot;Blessed are ye
when men persecute and revile you for my name s sake.&quot;

The Scripture calls them blessed that consider the poor
saints and people of God, who have bowels of love and com

passions. Ps. xli.
&quot; Blessed is the man that considereth the

poor.&quot;

The Scripture calls them blessed that know and do the

work of their place and office, both to God and man. John
xiii. 17,

&quot; I say unto you, saith Christ, the servant is not

greater than the lord, if ye know these things, happy are ye
if you do them.&quot;

The Scripture calls them blessed that wait and prepare for

e deliverance of the churches, and the coming of Christ :

behold I come as a thief, blessed is he that watcheth and

keepeth his garments,&quot; Rev. xvi.

The Scripture calls them blessed that die in the Lord, and

found so doing when Christ comes; blessed is that scr-
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vant whom, when the Lord conies he shall find so doing,&quot;

Malt. xxiv. &quot; And blessed are those that die in the Lord/

Rev. xiv. 13. Do you therefore ask who is this blessed man,

the man that is truly blessed ? the Scripture tells you in all

these particulars, so that doubtless there is a generation of men

that have found this happiness, and are truly blessed; that

is the third general, now the fourth follows.

Fourthly, Wherein the true blessedness or happiness doth

consist
;
the text tells-you,

&quot; in the light of God s counte

nance and the shine of his face
;&quot;

* for look wherein God

did command the priests of old for to bless his people,

therein true blessedness must needs consist ;
now if ye look

into Numbers vi. 23, ye shall find that therein God com

manded Aaron and his sons for to bless the people ;

&quot; On this

wise ye shall bless the children of Israel, saying, The Lord

bless thee and keep thee, the Lord make his face to shine

upon thee and be gracious unto thee, the Lord lift up his

countenance upon thee;&quot; and if you look into Ps. Ixvii. 1,

ye shall find that when the psalmist prayed for a blessing,

he prayed thus,
&quot; The Lord be merciful unto us, and bless

us, and cause his face to shine upon us.&quot; Surely therefore

the happiness and blessedness of man must needs lie and

consist in the light of God s countenance, and the shine of

his face.

But if our blessedness doth consist herein, then some of

God s own people are not blessed ;
for God doth hide his

face from some of them, and how many are there, even

amongst the saints, that complain, saying, Oh, the face of

God doth not shine upon me ?

I answer, True they do so, and it is possible that God may
hide his face from his own children for a time ; but what
child of God is there in all the world, but the face of God
hath shined upon. It is possible that a child of a natural

father, may never see the face of his father
;
his father may be

dead before he is born
;
but no child of God but hath seen

his Father s face : for what is the face of God but his favour;
and what is the shine thereof but the manifestation of his

favour; and when God pardoned his sin at the first, did not
he manifest his love and favour to him ? And doth he not

H
Beatitude formalis consistit in fmitione beatituclinis objective, beatitude

autein objecliva est Deus : quia est bonum perfectum saticns appetitum.
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daily do it in supporting him with his arm ? In the times

of the Old Testament, the saints did measure the favour of

God too much by outward mercies and blessings ; because

the land of Canaan was promised them as a favour from

God, when the enemy did break in upon them, they said,

That God did then hide his face from them ;
but ye know

how it is with the day ; if it be day, the sun shines, and though

ye see not the beams thereof, yet you see the light thereof;

so here, though you see not the beams of God s countenance,

yet if it be day with you, you see the light thereof. Now it

is day with all the children of God, they are children of the

day; and therefore whatever they say or think, there is none

of God s children, but the face of God doth or hath shined

upon.

Fifthly, But how shall I know that the face of God hath

ever shined on my soul, for there are many delusions about

this matter
;
how shall I therefore know that God hath ever

lifted up the light of his countenance upon my soul ?

That is the fifth general, therefore I shall now speak to

that. If God hath ever blessed you in truth, then hath his

face shined upon you ;
for his blessing and the shine of his

face go together, as ye have heard. Now when God blesses

a man, then he draws him nearer to himself,
&quot; Blessed is the

man (saith the Psalmist) whom thou causest to approach unto

thee
;&quot;

when God blesses a man, then he makes him to in

crease and multiply ;
if he bless him in his estate, then he

doth increase and multiply therein: if he bless him in his

parts, or gifts, or graces, or comforts, then he causeth him to

increase therein
;
so at the beginning the Lord blessed man

and said,
&quot; Increase and multiply/ And therefore if thou

hast been such an one as hath lived at a distance from God,
and now art brought nigh to him, and increased in thy gifts,

graces, and comforts, then hath the Lord blessed thy soul,

and so hath shined on thee.

If God hath ever shined upon thy soul, then he hath won

derfully irradiated, and enlightened, and taught thy soul the

mysteries of the gospel, which did never enter in thy heart

before. Ps. Ixvii. 1, 2, the Psalmist saith,
&quot; Be merciful

unto us, and bless us, and cause thy face to shine upon us,

that thy way may be known/ &c. And says the apostle,

2 Cor. iv. 4 6,
u God that commanded light to shine out of
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darkness, shine into your hearts, to give you the knowledge
of the glory of God in the face of Jesus Christ.&quot;

If this light of God s countenance hath indeed shined

upon your heart, then your other carnal, kitchen lights have

been put out thereby. Ye see that when the sun shines

upon the kitchen fire it doth put it out
;
so if ever God hath

shined upon your soul, there hath such a
glory&quot;

fallen upon
your hearts, that thereby all your carnal, kitchen comforts

and delights have been put out thereby.
If God hath shined upon thy soul in truth, then are you

satisfied with the light of God s countenance, and yet your
desire after it is the more increased, This seems to be a

paradox, but it is true ; the more a man sees the light of

God s countenance, the more he longs after it ; and the more
he longs after it, the more he is satisfied with it.

u Shew us

the Father (saith Thomas) and it sufficeth
;&quot;

I have now
that, saith the soul, which doth make me happy ; therefore

I am fully satisfied, yet I have tasted such sweetness in it,

as I cannot but thirst and long after more. Oh, when shall

I come and appear before thee, that I may be fully satisfied

with thy likeness.

If the face of God hath ever shined upon your soul, then

there hath been a time when you were in the dark, and by
the light of God s countenance, your doubts and fears have

been all dispelled at once. God never shines but upon
those that have been in the dark; &quot;God that commanded

light to shine out of darkness, shine into your hearts,&quot; saith

the apostle, and when God shines, then all your fears, and

doubts, and objections are answered at once
;
not by degrees,

and one after another, but the face of God answers all at

once. As when the husband comes home, though his wife

have had many fears that she should never see him again ;

yet when she sees his face, then all her fears and doubts are

answered at once; so here, although you have had many
fears that you should never see the face of God again, yet
when his fac3 shines, then all your doubts are answered at

once.

If the face of God have ever shined upon your soul in

truth, then have you been thereby enabled to do and act

some great thing for God, and you have had a heart given you
to do it. Cant. i. 12,

&quot; When the king sits at his table, my
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spikenard sendeth forth the smell thereof.&quot; By spikenard

here, we are to understand the sweet smelling fruits and

graces of the spouse of Christ. Now saith she,, these graces

send forth their smell when Christ sits at his table : when I

have the gracious presence of Christ, then are my graces

most odoriferous, then can I act and do that for Christ which

1 never could hefore, then my graces do send forth their

smell, then can I do some great and special thing for Christ.

And,
If the face of God did never shine upon your soul, then

you could and would not be so afflicted for the want thereof.

Ignoti nulla cupido, if you had not tasted of this sweetness,

you could not be so afflicted for the want thereof; but when

you think that God hides his face from you, then you are as

one that goes down to the pit, and you say, Oh, all the world

for one smile from Christ. Lord, let me see thy face though
I be a beggar, and though I have no comforts in this world,

yet let my see thy face, for I am not able to live without the

light of thy countenance.

And if ever you have seen the face of God in truth, then

hath your heart been inflamed with love to Christ upon that

account : for by him you had your address into the presence
of God, by him and in him God s face doth shine upon your
soul. God that commanded light to shine out of darkness,

shine into our hearts, to give us the knowledge of God in

the face of Jesus Christ. Though you cannot behold and

look upon the sun in his full glory ; yet if you look upon the

water where the sun shines, you may see the sun. Now
God shineth upon Christ, and in him you do see God s face;

and therefore if ever God did in truth shine upon your soul,

then hath your heart been inflamed with love to Christ upon
this account

; but if your heart were never inflamed with

love to Christ upon this score, if you were never afflicted for

the want of God s face and presence, if you never were en

abled to do any great thing for Christ, if you never were in

the dark in reference to your spiritual condition, if your de

sires after God were never satisfied and increased at once,

if your kitchen fire was never put out by divine irradiation

upon your soul, if you have never been so blessed by the

Lord as thereby to be drawn out of the world to himself and

to be increased in spiritual things, then hath not God shined
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on you to this day, and therefore you are yet to seek for your

true happiness.

Sixthly, But suppose the face of God never yet shined on

my soul, or that it hath shined, and is now hidden, what

shall I do that the face of God may shine upon me, that so

I may be made partaker of this true happiness and blessed

ness ?

That is the sixth general which I will only speak unto and

conclude. Would you have this light of God s countenance,

and the face of God shining on you ? then,

Be sure that you take heed of all the sins which do or

have hid the face of God from you, Isaiah lix. 1, the prophet

saith unto the people of God,
&quot; Your iniquities have separated

between you and your God, and your sins have hid his face

from you
&quot;

is God s face therefore hidden from you, look

into your life and way, and consider what those sins are, and

take heed thereof.

The way to have any mercy from God is to be upright in

the desiring of it
;

&quot; He will be a sun and shield to them

that fear him, and no good thing will he withhold from them

that walk
uprightly.&quot; Is therefore the face of God shining,

the good thing that you desire ? Take heed that you do not

desire it, merely for the sweetness of it.* It is a sweet thing

to behold the sun, much more the shine of God s face, but if

I desire it only for the sweetness of it, then I am not upright
therein ; take heed therefore of that.

If you would have the face of God shining on you, then

be sure that you stand where God shines and blesses.
&quot; Out

of Zion, the perfection of beauty, hath God shined ;
and

there (saith the psalmist,) he commandeth his blessing, and

life for evermore,&quot; Ps. 1. 2. What is his blessing, but the

shine of his face
;
and how doth he command it ? By giving

it: there &quot;he commandeth his
blessing.&quot;

There then do you
stand, where the Lord blesseth and shineth.

In case that God seemeth to hide his face from you at any
time, then walk wisely and humbly towards God in the time

of his supposed absence
; then lament after God and his

presence, as the greatest loss in the world; then take heed
of jealousies, and do not say. God is gone and will return no
more

; then be much in obedience, and say, Well, though I
* Multi sunt gulosi spirituals. Avila.
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cannot see God, yet I will serve him, and though I cannot

enjoy him, yet I will obey him : and if you carry it wisely

arid humbly towards God in the time of his absence, then

will he return again unto you, and will cause his face to shine

upon you. But,

Take heed that you do not dig too deep into the earth : he

that is much under ground, cannot see the sun or the shinings

of it. So if you be much in the world and under ground,

you cannot see the face of God, and the light of his counte

nance. Therefore take heed that you be not much under

ground in your callings. And,
Whatever frowns you meet withal from men, be quiet

under them and improve them ;
for usually God shines when

man frowns. Do men therefore frown upon you, take their

frowns quietly, and wait for a shining God now. And,
Be sure that you do not frown nor look awry upon any

that are Christ s
;
for how should God look kindly on you,

when you look unkindly on his ? How should his face shine

on you, when your face doth not shine on his ? Therefore

take heed that you frown not on any that are God s.

Then throw yourself down at God s feet in a quiet resig

nation of yourself unto God, for God will surely take them

into his arms that do throw themselves down at his feet. If

I can leave myself at Christ s feet, he will take me into his

bosom, and I shall see his face : wherefore then throw your
self down at God s feet. And,

Pray, and pray much for the presence of God, and the

shine of his face upon your soul. &quot; Let him kiss me with

the kisses of his mouth,&quot; saith the spouse. Ye have a com
mand for this,

&quot; Seek the Lord and his strength ; seek ye his

face evermore,&quot; Ps. cv. 4. And the Lord hath promised to

give you this mercy; for look what God promised to his

people of old, that he promised to you and to all his people.
Now he saith,

&quot; Neither will I hide my face any more from

them,&quot; Ezek. xxxix. 29 : though I have hid my face from

them for a time, yet I will not hide my face any more from

them. Would you, therefore, have the face of God to shine

upon you? go and pray, and pray earnestly for the face and

presence of God, and say with David here,
ef
Lord, lift up

the light of thy countenance upon me
;&quot;

and thus shall you
be made partakers of this great blessing. And thus I have
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done with this argument, The blessedness of man, or the true

blessed man.

SERMON II.

AFFECTIONS RIGHTLY PLACED.

&quot; Set your affections on things above.&quot; COL. in. 2.

IN this verse the apostle Paul doth exhort the Colossians,

and us by them, to seek and favour spiritual things. The

exhortation is expressed and answered : expressed in the first

verse,
&quot; Seek those things which are above,&quot; and in the

second,&quot; Set your affections on things above.&quot; It is enforced

by divers arguments. One is drawn from our communion

with Christ in his resurrection and ascension :
&quot; If ye then

(as I have told you in the former chapter) be risen with

Christ, seek those things that are above, for Christ sitteth on

the right-hand of God.&quot; Another argument is drawn from

our communion with Christ in his death : &quot;Ye are dead, and

your life is hid with God in Christ ; therefore set your affec

tions on things above, and not on the earth/ Another argu
ment is drawn from the danger of inordinate affection, for

which things sake &quot; the wrath of God cometh on the chil

dren of disobedience,&quot; ver. 6. &quot; Therefore mortify your
members which are on the earth, fornication, uncleanness,
inordinate affection,&quot; ver. 5. Another argument is drawn
from our present relation, state and condition :

&quot; In the

which ye also walked sometimes when ye lived in them ; but

you also put off all
these,&quot; &c. ver. 7 5

8. So that the words
of the text are part of the exhortation itself,

&quot; Set your
affections on things above, TO. avw Qpovure. By things that

are above, we must not only understand heaven, the joys and
the glories of it, but all spiritual and heavenly things also,

which are to be enjoyed and obtained here, which are from

above, because &quot;

every good and perfect gift is from above,
from the Father of lights ;&quot;

and whatever grace or spiritual

enjoyment we have on this side heaven, is the seed of that

heavenly glory. Now these heavenly things we are to mind

especially, ^OVUTE, mind ye : but because the apostle had
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called upon us to seek these things, in the former verse, and

there is somewhat more in this than in the former, and the

word doth not barely signify to mind a thing, but to mind it

with favour ;* therefore we translate it thus,
&quot; Set your affec

tions on things above.&quot; According, therefore, to our transla

tion of the words, the doctrine is, That it is the duty of all

the saints, to set their affections on things above ; they are

in a special manner for to mind the same, and to favour

them, and they are to have their conversation in heaven ;

their treasure is there, and therefore there is their heart to

be ;
and where our heart is, there our affections will be, for

affections are the issues of the heart : as a man s heart is, so

he affects, and as he affects, so his heart is. I know it is

usual with philosophers and divines, to place their affections

in parte sensitiva ; but if we look into them, we shall find

that affections in the general are these movings of the rational

soul, whereby the heart is sensibly carried out upon good or

evil, so as to embrace the one or refuse the other. I say

they are,

The movings or motions of the reasonable soul. Ye shall

observe, therefore, that when Jerusalem was much affected

with the tidings of Christ s birth, it is said,
ltf All Jerusalem

was moved.&quot; And when the Jews were affected with envy

against Paul and the brethren, it is said,
&quot;

they were moved

with envy :&quot; why ? but because affection is the motion or

moving of the soul of man.

As it is the moving of the soul, so it is that motion of the

soul whereby the heart is sensibly carried out upon what is

good or evil ;
for every act or moving of the soul is not an

affection. The soul moves towards a thing, when it inquires

into it, or doth will the same ;
but every act of the under

standing: and will is not an affection. But when the soul ofO
man doth sensibly move, or is sensibly carried out unto good
or evil, then it is said to be affected ;

and therefore saith the

church in the Lamentations,
&quot; Mine eye affecteth mine

heart.&quot;

As the soul must be sensibly carried out unto what is

good or evil, so it must embrace or refuse the same; for af-

* Vocabulum 0poj tv duos actus complectitur, actum mentis sive intellectus

de re aliqua cogitantis : atque actum voluntatis, sive affectus rem aliquam appro -

bands et amantis. Davenant. in Col. xxxi.
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fcctions are of two sorts, concupiscible and irascible : by one

we follow what is good, and by the other we do shun what is

evil; the Lord hath placed several affections in the soul;

but all are the servants and ministers of love. I love a

thing, and therefore if it be absent I desire it, if it be present I

rejoice and delight in it. If any thing do oppose the thing that

I love, then I am angry with it, or do hate the same. So that

love is the great wheel, and as that moves, all love, some in a

way of embracing, some in a way of refusing. And so you
now see what these affections are which we are to set upon

things above; they are these motions of the soul whereby a

man is sensibly carried out unto good or evil, so as to em
brace or refuse the same.

But how and in what respect are we to &quot; set our affections

on things above, and not on things here below 1&quot; What, may
we not at all affect the things of this life ?

Yes, ye may desire the things of this life, and desire is

an affection ;
and ye may grieve at the loss of them, and grief

is an affection. But,

Though in a good sense ye may affect them, yet ye may
not affect them for themselves

;
in deference to Christ, in sub

ordination to God, ye may affect them : but for themselves

ye may not affect them : for where do you find in all the

Scripture that you are commanded to love the world, and the

things of the world. &quot; Husbands love your wives, wives

your husbands, parents love your children, and children your

parents.&quot; One man may, and must love another. But where

are you commanded to love yourself? Implicitly, indeed

this is commanded,
&quot; Thou shalt love thy neighbour as thy

self.&quot; But where have ye an express commandment for to

love yourself, or where do ye find in all the word that you
are advised to love your money, your gold, silver, house, or

land, and estate ? Nowhere ; surely therefore you may not

affect these things for themselves.*

Though ye may affect the things that are here below ; yet
in comparison with spiritual and heavenly things, your af

fections to these things is to be as no affection, but a tanquam
only ; as the enjoyments of this world is but a tanquam unto

heavenly enjoyments, and outward afflictions is but a tan-

* Non dixit nolite habere sed nolite diligere. Angustin.
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to afflictions of the soul. So the affection that is laid

out upon these things, in comparison is to be but a tan-

guam.
&quot; Let him that rejoiceth, be as though he rejoiced

not, and him that grieveth, as though he grieved not/
5
saith

the apostle; you may afford these outward things some relics

of your love, and so much only as better things leave, for

what is too cool for God, is hot enough for them. Toleramus

potius prcesentia, quam diligamus, says Austin. &quot; My son

(saith God), give me thine heart.&quot;
&quot; Thou shalt love the

Lord thy God with all thy soul, with all thy heart, with all

thy might, and with all thy strength.&quot; Surely, therefore, our

affection to these outward things is in comparison to be as no

affection. But our affections are to be set and placed on

things that are above, not on things that are below, but on

things above.

But why are we thus to set and place our affections on

things that are above ?

There are many great and important reasons, all which are

as so many proofs of the doctrine.

If you do not set your affections on Christ, and the things

of Christ, you are no fit match for him ; you will not be

found marriageable unto the Lord Christ. That woman is

not fit to be married to a man, whose affections are not

drawn out and knit to him : and if your affections be not

drawn out to Christ, and the things of Christ, you are no fit

match for Christ. Now we must all be espoused to Christ,

and married to him
;

as the church, so every believer is the

true spouse of Christ; but the spouse of Christ ye cannot be,

unless your affections be drawn out to him.

As you cannot be married to Christ unless your affections

be set on him and the things above, so you will never own
him unless your affections be set on him. It is the duty of

all the saints to own Christ, his ways, his truths, his ordi

nances :
&quot; He that is ashamed of me before men, him will I

be ashamed of before my Father which is in heaven,&quot; saith

Christ. Now look what that is which a man doth much

affect, that he will own and not be ashamed of; but if a man
doth not affect a thing, he will not own it, but will be ashamed

of it
; but we must own Christ here, or he will not own us

hereafter. Surely, therefore, it is very fit a^d necessary that

our affections be set on Christ and the things above.
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If your affections be not set upon things above,, they will

never be drawn off from things here beneath ; it is the gra

cious affection that doth mortify carnal affection. Sin is ever

truly mortified by the contrary good : the joy of the world,

by the joy of heaven; worldly grief, by spiritual grief: the

snow is not melted but by the warm beams of the sun, and

the more your hearts are warmed and drawn out with love to

Christ, the more your love and affections to the world will be

mortified. Now is it not necessary that our affections should

be drawn off from things here below ? Surely, therefore, it

is fit and necessary for us to set and place our affections upon
Christ and the things above.

If your affections be not set upon things above, spiritual

and heavenly things, you will never press much after the

knowledge and obtainment of them. Ye see how it is with a

child, if he have no affections to his book, he will never make
a scholar ;

and so if you have no affections to the things of

Christ, you will never make a scholar in the school of Christ.

Great is the power of affections. As it is said of conscience,

Magna est vis conscientice in utramque partern ; Great is the

force of conscience either way, for truth or error
;

so I may
say of affections, Magna est vis affectionum in utramque par-
tern; Great is the force of affections either way, to put us on

to evil or good. Look what a man hath an affection to, that

he presseth after. Now is it not our duty to press after the

knowledge of Christ.* Surely, therefore, it is very fit and re

quisite that we should place our affections on things above.

If your affections be not thus set, you will never be zealous

for God, for what is zeal but angered love ; it is, saith one,
divina charitatisfervor ; the heat of divine love. Surely it

is the top and extremity of affection. Now is it not our

duty to be zealous for Christ ? The zeal of thine house

(saith he) hath eaten me up ;&quot;
and shall the zeal of our own

houses eat us up ? Zeal is commanded in opposition to luke-

warmness :
&quot; Be zealous, therefore, and

repent,&quot;
saith Christ

to lukewarm Laodicea : but zealous we cannot be for God
and the things of God, unless our affections be set on things
that are above.

If our affections be not thus set on things above, you will

never do any great tiling for God. We read of David that

he gave three hundred and forty seven millions, three hundred
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and eighty two thousand, five hundred pounds, in silver and

gold of his own charges, to the building of God s house ; for

so the learned do compute the matter ; a mighty, great and

a vast sum. But if you look into 1 Chron. xxix., ye shall see

how this came to pass that he gave such a gift : it is said,

verse 3,
ee

I have set mine affections to the house of God ;

and because I have set mine affections to the house of God,

I have of mine own proper goods given,&quot;
&c. And what is

the reason that men give and do no more now for God, but

because their affections are not set on the things of God : but

if God have done great things for us, and Christ have suffered

great things for us, shall not we do some great things for

him
;

this ye cannot do unless your affections be thus set.

Surely, therefore, it is our duty to set our affections on things

that are above.

If your affections be not thus set, you can never please

God in any thing that you do for God ;* for as he requireth

truth in the inward parts, so he requireth that we should

serve him with fervency of spirit:
u Be fervent in spirit,

serving the Lord/ Rom. xii. 11
; as if no service could be

acceptable without the fervency of affection.
&quot; Cursed is

every one that hath in his flock a male (saith Malachi) and

offereth a female to God. Go and offer it to thy prince/
saith God. Do you think that I will accept your female af

fections ? no, saith the Lord, if you would have acceptance
with me, I must have the best and the masculine affections

from you. Surely, therefore, it is very fit and necessary that

our affections be set and placed on things that are above.

If your affections be not set on things that are above, how
shall your heart be knit, engaged and united unto God, in

opposition to all apostacy. If you look into Scripture you
shall find there are three degrees of apostacy : first, the judg
ment watches

; secondly, the affections cool ; thirdly, the

conversation grows worse : accordingly men are said to apos
tatize. Sometimes they are said to &quot;

depart from the faith,&quot;

1 Tim. iv. 1 : there is the warping of the judgment. Some
times they are said to lose their first love, Matt.xxiv. &quot;

Iniquity
shall abound, and the love of many shall grow cold :&quot; there

is the cooling of their affections. Sometimes they are said to

VOL. V. F

* Affectum non vocetn audit Deus. Augustin.
Affectibus appropinquamus Deum. Tostat. in Matt, torn iv. fol. 97.
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make shipwreck of a good conscience,
&quot; to forsake the assem

blies of the saints :&quot; there is the declining in the conversa

tion. But now if a man s affections be right set, they will

keep both the judgment and the conversation. Ye see that

if a thing be entangled, it is more hard to loosen it than

otherwise ;
now what is it that doth entangle the soul and

heart of man, but his affections ?
&quot; No man (saith the apos

tle) that goeth to war entangleth himself,&quot; that is, by purchase
or marriage. So that it is affection that entangles, and the

more we are affected with any thing, the more we are entangled
with it

;
and the more our hearts are entangled with any

thing, the harder it is to part and to be loosened from it.

Would you not, therefore, part or be loosened from Christ

and the things of Christ ? then surely you must set your
affections on him and on things above. Thus upon all these

considerations and reasons, ye see it is the duty of all the

saints to set their affections on things that are above.

Now if it be our duty to set our affections on things above

and not on things here below, then what an evil thing is it to

set our affections on things below and not on things above.

Shall the apostle, in the name of the Lord, command us to

set our affections on things above and not on things belo^v,

and shall we set our affections on things below and not on

things above ? What is this but to walk contrary unto God ?

And hath not he said, that if we walk contrary to him, that

he will walk contrary to us. Oh, what an evil thing is it,

then, to set our affections on things below and not on things
above.

But we do set our affections on things that are above, for

we do truly affect the best things, and therefore we do set our

affections on things above.

That is well
; but are you sure that you do so ?

It is a hard and difficult thing thus to set our affections on

things above, for he that doth truly set his affections on things
above, hath his sympathy and antipathy changed ;

look what
that is which before he had an antipathy against, that he now
hath a sympathy with

; and that which he had a sympathy
with, that he now hath an antipathy against. Now is it not
a hard thing to change our antipathies into sympathies, and
our sympathies into antipathies ? Suppose a man hath an

antipathy unto some meats, as cheese, or the like, is it not a
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hard thing to love that most which he had an antipathy or

natural hatred unto ? Thus it is when the affections are taken

off from things below and placed on things above. Surely,

therefore, it is a very hard thing to have our affections to be

thus transplanted and altered.

It is one thing to affect the best things, and to have some
affections to the better things ; another thing to set our affec

tions on things that are above. It is said of Herod that he

heard John the Baptist gladly ; there he had some affections

to the better things, yet his affections were not set on things

above. The stony ground, in the parable, receives the word
with joy ; there is some affections to the better things, yet
this is not the setting of the affections on things above,

plainly. Yet it is one thing to affect the best things, and

another thing to set our affections on things that are

above. Yet,

Many there are who are deceived herein
; for as some have

gifts, parts and knowledge, and thereby think they are in the

state of grace when there is no such matter
;
so some, having

affections to the best things, think that they are godly when
there is no such matter.

But, by way of convincement, if men did truly set their

affections on things that are above, then they would not be

so indifferent in the things of God as they are
; they would

not so easily be put by in their endeavours after them.

This setting our affections on things above, is ordinarily des

cribed in Scripture by our hungering and thirsting after them :

tf As the hart panteth after the water-brooks, so doth my soul

thirst after thee, O God/ saith the psalmist.
&quot; Blessed are

they that hunger and thirst after righteousness.&quot; Now when a

man is hungry or thirsty he is not easily put by, but there is

an inward necessity unto the thing desired ;
I must have drink

or I die, I must have meat or I die; there is a necessity, and

it cannot be answered without the thing. But now, though
men say they do affect the best things, yet they are easily put

by in their endeavours after them. Why ? But because their

affections are not set on things that are above.

If men s affections were thus set on things above, then they

always carry these things about with them in their minds and

thoughts. Look what a man hath set his affections upon,
at he carries up and down with him ; wherever he goes,

F 2
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still he is thinking of it, and he cannot rid his heart of it, for

his affections are set thereupon. But now men do not carry

spiritual things about with them, they are not always think

ing and minding of them wherever they come. Why ? But

because their affections are not truly set on them.

If your affections were thus set upon heavenly and spiritual

tilings, then they would seek them in the first place ;
in the

first of their age and time, in the first of their day and morn

ing, in the first of their competition. If a man have a mind

to a journey, and his heart and affections be set upon it, he

will be early up in the morning to go that journey; or if he

have any business to do, that he hath set his heart upon, he

will do it before any other : and so, if our affections be set

on heavenly things, then we will mind them in the first place :

but now men do not seek the kingdom of God and his righ

teousness in the first place, but in the last place. Why ? Be
cause their affections are not truly set on things that are above.

If men s affections were thus truly set on things above,
then they would be speaking of them, and love to hear others

speaking of them. &quot; I will speak of things concerning the

King/
5
saith David in the xlvth Psalm,

&quot; for my heart is in

diting (boiling, bubbling up) a good matter.&quot; And ye see

this by experience, that a man or woman loves to speak of

what they affect. If a man s heart be set on the world, and

the things thereof, he loves to be speaking of them ;
if a

woman s affections be set on fine clothes and fashions, she

loves to be speaking of them, and to hear others speaking of

them
; for if one s affections be truly set on things above,

he loves to be speaking of them : but now, though men say

they affect the best things, yet they are not usually speaking
of them. Why? But because their affections are not in

truth set on them.

Look what a man is deeply affected with, that he is most

indulgent to and tender of, he could not have a cold wind for

to breathe upon it. Affections blind the judgment. Periljudi-
cium cum res transit in affectum. Great affections take away
the very judgment; infirmities are no infirmities to affection,

love will kiss the warts off the thing affected ; oh, it is exceed

ing tender of the thing affected. But now men are not so

tender of the name of God and spiritual things. Why ? But
because their affections are not set in truth upon things above.
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If a man s affections were thus set on things that are

above, then he would not be put off with any slight evidence

of his interest in them. Look what a man doth much affect,

that he will have a clear evidence of his interest therein, and

will never be satisfied, until he have a substantial and a clear

evidence of it. But now, though men say that they do affect

the best things,, yet they will be satisfied with slight evidences

of their interest in them. Why ? Because their affections

are not truly set on things that are above. Indeed men think

they are, because they have some affections to the better

things. But if all these things be true, as they are most

certain, then surely many are deceived in the great matter of

the right placing of their affections.*

But suppose our affections be set on things above, or sup

pose they be not ; what then ?

Then is your portion accordingly. Look where your trea

sure is, there is your portion : if your treasure be in heaven,

then is your portion there
;

if your treasure be in the earth,

then is your portion there. And look where your heart and

affections are, there is your treasure. And therefore if your
affections be set on things above, then is your portion there ;

if on things below, then is your portion there. Yea,
If your affections be set on things that are above, then

may you know that you have an interest in Christ, and in

ose things above. Affections are the pulse of the soul
;

if

man be alive, then his pulse beats, but if his pulse beats

t, then is he dead. For if your affections beat after things
that are above, then are you alive to God ; but if this pulse

ats not, then are you dead to God. Every man is as this

Ise is, alive or dead : every man is as his affections are,

animus cujusque est quisque; would ye so know whether ye be

spiritually alive or dead. How doth this pulse of your affec

tions beat ? I confess indeed, that affectio est meretrix, a

man should not measure himself by any present affection,

nor by the degrees of his affections ; but by the bent of his

affections he should, and by the savour of them. Though I

cannot know strong water by the colour of it, yet by the

me

thl

S

* Hinc colligere possumus, illus omnes qui pollicentur sibi gaudia superna,

m interim non omnino sapiunt superna, quasi jucundo quodam somnio celec-

tari, neque uuquam illis rebus saturandos, qui nunquam sitire et esurire, ex

imo solebant. Davenant. in Col. Hi. 1, 2.
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taste and savour of it I may ;
and though I cannot know my

spiritual estate by the degree of an affection, yet by the

savour and bent of it I may. Therefore saith the psalmist,
&quot; Those that love the Lord hate evil.&quot;

&quot;

By this (saith the

apostle) shall ye know that ye are translated from death to

life, because ye love the brethren.&quot; And if ye look into

Scripture, how cloth the Lord distinguish the godly from the

ungodly, but by the kind and bent of their affections ?

&quot; Let them that love thy name rejoice in thee,&quot; Psalm v. 11.
&quot; His delight is in the law of the Lord,&quot; Psalm i.

&quot; Blessed

is the man that feareth the Lord, and delighteth greatly in

liis commandments,&quot; Psalm cxii. 1. If therefore your affec

tions be not drawn out and set upon things above, how will

ye know that ye have any interest in them ? Yea,
And if your affections be not set on things above, what

shall relieve you in the day of your distress ? Look what

you most affect while you are well, that must be your relief

when you are sick. Can you relieve yourselves with the

things here below^ when you are sick or count to die ? But
if you now set your affections on things above, then they
will relieve you in the day of your distress.*

Then also you shall neither lose your affection nor the

thing affected. If you set your affections on things that are

below, you shall both lose the thing affected, and your affec

tions too. Witness the case of Jonah s gourd. Now our

affections are precious things, too good to be spilt and lost :

lost they will be, and spilt they will be, if set on any thing
on this side Christ

;
but if they be set on things above, you

shall neither lose them nor the thing affected.f

And for the present these affections will make the ways of

God easy to you. Hard things are easy to great affections,

easy things are hard to him that hath no affection to them.

You see how it is with the hunter, that runs up and down all

day long, over hedges, through bushes, sweating and tearing

himself yet with much ease and sweetness, because he affects

the game ; but if a man be put upon a work which he hath

no affection to, then it is hard to him, though never so easy
in itself. So spiritually, though the work of mortification

* Terrena nee plenitudinem ferre possunt continent!, nee fulcimentum invitenti,

nee fructuin laboranti Parisiens.

t YAjj TW
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and repentance be an hard work, yet it is easy to some,

prayer easy, reading easy, meditating easy ; why ? because

they have affection to these things : but if your affections be

not set on things that are above, how shall the ways of God
be made easy and sweet unto you ? But besides all these

things, ye know that

God is a jealous God; and though Christ be a loving

Husband unto e\ery soul that is espoused to him, yet he is

very jealous of men s affections. What man is not jealous

of his wife, when he sees that her affections are placed upon
another ? And are our affections placed upon things below ;

what doth that do but raise the jealousy of Christ against us ?

Jealousy is the rage of man, what is it then in Christ ? Now
therefore as you desire that the jealousy of the Lord Jesus

may not be raised against you ;
that the ways of God may

be made sweet and easy to you ; that you may never lose

your affections, or the things affected
;

that you may have a

standing relief in the day of your distress; that you may
have full evidence of the interest in those things that are

above, and that your portion may lie there
; oh,

&quot; set your
affections on things that are above, and not on things on the

earth.&quot;

What shall we do that we may raise and draw up our

affections unto these things above? for our affections are

indeed too much on things here below. How shall we draw

them off from them, and draw them up to these better things
that are above ?

You must be sure to get a new heart, affections are the

movings of the heart ;
an old heart cannot move unto things

that are above : therefore you must get a new heart.*

Then you must get knowledge of these things that are

above, for ignoti nullam cupido, there is no desire of unknown

things, nor affections to them. Some desire knowledge and

not affections ;
some desire affections, and do not labour after

knowledge. Give me knowledge hearted with affections, and

affections headed with knowledge ;
for as knowledge without

affections makes wicked men secure, so affections without

knowledge make godly men scrupulous. Study therefore to

* Affection es bonas vel malas causat voluntas bona vel mala. Augustin, torn.

5, fol. 169,
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know more, and that knowledge shall be a light and lanthorn

to the feet of your affections.

If you would draw up your affections unto things above,

then put yourself under the most wooing discoveries of gos

pel love. Wooings roll out affections. Christ woos in the

gospel ; there doth the Spirit also breathe : and these motions

of the soul can never be stirred up, but by the moving of

the Spirit on the heart. &quot; The living creatures went every

one straight forward, whither the Spirit was to
go,&quot;

Ezek. i.

12. Now the Spirit moves in the wooing dispensations of

the gospel; there then place yourselves, and give up your
hearts unto these wooings.
And in case that any sensible dispensation fall upon you,

either by affliction or enjoyment, let your eye affect your
heart. Affections are sensible movings of the soul : doth the

Lord therefore speak unto your soul by afflictions or sacra

ments ? be sure that you improve these sensible dispensations
to the working up of your affections unto things above.

And be much in meditation ; for as reading and hearing do

beget knowledge, so meditation doth beget affections. Either

therefore you are in company, or you are alone: if you be in

company, mutual exhortation will quicken your affections unto
what is good; if ye be alone, then sit and meditate on the

things that you have heard, or read, or seen, or done ; and
thus your affections will and shall be raised unto things
above.

But my affections are most unsteady; though they be
raised to-day, yet they are down to-morrow : what shall I do
that I may so set my affections on things above, that they
may be settled on them ?

In case your affections have been raised, then take as much
pains to keep your affections up, as you did to raise them up.
And,

In case you feel your affections begin to cool and decline,
then stir up yourself, and the grace of God that is in you.
The prophet Isaiah complains, that none stirred up themselves
to take hold on God. The like complaint may we take up
now

; for what is the reason that our affections die and cool

away after raisings of heart, but because we do not stir up
ourselves and hearts to take hold on God. In case, there-
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fore, that your affections do begin to abate and cool, blow

them up afresh, and stir up yourselves thereunto.

Be sure that you make use of the variety in the ways of

God, which he hath given you. Varietas refocillat : variety

is refreshing and affecting. God hath given us divers ordi

nances to be exercised in, that if we be dull and weary in

one, we may go to another. If you be weary in prayer, you

may go to reading ;
if weary in reading, then go to medi

tating ;
if weary in meditation, you may go to conference.

If you will spend yourself only in one duty, there will grow
a dulness and deadness upon you ;

but if you exercise your
self according to that variety which God hath given you,

your heart will be kept up with an holy freshness unto things

above, But,

Because that we are much affected with new things, there

fore study the words and works of God much, and be always

digging in them, then some new truth, or new discovery will

arise upon you, which will affect your heart, and ever heap

up your affections unto things above. And,
In case that you have any great affections unto what is

good, be sure that you labour more and more to refine that

affection
; things refined keep longest ; distilled waters keep

longer than the leaves out of which the waters are distilled
;

if ye have rose leaves, they will not keep fresh so long as

the water that you distil from them ; those affections that

you now have, it may be are sweet unto you, but they are as

the rose leaves, somewhat of a drossier matter, which doth

adhere to them, if you would now take those very good affec

tions and refine or distil the same, then would they keep the

longer. Go then and carry in your rose leaves unto God s

still, and labour more and more to refine your best affections.

Thus your affections shall not only be set on things above,
but be settled on them.

And my beloved, is it not a good and blessed thing to

have sweet and large affections for good ? Surely it is a great

mercy to have large affections in good and for good ; some
of us have had large affections to the things of the world,

and shall we not have as large affections unto things that are

above ? Old men generally want affections, and young peo

ple do abound therein ; but what will all our affections do us

good, if they be set on things here below ? Alas, we shall
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but lose them, and the things affected too. But if you set

your affections on things above, you shall neither lose your

affections, nor the things affected. Wherefore let us all

receive this exhortation,
&quot; Set your affections on things

above, and not on things on the earth.&quot;

SERMON III.

HOW TO WALK WITH GOD IN OUR CALLINGS.

&quot; Brethren, let every man wherein he is called therein, abide with

God.&quot; I COR. vii. 20.

IN this chapter the apostle speaks to a case of conscience,

whether it be lawful for the believing wife to depart from the

unbelieving husband ;
which he resolves negatively, ver. 10.

&quot; If the unbelieving will depart, let him
depart,&quot;

saith the

apostle, ver. 15, but the believer may not depart ; which he

persuadeth unto by divers arguments. The first is taken

from the profit or good that the believer may do by his con

tinuance, ver. 16,
&quot; For what knowest thou, O wife, whether

thou shalt save thine husband.&quot; The second is taken from the

call of God unto that condition, ver. I
1

?,
&quot; But as the Lord

hath distributed unto every man, as the Lord hath called

every man, so let him walk :&quot; and this is our duty ; for, says

he,
&quot; So I ordain in all the churches.&quot; Why, but suppose a

man be called being a servant, is he to abide therein ? Yes.

says the apostle, ver. 20,
&quot; Let every one abide in the same

calling wherein he was called.&quot; Art thou called being a ser

vant? care not for it, but if thou mayest be made free, use it

rather
; for, ver. 22,

&quot; He that is called in the Lord, being a

servant, is the Lord s freeman
;&quot; only saith he,

fi Ye are

bought with a price, be not ye the servants of men,&quot; serving
men only, but the Lord in them. And so, brethren, let every
man wherein he is called, abide with God by calling : so the

apostle doth understand that state and condition wherein
God hath placed us. We do ordinarily take the word calling
for our civil employment, and outward occupation ; but the

apostle takes it here for our outward state and condition, yet
not excluding but including the other, for there is no state or
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condition that we are called unto, but some occupation, em

ployment, or calling, is to be used therein; and therefore in

speaking to one of these, I shall speak to both. And so the

doctrine is this :

That it is the duty of every man to abide or walk with

God in his calling ;
take calling for your state or condition,

or take calling for your ordinary way of employment, the

doctrine is true, that it is our duty to abide or walk with God
in our calling. It is commanded ver. 17,

&amp;lt;; As the Lord hath

called every one, so let him walk.&quot; It is commanded again
ver. 20,

&quot; Let every man abide in the same calling wherein

he was called.&quot; And it is commanded again ver. 24,
&quot;

Brethren, let every one,&quot; &c. Surely therefore there is

some great concernment in this. And ver. 20 he saith,
&quot; Let every man abide;&quot; but in ver. 17 he saith,

ie As the

Lord hath called every one, so let him walk
;&quot;

and saith the

text,
&quot; Here let him abide with God.&quot; Plainly then, it is

e duty of every man to walk or abide with God in his eall-

For the prosecuting of which truth I shall labour to

shew you :

First, That it is a great mercy for a man to be placed in a

good, lawful, and honest calling. A good calling is a great

mercy.

Secondly, That a man being so placed, is to abide therein.

Thirdly, That it is our duty to walk with God in our

calling.

Fourthly, What a man should do, that he may walk with

God in his calling.

Fifthly, I shall give you some motives and encouragements

provoke you to this work, of walking with God in your

callings.

First, therefore, I say, a good calling is a great mercy. It

is a great mercy for a man to have an honest, good, and a

lawful calling : whether you take the word calling for the

calling of condition, or for the calling of employment, it is a

great mercy to be planted in an honest and a lawful calling.

For,

This was the condition of Adam in the state of innocencv ;

then the Lord set Adam for to till the ground : he gave him

an employment in the state of innoccncy, and there was no

thing given him in the state of iimocency but mercy. What-
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ever God called him to, or put him upon before the fall, was

mercy. Now in that state God put an employment upon
him. Employment did not come in by the fall ; it is not a

badge of that conquest that the devil made upon us by the

fall: therefore an honest calling is a great mercy. For

thereby,
A man is kept from idleness. Idleness is the nurse of all

wickedness ;
our vacation is the devil s term. Homines nihil

agenda, fyc.
:
* Men by doing nothing learn to do evil. Idle

ness, saith the heathen,f is the burying of a living man. Hie

situs est. When a great senator of Rome would go live pri

vately in his country house, that he might be more retired,

Seneca coming by, said, Hie situs est ; Here lies such a man :

as you say over a tomb, Here lies such a man, and there lies

such a man, so said he, Hie situs est Vacia ; Here lies Vacia ;

for idleness is the burial of a living man, but what more con

trary to a man than to be buried alive. Now the honest law

ful employment or calling will keep ever from idleness. Yea,

Thereby also a man shall be kept from busy-bodiedness and

too much meddling : the more idle a man is, the more apt he

is to be too busy and meddling with others
5
matters. Mark,

therefore, I pray, how they go together in 2 Thess. iii. 1 1 :

&quot; We hear that there are some which walk among you disor

derly, working not at all, being busy-bodies.&quot; Working not

at all, and yet overworking, being busy-bodies; how should

this be cured ? Why, saith he, in the next verse,
&quot; Now

them that are such, we command and exhort by our Lord
Jesus Christ, that with quietness they work and eat their own
bread.55

Either a man must eat his own bread or he will eat

another s; if he eat another s constantly that will be uncom
fortable; if he would eat his own bread, then let him work;
if he do not work when he should, he will be at work when
he should not

; he will meddle with others matters, and be a

busy-body. Now, therefore, I command and beseech you
in the Lord (saith the apostle), that every one work.&quot; Thus
shall a man be freed from busy-bodiedness. Yea,
A lawful honest calling both of condition and employment

is God s ground. As no calling is the devil s ground, so a

good and honest calling is God s ground. As an unlawful

* Homines nihil egendo mala discunt egere. Sen.
t Otium est vera hominis sepultura. Sen.
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calling is the devil s ground, so a lawful calling is God s

ground. And look when a man is out of his calling and place,

he may then say, What do I here on the devil s ground ? and

look when a man is in his place and calling, then he may say,

What dost thou here, Satan, tempting me ? this is none of

thy ground, this is God s ground to me. And so it is, in

deed, for there God will appear to men. God did appear to

the shepherds, bringing the news of Christ s birth ;
but \A here

did he appear to them, but in their calling ? They were

keeping sheep, and suddenly they heard a noise of heavenly

angels. He did appear to Peter and Andrew in their callings

to follow Christ; but where did he appear to them, but in

the way of their callings ? They were casting their nets into

the sea, and Christ came and said to them,
&quot; Follow me, and

I will make you fishers of men.&quot; Calling ground is appear
ance ground; there God appears unto his people. Surely,

therefore, it is a great mercy to be on this ground, to have an

honest lawful calling and employment. And that is the first

thing,

Secondly, A man having a honest and a good calling, he is

to abide therein. &quot; Let every one abide therein,&quot; saith the

apostle here, again and again. Now for the opening of this

I shall briefly speak unto these four things :

1. That there is an aptness in us to change or lay down
our callings.

2. That it is not absolutely unlawful so to do.

3. Yet ordinarily a man is to abide in his calling, and not

readily to be removed from it.

4. I shall answer to some objections or cases of conscience

about the change or relinquishment of our calling.

1. Therefore there is an aptness in us to change or lay

down our callings, &c. Why should the apostle three times,

one after another, call upon us to ee abide in our callings ?&quot;

And if ye look into 2 Thess. iii., ye shall find that as soon as

the apostle had commanded the Thessalonians to work, and

eat their own bread by working, verse 10, he presently adds,
&quot; But ye, brethren, be not weary of well

doing.&quot; Why so ?

But because there is an aptness in us, and an itching disposi
tion to leave and desert our callings.

2. But it is not absolutely unlawful for a man to leave or

change his calling. This in some cases thou mayest do, says
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Peter Martyr, modo teipsam non quaeras, vel timere agas, so

that you do not seek yourself, nor be rash therein. For pos-

sihly a man may be qualified for higher employments than his

own calling bears. In this case, David left his calling of a

shepherd and became a king ;
Amos left the calling of a

herd man and became a prophet ;
the apostles left the calling

of their fishing and became apostles. Possibly a man may
be qualified for better and higher employments, and in that

case it is lawful to change or leave his calling.* Or,

Possibly a man may see the same hand of God leading him

out of his calling which did bring him into it. So when

Noah had the same &quot;command to go out of the ark that he

had to go in, then he went out, but not before, though the

waters were gone oif the earth. Now sometimes a man may
hear the sarre voice of God leading him out of his calling,,

which did bring him in, and in that case it is lawful for a man

to leave or lay down his calling. Or,

Possibly the porter that standeth at the door of a man s

calling may let him out
; there are porters which God hath

set at the door of every condition : if a man be a single man,
and would change his condition, and his parents are unwill

ing, then he may not go out of that calling or condition, for

the parents, which are the porters of the door, do not open
to him. There are porters at the door of every condition ;

possibly this porter may open the door, and then it is lawful

for a man to change or lay down his calling. Or,

Possibly a man may be forced through want, to change or

desert his calling. Paul though a preacher and apostle, was

sometimes forced to work with his hands. And though Mus-
culus was a good and excellent preacher, yet he was some
times forced to work, and to dig in the city ditch or moat,
for his living.f Possibly I say, a man through urgent neces

sity and want, may be forced to leave or desert his calling ;

and then, and in that case, it is lawful for him to do it : so

that it is not absolutely unlawful for a man to change or lay
down his calling. Yet,

3. Though it be lawful in some case to do so, yet
* Si ad magistratum vel ecclesiae regimen adcersitus fueris justa ratione, turn

tuipse non est qui te transferas ex una vocatione in aliara sed a Deo promoveris.
Sic ab aratro ad consilium voleris roindis. Pet. Mart, in cap. p. 96.

t Idem statuendum est, cum aliqua gravi necessitate compelleris, et subeas

non as conditiones. Pet. Mar. ibid.
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ordinarily a man is to abide in his calling, and not readily to

be removed from it : for a good calling is the Lord s gift.

It is God that calls a man to that state, condition, or em

ployment. Now a man should not readily leave or desert

that calling or employment which God hath called him to,

or owned and blessed him in. For how do I know whether

God will own or bless me when I shall desert that calling,

wherein he hath appeared unto me. It is my duty to follow

God, and not to go before him ;
as God hath distributed to

every man. As the Lord hath called every man, so let him

walk. God doth distribute and carve out our callings for

us. Has the Lord therefore called me to a place or employ

ment, then am I with thankfulness to walk therein. It is

not for the private soldier, saith Peter Martyr, to appoint his

own station ; but look where he is set by his commander,
there he is to abide. Has the Lord therefore set me in this

or that calling or employment, then am I to wait on God,
and abide in it, and not readily to be removed from it.

There is no calling either of employment or condition,

but God may be served and enjoyed therein* No calling or

employment so mean, but a man may honourably serve, and

comfortablo enjoy God therein. Art thou called being a

servant, care not, saith the apostle, ; why ? For he that is

called being a servant, is the Lord s free man, verse 22.

Likewise also, he that is called being free, is the Lord s ser

vant. I remember I heard a preacher say some twenty-five

years since, that a man is never ashamed of his calling,

though it be never so mean, but a man is ashamed of his sin,

although he be never so great. If, says he, you call a man
tinker or cobler, yet he is not ashamed thereof, because it is

his calling ;
but if you call a man drunkard, or adulterer, he

is ashamed thereof, because that is none of his calling. A
man may honourably serve God in his calling, though it be

never so mean, and he may comfortably enjoy God in his

calling although it be never so great.

4. But that is the reason why I would lay down my
ling, because I cannot serve God so well therein. I meet

ith many temptations, provocations, and impediments, which

hinder me in the service of God ; if I were free from this

calling, then I should be more free for God, and should be

wil
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more free from those snares and provocations that I now

meet with. But for answer :

Are you sure of that ? Luther tells us of a certain man

that was given to anger, and to avoid provocation, he would

go live alone, as an hermit; and going to the well with his

pitcher, somewhat displeased him, and he threw down his

pitcher, and he broke it in anger; which- when he had done,

and reflecting on himself, and his own actions, he said, Well,

now I see it is not in my condition, but in my heart and self,

that doth cause anger and provocation ; therefore I will re

turn to my calling again. And when men speak at the rate

of that objection, what do they do, but lay the fault of their

anger and provocation upon their condition, and excuse

themselves ? But our Saviour saith, That that comes from

within, that denies a man, not that which comes from with

out. It is not the condition, or the place, or the employ

ment, or calling, that denies the man, but that that comes

from within, that denies the man. Mr. Greenham *
being

asked whether a man might avoid the doing of a thing where-

unto he is called, because he feels corruption in himself,

he said, In avoiding society, you shall cover, but not cure

your infirmities; and though you depart from men, you
cannot go out of yourself; it is not the use of the creatures,

but the love of the creatures, that hinder from good. I

never look, said he, for a better estate than that wherein I

am; but I oft prepare for a worse. And I pray tell me,

beloved, was not Joshua, when Moses died, and he was to

lead the people into Canaan, a man of great employment ?

&quot; Yes even then/
5
saith the Lord to him,

&quot; this book of the

law, shall not depart out of thy mouth, but thou shalt medi

tate therein day and night/
5 Josh. i. 8. And was not David

a man of great employments ? Yet, says he, &quot;At evening,

morning, and at noonday will I pray, yea seven times a day ;

yea, I meditate on thy law all the day long.
55

Surely there

fore our hinderance to good, doth not lie in our calling, place,
or employment; but it lies within ourselves. And therefore

why should we lay down our callings to be rid thereof.

5. But this is not my reason, I know that a man may
serve God in the worst of honest callings, but callings are

made for maintenance. Now I have enough to maintain

* Greenham on Calling.
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myself and mine; and therefore why may not I now lay
down my calling ?

Because you are mistaken. A calling is not only to main
tain yourself and your family, but it is an ordinance of God
to preserve and keep you from idleness : whereby you are

not only to maintain yourself, but to help others, and there-

fore ye find that Paul saith, &quot;he wrought with his hands;&quot;

not only to maintain himself but others. &quot; You know (says

he) yea, yourselves know, that these hands have ministered

unto my necessities, and to them that were with
me,&quot; Acts

xx. 34. He did not only work occasionally to maintain

himself, but others also. And if ye look into Eph. iv.3 the

same church that he spake to in Acts xx., ye shall find that

he layeth his injunction on them and us: &quot;Let him that

stole steal no more, but rather let him labour, working with

his hands the thing that is good, that he may have to give to

him that needeth,&quot; verse 28. Surely therefore a calling is

not only appointed to raise a maintenance for ourselves : and

therefore, though you can live, and have outward means

enough to maintain both you and others, yet you may not

therefore leave or desert your calling ;
it is that trust that

God hath committed to you, and you must make good your
trust.

But though I may not leave my calling altogether, yet

may I not leave it for a time, that on the week-day I may go
and hear and enjoy the ordinances ?

Yes, surely, for man is not made for the calling, out the

calling is made for man. Ye read of a converted woman
in John iv., that when she had a taste of Christ s preaching,
she left her pitcher or pail, and went and called others to

hear the same. And so, though you do not break your pail

or pitcher, yet you may leave your pail or pitcher for a time,

to tend on the words of Christ. Did not the Jews go up
three times a year to Jerusalem from their several habitations,

employments, and callings? Is it not said, &quot;That the con

verted Jews did continue daily with one accord in the tem

ple, and breaking bread from house to house ?
&quot; Acts ii. 46.

Indeed God will have mercy and not sacrifice ; but though

may not leave or lay down your callings readily, yet for

me you may leave them, that you may attend on the ordi-

ices. But though you may so leave your callings for a

VOL. v. G
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time, yet you must abide therein with God. And so I come

to the third general, which is this :

Thirdly, That it is our duty, or the duty of every man

to walk with God in his calling, not barely to abide therein,

but to abide and walk with God therein. For thus,

It was so from the beginning. Adam had a calling, even

in the state of innocency, but therein he was to walk with

God.

And if a man do not walk with God in his calling, how

can he walk with God at all. A man is not said to walk with

God because he prays in the morning or evening ; walking is

a constant thing. Now it is the duty of every man to walk

with God ;
and therefore it is his duty to walk with God in

his calling.

Thereby a man is distinguished from the world and the

men of the world. A man is not therefore one of another

world, because he deserts his calling that he may give him

self unto his devotions : for then the monks, and nuns, and

anabaptists, should be men and women of another world ;

he is a man of another world,
&quot; that doth use the world as

if he used it not.&quot; Christ himself was in the world,
&quot; but

not of the world.&quot; And if you would not be of the world,

you must not go out of the world, but you must walk with

God in the world. Hereby you shall be distinguished from

the world, and men of the world. Now it is our duty so to

walk, as it may appear that we are not ctf this world. There

fore it is our duty to walk with God in our callings, not only
to abide therein, but to walk with God therein.*

This is that which will sweeten and elevate your callings :

every thing is raised or depressed as God is present with it

or absent from it. Bethlehem was but a little city, therefore

says the prophet Micah, chap. v. 2,
&quot; Thou Bethlehem, though

thou be little amongst the thousands of Judah
;&quot; yet, Matt,

ii., it is said,
&quot; And thou Bethlehem art not the least.&quot; Why ?

Because Christ was born there. Look what place, or town,

* At hodie summa habeter pietas, si quis domi relectis liberis et uxore aut

etiam grandaevis parentibus, vel Hierosolymam adeat, vel in monasterium ;
vide

quo impudentiae ventum est in ecclesiam Christi, iiec in pari proxsus dementia

decipiunt hodie et catebaptistae, relictis enim uxoribus liberis et familiis (tanquem
attoniti et fanatici homines circumsitant, atque ita se pomariam regni Christi

propagularos dejerunt ; turn interim rem familiarem concoquent subvertantque,
totam et ecclesaam Christi miris modig obturbent. Bullinger in 1 Tim, v. 8.
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or condition that is where Christ is, though it be little in it

self, yet it is raised by him. The more, therefore, that you
walk with God in your calling, the more your calling is sweet

ened and elevated. And yet further,

Every man is as he is in his calling ;
a man hath no more

grace than he may or can use in his calling ;
and though I

have all parts and gifts, so as I can remove mountains, yet if

I be not gracious in my calling, all is nothing, my parts and

gifts are but as sounding brass and as tinkling cymbal. My
calling is that ground whereon I am to plant all my gifts and

graces. If I have grace, it will appear in my calling ; if I be

wicked, it will appear in my calling : every man is as he is in

his calling. Surely, therefore, it is not only our duty to abide,
but to abide and walk with God in our callings. And that is

the third general.

Now, by way of application, I might speak something in

reference to every branch of the doctrine. If a good calling
be a great mercy, then why should not parents provide honest

callings for their child, and children be thankful to God and
their parents for such provision ? And if it be our duty to

abide with God in our callings, then why should not every
man be contented with his condition, whatever it be, though
it be never so mean ? And if it be our duty to walk with

God in our callings, then why should we not make it our

business, not to be rich by our callings, but to walk with God
in our callings. But you will say,

Fourthly, What should a man do that he may walk with

God in his calling ? This is of daily concernment. How
should we, therefore, so walk in our callings, that we may
walk with God in our callings ?

I answer negatively and affirmatively.

Negatively. If you would walk with God in your calling,

you must not be ignorant of the way of your calling; for if

you take up a calling, and are ignorant of the way and mys
tery thereof, you may tempt God therein. &quot; The wisdom of

the wise (saith Solomon) is to direct his
way,&quot;

his own parti
cular way. Every man should be the master of his art.*

Possibly a man may step into a calling both of condition and

employment before he knows the way and the manner of it.

* Q. Qutenam requiruntur ad honestam vocationem honeste exercendum ?

II.

Requiritur peritia. 2. Attentio ad officia propria. 3. Sedula dili-

r,



84 REMAINS. [SER. 3.

But as in marriage, though the parties meet in the flesh with

out any sanctified means, yet if God afterwards give them

grace to live holily together, he sheweth that not only their

corrupt meeting is pardoned, but that now they are blessed.

So, though a man enter into a calling without gifts at the first,

yet if God afterwards furnish him with able gifts, he doth not

only shew his former sin, in running into that calling, is par

doned, but that he is blessed. But if a man be not the master

of his art, and gifted for his calling, then he leaves God therein,

and doth not walk with God.

If you would walk with God in your calling, you must not

be negligent in your place and calling. Diligence in our call

ings is commanded, commended and rewarded in Scripture.

It is commanded :
&quot; Whatever is in the power of thy hand

I do, do it with all thy might ;&quot;

&quot; Be not slothful in business,

go to the pismire, O sluggard.&quot; It is commended :
&quot; He

that is diligent in his business shall stand before
princes.&quot;

And it is rewarded :
&quot; For the diligent hand maketh rich.&quot;

Now if God doth command, commend, and reward diligence
in our calling, then surely you cannot walk with God and be

negligent therein.

If you would walk with God in your calling, you must not

deal unjustly or unrighteously in your dealings with men.
&quot; God hath shewed thee, O man, what is

good,&quot;
saith the

prophet, Micah vi. 8. &quot; And what doth the Lord require of

thee, but to do justly, and to love mercy, and to walk humbly
with thy God ? Plainly, then, a man cannot walk humbly
with God that doth not deal justly and righteously with men
in his calling.

If you would walk with God in yeur calling, then you
must not be too familiar with your calling. God hath given

you a calling that it may be a nurse to you, and your grace.
Children sometimes are so fond of their nurse that they re

gard not their parents ; and if you be too fond of your calling,

you will forget the God of your calling.
&quot; Let him that

marrieth be as if he married not (says the apostle), and he

that useth the world as if he used it not.&quot; You will go with

an apron into your shop that you may keep your clothes clean,

gentia. 4. Providentia in opportunitate commoda observanda. 5. Fortitude

et constantia in difficultatibus superandis. 6. Moderatio appetitionis lucri.

7. Religiosa sanctificutio omnium laborem. Ames Cas. consc. lib. v. cap. 46.
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and hath not your soul as much need of an apron when you
are in your shop and your calling. If the ivy clings too close

unto the oak, it hindereth the growth of the oak
;

so if your

callings cling too close to you, and you to your callings, it will

hinder your spiritual growth. The world may be well used

at a distance : it is not evil to meddle with the world, but to

mingle with it, Would ye, therefore, walk with God in your

place, then you must not be too familiar with the world and

the things thereof. Thus negatively. Now
Affirmatively. If you would walk with God in your place

and calling, then you must observe what those snares and

temptations are that are incident unto your calling, and take

heed thereof; such there are, for says the apostle, chap. vii.

23,
&quot; He that is unmarried, careth for the things that belong to

the Lord, how he may please the Lord
;
but he that is mar

ried careth for the things of the world, how he may please
his wife.&quot; And this saith he, verse 35,

&quot;

I speak for your
own profit, not that I may cast a snare upon you, but for that

which is comely, and that you may attend upon the Lord
without destraction.&quot; Plainly, then, there are snares and

temptations that are incident unto all, and the best conditions

and callings ; and if we would attend unto God without dis

tractions, we must observe what these snares and temptations
are, and take heed thereof.

If you would walk with God in your calling, then you
must live by faith in your callings.

&quot; For by faith Enoch
walked with God.&quot;

&quot; And the life that I live in the flesh, I

live by the faith of the Son of God.&quot; Thereby you shall be

kept from covetousness and love of the world. &quot; This is

our victory, whereby we overcome the world, even our faith.&quot;

Thereby you shall be contented with your condition, what
ever it be

; thereby you shall be able to leap over a wall, and
over all those difficulties that you meet with in your callings ;

thereby you shall live sweetly and graciously in your calling,
and walk with God. Now if you would live by faith in your
calling, then you must have an eye to God s commandment,
promise, and providence. You must go to your callings as

to God s ordinance; otherwise you cannot look with both

eyes to God, but with one eye to the world, and with the
other to God. But you see that he hath taught us, that you

fnot

look with one eye to heaven, and with the other eye
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to the earth
;
but if you will look to the heavens, both eyes

will look to heaven. So if you will look to God, you must

look with both eyes to God. The way, therefore, to look

with both eyes to God in your calling, is to go to your calling

as to God s ordinance ;
and because faith and the promise are

as buckle and clasp, the one cannot be without the other.

Therefore you must observe those promises that are made to

your calling, and rest thereon. And because God doth some
times guide us by his eye in the way of our callings, therefore

you must have an eye to providence ; and whatever you do

in the way of your calling, you must quietly leave the issue

of it and success to God. And thus shall you live by faith

in your calling, and so walk writh God in your place.
If you would walk with God in your calling, then what

ever you do therein, do all to the glory of God. &quot; Whether

you eat or drink, (saith the apostle,) do all to the glory of

God.&quot; If I work in my calling for mine own profit only,
then I walk with myself therein ; but if I do all for God s

glory, not mine own profit, then I walk with God in my
calling.

If you would walk with God in your particular calling,
then be sure that you so manage your calling, that your
general calling may not be an hindrance, but an help unto

your particular ; and thus your particular calling may be no

hindrance, but an help to your general calling. Woe to that

calling which eats up prayer. The particular and general

callings are joined together by God :
&quot; Those that God hath

joined together, let no man put asunder.&quot; Be sure, there

fore, that your general calling be an help to your particular,
and your particular no hindrance to your general. Thus
shall you walk with God in your calling. And,

If you would walk with God in your calling, then be sure
that you turn as God turns, sweetly complying with his dis

pensations in the way of your calling. If two men walk

together, when one turns the other turns, and if one do not
turn as the other turns, they cannot walk together; but if

one turns as the other turns, then they walk together. So in
our walking with God, it may be God s dispensations in my
calling are comfortable, then am I to rejoice and to praise the
Lord. It may be God turns and his dispensation is sad, in
the way of my calling ; then am I to humble myself before
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the Lord, and to comply with his dispensation ; which if you
do in your calling, then shall you walk with God therein.

Yet,
If you would walk with God in your calling, then you

must judge of things in your calling, as God judges, and

measure things by his bushel. We are very apt to measure

and judge of things in our callings, by the verdict of the

means and second causes : if the means and second cause

smile, then we smile, though God frown ;
if the means and

second cause frown, then we frown, though God smile : if

the second cause be big, and promise a great mercy or bles-

ing to us, then in the strength of the second cause, we pro-
ise it to ourselves, though God threatens the contrary ;

if

e second cause or means threaten a misery, then in the

strength thereof, we threaten ourselves with that misery,

though God promise the contrary blessing. This is not to

walk with God in our callings. He that walks with God in

his place and calling, must judge and measure things accord

ing unto God s verdict. But,

If you would walk with God in your place and calling,

then you must spiritualize your particular calling with hea

venly things, and the things of God ; not put all upon a

morning and an evening prayer^ but your particular calling

must be sprinkled with holy meditations and gracious

speeches. Thus it was with Abraham s servant when he

went for Rebecca, he sprinkled his service with meditation,

prayer, and godly speech. And if ye look into Judges v. ye
shall find that upon a glorious victory that God gave to his

people, it is said, ver. 11,
&quot;

They that are delivered from the

noise of the archers, in the places of drawing of water, there

shall they rehearse the righteous acts of the Lord/ Not

only at their church meetings, and in prayer or duty, but

while they are drawing of water. Thus our particular calling

is to be sprinkled with heavenly things ;
and if you do thus,

then shall you walk with God in your calling. And oh, that

tliere were an heart in us all, thus to walk with God in our

callings. This is every man s work, and every day s work.

Now, therefore, that you may do it, give me leave by way of

motive, to leave these few considerations with you.
If you walk with God in your particular calling, God will

walk with you in your general calling. Is it not a great
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mercy to meet with God in your prayers and duties
;

if you

go up to him in your particular callings, he will come down

to you in your general.

Then shall your calling be a blessing to you indeed, and

you shall have another, further and greater reward than the

wealth of your calling.
&quot; Servants obey your masters in all

things, not with eye-service as men pleasers, but in singleness

of heart, fearing the Lord/
5
Col. iii. 22. &quot; And whatever ye

do, do it heartily, as to the Lord, and not unto men,&quot; ver. 23.
&quot;

Knowing that of the Lord ye shall receive the reward of

the inheritance; for ye serve the Lord Christ.&quot; It seems

then, by this scripture, that though a man be a servant, yet
therein he may serve the Lord, and walk with God ; and if

he do so, he shall not only have wages from his master, but

of the Lord he shall receive the reward of the inheritance.

Now he is best paid, which the Lord pays ; the Lord will not

only give him his outward wages, but an everlasting inherit

ance. Oh, what a good thing it is to walk with God in our

callings. Yea,

Thereby the knots and difficulties of your callings shall be

taken off, and your way made easy ; that God whom ye walk

with in your callings, will lift you over all the stiles that are

in your callings. If a child walk with his father in the

fields, when they come at a high stile, the father lifts him
over it. So if you walk with God in your callings, then he

will lift you over all the stiles and difficulties of your callings.

Yea,

Thereby you shall be kept from the sins and temptations
of your calling. A man s calling is like to a great log or

piece of timber in a green field
; look upon the field, and

you see it all green and handsome, but take up the log or

timber that lies in the midst thereof, and there you find

worms, and sows, and vermin that do breed under it. So look

upon a man s carriage, and generally it is very green, civil and
handsome

; but if ye look under his calling, you will find no

thing but sows, worms, and vermin. Now this walking with
God in your calling, will keep you from the vermin of your
callings. Yea,

Thereby shall your way of godliness be convincing and

winning. As God hath distributed to every man, as the

Lord hath called every one, so let him walk and abide with




