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PREFACE

Taoven the doctrines and precepts of Christianity are unalterable
in their nature, and must necessarily be the same in all ages and
places ; yet we find that the foolish caprice of men has made them
appear in various shapes, in different periods and countries.

In the golden days of Christianity, before men had learned the
art of making gain of godliness in a literal sense, and contracted
the ridiculous humour of modelling religion according to their re-
spective tastes and tempers, the religion of Jesus was then seen in
its native simplicity, unadulterated with the unnatural additions
and embellishments of human invention. In process of time, when
it was found that religion was not unsubservient to worldly interest,
some of its votaries, inclining to make the kingdom of Christ re-
semble the kingdoms of this world, stripped religion in a great mea-
sure of its native unadorned simplicily, and dressed it in garments
of their own manufacture.

This dangerous spirit of innovating, when it once begins, knows
no bounds or limits. It is like a river, or flood, whose current has
been stopped, when once let loose it will disregard its proper chan-
nel, and carry every thing down with its impetuous torrent. The
rapid progress which this wild spirit has made, is clearly seen in
those enormous corruptions which gradually crept into the Church
of Rome, until at length she arrived at the monstrous absurdity of
a wafer god, created by the benediction of a priest.

It had not however been so fatal to the interests of true religion,
if the inventions of men had been confined to circumstantials, or
things of lesser importance. Had this been the case, the blessed
religion of Jesus would not have had so much reason to put on her
widow’s weeds. The Christian world was pleased to indulge some
ingenious triflers in forming refined theories of the creation of all
things, and was not offended whether they chose a voleano or a long
tailed comet for the instrument of their dissolution; nor has the
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Christian denied the same gracious indulgence to such of the same
kidney as have tried to lash their lingering *“ moments into speed,”
by attempting curious calculations with respect to the prophecies in
the book of the Revelation, nor will he laugh, I am persuaded, whea
they out-live their calculations. A decent company will not readily
quarrel with a conceited cook for garnishing the dishes with bherbs
that are not eatable; but if he infuses thesé herbs into the sauce,'
every one who regards his lifoe and health, will immediately take
the alarm, and refuse to eat. In like manner the friends of Jesus,
for the sake of peace, will be disposed to bear with men’s foibles
and humours, when they are, comparatively speaking, harmless, and
do not alter the system, or affect the essentials of our holy religion ;'
but, on the other hand, if men take it into their heads to new-model
the system of Christianity, and to prescribe a new plan of salvation,
sach criminal liberty can never be permitted, and those who regard
the health and welfare of their souls, will neither taste, relish, nor
digest such poisonous unwholesome food.

That such attempts have been made (and with considerable suc-
dess t0o), the present state of the religious world is a sufficient proof.
The rusty armour of Pelagius and Socinus has, with unparalleled
effrontery, been buckled on, and the self-flattering doctrines of
Arminius have, with sanguine hopes of success, been furbished up
anew. Nor has the wild-fire stopt here. As Pelagius took away
original sin, another adventurer, determined not to be ount-done by
the arch-heretic, at one blow rids us of actual transgression. Strange
hypothesis! Sin, revelation as well as expereince and fact tell us,
has an actual existence in the world. There are only two kinds of
it, wiz. original and actual; how then can any of these species of sin’
exist, if man is guilty of neither 2

One could scarce believe that such chimeras as these would ever en-
ter into men’s heads, to whom the uncorrupted sources of divine truth
are accessible. But the truth is this :—Men have generally formed

such conceptions of the present state of human nature, and the extent
of its powers, as they wish to be true, and wishing them to be true,
have asserted them to be s0; and after dressing her up in a gay attire
of their own making, to complete her honour, and fix the crown of glory
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upon her head, have complacently enough given her salvation of her
own working out. Hence it is, that human merit and personal righte-
ousness pass 8o currently in this refined age as the only, conditions of
our acceplance with God, and justification in his sight. The suc-
cess of this modern method of Christian-making is easily accounted
for. For as it ascribes the whole praise of his salvation to man
himself, it is much more agreeable to the pride of the human heart,
than the gospel method of salvation, which resolves the whole into
the free grace of God in Christ Jesus. But though such a scheme
of salvation is greedily swallowed by the human heart, yet if it has
not the sanction of the infallible oracles of truth, it must be looked
upon as ““ a cunningly devised fable.”

‘Whilst such unsoriptural principles as these, with respect to-the-

way of aceess to the divine favour, are assidnously propagated
by some, and greedily swallowed by others, the following publica-
tion cannot be deemed an unseasonable one. It turns npon a capital
article in the Christian system, upon our notions of which all our
views of the method of acceptance with God must depend. For if
one man maintains that human nature, by proper culture and im-
provement, may aoquire sirength and integrity equal to that which
it had in the days of primeval rectitude, salvation by works will to
him appear quite practicable. But on the other hand, if another man,
according to sacred writ, believes that the deseendants of Adam are

obnoxious to the curse of the law, and “ dead in trespasses and sins,”-

he will elearly see the necessity of Christ’s satisfaction to remove
the one; and the power of the Spirit to raise from the other.

As the following sheets therefore are designed to give us the
seriptural account of the original transactions betwixt God and the
first parent of the human race, to express the nature and extent of
the -effects of the fall, and consequently to .lead us to right eoncep-
tions of the method of salvation prescribed in the gospel ; they will
not, the editor fondly hopes, be an unacceptable offering to the
public. : :

As to the performance itself, the reader, when it comes into his
hand, must judge of its merit. To attempt a character of it, would be
too delicate a task for the pen of so near a relation as the author’s
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grandson. He only begs leave to inform the publio, that the work is
genuine, and is printed from the anthor’s manuscript, without any
alteralions or additions, but such as are merely verbal, and do not
affect the sense. It was preached in a course of sermons to his own
oongregation by the worthy author, in the laiter end of the year
1721, and in the beginning of the year 1722. And it appears from
the following paragraph, extracted from his diary, that he was led to
undertake the subject, on account of the controversy agitated before
several General Assemblies of this National Church, concerning a
book entitled ¢ The Marrow of Modern Divinity.” I was now led,”
says the aunthor, “for my ordinary, to treat of the two covenants,
which lasted a long time.* I began on the covenant of works, August
27, this year [1721], and handling it at large from several texts, I
insisted thereon till May in the following year. I studied it with
considerable earnestness and application, being prompted thereto, as
to the close consideration of the other covenant too, afterwards, by
the state the doctrine in this church was then arrived at.”—N.B.
The author here alludes to the controversy above mentioned.

The Editor did not think himself at liberty to change its orignal
form of sermons. He has, however, for the ease of the reader,
divided the treatise into parts, and added general titles to them, as
well as to the subdivisions of each part, which he thought himself
sufficiently warranted to do, as the author himself has followed the
same method in his “ View of the Covenant of Grace.”

The reader will find, in the book, several references to the cele-
brated Dr. Witsius’ “ Economy of the Covenants,” whioh, though
they are not in the original manuscript, the Editor has added, with
a view of referring the reader to that great work, for a further illus-
tration of some of the subjects of this essay.

It would be unnecessary to offer to the public the reasons why this

* The author’s manuscript bears, that the sermons on this subject were begun
August 27th, 1721, and ended May 6th, 1722, having preached on other subjects
doring that period. On the first of July that year he began his sermons on the co-
venant of grace, and ended them on the 14th of June, 1724. So that this important
subject, the doctrine of the two covenants, employed his public labours a considerable

part of near three years.
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performance remained so long in manuseript, or why it now emerges
from its obsocurity so long after its rev. Author’s death. Readers
of a certain class will perhaps think that it has come to light soon
enough, and those of another complexion will not relish it less be-
cause they have wanted it long. It mow ventures out an orphan
into the world; and as some of the same family [ The Fourfold
State,” &ec., &o.], have met with a candid reception from the pub-
lio, the orphan hopes, even under the disadvantages common to
posthumous publications, that it will meet with some regard for its
parent’s sake,
MICHAEL BOSTON.



A VIEW

OF

THE COVENANT OF WORKS.

PART I.

OF THE TRUTH AND NATURE OF THE COVENANT OF WORKS.

GexEss ii. 17,

But of the tree of the knowledge of good and evil, thou shalt not eat of
it ; for in the day that thou eatest thereof thou shalt surely die.

. INTRODUCTION.

My design is, under the divine conduoct, to open up unto you the two
covenants of works and grace ; and that because in the knowledge
and right application of them the work of our salvation lies; the
first covenant shewing us our lost state, and the second holding
forth the remedy in Jesus Christ; the two things which, for the sal-
vation of souls, I have always thought it necessary chiefly to incul-
cate. And I think it the more necessary to treat of these subjects,
that, in these our declining days, the nature of both these covenants
is so much perverted by some, and still like to be more so. And as
I desire to lay a good foundation among you, while I have oppor-
tuaity ; so I intreat all of you, and particularly the younger sort, to
hearken and hear for the time to come. I begin with the first cove-
nant to shew the nature of it from this text, ¢ But of the tree of the
knowledge,” &o.

In which words we have an account of the original transaction
between God and our first father Adam in paradise, while yet in the
state of primitive integrity. In which the following things are to be
remarked, being partly expressed and partly implied.

1. The Lord’s making over to him a benefit by way of a condi-
tional promise, which made the benefit a debt upon the performing
of the condition. This promise is a promise of life, and is included
in the threatening of death, thus; If thou eat not of the tree of the

—
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knowledge, &o., thou shalt live ; even as in the sixth commandment,
*Thou shalt not kill” is plainly implied, Thou shalt preserve thy
own life and the life of others. And thus it is explained by Moses ;:
Rom. x. 5, “ The man which doth those things shall live by them.”
Besides, the license given him to eat of all the other trees, and so of
the tree of life, which had a sacramental use, imports this promise.

2. The condition required to entitle him to this benefit ; namely,
obedience. It is expressed in a prohibition of one particular, ¢ Of
the tree of the knowledge of good and evil, thou shalt not eat of it.”
There was a twofold law given to Adam; the natural law, which
was concreated with him, engraven on his heart in his creation.
For it is said, Gen. i. 27, that ¢ God created man in his own image ;”
compared with Eph. iv. 24, ‘“That ye put on the mew man, which
after God is created in righteousness and true holiness.” This law
was afterwards promulgated on Mount Sinai, being much obliterated
by sin. Another law was the symbolical law, mentioned in the text,
whioch, not being known by nature’s light, was revealed to Adam,
probably by an audible voice. By this God chose to try, and by an
external action, exemplify his obedience to the natural law concreat-
ed with him. And this being a thing in its own nature altogether
indifferent, the binding of it upon him by the mere will of the divine
lawgiver, did clearly import the more strong tie of the natural law
upon him in all the parts of it. Thus perfect obedience was the con-
dition of this covenant.

3. The sanction, or penalty in case of the breach of the covenant,
“In the day that thou eatest thereof thou shalt surely die.” For if
death was entailed on a doing of that which was only evil, because
it was forbidden ; much more might Adam understand it to be en-
tailed on his doing of anything forbidden, because evil, or contrary to
the nature or will of God, the knowledge of which was impressed
on his mind in his ereation. The sanction is plainly expressed, not
the promise ; because the last was plainly enough signified to him
in the tree of life, and he had ample discoveries of God’s goodness
and bounty, but none of his justice, at least to himself. And it
does not appear that the angels were yet fallen ; or if they were,
that Adam knew of it. ) ,

4. Adam’s going into the proposal, and acceptance of those terms,
is sufficiently intimated to us by his objecting nothing against it.
Thus the Spirit of God teaches us Jonah’s repentance and yielding
at length to the Lord, after a long struggle, chap. iv. 11; as also
Adam’s own going into the covenant of grace, Gen. iii. 15. Besides,
his knowledge could not but represent to him how beneficial a treaty
this was ; his upright will could not but comply with what a bountiful
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God laid on him; and he, by virtue of that treaty, claimed the pri-
vilege of eating of the other trees, and so of the tree of life, as
appears from Eve’s words, Gen. iii. 3, *“ But of the fruit of the tree
which is in the midst of the garden, God hath said, Ye shall not eat
of it, neither shall ye touch it, lest ye die.”

. Now it is true, we have not here the word covenant ; yet we must
not hence infer, that there is no covenant in this passage, more than
we may deny the dootrine of the Trinity and sacraments, because those
words do not occur where these things are treated of in scripture,
nay, are not to be found in the scripture at all. But as in those
ocases, 80 here we have the thing; for the making over of a benefit to
one, upon a condition, with a penalty, gone into by the party it is
proposed to, is a covenant, a proper covenant, call it as you will.

The Covenant of Works, between God and Adam, a proper
covenant,

The truth deducible from the words is this ;:—

Door—There was a covenant of works, a proper covenant, be-
tween God and Adam the father of mankind.

In handling this important point, I shall,

1. Confirm the great truth expressed in the doctrinal note, and
evince the being of such a covenant.

II. Explain the nature of this covenant.

III. Conclude with practical uses.

The truth of the Covenant of Works confirmed.

1. 1 shall confirm this great truth, and evince the being of such
a ocovenant. It is altogether denied by the Arminians that there
was any such covenant, and amongst ourselves by Professor Simson,*
that it was a proper covenant. The weight of this matter lies
here, that if the covenant made with Adam was nota proper covenant,
he could not be a proper representing head ; and if he was not,
then there cannot be a proper imputation of Adam’s sin unto his

* Mr, John Simson was Professor of Divinity in the College of Glasgow, and was
twice prosecuted before the judicatories of the church, first for Pelagian and Arminian
errors, and lastly for Arianiem. Among his Arminian aud Pelagian errors, vented
in his answers to the libel exhibited against him by the Rev. Mr, James Webster of
Edinburgh, and in his letters to Mr. Rowan, he held, in express terms, ‘‘ That there
was no proper covenant made with Adam for himself and his posterity : That Adam was
not a federal head to his posterity ; and that if Adam was made a federal head, it must
be by divine command, which is not found in the Bible.” These dangerous errors
were solidly and judiciously refuted by the Rev. Messrs. James Flint and John Maclaren,
both ministers of Edinburgh.
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posterity. None could ever dream, but there must be a manifest
difference betwixt covenants between God and man, and those be-
tween men and men. There is no manner of equality betwixt God
and man; God could require all duty of men without any covenant ;
yea, they have nothing but what is from him, and so owe it to him.
But those things do not hinder, that, upon God’s condescending to
enter into a covenant with man, there may be a proper covenant be-
twixt them. Though all similitudes here must halt; yet let us sup-
pose a father to propose to his son, that if he will obey his orders,
and especially in one point give him punctual obedience, for in-
stance, labour his vineyard, he will give him a certain sum of
money; and the son having nothing to labour it with, the father fur-
nishes him with all things necessary thereto; the son accepts of this
proposal. Can any man say that there is not a proper bargain, or
covenant, in this case betwixt the father and his som, although the
son was tied by the bond of nature to obey his father’s commands
in all this antecedently to the bargain, and though he has nothing to
labour it with, but what he has from the father 2 Let him perform
his father’s orders now according to the covenant, and he can chal-
lenge the sum as a debt, which he could not do before. For proof
of this, consider,

1. Here is a concurrence of all that is necessary to constitute a
true and proper covenant of works. The parties contracting, God
and man; God requiring obedience as the condition of life; a pe-
nalty fixed in case of breaking ; and man acquiescing in the proposal.
The force of this cannot be evaded, by comparing it with the consent
of subjects to the laws of an absolute prince. For such a law pro-
posed by a prince, promising a reward upon obedience to it, is in-
deed the proposing of a covenant, the which the subject consenting
to for himself and his, and taking on him to obey, does indeed en-
ter into a covenant with the prince, and having obeyed the law
may claim the reward by virtue of paction. And so the covenant
of works is ordinarily in scripture called *the law,” being in its
own nature a pactional law.

2. It is expressly called a covenant in scripture, Gal. iv. 24, « For
these are the two covenants, tho ome from the Mount Sinai,” &e.
This ecovenant from Mount Sinai was the covenant of works as being
oppored to the coveuant of grace, namely, the law of the ten com-
mandments, with promise and sanction, as before expressed. At
Sinai it was renewed indeed, but that was not its first appearance
in the world. For there being but two ways of life to be found in
seripture, one by works, the other by grace; the latter hath no
place, but where the first is rendered ineffectual ; therefore the co-
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venant of works was before the covenant of grace in the world ;
yet the covenant of grace was promnlgated quickly after Adam’s
fall ; therefore the covenant of works behoved to have been made
with him before. And how can one imagine a covenant of works
set before poor impotent sinmers, if there had not been sueh a co-
venant with man in his state of integrity ? Hos. vi. 7, ¢ But as for
them; like Adam, they have transgressed the covemant.” Our
translators set the word Adam on the margin. Bat in Job xxxi. 33,
they translate the very same word, “as Adam.” This word oceurs
but three times in scripture, and still in the same sense. Job xxxi.
33, “If I covered my transgressions, as Adam,” Psalm lxxxii. 7,
“ But ye shall die like Adam.” Compare ver. 6, I have said, Ye
are gods; and all of you are children of the Most High;” com-
pared with Luke iii. 38, “ Adam, which was the son of God.” And
also here, Hos. vi. 7.. While Adam’s hiding his sin, and his death
are made an example, how natural is it that his transgression, that
led the way to all, be made so too? This is the proper and literal
sense of the words; it is so read by several, and is certainly the
meaning of it.

3. We find a law of works opposed to the law of faith, Rom. iii.
27, “Where is boasting then ? It is excluded. By what law? of
works ¢ Nay; but by the law of faith.” This law of works is the
covenant of works, requiring works, or obedience, as the condition
pleadable for life ; for otherwise the law as a rule of life requires
works too. Again, it is a law that does not exclude boasting,
which is the very nature of the covenant of works, that makes the
reward to be of debt. And farther, the law of faith is the ecovenant
of grace; therefore the law of works is the covenant of works.
So Rom. vi. 14, “Ye are not under the law, but under grace.”
And this was the way of life withont gnestion, which was given te
Adam at first.

4, There were sacramental signs and seals of this transaction in
paradise. As it has pleased the Lord still to deal with man in the
way of a covenant, so to append seals to these covenants. God’s
covenant with Noah, that he would not destroy the earth again with
water, had the rainbow as a sign of it to confirm it, Gen. ix. 12, 13.
The covenant with Abraham had circumecision ; that with the Israel-
ites, circumcision and the passover; and the new covenant with the
New Testament church, baptism and the Lord’s supper. So to the
covenant of works God appended the two trees; the tree of life,
Gen. iii. 22, ¢ And now lest he put forth his hand, and take also of
the tree of life, and eat, and live for ever;” and the tree of the .
knowledge of good and evil, mentioned in the words of the text.
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‘When we find then confirming seals of this transaction, we must
own it to be a covenant.

6. Lastly, All mankind are by nature under the guilt of Adam’s -
first sin; Rom. v. 12, «“ As by one man sin entered into the world,
and death by sin, and so death passed upon all men, for that all
have sinned.” And they are under the curse of the law before they
have committed actmal sin: hence they are said to be * by nature
children of wrath,” Eph. ii. 3, which they must needs owe to Adam’s
sin, as imputed to them. This must be owing to a particular rela~
tion betwixt them and him; which must either be, that he is their
natural head simply, from whence they derive their natural being;
but then the sins of our immediate parents, and all other mediate
ones too, behoved to be imputed rather than Adam’s, because our
relation to them is nearer ; or because he is our federal head also,
representing wus in the first covenant. And that is the truth, and
evidences the covenant of works made with Adam to have been a
proper covenant.

The Nature of the Covenant of Works.

II. I shall explain the natare of the covenant of works. In order
to this, I shall consider,

1. The parties contracting in this covenant.

2. The parts of the covenant; and,

3. The seals of it.

The parties in the Covenant of Works.

Frrst, I shall consider the parties contraeting in this covenant:
These were two.

God the first party in the covenant.

First, On the one hand God himself, the Father, Son, and Holy
Ghost, Gen. ii. 16, * And the Lord God commanded the man, say-
ing,” &e. God, as Creator and Sovereign Lord of man, condescended
to enter into a covenant with man, his own oreature and subject,
whom he might have governed by a simple law, without proposing to
him the reward of life. Thus it was a covenant betwixt two very
unequal parties. And here God shewed,

1. His supreme authority over the creature man, founded on man’s
natural dependence on him as his Creator, Rom. xi. 36, ¢ For of
him, and through him, and to him, are all things.” He gave him a
law which he was to obey, under the greatest penalty ; not only the
natural law, but that positive law depending on the mere will of the
Lawgiver; Job xxv. 2, “ Dominion and fear are with him.” The
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trath is, it is a flower of the imperial crown of heaven, due to him
only who is absolutely supreme, to stamp mere will into a law bind-
ing men.

2. His abundant goodness, in annexing such a great reward to
man’s service, whioh it could never merit ; Heb. xi. 6, “ He is a re-
warder of them that diligently seek him.” Here was a full fountain
of goodness opened afresh, after he had let out signal goodness to
man in his creation and settlement in the world, after all appears a
method how to make him eternally happy in another and better
world.

3. His admirable condescension, in stooping to make a covenant
with his own creature. It is true he was a holy creature, yet he was
but a oreature. What God might have exacted of him by mere
authority, he is pleased to require by compact, 80 making himself
debtor to man upon man’s obedience, which without a covenant he
could not have been.

Adam, as a public person, the other party in the Covenant.

Secondly, On the other hand was Adam, the father of all mankind.
He muat be considered here under a twofold notion.

1. As a righteous man, morally perfect, endued with sufficient
power and abilities to believe and do whatever God should reveal
to or require of him, fully able to keep the law. That Adam was
thus furnished when the covenant was made with him, ’

1s¢t, Appears from plain scripture ; Eool. vii. 29, ¢ God hath made
man upright.”” There was an agreeableness of the powers of his
soul to the holy law of God, which is habitual righteousness, here
asserted ; and likewise, Gen. i. 31, «“ God saw everything that he
had made, and behold it was very good.” Not only were all things
made good, but very good. Everything had the goodness agreeable
to its nature ; it was fit for the end God made it for; and so man,
being made to serve God, was fitted for that service. So man was
very good morally ; for that is agreeable to his rational nature, with-
out which he could not be reckoned very good.

2dly, Man was created in the image of God, Gen. i. 27. And so,

(1.) His mind was endowed with knowledge; for that is a part
of the image of God in man, Col. iii. 10, where believers are said
to “ have put on the new man, which is renewed in knowledge af-
ter the image of him that created him.” We have a most ample tes-
timony of this, Gen. iii. 22, (Heb.), *“ Behold the man that was one
of us, to know good and evil.” He was sufficiently able to know
good and evil ; good, to follow it; and evil, to avoid it. He Lad a
light of knowledge within him, which, rightly improved, might have
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directed his way, through all dangers, during the time of his trial.

(2.) His will was endowed with righteousness, Eph. iv. 24, where
“ the new man” is said to be ¢ after God oreated in righteousness.”
It was, by its natural set received in creation, straight to the will
of God. The holy law was not onmly written in his mind by the
knowledge of it; but in his heart, by the inclinations of his will to-
wards it. No contrary bent was in him, nor propensity to evil;
that was inconsistent with the image of God in perfection, and
would have been sin in him.

(3.) His affections were holy ; hence, Eph. iv. 24, forecited, « the
new man” is also said to be “after God oreated in true holiness.”
This speaks out the purity and orderliness of his affections. He
was not created without passions and affections, as love, joy, de-
light, &o., for these belong to man’s nature; Acts xiv. 15, where
the apostles, Barnabas and Paul, said to the people at Lystra, “ We
are men of like passions with you.”” These affections are like winds
to the ship at sea ; but there were no poisonous blasts to be found
among them ; and no violent and impetuous blasts neither, as is the
ocase since the fall. But there was a pleasant, regular gale of them,
whereby he might have made way through all dangers.*

(4) He had an executive power, whereby he was capable to do
what he knew to be his duty, and inclined to do. He was made
very good, Gen. i. 31, forecited; which implies not only a power to
do good, but a facility in doing it free from all clogs and hinder-
ances. Now, the spirit may be willing, but the flesh is weak. But
there was no such thing with Adam ; there was no mixture of cor-
ruption in his soul, and nothing from the body to hinder his course
of obedience.

3dly, and Lastly, If he had not been so, that covenant could not
have been made with him. It was inconsistent with the justice and
goodness of God to have required that of his creature, which he had
not ability to perform given him by his Creator. Wherefore before
Adam could be obliged to perfect obedience, he behoved to have abi-
lity competent for it; otherwise that saying of the wicked and
slothful servant had been true; Matth. xxv. 24, “Lord, I knew
thee that thou art an hard man, reaping where thou hast not sown,
and gathering where thou hast not strawed.” The case now is not
the same with us, Adam baving received and lost that power for
himself and us. For although one cannot demand payment of a
debt which he never lent or gave any manner of way; yet having

* The reader may see all the three preceding particulars more especially illustrated
in our author’s work, entitled, * Human Nature in its Fourfold State,” State i.,
under the title, * Of man’s original righteousness.”

You. XI. N
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once lent the sum, he may require it of the debtor and his heirs,
though they be not able to pay.

Thus was man perfectly furnished and fitted to enter into this
covenant. Let me therefore improve this point in a very few words,
before I proceed further.

Use 1. How low is man now bronght, how unlike to what he was
at his creation! Alas! man is now ruined, and sin is the cause of
that fatal ruin.

2. What madness is it for men to look to that covenant for sal-
vation, when they are nowise fit for the way of it, having lost all
the furniture and ability proper for the observation thereof.

3. Lastly, See how ye stand with respect to this ocovenant;
whether ye are discharged from it, and brought within the bond of
the new covenant in Christ or not. But I proceed,

2. Adam, in the covenant of works, is to be considered as the first
man, 1 Cor. xv, 47, in whom all mankind was included. And he
was,

1st, The natural root of mankind, from which all the generations
of men on the face of the earth spring. This is evident from Acts
xvii. 26, * God hath made of one blood all nations of men for to
dwell on all the face of the earth;” which determines all men to be
of ome stock, one original, or common parentage. And this also ap-
pears from Gen. iii. 20, ¢ Adam called his wife’s name Eve ; because
she was the mother of all living ;> which determines that to be only
Adam’s family. And of him was also Eve, who was not only
formed for him but of him, Gen. ii. 21, 22, 23, Thus Adam was the
compend of the whole world.

2dly, The moral root, a public person, and representative of man-
kind. And as such the covenant of works was made with him. As
to this representation by Adam, we may note,

(1.) That the man Christ was not included in it; Adam did not
represent him, as he stood covenanting with God. This is manifest,
in that Christ is opposed to Adam, as the last and second Adam
to the first Adam, 1 Cor. xv. 4b, one representative to another, ver.
48. And if that covenant had been kept, Christ.had not come,
whose work it is to repair the loss by the breach of the first cove-
nant, by establishing another covenant for that end. Besides, Christ
was not born, as all others are, by virtue of that blessing of fruitful-
ness given before the fall, under the covenant of works, while it yet
remained unbroken; but by virtue of a special promise given after the
fall, which promise was the erecting of another covenant, namely, the
covenant of grace, whereof Christ was the head, Gen. iii. 15.

(2.) Whether Eve was included in this representation, is not so
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clear. I find she is excepted by some. It is plain, that Adam was
the original whence she came, as he and she together are of all their
posterity. He was her head, Eph. v. 23, ¢ For the husband is the
head of the wife.” The thread of the history, Gen. ii., gives us the
making of the covenant of works with Adam before the formation of
Eve. The covenant itself runs in terms as delivered to one person,
ver. 16, 17, “ Thou mayest—Thou shalt.” From whence it seems to
me that she was included. 1t is true, she fell by her own transgres-
sion ; and so might any of Adam’s posterity have fallen to them-
selves, as she did to herself, during the time of probation in this
covenant; but the rnin of mankind was not completed till he did
eat. And therefore Adam is first convicted, though Eve was first
in the transgression, Gen. iii. 9.

(3.) Without question, all his posterity by ordinary gemeratioa
were included in it. He stood for them all in that covenant, and
was their federal head, that covenant being made with him as a
public person representing them all. For,

|1.] The relation which the scripture teaches betwixt Adam and
Christ evinces this. The one is called the jirst Adam, the other the
last Adam, 1 Cor. xv. 45 ; the one the first man, the other the second
man, ver. 47. Now, Christ is not the second man, but as he isa
public person, representing all his elect seed in the covenant of
grace, being their federal head; therefore Adam was a public per-
son representing all his natural seed in the covenant of works, being
their federal head; for if there be a second man there must be a
first man ; if a second representative there must be a first. Again,
Christ is not the last Adam, but as the federal head of the elect,
bringing salvation to them by his covenant keeping ; therefore the
first Adam was the federal head of those whom he brought death
upon by his covenant-breaking, and these are all, ver. 22, « For as
in Adam all die, even so in Christ shall all be made alive.” And
therefore the apostle, Rom. v. 14, calls Adam a figure or type of
Christ. Aecordingly each of these representatives are held forth with
their respective parties represented by them, being made like unto
them, 1 Cor. xv. 48,  As is the earthly, such are they also that are
earthly ; and as is the heavenly, such are they also that are heavenly.”

[2.] Adam’s breaking of the covenant is in law their breaking of
it ; it is imputed to them by a holy God, whose judgment is accord-
ing to truth, and therefore can never impute to men the sin of which
they are not guilty. Rom. v. 12— All have sinned.” Now, if we en-
quire what is the particular sin here meant ; the apostle makes it
evident, that it is Adam’s first sin, vers. 15, 19,— If through the
offence of one many be dead.—As by the offence of ome judgment

N2
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came upon all men.” And that sin was the breaking of the co-
venant. Now, we could never be reckoned breakers of the covenant
in him, if we were not reckoned first makers of it in him; that is,
that Adam was our federal head in that coveuant, so that it was
; made with us in him.

[3.] The ruins by the breach of that covenant fall on all mankind,

not excepting those who are not guilty of actual sin. Hence be-
lievers are said to have beem ¢ the children of wrath, even as
others,” Eph. ii. 3, and that ¢ death bath reigned over them that
had not sinned after the similitude of Adam’s transgression,” Rom.
v.14. All were excluded from paradise, and from the tree of life,
in the loins of Adam; the ground was cursed to them, as well as to him.
Yea, all die spiritually, and that in him, 1 Cor. xv. 22, forecited.
Yet it is only “ the soul that sinneth, shall die,” Ezek. xviii. 4. They
thus die who are not chargeable with personal sins, Rom. v. 14, also
above cited. It must be by virtue of that original threatening then,
Gen. iii. 17,~“ Dust thou art, and unto dust shalt thom return.”
And if they die by virtue of that threatening, they were under that
, law to which it was annexed ; bat they could no other way be under
i it, than as in Adam their federal head and representative.
! [4.] Lastly, The sin and death we come under by Adam, is still
' restrained unto that sin of his by which he brake the covenant of
works, Rom. v. 15—19, ¢ Through the offence of one many be dead.
The judgment was by one to condemnation.—By one man’s offence
! death reigned by one.—By the offence of one judgment eame upon
' all men to condemnation.—By one man’s disobedience many were
i

SN

made sinners.” As for Adam’s after sins, the scripture takes no
.niotice of them that way. If our communion with him in sin and
death did depend merely on his natural relation to us, the convey-
ance of guilt from him unto us could not have ceased, till his whole
guilt contracted all his life over had disburdened itself upon us;
because the natural relation ceased not, but was still the same. It
depended then upon some supervenient relation, the which could be
no other but that he was constituted a public person, representing
us in the first covenant ; the which ceased, when he went in for him-
self into the second covenant. The ship whereof he was made steers-
man being split, the covenant of grace, as another ship came up, of

- which Christ was the steersman; and this covenant was let out as a
rope to hale the passengers to land. This Adam laid hold on, and so
quitted his first post, that his after mismanagement could no more
harm as formerly.

The equity of this representation.
This representation was just and equal, though we did not make
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choice of Adam for that effect. The justice and equity of it appears,
in that,

1. God made the choice; he pitched on Adam as a fit person to
represent. all mankind; and there is no mending of God’s work,
which is perfect, Eccl. iii. 14. There was infinite wisdom at making
of it, and sovereign authority to establish it. The covenant pro-
posed to Adam, eould not but in duty be consented to by him ; and
there is the same obligation to his posterity. If judges on earth may
name and give tators to minors, might not the Judge of all the earth
do the same to his own creatures ?

2. Adam was undoubtedly the most fit choice. He was the com-
mon father of us all; so being our natural head, he was fittest to be
our federal head. He was in case for managing the bargain to the
common advantage, Ecel. vii. 29, being “made upright,” and fur-
nished with sufficient abilities. And his own interest was on the
same botiom with that of his posterity. Thus his abilities, and na-
tural affection concurring with his own interest, spoke him to be a
fit person for that office.

3. Lastly, The choice was of a piece with the covenant. The co-
venant, in its own nature most advantageous for man, though it
could not be profitable to God, Job xxxv. 7, was a free benefit and
gift on God’s part; for as much as man had not a claim to the lifo
promised, but by the covenant. So that as the covenant owed its
being, not to nature, but a positive constitution of God ; so did the
choice owe its being to the same. God joined the covenant and re-
presentation together ; and so the consent of Adam or his posterity
to the one, was a consenting to the other.

The parts of the Covenant of Works.

SeconpLY, I come now to discourse of the parts of the covenant.
These are the things agreed upon betwixt God and man in this tran-
saction ; the which God proposed, and man assented to, which made
it properly God’s covenant. It was himself who settled and drew
all the articles of it, by himself alone ; Rom. xi. 34, “ For who hath
known the mind of the Lord ? (says the apostle), or who hath been
his counsellor ?° Nothing was left to man, but to receive, acquiesce
in, and consent to it, as is manifest from the text. This was be-
coming the inequality of the parties; suitable to God’s sovereign
authority over man, whose proposals to his creature are in effect
laws ; and suitable to the meanness of man in his best estate, who hath
nothing but what he receives, and can never profit his Maker. Hence
may be inferred,
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1. That for a man’s entering into the covenant of grace, there is no
more required but the soul’s hearty consent to the proposal of the cove-
nant made to him in the gospel. For surely there is no more re-
quired of a sinner to instate him in the second covenant, a covenant of
grace, than was required of Adam in innocence to instate him in the
covenant of works; Isa. lv. 3, “ Incline your ear, (says the Lord),
and come unto me ; hear, and your soul shall live; and I will make
an everlasting covenant with you, even the sure mercies of David.”
Herein the two covenants are at least equal. What casts the ba-
lance on the side of the covenant of graceris, that it is an everlast-
ing one, and a soul once in it can rever fall out again, Cant iii. 10.

2. That surely God has made the second covenant himself ; he
proposes it to us, and requires us to embrace it ; and has not left it
to us to frame and mould it according to our mind, and then call on
him to consent to the covenant we have framed. If he drew the
whole of the first covenant to innocent manr, much more has he drawn
the whole of the second covenant for sinners. Let them know then,
that it is their duty to study what God has proposed in his gospel,
to examine themselves as to their liking of that way of salvation;
and if their souls be content with it as it is laid down, let them em-
brace it.

3. Forasmuch as faith is the soul’s assent to the covenant of grace,
it cannot be the condition of that covenant properly so called. For
consenting to a covenant is a consenting to the condition of it, and
all the rest of the parts thereof ; as we sce in the first covenant, and
may perceive in the second also in respect of Christ, where his doing
and dying were the only proper conditions which he assented to;
Psalm x1. 7, where he says, * Lo, I come; in the volume of the_book
it is written of me.” But assenting to the condition of a covenant
cannot be the condition itself properly speaking ; otherwise we own
faith to be the condition on our part, that is, the mean by which we
are interested in Christ and the covenant, even as the woman’s tak-
ing of the man may be called the condition of the marriage-cove-
nant ; which any may see is not the proper condition of it, but mar-
riage faithfulness.

Now the parts of the covenant of works agreed upon by God and
man were three; the condition to be performed by man, the promise
to be accomplished to man upon his performance of the condition,
and the penalty in case of man’s breaking the covenant.

The Condition of the Covenant of Works.

Firsr, The first part is the condition to be performed; which was
obedience to the law, fulfilling the commands God gave him, by
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doing what they required, Rom. x. 5, upon the doing of which he
might claim the promised life in virtue of the compact. So this was
a covenant, a covenant properly conditional. For understanding of
this, we must consider,

1. What law he was by this covenant obliged to yield obedience
to. And,

2. What kind of obedience he was obliged to yield thereto.

1st, Let us consider what law he was by this covenant obliged to
yield obedience to.

Man under a twofold law, Natural and Symbolical.

1. The natural law, the law of the ten commandments, as the
New Testament explains it, Gal. iii. 10, ¢ Cursed is every one that
continueth not in all things which are written in the book
of the law to do them.” The sum of this law is comprehended in
what our Lord says; Matth. xxii. 37—39, ¢ Thou shalt love. the
Lord thy God with all thy heart, and with all thy soul, and with all
thy mind. This is the first and great commandment. .And the se-
cond is like unto it, Thou shalt love thy neighbour as thyself.”
That this law was given to Adam, is manifest, if it is considered
that he was created righteous and holy, Gen. i. 27, compared with
Eph. iv. 24. And all created righteousness and holiness is a con-
formity to the moral law, the perpetual rule of righteousness. And
that he knew that law is evident, in that the knowledge of it is an
essential part of righteousness and holiness, or the image of God,
Col. iii. 10. Moreover, the remains of this law with the very hea-
thens, Rom. ii. 15, are an evidence of its being given to Adam in
perfection ; as the remains of a fallen house shew that sometime a
house stood there.

If it be inquired, How that law was given him ¢ It was written
on his mind and heart, Rom. ii. 15; and that in his creation, Eccl.
vii: 29. Therefore it is called the natural law. He was no sooner
a man than he was a righteous man, knowing the natural law he
was under, and being conformed to it in the powers and faculties of
his soul. That same law which God gave from Sinai with thundex
and lightning, in all the precepts of it was breathed into Adam’s
soul, when God breathed into him the breath of life and he became a
living soul.

This law was afterwards incorporated into the covenant of works,
and was the chief matter of it. I say, afterwards; for the cove-.
nant of works is not so ancient as the natural law. The natural
law was in being when there was no covenant of works; for the
former was given to man in his creation, without paradise; the lat<
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ter was made with him after he was brought into paradise, Gen. ii.
7,8, 15,16,17. The natural law had no promise of eternal life;
for God might have annihilated his creature, though he had not sin-
ned, till once the covenant of works was made. But then God put
to the natural law a promise of eternal life, and a threatening of
death, and so it became a covenant of works.

How then can men make such ado against believers being deliver-
ed from the law as it is the covenant of works, as if the law could
po more be a rule of life to believers if that be so? It was a rule
of life to Adam before the covenant of works, and it may, yea and
must be a rule of life to believers, after the covenant of works is
gone as to them. God made it once the maiter of the eovenant of
works, and in that covenant a rule of life to Adam and all his
natural seed; and why may it not be made the matter of the law
of Christ, and therein be a rule of life to them that are his ?

To shut up this point, see your deep coneern in this covenant ;
and consider that your help is mot therein, but in laying hold on
Christ, the head of the second covenant.

2. Another law which Adam was obliged, by the covenant of
works, to yield obedience to, was the positive symbolical law, for-
bidding him to eat of the tree of the knowledge of good and evil,
recorded in the text. This law Adam had mot, nor eould have, but
by revelation ; for it was no part of the law of nature, being in its
own nature indifferent, and altogether depending on the will of the
Lawgiver, who, in a consisteney with his own and man’s nature too,
might have appointed otherwise concerning it. But this law being
once given, the natural law obliged him to the observation of it,
inasmuch as it strictly bound him to obey his God and Creator in all
things, binding him to love the Lord with all his heart, soul, mind,
and strength. Hence it follows,

1st, That in as far as this law was obeyed, the natural law was
obeyed ; and the breaking of the former was the breaking of the
latter also. They were but several links of one chain, constitutions
of the Supreme Lawgiver, which, in peint of obedienee, stood and
fell together.

2dly, That whatever is revealed by the Lord to be believed or to
be done, the natural law of the ten commandments obliges to the
believing or doing of it; Psalm xix. 7, “ The law of the Lord is
perfect.” Hence faith is reckoned a duty of the fitst command.
- The gospel reveals the object of faith, and the natural law lays on

the obligation to the duty of believing. '

This law was not given, because of any evil that was in the fruit
itself of that tree; for * God saw everything that he had made, and
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behold it was very good,” Gen.i. 31. It was not forbidden because
it was evil; but evil because forbidden. Yet was the giving of that
law an action becoming the divine perfections, however small the
matter seems to be in itself. In the most minute things God ap-
pears greatest.

(1.) Herein man’s obedience. was to turn upon the precise point
of respect to the will of God, which was a trial of his obedience
exactly sunited to the state he was then in, and by which the most
glaring evidence of trme obedience would have been given. So
this was a most fit probatory command. Tolove God and one’s neigh-
bour, nature itself taught Adam. Not to have another God, wor-
ship images, take God’s name in vain; to keep the Sabbath, re-
turning once a-week only; these could not have given such a de-
monstration of man’s obedience to his Creator, having such affinity
with the nature of God, in themselves, and with his own pure nature
too. As little could the commands of the second table have been
so, he having no neighbour then in the world with him, and Eve
only his own flesh for a considerable time after.

(2.) Thus his obedience or disobedience behoved to be most
clear, conspicuous, and undeniable, not only to himself, but to other
creatures capable of obgervation; forasmuch as this law respected
an external thing obvious to sense, and the discerning of any, who
yet could not judge of internal acts of obedience or disobedience.
So that God might be  olear iu judging,” Psalm li- 4; in the eyes
of angels good and bad, and of man himself.

(3.) It was most proper for asserting God’s dominion over man,
being a visible badge of man’s subjection to God. God had made him
lord of the inferior world, set him down in paradise, a place fur-
nished with all things for necessity and delight; so it was becoming
the' divine wisdom and sovereign dominion, to discharge him from
meddling with one tree in the garden, as a testimony of his hold-
ing all of him as his great Landlord.

(4.) It was a most proper moral instrument, and suitable mean,
to retain man in his integrity, who though a happy creature, was
yet a changeable one. So far was it from being a bar to his farther
happiness, as Satan alleged, Gen. iii. 5. The tree of knowledge, as
it stood under that prohibition, was a continual monitor to him to
take heed to himself, a watchword to beware of the enemy ; & plain
lecture of his mutable state, wherein he might learn that he was
yet but in favour on his good behaviour. Besides, it was a sign of
emptiness hung at the door of the creation, with that inscription,
“ Here is not your rest;”’ so pointing him to God, as the alone
fountain of happiness, forasmpch as there was a want even in
paradise.
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(6.) It was a compend of the law of nature. Love to God and
one’s neighbour was wrapt up in it; and all the ten commands were
eminently comprehended therein. For in not eating thereof he
would have testified his supreme love to God, and his due love to his
posterity ; and in eating thereof he cast off both, and so broke all
the ten commandments.*

The nature of the Obedience due by man to the Law.

Secondly, Let us consider what kind of obedience to the law Adam
was, by this covenant, obliged to yield, as the condition of it. To
this twofold law he was to yield,

1. Perfect obedience. Imperfect obedience could mot have been
accepted under this covenant; neither for justification, for it would
have condemned man, Gal. iii. 10, formerly cited ; nor under the
covenant of grace could it te accepted for that end neither, Matth.
iii. 15 ; as it became the second Adam to fulfil all righteousness ;
nor yet could it be accepted in point of justification under that co-
venant, though under the covenant of grace it is. The reason
is, because under the first covenant the work must be accepted for
its conformity to the law, and then the person for the work’s sake ;
but imperfect obedience could never be accepted of God for its own
sake ; for God is ¢ of purer eyes than to behold evil, and cannot
look on iniquity,” Hab.i. 13. But under the second covenant the
persons of believers are first accepted for Christ’s sake, Eph. i. 6;
and then their works for the same Christ’s sake, Heb. xi. 4.
So then the condition of this covenant was perfect obedience, and
that,

(1.) Perfect in respect of the principle of it. His nature, soul,
and heart behoved always to be kept pure and untainted, as the
principle of action. So the law is explained, Luke x. 25—28,
¢ And behold, a certain lawyer stood up, and tempted him, saying
Master, what shall I do to inherit eternal life 2 He said unto him,
‘What is written in the law 2 how readest thou? and he answering,
said, thou shalt love the Lord thy God with all thy heart, and with
all thy soul, and with all thy strength, and with all thy mind: and
thy neighbour as thyself. And he said unto him, Thou has answered
right ; this do, and thou shalt live.” Where the least blemish is
in the soul, mind, will, or affections, it must needs make the actions
sinful; ¢ Who can bring a clean thing out of an unclean ?” Job
xiv. 4; “ A corrupt tree cannot bring forth good fruit,” Matth. vii.

* How Adam, by eating the forbidden fruit, broke all the ten commandments, see
proved in the Fourfold State, state 2, Head 1; under the title, * How man’s nature
was corrupted,’’
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18. 'Where there is any indisposition for, or reluctancy to daty,
there is a blemish in the frame of the sonl. Therefore of necessity
man behoved to retain a perfect purity in his soul, as the condition
of that covenant. God gave man a heart perfectly pure, and com-
manded him to keep it from being in the least tainted ; put on
him a fair white garment of habitual inherent righteousness, and
commanded it to be kept free from the least spot, under the pain of
death.

(2.) Perfect in parts, nowise defective or lame, wanting any part
necessary to its integrity ; James i. 4. And it behoved to be thus
perfect. [1.] In respect of the parts of the law, Gal.iii. 10. His
obedience behoved to be as broad as the whole law, natural and po-
sitive ; extending to all the commands thereof laid on him ; nothing
committed that the law forbade, nothing omitted that the law re-
quired. One link of this chain being broken, all was broke toge-
ther; ‘« For whosoever shall keep the whole law, and yet offend in
one point, he is guilty of all,” James ii. 10; [2.] in respect of the
parts of the man, Luke x. 27, 28, forecited. His mind, will, and
affections, his soul and his body, all of them behoved to be employed
in obedience to the law; and it behoved to be the obedience, as
of the whole law, so of the whole man. Thus was he bound to inter-
nal and external obedience in the whole compass of both, according
to the law. [3.] In respect of the parts of every human action,
Gal. iii. 10. The law requires in every such action, a goodness of
the matter, manner, aud end: a failure in any of these in any ome
action broke this covenant. So in every action what he did behoved
to be good, well done; and all to the glory of God, as the chief end.
The least mismanagement in any of these, the least squint look,
would have marred all.

(3.) Perfect in degrees, Luke x. 27, 28, above cited. His obe-
dience, as the condition of the covenant, was to be not only of equal
breadth with the law, but of equal height with it, in every point.
Every part of every action behoved to be screwed up to that pitch
determined by the law ; all that was lower than it was to be rejected
as sinful.

2. Adam was obliged to perpetual obedience, Gal. iii. 10. Not
that he was for ever to have been upon his trial; for that would
have rendered the promise of life vain and fruitless, since he could
never at that rate have attained the reward of his obedience. But
it behoved to be perpetual, as a condition of the covenant, during
the time set by God himself for the trial ; which time God has not
discovered in his word. The time of this life is now the time of
trial. Our Lord Jesus Christ, in the room of the elect, obeyed the
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law about the space of thirty-three years; for so long he lived.
‘Whatever was the time appointed for man’s trial, according to the
covenant ; his obedience behoved to be perpetual during that time,
without interruption of the course of it, without defection and apos-
tasy from it ; till that time had expired in a course of continued
obedience, he could not have claimed the final reward of his work.
But that time being 8o expired, he would have been confirmed in
goodness, so that he could no more fall away, as a part of the life
promised. And the covenant of works would have for ever remain-
ed as man’s eternal security for, and ground of his eternal life ; but
no longer as a rule of his obedience, for that would have been to re-
duce him to the state of trial he was in before, and to have set him
anew to work as a title to what he already possessed, by virtue of
his supposed keeping of that covenant. Yet man could be in no
state, wherein he should not owe obedience to his Creator, no not in
the state of glory; and if he owed obedience still, he behoved still
to have a rale ; and for that effect, the law of nature, which is per-
petual, would have returned to its primitive constitution, the form
of the covenant of works being donme away from it; and so have
been man’s rule in the state of confirmation. Hence it follows,

(1.) That forasmuch as the Lord Jesus Christ has mended and
perfected that work, which Adam marred ; believers being united
to him, are 8o confirmed in a state of grace, that they cannot but perse-
vere, and that for ever. Hence it is observable, that the just by
faith are declared to be entitled to that very benefit which Adam
was by his obedience to have been entitled to ; Hab. ii. 4, * The just
shall live by his faith ;” namely, a life which shall persevere and en-
dure for ever. .And therefore the apostle useth that scripture to
prove the perseverance of believers, and the certainty of their eter-
nal salvation; Heb. x. 38, 39, “ Now the just shall live by faith;
but if any man draw back, my soul shall have no pleasure in him.
But we are not of them who draw back unto perdition; but of them
that believe to the saving of the soul.” And believers are declared
actually to have eternal life, though that life is not yet come unto its
full vigour, which is. reserved for heaven, John xvii. 3, ¢ This is
life eternal, that they might know thee the only true God, and Jesus
Christ whom thou hast sent.” 1 John v. 13, ¢ These things have I
written unto you, that believe on the name of the Son of God ; that
ye may know that ye have eternal life.”

(2.) Asit is in vain for Christless sinners, utterly impotent for any
good, to pretend to work that they may procure to themselves life ; so
believers ought not to work for life, or that they may, by their holi-
ness and obedience, gain life. For believers in Christ have life
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already in him, by virtue of his working perfectly and perpetually
in their room and stead ; and for them to pretend so to work for it,
is to cast dishonour on Christ’s perfect and perpetual obedience.
The truth is, holiness is a main part of that life and salvation we
have by Jesus Christ. “ Of him [t.e. God] are ye in Christ Jesus,
who of God is made unto us—sanctification,” 1 Cor. i. 30. ¢ Not
\)y works of righteousness, which we have done, but according to his
mercy he saved us by the washing of regeneration, and renewing of
the Holy Ghost ;”” Tit. iii. 5, « Who gave himself for us, that he might
redeem us from all iniquity, and purify unto himself a peculiar
people, zealous of good works,” Tit. ii. 14. And were there more
pressing of faith to obtain holiness, and less dividing of holiness
from life and salvation, making the former the means to procure to
ourselves the latter, there would be more true holiness in these
dregs of time.

(3.) They that are not holy have mo saving interest in Jesus
Christ ; and while they continue so, shall never see the face of God
in peace ; Heb. xii. 14, “ Follow—holiness,” says the apostle, * with-
out which no man shall see the Lord.”” 'Where is the man that pre-
tends to be in Christ, and to have faith, and yet makes no conscience
of a holy life, of the duties of piety towards God, righteousness and
mercy towards his neighbour ; but tramples on any of the ten com-
mandments ; I say to him with confidence, as the apostle Peter said
to Simon Magus, Aects viii. 21, “ Thou hast neither part nor lot in
this matter; for thy heart is not right in the sight of God.” Has
Christ fulfilled the covenant which Adam broke; and are not all
that are united to him made therempon partakers of life? How
can it be otherwise according to the faithfulness of God? Surely,
then, thon who art living in sin, and so art dead while thon livest,
hast no saving interest in him,

(4.) Though the believer is under the law of the ten command-
ments as a rule of life, he is not under the law as a covenant of
works in any sense ; neither does the law he is under adjudge him to
eternal life upon his obedience, nor lay him under the curse, and ad-
judge him to eternal death for his sins. Bat the law as to him is
stript of its promise of eternal life to obedience, and of its threat-
ening of eternal death to his sins. This is the apostle Paul’s doc-
trine; “ Yo are become dead to the law by the body of Christ,”
Rom. vii. 4; “Ye are not under the law, but under grace,” chap.
vi. 14; ¢ There is no condemnation to them that are in Christ
Jesus,” Rom. viii. 1; « That no man is justified by the law in the
sight of Cod, it is evident: for, the just shall live by faith, And
the law is not of faith; but the man that doth them, shall live in



198 THE CONDITION OF THE COVENANT.

them. Christ hath redeemed us from the curse of the law, being
made a curse for us,” Gal. iii. 11, 12,13. And how can it be other-
wise, unless one will say that Christ, by his perfect and perpetual
obedience, has not set his people beyond the reach of the curse, nor
secured their life ?

3. Adam was obliged to personal obedience. Hence says the
Lord, « Ye shall keep my statutes and my judgments; which if a
man do, he shall live in them,” Lev. xviii. b, which words the apos-~
tle Paul quotes; Rom. x. 5, ¢ Moses describeth the righteousness
which is of the law, That the man which doth these things shall live
by them.” It behoved to be personal obedience. Not that every
person of Adam’s race, according to the original constitution, be-
hoved to yield this obedience for himself, in order to obtain the
life promised. It is true, indeed, that all Adam’s children,
who should have been born and grown up, before the time
of his trial was expired, wonld have been obliged, (it would seem)
to that obedience for that end, in their own persons; and if they
had failed in it, the loss would have been to themselves, and to them-
selves only. This may be learned from the case of Eve, noticed be-
fore. But that in case Adam had stood out the whole time of his
trial, every one of his posterity after that should yet have been
obliged to yield obedience for life in their own persons is what I
cannot comprehend. For then, to what purpose was the represen-
tation of mankind by Adam ? for what end was he constituted their
federal head ? Itis plain, that by Adam’s breaking of the covenant,
death has come on them, who had no being in the world in Adam’s
time ; and how this can be consistent with the goodness of God, and
the equity of his proceedings, unless they were to have had the pro-
mised life upon ranning the set course of his obedience, I see not;
and therefore must conclude, that after Adam’s standing out the set
time, all mankind then standing with him, would have been con-
firmed ; and those who should afterwards have come into the world,
would not only have had original righteousness conveyed to them
from him, but bave been confirmed too in holiness and happiness, so
that they could not have fallen.

It is true, the covenant of works now proposes the same condi-
tion to every man under it, that it did to Adam, to be performed in
his own person for himself, if he will have life by it. The reason
is plain, Adam sinning is no more the representative in that cove-
nant, to act for them ; so they must take the same way every one
for themselves, that he was to have taken for himself and all his
posterity. While the pilot manages the ship carefully and skilfully,
s0 as she makes her way towards the port, the passengers have no-
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thing to do for their own safety, all is safe by his management ;
but if he run the ship on a roek, and split it, and make his escape,
every one of the passengers must be pilot for himself, and work for
his own life and safety.

But this obedience behoved to be personal in the following respects.
It behoved to be performed,

(1.) By man himself, and not another for him, Lev. xviii. 15, fore-
cited. The covenant of works knew nothing of a surety or media-
tor. “In the day thou eatest thou shalt die,” plainly imports,
that man, the moment he sinned, broke the covenant, and was a dead
man in law. If he could have provided a surety who should have
obeyed, when he disobeyed, that would not have fulfilled that cove-
nant, or kept it. If a surety was to have place, it behoved to be by
a new bargain, wherein a new representation was settled.

(2.) By one person, and not by more ; that is, the righteousness
of the covenant behoved to be of one piece, and not one part wrought
by one, and another part by another. The sinning soul behoved to
die; and imperfect righteousness could not be accepted in part,
more than it could be in whole, because such righteousness is not
righteousness indeed, but sinful want of conformity to the law.
Hence it follows,

[1.] That God’s accepting of a surety, as well as his providing
one for lost sinners in the second covenant, was purely of free grace.
For “in him,” says the apostle, * we have redemption through his
blood, the forgiveness of sins, according to the riches of his grace,”
Eph. i. 7; he might have held man to the first bargain, and made all
mankind utterly miserable without remedy, baving once broke the
first covenant. But the riches of sovereign free love and grace
brought forth a new bargain, wherein a surety was admitted, when
that benefit to us might have been refused ; yea, and was provided
by him too, when we could never have procured one to take that
burden on him for us,

[2.] That the purchase of our salvation by the precious blood of
Christ, which was a fall price for it, is so far from lowering the
riches of free grace in it, that it exceedingly heightens the same.
‘When you hear of free pardon and salvation to sinners, through the
satisfaction of Christ, beware of imagining, that satisfaction spoils
the freedom of it; but remember, that God the Father, Son, and
Holy Ghost, might have in justice inzisted on our own personal, per-
fect satisfying of the demands of the covenant of works; and yet
such was their love and grace to poor sinners, that the Father parts
with his Son to die for us, the Son lays down his life in our stead,
and the Holy Spirit freely applies his purchase to sinners. So that
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all is of free grace to us. If it had been consistent with the nature
of God, to have forgiven sin withont satisfaction, such remission
would have been of free grace; but when there behoved to be a sa-
tisfaction made, and God admitted a surety, and provided the same
himself, this speaks unspeakable riches of grace; As if a king
should give his own son to satisfy the law for a traitor, John iii.
16, “ For God so loved the world, that he gave his only begotten
Son, that whosoever believeth in him should not perish but have ever-
lasting life.”

[8.] That there can be no mixing of our own righteousness, in
greater or lesser measure, with the righteonsness of Christ, in our
justification, by the second covenant, Gal. iii. 12, * For the law is
not of faith; but the man that doth them shall live in them.” We
must betake ourselves wholly to the one or to the other. For the
demands of the first covenant must be answered, by that righteous-
ness on which we can be justified ; and unless we have of our own
a perfect righteousness to produce for that end, nothing we have can
be accepted in that point, since there is no admitting of a pieced
righteousness. And evident it is, that we cannot pretend to a per-
fect righteousness of our own, and therefore must go wholly to
Christ for one.

‘The Promise of the Covenant of Works.

Secondly, The promise to be accomplished to man upon his per-
formance of the condition. That was a promise of life, Rom. x. 5,
forecited, which was implied in the threatening of death in case of
sinning. For understanding the promised life, we must oonsider the
condition to be performed, two ways.

1st, In the course of its performance, while man should have been
in the way running the race of his obedience to obtain the crown;
while he should have been on his trials for the subsequent reward,
holding the way of God’s commandments, and walking in the path
chalked out to him by the divine law, during the time of his proba-
tion, without going off the way in the least. In this case the pro-
mise would have held pace with his continuance in the course of
obedience. And by virtue of the covenant, he would have enjoyed
a concomitant reward of life. ¢ For in keeping of God’s commands,”
says the Psalmist, * there is great reward,” Psalm xix.11. This
is evident from the terms of the covenant in the text, which mani-
festly imply this, namely, While thou dost not eat thereof, thou shalt
surely live. Now, this promised life was twofold, natural and spi-
ritual, each of them perfeotly prosperous: for, in scripture lan-
guage, to live is to live prosperously, or in prosperity, 1 Sam. xxv.
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6. Aud man’s prosperily in the state of integrity, could not be a
mixed prosperity, as now in this sinful state, but truly perfeet, with-
out mixture of anything that might mar it. And as for the life it-
self, natural and spiritual, they were both given him in his creation.
So then the life promised, and to be accomplished in the course of
his performanee of the condition of the covenant, was,

A Prosperous Natural Life Promised.

1. A prosperous natural life, perfectly prosperous. The natural
lifoe was given to man by God’s breathing in him the breath of life,
Gen. ii. 7; knitting a rational soul unto his body, and so animating
it which was presently discovered by man’s breathing at his nostrils.
‘While that union betwixt the soul and body remains, man lives a
nataral life. And thus man should have lived prosperously, while
performing the condition of the covemant. This implied a threefold
benefit.

(1.) The continuation of natural life, Rom. vi. 23. . Man’s body
was indeed made of dust ; but, by virtue of the covenant-promise; it
would have been secured from returning to the dust again. As it
was created without any principle of death within it, so the covenant
barred all hazard of death from without it, from any other hand, as
long as that covenant should be kept. Till the bond of the ¢o-
venant was treacherously loosed by man himself, there was no loos-
ing of the silver cord that kaits soul and body together.

(2.) The vigour of natural life. The keeping of the covenant was a
perfect security against alldecay and languishing of natural life, which
tends unto death., Since man even in that state was to eat, drink,
and sleep, no doubt his body was to be supported by these means ;
but the frunits of the untainted earth were fitted for the preservation
of such a life; and while his soul continued pure, he could not but
make a regular use of them, according to the appointment of the
‘Creator.

(3.) The comfort of natural life, pure and unmixed with the sor-
rows of it, which are now felt, but not till sin entered. All men
know, that life is one thing and the comfort of life another; but
these could not be divided till the wedge of sin was driven to sepa-
rate them. This lay in these two things :—

[1.] Freedom from all evils and inconveniencies of life, which might
embitter it to him. What these are, we all know from experience ;
a flood of them being let out on the world with the first sin, not to be
dried up till the world end, and death and evil be cast into the lake
of fire; Gen. iii. 17—19, “ And unto Adam he said, Because thom
hast hearkened unto the voice of thy wife, and hast eaten of the

Vor. X1 ° ’
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tree of which | commanded thee, saying, Thou shalt not eat of it;
cursed is the ground for thy sake; in sorrow shalt thou eat of it all
the days of thy life. Thorns also and thistles shall it bring forth to
thee; and thou shalt eat the herb of the field. In the sweat of thy
face shalt thou eat bread, till thou return unto the ground; for out
of it wast thou taken ; for dust thou art, aud unto dust shalt thou
return.” Hence labour was to be without toil, strength without
mixture of weakness and uneasiness, health without pain, or sick-
ness, or indisposition of body.

[2.] The comfortable enjoyment of life with the conveniencies of
it, Gen. ii. 16, where the Lord God said unto man, ¢ Of every tree
of the garden thou mayest freely eat.” Life itself sometimes is
burdensome now, and the good things of it are beset as with thorns
and briers; but innocent Adam could have had none of these things
to complain of. He was lord of the inferior creatures, and they
were at his disposal. What joy and comfort the creatures conld
yield to him, he was master of, and could not but have a more ex-
quisite taste of than any man since. He was clothed with the
greatest honour, and had it with the profits and refined pleasures of
life, together with God’s favour.

‘We know then where to lay the blame of the miseries of this life
and death itself. The breaking of that covenant opened the sluice
to that flood of them which now overflows the world.

A Prospero us Spiritual Life Promised.

2. A prosperous spiritual life, perfectly prosperous. The soul of
man was and is in its own nature immortal, not liable to the disso-
lation to which the hody is subjeet. But besides, it was endowed
with spiritual life, whereby it lived to God in union and communion
with him, as bearing the image of God, a lively image of his righte-
ousness and holiness, Gen. i. 7, Eccl. vii. 29. And thus man would
have lived prosperously, performing the condition of the covenant.
And this implied a fourfold benefit. '

(1.) The continuation of the image of God in him, the uprightness
of his nature in which he was created. Nothing could have marred
that while the covenant was kept. The knowledge of his mind
would have remained with him, as would also the righteousness of
his will and the holiness of his affections. That glorious likeness to
God in which he was created, was a beauty which nothing but sin
could mar. )

(2:) The continuance of the love and favour of God. He was the
friend of God, the favourite of heaven; and as long as he kept the
covenant, nothing could dissolve the friendship. Life lies in God’s
favour, and upon his good behaviour he was surely to enjoy it still.
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It could never have left him, as long as he kept God’s way, For
God cannot but love, favour, and delight in his own image, in whom-
soever it is preserved entire.

(3.) Ready access to God, and fellowship with him. The cove-
nant was a covenant of friendship; and while sin was kept out
there was nothing to mar his intercourse with God. He would still
have had immediate communion with God ; for there was no need of
a mediator where there was no breach, Gal. iii, 20, The means of
communion with God, prayers, praises, &ec. would at no time have
been dry wells of salvation to him; no desertions, nor hidings of
God’s face, could have place,

(4.) Lastly, The daily comfort of his performance. He would
still have had the pleasure there is in the very keeping of God’s

commands, and the comfortable feast of the testimony of a good
~ eonscience, upon every piece of obedience performed. And tha
greater this would have been, the longer he had continued, and the
nearer he had come to the end of his race, where was the crown to
be received. :

Thus we may see God’s bounty and man’s ingratitnde. He had
wages in hand allowed him, a present reward of his work, accord-
ing to that, “ Thoun shalt not muzzle the mouth of the ox that tread-
eth out the corn.” Yet would he needs better his eondition before
the time, and 8o quite marred it.

Eternal Life in Heaven Promised.

2dly, 'We may consider the condition to be performed, as ac-
tually performed, and completely fulfilled. God had appointed to
man a time of trial and probation, during whioh he was carefully
to take heed to himself, that he obeyed perfectly and perpetually, as
being liable to sin ; and so to give proof of himself, of his awful re-
spect to his Creator’s will, and his right management of the talents
given him by his great Lord to trade with. In this case, viz, upon
man’s standing in his innocence till that time was expired, eternal
life was by the promise secured to him as the reward of his work,
Matth. xix. 17. And in it these four benefits were implied.

1. The confirmation of his soul in innocence, righteousness, and
holiness, that he should be set beyond bazard of sinning, and that
for evermore, as the confirmed angels are. Being justified upon his
perfect, personal, and perpetual obedience, this wounld have followed
of course, according to the temor of the covenant; otherwise he
would have been for ever npon trial, which is inconsistent with the
nature of the covenant. Mutability is woven into the very nature
of the creature, and so Adam was created mutable ; but he would
have beenm, upon his obedience, secured from actual liability to

02
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thange for evermore. The need of watching would have been over
with him in that case, as it is with the saints in heaven.

2. The setting of his body absolutely and for ever out of all ha-
zard of death, even remote hazard. While he was in the state of
trial, there was a possibility of death’s making an approach to it,
viz., on supposition of sin. But had the condition of the covenant
once been fully performed, there had been no more any possibility
of his dying, Rom. vi. 31, because no more possibility of sinning.

3. The settling of the love and favour of God upon him for ever,

without any hazard of his falling out of it. This also necessarily
would have followed on his confirmation in righteousness: The sun
of favour from God, from that time, should have shone so upon him,
as it could never more have gone down. The friendship would have
been so confirmed, that there should have been no more a possibility
of a breach for ever. : :
" 4, Lastly, The transporting of him soul and body to heaven, there
to enjoy the perfection of blessedness through eternity. He shounld
not always have lived in the earthly paradise, where he was to eat,
drink, sleep, &¢., but, in God’s own time, been carried to the hea-
venly paradise, to live there as the angels of God." He was happy
while he was in the course of obedience, and had communion with
God. - But there he wonld have been perfectly happy, and had more
near and full commuunion with God, Psalm xvi. ult.

I am not here to launch forth into the subject of heaven’s happi-
ness, which man should have enjoyed by this covenant, had he kept
it. Only in a word, for the substance of it, it would have been the
same that the saints shall enjoy for ever; for it was the life which
Adam lost for himself and his posterity that Christ purchased by
his obedience and death for his spiritual seed, Rom. x. 5, compared
with Hab. ii. 4, both forecited. And that was eternal life in hea-
ven without controversy. Our Lord Jesus Christ himself proposing
the covenant of works to a legalist, holds forth eternal life as the pro-
mise of it to be had on the performance of the condition; Luke x.
25—28, ¢ And behold, a certain lawyer stood up, and tempted him,
saying, Master, what shall I do to inherit eternal life? . He' said
unto him, What is written in the law ?2 how readest thou? .And he
answering, said,  Thou shalt love the Lord thy God with all thy
heart, and with all thy soul, and with all thy strength, and with all
thy mind ; and thy neighbour as thyself. And he said unto him,
Thou hast answered right; this do, and thou shalt live.” And the
weakness of the law to give eternal life now, proceeds only from
our inability to fulfil that condition of it, Rom. viii. 3. For which
cause, Christ put himself in the room of the elect, to fulfil that obe-
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dience which they were unable to give, Gal. iv. 4, 5, and so conse-
quently gained the life to them which they should otherwise have
had if man had not sinned. Besides, it is evident, that by the
breach of this covenant man now falls under the sentence of eternal-
death in hell; therefore, on the grounds of the goodness of God,
and the equity of his proceedings, one may conclude that eternal life.
in heaven was promised.

The difference between Adam’s and the saints” heaven.

Yet there would have been considerable difference betwixt inno-

cent Adam’s heaven, and the Mediator’s heaven, which the saints
shall be possessed of; but the advantage lies to the side of the
latter. There are four things that would have been wanting (if I
may so speak) in innocent Adam’s heaven, that will be found in the
saints’ heaven.
- (1.) The additional sweetness of the enjoyment that arises from
the experience of want and misery. Two men are set down at a
feast ; the one never knew what hunger and want meant ; the other
never got a full meal all his days, but want and hunger were his
daily companions. 'Which of the two would the feast be sweetest
to 2 The case is plain. Sin is the worst of things, there is no good
in it; the effects of sin, sorrow, misery, and trouble, are bitter ;
but God permitted the one, and has brought the other on, in depth
of wisdom ; for out of these is a sauce drawn that will give an ad-
ditional sweetness to the supper of the Lamb in the upper house.
‘While the saints walk in their white robes, and remember the
filthy, ragged, black garments they went in some time a-day, it
will raise their praises a note higher than innocent Adam’s, while he
should have looked on his, which there was never a spot upon.
‘When after many tossings on the sea of this world, and the numer-
ous floods of difficulties and dangers from sin and Satan which have
beset.them, the saints happily arrive on the shore of the heavenly
Canaan, their relish of the pleasures to be enjoyed there will be
the greater and the more ‘delightful.

(2.) The fairest flower in heaven to be seen by bodily eyes, would
have been wanting in innocent Adam’s heaven, namely, the man
Christ. It is a grofindless, anti-scriptural notiom, that the Son of
God would have been incarnate, though man had never sinned, John
iii. 16; 1 Tim. i. 15. It was for sinners the Saviour was sent.
The ruin of man’s nature in the first Adam, was the occasion so-
vereign love took to raise it up to the highest possible pitch of glory
and dignity, in the person of the Son of God. There our nature is
personally united to the divine n ;ture, even in the person of the
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Son; and the man Christ is in heaven more glorious than a thousand
suns. It is true, Adam would have had the sight and enjoyment of
God, Father, Son, and Holy Ghost ; but he could not have said, as
they, Behold God in our nature, our elder brother, &ec.

(3.) The charter, written with blood, securing the enjoyment of
heaven’s happiness. Adam would have had good security indeed for
it, by the fulfilled covenant of works; but behold a more glorious
charter, the covenant of grace, written with the blood of the Son of
God, Heb. xiii. 20. Every draught of the well of the water of life
innocent Adam would have had in his heaven, he might have cried
out with wonder concerning it, O the gracions reward of my obedi-
ence! But the saints shall say of theirs, The glorious purcbase of
my Redeemer’s blood ; this is the purchase of the Son of God, Rev.
vii. 9, 10, ¢ After this I beheld, and lo, a great multitude which no
man could number, of all nations, and kindreds, and people, and
tongues, stood before the throne, and before the Lamb, clothed with
white robes, and palms in their hands; and cried with a lond
voice, saying, Salvation to our God which sitteth upon the throne,
and unto the Lamb.”

(4.) Lastly, The manner of living, as members of the mystical body
of Christ. Innocent Adam would have lived for ever in heaven as
the friend of God; but the saints shall live there as members of
Christ, John vi. 57, and xiv. 19. They shall be more mnearly allied
to the Son of God than Adam would have been, Eph.v. 30. He
will be their husband in an everlasting marriage-covenant, their
elder brother, the head, of which they are members, and through
whom they will derive their glory, as they do their grace, from the
Godhead, as united to Christ, the prime receptacle of grace and glory,
Rev. vii. ult., ¢ For the Lamb whieh is in the midst of the throne, shall
feed them, and shalllead them unto living fountainsof waters ; and God
shall wipe away all tears from their eyes.” Rev. xxi. 23, ¢‘ And the
oity had no need of the sun, neither of the moon to shine in it; for
the glory of God did lighten it, and the Lamb is the light thereof.”

Thus have I shown you the nature of the promise of the cove-
nant of works, and the life therein made over conditionally to man. If
we consider the life Adam could have expeoted from God, in a
course of obedience, though there had been no covenant, we say,
Adam performing obedience, according to the natural law written in
his heart, would have had a prosperous life and being, while he had
a being ; this Adam might conclude from the good and bountiful
nature of God. But still it would have been consistent with the na-
ture of God, to have withdrawn his supporting hand from man, so as
he might have ceased to be any more. And this would have been
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but taking away freely what he gave freely, being under no obliga-
tion to continue it ; for even Adam’s. innocent works could not have
properly merited at God’s hand, Rom. xi. 35, ¢ Who hath first given
to him, and it shall be recompensed unto him again?”’ They could have
only merited improperly, by virtue of compact not by the mtrmsxo
worth of the thing. Here, -
[1.] The continuation of life to Adam, even while he continued
obedient, was entirely due to the covenant God was pleased to make
with him. And here was grace even in the covenant of works, that
God was pleased by promise to secure the continuance of man’s be-
ing, while he continued obedient. _
~ [2.] The right that Adam counld have pled to eternal life in hea-
ven, by virtue of his obedience, was entirely founded on the cove-
nant. If God had not revealed to him the promise of it, he could
not have known that he should have had it, nor could he bave de-
manded it, The natural law had no such promise. And here was
more grace in the covenant of works. And therefore it is no won-
der, that though men overturn the gospel-doctrine of free grace, yet
they will not take with it. The Pharisees of old, Luke xviii. 11,
and the Papists to this day, own free grace in their profession; and
what wonder, since innocent Adam, pleading life mpon his works,
could not have denied but he was debtor to free grace? But here-
lies the matter; they pat in their own works, their repentance, ho-
liness, and obedience, (turning faith into a work, that it may go in
with the rest), between free grace and them, making themselves but
debtors to it at second hand for life and salvation. And if one shall
tell sinners, Here you are to do or work nothing for life and salva-
tion, but only receive the free grace gift of life and salvation from
Christ by faith, and be debtors at first hand ; though withal we tell
them, that repentance, holiness, obedience, and good works, are the
inseparable attendants of faith; they cry out, Error, Antinomian-
ism, Licentious doctrine! Yet it is the doctrine of the gospel, Tit.
iii. 5; Eph.ii. 8. And it is not the doctrine of the gospel, nor does
the.apostle say, “By grace ye are saved, through works;” for so’
would Adam have been saved according to the covenant of works,
being debtor to free grace at the second hand, which the proud Pha-
rise¢ was content to be. It is true, Adam’s obedience was perfect,
ours is not ; but buying is buying still, though one buy ten times be-
low the worth, as well as when he buys at the full value.

The Penalty of the Covenant of Works.

Thirdly, We come now to consider the penalty in case of man’s
breaking the covenant, not fulfilling the condition. This was death,
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death in its full latitude and extent, as opposed unto life and pros-
perity. Thisdeath was twofold. And we may speak of it as a thing
that has fallen out.

Legal Death.

- First, Legal death, whereby man sinning became dead in law,
being a condemned man, laid under the eurse, or sentence of the law,
binding him over to the wrath of God, and to revenging justice ;
“ For as many as are of the works of the law, are under the eurse.
For it is written, Cursed is every one that centinueth not in ahl
things which are written in the book of the law to do them,” Gal. iii.
10. Thus was man to d&ie the day he should break the covenant ;
and thus he died that very moment ke sinned, becanse by his sin he
broke the holy, just, and good law of God; set himself in opposi-
tion to the holy nature of God, and cast off the yoke of submis-
sion to his Creator. This was an actnal liableness to all miseries
for satistying offended justice. Thus the clouds gathered over his
head, to shower down upon him; and thus was he girded with the
cords of death, which neither himeelf nor any other creature could
loose.

Real Death.

Secondly, Real death, which is the execution of the sentence, Peut.
xxix. 19, 20; the threatened evils, and punishments contained in
the curse of the law, eoming upon him. And of this there are se-
veral parts, all which man became liable to, or fell upon him, when
he sinned. We take them up in these three; spiritual, natural,
and eternal death.

Spiritual Death.

1. Spiritwal death, which is the death of the soul, and spirit of
man, Eph. ii. 1, where the apostle mentions a being *dead in tres-
passes and sins.” This results from the separation of the soul from
God, by the breaking of the silver cord of this covenant, which knit
innocent man to God, causing him to live, and live prosperously, as
long as it was unbroken ; but being broken, that union and commu-
nion was dissolved, and they parted, Isa. lix. 2. Thus man was se-
parated from the fountain of life, upon which death necessarily en-
sued. This death may be considered,

1st, As immediately seizing him upon the breaking of the cove-
nant. And thus a twofold spiritual death seized him, as the pe-
palty of the covenant ; a moral and a relative death.

(1.) A moral death of the soul, by which it was. divested of the
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image of God, viz. saving knowledge, righteousness, and holiness ;:
and the whole nature was corruptod, Eph. ii. 1; and so left destitute
of a principle of vital spiritual actions, that it can no more think,
will, or do anything truly good, than a dead man can perform the
functions of life, Rom. iii. 10, 11, 12, where a dreadful picture of
the corruption of human nature is given;  As it is written, There
is none righteous, no not one; There is none that uanderstandeth,
there is none that seeketh after God. They are all gone out of the
way, they are together become unprofitable, there is none that doth
good, no not one.” The soul of man was a curious piece of work-
manship, made by the finger of God ; it was set up, and set a-going
for its Master’s use, like a wateh; but sin broke the chain and
spring ; so that all the wheels of a sudden stood moveless and could
g0 1o more.

(2.) A relative death of the soul, by which the blessed relation
man stood in to God was extinguished. He was no more the friend
of God, and the favourite of his maker. This was death indeed,
Psalm xxx. 5. He enjoyed the friendship, favour, and fellowship
of God, upon his good behaviour ; he sinned, and so he behoved to
lose them. Thus God became his enemy as Rector and judge of the
world, and he was set up as a mark for the arrows of wrath.

2dly, As preying upon the soul of man, through the course of his
natural life in the world. Sin laid the soul as it were in the grave,
the house of death; and there being dead while the man liveth, de-
vouring death works and preys in, and upon it, two ways :—

(1.) In the progress of sin and corruption in the soul, as the body
in the grave rots more and more, Psalm xiv. 3. The soul being
spiritually dead, the longer it lies in that case, the more loathsome
and abominable it becomes. Swarms of reigning lusts breed in if,
and are active therein ; the remains of the image of God are defaced
more and more in it, and the soul still set farther off from God. All
actual sins are the workings of this death, the motions of the ver-
minating life of the soul in the grave of sin, Eph. ii. 1, 2. So that
they are not only sins in themselves, but punishments of the first
sin, which cannot cease to follow on God’s departisg from the soul ;
which may persuade us of the absurdity of that principle, That there
is' mo sin in hell.

(2.) In strokes of wrath on the soul. Where the carcase is, there
these, like 80 many eagles, gather together. The sinning soul be-
comes the centre, wherein all manner of spiritual plagues meet to-
gether, as worms do in bodies interred, to feed thereon, Job xx. 26.
These are manifold ; some of them felt, as sorrows, terrors, anxieties,
losses, and troubles, crossing the man’s will, and so vexing, fretting,
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and ditqnieti'ng him. Those are indeed a death to the soul, having
a ourse in them, like so many envenomed arrows shet into man;
some of them not felt, so as to make the man groan under them, as
blindness of mind, hardness of heart, strong delusions, but they are
the more dangerons, as wounds that bleed inwardly.

Natural Death.

2. Natural death, which is the death of the body. This results
from the separation of the soul from the body. It is twofold;
stinged and unstinged death. Unstinged death parts the soul and
body indeed, but not by virtue of the curse for sin. This is the lot
of the people of God, 1 Cor. xv. 55, and is not the penalty of the
covenant of works; for thatis death with the sting of the curse,
Gal. iii. 10, whioh death Christ died, which penalty he paid, and so
freed believers from it, Gal. iii. 13. So that there is a specifical
difference betwixt the death of believers and that death threatened
in the covenant of works; they are not of the same kind, no more
than they die the death that Christ died.

The natural death, the penalty of the cdvenant of works, then, is
not simply the death of the body, but the stinged death of the body,
the separation of soul and body by virtue of the curse ; that as they
joined in sin against God, they might be separated for the punish-
ment of it for a time ; though afterwards to be reunited at the re-
surrection, with a change of their constitution. For that there will
be a change on the bodies of the wicked, as well as on those of the
godly, is evident in that they shall continue united to their souls in
hell, without food, and under torments; either of which, according
to their present constitution, would dissolve their frame, and issue
. in death. Now, this natural death may be considered two ways, as
the penalty of the covenant of works, inwardly and outwardly.

1s¢, Inwardly, in the body of man. There death got its seat in
the day that he sinned; there it spread itself from the soul, where
it began that fatal moment of yielding to the tempter. And thus
it may be considered three ways; in its beginning, progress, and
consummation.

(1.) In the beginning of it. That day that man sinned he became
mortal, Gen. iii. 19. The crown of immortality, which he held of
his Creator, by virtue of the covenant of works, fell from off his
head, and he became a subject of the king of terrors. That day he
got his death’s wounds, of which he died afterwards. The mautiny
then began among the constituent parts of the body, (witness the ter-
ror, anxiety, and shame, causing a motion of the blood and spirits,
which before their sinning they were unacquainted with); and the
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end of that was the destruction and dissolution of the whole frame.

(2.) In the progress of it, in maladies and diseases, whereby death
carries on its subjects towards the house appointed for all living,
Eool. iii. 20. Every pain, gripe, or stitch, is death’s working like a
canker in the body of man. Every sickness and disease is a fore-
runner of death, coming before to give warning of the approach.
The sweat, toil, and weariness that man is liable to, are fore-tokens
of the body’s falling down at length into the dust, Gen. iii. 19.
Man has now his morning, mid-day, and afternoon; and then comes
the night. He has his spring, summer, and autumn, and then winter.
Like a flower he has his bud, blossom, fading, and then his falling
off. But innocent man would have had a lasting mid-day, summer,
and blossom. What follows these respectively, is owing to the
breach of the covenant. .

(3.) In the consummation of it, by the separation of the soul from
the body, Heb. ix. 27. The pins of the tabernacle being loosed, it
lies along upon the earth at length. The body of man like an old
house, falls all down together, while the soul, the inhabitant, makes
its escape, and leaves it. They joined in breaking of the covenant,
and are punished with separation ; the body going to the dust, and
the soul to God who gave it, to receive its sentence.

2dly, Outwardly, upon the creatures, upon which the body of man
has a dependence as to its life and welfare. 'What dependence we
have on the creatures as to this, every one kuows by experience.
‘Without the air we cannot breathe ; and as the temporature of it is,
it is well or ill with our bodies. On the product of the earth we
live ; the fruits thereof are the support of our natural life, with the
beasts that feed on them. The earth depends on the heavens; and
according to their influence upon it, so it is serviceable to us. See -
the chain of dependence among the creatures ; Hos. ii. 21, 22, ¢ And
it shall come to pass in that day; I will hear, saith the Lord, I will
hear the heavens, and they shall hear the earth; and the earth shall
hear the corn, and the wine, and the oil; and they shall hear Jez-
reel.” Now man’s natural life being so much bound up in these,
the life promised him in the covenant could not but comprehend the
continuing of these in their original constitution, Gen. i. 31, and fit-
ness for the support of man’s natural life and vigour, as means for
that end. And so death, the penalty of the covenant, must needs
spread itself even to them, and that upon the same score. Thus also
it may be considered three ways: in its beginning, progress, and
consummation.

(1.) In the beginning of it. And that was the curse laid upon
the creature for the sake of the sinner man ; Gen. iii. 17, ¢ Cursed
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is the ground for thy sake,” said the Lord unto Adam. Man be-
came vanity by his sin, and the creatures were made subject to
vanity on his account ; so that they could not reach the end of their
primitive constitution, but fainted as it were in the way;  For,”
says the apostle, Rom. viii. 20, ¢ the creature was made subject to
vanity.” Nay, such a burden lies on the creation, as makes the
whole to ¢ groan and travail in pain,” ver. 22. 'Where can we turn
our eyes now, but we may see death riding in triumph ? The earth’s
barrenness often paints death on the faces of the inhabitants there-
of, by scarcity and famine; the air is sometimes empoisoned with
pestilential vapours, that kill and sweep away multitudes; the fire
often burns and torments men ; the waters swallow them up ; beasts
wound, -bruise, and kill them; nay, we are not secure from the
very stones of the field. The very sun in the heavens approaching
to them scorches and causes languishing; and removing from us,
causes us shiver with cold; and holding itself under clouds, damps
men’s spirits. For death has spread itself over all. ,

(2) In the progress of it, Psalm cii. 26. Man’s declining in the
several ages, is manifest. Men are of less stature, less bones and
strength, than sometime they were. And why, but because our
mother earth is past her prime, and entered into her old age, and
her breasts afford not such nourishment as in her youth? Hence
man’s days are very few now in comparison of what they were be-
fore the flood, when the curse had not sunk so deep into the earth,
as it has done from that time, when it had well nigh extinguished
her vigour. And whence is this weakness in the earth, but from
this, that the heavens also faint, are waxed old, and afford no such
influences as before 2 And whence is that but from the sin of man
in breaking the covenant of friendship with God, pursued by death,
which extends itself to all things that have any hand in preserving
that life, which it has a commission to take away ?

(8.) In the consummation of it, in the destruction by fire that is
awaiting the world. For “in the day of the Lord the heavens shall
pass away with a great noise, and the elements shall melt with fer-
vent heat, the earth also, and the works that are therein shall be
burned up,” 2 Pet. iii. 10, The visible heavens and the earth are
now like an old worn garment ; then shall the old worn garment be
rent in pieces, and cast into the fire. Man’s old house, the earth,
that has often been made to shake with earthquakes, shall then fall
all down to ashes together; and the noble furniture of it, God’s
works and men’s works in it shall be burnt up. The roaring seas
shall be silent at length, and be no more. Yea, the sun, who now
runs his race like a strong man, shall fall as breathless. And the
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world, that beautiful fabric of heaven and earth, shall have a dying
day. The death threatened in the covenant of works shall pull
all down together. And then death itself, with all the appurtenances
thereof, shall be pent up in hell for ever, Rev. xx. 14, by the power
of the glorious Mediator, Isa. xxv. 8.

Eternal Death.

" (3.) Eternal death, which issues from the eternal separation of
both soul and body from God in hell, Matth. xxv. 41. This is the
full accomplishment of the curse of the covenant of works; and pre-
supposes the union of the soul and body, in a dreadful resurrection
to damnation ; the criminal soul and body being brought forth from
their separate prisons and joined together again, that death may. ex-
ercise its full force upon them for ever and ever. That this was the
penalty of the covenant of works, is manifest from the event testi-
fied by the holy scriptures, this being the lot of all those who, not
embracing the covenant of grace, live and die under the covenant of
works. For, says the apostle, 2 Thess. i. 7—9, ¢ The Lord Jesus
shall be revealed from heaven with his mighty angels, in flaming
fire, taking vengeance on them that know not God, and that obey
not the gospel of our Lord Jesus Christ: who shall be punished
with everlasting destruction from the presence of the Lord and from
the glory of his power.” And this death may be considered.two
ways, a8 flowing from the sanction of the covenant of works, and
from the nature of the creature fallen under that sanction.

1st, As it flows from the sanction of the covenant of works, re-
- quiring satisfaction to offended justice, and all the wronged attri-
bates of God. And thus it is a punishment inflicted to satisfy for
the offence, and repair the honour of God impaired by man’s sin.
‘And that punishment is twofold; the punishment of loss, and the
punishment of sense.*

(1.) The punishment of loss; Matth. xxv. 41, ¢ Depart from me,
ye cursed.” - Man ha¥ing sinned, and this death once seizing him, he
is deprived of God’s favour, and all comfortable communion with
him of any sort is blocked up. The sun sets upon him, and the
midnight darkness of God’s forsaking of his creature falls on. Jus-
tice suffers not one grain of comfort to be put into the sinner’s cup.
All the least chinks, by which the least beam of the Lord’s counte-
nance might shine inte the soul are stopt, and the creature is left
absolutely comfortless. Thus it is with the damned in hell; and

® The reader, if he pleases, may peruse, for a more full account of this awful sub-
ject, what our author bas said upon it in the Fourfold State. State iv., head 6.
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thus Christ, as man’s surety, had the sun of his Father’s countenance
eclipsed, Matth. xxvii. 46, when he oried with a loud voice, “ My
God, my God, why hast thou forsaken me %

(2.) The punishment of sense, in most grievous torments of soul
and body; Matth. xxv. 41, “ Depart from me, ye cursed, into ever-
lasting fire.” When death has proceeded thus far with the sin-
ner, the waves of God’s wrath go quite over his head, arrows of
vengeance dipt in the poison of the curse fly at him continually.
‘Who knows the power of them? Psalm xo. 11. The damned are
inexpressibly miserable under them for ever and ever. By them
was the heart of our glorious Redeemer ¢ melted like wax, in the
midst of his bowels,” Psalm xxii. 14.

All this is requisite to shew just indignation against sin, and to
wipe off the stain left by it on the honour of God.

2dly, As it flows from the nature of the creature fallen under
the sanction of the covenant. And thus in this death, these dreadful
circumstances do concur,

(1.) An irrecoverable loss of God’s friendship, favour and image,
Matth. xxv.41. No more communication for ever can be between
God and the creature brought to this dreadful case. All passage of
sanctifying influences is stopt; the curse lies on the creature, which
bars all emanations of love and favour from heaven, and leaves it
under unalterable barrenness. The holy frame of the soul marred
by sin, must remain so, never to be mended.

(2.) Perpetual bitter despair, Mark ix. 44. The creature once
sunk into this sea of wrath, can never get up its head, nor see the
shore ; and knows it never shall. Hence absolute despair seizeth
them, and all hope is plucked up by the roots. This lies as a talent
of lead upon them, and must continually cut them to the heart.
‘When the man Christ was forsaken of his Father, he knew he was
able to get through the floods of wrath, and that he would at length
joyfully set his foot on the shore; but that was because he was God
as well as man. But weak man can never ge# through.

(3.) Continual sinning. Think and act they must; and how can
they but sin, when their corrupt nature remains with them in hell ¢
Submission to just punishment is their duty; but how can they do
that in whose hearts is not the least measure of God’s grace? Nay,
they will gnash their teeth, in rage against God.

(4.) The eternity of the whole. Because they cannot pay out the
debt to the full, therefore must they ever lie in the prison. The
wrong done by sin to the honour of God is an infinite one, becanse
done against an infinite God; and therefore the satisfaction can
never be completed by a finite sufferer. So the yoke of punishmént
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is wreathed about the neck of the sinner for ever and ever, never to
be taken off. ' :

This ‘was the penalty of the covenant of works. And thus much
of the parts of the covenant.

The Seals of the Covenant of Works,

Thirdly, 1 shall consider the seals of the covenant of works,
whereby it was confirmed to Adam. It has pleased God to append
seals to his covenants with men in all ages, for the confirmation of
their faith of the respective covenants ; and this covenant seems not to
have wanted some seals appended thereto for the same effect. Though
innocent Adam was not called to faith in a redeemer, no such abjeot
of faith being revealed, or competent in that state ; yet was faith in
God always a duty of the first command, and innocent Adam under
this covenant was required to have and exercise a faith agreeable to
the nature of the covenant he was under. That was, a firm persua-
sion that he should have life upon his performing of perfect obe-
dience, but should die upon the least disobedience to his Creator.
And according as he maintained this faith so was his obedience.
Therefore Satan set himself first of all to attack the faith of our
first parents, Gen. iii. 4 ; and when he had got it knocked on the
head, then he carried his ruining project according to his wish. No
wonder then he still sets himself in a peculiar manner against that
grace. Now, for confirming this his faith, there were two sacra-
mental seals appended to the covenant.

1. The tree of the knowledge of good and evil, Gen. ii. 17. What
sort of a tree it was the scripture doth not determine, nor do the
Jews pretend to define. Some gather from Cant. ii. 3, that it was
an apple tree. But it is plain from the original text, that these are
not the words of Christ, but of the spouse te Christ; and the book
being allegorical, it is too slender a ground at best to build such a
fact upon. Whatever it was, it was not so called, as having a
power really to make men wise. So the tempter pretended, Gen. iii.
6, but he was a liar from the beginning, John viii. 44. But it was
a sign both of good and evil ; sealing to him all good while he should
abstain from it, and evil if he should eat ot it; and so confirming
his faith in both parts of the persnasion of it. And eventually, by
eating of it, he knew good by the loss of it, and evil by the feeling
of it. Though it was not to be touched, it might be secen, even as
the rainbow, the seal of the covenant with Noah.

2. The tree of life, Gen. ii. 9. The which, though it might be an
excellent means of preserving the vigour of natural life, as other
trees of paradise also, yet it could not have a virtue in itself of mak-
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ing man every way immortal. But it was a notable sacramental
sign of life and eternal happiness, according -to the nature of that
covenant. The which is intimated by the eternal quickening virtue
of our Lord Jesus Christ to the perfect happiness of the saints, com-
ing under that name in the New Testament, Rev. xxii. 2; he
being that in reality which the tree of life did signify. And
thus the eating of it served to confirm Adam’s faith, according
to that covenant, namely, his persuasion of life upon perform-
ing of perfeet obedience. The which is clearly intimated, Gen. iii.
22. Bat man having, by his sin, lost his right to the life signified,
could no more be admitted to the partaking of the sacramental sign
of it.

The Doctrine of the Covenant of Works applied.

Use. 'What is said upon this sabject, serves for instruction, refu-
tation, and exhortation.

Use I. For instruction. Here asin a glass ye may see several
things, concerning God, concerning man in his best estate, concern-
ing Christ, and concerning man in his present fallen state.

1. Concerning God, look into this covenant, and behold,

1s¢, The wonderful condescension of God, and of his goodness and
grace toward his creature man. He stoopt so low as to enter into a
covenant with his own creature, a covenant wherein he shewed him-
self a most bountiful and gracious God towards man. Man was not
at his own, but God’s disposal. Death was the natural wages of sin,
but the life promised could not have been pleaded, but upon the foot
of a covenant. Before that covenant man was bound to all obe-
dience ; but God was free to have disposed of him, after all, as he
should see meet. But he made himself debtor to man for eternal
life, upon his performing of perfect obedience; yet in the meantime
his strength to obey was all from God, and there was no proportion
betwixt man’s work and the reward.

2dly, The spotless holiness and exaot justice of God against sin.
.When we look to the condition and the penalty of this covenant, we
must needs cry out, “ Who is like unto thee, O Lord, glorious in ho-
liness 2 Exod. xv. 11, and, ¢ Thou art of purer eyes than to behold
evil, and canst not look ‘on iniquity,” Hab. i. 13. See here, sinners,
how God looks on the least sin. Is it not the abominable thing
which he hates with a perfect hatred? Such an evil it is as is
enough to ruin a world of creatures amongy whom it spreads its
baleful influence, and to dissolve the whole fabric of heaven and
-earth, - v
. 2. Concerning man in his state of primitive integrity.
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"1st, Man.was a holy and happy creature in his first state. He
was a spotless creature, meet to transact with God, and to entertain
communion with him, immediately by himself without a Mediator.
He was able to obey perfectly all the ten commandments. He was
happy in God’s favour and covenant-friendship. Ah! how.is he
now fallen like a star from heaven.

2dly, Man at his best estate, stauding on his own legs, is a fickle
creature, liable to change. The penalty set him in the covenant,
spake him to be mutable, capable of forgetting his duty to his
Maker, and his own interest; and the doleful event confirmed it.
‘Why should men put their trust in men, and make flesh their arm ?
The most accomplished mere man that ever was on earth, was-cap-
able of being unfaithful to his trust, and actually was so. No won- -
der now that every man be a liar.

3. Concerning Christ the Saviour of sinners, behold here,

1st, The absolute necessity of a Surety in the event of a breach
of this covenant. The condition was so high, and the penalty so
dreadful, in this covenant, that being once broken, it was beyond
the power of man to retrieve the matter. He must bear the heavy
penalty, and that he could never discharge. He must begin again,
and fulfil the condition ; and that was beyond his power. Therefore
there behoved to be a- surety to act and suffer for man, or he was
roined without hope of relief. Hence said our blessed Surety,
“Ought not Christ to-have suffered these things?” Luke xxiv.26.
No creature was able to have undertaken this important office ; it
was a burden too heavy for angels. Only he who was God as well
as man could perform the arduous task. ’

2dly, The love of Christ to poor sinners in becoming Surety for
broken men. ¢ Greater love” (says our Lord, John xv. 13.) “ hath
no man than this, that a man lay down his life for his friends.” ¢ God
commendeth his love towards us,” (says the apostle, Rom. v. 8.),
“in that while we were yet sinners Christ died for us.” None less
than God man was able to answer the demands of this covenant,
when once broken; therefore the Son of God was pitched upon
to be the second Adam, to repair the breach made by the first ;
Psalm Ixxxix. 19, ¢ I have laid help: upon one that is mighty ;
I have exalted one chosen out of the people.” And when there
was no helper, he offered” himself to undergo the burden; Psalm
xl. 6, 7, “Sacrifice and offering,” said this blessed Helper, ¢ thou
didst not require ; mine ears hast thou opened ; burnt-offering and
sin-offering hast thou not required. Then said I, Lo, I come.” If
ever ye would see what Christ has done for sinners, so as to be ra-
.vished with admiration of his matchless performance, study the

Vou. XI. P
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covenant of works which he fulfilled as the second Adam, after it
was broken by the first.

4, Concerning man in his fallen state. ~

1st, It is no wonder, that however scaree good works are in the
world, yet working to win heaven is so very frequemt. Legal
principles and practices are natural to men ; the covenant of works
being that covenant that was made with Adam, and in him with all
mankind, and so after a sort engrained in man’s nature. And no+
thing less than the power of grace is able to bring man from off that
way, to the salvation by Jesus Christ, 1 Cor. i. 23, 24, ¢ Christ oru~
cified is unto the Jews a stumbling-block, and to the Greeks foolish-
ness ; but unto them which are called both Jews and Greeks, he is
the power of God, and the wisdom of God.” We are like those who
being bred merchants, though their stock is gone, must still be traf-
ficking with small wares.

2dly, Salvation by works of our own is quite impossible ; there is
no life nor salvation to be had by the law, Gal. iif. 10, “ For as
many as are of the works of the law are under the curse.” Will ye
bring your good meanings and desires, your repeniance, your obedi-
ence, such as it is, and think to get life, and salvation, and accept-
ance with God thereby ? Remember, if ye will be for doing to live
your obedience must be perfect and perpetual ; and that if you fail,
you are under the curse. That is the tenor of the covenant of works,
and it will abate nothing. And therefore ye must quit the way of
that covenant, or perish for ever ; for ye are absolutely incapable to
answer its demands.

Use II. For refatation. With what is said these three things fol-
lowing are inconsistent.

1. That there was no proper covenant of works between God and
Adam. The contrary has been already proved from the holy serip-
ture, and the nature of the thing. If we yield that point, the impu-
tation of Adam’s sin will have slender grounds to stand on; and if
that fail, the doctrine of the imputation of Christ’s righteousness will
be in hazard.

2. That believers are not wholly and altogether set free from the
law as a covenant of works; from the commanding power of it, as
well as the condemning power of it. If that be so, believers in
Christ are yet in a miserable case ; for the commands of the cove-
nant of works are no less than commands of perfect and perpetual
obedience, under the pain of the curse; Rom. iii. 19, “ Now we
know that what things soever the law saith, it saith to them who are
under the law ; that every mouth may be stopped, and all the world
may become guilty before God.” Compare Gal iii. 10, “ For as
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many as are of the works of the law are under the curse.” But be-
lievers are set beyond the reach of the curse; ver. 13, “ Christ has
redeemed us from the curse of the law, being made a curse for us.”
Rom. viii. 1, ¢ There is no condempation to them that are in Christ
Jesus.” They are dead to the law as a covenant of works, Rom. vii. 4,
“Ye are,” says the apostle, * dead to the law by the body of Christ;”
and death sets one altogether free. They are under the covenant of
grace, and they cannot be under both at once; Rom. vi. 14, ¢ Ye
‘are not,” says Paul, “ under the law, but under grace.”

3. That believers must do good works to answer the demands of
the law, as a covenant of works, if they will obtain salvation. Traly
our good works will never be able to answer these demands; and if
we pretend to do them for that end, as the covenant of works will
never aocept them, so we ecast dishonour on Christ, who has answer-
ed ali these demands already for believers, by his perfect and per-
petual obedience. 'When God set Adam to seek salvation by his
works, he was able for works ; it was a thousand times easier to
him to give perfect obedience than for us to give sincere obedience.
So we may be sure God bringing in a second covenant for the help of
lost sinners, would never put them again on seeking salvation by
works, after their strength for them was gone.

Use III. For exhortation. Consider seriously of this covenant,
with application to the particular state and case of our own souls.
Here was a solemn bargain made with our first father, of the utmost
importance to him and all bis posterity. Will ye not lay to heart
your own case with respect to it? Consider,

1. That this covenant was made with Adam in your name, for youn
in particular, as well as the rest of his posterity. So that you were
all once under it, as really as if you had in your own persons eonsent-
ed to the terms of it; and the obedience it required of Adam was
equally required of you; and the ocurse he subjected himself to by
the breach of it, lies heavy on you as well as him.

2. Whether ye be delivered from it or not. If ye be, happy are
ye; if ye be not, there is a weight lying above your heads that will
sink you for ever in the bottomless gulf of perdition, if ye get not
loose from that covenant, Gal, iii. 10, forecited.

8. None are delivered from it, but those whom God himself, man’s
covenant party, has discharged. The breaking of a bargain can never
deliver the breaker from it, but lays him under the penalty. Nothing
can deliver him but a discharge from the party he bargained with. -

4. God discharges none from it, but upon full satisfaction made to
all its demands on them. For our Lord has determined the matter
thus, “Till heaven and earth pass, one jot or tittle shall in no wise

P2
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pass from the law, till all be fulfilled,” Matth. v. 18. The sinner
shall be obliged to give the law fair count and reckoning, and pay-
ment, else he cannot have his discharge. Consider if ye have any
experience of this being done in your own case.

5. Lastly, The only way to satisfy this covenant, is by faith to lay
hold upon Jesus Christ the surety, and to plead his obedience and
death. The believer counts up to the law all that Christ has done
and suffered, as done for him ; so the accounts are oleared, the be-
liever is discharged, the discharge being written with the blood of
‘his Surety. And so he is set free from it for ever.

Thus.much of the reality, natare, parts, &c. of the covenantof works«

PART II.
OF THE BREACH OF THE COVENANT OF WORKS,

Hosea vi. 7,
But they like men have transgressed the covenant.

Ix the beginning of this chapter, we have the Jews brought in re-
penting and turning to the Lord ; which looks to that conversion of
theirs that is yet to come, and hereby is insured, and that by virtue
of the resurrection of Christ. Meanwhile they were to be laid under
heavy strokes, and after a sort rejected. They were to be under a
long eclipse of God’s favour, the valley of vision being turned into
@ land of darkness. This looks to the Assyrian and Babylonish
captivity, and further, to the ruin of the whole mnation by the Ro-
mans, and their long rejection, which they are under to this day.
The causes of this are specified, to justify God’s proceedings
against them. (1.) Their inconstancy in that which is good, ver. 4,
“ Your goodness is .as a morning oloud, and as the early dew it
goeth away.” Sometimes they seemed to promise fair for reforma-
tion, bat all their fair blossoms quickly fell off. Such was the pro-
mising appearance Israel made when Jehu came to the kingdom,
and such was that made by Judah in the days of Hezekiah and
Josiah. Such too were the hosannas and loud shouts made at Christ’s
triumphant entrance into Jerusalem, which were soon changed into
¢ Crucify him, crucify him.” Therefore did the prophets and apos-
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tles testify against them, and denounce the judgments of God against
them, and thereby ministerially hew and slay them ; ver. 5, « '{here-
fore have I hewed them by the prophets; I have slain them by the
words of my mouth.”” (2.) Their breach of covenant with God;
quite slighting and perverting, instead of pursuing the ends of the
covenant; vers. 6,7, “ For I desired mercy and not sacrifice ; and
the knowledge of God more than burnt offering. But they like men
have transgressed the covenant ; there they have dealt treacherously
against me.” (3.) An universal deluge of sin and defection from God,
that had spread itself over all ranks. Israel and Judah both were
carried away with it,  Israel was defiled,” ver. 10, &c.; and Judah
was ripe for destruction; ver. 11, ¢ Also, O- Judah, he hath set an
barvest for thee,” &c. Priest and people were quite wrong, vers. 9,
10, magistrates and ministers, church and state ; Ramoth-Gilead, a
city of refuge, protecting wilful murderers, or delivering up those they
ought to have protected; the priests profane, no better than robbers
aund murderers, vers, 8, 9. ° General defection is a cause and presage
of a sweeping stroke. It is the second of these that concerns our pur-
pose; “They like men have transgressed the Covenant.” Wherein two
things may be considered.

1. The crime charged on them, transgressmg the oovenant, oove-
nant-breaking. This is a crime of a high nature; it strikes at the
root of society among men, and therefore is scandalous and punish-
‘able though it be but a man’s covenant. How much more atrocious
is the crime where God is the one party? God took the Israelites
into covenant with himself when he brought them out of Egypt. It
was entered into with awful solemnity, Exod. xxiv. The design
and ends of it were to lead them to Christ, and so to real holiness in
the practise of the duties of the meral law. * But, instead of this,
they rejected Christ and sat down upon the poor performances of
the ceremonial law, ver. 6, without faith and love. So they trans-
gressed the covenant, and broke it, Jer. xxxi. 32; Heb. viii. 9.

2. Whom they resembled in breach of covenant. In this _they
acted like men, as our translators and others turn it; that is vain,
light, fickle, and inconstant as man. But the Vulgate, Tigurine,
‘Castalio, Arias Montanus, Rabbi Solomon, Grotius, and the Dutch
translation and our own translation in the margin, read, like Adam.
There is nothing about the Hebrew word to weaken this ; on the con-
trary,atthisrate the word is takenin the proper sense, and this reading
is evidently the more forcible of thetwo; and therefore is the preferable
and genuine one, agreeably enough to the context. Besides, asI shewed
‘before, the original word does but twice more occur in the scripture,
‘viz., Job xxxi. 33; Psalm lxxxii. 17; and in both these places is
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taken the same way. So the sense is, “They like their father
Adam, have transgressed the covenant,” for so the word is. He
broke covenant with God, and so have they; he the covenant of
works, they the covenant of grace, which they externally emtered
into. God set down Adam in paradise in covenant with him, the
end of which was to make him completely happy ; but he perverted
the end of the covenant, preferred the fruit of a tree to his moral
duty to God, so broke the covenant, and was east out of paradise ;
and God set Israel down in Canaan, in covenant with him, the end
of which was to lead them to Christ, as the end of the law; but
they perverted the end of that covenant, and,.preferring ceremonial
observances to Christ and moral duty, transgressed the covenant,
and therefore must be cast out of Canaan. The tree of the know-
ledge of good and evil was, by God’s appointment, a seal of the
covenant, fitted to help man to the keeping of it ; but he used it the
quite contrary way ; the ceremonial law was, by God’s appointment,
for sealing the eovenant of grace, and leading the Jews to Christ;
‘but they used it the quite contrary way; and so it was a stumbling-
block to them.

The dootrine olearly arising from the text is,
DocrriNe, Our father Adam broke the Covenant of Works.

In discoursing from this doctrine, I shall,
L. Consider the fatal step by which that covenant was transgres-
sed and broken.
II. How this fatal step was brought about.
IT1. How the covenant of works was broken by it.
IV. Apply the subjeot.

The Fatal Step by which the Covenant of Works was broken.

L. Ishall consider the fatal step by which that covenant was
‘transgressed and broken. I think I need mot stand to prove that
this covenant was broken by Adam. The truth of Moses’ narration,
Gen. iii., puts it beyond controversy ; as also doth the doleful ex-
‘perience of his posterity, Rom. v. 12. Qur father Adam was once
in a flourishing condition, had in his hand a noble portion of holi-
‘ness and happiness for every one of his children; and he had more
-in hope for himself and them, which would have made them eternally
and completely happy. He had a goodly stock to set up with at
first; and a trade with heaven to improve his stock in, which, rightly
managed, would have made all his family happy for ever; the which
trade was opened to him by this covenant. Baut, alas! the whole
family is ruined, we are all born beggars, we have nothing left us ;
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nay, we are pursued for our father’s ‘debt as well as our own, Rom.
v. 18, “ By the offence of one judgment came upon all men to con-
demnation ;”’ and we are in hazard of dying in prison for evermore.
A plain evidence that our father was broke, his trade mismanaged,
and he rum in debt, the communication with heaven stopt ; and so
the covenant was broken. Besides the Lord’s making a new co-
venant, a covenant of grace, with Christ, as the second Adam, for
the salvation of lost sinners of Adam’s family, is a plain proof that
the covenant of works was broken, and the tramsgressors thereof
ruined by the first Adam. And what was the fatal step ?

.. It was the eating of the forbidden fruit, Gen. iii. 6, *“ When the
woman saw that the tree was good, &ec. she took of the fruit thereof,
and did eat, and gave also unto her husband with her, and he did
eat.” This was that by which the covenant was broken, and man
ruined. No wonder eating and drinking is the destruction of many
to this day; this engine of ruin bad too much success in the hand
of the great deceiver, not to ply it still. God gave Adam a domi-
nion over the creatures, to use them soberly for his own comfort and
God’s glory. He “put all things under his feet ;” he only kept
one tree from him, that he might not eat of the fruit thereof, and
that for the trial of his obedience. He was discharged, under the
pain of degth, to meddle with it ; to which prohibition he consented ;
and yet, over the belly of the solemn covenant, he laid hand on it,
ate of it, and broke the covenant. Here, for the understanding of
this sin aright, consider the progress, the ingredients, and the ag-
gravations of it.

The Progress of the Sin of breaking the Covenant of Works.

First, Consider the progress of this sin. It is not to be imagined,
that Adam and Eve were innocent till they had the forbidden frait
in their mouths ; the coveting of it in their hearts behoved of ne-
cessity to be before that ; but the eating of it was that whereby sin
and apostasy from God was completed. The beginning of their sin
was nnbelief and doubting. At the suggestion of Satan they
doubted the truth of God in the threatening, Gen. iii. 3—6. So, in
this fatal battle, their faith got the first stroke. And it being once
foundered, their heart plied to the temptation, and the lust after the
Aforbidden fruit arose, and then the sin was completed by actual eat-
ing, Gen. iii. 6. The eye of the mind was first blemished ; a mist
arose from hell, which they admitted, that by degrees darkened their
.understanding, so that they first doubted, and then dirbelieved the
.threatening of the covenant. Then their will was easily con-
.quered to a compliance with the temptation, and turned away from

»
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the command, the rule of daty. A lust and corrupt affection to the
tree seized them, diseovering itself at the eye, in a lustful looking
at it, Gen. iii. 6. So the hand took it, and the month ate it, and
the fatal morsel was lodged within the body.

Thus the cool of temptation raised a flame, whieh guickly spread
itself ovor the whole soul and body. The which is often reached in
the case of their sinful posterity, who by these means are frequently
cast down from their excellency as it were in a moment, and plung-
ed into a gulf of misery.

There is more ill in doubting and unbelief than men are aware
of. It was the devil’s master-piece for the ruin of souls under
the covenant of works; and so it is still under the covenant of
grace; Mark xvi. 16, “ He that believeth not shall be damned.”?
Men were first ruined by their doubting and uubelief of the threaten:
ing of the first covenant ; now men are ruined by their doubting and
unbelief of the promise of the second covenant; Isa. liii. 1, “ Whe
hath believed our report ¢’ says the prophet. And what that report
is, see 1 John v. 10, 11, «“ He that believeth on the Son of God,
hath the witness in himself ; he that believeth not God, bath made
him a liar, becanse he believed not the record that God gave of
his Son. And this is the reeord that God hath given to us eternal
life; and this life is in his Son.” Though doubting may eonsist
with faith, so that it be net reigning; yet it belengs not but i con-
trary, to the nature of faith, which in itself is a firm persuasiom,
more or less firm, according ta the strength of it.

The Ingredients of this Sin.

Secondly, Let us consider the ingredients of thissin. Ifit is opened
up, one may sce it to be a complication of evils; not a little sin,
but a great one, and in some sort the greatest sin. '

1. Horrid unbelief was in it. By it the truth and faithfulness

f God to his word was questioned, disbelieved, and denied; the
lie was given to the God of truth, 1 John v. 11, forecited. And te
pd " make the affront the blacker, the devil was believed in his contradie-
tion to God. God said, Yea; Satan said, No; and the decision was
Jin favour of the latter. o ' ‘
2, Pride, ambition, bold presumptien, and curiosity, took place in
this sin. No less was attempted by it, than to be like God himself ;
Gen. iii. 5, “ Ye shall be as gods,” said the old serpent. God had
set them in paradise; but they would, in & manner, aseend above
the height of the clouds, and set their throne above the stars, as the
proud monarch of Babylon did, Isa. xiv. 13, 14. They had full li~
berty as to the nse of all that was in paradise; only God locked up



THE COVENANT WAS BROKEN. 226

from them that ome tree; and they boldly forced the lock, and ate
that which God forbade them to touch; as 1f nothmg was to be bld
to them.

- 3. There was in this sir monstrous ingratitude, and duoontent .
with their condition.. They wanted nothing for necessity, conve-
nience, or delight, beseeming their state of trial. A bountiful God
had heaped favours on them ; they bore God’s image, were fit to be
companions of angels, were the envy of devils, had the dominion of
the lower world, and were God’s confederates. But all this was
sunk and lost in unthankfulness; and they were so little contented,
that they would needs have that in very deed which they had no want
of, as is often the case with their children.

4. This sin contained in it contempt of God, rebellion agamst
him, and downright apostasy from him, going over to the devil’s
side. Thus it was a renouncing of the covenant, and a conspiring
with Satan against God. They carry themselves as if they had been
decoyed into a foolish hargain ; and, forgetting the majesty of God,
and their own dependence on him, they break his bands, and cast his
cords from them ; pretending they would see better to themselves,
and so they cast oft his yoke at one touch.

5. Lastly, In one word, this sin was a breaking of the whole law
of God at once. By this one. deed, not only was the positive. law
trampled under foot, but the natural law written in their hearts
was broken in all the ten commandments of it at once, as I have
shewn elsewhere,*

- The Aggravations of this Sin.

Thirdly, Let us view the aggravations of this sin. Consider,
1. The person who did it; righteous Adam; ome who was mot
tainted with original sin, as others now are, but was endued -with
.original righteousness; one in whom Satan had nothing, till he
winded it in by his subtilty. There was no blindness of mind, per-
verseness of will, or unholiness of affections, to graft his temptation
on. So having these advantages, the sin-was in that respect of .all
sins the most heinous. And therefore he having found mercy, is a
pattern of merey to all who will believe in Christ.

2. The object by which he was enticed, and for which he broke
.God’s law. It was not a wedge of gold, as in Achan’s case; nor
thirty pieces of silver, as in that of Judas; but a morsel of fruit.
.The smaller the thing was, the greater the sin; and the more inex-
cusable the sinner, whom Satan catched with so sorry a bait. What

* See Fourfold State of Man, state 2. head 1, under the title, *‘ How man’s nature
was corrupted.”
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need had he of that, who had enmough besides? But when once the
mind is bewitched with temptation, it is enough to stir up a longing
after fruit, if it be but forbidden; as the wayfaring man in Na-
than’s parable was entertained by the rich man with his poor neigh-
bour’s lamb, though he had a flock of his own.

- 8. The nature of the thing. Though it was a small thiug, yet it
was a sacred thing, set apart for a holy use, not to be touched.
This sin was theft, and theft of the worst kind, namely, sacrilege.
1t was a profanation of loly things, and that of the worst kind ;
profanation of a sacrament, a seal of the covenant. No wonder it
brought on a curse.

4. The place where it was committed. In paradise, where every

flower was proclaiming the glory of God, where he wanted nothing
necessary for him, but was surrounded on every hand with tokens of
the Lord’s kindness to him. Eden was the pleasantest spot of the
virgin earth, and paradise the pleasantest spot of Eden. But there
the rebellion was begun against God, who set him in that delightful
place. In the presence-chamber, as it were, rebel man, by this act
of his, struck at his sovereign Lord. So it was aggravated like the
murder of Zacharias, who was slain between the temple and the altar,
Matth. xxiii. 35.
5. The time when it was committed. He had not been long in the
world, till he lifted up his heel against his Creator. He had stood
short while, till, being giddy with pride and ambition, he fell into
disgrace. What time Adam fell, is a question. It is the common
opinion, that he fell the same day he was created. Some think he
stood longer, supposing the events recorded about him. Gen ii. and
iii. to require more time than one day. And the deists improve that
‘against the credit of Moses’ history, but emtirely without ground,
I think the common opinion is true. The devil’s envy and malice
would set him a-work on the first occasion to ruin man ; and, for
all that appears, whenever he tried it, he carried his point. If our
first parents had stood longer, the blessing of marriage would bhave
taken place in a state of innocence. The scripture says, Satan was
¢ a liar, and a murderer from the beginning,” John viii. 44. Yet
« Adam in honour could mot night; he became like as the beasts,
they were alike,” Psalm xlix. 12. From this text the Hebrew doc-
tors gather, that the glory of the first man did not night with him;
and the ancient translators understand it of Adam. The work of re-
demption is the more illustrious, that man could "not stand one da.y
without the Mediator’s help.*

® Sea more on this subject in the author’s notes on the * Marrow of Modern Divi-
nity.”
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6. Lastly, The effects and consequents of this sin. These are all
ovils that came on Adam himself, and on his posterity to this day,
and that will come, even to the end of the world. Hereby all man-
kind were ruined. That sin was the wide gate at which sin and death
entered into the world. It spread its malignant influence over the
creation, loosed the pins of the fabric of the world, which it will pull
down at length altogether, according to the import of the threaten-
ing.

How the Fatal step, in the breach of the covenant of works, was
_brought about.

I11. 1 shall consider how this fatal step was brought about. For
olearing of this, three things are to be considered ; Satan’s tempting
to it ; God’s leaving man to the freedom of his own will in the mat-
ter; and man’s abusing this freedom of will, and complying with the
temptation.

‘ Of Satan’s tempting to this Sin.

First, Satan tempted to it. God created all the angels holy spirits,
yet mutable, as the event in some of them has proved. Some of them
were elected to eternal happiness from eternity, and some of them
not elected, 1 Tim. v. 21, where the apostle speaks of eleet angels.
They were all created the first day, as appears from Gen. i. 1, 2,
compared with Job xxxviii. 7. In the former it is said, “ In the be-
ginning God created the heaven and the earth.” And in the latter
place it is said that, when God ¢ laid the foundations of the earth,
the morning stars sang together, and all the sons of God shouted for
Joy ;” by whom are most certainly to be understood the angels. The
reprobate angels were not fallen before the sixth day; for it is said,
Gen. i. 31, that, on that day, “ God saw everything that he had
made, and behold it was very good.” On the sixth day man was
made, and the same day he fell, as has been shewn before. The re-
probate angels were fallen before him, and therefore they fell the
same day too. And it seems they lost no time, bnt immediately, with
the first oocasion, one of them sets to work against man, and gain-
ed his point by temptation, John viii. 44, forecited.

Coneerning this temptation we may remark,

1. The instrument of the temptation was a serpemt, Gen. iii. 1.

And,

1st, It was a troe and real serpent, as appears from Moses com-
paring it with the rest of the beasts; Gen. iii. 1, “ Now the serpent
was more subtle than any beast of the field.” What sort of a ser-
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pent it was is not determined. Some think it to have beén a beau-
tiful creature of a shining colour ; for there are serpents mentioned;
Deut. viii. 15, called in the original text Ssraphim, which is a name
given to angels. And so possibly Eve might take the serpent to
have been acted by one of the good angels, or Seraphims. What,
ever sort it was of, serpents have been of great note in the kingdom
of the devil since. The Egyptians worshipped serpents. The
genius of a place was painted as a serpent. And in the old Greek
mysteries they were wont to carry ahout a serpent, and ery, Evah
—a memorial of the extraordinary service it had done the devil.

2dly, It was acted by the devil. For since serpents could not
speak, and far less reasom, meither of which was wanting in this
case, one may surely conclude, that it was the devil who abused
the body of the serpent to his wicked purpose, and therefore is eall-
ed that old serpent the devil and Satan, Rev. xii. 9, and chap.
xx. 2.

2. Satan set upon the woman first, the woman. the weaker vessel,
that having once overcome her, he might by her means the more
easily conquer the man. And thus he readily manages his temp-
tations still, observing where the wall is weakest, that there he
may make his attack with the more success. And he chose the
time when she was alone, not with her husband, from whom she
seems to have had the knowledge of the covenant God entered into
with him. Had they been together, they might have jointly with-
stood him who eonquered both, one after another.

3. He moveth a doubt concerning the command; Gen. iii. 1,
# Yea hath God said ye shall not eat of every tree of the garden?”’
And thus he does subtilly and ambignously. He does not at first,
bring forth the whole venom of the temptation, but pretends, as one
in doubt, that he would be informed by the woman. It is hard te
tell whether he meant this of Grod’s forbidding to eat of any, or only
not of every tree of the garden. It is the design of the tempteér to
draw us unto a contempt of the commands of God. The woman,
however, gives him a round answer, wherein she makes a very am~
ple profession of the truth; vers. 2, 3, “ And the woman said unto
the serpent, We may eat of the fruit of the irees of the garden, buf
of the fruit of the tree which is in the midst of the garden, God hath
said, ye shall not eat of it, neither shall ye touch it, lest ye die.”
They may resist at first, who are afterwards overcome. '

4. Quitting the attack on the command, which he perceived her
to adhere to, Satan falls on the threatening, and contradiots it, Gen.
iii. 4, “ And the serpent said unto the woman, Ye shall not surely
die.”” He tells her it was not so sare as she imagined, that God
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would punish them at that rate. He puts her in hope of escaping
punishment. Thus Satan resisted, flies ; but where one method fails
he will -try another, and, through hopes of impunity entertained in
one’s heart, he often gains his purpose.

6. He proceeds as one that wished well to her and her husband.
and pretends to shew how they might both arrive at a high pitch of
happiness speedily : even to be as gods, and that in knowledge or
intellectual delights ; insinuating withal, that, by the very name of
the tree, the truth of what he said might appear. For (said the
serpent) ¢ God doth know, that in the day ye eat thereof, then your
eyes shall be opened ; and ye shall be as gods knowing good and
evil.” Thus the liar and murderer still ruins men, pretending to
make them happy, while he carries on their destruction. -

6. Lastly, She being ensnared, he makes use of her to tempt her
husband, and prevails, Gen. iii. 6, “.And when the woman saw that
the tree was good for food, and that it was pleasant to the eyes,and
a tree to be desired to make one wise ; she took of the fruit thereof,
and did eat, and gave also unto her husband with her, and he did eat.”
And thus he often conveys his temptations to us, by those whose in-
terest in us and affection to us, we doubt not, and whom there-
fore we suspect not ; and so he rends men with wedges of their own
timber, making one a suare to another.

God left Man to the Freedom of his own Will.

Secondly, God left man to the freedom of his own will in this mat-
ter. He was not the cause of his'fall ; he moved him not, nor could
he move him to it; James iii. 13, ¢ For God cannot be tempted with
evil, neither tempteth he any man.” Such is the holiness of his na-
tore. He gave him a power to stand if he would, and he took not
away from him any grace given; but, for his trial, left him to his
freedom of will, with which he was created. God made him good and
righteous, and the natural set of his will was to good only, Ecql. vii.
26. But it was liable to change, yet only to change by himself; he
could only be made evil or sinful by his own choice.

If it be asked, why man was not set beyond the possibility of change.
Ttis to be remembered, that absolute immutability is the peculiar pre-
rogative of God himself, and every creature, in as far as it is a
creature, is inoapable of being so immutable. Yet the creature may
be in some sense made immutable, that is, so as it shall not be pos-
‘sible for it actually to fall from its goodness, though there is still a
changeableness in its nature. Now, if man had been created with-
out so much as a remote power in himself to change himself, he had
not been a free agent ; but God might have so established him, as
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that he could not actually have fallen ; yet that would have been
owing to confirming grace. The which why the Lord did not bestow
on him, it belongs not to us to define; only he was no debtor to him
for it. )

‘Man abused the Freedom of his Will.

Thirdly, Man abused his own liberty or freedom of will, and com-
plied with the temptation, and so broke the covenant. He only him-
self was the true and proper cause of his own falling ; not God, for
he can never be the author of sin; not the devil, nor Eve, for they
oould only tempt and entice, but not foroe him. It was his own
choice, he did it freely without coaction or compulsion ; and he could
have stood if he would. And thus was the fatal step made, whereby
the covenant was broken.

How the Covenant of Works was Broken.

. IIL I shall consider how the covenant of works was broken by this
fatal step. 'We may take np this in three things.

1. The command was violated. The covenant required perfeet
obedience, but it was not given; perpetual obedience, but mau did
soon come to a stand in the course of obedience, and went no fur-
ther. Here he disobeyed, here he shook off the yoke, here he sin-
ned against his God. Thus the condition of the covenant of works
was broken.

" 2. The right and title to the promised benefit by that covenant was

undermined. The promised life was lost, man had no more any pre-
tensions to it ; he could no more plead the reward, which was to be
given him in hand ; and the prospect of the reward, which before
his disobedience he had in hope, was entirely cut off. Thkus failing
in his performance of the condition of the covenant, he rendered
the promise of the covenant null and void, as if it had never been
made,
- 3. He fell under the penalty of the covenant, became liable to
death in its utmest extent. As he had no more ado with the pro-
mise, the threatening now bound him to bear the wrath threatened
for the satisfaction of divine justice. The blessing of the covenant
being lost, the ourse of it seized him, and he was bound with the
cords of death; the which was let out as a flood, at that breach
which was made in the covenant, and overflowed.

(1.) The soul of man, so that it died spiritually, losing the image of
God, and losing the favour of God. Man turning from God as his
chief end, the image of God in his sonl was defaced, Gen v. 1, 8,
His saving knowledge was lost ; witness the cover of fig-leaves whioh
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our first parents prepared for covering of their nakedmess, and
their pretending to hide themselves from the presence of God, Gen.
iii.7. The righteousness of his will was lost; witness their aversion
to God, hiding themselves from him, their excusing of their sin, !
transferring of their guilt, the man laying the blame on the woman, '
the woman on the serpent; nay, Adam not obscurely reflected on ' |
God himself. The holiness and regularity of their affections went
off; they were filled with disorder, confusion, and shame. They lost :
God’s favour, were seized with horror of conseience, Gen. iii. 8, weré }
driven out of paradise, like a divorced woman out of the house of .
her husband, declared incapable of communion with God, and de- !
barred from the tree of life, the seal of the covenant.

(2.) The body of man became mortal, death working within it
and without it, from that moment the covenant was broken. He
was condemned to toil and weariness for life, and then to return to
the dust at length, the frame and constitaution of man’s body having
become deadly from the moment of his breaking the covenant.
And sorrow and pain in breeding aud bringing forth of children, was
laid on the female sex, as a particular mark of displeasure with the
first sin ; and the ground was oursed for man’s sake, because of the
dependance of the life of man upon it..

8.) La:tly, Sonl and body were subjected and bonnd over to eter-
nal death in hell. For this was comprehended in the threatening
of the covenant of works, as has been already shewn.

Thuas was the ocovenant of works broken. Yet man was not,
and could not thereby be freed from that covenant; still he was
bound to obedience, aceording to the command of it; and to satis-
faotion, according to the threatening. Only God was no more
obliged to fulfil his promise, since it was conditional, and the condi-
tion was broken.

Applwatnon of the Doctrine of the Breach of the Covenant of
‘Works.

- Use I. Here is a memorial which we have mneed ever to carry
about with us, while we live in this world; A memorial,

1. Of the nothingness of the creature, when left to itself. God
left some of the angels to themselves and they turned devils; he left
innocent Adam to himself, and he turned apostate. O the need of
continual supplies of grace! There was no bent and inclination to
evil naturally in them ; but in us there is a natural propensity to
turn from God. What need have we then to ory, * Lead us not into
temptation ¢’ What need of continual dependence upon the Lord ?

2. Of the hopelessness of salvation by works. That was the way
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which man was first set on,and that is the way which man naturally
is set to follow unto this day. But what hope can ihere be that
way ? Adam was able to work for life, having sufficient stremgth
laid to his hand, and yet he miscarried in it; how can it prosper in
our hands, who are without strength, and whose work-arm is broken;
he had less to do than we have now, only perfect obedience was re-
quired of him at first; but of us now is required not only perfeot
obedience, but satisfaction for sin done. 'We have more work and
less strength than Adam had. When he fell a-working for heaven,
which work was marred in his hand, it may justly make us to despair
of salvation that way. He could not stand, how shall we that are
fallen raise up ourselves? How unlikely is it that self-destroyers
shall be their own saviours ? .

Use II. Here is a watchword which we ought never to forget.

1. Watoh and pray that ye enter not into temptation. The devil
still goes about seeking whom he may devour. No state, while ye
are here, can secure you from temptation. Though ye be in a state
of friendship with God, he will attack you. No place, though a pa-
radise can protect you. He has malice enough to drive you to the
greatest sins ; subtilty and long experience to manage the tempta-
tion so as it may best take. Do not parley with temptation, lis-
tening to the tempter may bring on doubting, doubting will bring on
disbelieving, and disbelieving will bring on full compliance. O
therefore watoh !

2. Take heed of forgetting the covenant of your God. When
men lose the sense of the bond of the covenant, they cannot long for-
bear the breaking of it. We see this in Adam.our father, and we
may see it daily in men’s personal covenants, and the national cove-
nants these lands are under the bonds of. The impression of them
is worn off, and so the duties of them are cast behind men’s backs.
No wonder that this is the sin of the land, and of particular persons,
seeing we are all children of the great covenant transgressor, Adam.

Use III. Lastly, Here is a demonstration of the absolute neces-
sity of being united to the second Adam, who kept the second cove-
nant, and thereby fulfilled the demands of the first covenant. See
your absolute need of him; prize him, and flee to him by faith, be-
hold him with an eye of faith who has repaired the breach. The
first Adam broke the first covenant, by eating of the fruit of the for-
bidden tree; Christ has repaired the breach by hanging on a tree
and bearing the curse for his people. Adam’s preposterons love
to his wife made him sin; Christ’s love to his spouse made him suffer
and satisfy. In a garden Adam sinned, and therefore in a garden
Christ was buried. . Eating ruined man, and by eating he is saved
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again. By eating the forbidden fruit all died ; and by eating Christ’s
flesh and drinking his blocd by faith, the soul gets life again, John
vi. 57. O then have recourse to Christ; and thus shall you he
saved from the ruins of the fall and have an interest in the cove-
nant made with Christ, the condition of which being already fulfilled
by him, can never be . broken, or they who are once in it ever fall
out of it again. =

s

PART III.
OF THE IMPUTATION OF ADAM’S FIRST 8IN TO HIS POSTERITY.

Romaxs v. 19,

For as by one man’s disobedience many were made sinners, so by the
obedience of one shall many be made righteous.

Y= have heard of the making of the original contract betwixt God
and man, the covenant of works; as also of the breaking of it by
our father Adam. This text shews our concern in the breach of
that covenant; and it is necessary we be sensible of it, that we be
not eternally ruined thereby, but, being convinced of that debt lying
on our head, may flee to and make use of the great Surety for re-
moving it from us.

In this chapter, ver. 14, the apostle shews Adam to have been a
figure or type of Christ; and from ver. 12, and downwards, he in-
stitutes a comparison betwixt these two, the common heads and re-
presentatives of mankind, though Christ’s representation is not so
extensive as Adam’s; but each of them represented his seed ; Adam
his natural seed, and Christ all his spiritual elect seed. Adam by
his disobedience broke the first covenant ; Christ by his obedience
to the death fulfilled the second covenant. The disobedience of the
one brings condemnation and death on those that are his; the obe-
dience of the other brings justification and life to all that are his.
The reason of both is given in the text; namely, that by the one
all his are made sinners, and sinners are justly condemned and die ;
by the other all his are made righteous, and the righteous must, ac-
cording to the covenant, be justified and live.

So the text is a comparison made betwixt the effect of Adam’s
disobedience, and the effect of Christ’s obedience. The clauses are
quite contrary the ome to the other, as light and darkness; and so

Vou. XI. Q
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are the effeots redounding from them to those who are respectively
affected by them. The former makes men sinners, the latter makes
men righteous. It is the former that concerns our present purpose ;
“ By one man’s disobedience many were made sinners.”” Where
consider,

1. The malignant cause to which all evil among men is owing ;
“ one man’s disobedience.” This is the impure fountain of all, the
original of all evils. Here two things must be cleared, (1.) Who
that one man was. Who but Adam, the first man; him the apostle
had expressly named, ver. 14, as the great transgressor, the head
of the rebellion, the fountain of sin, opposed to Christ Jesus as the
fountain of righteousness; and unto him our text in the Greek ex-
pressly points, which saith not simply, & v ; dvépwmov, By one man,
&o., but S Tc wapaxoig Tov tvog dvbpémov, by that one man’s disobe-
dience, that man Adam whom he had mentioned before. (2.) What that
disobedience was. No question but Adam was guilty of many acts
of disobedience through the whole course of his life after his fall;
but the text speaks of this disobedience emphatically, and as such
by way of eminéncy, that disobedience, plainly referring to the first
sin of Adam, that was the sin which first broke into the world, and
opened the sluice to death, ver. 12; the transgression of Adam,
7% mapaBdoc Adap, ver. 14 ; that offence or fall, ver. 15. So then this
disobedience is Adam’s breaking of the covenant of works, by his
eating of the forbidden fruit. The transgression of Adam was his
transgressing of the covenant, which set him the bounds he was to
keep within, on pain of death, Rom. v. 14, compared with Hosea vi.
7. He set off in a course of covenant obedience runmning for the
prize; but he stumbled and fell in breaking the covenant.
Though he was a son by creation, he was Fod’s hired servant by
covenant ; but by disobedience to his master he broke the covenant.

2. The answerable effect ; ¢ Many were made sinners.” The poi-
sonous fountain being opened, the waters kill wherever they come.
Here also two things are to be cleared. (2.) Who these many are.
Even the all mentioned ver. 12. All Adam’s natural seed compre-
hended with him in the first covenant, as the many made righteous
are all Christ’s spiritnal seed comprehended with him in the second
covenant, but the apostle uses the term many here, thongh all are
meant, not only because all are many, but because one man, viz., the
man Christ, is excepted ; so, in strict propriety of speech, Adam’s
disobedience did not touch all men simply, but many, there being
one man excepted ; and also because the scope of the apostle here is
to shew that many shall be made righteous by the obedience of one;
to prove which, proceeding on that principle. That the deed of one
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may be imputed to many, he instanceth in Adam’s disobedience, who
being one man, yet his deed was imputed to many; and he being a
type or figure of Christ in that respect, it plainly follows, that as by
his disobedience many were made sinners, so by the obedience of
Christ shall many be made righteous. (2.) How by Adam’s disobe-
dience they were made sinners. There are but three ways how by
the sin of another we may be made sinners. [1.] By adopting it
through consent and approbation; so Ahab was the murderer of
Naboth, though not he, but the magistrates of Jezreel did the deed,
1 Kings xxi. 19. But this is not the way we are made sinners by
Adam’s disobedience ; for infants, and many in the world who never
heard of Adam or his sin, and therefore are incapable of adopting it
at that rate, are yet made sinners by it. Or, [2.] By imitation, as
Pelagians would have it. So indeed ome may be made a sinner by
imitating sinners. Butf this cannot be it neither in this case ; (1.)
Because infants who are not capable of imitation, are involved here
as well as others, Rom. v. 14, where death is said to ‘¢ reign over
those who had not sinned after the similitude of Adam’s transgres-
sion.” So also are Pagans included here, who know nothing of the
copy that Adam cast us. (2.) Because we are made sinners by
Adam’s disobedience, as we are made righteous by Christ’s obedience.
But it is not by imitation, but by imputation of Christ’s obedience
we are made righteous; therefore it cannot be that we are made
sinners by imitation of Adam’s sin. (3.) All men of all ages, sexes,
conditions, &o., are made sinners. Baut it is incredible, that, if imi-
tation were the way, there should never have been so much as one
mere man to refuse to imitate the ruining example. Therefore, (3.)
It necessarily follows that we are thereby made sinners by imputation;
even as we are made righteous by Christ’s obedience, the same being
reckoned our obedience, though not done by us in our own persons.
We are not only made liable to punishment by this disobedience,
but we are made sinners by it. Not only is the guilt ours, but the
fault is ours; we not only die in Adam, 1 Cor. xv. 22, but we sinned
in him as our federal head, Rom. v. 12; we broke the covenant in
him ; that breach in law-reckoning is ours, and is reckoned ours be-
cause it is ours by virtue of our being one with him, in his loins, as
our natural and federal head.
The text affords the following doctrine, plainly founded upon it.

Adam’s Sin in Breaking the Covenant of Works, is the Sin
of his Posterity.

DocrrINE. Adam’s breaking of the covenant of works, by his eating
of the forbidden fruit; is our sin, our breaking of it, ag well as his.
Q2
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For the illastration of this dootrine, I shall,

I. Consider the extent of this sin which is ours.

11, Shew how Adam’s sin of breaking the covenant of works is
our sin, our breaking it.

111. Evince the truth of the doctrine, and prove the imputation
of Adam’s first sin, the sin of breaking the covenant of works, by
eating the forbidden fruit, to his posterity.

1V. Shew the ground and reason why this first sin is ours.

V. Lastly, Improve the subject.

Of the Extent of the first Sin, which is ours.

I. I shall consider the extent of this sin which is ours. There is
a twofold breaking of the covenant of works.

1. There is a private and personal breaking of it by such persons as
are still ander it. And thus it is to this day broken every day ;
John vii. 19, “ Did not Moses give you the law,” said Christ to the
Jews, ¢ and yet none of you keepeth the law 2 Let none imagine
that the covenant of works being broken by Adam, was laid by as
au useless thing, which men were no more concerned in. It is true, it
is no more useful now as a way to salvation and happiness ; but that
is not from itself, but from man’s weakness, whose weak head, heart,
and legs, cannot serve him to walk in so high a way to heaven, from
which he fell down headlong before in Adam, and received such a
bruise as made him quite incapable for it after. But the covenant
itself stands firm still in all the parts of it. The promise of it still
stands to perfect obedience, which now takes in suffering as well as
doing; as appears from what passed between our Lord and a cer-
tain lawyer, Luke x. 27, 28. The lawyer had put the question to
him, * Master, what shall I do to inherit eternal life 2> Our Lord
answered, ¢ What is written in the law 2 how readest thou 2’ The
lawyer having replied, ¢ Thou shalt love the Lord thy God with all
thy heart, and with all thy soul, and with all thy strength, and
with all thy mind, and thy neighbour as thyself;” our Lord there-
upon said, * Thoun has answered right; this do, and thou shalt live.”
So that if any could answer the demands of this covenant, he should
have the promised life. The threatening of it stands firm as moun-
tains of brass, that without satisfying it by one’s self or surety,
none shall escape ; for * without shedding of blood there is no re-
mission,” Heb. ix. 22; and “ God will by no means clear the guil-
ty,” Exod. xxxiv. 7. The commands of the covenant are in as full
vigour as ever ; for the breaking of a law can never take away the
binding force and authority of it; so that it demands perfect obe-
dience of all that are under it, with as much authority still as ever.
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it did of Adam, Rom iii. 19; For ¢ what things soever the law
saith, it saith to them that are under the law.” And all men con-
tinue under it till they be ingrafted into Christ, be dead to it, and
married to Christ, Rom. vi. 14. Wherefore all ye Christless sin«
ners are under it, and are breaking it every day, in every thought,
word, and action of yours; and so the curse of it is raining down
upon you incessantly; Gal. iii. 10, ¢ Cursed is every one that con-
tinueth not in all things which are written in the book of the law
to do them.” John iii. 36, « He that believeth not—the wrath of
God abideth on him.”

Some of you stand off from the sacrament of the Lord’s sup-~
per, and from personal covenanting with God in embracing the
covenant of grace, and think ye do wisely to hold your necks out of
the yoke of a covenant with God. But, poor soul, thou art hard and
fast under covenant to God, the covenant of works, by which thou
art bound to perfect obedience, under the pain of God’s curse; and
every sin of thine is covenant-breaking with God, laying thee under
the curse of the covenant. So all this wisdom of yours amounts to
a holding fast of the covenant of death, and refusing a covenant of
life. But this breaking of the covenant of works, by violating the
commands of it now, is not what we aim at.

2. There was a public breaking of it by Adam, the father of all
mankind, standing as the representative of his posterity. This
breach was made in paradise, where Adam broke the covemant by
eating the forbidden fruit. And even this is our sin, and breaking
of the covenant ; viz. the first breaking of it is ours, and brings us
under gailt.

The extent of this breach of the covenant may be considered two
ways; in reference to the persons to whom the guilt of it reaches,
whose sin it becomes; and in reference to the sin itself.

1st, The extent of this sin may be considered in reference to the
persons to whom the guilt of it reaches, whose sin it becomes. And
thus we say,

(1.) It extended not to the man Christ. Adam’s breaking of the
covenant was not his: he sinned not in Adam, as the rest of man-
kind did. Though he was born of a woman, he was born sinless;
hence the angel said unto the virgin Mary, ¢ That holy thing which
shall be born of thee, shall be called the Son of God,” Luke i. 35.
And Heb. vii. 26, he is said to be * holy, harmless, undefiled, and se~
parate from sinners.” He came ¢ to destroy the works of the devil,”
1 John iii. 8, and “ to take away sin,” John i. 29, which he could not
have been fit for, if he himself had been one of the sinful multitude.
If he had needed a sacrifice for himself, he could not have been an
atoning sacrifice for us.
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He was indeed a son of Adam, as appears from his genealogy
brought up to Adam, Luke iii. And it was necessary he should be
so, that he might be our near kinsman, to redeem us; that man’s sins
might be expiated by man’s sufferings, and so justice might be satisfied
of the same nature that sinned. But Adam was not the man Christ’s
federal head, nor was he comprehended with him in the covenant
of works; forasmuch as he did not come of Adam in virtue of the
blessing of fraitfulness given to the man and woman before the fall,
but was the seed of the woman only, born by virtue of a spiritual
promise made after the breach of the covenant of works. So the
breach of that covenant could not be imputed to him, or counted his,
by virtue of his relation to Adam.

Nay, he is another public person, as the first Adam was; the fe-
deral head in the second eovenant, erected to repair the ruins made
by the breach of the first ; and so he is ealled the Second Adam, and
is represented as the antitype to the first Adam, Rom. v. 14, unto
whom the first Adam, having mismanaged his own headship, did as a
private person commit himself for salvation, being in a mystical
union by faith joined to Jesus Christ, as the quickening Head in the
second covenant. Bat,

(2.) It extended to all mankind besides Christ, without exeeption
of any one from the first son and daughter of Adam, to the last child
that shall be born into the world, 1 Cor. xv. 22, ¢ In Adam all die.”
It is the common portion of all the children of our father’s family,
from the oldest to the youngest; the common inheritance of the
whole tribe of Adam, from the least to the greatest. The man a
hundred years old may say, It is my sin; and the child at its first
moving in the womb may say, It is mine. The guilt of it is removed
indeed from believers mpon their union with Christ; but onece it lay
upon them to condemnation also, as it still lies on all unregenerate
persons, Rom. v. 18, « By the offence of one, judgment came upon all
men to condemnation.” The saints in heaven are singing glory to
him who washed them from it in his own blood, and the damned in
hell are lying, and will lie for eyer under the weight of it.

2dly, The extent of this sin may be considered in referenee to the
sin itself. There is something in this sin peculiar to Adam’s person,
in so far as though the whole mass of mankind was eoncerned in it,
yet there was this difference betwixt Adam and his posterity, that
he was the representative, they were the party represented ; he sin-
ned this sin in his own person, they only in him ; and econsequently
he ruined not himself onmly, but all the world by it; they rnined
themselves only by it. Wherefore, setting aside what was in this
sin peculiar to Adam, ag the head of the covenant ; otherwise,
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This sin of breaking the covenant of works is our sin in the whole
compass and extent of it. 'We must look back to the state of in-
nocence, and behold the human nature adorned with the glorious
image of God in our father Adam, and us in his loins, taken into co-
venant with God, a covenant of life upon condition of perfect obedi-
ence, which we in him were able to give, and fenced with a threaten-
ing of death, which we were not liable to before we sinned. And
we maust consider, with sorrow of heart, how we broke that covenant
in Adam; and, with bitter repentance, shame, and self-loathing, la-
ment over the eating of that forbidden fruit, and all the ingredients
of it, our horrid unbelief, pride, ambition, presumption, and bold cu-
riosity, our monstrous ingratitude, &e¢. The fearful aggravations of
it must accent our lamentation, that it was in the state of righteous-
ness of our nature the fact was committed, how small and sorry an
object was the covenant broken for, a thing though small yet sacred,
the place where, the time when, and the direful effects and conse-
quents of it on ourselves. And we must apply to the Head of the
second covenant for our reparation, pardon, and reconciliation with
God.

Vain men who have never been deeply convinced of sin by the
working of the Spirit on their hearts, but measure their religion more
by their corrupt reason than God’s word, will be apt to look on these
things as idle tales, and to say in their hearts, Would to God we may
mourn for our own sins, the sins that we ourselves have been guilty
of. Alas, sirs, that sin, with all the ingredients and aggravations
of it, as is said, is as really your own sin, as the lies ye have made
with your own tongue, the profane oaths ye have sworn, &c., Rom.
v. 12,19, “ By one man’s sin, death entered into the world, and
death by sin, and so death passed upon all men, for that all have
sinned.” ¢ By one man’s disobedience many were made sinners.”
And if it be not forgiven you, through the atoning blood of Christ,
it will sink you into hell ; and we know mno sins that are forgiven,
but they are repented of expressly, if known, and virtnally if un-
known. We find David mourning over it, Psalm li. 5, “Behold, I
was shapen in iniquity, and in sin did my mother conceive me.” And
80 ought all of us to mourn over it every day of our life, and bave
recourse to the blood of Jesus for pardon of it. And I shall shew,

How Adam’s sin, in breaking the Covenant of Works, is the
sin of his Posterity.

II. How Adam’s sin of breaking the coveuant of works is our
sin, our breaking it.

1. It is really ours in itself. It is not ours in its effects only, as
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a father’s sin in riotously spending his estate, reaches his whole fa-
mily, reducing them to poverty and want. Though the effects of
that riotous spending, the poverty, misery, and waut, be theirs ; yet
the riotous spending is the father’s only. Bat so is it not in this
case. It is trae, the effects of it, the sinful and penal evils follow-
ng this sin, are ours; we see them, we feel them, and the most stu-
+pid groan under them ; but the sin itself is ours too. And,

(1.) The guilt of it is ours, Rom. v. 18, « By the offence of one,
Jjudgment came upon all men to condemnation ;” that is, the guilt of
8in, whereby the soul is bound over to God’s wrath, by virtue of the
~ sanction of the law. Thus that word is used frequently in the scrip-
ture, as appears from John iii, 18, ¢ He that believeth not, is eon.
demned already.” Rom. viii. 1, * There is no condemnation to them
that are in Christ Jesus;” though it is often mistaken for what we
call damnation, by which is understood the full execution of the law’s
sentence after death. So the guilt of the eating of the forbiddem
fruit lies on all men naturally as their guilt; though but one man’s
mouth tasted it, the guilt of the crime seizes all men. Every manis
bound over to God’s wrath for it, till the Lord Jesus, by an appli-
cation of his blood to the soul, loose the cords of death.

(2.) The fault of it is ours, Rom. v. 1, ¢ All have sinned,” name-
ly,.in Adam. The fault lies in its contrariety to the holy command-
ment ; this made it a faulty deed, a criminal action, & sin against
God; and as such it is ours. We in Adam transgressed the law,
broke through the hedge, and so broke the covenant. If the fault
were not ours, a holy God would never punish us for it : but certain
it is, that he does punish the children of Adam for it, Rom. v. 14,
“ Death reigned from Adam to Mosee, even over them that had not
sinned after the similitude of Adam’s trausgression.” It is trme in~ .
deed, God may punish one that is not really faulty, for the faunlt of
another, if he do voluutarily substitute himself in the room of the
faulty, having a full power so to dispose of himself; and that was
the case of Christ the Mediator ; but that cannot be pretended to be
our case with respect to Adam’s sin. .

(3.) The stain and blot of it is ours. The whole nature of man
was tainted with it, vitiated, and blackened, and, through defilement
and loathsomeness thereby, rendered incapable of, and quite unfit for,
communion with God, Gen. iii. 24. This sin defiled the whole
mass of man’s nature, from our father Adam going through all his pos-
terity, like leaven through the whole lump, 1 Cor.xv.22, “In Adam
all die ;” their souls die spiritually ; his whole race, by this sin, be-
came as dead caroases.

Thus Adam’s sin, in itself, is really ours.

2. It is ours in law-reckoning ; God imputes it to uws, charges it
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upon us all once, in our natural state ; though whenever a soul be-
lieves in Christ, it is disimputed to that soul, Rom. viii. 1, ¢ There
is now no condemnation to them that are in Christ Jesus.” But, by
a sentence passed in the court of heaven, all mankind are decerned
sinners, transgressors of the law, guilty of the first sin, and there-
fore liable to death, the penalty of the covenant, Rom. v. 12, 19,
¢ All have sinned.—By one man’s disobedience many were made
sinners.” And for as much as the judgment of God is according to

trath, the matter must stand in itself, as it is found in that law-re-.

okoning ; that is to say, because we are really sinners in Adam, there-
fore we are reckoned in law to be so. So that the imputation of
‘Adam’s sin to us, necessarily presupposes its being really ours.

Proof of the Imputation of Adam’s First Sin to his Posterity..

IIIL. I shall evince the truth of the doctrine, and prove the impu-
tation of Adam’s first sin, the sin of breaking the covenant of works,
by eating the forbidden fruit, to his posterity.”

1. The scripture plainly teacheth, that all sinned in Adam, and
were made sinners by his firat sin, which was the breaking of the
covenant of works, by eating the fruit of the forbidden tree, Rom.
v. 12, 19, both forecited. Where it is to be remarked, (1.) That
the apostle speaks of the first sin in both texts; for as in the 19th
verse, he calls it ¢ that disobedience ;” so in ver. 12, the or that sin,
by way of eminency, as vers. 14, 15, in opposition to that obedience,
by way of eminency, ver. 19, whereas, speaking of sin in general,
ver. 13, he calls it simply sin. Besides, he speaks of that sin, by
which death entered into the world ; as by one man that sin entered
into the world, and by that sin death ; but it is evident, that it was

by the first sin that death entered into the world; therefore all
" sinned in Adam in breaking the covenant of works. This also is
clear from the scope of this chapter, which is to account for the jus-
tification of sinners by the obedience of Christ, which the apostle
does by shewing that Christ died in our room and stead, vers. 7—11,
and he sums up the whole matter in this comclusion; ver. 12,
“ Wherefore, as by one man sin entered into the world, and death

by sin; and so death passed upon all men, for that all have sin-
" ned ;” and this conclusion he afterwards enlarges upon. ‘I'he words,
it is plain, must have something understood, to make up the semse ;
and I conceive it is this; * Wherefore it is even as by one man that
sin entered into the world,” &c. i. e. The matter of the justification
of a sinner before God lies even as the condemnation and death of
sinners by that sin of one man, &c. (2.) That the apostle deter-
mines all men to have sinned that sin. For that, or in whom* (as

* In Greek £¢’ ¢.

)

o
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Mark ii. 5) all have sinned. But that this is the sense, however,
the words be rendered, appears, if it is considered, [1.] That death
entered into the world by that sin, and so passed on all men; but,
according to the apostle, it could not pass on all men for that sinm,
bat for that all were the sinners; for where death comes, sin must
needs be before ; by the rule of justice no man can die for a sin he
is not guilty of. [2.] If all sinned, infants sinned too; but infants
are not capable of having sinned otherwise than in Adam. The
apostle teaches very plainly, that infants are comprehended in
these all, and that they sinned, ver. 14, * that had not sinned after
the similitude of Adam’s transgression,”” which clearly bears them
to have sinned another way. (3.) By that sin we were constituted or
made sinners, ver. 19, not by consent and approbation, nor by.imi-
tation, but by imputation, as was argued before ; and conse-
quently, sinoe the judgment of God is according to truth, we sinned
that sin.

2. All are under the guilt of that sin in Adam, till it be removed
in justification by faith in Jesus Christ ; they are, by virtue of that
sin, bound over to death, and the eternal wrath of God. This the
scripture teaches evidently, 1 Cor. xv. 22, “ In Adam all die.” But
how can they die in him, if they did not sin in him? Rom.v. 12,
“ By one man—death passed upon all.” Sin then behoved in the
first place by him to pass on all; ver. 15, * Through the offence of
one many be dead.” That offence therefore behoved to be their of-
fence, ver. 18, By the offence of ome, it was (viz. the offence) upon
all men unto condemnation,’” i. e. the guilt of eternal wrath; but
how could they be condemned by a holy and just God for an offence
that was not their offence, it being undeniable that they did not
substitute themselves, nor were they substituted by another, in the
room of the offender? When the apostle tells us, that “there is
therefore now no condemnation to them that are in Christ Jesus,”
Rom. viii. 1, does he not plainly teach us, (1.) That all whoare not
in Christ, are under condemnation, whoever they be, whether guilty
of aclual sin in their own persons or not, as infants and idiots 2
(2.) That even such as are now in Christ, were under condemnation,
all along while they were not in him? Let men take a view of our
guilty state in Adam, that wrath which by nature we stand adjudged
to, Eph. ii. 3, which the scripture plainly teaches; and then consi-
der the holy, just nature of God; they shall be obliged to own that
we sinned in Adam, and that his sin is ours as well as his, and that
that wrath on that account is just. But corrupt unsubdued nature
firstframes to itself a notion of God’s justice, according to its own
principles, and then rejects this imputation as inconsistent therewith,
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and then puts a sense on clear scripture texts agreeable to its pre-
conceived notions.

3. The universal depravation and corruption of human nature is
a glaring evidence of this. Man is now despoiled of his primitive
glory and integrity, the image of God, the rectitude of his nature,
with which he was created; and instead of it his whole nature is
corrupted, there is in it a bent and propensity to evil. His mind is
darkened, his will perverse, his affections altogether disorderly.
He is born in this case, eorruption is woven into his nature from the
time he has a being in the womb; Job xiv. 4, *“ Who can bring a
clean thing out of an unclean ¢ not one.” John iii. 6, * That which
is born of the flesh is flesh.” Gen. vi. 5, ¢ Every imagination of the
thoughts of man’s heart is only evil continually.” Psalm li. 5,
““ Behold I was shapen in iniquity, and in sin did my mother con-
ceive me.” There is a necessity of regeneration, without a man be-
born again he is ruined for ever, John iii. 3. He is naturally dead
in sin, he must be raised from death, he is so marred that he must
be new made, created to good works, else he will lie for ever void of
- spiritual life, utterly unable to do anything but sin, Eph. ii. 5, 10.
Such a nature and such a frame of soul is a sin, a fountain of sin.
But without question it is a misery too, and the greatest of miseries
human nature is oapable of, as setting men at the greatest distance
from God the chief good. Therefore it must be concluded to be a
punishment of sin too, and of some sin previous to it, which can be
none else but Adam’s first sin. And that sin must be our sin, the
sin of all mankind, since it is punished at this fearful rate in us and
all mankind. It is not possible to account for the justice of this
dispensation otherwise. It was inconsistent with the nature of God
to have created man in this case; yet thus we are from the time we
have a being as men. Is this from the Creator otherwise than as a
punishment of sin? Must it not be from ourselves, (Hos. xiii. 9,
“O Israel, thou hast destroyed thyself,”) as the authors of our
misery, by sinning against God, namely, sinning this sin, for no
other can have place here? The law of natural generation without
this will not salve the matter; for so justice would have required
either the stopping of generation, or else that even corrupt Adam
should not have generated corrupt children. It is within the com-
pass of omnipotency though not the compass of created power, to
bring a clean thing out of an unclean, as was done in the case of the
man Christ; otherwise the greatest misery and punishment which
might have been averted, is inflicted upon mankind without any
fault of theirs; which is more than absurd.

4. Though men venture to deny sin in infants, who are without
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question incapable of actual sinning in their own persons, Rom. v.
14, and ix. 11, yet it is undeniable they are liable to misery, pains,
sickness, and die as well as those who are grown person. The groans
and tears of parents over the cradles, the moans and distress of poor
harmless babes, the graves of the smallest size in the churchyard, are
demounstrations of these. Yea, look to the old world, swept away
with the flood, and there you will see the infants drowned with the
sinners a hundred years old. Look to the overthrow of Sodom, and
you will see them burnt in the fire from heaven with the lustful pa-
rents that begot them. Look to Jerusalem when it was destroyed,
and there you will see them pining to death by famine, with the
aged sinners. Then look up to heaven, and behold a holy, just God,
who sent these plagues, and consider if it be oonsistent with
his holy nature to treat innocent senseless persoms at that rate.
And after all look into your Bible, and yon will see how God is
Jjustified in all these. There you will see the threatening of death
annexed to the sin of breaking the covenant of works, Gen. iii. 17,
and seeing it executed upon them, ye must needs conclude they are
guilty. There you find ¢ death passes on all, for that all have sin-
ned ;” Rom. v. ]2, “reigns over them that had not sinned after the
similitude of Adam’s iransgression,” ver. 14, and thence you must
conclude them sinners. There it appears, that the wages of sin is
death,” Rom. vi. 23 ; they receive the wages, they must have then
wrought the work of sin; not in their own persons surely, for they
were not capable; therefore they sinned in Adam. As for the cor-
ruption of their nature, it justifies this procedure indeed ; but yet
the propagation of it to them is owing to this first sin; and the dis-
pensation of God in that matter must be justified, by their guilt of
that sin.

5. Lastly, The comparison stated in scripture, betwixt Christ and
Adam, plainly evinceth this. The apostle, Rom. v. 14, tells us that
Adam was a type or figure of Christ; and 1 Cor. xv. 45, he ealls the
one the *first Adam,” the other the ¢ last Adam.”” Whence it ap-
pears, that as Christ was the federal head in the covenant of grace ;
80 Adam was the federal head in the covenant of works. Whence
we may gather, . ,

(1.) That as Christ, in his obedience and’death, stood not as a
private person, but what he did and suffered, he did and suffered as
a public person, to be imputed to all his spiritual seed; 2 Cor. v,
21, “ For he hath made him to be sin for us, who knew no sin, that
we might be made the righteousness of God in him;” so Adam sin-
ning, and breaking the covenant of works, did what he did not as a
private maun, whose guilt remains with himself, but as a public per-
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son, whose deed was to be impated to all his posterity, or natural seed ;
Rom. v. 18, “ By the offence of one, judgment came upon all men to
condemnation.”

(2.) That since Adam was eventually a head of destruction and
ruin to all his seed, and Christ a head of reparation and salvation
to all that were his seed of the shipwrecked multitude ; 1 Cor. xv.
22, “ For as in Adam all die, even so in Christ shall all be made
alive;” then as God laid on Christ the iniquities of all that are his,
-making them to meet on him, Isa. liii. 6, so Adam’s sin was from
him diffased, and came upon all that were his, Rom v. 12; for the
one was to repair those whom the other had destroyed ; to pay their
debts which they had been involved in by the other.

(3.) As believers obeyed and satisfied in Christ their head in the
second covenant, so all men sinned in Adam their head in the first
covenant. The former is the doctrine of the scripture. * The righte-
ousness of the law was fulfilled in them,” Rom. viii. 4. They were
¢ crucified with him,” Gal. ii. 20; which further appears, in that
they were “ raised up, and set in heaven in him,” Eph. ii. 6. Hence
the latter is established ; we broke the law in Adam, and sinned
against God in him.

(4.) Lastly, As we are made righteous by the obedience of Chrlst;
so we are made sinners by the disobedience of Adam. So says the
text. But we are made righteous by the obedience of Christ impu-
ted to us, therefore we are made sinners through the disobedience of
Adam imputed to ms. Christ’s righteousness is really ours, not in
its effects only, but in itself, being that very righteousness on which
we are acquitted and justified. So Adam’s sin is really ours, not in
its effects omly, but in itself, being that upon which we are all by
nature condemned persons, Rom. v. 18. As soon as we have a spi-
ritual being in Christ, and are united to him by his Spirit and by
faith, so soon is Christ’s righteousness ours; and as soon as we have
a natural being as children of Adam, Adam’s sin is ours.

So much for the proof of this doctrine, That Adam’s first sin, the
sin of breaking the covenant of works, by eating the forbidden fruit,
is our sin, our breaking of it, or is imputed to his posterity.

The Ground and Reason of the Imputation of Adam’s first sin to
his Posterity.

IV. I shall show the ground and reason why Adam’s first sin, or -
breaking of the covenant of works, is our sin, our breaking of it.
This is the foundation of the imputation of that sin to us, and lies in
these two things jointly.

1. He was our natural or seminal head, the natural root of all
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mankind, Aots xvii. 26. God set up the human natare in him pure
and uundefiled, blessed him with fruitfulness, Gen. i. 28, and from
him all mankind derive their pedigree. So that as Levi, being in
the loins of Abraham, when Melchisedek met him, paid tithes in
Abraham, Heb. vii. 9, 10, s0 we, being in the loins of Adam, when
the tempter met him, sinned and broke the covenant in him. But,

2. Which is the main thing, He was our federal head in the
covenant of works, our representative in that bargain. There was
a proper covenant betwixt God and Adam; and in it Adam was not
oconsidered as a private person, but stood as the head of all man-
kind in it, acting for himself and for his posterity whom he repre-
sented ; even as the second Adam in the covenant of grace. And
thus his sin was ours. Even as Abraham, having the covenant made
with him, was the federal as well as natural head of Levi, being the
covenant-head of the Jewish nation; and therefore Levi in his loins
is reckoned to have paid tithes to Melchisedek.

The sum of the matter lies here; all mankind being originally
one in Adam, were made legally one in him and with him, by the
covenant of works entered into with Adam, as the head of all man-
kind, constituted by God himself, the infinitely wise and absolute
Lord of all the creatures. By the bond of the covenant superadded
to the natural tie betwixt him and us, we were made one with him,
to all the purposes of the covenant. And being thus one with him,
his sin in breaking of the covenant was ours as well as his. The
being of this covenant I have already proved, and have also ac-
counted for the equity and justice of this dispensation.

The Doctrine of the Imputation of Adam’s First Sin to his Posterity
applied.

Usk I. This truth serves to discover, and set before our eyes,

1. The malignant nature of sin. It is an infectious vapour, a
plague, a pest to mankind, of a killing nature, wherever it comes.
One sinner of mankind infected the whole race ; one morsel of that
leaven leavened the whole nature of man. It is the spiritual pesti-
lence in the world, that nrakes more spiritual havoe than fire and
sword ; an emblem of which God is giving this day in France by a
bodily pestilence, with which also he is threatening these nations.*
It is Solomon’s observation, ¢ That one sinner destroyeth much
good,” Eccl. ix.18. This is emphatically represented to us in the
case of Adam, and often in the case of many particular sinners

% This part of the subject was preached in November, 1721, at which time the
plague raged in France. Happily, Great Britain and Ireland escaped that dreadful
scourge,




THE DOCTRINE APPLIED. 247

among us, whose sphere of activity is more narrow ; but O what de-
struction do they make within their bounds ! thir malignity of it ap-
pears,

. (1.) In its spreading from the sinner to all that are concerned in
him, destroying and breaking down like a flood where it comes.
The peace and purity of the whole world was marred by Adam’s
sin ; and the peace and purity of lesser societies are still marred with
the sins of others, Heb. xii. 15. The apostle exhorts Christians to
“look diligently, lest any root of bitterness springing up, trouble
them, and thereby many be defiled.” How many such roots of bit-
terness are spruug up in our land, wherewith the peace and purity
of church and state are both marred together at this day. How
many such have sprung up and are still springing up among us,
whose pangs of lust mar the quiet of families, leave a blot on them,
make the congregation a reproach, and to stink in the nostrils of
the sober pari of their neighbours.

(2.) In that when the sinuer is dead and gone, his sin lives and
works after him. It is long since Adam died, but still his sin is
working. Jeroboam sinned so in his life, as that he opened such a
sluice as ran for several generations after he was silent in the grave.
And thus do the sins of many still live and destroy much good after
they are gone. And therefore, besides the particular judgment at
death, there is a general judgment at the end of the world; where
people must auswer for the mischief done by the current of their sin
in the world after they were gone out of it.

2. The awful and tremendous holy sovereignty of God, whose
judgments are always just, but often unsearchable. When one
considers how God made the angels independent upon one another
as to standing and falling, but comprehended the whole race of man-
kind under one federal head; whom also, in the depth of his sove-
reign wisdom he permitted to fall, when he could have beld him up ;
so as all mankind are ruined in him; must we not cry out, «“ O the
depth of the riches both of the wisdom and knowledge of God! how
unsearchable are his judgments and his ways past finding out,” Rom.
xi, 33. The dispensation was just, he can do us no wrong; it was
becoming the divine perfections, and designed for holy ends in the
depth of wisdom. But in the meantime, there is need of a holy,
humble spirit to adore the sovereignty of it.

3. The impossibility of our obtaining salvation by the way of this
covenant. What hopes can we have of living by doing, when it has
misgiven in our head already, when we were fitted for working at
another rate than we can pretend to be now? We have already
broken that covenant, fallen under the penalty of it, the which we
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must needs discharge before we can have access to begin again on
new ground, to look for life by keeping it better. And who of usis
able to discharge that debt to the justice of God? ¢ Therefore by
the deeds of the law shall no flesh be justified in his sight,” Rom.
ii. 20,

4. The glory of the contrivance of the second covenant by the
ever-blessed Trinity, and of the performance of it by the second
Adam in our natare. Look here and behold the necessity of it for
our salvation; what conld they have done for themselves, who had
ruined themselves, and were brought into the world in a state of
condemnation? There was a necessity of the obedience and death
of Christ in that case ; Luke xxiv. 26, ¢ Oaght not Christ to have
suffered these things 2’ Behold the suitableness of it; man was
ruined by Adam’s breaking the first covenant, and the remedy is
provided by Christ’s keeping the second covenant. Behold the per-
fection of it. It takes away not only this sin, but all other sins too.
How strong is the grace of Christ, that is able to stop the torrent of
Adam’s sin, increased with innumerable personal sins running with
it in one channel ? Rom:. v. 16. : )

5. Lastly, A notable confirmation of believers’ faith as to the im-
putation of Christ’s righteousness and death unto them, upon their
embracing the covenant of grace. Is Adam’s sin ours by virtue of
our union with him as the federal head in the covenant of works ?
Surely Christ’s righteousness, obedience, and death, are no less ours
in virtue of our uunion with Christ, the federal head in the second co-
venant. That God who imputes the one to all mankind for condem-
nation, will much more impute the other to believers for justification.

Use 11, This doctrine serves to stir up to several duties. And,

1. Be convinced of this sin as your sin. Take it home to your-
selves among the rest of the pieces of guilt, chargeable upon you be-
fore the Lord. God charges it on all mankind as their sin; all men
therefore ought to charge it on themselves, since he is the Amen,
faithful and true Witness, and cannot charge any with guilt falsely
or by mistake. It is hard to convince men of this; but when the
Spirit of the Lord comes to carry the work of conviction through, he
will fasten this conviction on the conscience among others; and how
can one sue for the pardon of that sin which he will not admit the
conviction of ?

2. Confess and mourn over this sin before the Lord." Be humbled
under the sense of it, and anxiously inquire how ye may be saved
from it, and the wrath and curse of God due to you for it. Consider
seriously how this debt is on your head by nature, how you are trans-
gressors from the womb, breakers of covenant with God, fallen un-



THE DOCTRINE APPLIED. 249

der the penalty of the covenant of works, by your not fulfilling the
condition of it, but transgressing the covenant. Live no more uncon-
cerned about it, but sist your guilty consciences in this point parti-
cularly before the Lord; and let that fear and sorrow work in your
souls on this head, that ought to be in the case of sins committed by
you in your own-persons. I shall enforce this with some motives.

Momive 1. Consider that it is really your sin, by which you have
offended Grod, broken his covenant, and made yourselves liable to
eternal wrath. And shall it not lie heavy on your spirits, that you
have thus sinned ? Rom. v. 19. If it be really your sin, your debt
ye are involved in by the mismanagement of your first father ; can
it be safe to be unconcerned about it, while a holy just God is the
party ye have to do with 2

Mor. 2. It is the fountain of all the sins and miseries that ever have
been found with you. Ye are guilty before God of sins of heart, lip
and life : these must sometime be a terror to the soul. But whence
did all this flow, but from your corrupt nature, averse to all
good, and prone to all evil? And whence had you that nature, but
from the guilt of this sin lying on you? Ye have been plunged in
a gulf of miseries; even from the womb to this day, the clouds have
been returning after the rain. Trace them to the spring-head, and
you will find they all issue from this sin. And what sin can ye
traly mourn over to purpose, if ye do not mourn over the fountain of
all? 'What calls more loudly for repenting and mourning than this
leading sin ? .

Mor. 3. While the guilt of this sin lies upon you ye lose all your
labour in striving to get the guilt of other sins removed, or to get
your lives reformed. That is but to shut the door while the grand
thief is in the house; to labour to dry up the streams, while ye are
at no pains to get the poisonous fountain stopt; the which is la-
bour in vain. And it is the overlooking of this that is the cause
of the apostacy of many who sometimes have made such a fair ap-
pearance; and is also the cause of the prevalence of a legal dispo-
sition that is so much at this day among professors. )

Mor. 4. Lastly, If ye get not the pardon of it, it will ruin you
for ever, Rom. v. 18. Hereby ye are condemned ; and a pardon only
can reverse the sentence. Ye must then sue out the pardon of it ; and
if you come to God on that errand, be sure your souls will be
humbled and broken within you for it.

And if ye would have your hearts duly affected with this sin, (1.)
Labour to lay aside your carnal reasonings, and believe God’s word
as the word of truth and righteousness, which fixes this guilt on all
mankind, and particularly on you. These reasonings in this matter

You. XI. R
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are dangerous, and can tend to nothing but hardening the heart,
and casting dishonour on God. (2.) How ye naturally trace the
steps of Adam in his breaking of the covenant, so bearing fallen
Adam’s image most lively, as I showed elsewhere.* The considera-
tion of this may serve to prove the fact upon us, while we do so
readily fall into the same way again, as far as we have occasion.
(3.) Consider the righteousness of Christ, which is to be the same’
way imputed to all believers, and shall be imputed to you on your
believing. There is a gift of righteousness to be imputed, as well
as that debt of sin is charged upon you.

Lastly, Let this stir you up to quit your hold of the first Adam
and his covenant, and flee for life and salvation to the second Adam
in the second covenant, uniting with him by faith. The offer of the
gospel is made to you: the Lord has made a grant of his son as a
quickening head to poor sinners. Believe it, embrace the offer, ac-
cept heaven’s gift; otherwise ye will be ruained, not only by the breach .
of the first covenant, but by despising of the second.

If ye be of those to whom that iniquity is forgiven, ye will highly
prize the second Adam ; for * unto them that believe he is precious,”
1 Pet. ii.7. Ye will be holy and tender in your walk, the power of
sin being broken where the guilt is removed, Rom. viii. 1. Ye will
be dead to the law, and denied to your own righteousness, making
Christ’s fulfilling of the covenant your only plea for life and salva-
tion, Matth. v. 3, Phil. iii. 3. )

Thus far of the breach of the covenant of works, and the extent

of it.

% See * Fourfold State,” State ii. Head 1. under the title, ** that man’s nature is
corrupted,”
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PART IV.

THE CONDITION OF MEN WHEN UNDER THE BROKEN COVENANT OF
WORKS ; AND THEIR DREADFUL STATE UNDER THE CURSBE.

SECT. I

THE STATE OF MANY MEN UNDER THE BROKEN COVENANT OF WORKS; WHO THEY

ARE ; THE EFFECT OF THAT COVENANT UPON THEM ; AND THE REASONS WHY 80
MANY CONTINUE UNDER IT.

GALATIANS iii. 10,

For as many as are of the works of the law are under the curse ; for it
18 written, Cursed is every one that continueth not in all things which
are written in the book of the law to do them.

Havine discoursed of the breaking of the covenant of works by all
mankind in Adam, we are next to inquire into the state and case of
sinners under that broken covenant. And that the text shews to be
a very lamentable and dangerous ome. In a shipwreck, when the
ship is dashed in pieces upon a rock, how heavy is the case of the
crew among the raging waves? The ship can no more carry them
to the harbour, but failing them, leaves them to the mercy of the
waves. If one can get a broken plank to hold by, that is the greatest
safety there ; but that doth often but hold in their miserable lives
for a little, till the passengers are swallowed up. Such, and un-
speakably worse, is the case of sinners under tke broken covenant
of works, which leaves them under the curse, as we see in the text.
In which we have,

1. The covenant-state of some of mankind, yea, of many of them.
They  are of the works of the law;” it is the same thing as to be
of the law of works; that is, to be under the covenant of works.
So “the works of the law” are opposed to ‘the hearing of
faith,” Gal. iii. 2, that is, the law to the gospel, the covenant of
works to the covenant of grace. But the apostle in our text intimates
their covenant-state by a phrase which, in the first place, designs
their habitual course and practice, viz. to seek life and salvation by
the works of the law; but, in the next place, designs the covenant
they are under, whereof their practice is a plain evidence. They are
opposed to those who are of faith, who, being under the covenant of
grace, by faith look for life and salvation by Christ’s works.

The phrase, ¢ As ma.ny' as are of the works of the law,” imports,
that there are others who are not under that covemant. In the

R 2
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soripture we read of “two covenants,” Gal. iv. 24. Each of these
have their children; and so the world is divided into two sorts of
men; some under the covenant of grace, others still remaining un-
der the covenant of works; which the phrase “ under the curse,”
doth also bear; for since they are under the curse of the law, or
covenant of works, they are surely under the law or covenant itself ;
for whatsoever the law saith, it saith to them who are under the
the law,” Rom. iii. 19.

2. The state and case of men under that covenant ; they ¢ are uuder
the curse.” The covenant is broken, and so they are fallen under
the penalty ; the duty of the covenant is neglected and cast off ; and so
they are under the curse of the covenant. As the blessing or pro-
mise, which they have lost, comprehends all good for time and sternity,
soul and body; so the curse comprehends all evil on soul and body,
for time and eternity. To be under the curse is to be by the law’s
sentence separated and destined to evil, according to the threaten-
ing, Gen. ii. 17, ““Jn the day that thou eatest thereof, thou shalt
surely die.”

3. The proof and evidence of this their miserable state and case ;
“For it is written, Cursed is every one that continueth not in all
things which are written in the book of the law to do them.” There
is an extract of the sentemce of the law which is standing against
them, Deut. xxvii. 26, ¢ Cursed be he that confirmeth not all the
words of this law to do them.” That sets the matter in full light,
from whence the conscience of every man under that covenant may
conclude him under the curse.

The two following doctrines comprehend the full scope of the
words, namely,

Docr. I. There are some, yea, many, of mankind, who are still
under the broken Covenant of Works.

Docr. I1. Man in his natural state, being under the broken
oovenant of works, is under the curse.

Docr. I. There are some, yea, many, of mankind, who are still
under the broken Covenant of Works.

In the prosecution of this subject. I shall,

I. Evince the truth of the doctrine, that there are some, yea
many, of mankind, who are still under the broken covenant of works.

II. Describe who they are that are under this broken covenant. .

III. Shew what is the effect of the broken covenant of works upon
them.

IV. Shew why so many remain still under this broken covenant.

V. Lastly, Apply the subject. -
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Proof of the doctrine that many persons still continue under the
broken covenant of works.

I. I shall evince the truth of this doctrine, that there are some,
yea, many of mankind, who are still under the broken covenant of
works. This will clearly appear, if ye consider,

1. That there are but *‘ few that shall be saved,” Matth. vii. 14,
Christ’s flock is but a very little flock, Luke xii. 32. Bat all who
are brought from under the covenant of works, are brought into the
covenant of grace; Rom. vi. 14, they are not under the law but
under grace; and all who are within the bond of the covenant of
grace, are of Christ’s flock, and shall be saved, Heb. viii. 10. Hence
it follows that the most part of mankind are left under the cove-
nant of works. The truth is, all men by nature are under it, and so
are born under the curse, Eph. ii. 3. And many live and die under
it; and therefore the sentence against the whole wretched herd of
the condemned world runs in these terms, * Depart from me, yo
ocursed, into everlasting fire,” &o. 4

2. The scripture is plain on this head. The apostle tells us that
there are some under the law, Rom. iii. 19, to whom the law doth
say what it says, for conviction and condemnation; and that is
under the law as a covenant of works, for otherwise all are under it
as a rule of life. It curseth and condemneth many; Gal. iii. 10,
¢ Cursed is every ome,” viz., who is under the law ; for its curse
cannot reach others, there being * no condemnation to them that are
in Christ Jesus,” Rom. viii. 1. It condemns all unbelievers; John
iii. 18, “He that believeth not is condemned already,” viz., by the
sentence of the law as the covenant of works; for the covenant of
grace condemus no man, John v. 45, gaid our Lord to the Jews, “ Do
not think that I will accuse you to the Father ; there is one that ac-
cuseth you, even Moses, in whom ye trust.” Chap. xii. 47, ¢ And if
any man hear my words and believe not, I judge him mnot; for I
came not to judge the world but to save the world.”

3. As all men in Adam were taken into the covenant of works, so
no man can be freed from the obligation of it, but they who are dis-
charged from it by God who was man’s party in it. This is evident
from the general nature of contracts. And none are discharged from
it but on a full answering of all it conld demand of them, Matth. v.
18. For said our Lord, ¢ Till heaven and earth pass, one jot or one
tittle shall in no wise pass from the law, till all be fulfilled.” This
no man can attain unto but by faith in Jesus Christ, whereby the
soul appropriates and applies to itself Christ’s obedience and satis-
faction offered in the gospel ; and so pleading these gets up the dis-
charge; “ For being justified by faith, we have peace with God
through our Lord Jesus Christ.” Rom. v. 1. But certain it is that
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all men have not faith, nay, few have it; therefore few are discharged
from the covenant of works, but most part are still under it.

4. Freedom from the covenant of works is such a privilege as re-
quires both price and power, each of them infinite, to invest a sinner
with it. The sinner is by nature under the covenant of works,
bound to perfect obedience to its commands, to complete satisfaction
of its sanction. None but Christ was able to purchase the sinner’s
freedom from that covenant, since none but he could answer its high
demands. When the sinner’s freedom is purchased, he is so loath
to part with that covenant, that none but the Spirit of Christ, in his
day of power, can make him willing to come away from under it. So
it is the peculiar privilege of the elect, for whom Christ died ; yea, of
believers, whom the Spirit of Christ has translated from the kindom
of darkness into the kingdom of light, Rom. vii. 4; Gal. ii. 19.

6. There are many who still live as they were born ; in the same
state wherein their father Adam left them, when he broke; who
were never to this day in any due concern how to be discharged from
the debt he left upon their head, or of the bond of the covenant of
works which in him they entered into. How can it be then, but
that the debt remains, and the bond is uncancelled as to them? In
one of the two Adams all mankind stand to this day ; some in the
first Adam, bearing th® image of the earthly, sin and death ; others
in the second Adam, bearing the image of the heavenly, life and
salvation. The translation from the first to the second none meet
with in a morning-dream ; both law and gospel have a part to act
in their souls, ere this work can be effected.

6. Lastly, There are but two covenants, viz. of works and grace,
Gal. iv. 24, as there never were but two ways of life and salvation,
by works and by grace; and but two federal heads of mankind, the
first and second Adam. Under one of these covenants, and but
under one of them, every son and daughter of Adam must be;
either under the law or under grace, Rom. vi. 14. The covenant of
grace hag not been so much as externally revealed or preached to
many in the world; and among those to whom it is, how few are
there who have really and truly embraced it? how do many stand
at a distance from it, as they would do from fetters of iron? Since
therefore but few are within the bond of the covenant of grace, it is
evident that most men are under the covenant of works.

Hence the case of many, yea, most men, is most miserable, they
are under the curse.

Those who are Under the Covenant of Works described.

II. The second thing proposed was, Who they are that are under
the broken ovenant of works? This is a weighty enquiry; it is
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in effect, who are they thai are under the curse ? because all that
are under it, now that it is broken, are under the curse. Therefore
take heed to it, and apply what may be offered om this head. I
premise these four things, to make this the more clear.

1. Men may be under the covenant of works, and yet living under
the external dispensation of the covenant of grace. There is a
great difference betwixt one’s visible church state, and the state of
their souls before the Lord. The covenant of grace was preached
to Adam in paradise, Gen. iii. 15, yet was he in hazard of ruanning
back to the covenant of works, ver. 22. The Jews had the dispen-
sation of the covenant of grace among them, and the ceremonial
law clearly held out the way of salvation by the Messiah, yet most
of them were under the covenant of works, being sons of the bond-
woman. ‘So, under the gospel dispensation to this day, many to
whom the covenant of grace is offered, continue under the covenant
of works. Itis ome thing to hear the mew covenmant proclaimed,
another thing to accept of it by faith.

2. Men may receive the seals of the coyenaunt of grace, and yet be
under the covenant of works. Circumcision was a seal of the cove-
nant of grace, yet many who received it were still sons of the bond-
woman, to be cast out from inheriting with the children, Gal. iv.
24, 25, 30. And so will many who are baptized in the mame of
Christ, and have partaken of the Lord’s supper, yet be disowned at

the last day, by the Head of the second covenant, as none of his, -

Luke xiii. 26, forasmuch as they never truly came into the bond of
that covenant.

3. Men may be convinced in their consciences of the impossibility
of obtaining salvation by Adam’s covenant of works, and yet remain
under it still. "'Where are they who are so very stupid, as to think
that they can obtain salvation by perfect obedience to the law 2
The Pharisees of old, and the Papists to this day, will not venture
their salvation on the absolute perfection of their own obedience ;
yet the former lived, and the latter do.live, under that covenant.
Let no man deceive himself here; sach a conviction as hardly any
man can shun, is not sufficient to divorce a man from the law or co-
venant of works.

4. Lastly, Men, upon the offer of the covenant of grace made to
them, may aim at accepting of it, and so enter into a personal cove-
nant with God, and yet remain under the covenant of works. Many
miss their mark in their covenanting with God, and, instead of ac-
cepting God’s covenant of grace, make a covenant of works with
God, upon other terms than Adam’s covenant was, for which there
is no warrant in the word. The Galatians did not cast off Christ’s
righteousness altogether, but only mixed their own works with his;

-
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and thus do many still, looking on their faith, repentance, and obe-
dience, such as they are, to be the fulfilling of a law, upon which
they are to be accepted of God.
But more particularly, and directly,
1s¢, All unregenerate persons are under the covenant of works.
‘Where is the unconverted man or woman, living in the state of irre-
generacy, strangers to a saving ohange on their souls? That man
.—__ ©r woman is yet a branch of the old Adam, growing on the old stock,
" ~ "o stranger to the new covenant, because not in Christ, the head of
the covenant. For “ if any man be in Christ, he iz a new creature ;
/ / old things are passed away ; behold, all things are become new,” 2
Cor. v. 27. Such an unregenerate person is still under the covenant
of works. This is evident, in that the death contained in the threat-
ening of that covenant has full sway over them, so that they are
dead in trespasses and sins, Eph. iii. 1, 5. They lie yet without spi-
ritual life, as the first Adam left them. They have uno communion
with the second Adam, else they had been quickened; for he is a
quickening head, as the other was a killing one.

2dly, All that have not the Spirit of Christ dwelling in them are
under the covenant of works; For « if any man have not the Spirit
of Christ, he is none of his,” Rom. viii. 9. And says the same apos-
tle, Gal. v. 8, “ But if ye be led by the Spirit, ye are not under the
law.” It is one of the first promises of the covenant of grace, the
giving of the Spirit, Ezek. xxxvii. 27, ¢ A new Spirit will I put with-
in you.” And the Spirit of Christ once entering into a man never
changes his habitation. For, saith Christ himself, John xiv. 16, “I
will pray the Father, and he shall give you another Comforter : that
he may abide with you for ever.” Wo to those, then, that have not
the Spirit of grace, they are under the curse. And such are all
prayerless persons, Zech. xii. 10 ; ignorant, unconvinced sinners, who
have not yet seen their lost and ruined state, John xvi. 8 ; refractory

_ and rebellious ones, who will not be hedged in within the Lord’s
way, Ezek. xxxvi. 27 ; carnal men, who are under the government
of their own lusts and unruly passions, Gal. v. 16.

3. All unbelievers, John iii. 13. Whosoever is destitute of sav-
ing faith is under the covenant of works; for it is by faith that one
is brought within the bond of the covenant of grace, is married unto
Christ, being dead to the law. Every soul of man is under one of
the two husbands, Christ or the law. All believers have their
Maker for their husband ; and all unbelievers have the law as a cove-
nant of works for theirs, a rigorous husband, a weak one; who can
do nothing for their life and salvation, but for their ruin and destruc-
tion. TFaith unites the soul to Christ, Eph. iii. 17. The unbeliever,
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what though he go about the duties of religion, walk soberly and
strictly, he is not joined to Christ, therefore he remains under the
covenant of works, under the curse. '

4. All unsanctified, unholy persons, Rom. vi. 14, The doctrinal
stakiog sinners down under, and wreathing about their necks the
yoke of the law as a covenant of works, is so far from being a pro-
per method to bring them to holiness and good works, that contrari-
wise they shall never be holy, never do ome good work, till such
time as they are fairly rid of that yoke, and sit down under the
jurisdiction of grace. So that true holiness is an infallible mark of
one delivered from the law; and unholiness, of one that is yet hard
and fast under it, Gal. v. 18, forecited. Legalism is rank enmity
to true holiness, is but a devil transformed into an angel of light,
and never prevails so in the church as in a time of apostacy, grow-
ing unholiness, untenderness, regardlessness of the commands of God,
when all flesh has corrupted their ways. Take for.an example, Popery,
the grand apostasy. What set of men that call themselves Chris-
tians, set up for the law and good works in their dootrine, more than
they do ? and among whom is there less of these to be found 2 How
can they be but unholy, who are under the covenant of works? for
there is no communion with God in the way of that covenant now ;
so sanctifying influences are stopt, and they must wither and pine
away in their iniquity. 'Whereas when once the soul is brought out
from that covenant into the covenant of grace, the course of sancti-
fying influences is opened, the clean and cleansing water flows into
their souls; the head of the covenant is a holy head, conveying ho-
liness to his members; the spirit of the covenant is a sanctifying
Spirit ; the promises of the covenant are promises of holiness; the
blood of the covenant is purifying blood ; and, in a word, every
thing in the covenant tends to sanctifying and making holy the co-
venanters. .

6. All profaune, loose, and licentious men, are under the covenant
of works, Rom. vii. 5, and viii. 2. These men of Belial are ander
that heavy yoke. For under that covenant, being broken, sin and
death have the force of a law upon the subjects, as the worms, stench
and rottenness, domineer in the grave without control. 'When one
sees 50 many profane lives, unclean, drunkards, swearers, liars,
thieves, cheaters, oppressors, and others, walking after their own
lusts ; he may conclude all these to be evidences and consequents of
the curse of the broken covenant on them; even as when ye go
through a field full of briers, thorns, thistles, nettles, &o., ye may
sigh and say, These are the product of the curse laid on the earth.
These people think they walk at liberty ; bnt what liberty is it?
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Even such as that madmau enjoyed, Mark v. 4, who had been often
bound with fetters and chains, and the chains had been plucked
asunder by him, and the fetters broken in pieces; neither could any
man tame him. The truth is, they are the arrantest slaves on earth,
who are slaves to their own domineering lusts and passions; 2 Pet.
ii. 19, “ While they promise them liberty, they themselves are the
servants of corruption ; for of whom a man is overcome, of the same
is he brought in bondage.” Such kindly slaves are they of the worst
of masters, that they have lost all just notion and sense of true
liberty, Psalm cxix. 45.

6. All mere moralists, such as satisfy themselves wnth common
honesty and sobriety, living in the meantime strangers to religious
exercises, and without a form of godliness. These are under the cove-
nant of works, as seeking justification and acceptance with God by
their conformity (such as it is) to the letter of the law, Gal. v. 4.
These are they who please themselves, in their wronging no man,
doing justly betwixt man and man, and in their pretended keeping
of a good heart towards God; while in the meantime, the rottenness
of their hearts appears in their ignorance of God and Christ, and
the way of salvation by him, their estrangedness from the duty
of prayer and other holy exercises. Some of these have that scrip-
ture much in their mouths ; Micah vi. 8, *“ What doth the Lord re-
quire of thee but to do justly, and to love mercy, and to walk hum-
bly with thy God ?” little considering that the last clause thereof
writes death on their foreheads. They are under the covenant of
works with a witness, having betaken themselves to their shreds of
moral honesty, as so many broken boards of that split ship. |

7. Lastly, All formal hypocrites, or legal professors, these sons
and danghters of the bond-woman, Gal. iv. 24, 25. These are they
who have been convinced, but never were converted ; who have been
awakened by the law, but were never laid to rest by the gospel;
who are brought to duties but have never been brought out of them
to Jesus Christ; who pretend to be married to Christ, but were
never yet divorced from nor dead to the law ; and so are still joined
to the first husband the law as a covenant of works. Though they
be strict and zealous professors and therein go beyond many ; they
are as really enemies to Christ as the profane are; Rom. x. 3, “ For
they, being ignorant of God’s righteousness, and going about to
stablish their own righteousness, have not submitted themselves to
the righteousness of God.” Though they will not let an opportunity

_ of duty slip, but take heed to their ways,and dare not walk at ran-

dom, as many do; all that they do is under the influence of the
covenant of works, and therefore God regards it not, but they re-

. main under the curse.
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Of the Commanding, Debarring, Condemning, and Irritating Power
of the Covenant of Works, upon those who are under it.

III. I proceed to show what is the effect of the broken covenant
of works upon those who are under it.

Of the Commanding Power of the Covenant of Works.

First, It has and exercises a commanding power over them, bind-
ing them to its obedience, with the strongest bonds and ties of an-
thority. Its commands are contained in the fiery law delivered from
Mount Sinai, out of the midst of the fire, Deut. v. 22. The obe-
dience of them, which it binds unto, is perfect obedience, every way
perfect, Luke x. 27, 28. It has its full commanding power over
them all that are under it. It has become a question whether or
not believers are set free from the commanding power of the cove-
nant of works, as well as from the condemning power of it. We
- own the ten commands, which were delivered on Mount Sinai, to be
the eternal rule of righteousness, and that these are given of God in
the hand of Jesus Christ to believers, for a rule of life to them;
that they require of them perfect obedience, and have all the
binding power over them that the sovereigm authority of God
the Creator and Redeemer can give them, which is supreme
and absolute. But that believers are under that law as it
stands in the covenant of works, that these commands are bound on
believers by the tie of the covenant of works, or that the covenant
of works has a commanding power over believers, we must deny.
For believers are dead to the law as a covenant of works, Rom. vii.
4, and therefore as a husband cannot pretend to command his wife
after she is dead and the relation dissolved; so believers being dead
to the law as a covenant, it cannot have any commanding authority
over them. They are not under it, Rom. vi. 14, how then can it
have any commanding power over them? They are not under
its jurisdiction, but under that of grace; so though the commands
be the same as to the matter, yet they are not to take them from
the covenant of works, but from the law as in the hand of Christ.
Our Lord Jesus did, in the name of all his people, put himself un-
der its commanding power, and satisfied all its commands, to deliver
his people that were under it, Gal. iv. 4, 5, *“ God sent forth his
Son, made of a woman, made under the law, to redeem them that
were under the law.” And shall they dishonour him by putting
their necks under it again? After Christ has got up the bond, hav-
ing fully paid all the law’s demands, thall we pretend to enter in
payment again ?

‘/"):"
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Let us take a view of the commanding power of the covenant of
works, which it has over all that are under it.

1. It commands and binds to perfect obedience, under pain of the
curse ; Gal. iii. 10, « Cursed is every one that continueth not in all
things which are written in the book of the law to do them.” Every
the least duty is commanded with this certification, and this is the
risk they run upon every the least slip. The law in the hand of
Christ unto believers commands obedience too, aud that under a pe-
nalty. But it is a soft one in comparison of that, namely, strokes of
fatherly anger; as appears from Psalm Ixxxix. 30—33, “If his
children forsake my law, and walk not in my judgments; if they
break my statutes, and keep not my commandments; then will I
visit their transgressions with the rod, and their iniquity with
stripes,” &c. This penalty is not the curse of a wrathful judge,
Gal. iii. 13, “ Christ hath redeemed us from the curse of the law, -
being made a curse for us.” But the covenant of works has no less
certification, it cannot speak to its subjects in softer terms; so that
though the stroke itself be mever so small, yet there is a curse
in it, if it were but the miscarrying of a basket of bread, Deut.
xxviii. 17.

2. It commands without any promise of stremgth at all to per-
form. There is no such promise to be found in all the Bible, be-
longing to that covenant. It shews what is to be done, and with all
severity exacts the task ; but furnishes not anything whereof it is
to be made. So the case of men under that covenant is represented
by Israel’s case in Egypt, Exod. v. 18, “ Go therefore now and
work,” said Pharaoh to that people; * for there shall no straw be
given you, yet shall ye deliver the tale of bricks.” Under the co-
venant of grace, duty is required, but strength is promised too,
Ezek. xxxvi. 27, “ A new heart also will I give you, and a new spi-
rit will I put within you; and I will take away the stony heart out
of your flesh, and I will give you an heart of flesh.” And the com-
mands in the hands of the Mediator are turned into promises, as ap-
pears from Deut. x. 16, * Circumcise the foreskin of your heart, and
be no more stiff-necked.”” Compare chap. xxx. 6, ‘“ And the Lord
thy God will circameise thine heart, and the heart of thy seed, to
love the Lord thy God with all thine heart, and with all thy soul,
that thou mayest live.” Yea, the Mediator’sjcalls and commands to
his people bear a promise of help; Prov. x. 29, “The way of the
Lord is strength to the upright.” But there is no such thing in the
covenant of works; the work must be performed in the strength
that was given ; they must trade with the stock that mankind was
set up with at first : but that strength is gone, that stock is wasted ;



UPON THOSE THAT ARE UNDER IT. 261

howbeit the law can neither make it up again, nor yet abate of its
demands. )

Of the Debarring Power of the Covenant of Works.

Secondly, The broken covenant of works-has a debarring power
over them that are under it, in respect of the promise; it bars them
from life and salvation, as long as they are under its dominion, Gal.
"ii. 16, “For by the works of the law shall no flesh be justified.”

While Adam kept this covenant, it. secured eternal life to him ;
" but as soon as it was broken, it set it beyond his reach; and neither
he nor any of his descendents had ever seen life, if another cove-
nant had not been provided. The broken covenant of works fixes a
great gulf betwixt its territories and life and salvation ; so that no
man can pass from the one to the other. If any would be at hea-
-ven, they must get out from under the law, and get into the cove-
nant of grace ; so shall they have life and salvation ; but not other-
wise. - There are two bars' which this broken covenant draws
betwixt its subjects and life and salvation.

1. There is no life to the sinner without complete satisfaction to
justice, for the wrong he has dome to the honour of God and his
law; Heb. ix. 22, for “without shedding of blood is mno remis-
sion.” The terms of the covenant were—¢ In the day that thou
eatest thereof, thou shalt surely die,” Gen. ii. 17. Now the covenant
is broken, the penalty must be paid, in the true sense and meaning
of the bond ; the sinner must die, and die infinitely, die till infinite
justice be satisfied. Can the sinner get over this bar? 1Is he
able to satisfy, can he go to that death, a sacrifice for
himself, dnd return again? Can he pay the penalty of the
bond ¢ No, no. In his blindness and ignorance, he thinks per-
haps to get over it by his mourning and afflicting himself for his sin,
by bearing as well as he can the afflictions God lays on him ; but all
his sufferings in the world are but an earnest of what he must suffer
- hereafter. For at best they are but the sufferings of a finite being,
which cannot compensate the wrong his sin has done to the honour
of an infinite God ; and besides, he sins anew in his suffering too;
he cannot bear a cross without some grudge against God, and some
impatience, which are new sins. So the sinner in this does but at-
tempt to wash himself in the mire. "Wherefore he can never get
over this bar. And if he were over it, there is yet a i

2. Second bar betwixt him and life and salvation, namely, There
is mo life and salvation without perfect obedience to its commands
for the time to come ; Matth, xix. 17, « If thou wilt enter into life,”
says Christ unto the young man in the gospel, « keep the command-
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ments.” This was the condition of the covenant; and it is not
enough that a man pay the penalty of a broken covenant, but he
must perform the condition of it, ere he oan plead the benefit. Per-
fect obedience to the commands of God is the terms of life in that
covenant ; no less was proposed to Adam, who broke it; no less to
Christ who fulfilled it ia the room of his elect, Gal. iv. 4, 5, forecited.
As there was a necessity of passive obedience to it, Luke xxiv. 26,
“ Ought not Christ to have suffered these things #’ so was there of
active obedience, Matth. iii. 15, ¢ It becometh us to fulfil all righte-
ousness.” And there is no less proposed to all that are under it.

Is the sinner able to get over this bar? His stock of strength is
gone; the fall in Adam has so bruised him, that his arm is broken,
he cannot work for life; he is not fit to be God’s hired servant now
for life ; for till he get life of free grace in Christ, he can do nothing,
John xv. 5. He must be saved before he can work one good work,
saved from sin, the guilt and power of it; saved from the spiritual
death le is lying under, as the penalty of the covenant of works;
how then can he work for salvation? The scripture is express on
this head, not only that we are not justified by works, but that we
are not saved by works: for By grace are ye saved,” says the
apostle, “ through faith ; and that not of yourselves : it is the gift
of God. Not of works, lest any man should boast. For we are his
workmanship, created in Christ Jesus unto good works, which God
hath before ordained that we should walk in them,” Eph. ii. 8—10.
“ Not by works of righteousness which we have done, but according
to his mercy he saved us by the washing of regeneration, and renew-
ing of the Holy Ghost,” Tit. iii. 5.

I know the sinner, in his blindness, will think to please God by
his doing as well as he can; by his pretended sincerity, though he
cannot attain to perfection ; by the will, where he cannot reach the
deed. But alas! be considers not that the covenant of works will
admit of none of these, all which are rejected by that one sentence
of the law, “ Cursed is every one that continueth not in all things
which are written in the book of the law to do them.” Besides that
there is not one thing that he does that is well done, while he is not
in Christ ; there is no sincerity with him, but selfishness ; no will
but self-will.

And as there is no getting over either of these bars, so there is
no removing them out of the way, that so the sinner may have &
passage, without concerning himself with them, Matth. v. 18. Some
fancy to themselves a removing of them by mere mercy. God knows
that we cannot answer the demands of the covenmant of works, so,
think they, mercy will pass them for the safety of the sinmer. But
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has not God sufficiently declared the contrary, in the sending of his
own Son, who, before he could redeem the elect, behoved to get over
ithem both by perfect obedience and satisfaction in their stead, Rom.
viii. 22. If the terms of life and salvation could have been abated,
might not God’s own Son have expected the abatement in his favour, .
while he stood in the room of elect sinners? but he got no abate-
ment ; how can ye expeoct it thén; See Exod. xxxiv. 7.

Of the Condemning Power of the Covenant of Works.

Thirdly, The broken covenant of works has a cursing and con-
demning power over them that are under it, in respect of the
threatening. ¢ Cursed is every one that continueth not in all things
which are written in the book of the law to do them,” Gal. iii. 10,
Compare Rom. iii. 19, *“ Now we know that what things soever the
law saith, it saith to them who are under the law; that every mouth
may be stopped, and all the world may become gnilty before God.”
Every man and woman under it, is in a state of condemnation ; they
are condemned persons, bound over to the wrath of God in time and
eternity, John iii. 18, * He that believeth not is condemned already.”
So that there have never any come to Christ but with the rope about
their necks, as condemned eriminals. Christ’s kingdom is the juris-
diction of grace, where grace, life, and salvation reign through Jesus
Christ. It is peopled by fugitives out of the dominion of the law;
and they that flee thither are all such as find there is no living for
them at home; they are such as the sentence of death is passed
upon, and there is no access for a remission to them under the do-
minion of the law. And they never think of fleeing into the jurisdic-
tion of grace, till once the sentence of death is intimated unto them,
by their own consciences, and they begin to see they are in hazard
every moment of being drawn to death ; for till then, they will not
believe it. Then they bethink themselves of making their escape
out of the law’s dominion.

This power the law, as a covenant of works, has over them by sin,
forasmuch as it was a clause in the covenant, that man sinning should
die the death, Gen. ii. 17. It had no such power over man, till once
sin entered ; but upon the breach of the command, the penalty took
place. And since every man is born a sinner, he is also born a cur-
sed and condemned man by the sentence of the law, which abides on
him 80 long as he continues under that covenant. And upon every
sin committed, the yoke is wreathed faster and faster about his
neck; so that upon every sin committed by persons while in

that state, there is a mew band by which they are bound over to
wrath. )
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Of the Irritating Power of the Covenant of Works.

Lastly, The broken covenant of works has an irritating influence
upon all that are under it, so that instead of making them better, it
makes them worse, stirring up their corruptions, like a nest of ants,
being troubled by omne’s touohin'g of them, Rom. vii. 9, 10, 11, *“For
.when we were in the flesh, says the apostle, the motions of sin which
were by the law, did work in our members to bring forth fruit unto
death.—And the commandment, which was ordained to life, I found
to be unto death. For sin taking occasion by the commandment,
deceived me, and by it slew me.,” Men under this covenant, whose
corruptions lie dormant after a sort, while the law is not applied to
their consciences, when once the law is brought home to their souls,
and they are touched with it, their corrupt hearts swell and rage in
sin, like the sea troubled with winds. See a notable instance of it,
Acts vii. 54, in the case of the Jews after Stephen’s speech to them,
“ When they heard these things, they were cut to the heart, and they
gnashed on him with their teeth.” And hence is that direction of
our Saviour, Matth. vii. 6, “ Give not that which is holy unto the
dogs, neither cast ye your pearis before swine, lest they trample them
under their feet, and turn again and rend you.” Youn may look to
another instance, Hos. xi. 2, “ As they called them, so they went
from them.” And thus it is, that by the law sin abounds, and be-
comes exceedingly sinful.

Now, this is accidental to the law as the covenant of works; for
it is holy, and just, and good ; and therefore can never bring forth
sin as the native fruit of it. But it is owing to the corruption of
men’s hearts, impatient of restraint, Rom. vii. 12, 13, forecited.
‘While the sun shines warm on a garden, the flowers send forth a
pleasant swell; but while it shines so on the dunghill, it smells more
abominably than at other times. So it is here. There are two things
here to be considered in the case of the law.

1. It lays an awful restraint on the sinner with its commands and
threatenings, Gal. iii. 10. The unrenewed man would never make a
holy life his choice ; might he freely follow his own inelination, he
would not regard what is good, but give himself a liberty in sinful
courses. But the law is as a bridle to him ; it crosses and contra-
dicts his sinful inclinations; it commands him to obey under the
pain of the curse, and threatens him with death and damnation, if
he sball transgress the bounds it sets him. It is to him as the bridle
and spur to the horse; as the master and his whip to the slave. So
that the sinner can never cordially like it, but all the obedience it
gets from him is mercenary, having no higher springs than hope of
reward and fear of punishment.
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2. In the meantime it has no power to snbdue his corruptions, to
remove his rebellious disposition, to reconcile his heart to holiness,
or to strengthen him for the performance of duty; * For the law was
given by Moses, but grace and truth came by Jesus Christ,” John i.
17. As it finds the man without strength, so it leaves him, though
it never ceases to exact duty of him. Though no straw is given to
the sinner by it, yet the tale of the bricks 1t will not suffer to be di-
minished. Hence,

(1.) The very restraint of the law, as the covenant of works,
awakens, and puts an edge upon the corruption of the heart, Rom.
vii. 11, forecited. It breeds in the corrupt heart a longing after
the forbidden fruit, though it have nothing more to commend it than
allowed fruit, but that it is forbidden. The sinner perceiving the
thorn-hedge of the law betwixt him and sin, conceives a keenness to
be over the hedge. And hence it is, that many are never so ready
to break out into extravagancies, as after their consciences bave
been most keenly plied by the word. And thus many never give
such a loose to their lusts, as after solemn occasions of communion
with God. _

(2.) In the encounter betwixt the law and lusts, lusts gather

strength by the law’s crossing them. They are irritated, provoked,
and stirred up the more, that the law goes about to hold them down,
Rom. vii. 5. They swell, they rally all their forces, to make head
against their enemy, that they may get the victory. The sinner, the
more he is plied by the law to hold him back, runs the more fiercely
down the steep place into the sea, like the swine possessed by the
devil. If the law come into the heart without gospel grace to water
the soul, it shall be like one with a besom sweeping a dry floor ; the
‘more forcibly one sweeps, the more thick will the dust flee up, and
flee about into every corner. The sinner is like the unraly horse,
which the more he is checked with the bit, rages the more. And
hence the issue often is that which we find in Hos. iv. 17, * Ephraim
is joined to idols; let him alone;” and in Psalm lxxxi. 11, 12, ¢ But
my people would not hearken to my voice; and Israel would nome
of me; so I gave them up unto their own heart’s lust, and they
walked in their own counsels.”

(8.) The sinner, finding the case hopeless, hardens himself, and
goes on, like treacherous Judah, Jer. ii. 25, “ Thou saidst, There i ls
no hope.” No; for I have loved strangers, and after them will [ go.”
He looks to the height of the law’s commands, and finds himself inea-
pable to reach them ; and he looks to the terror of the law’s threat-
enings, and finds them unavoidable. So he gives up with hope, sits
down hardened in secret despair, using all means to stop the access

Vor. XI. . 8
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of light from the law for his conviction and disquietment. Thus he
is like a tired horse, that bears the spur, but will not answer it; or
if he be moved by it, turns back to bite the rider, but goes not one
foot faster for all it.

(4.) Lastly, Hence the heart is filled with the hatred of the holy
law, and of the holy God who made it, and holds by it. This is the
fearful issne of the matter, Prov. i. 29, “ They hated knowledge, and
did not choose the fear of the Lord.” Rom. i. 30,— Haters of
God.” As the condemned criminal hates the judge and the law, so
do they. They cannot bring up their hearts to the purity the law
requires, and cannot get the law brought down to the impurity of
their hearts, but still it reads their doom ; hence the heart cannot
miss to rise against the law, being girded with the cords of death by
it; and against God in secret grudges at his holiness and justice,
and secret wishes that he were not such an one as he is.

This is a short account of what is called the irritating power of
the law; from which alone one may see, what a fearful case it is to
be under the law as it is the covenant of works. It tends to make
the heart of man a very hell ; and the trath is, in hell it comes to
its height ; and so they are held like wild bulls in a net.

The Reasons why so many persons still remain under the broken
Covenant of Works.

IV. I now proceed to shew, why so many do still remain under
the broken covenant of works. As for those who never heard of, nor
had the offer of the covenant of grace, we need mot inquire much.
The case is plain ; they know no other way. But men to whom the
covenant of grace is proclaimed, yet remain under the covenant of
works ; they will still hang on about Sinai for all the thunders and
lightnings there, and will not come to Zion. The following reasons
of this conduet may be given :—

1. It is natural to men, being made with Adam, and us in his
loins; it is engrained in the hearts of all men naturally. ¢ Tell
me,” says the apostle, Gal. ii. 21, ¢ ye that desire to be under the
law, do ye not hear the law ?” And there are impressions of it to
be found in the hearts of all, among the ruins of the fall. The law
as a covenant of works was the first husband that human nature was
wedded to; and so it is still natural to men to cleave to it. And
we have a clear proof of it,

(1.) In men left to the swing of their own natare; they all go this
way in their dealing with God for life and favour. Look abroad
into the world, and behold the vast multitudes embracing Paganism,
Judaism, Mahometism, and Popery. All these agree in this, that it
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is by doing man must live, though they hugely differ in the things that
are to be done for life. Look into the Protestant churches, and you
shall see readily, that the more corrupt any of them is, the more
they incline to the way of this covenant. Considér persons among
us ignorant of the principles of true religion, who, not having receiv-
ed instruction, speak of the way of life and salvation as nature
prompts them, and you shall find them also of the same mind.
Finally, consider all unrenewed men whatsoever, having the know-
ledge and making profession of the expectation of life and salvation
ia the way of ‘the covenant of grace; yet they in practice stumble
et this stumbling-stone, Matt. v. 3.
© (2.) In men awakened and convinced, and in moral seriousness
seeking to know what course they shall take to be saved, and plying
their work for that end. They all take this principle for granted,
That it is by doing they must obtain lifo and salvation, Matth. xix.
16, ““ What good thing shall I do that I may have eternal life ¢’
Luke x. 25, “ What shall I do to inherit eternal life ?” And this
obtains when they are pricked to the very heart, and the law as the
covenant of works has wounded them to the very soul. They never
think of a divorce from the law, that they may be married to Christ ;
but how shall they do to please the old husband, and so be saved
from wrath ; as is plain in the case of Peter’s hearers, Acts ii. 27,
when, being pricked in their hearts, they said,  Men and brethren,
what shall we do ?” and in the case of the Philippian jailor, Acts
xvi. 30, who being awakened by a train of very alarming incidents,
and trembling through terror, cried out, “ What must I do to be
saved ¢’
- (3.) In the saints, who are truly married to Jesus Christ, O what
hankering after the first husband, how great the remains of a legal
spirit, how hard is it for them to forget their father’s house ? Psalm
xlv. 10. Adam having embraced the promise of the Messiah, yet was
in hazard of.running back to this covenant. There is a disposition to
deal with God, in the way of giving so much duty for so much grace
and favour with God, in the best, that they have continually to
strive with. Self-denial is one of the most difficult duties in Chris-
tianity. )

2.The way of that covenant is most agreeable to the pride of mau’s
heart. A proud heart will rather serve itself with the less, than
stoop to live upon free grace, Rom. x. 3. Man must be broken, brais-
ed, and humbled, and laid very low, before he will embrace the co-
venant of grace. While a broken board of the first covenant will
do men any service, they will hold by it, rather than come to Christ ;
like men who will rather live in a cottage of their own, than in

82
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another man’s castle. To renounce all our own wisdom, works, and
righteousness, and to cast away all those garments as filthy rags,
which we have been at so much pains to patch up, is quite against
the grain with corrupt nature, Rom. vii. 4.

3. It is most agreeable to man’s reasonm, in its corrupt state. If
one should have asked the opinion of the philosophers, concerning
that religion which taught salvation by a crucified Christ, and
through the righteousness of another; they would have said, it was
unreasonable and foolish, and that the only way to true happiness
was the way of moral virtue. The Jewish Rabbis would have de-
clared it scandalous, 1 Cor. i. 23, where the preaching of Christ cru-
cified is said to be to the Jews a stumbling-block, (in the Greek, a
scandal ) ; and would have maintained the only way to eternal life to
be by the law of Moses. To this day many learned men cannot see
the reasonableness of the gospel-method of salvation, in opposition
to the way of the covenant of works; and therefore our godly fore-
fathers, who reformed from Popery, and maintained the reformed
truth against Popery by their heroic zealous wrestlings even unto
blood, while they shewed that acquaintance with practical godliness
and real holiness, whereof there is little in our day, are in effect
looked upon as a parcel of well-meaning simple men, whose doctrine
must be reformed over again, and rendered more agreeable to reason.
A rational religion is like to be the plague of this day. But assure
ye yourselves, that wherever the gospel comes in power, it will make
the reason of the wisest sit down at its feet, and learn, and give
ever its questions formed by Hows and Whys, 2 Cor. x. 5, It ¢ casts
down imaginations, and every high thing that exalteth itself against
the knowledge of God, and bringeth into captivity every thought to
the obedience of Christ.”

Even unlearned and simple men, in whom this appears less, be-
cause they do not enter deep into the thought, will be found sick of
the same disease, when once they are thoroughly awakened, and take
these matters to heart. How will they dispute against the gospel-
method of salvation, against the promise, against their believing
their weloome to Christ, who are so sinful and unworthy ! The mat-
ter appears so great, as indeed it is, that they look on the gospel-
method as a dream, and they cannot believe it.

4. Ignorance and insensibleness of the true state of that matter,
as it now is. There is a thick darkness about Mount Sinai, through
the whole dominion of the law ; so that they who live under the co-
venant of works, see little but what they see by the lightnings now
and then flashing out. Hence they little know where they are, nor
what they are.
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(1.) They do not understand the nature of that covenant to pur-
pose, Gal. iv. 21. Any notion they have of it, is lame and weak,
without efficacy. They see not how forcibly it binds to perfect obe-
dience and satisfaction, how rigorous it is in its demands, and will
abate nothing, though a man should do to the utmost of his power,
and with cries and tears of blood seek.forgiveness for the rest. They
are not acquainted with the spirituality of the law, and the vast
compass of the holy commandment, but stick too much in the letter
of it. Hence they are alive without the law, Rom. vii. 9. They
narrow the demands of it, that so they may be the more likely to
fulfil them.

(2.) They are not duly sensible of their own utter inability for
that way of salvation; ¢ There is one that accuseth them, even
Moses,” or the law, “in whom they trust,” John v. 45. They know
they are off the way, and that they have wandered from God; but
they hope they will get back to him again by repentance; while, in
the meantime, their heart is a heart of stone, and they cannot chunge
it; and “ the Ethiopian shall” be able as soon to * change his skin, the
leopard his spots, as they may do good that are .accustomed to do
evil,” Jer. xiii. 23; and there is no coming to God but by Christ,
John iv. 6. They know they have sinned, and provoked justice
against them; but they hope to be sorry for their sin, to pray to
God for forgiveness, and bear any thing patiently that God lays on
them; while in the meantime they see not that none of those things
will satisfy God’s justice, which yet will have full satisfaction for
every the least sin of theirs, ere they see heaven. They know they
must be holy ; but they hope to serve God better than ever they
have done; while in the meantime they comsider mnot that their
work-arm is broken, and they can work none to purpose till they be
saved by grace. ’ ‘

Application of the Doctrine of the Condition of Men under the
broken Covenant of Works.

This doctrine may be applied for information and exhortation.

Use 1. Of information. Hence learn, )

1. That some, yea many of mankind, are under the curss, bound
over to wrath, For that is the case of all persons under that cove-
nant. Their necks are under a heavy yoke ; they are liable in pay-
ment of a penalty, which they will never be able to discharge, and
to put off their heads. They may pay more or less of it in this
world ; but if they get not rid of it another way; it will not be paid
out through all the ages of eternity.

2. See here whence it is that true holiness is so rare, and wicked-
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ness and ungodliness so frequent in the world. Most men aré under
that covenant, under which sin and death reign; and there is no
holiness, there are no good works under it, Rom. vi. 14. It has,
being broken, barred communion betwixt God and sinners under it;
and therefore of mecessity there must be a pining away in iniquity

while one is under it. It is only in the way of the second covenant
that sanotifying influences are had. .

3. Here ye may see the true spring of legalism in principles as
well as in practice. Many are really under that covenmant; mno
wonder then there be many to set np for that way. It isthe way that
backsliding churches in all ages have gone. It soon began in the pri-
mitive apostolical churches; and that mystery of iniquity wrought
till it issued in Popery, the grand apostasy under the New Testament.

4. See whence it is that the doctrine of the gospel is so little un-
derstood, and in the purity of it is looked at as a strange thing. It
is like other things which are not known in the country in which
one is bred, and therefore stared at, and often mistaken. Hence it
gots ill names in the world. 'When Christ himself preached it, he
was called a friend of publicans and sinners; when Paul preached
it, they would not believe but he made void the law by it, and that
he opened a door for licentiousness of life, Rom. iii. 8.

Uss II. Be exhorted then seriously and impartially to try what
covenant ye are under. It is true there is a covenant of grace
made, proclaimed and offerel unto you, and ye are all under the
outward dispensation of the covenant of grace; but yet many are
notwithstanding really under the covenant of works still. As ye
love your own souls, try impartially, whether ye be under it or not,
but under the covenant of grace. For motives, consider

Momive 1. Ye are all born under the covenant of works, bemg
“ by nature children of wrath,” Eph. ii. 3. It is in the region of
the law that we all draw our first breath. And no man will get out
from its dominion in a morning dream. We owe it to our second
birth, whoever of us are brought into the covenant of grace; but
that is not our original state. The law is the first husband to all
and every one of Adam’s children. I would have you try whether
ye be dead to it, and divorced from it or not.

Momive 2. Till once ye see yourselves under the covenant of
works, and so lost and ruined with the burden of that broken cove~
nant on you; ye may hear of the covenant of grace, but ye will
never take hold of it in good earnest, Gal. ii. 6. Here lies the ruin
of the most part who hear the gospel ; they were never slain by the
law, and therefore never quickened by the gospel ; they never find the

working of the deadly poison conveyed to them from the first Adam,
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and therefore they see no beauty in the second Adam for which lle is’
to be desired. :

Momive 3. Your salvation or ruin tarns on this point. Wlm.t-
covenant ye are under. If thou be within the bond of the eovenant
of grace, thou art in a state of salvation; * He that believeth shall
be saved,” Mark xvi. 16. David counld say, ‘‘ God hath made with
me an everlasting covenant, ordered in all things and sure ; for this
. i3 all my salvation, 2 Sam. xxiii. 6. If thou art under the eovenant
of works, thou art in a state of death; for, says the text, ¢ as many,
as are of the works of the law are under the curse.” And is this so
light and trivial a matter that thou shouldst be unconcerned which
of these covenants thou art under ?

Motive 4. There is no ease for a poor sinner but severity and ri-
gour, under the covenant of works. One may easily see that we are
not able to abide that now, when we are become weak and guilty ;
for, says the Psalmist, Psalm cxxx. 3, ¢ If thou, Lord, shouldst
mark iniquities ; O Lord, who shall stand ¥’ But while thou remain-
est under the first covenant, thou canst expect nothing but wrath
and fury. There is no pardon under that covenant ; the law-statute
being, * In the day thou eatest thereof, thou sbalt surely die,” Gen.
ii. 17. The sinner must die the death. That ever we heard of par-
don is owing to the second covenant, which secures pardoning mercy
to those who come under the bond of it; for “ by him (Christ) all
that believe are justified from all things, from which they could not
be justified by the law of Moses,” Acts xiii. 39. Though there is no
question but the covenant of works requires repentance, a turning to
God under pain of the carse; yet there is no grace for helping the
sinmer to it under this covenant ; and suppose one could attain to it,
it could not help him. There is no accepting the will for the deed
under it. It is not good will, but perfectly good works that will
satisfy it.

Mozive 5. While ye are under that covenant, ye are without
Christ, Eph. ii. 12. As a woman cannot, by the law of God, be
married to two husbands at once, so one cannot be under the cove-
nant of works and married to Christ at once. The first marriage to
the law must be dissolved by death or divorce, ere the soul can be
married to Christ, Rom. vii. 4. And being without Christ, ye have
no saving interest in his purchase.

Lastly, All attempts you make to get to heaven, while under this
covenant, will be vain. The children of that eovenant are, by an un-.
alterable statute of the court of heaven, exocluded from the heavenly
inheritance ; so that, do what you will, while ye abide under it, you
may as well fall a-ploughing the rocks, and sowing your seed in the
sand of the sea, as think to get to heaven that way; for what saith
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the scripture 2 “ Cast out the bond-woman and her son ; for the son
of the bond-woman shall not be heir with the son of the free woman,”
Gal. iv. 30. The way to heaven by that covenant is blocked up to
sinners, the angel with the flaming sword guards the tree of life, s0
that there is no access to salvation that way, but under a condition
impossible for your to perform.

Now, to set this matter in a dae light to you, I will,

1. Give some marks and charaoters of those that are under this
covenant, . .

2. Discover the vanity of some pleas that such have, to prove that
it is not to their own works that they trmst for salvation, but to
Christ.

First, I will give some marks and characters of those that are un-
der this covenant. '

1. They have never yet parted with the law, or covenant of works,
lawfully, which all the saints have done. There are two ways of
parting with that covenant. One is by running away from it; and -
thus we may apply to this case Nabal’s tale concerning David,
1 Sam xxv. 10, “ There be many servants now-a-days, that break -
away every man from his master.” They break its bonds, and east
away its cords, value neither its commands nor threats; for they
look onm it like an almanack out of date, as a thing that they are
not concerned with. This is no lawful parting, and therefore it can-
not dissolve the relation betwixt them and it. A servant or a wife
that is run away, is a servant or a wife for all that still. And the
master can bring back the one, and make him serve or suffer; and
the husband the other. And so will this eovenant deal with sueh,
and make them semsible they are under it still, in the strietest
bonds. It will take them by the throat here or hereafter, saying,
Pay what thou owest.

The other is parting with it, after fair count and reckoning with
it, and payment instructed ; a parting with it upon a divorece ob-
tained, after a fair hearing given it before the Judge of all the
earth., It is brought about in this manner. There is a summons
given at! the instance of the law, or covenant of works, to the con-
science of the secure sinner, to compear before the tribunal of Ged.
Hereby the conscience being awakened, it appears and stands trem-
bling at the bar; in the meantime the King’s Son offers himself in a
marriage covenant to the guilty soul, with his righteousness, obe-
dience, and satisfaction. The law appears and pleads,

(1.) Somuch and so much owing by the siuner, for his breaking
its commands. Mountains of guilt appear innumerable articles in
its accounts; and the charge must be owned just, for it is just im
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every particular. Here the sinner, betaking himself to Christ,
pleads by faith the satisfaction of Christ for him; and, embracing
the gospel offers, he sets betwixt him and the law the death and suf-
ferings of Christ, as full payment of that debt.

(2.) So much to be done before the sinner can be saved, according
to the condition of the covenant, perfect obedience due to it by all
the children of Adam. The sinner caunot deny the debt; but
pleads by faith the Mediator’s payment of it, by his obedience even
to the death. He counts upon this score unto the law, all that
Christ the Son of God did for the space of about thirty-three years
on the earth, in the perfect obedience of all its commands,

Thus the sinner, embracing Christ, has wherewith to answer it.
And the plea of payment that way is sustained, and the soul is de-
clared free from the law or covenant of works, and so lawfully
parted from it. 'What experience have ye of this? This will, for
the substance of it, pass in every soul freed from the covenant of
works. But alas! how many are there, [1.] Who were mnever
troubled about that, how to get a discharge of that bargain from
the Judge of all the earth, but have lived at ease without it 2 [2.]
‘Who never saw a necessity of reckoning with the law, in order to
their getting clear of it? [3.] Who have still aimed at putting off
the demands of the law, with their own obedience and suffering,
such as they were ?

2. They are of a legal spirit, and have not the spirit of the cove-
pant of grace. Caleb and Joshua had another spirit thau the rest
of the Jews, so have those who are within the bond of the covenant
of grace, Gal. iv. 24. In the saints indeed there are wretched re-
mains of that spirit, but it does not reign in them as in others.

1st, They are of a slavish spirit who are under that ocovenant;
whereas the saints are acted by a son-like spirit. For, says the
apostle, Rom. viii. 15; “ ye have not received the spirit of bondage
again to fear ; but ye have received the Spirit of adoption, whereby
we cry, Abba, Father.” As the slave is moved with fear, not with
Jove; so is it with them. This slavish spirit appears in them thus:

(1.) They are driven from sin, and to their duty, by the fear of
hell and wrath, rather than drawn from the one to the other by any
hatred of the one, and love of the other, in themselves; like the Is-
raelites of old, of whom it is said; Psalm lxxviii. 34, *“ When he
|God] slew-them, then they sought him ; and they returned, and
enquired early after God.” It is the influence of the covenant of
works in its terrible sanction, that moves them. Take away that,
secure them but from hell and damnation, and they would give
themselves the swing in their lusts; they have no other kind of
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principle to move them to holiness; all is selfish about them.

(2.) They content themselves with the bare performance of duty;
and abstaining from any sin, without regarding the true principle,
end, and manner of doing; even as the slave who is concerned for
no more, but to get his task over, Isa. xxix. 13. It is not their
_ business to get their hearts wrought up to the love of God, concern

for his glory, and to the doing of their work in faith; but to get
the work donme, Luke xviii. 11. It may be they dare not negleect
daty, but it is not their concern to find Christ in duty, nor is it their
grief if they do not find him.

(3:) Under terror of cousciznce they do not flee to the blood of
Clirist, but to their work again, to amend what was done amiss, or
mauke it up by greater diligence, Acts ii. 37. .Are not the con-
sciences of men under that covenant affrighted sometimes? Buk
consider how they are pacified again. Not by the sprinkling of
Christ’s blood on them by faith, Heb. ix. 14, but by resolves to do.
better in time to come, by prayers, mourning, &c. And hence it is
that their corruptions are never weakened for all this, for the law
makes nothing perfect ; but the believing application of the blood of
Christ not only takes away guilt, but strengthens the soul.

2dly, They are of a mercenary spirit; they are acted by the
spirit of a hireling, who works that he may win his wages. The co-
venant of works is so natural to us, that we naturally know no
other religion, but to work and win, do good works that we may
win heaven by them. Hence the prodigal would be put among the
hired servants, when hé thought of returning ; but when he return-
ed, he insists not on that. This spirit appears in those who are
under the covenant of works thus :—

(1.) Their work is for reward, to obtain God’s favour and salva-
tion by their works, Rom. x. 8. 'Whereas the saints leok for salva-
tion and the favour of God only through the obedience and death of
Jesus Christ, Tit. iii. 6, “ Not by works of righteousness which we
have done, but according to his mercy he saved us.” I own the saints
may have an eye to the gratuitous reward promised to them to erown
their work and labour of love, as Moses is said to have ‘‘ had re-
spect unto the recompense of the reward,” Heb. xi. 26; and they may
be thereby influenced in their duty. Bat then they look for that re-
ward as coming to them, not for the sake of their work, but for the
sake of Christ’s work. ~ They are sons, and have a more - noble prin-
ciple of obedience to God, Heb. vi. 10, as.God’s own children, Rom.
viii. 15, who, having the inheritance secured to them another way
than by their working, are prompted to obedienco by their love to
God, and desire to please him. The truth is, those who are under
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the broken covenant of works, being destitute of saving faith, are
void also of true love to God, 1 Tim. i. 5. It is themselves mainly,
if not only, that they seek in their duties ; and, were it not the hope
of gain to themselves by them, they would not regard them. In a
word, they serve God, not out of any kindly love to him, but tbat
thereby they may serve themselves.

(2.) The more they do and the better they do, they look on God
to be the more in their debt, like Micah, who said, “ Now I know
that the Lord will do me good, seeing I have a Levite to my priest,”
Judg. xvii. 13. For it is according to their own doing, not accord-
fng to their interest in Christ’s blood, that they expect favour from
the Lord. The publican, Luke xviii. 13, pleads mercy through a
propitiation, ¢ Be propitious to me,” according to the Greek ; but the
Pharisee pleads upon what himself had done more than many others,
ver. 12, ¢ God, I thank thee,” says he, ‘ that I am not as other men
are, extortiouers, unjust, adulterers, or even as this publican! I fast
twice in the week, I give tithes of all that I possess.” Hence their
hearts rise against God, if they find not their works regarded and
rewarded, according to the value themselves put upon them ; like
the Jews of old, who said, * Wherefore have we fasted, and thou
seest not ¢ wherelore have we afflicted our soul, and thou takest no
knowledge ? Isa. lviii. 3. Hence ariseth a very considerable differ-
ence betwixt the children of the two covenants; those of the first co-
venant, the better they do their duty, their hearts are the more fill-
ed with conceit of themselves, their duties, like wind, puff them up,
as in the case of the Pharisee, Luke xviii. 11, quoted above. But
those of the second covenant, the better they do, they are the more
humbled and low in their own eyes; like David, who said, “ Whe
am I, and what is my people, that we should be able to offer so will-
ingly after this sort 2 1 Chron. xxix. 14, and like the apostle Paul,
“In what am I behind the very chiefest apostles,” said he, “‘though I
be nething 2 2 Cor. xii. 11. e

(3.) Their duties make them more easy and secure in some one sin
or other ; like the adulterous woman, Prov. vii. 14, 15, “I have
-peace offerings with me ; this day have I paid my vows. Therefore
came I forth to meet thee, diligently to seek thy face, and I have
found thee.” The Jews, as profane as they were in Isaiah’s time,
brought a multitude of sacrifices to God’s altar, Isa. i. 11. Why did
they do so, but because they expected that these would make all
odds even betwixt God and them? Just so do many with their
duties ; they pray to’God, and many good things; so they can with
the more ease do and say many ill things. By their duties they seem
to themselves as it were to pay the old, and they can the.more freely
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take on the new. Thus they ‘ bless God and curse men with the
same tongue. Out of the same mouth proceedeth blessing and curs-
ing,” James iii, 9, 10. They use their duties for an occasion to the
flesh, ai1d turn the grace of God into lasciviousness ; than which there
cannot be a more speaking evidence of one under the broken cove-
nant of works. Publicans and harlots will enter into the kingdom of
heaven, before such persons.

Thus you have some characters of those who are under this cove-
nant, and may perceive that they deal with God in the matter of his
favour and salvation in the way of that covenant, and not in the
way of the covenant of grace. But it is hard to convince men of
this; therefore,

Secondly, I will discover the vanity of some pleas that such have,
to prove that it is not to their own works that they trust for salva-
tion, but to Christ.

1. They are so far, say they, from trusting to their own works in
this matter, that they really wonder anybody can do it. I answer,
that this is rather a sign of the ignorance of the corruption of man’s
nature, and unacquaintedness with the deceitfulness of your own
heart, than of your freedom from that corrupt way of dealing
with God. Hazael said so in another case, “ Am I a dog to do
this thing ?” Yet was he such a dog as ‘to do it. Ye know not,
it seems, what spirits ye are of. That way of dealing with God
is as natural to us, as to fishes to swim in the sea, and birds
to fly in the air. The godly themselves are not quite free from
it. The disciples needed that lesson, “ When ye shall have done
all those things which are commanded you, say, We are unprofit-
able servanis; we have done that which was our duty to do,” Luke
xvii. 10. For they are too apt to think much of any little they
do; like Peter, « Behold we have forsaken all,” said he, “ and fol-
lowed thee,” Matth. xix. 27. The difference then lies here—the
godly feel this corrupt way of dealing with God, they wrestle
against it, loath themselves for it, and would fain be rid of it;
whereas it reigns in others, and has quiet possession.

2. This is rank Popery, and they are true Protestants, believing
that we are not saved for our works, but for the sake of Christ.
ANswer, It is indeed the very life and soul of Popery. But what
is Popery, but the product of man’s corrupt nature, framing a way
of salvation according to the covenant of works? So even Protes-
tants have Popish hearts by nature. A floating principle in the
head, received by means of education, or other external teaching,
will never be able to change the mnatural bent of the heart. Itis
the teaching of the Spirit with power which only can do that. Itis
an article of the profane Protestant’s religion, that there is a hea-
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ven and a hell, yet they live as if there were neither of them. That
the grace of God teacheth to deny ungodliness and worldly lusts,
and to live soberly, righteously, and godly in this present world;
yet their life and practice is as far from this principle, as the east
is distant from the west. Men do not always live according to their
professed principles; therefore, in this p\oint, the head may look
one way, and the heart another.

3. They are persuaded that of themselves, without the grace of
God, they can do nothing; that there is no strength in them.
Axswer, Many have this in their mouths, who never to this day
were let into a view of their own utter inability to help themselves.
They take up that principle, rather to be a cover to their sloth, and
a pretence to shift duty, than out of any conviction of the truth of
it in theit own souls. Hence none are readier to delay and put off
salvation-work from time to time than they ; as if they could really
do all, and that at any time. But whatever be of that, this is an
insignificant plea; the proud Pharisee might have pleaded that as
well as yom, and yet he stood upon his works with God, Luke xviii.
11, forecited. The matter lies here; they profess they can do mo- .
thing without the help of grace ; but when by the help of grace they
have done their duty, they think God cannot but save them, who
so serve him ; as if God’s grace helped men to purchase their own
salvation. : :

4. They are convinced that they cannot keep the law perfectly,
but when they have done all they can, they look to Christ to supply
all wherein they come short. Answer. The truth is, that nobody
is so far from doing all they can, as such men are who pretend most
to it; there are many things they never do, which yet are within
the compass of their natural powers. But the Pharisees, who, no-
body doubts, dealt with God in this way of works, were convinced
as well as you, that they did not keep the law perfectly ; but then
the ceremonial law afforded them a salve, in their apprehension, for
their defects in the duties of the moral law. Just so is the case in
this plea, where the deceit lies in that the man lays not the whole
stress of his acceptance with God and his salvation on the obedience
and death of Christ; but partly on his own works, partly on
Christ, thus mixing his own righteousness with Christ’s, which the
apostle rejects; ““ The law is not of faith, but the man that doth
them shall live in them,” Gal. iii. 12. «Christ is become of no
effect unto youm, whosoever of you are justified by the law,” chap.
v. 4. ‘

Lastly, They trust in Christ for the acceptance of all their duties,
and are persuaded they would never be accepted but for Christ’s
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sake. ANsweR. Men may do this, and yet still keep the way of the
covenant of works. Being persuaded that the best of their duties
are not without some imperfection, they look to get them accepted
as they are for Christ’s sake, so as God will thereupon justify and
save them, give them his favour, pardon their sin, keep them out of
hell, and give them heaven. Thus they make use of Christ for ob-
taining salvation by their own works; as some Papists teach, that
our own works merit by virtue of the merits of Christ, aud that they
merit not, but as they are dipt in his blood. But the way of the se-
cond covenant is to look to Christ alone for the acceptance of our
persons, to justification and salvation; and then our persons being
accepted, to look to him also for the acceptance of our works, not in
point of justification, but of sanctification only. This was Paul’s
way, Phil. iii. 8, 9, ¢ Yea, doubtless, and I count all things but loss
for the excellency of the knowledge of Christ Jesus my Lord ; for
whom I have suffered the loss of all things, and do count them but
dung, that I may win Christ, and be found in him, not having mine
own righteousuness which is of the law, but that which is through the
faith of Christ, the righteousness which is of God by faith.”

O deal impartially with yourselves in this matter, and be not too
easy in this important point. The heart of man is a depth of deceit,
and if you are not exercised to root up this weed of legality, and
have felt the difficulty of so doing, it is a shrewd sign ye are yet
under the covenant of works; the misery of which condition I am
now to open up to you in the second doctrine from the text.

s s s s

SECT. II.
THE MISERY OF THOSE WHO ARE UNDER THE BROKEN COVENANT OF WORKS.,

. DocrrinNe II. Man in his natural state being under the brokem
covenant of works is under the carse.

Here is the case in which Adam left all his children, the case of
all by nature. Behold here as in a glass the doleful condition of
sinners by the breach of the first covenant,—they are ¢ under the
curse.” I shall consider this dreadful condition,

I. More generally.

11. Take a more particular view of the dreadful condition of the
natural man under the curse of the broken covenant of works.

IITI. Apply the subject.
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A General View of the Curse under which Men in their Natural
State are.

I. I shall consider the dreadful condition in which men in a
natural state are, under the broken covenant of works. And hers
let us consider,

1. What curse that is which they are under.

2. What it is to be under the curse. _

3. Confirm the doctrine, that man in his natural state, being under
the broken covenant of works, is under the curse.

‘What the Curse is which Natural.Men are under.

First, 1 shall consider what curse that is which they are under.
It is the sentence of the law as a covenant of works, binding over
and devoting the sinner to destruction. Thus the covenant being
made with the awful sanction of death, Gen. ii. 17, upon the trans-
gressing of it, the curse is pronounced, Gen. iii. And so it is,

1. God’s curse, as the sinner’s lawgiver and judge; it is his sen-
tence of death against the transgressor, the doom pronounced by him
on the malefactor that has not continued in all things which are
written in the book of the law to do them. It is expressly called
“the eurse of the Lord,” Prov. iii. 33 ; and those under it ¢ the peo-
ple of his curse,” Isa. xxxiv. 5. Man’s curse is often causeless, 8o it
miscarries, it comes not, it does no more harm than a bird flying
over one’s head, Prov. xxvi. 2. But God’s curse is ever on a valid
weighty cause; so his justice requires, and it cannot miss, by rea-
son of his truth, to come, and lie heavy where it does come by rea-
son of his almighty power, John iii. 36.

2. It is the curse of the law, Gal. iii. 13, the carse of the broken
eovenant of works, whose penalty is death. So it runs in our text,
¢ Cursed is every one that continueth not in all things which are
written in the book of the law to do them.” The law is armed with
a curse against the disobedient, and therefore when obedienee is not
performed it is poured out, Dan. ix. 11. Of old when men entered
into a covenant, they cut a beast in twain, and passed betwixt the
parts, to signify the curse on the breaker, that he should be like
that beast. Hence the Lord threatens covenant-breakers, Jer.
xxxiv. 18, “ And I will give the men that have transgressed my co-
venant,—which they had made before me, when they cut the calf in
twain, and passed between the parts thereof,” &c. Compare Matth.
xxiv. 51, “ And they shall cut him asunder, and appoint him his
portion with the hypocrites,” &c. As for the curse of ‘the gospel,
as the scripture mentions no such thing, it is needless ; the law se-
cures the curse and a double curse on those who despise the gospel.
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Now, in this curse there are three thimgs to be considered :—

1st, The revenging wrath of God is in it, Matth. xxv. 41, ¢ De-
part from me, ye cursed, into everlasting fire prepared for the devil
and his angels.” It is the breathing of fiery indignation by vin-
dictive justice against the sinner. Sin is so opposite to the nature
of God, that he cannot endure it ; but his wrath (may I say it with
reverence) takes fire against the sinner, at the very sight of it, and
makes the curse to fly against him. See this awfully represented,
Deut. xxix. 20, “ The anger of the Lord and his jealousy shall smoke
against that man, and all the curses that are written in this book
shall lie upon him.”

2dly, A binding over of the sinner unto punishment, for the satisfac-
tion of offended justice, Gal. iii. 13, * Cursed is every one that hangeth
on a tree.” As the judge, by his sentence of death, binds over the
criminal to death; so God by his curse, binds over the sinner unto
death in its whole compass, as in the threatening of the covenant of
works. Thas he is bound to suffer till justice is satisfied, which
being without the sinner’s reach, the punishment comes to be eter-
nal. It is not a punishment for the amendment of the party, as un-
der the covenant of grace; but for reparation of the honour of the
Lawgiver and law.

3dly, A separating of the sinner unto destruction, though not of
his being, yet of his wellbeing; Deut. xxix. 21, “The Lord shall
separate him unto evil—according to all the curses of the covenant
that are written in this book of the law.” Hereby the sinner is ex-
terminated and excommunicated from the society of God’s favourites,
and set up as a mark for the arrows of wrath. As accursed things
were to be destroyed, and not kept for use; so the curse on the sin-
ner is a devoting of him to destruction, as a vessel of wrath; in
which justice may be glorified ; 2 Thess. i. 9, such « shall be punish-
ed with everlasting destruction from the presence of the Lord, and
from the glory of his power.”

‘What it is to be Under the Curse.

~ SeconpLy, Let us consider what it is to be under the curse. Man
in his natural state, being under the broken covenant of works, is
under the curse, and so,

1. He is under the wrath of God, ¢ a child of wrath by nature,”
Eph. ii. 3. ¢ The wrath of God abideth on him,” John iii. 36.
God is displeased with him; he is not, and cannot be pleased with
him; as ¢ without faith it is impossible to please God,” Heb. xi. 6.
God is ever angry with him, Psalm vii. 1, ¢ every day,” however he
spend the day, better or worse”” He cannot endure the sight of him ;
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« The foolish cannot stand in hie sight,” Psal. v. 5. That black clond
of the wrath of God is over his head from the moment of his being a
living soul, and all along during his continuance in his natural state,
under the broken covenant of works. He may be well pleased with
himself, and others may be so too, saints as well as sinners; but
God is still wroth with him.

2. He is bound over to revenging justice. It has him by the
throat, saying, “ Pay what thou owest;” though perhaps he neither
feels the gripe, nor hears the terrible demand, because his consci-
ence is asleep, and all his spiritnal senses are fast bound up ; “ Now
we know,” says the apostle, ¢ that what things the law saith, it saith
to them who are under the law; that every mouth may be stopped,
and all the world may become guilty before God;” «guilty” (Gr.)
compare Acts xxviii. 4, that is, under revenging justice. The ho-
liness of God gave out the holy commandment in the covenant, jus-
tice annexed the threatening of death to the breach of it, truth se-
cures the accomplishment of the threatening, and so lays the sinner
under justice, without relief. So that there is no parting of them,
till the utmost farthing be paid (2 Thess. i. 9, “ punished with,”
Gr., “suffer justice” or ‘ vengeance, everlastmg destruction,”) by
the sinner himself, or a cautioner.

3. He stands as a mark for the arrows of vengeance he is a de-
voted man in law, tied to the stake, that the law and justice of God
may. disburden all their arrows into him, and that in him may meet
all the plagues flowing from avenging wrath; ‘ If he turn not,” says
the Psalmist, « He [God] will whet his sword ; he has bent his bow
and made it ready. He hath also prepared for him the instruments
of death: he ordaineth his arrows against the persecutors,” Psalm
vii. 12, 13. Job complains that he was set as a mark for God’s ar-
rows, Job. xvi. 12, 13, but natural men have better reason for that
complaint. They are in law devoted heads; on which the law has
laid its band as on the head of a sacrifice, as a signal for cutting
off ; Psalm xciv, 23, ¢ He shall cut them off in their own wickedness 5
yea, the Lord our God shall cut them off.” Psalm xxxvii. 22
“ They that be cursed of him shall he cut off.”

O ! If men did believe this to be their condition under the broken
covenant of works, what rest could they possibly have while in that
state ? How would they anxiously inquire, what way they might
be discharged from that broken bargain ? But alas! as the unbelief
of the threatening was the cause of the desperate adventure to break
the covenant ; so the unbelief of the curse following thereupon, is
the cause why they are easy under it. Therefore I shall next con-
firm the truth of the doctrine.

Vou. XI. L
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Confirmation of the truth of this doctrine, That man under the bro-
ken covenant of works is under the curse.

Taiepry, I shall confirm the doctrine, that man in his natural
state, (being under the broken covenant of works,) is under the curse.

1. This is evident from plain scripture testimony. Our text is
express. Therein it is proved from the records of the court of hea-
ven, as to this process; It is written, Cursed is every one that con-
tinueth not in all things which are written in the book of the law
to do them.” This sentence is extracted out of Deut. xxvii. 26,
¢ Cursed be he that confirmeth not all the words of this law
todo them.” And the apostle plainly designs the persons against
whom this sentence is passed, namely, those that are under the law,
Rom. iii. 19, compared with chap. vi. 14. Who then can make any
doubt of it? It is as firm as the truth of God can make it, in his
word, and under his hand and seal.

2. It is evident from the consideration of the justice of God, as a
supreme Rector and Judge of the world ; by which he cannot but
do right, and give sin its due. Two things will clear it.

1st, The breaking of that covenant, whereof all under it are
guilty, deserves the curse. They broke it in Adam, and they are
breaking it every day; and so they deserve the curse. Now, sin’s
deserving of the curse does not arise from the threatening of eter-
nal wrath annexed for a sanction to the commands in the law, as
our new divinity would bave it; that is framed for bringing be-
lievers under the curse of the law too. But it arises from sin’s con-
trariety to the command of the holy law; for it is manifest, that
sin does not therefore deserve a curse, because a curse is threatened
against it ; but beoause it deserves a curse, therefore a curse is
threatened.

Now look at sin in the glass of the holy commandment, and you
will see it deserves the curse. For the commandment is,

(1.) An image of the sovereign spotless holiness of God; “ The
law is holy,” Rom. vii. 12. 'When God would let out the beams of
his own holiness to man, be gave him the law of the ten command-
ments, as a transcript of it, and wrote them in his heart; and
afterwards, the writing being much defaced, he wrote them to him
in his word. So the commandment is holy without spot, as God is.
So that the creature rising up against the commandment, rlseth up
against God.

(2.) It is an image of his righteousness and equity, whereby he
does justly to-all; “the commandment is just,” Rom. vii. 12. The
commandment is all right in every part, and of perpetunal equity ;
‘I esteem all thy precepts concerning all things to be right,” Psalm



ARE UNDER THE CURSE. 283

exix. 128. Look to it as it prescribes our duty to God, to our
neighbour, and to ourselves, Tit. ii. 12. It is of spotless and per-
foct righteousness, as that God is whose righteous nature and will it
represents.

(3.) An image of his goodness: “ The commandment is good,”
Rom. vii. 12. It is all lovely, lovely in every part; lovely in itself,
and in the eyes of all who are capable to discern truly what is good,
and what evil, Psalm cxix. 97, « O how love I thy law|” Confor~
mity to it is the perfectfou of the creature, and its true happiness,
a8 rendering the creature like unto God, 1 John iii. 2.

Thus the breaking of the covenant, by doiug contrary to_the holy
commandment, is the transgressing of the holy, just, and good will of
our sovereign Lord ; a defacing of and doing violenceto his image,
who is the chief good and infinite good. Therefore sin is the chief
or greatest evil, and consequently deserves the curse.

"2dly, Since it deserves the ourse, the justice of God, which gives
everything its due, ensures the curse upon it, Gen. xviii. 25 ; 2 Thes.
i. 6. If sin did not lay the sinner under the ocurse, how would the
rectoral justice of God appear? He will rain a terrible storm on
the wicked, not because he delights in the death of the sinner, but
because he loves righteousness, Psalm xi. 6, 7, and his righteousness
requires it.

3. It appears from the threatening of the covenant; Gen. ii. 17,
¢ In the day that thou eatest thereof thou shalt surely die.” That
threatening being a threatening of death in its whole extent,
ensures the curse on the sinner whenever he transgresseth the com-
mand. And the trath of God requires that it take effect, and be not
like words spoken to the wind. Here is the case them, man came
under the covenant of works, wherein death was threatened in case
of transgression ; now the covenant is broken. It behoved them of
necessity, that that moment man sinned, he should be bound over to
the revenging wrath of God, or fall under the curse. And in that
case all natural men lie. And thus the sentence of the law passeth
immediately on sinning ; Gal. iii. 10, ¢ Carsed is every one that con-
tinueth not,” &c., in the present tense ; agreeable to the tenor of the
threatening, ¢ In the day that thou eatest,” &e.

4. If man had once run the course of his obedience, being come to
the last point of it, he behoved to have been justified and adjudged
to eternal life, according to the temor of the covenani; Rom. x. 5,
“ The man which doth those things shall live by them ;”* the sentence
of the law would immediately have passed in his favour, according
to the promise. And therefore man, having once broken the cove-
nant, falls under the ourse, and is adjudged to eternal death ; for the

T2
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‘curse bears the same relation to the threatening, that law-justifica-
‘tion bears to the promise. Henece it is that the unbeliever is de-
clared to be condemned already, John iii. 18.

Lastly, Christ’s being made a ourse for sinners is a clear evidence
‘of sinners being naturally under the curse; Gal. iii. 13, ¢ Christ
hath redeemed us from the curse of the law, being made a curse for
us.” He took their place in the broken covenant of works, Gal. iv.
4, 5, that bearing the curse due to them, they might be set free upon
their union with him. Hence they who by faith are united to Christ
having his satisfaction imputed to them, are delivered from the
ourse, as borne for them, and away from them, by their Surety, but
all others remain under it, as not being reputed to have satisfied it.

Thus far in the general, concerning this dreadful condition. Bat,

A more Particular View of the dreadful condition of the Natural
Man, ander the curse of the broken Covenant of Works.

II. 'We must take a mfore particular view of the dreadful condi-
tion of the natural man under the curse of the broken covenant of
works. And here opens the most terrible scene that men are capa-
ble of beholding, in time or eternity. Happy they who timely be-
hold it, so as to be thereby stirred up to flee to Christ. It compre-
hends both the sinfulness and the misery of a natural state, the
curse being the chain by which the sinner is bound over to death in
its full latitude, as it stands in the threatening of the covenant, Gen.
ji. 17, and by which he is staked down under that death. And we
shall take a view of this in the natural man’s condition, by the
breach of the covenant of works, in this life, and after this life.

The Condition of the Natural Man under the Carse, in this Life.

First, The natural man’s condition, under the curse of the broken
covenant, is very terrible in that part of it which takes place in this
life. The execution of the curse is not quite delayed to another
world ; it is begun in this life, carried further on at death, and full
and final execution comes at the last day. As to that part of this
condition which takes place in this life, we shall have the more dis-
tinet view of it, if we take it up in these following parcels ; as to the
soul, the body, and the whole man.

The Condition of the Natural Man’s Soul under the Curse.
First, Let us view the condition of the natural man’s soul under
the curse. The natural man’s soul is under the curse. It is the
most noble part of the man, but the heaviest part of the curse lies
upon it. And therefore Christ’s soul-sufferings, when he was made
& curse for us, were the most terrible of all his sufferings. That is
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