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THE

PREFACE TO THE READER.

Readeii,

I HAVE no other use for a preface to this book, but to give you
a true excuse for its publication. I wrote it for myself, unre-

solved whether any one should ever see it, but at last inclined

to leave that to the will of my executors, to publish or suppress
it when I am dead, as they saw cause. But my person being
seized on, and my library, and all my goods distrained on by

constables, and sold, and I constrained to 'relinquish my house,

(for preaching and being in London,) I knew not what to do

with multitudes of manuscripts that had long lain by me ; hav-

ing no house to go to, but a narrow hired lodging with stran-

gers : wherefore I cast away whole volumes, which I could not

carry away, both controversies and letters practical, and cases of

conscience, but having newly lain divers weeks, night and day^

in waking torments, nephritic and colic, after other long

pains and languor, I took this book with me in my removal, for

my own use in my further sickness. Three weeks after, falling

into another extreme fit, and expecting death, where I had no

friend with me to commit my papers to, merely lest it should

be lost, I thought best to give it to the printer. I think it is so

much of the work of all men's lives to prepare to die with safety

and comfort, that the same thoughts may be needful for others

that are so for me. If any mislike the title, as if it imported
that the author is dead, let him know that I die daily, and that

which quickly will be, almost is : it is suited to my own use :

they that it is unsuitable to, may pass it by. If those men's

lives were spent in serious, preparing thoughts of death, who are

now studying to destroy each other, and tear in pieces a dis-

tressed land, they would prevent much dolorous repentance.

RICHARRD BAXTER.

VOL. XVI 11,



The exercise of three sorts of love, to God, to others^ and to

myself, afford me a threefold satisfaction, conjunct, to be will-

ing to depart.

I. I am sure my departure will be the fulfilling of that will

which is love itself, which I am bound, above all things, to love

and please, and which is the beginning, rule, and end of all.

Antonine could hence fetch good thoughts of death.

II. The world dieth not with me when I die; nor the church,

nor the praise and glory of God, which he will have in and from

this world unto the end : and if 1 love others as myself, their

lives and comforts will now be to my thoughts, as if I were to

live myself in them. God will be praised and honoured by pos-

terity when I am dead and gone. Were I to be annihilated,

this would comfort me. now, if I lived and died in perfect

love.

III. But a better and glorious world is before me, into which

I hope, by death, to be translated, whither all these three sorts

of love should wrap up the desires of my ascending soul
; even

the love of myself, that I may be fully happy ; the love of the

triumphant church, Christ, angels, and glorified man, and the

glory of all the universe, which I shall see
; and above all, the

love of the most glorious God, infinite life, and light, and love,

the ultimate, amiable object of man's love
;
in whom to be per-

fectly pleased and delighted, and to whom to be perfectly plea-

sing for ever, is the chief and ultimate end of me, and of the

^ highest, wisest, and best of creatures. Amen.



THE INTRODUCTION

PHIL. i. 23.

For I am in a strait betwixt two, &c.

I WRITE for myself, and therefore, supposing the sense of the

text, shall only observe what is useful to my heart and practice.
It was a happy state into which grace had brought this apos-

tle, who saw so much, not only tolerable, but greatly desirable,
both in living and dying. To live, to him, was Christ, that is,

Christ's interest, or work. To die would be gain, that is, his

own interest and reward. His strait was not whether it would
be good to live or good to depart, both were good, but which
was more desirable was the doubt.

I. Quest. But was there any doubt to be made between

Christ's interest and his own ? Answ. No, if it had been a full

and fixed competition ;
but by Christ, or Christ's interest, he

meaneth his work for his church's interest in this world; but

he knew that Christ also had an interest in his saints above, and

that he could raise up more to serve him here; yet, because

he was to judge by what' appeared, and he saw a defect of such

on earth, this did turn the scales in his choice; and for the work

of Christ and his church's good, he more inclined to the delay
of his reward, by self-denial

; yet knowing that the delay would

tend to its increase. It is useful to me here to note.

That, even in this world, short of death, there is some good
so much to be regarded, as may justly prevail with believers to

prefer it before the present hastening of their reward.

J the rather note this, that no temptation carry me into that

extreme, of taking nothing but heaven to be worthy of our

minding or regard, and so to cast off the world in a sinful sort,

on pretence of mortification, and a heavenly mind, and life,

I. As to the sense, the meaning is not that any thing on earth

is better than heaven, or simply, and in itself, to be preferred

before it. The end is better than the means as such, and per-

fection better than imperfection.
r2
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But the present use of the means may be preferred sometimes

before the present possession of the end, and the use of means

for a higher end may be preferred before the present possession

of a lower end, and every thing hath its season. Planting, and

sowing, and building, are not so good as reaping, and fruit-

gathering, and dwelling, but in their season, they must be first

done.

II. Quest. But what is there so desirable in this life ?

Answ. I. While it continueth, it is the fulfilling of the will

of God, who will have us here ;
and that is best which God

willeth.

II. The life to come dependeth upon this, as the life of man

in the world upon his generation in the womb ;
or as the reward

upon the work
;
or the runner's or soldier's prize upon his race

or fighting ;
or as the merchant's gain upon his voyage. Heaven

is won or lost on earth. The possession is there, but the pre-

paration is here. Christ will judge all men according to their

works on earth.
" Well done, good and faithful servant,"

must go before " Enter thou into the joy of thy Lord.''
"

I

have fought a good fight, I have finished my course,'* goeth

before " the crown of righteousness which God, the righteous

Judge, will give." All that ever must be done for salvation by

us, must here be done. It was on earth that Christ himself

wrought the work of our redemption, fulfilled all righteousness,

became our ransom, and paid the price of our salvation, and it

is here that our part is to be done.

And the bestowing of the reward is -God's work, who, we are

sure, will never fail. There is no place for the least suspicion

or fear of his misdoing, or failing, in any of his undertaken work.

But the danger and fear is of our own miscarrying, lest we be

not found capable of receiving what God will certainly give to

all that are disposed receivers. To distrust God is heinous sin

and folly, but to distrust ourselves we have great cause. So that

if we will make sure of heaven, it must be by giving all diligence

to make firm our title, our calling, and our election, here on

earth. If we fear hell, we must fear being prepared for it.

And it is great and difficult work that must be here done. It

is here that we must be cured of all damning sin ;
that we must

be regenerate and new born
;
that we must be pardoned and

justified by faith. It is here that we must be united to Christ,

made wise to salvation, renewed by his Spirit, and conformed

to his likeness. It is here that we must overcome all the tempt-
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ations of the devil, the world, and the flesh, and perform all

the duties towards God and man, that must be rewarded. It

is here that Christ must be believed in with the heart to right-

eousness, and with the mouth confessed to salvation. It is here
that we must suffer with him, that we may reign with him, and
be faithful to the death, that we may receive the crown of life.

Here we must so run that we may obtain.

III. \ea, we have greater work here to do than mere securing
our own salvation. We are members of the world and church,
and we must labour to do good to many. We are trusted with

our Master's talents for his service, in our places to do our best

to propagate his truth, and grace, and church
; and to bring

home souls, and honour his cause, and edify his flock, and further

the salvation of as many as we can. All this is to be done on

earth, if we will secure the end of all in heaven.

Use 1. It is, then, an error (though it is but few, I think, that

are guilty of it,) to think that all religion lieth in minding only
the life to come, and disregarding all things in this present life,

all true Christians must seriously mind both the end and the

means, or way. If they mind not, believingly, the end, they will

never be faithful in the use of means. If they mind not, and

use not diligently, the means, they will never obtain the end.

None can use earth well that prefer not heaven, and none come

to heaven , at age, that are not prepared by well using earth.

Heaven must have the deepest esteem, and habituated love, and

desire, and joy ;
but earth must have more'of our daily thoughts

for present practice. A man that travelleth to the most de-

sirable home, hath a habit of desire to it all the way, but his

present business is his travel ;
and horse, and company, and inns,

and ways, and weariness, &c., may take up more of his sensible

thoughts, and of his talk, and action, than his home.

Use 2. I have oft marvelled to find David, in the Psalms, and

other saints, before Christ's coming, to have expressed so great

a sense of the things of this present life, and to have said so

little of another. To have made so great a matter of prosperity,

dominions, and victories, on one hand, and of enemies, success,

and persecution, on the other. But I consider that it was not for

mere personal, carnal interest, Ijut for the church of God, and

for his honour, word, and worship. And they knew that if things

go well with us on earth, they will be sure to go well in heaven.

If the militant church prosper in holiness, there is no doubt

but it will triumph in glory. God will be sure to do his part in
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receiving souls, if they he here prepared for his receipt. And
Satan doth much of his damning work by men ;

if we escape their

temptations, we escape much of our danger. If idolaters pros-

pered, Israel was tempted to idolatry. The Greek church is

almost swallowed up by Turkish prosperity and dominion. Most

follow the powerful and prosperous side. And, therefore, for

God's cause, and for heavenly, everlasting interest, our own state,

but much more the church's, must be greatly regarded here on

earth.

Indeed, if earth be desired only for earth, and prosperity

loved but for the present welfare of the flesh, it is the certain

mark of damning carnality, and an earthly mind. But to desire

peace, and prosperity, and power, to be in the hands of wise and

faithful men, for the sake of souls, and the increase of the church,

and the honour of God, that his name may be hallowed, his

kingdom come, and his will done on earth, as it is in heaven.

This is to be the chief of our prayers to God.

Use 3. Be not unthankful, then, O my soul, for the mercies

of this present life, for those to thy body, to thy friends, to the

land of thy nativity, and especially to the church of God.

1, This body is so nearly united to thee, that it must needs

be a great help, or hinderance. Had it been more afflicted, it

might have been a discouraging clog ;
like a tired horse in a

journey, or an ill tool to a workman, or an untuned instrument

in music. A sick ot bad servant in an house is a great trouble,

and a bad wife much more, but thy body is nearer thee than

either, and will be more of thy concern.

And yet if it had been more strong and healthful, sense and

appetite would have been strong, and lust would have been

strong, and therefore danger would have been greater, and vic-

tory and salvation much more difficult. Even weak senses and

temptations have too oft prevailed. How knowest thou, then,

what stronger might have done ? When I see a thirsty man in

a fever or dropsy, and especially when I see strong and healthful

youths, bred up in fulness, and among temptations, how mad

they are in sin, and how violently they are carried to it, bearing
down God's rebukes, and conscience, and parents, and friends,

and all regard to their salvation, it tells me how great a mercy
I had, even in a body not liable to their case.

And many a bodily deliverance hath been of great use to my
soul, renewing my time, and opportunity, and strength, for ser*

vice, and bringing frequent and fresh reports of the love of God.
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ff bodily mercies were not of great use to the soul, Christ

would not so much have showed his saving love, by healing all

manner of diseases, as he did. Nor would God promise us a

resurrection of the body, if a congruous body did not further the

welfare of the soul.

2. And 1 am obliged to great thankfulness to God for the

mercies of this life which he hath showed to my friends
; that

which furthers their joy should increase mine, f ought to re-

joice with them that rejoice. Nature and grace teach us to be

glad when our friends are well, and prosper, though all in order to

better things than bodily welfare.

3. i\nd such mercies of this life to the land of our habitation

must not be undervalued. The want of them are parts of

God's threatened curse ;
and godliness hath the promise of this

life, and of that which is to come, and so is profitable to all

things. And when God sends on a land the plagues of famine,

pestilence, war, persecution, especially a famine of the word of

God, it is a great sin to be insensible of it. If any shall say,
' while heaven is sure, we have no cause to accuse God, or to

cast away comfort, hope, or duty,* they say well
; but if they

say,
' because heaven is all, we must make light of all that be-

falleth us on earth,' they say amiss.

Good princes, magistrates, and public-spirited men that pro-

mote the safety, peace, and true prosperity of the common-

wealth, do hereby very much befriend religion, and men's sal-

vation ; and are greatly to be loved and honoured by all. If the

civil state, called the commonwealth, do miscarry, or fall into

ruin and calamity, the church will fare the worse for it, as the

soul doth by the ruins of the body. The Turkish, Muscovite,

and such other empires, tell us, how the church consumeth, and

dwindles away into contempt, or withered ceremony and form-

ality, where tyranny brings slavery, beggary, or long persecution

on the subjects. Doubtless, divers passages in the Revelations

contain the church's glorifying of God, for their power and

prosperity on earth, when emperors became Christians : what

else can be meant well by Rev. ix. 10,
" Hath made us kings

and priests to God, and we shall reign on the earth". But

that Christians shall be brought from under heathen persecu-

tion, and have rule and sacred honour in the world, some of them

being princes ;
some honoured church guides ; and all a peculiar,

honoured people. And had not Satan found out that cursed

way of getting wicked men, that hate true godliness and peace.
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into the sacred places of princes and pastors, to do his work

against Cluist, as in Chijst's name ; surely no good Christians

would have grudged at the power of rulers of state, or church.

Sure I am, that many, called fifth-monarchy-men, seem to make

this their great hope, that rule shall be in the hands of righte-

ous men ;
and I think, most religious parties would rejoice if

those had very great power, whom they take to be the best and

trustiest men ;
which shows that it is not the greatness of power

in most princes, or sound bishops, that they dislike, but the

badness, real or supposed, of those whose power they mislike :

who will blame power to do good ?

Sure the three first and great petitions of the Lord's prayer
include some temporal welfare of the world and church, with-

out which the spiritual rarely prospereth extensively, (though

intensively in a few it may,) since miracles ceased.

4. Be thankful, therefore, for all the church's mercies here

on earth; for all the protection of magistracy ;
the plenty of

preachers ;
the preservation from enemies ;

the restraint of per-

secution 5
the concord of Christians ;

and increase of godliness ;

which in this land it hath had in our ages ; notwithstanding all

Satan's malignant rage, and all the bloody wars that have in-

terrupted our tranquillity. How many psalms of joyful thanks-

giving be there for Israel's deliverances, and the preservation of

Zion, and God*s worship in his sanctuary : pray for the peace
of Jerusalem : they shall prosper that love it ; especially, that

the gospel is continued, while so many rage against it, is a

mercy not to be made light of.

Use 4. Be specially thankful, O my soul, that God hath

made any use of thee, for the service of his church on earth.

My God, my soul for this doth magnify thee, and my spirit re-

joiceth in the review of thy great undeserved mercy ! Oh ! what

am I, whom thou tookest up from the dunghill or low obscurity,

that 1 should live, myself, in the constant relish of thy sweet and

sacred truth, and with such encouraging success communicate

it to others ? That I must say now my public work seems

ended, that these forty-three or forty-four years, I have no rea-

son to think that ever I laboured in vain ! O with what grati-

tude must I look upon all places where I lived and laboured
;

hut, above all, that place that had my strength. I bless thee

for the great numbers gone to heaven, and for the continuance

of piety, humility, concord, and peace among them.

And for all that by my writings have' received any saving
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light and grace. O my God ! let not my own heart be barren

while I labour in thy husbandry, to bring others unto holy
fruit. Let me not be a stranger to the life and power of that

saving truth which I have done so much to communicate to

others. O let not my own words and writings condemn me as

void of that divine and heavenly nature and life, which 1 have

said so much for to the world.

Use 5. Stir up, then, O my soul, thy sincere desires, and

all thy faculties, to do the remnant of the work of Christ ap-

pointed thee on earth, and then joyfully wait for the heavenly

perfection in God's own time.

Thou canst truly say,
*^ To live, to me, is Christ." It is his work

for which thou livest : thou has no other business in the world ;

but thou dost his work with the mixture of many oversights and

imperfections, and too much troublest thy thoughts distrust-

fully about God's part, who never faileth ; if thy work be done,
be thankful for what is past, and that thou art come so near

the port of rest : if God will add any more to thy days, serve

him with double alacrity, now thou art so near the end : the

prize is almost within sight : time is swift, and short. Thou
hast told others that there is no working in the grave, and that

it must be now or never. Though the conceit of meriting of

commutative justice be no better than madness, dream not that

God will save the wfcked, no, nor equally reward the slothful

and the diligent, because Christ's righteousness was perfect.

Paternal justice maketh difference according to that worthiness

which is so denominated by the law of grace ; and as sin is its

own punishment, holiness and obedience is much of its own re-

ward : whatever God appointeth thee to do, see that thou do it

sincerely, and with all thy might : if sin dispose men to be angry
because it is detected, disgraced, and resisted, if God be pleased,
their wrath should be patiently borne, who will shortly be far

more angry with themselves. If slander and obloquy survive,

so will the better effects on those that are converted ; and there

is no comparison between these. I shall not be hurt, when I

am with Christ, by the calumnies of men on earth ; but the

saving benefit will, by converted sinners, be enjoyed everlast-

ingly : words and actions are transient things, and, being once

past, are nothing ; but the effect of them, on an immortal

soul, may be endless. All the sermons that I have preached
are nothing now ;

but the grace of God, on sanctified souls, is

the beginning of eternal life. It is unspeakable mercy to be
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sincerely thus employed with success
; therefore, I had reason,

all this while, to be in Paul's strait, and make no haste in my
desires to depart. The crov/n will come in its due time

-,
and

eternity is long enough to enjoy it, how long soever it be de-

layed : but if 1 will do that which must obtain it for myself
and others, it must be quickly done, before my declining sun

be set.

O that I had no worse causes of my unwillingness yet to die,

than my desire to do the work of life for my own and other

men's salvation ; and to finish my course with joy, and the mi-

nistry committed to me by the Lord.

Use 6. And as it is on earth that I must do good to others,

so it must be in a manner suited to their state on earth. Souls

are here closely united to bodies, by which they must receive

much good or hurt : do good to men's bodies, if thou wouldest

do good to their souls
; say not, things corporeal are worthless

trifles, for which the receivers will be never the better ; they are

things that nature is easily sensible of; and sense is the pas-

sage to the mind and will. Dost not thou find what a help it

is to thyself to have, at any time, any ease and alacrity of body?
And what a burden and hinderance pains and cares are ?

Labour, then, to free others from such burdens and temptations,
and be not regardless of them. If thou must rejoice with them
thai, rejoice, and mourn with them that mourn, further thy own

joy in furthering theirs ; and avoid thy own sorrows, in avoid-

ing or curing theirs.

But, alas I what power hath selfishness in most. How
easily do we bear our brethren's pains, reproaches, wants, and

afflictions, in comparison of our own : how few thoughts, and

how little cost or labour, do we use for their supply, in com-

parison of what we do for ourselves. Nature, indeed, teacheth

us to be most sensible of our own case; but grace tells us, that

we should not make so great a difference as we do, but should

love our neighbours as ourselves.

Use 7. And now, O my soul, consider how mercifully God
hath dealt with thee, that thy strait should be, between two

conditions, so desirable. I shall either die speedily, or stay yet

longer upon earth j whichever it be, it will be a merciful and

comfortable state ; that it is desirable to depart and be with

Christ, I must not doubt, and shall anon more copiously con-

sider. And if my abode on earth yet longer be so great a

mercy as to be put in the balance against my present posses-
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sioii of heaven, surely it must be a state which obligeth me to

great thankfuhiess to God, and comfortable acknowledgment;
and surely it is not my pain, or sickness, my sufferings from

malicious men, that should make this life on earth unaccepta-

ble, while God will continue it. Paul had his prick or thorn in

the flesh, the messenger of Satan to buifet him, and suffered

more from men (though less in his health) than I have done ;

and yet he gloried in such infirmities, and rejoiced in his tribu-

lations, and was in a strait between living and dying, yea,

rather chose to live yet longer.

Alsisl it is another kind of strait that most of the world are

in : the strait of most is between the desire of life for fleshly

interest, and the fear of death, as ending their felicity : the

strait of many is, between a tiring world and body, which

maketh them weary of living, and the dreadful prospect of fu-

ture danger, which makes them afraid of dying ;
if they live, it

is in misery ;
if they must die, they are afraid of greater misery.

Which way ever they look, behind or before them, to this

world or the next, fear and trouble is their lot; yea, many an

upright Christian, through the weakness of their trust in God,
doth live in this perplexed strait; weary of living, and afraid

of dying; between grief and fear, they are pressed continually;
but Paul's strait was between two joys ; which of them he

should desire most : and if that be my case, what should much

interrupt my peace or pleasure ? If I live, it is for Christ ;

for his work, and for his church ;
for preparation ; for my own

and others' everlasting felicity : and should any suffering, which

maketh me not unserviceable, make me impatient with such a

work, and such a life ? If I die presently, it is my gain ; God
who appointeth me my work, doth limit my time, and sure his

glorious reward can never be unseasonable, or come too soon,

if it be the time that he appointeth. When I first engaged my-
self to preach the gospel, I reckoned (as probable) but upon one

or two years ;
and God hath continued me yet above forty-four :

(with such interruptions as others in these times have had;) and

what reason have I now to be unwilling, either to live or die ?

God's service hath been so sweet to me, that it hath overcome

the trouble of constant pains, or weakness, of the flesh, and all

that men have said or done against me.

But the following crown exceeds this pleasure, more than 1

am here capable to conceive. There is some trouble in all this

pleasant work, from which the soul and flesh would rest ; and
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blessed are the dead, that die in the Lord ; even so saith the

Spirit ;
for they rest from their labours, and their works follow

them.

But, O my soul, what needest thou be troubled in this kind

of strait ? It is not left to thee to choose whether or when

thou wilt live or die. It is God that will determine it, who is

infinitely fitter to choose than thou. Leave, therefore, his

own work to himself, and mind that which is thine ; whilst

thou livest, live to Christ ; and when thou diest, thou shalt die

to Christ ; even into his blessed hands ; so live that thou mayest

say,
"

It is Christ liveth in me, and the life that I live in the

flesh, I live by the faith of the Son of God, who loved me, and

gave himself for me ;'" and then, as thou hast lived in the comfort

of hope, thou shalt die unto the comfort of vision and fruition.

And when thou canst say,
" He is the God whose I am, and

whom I serve," thou mayest boldly add,
* and whom I trust, and

to whom I commend my departing soul 5 and I know whom I

have trusted.*



MR. BAXTER^S

DYING THOUGHTS,

PHIL. i. 23.

For I am in a strait betwixt two, having a desire to depart, and
to be with Christ, which is far better, {Or, for this is much
rather to be preferred, or better.J

Sect. 1.
" Man that is born of a woman is of few days, and

full of trouble. He cometh forth like a flower, and is cut down :

he fleeth also as a shadow, and eontinueth not. And dost thou

open thine eyes upon such a one, and bringest me into judgment
with thee ?" saith Job, xiv. I—3. As a watch when it is wound

up, or as a candle newly lighted, so man, newly conceived or

born, beginneth a motion, which incessantly hasteth to its ap-

pointed period : and an action, and its time that is past, is no-

thing ;
so vain a thing would man be, and so vain his life, were

it not for the hopes of a more durable life, which this referreth

to ; but those hopes, and the means, do not only difference a

believer from an infidel, but a man from a beast. When Solo-

mon describeth the difference, in respect to the time and things,
of this life only, he truly tells us,

"
that one end here befalling

both, doth show that both are here but vanity, but man's vexa-

tion is greater than the beasts'." And Paul truly saith of Chris-

tians,
" That if our hope were only in this life, (that is, in the

time and things of this life and world,) we were, of all men, the

most miserable." Though even in this life, as related to a better,

and as we are exercised about things of a higher nature than

the concerns of temporal life, we are far happier than any

worldlings.

Sect. 2. Being to speak to myself, I shall pass by all the rest

of the matter of this text, and suppose its due explication, and

spread before my soul only the doctrine and uses of these two
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propositions contained in it. I. That the souls of believers, when

departed hence, shall be with Christ. II. That so to be with

Christ is far better for them than to be here in the body.
Sect. 3. I. Concerning the first, my thoughts shall keep this

order. 1. I shall consider the necessity of believing it.

2. Whether it be best believing it, without consideration of

the proofs or difficulties. 3. The certainty of it manifested

for the exercise of faith.

Sect. 4. I. Whether the words signify that we shall be in the

same place with Christ (which Grotius groundlessly denieth) or

only in his hand, and care, and love, I will not stay to dispute.

Many other texts concurring, do assure us that
" we shall be

with him where he is." (John xii. 26, and xvii. 24, &c.) At

least, "with him," can mean no less than a state of communion,
and a participation of felicity. And to believe such a state of

happiness for departed souls, is of manifold necessity, or use.

Sect. 5. I. If this be not soundly believed, a man must live

besidcwS, or below, the end of life. He must have a false end, or

be uncertain what should be his end.

I know it may be objected, that if I make it my end to

please God, by obeying him, and doing all the good I can, and

trust him with my soul and future estate, as one that is utterly

uncertain what he will do with me, I have an end intended^
which will make me godly, charitable, and just, and happy, so

far as I am made for happiness ;
for the pleasing of God is the

right end of all.

But, 1. Must I desire to please him no better than I do in

this imperfect state, in which I have and do so much which is

displeasing to him ? He that must desire to please him, must

desire to please him perfectly; and our desire of our ultimate end

must have no bounds, or check. Am I capable of pleasing God
no better than by such a sinful life as this ?

2. God hath made the desire of our own felicity so necessary
to the soul of man, that it cannot be expected that our desire

to please him should be separated from this.

3. Therefore, both in respect of God, as the end, and of our

felicity, as our second end, we must believe that he is the beati-

fying rewarder of them that diligently seek him.

For, 1. If we make such an ill description of God, as that he

will turn our pleasing him to our loss, or will not turn it to our

gain and welfare, or that we know not whether he will do so or

not, it will hinder our love, and trust, and joy, in him, by which
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we must please him, and, consequently, hinder the alacrity, and

soundness, and constancy, of our obedience.

2. And it will much dismiss that self-love which must excite

us, and it will take off part of our necessary end. And I think

the objectors will confess, that if they have no certainty what

God will do with them, they must have some probability and

hope before they can be sincerely devoted here to please him.

Sect. 6. And, 1. If a man be but uncertain what he should

make the end of his life, or what he should live for, how can he

pitch upon an uncertain end ? And if he waver so as to have

no end, he can use no means ; and if end and means be all laid

by, the man liveth not as a man, but as a brute : and what a

torment must it be to a considering mind to be uncertain what
to intend and do in all the tenour and actions of his life ? Like

a man going out at his door, not knowing whither or what to

do, or which way to go : either he will stand still, or move as

brutes do, by present sense, or as a windmill, or weathercock, as

he is moved.

Sect. 7. 2. But if he pitch upon a wrong end, it may yet be

worse than none
;

for he will but do hurt, or make work for re-

pentance : and all the actions of his life must be formally wrong,
how good soever, materially, if the end of them be wrong.

Sect. 8. 2. And if I fetch them not from this end, and be-

lieve not in God as a rewarder of his servants, in a better life,

what motives shall I have, which, in our present difficulties,

will be sufficient to cause me to live a holy, yea, or a truly honest,

life ? All piety and honesty, indeed, is good, and goodness is

desirable for itself: but the goodness of a means is its aptitude
for the end; and we have here abundance of impediments,

competitors, diversions, and temptations, and difficulties, of

many sorts; and all these must be overcome by him that will

live in piety or honesty : and our natures, we find, are diseased,

and greatly indisposed to unquestionable duties ; and will they
ever discharge them, and conquer all these difficulties and

temptations, if the necessary motive be not believed ? Duty to

God and man is accidentally hard and costly to the flesh,

though amiable in itself. It may cost us our estates, our liber-

ties, our lives. The world is not so happy as commonly to

know good men from bad, or to encourage piety and virtue, or

to forbear opposing them. And who will let go his present

welfare, without some hope of better, as a reward ? Men use
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not to serve God for nought 3 nor that think it will be their loss

to serve him.

Sect. 9. A life of sin will not be avoided upon lower ends

and motives : nay, those lower ends, when alone, will be a con-

stant sin themselves. A preferring vanity to glory, the creature

to God, and a setting our heart on that which will never make

us happy : and when lust and appetite incline men, strongly and

constantly, to their several objects, what shall sufficiently restrain

them, except the greater and more durable delights or motives

fetched from preponderating things ? Lust and appetite distin-

guish not between lawful and unlawful. We may see in the

brutish politics of Benedictus Spinosa, in his Tractat. Theolog.

Polit., whither the principles of infidelity tend. If sin so over-

spread the earth, that the whole world is as drowned in wicked-

ness, notwithstanding all the hopes and fears of a life to come,

what would it do were there no such hopes and fears ?

Sect. 10. 3. And no mercy can be truly known and esti-

mated, nor rightly used and improved, by him that seeth not

its tendency to the end, and perceiveth not that it leadeth to

a better life, and useth it not thereunto. God dealeth more

bountifully with us than worldlings understand. He giveth us

all the mercies of this life, as helps to an immortal state of

glory, and as earnests of it. Sensualists know not what a soul

is, nor what soul mercies are ; and, therefore, not what the soul

of all bodily mercies are, but take up only with the carcass,

shell, or shadow. If the king would give me a lordship, and

send me a horse, or coach, to carry me to it, and I should only
ride about the fields for my pleasure, and make no other use of

it, should I not undervalue and lose the principal benefit of my
horse, or coach ? No wonder if unbelievers be unthankful, when

they know not at all that part of God's mercies which is the

life and real excellency of them.

Sect. 11. 4. And, alas! how should I bear with comfort

the suflferings of this wretched life, without the hopes of a life

with Christ ? What should support and comfort me under my
bodily languishings and pains, my weary hours, and my daily

experience of the vanity and vexation of all things under the

sun, had I not a prospect of a comfortable end of all ? 1 that

have lived in the midst of great and precious mercies, have all

my life had something to do to overcome the temptation of

wishing that 1 had never been born, and had never overcome it
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but by the belief of a blessed life hereafter. Solomon's sense

of vanity and vexation hath long made all the business,

and wealth, and honour, and pleasure, of this world, as such,

appear such a dream and shadow to me, that were it not for the

end, I could not have much differenced men's sleeping and their

waking thoughts, nor have much more valued the waking than

the sleeping part of life, but should have thought it a kind of

happiness to have slept from the birth unto the death. Chil-

dren cry when they come into the world
;
and I am often sorry

when I am awakened out of a quiet sleep, especially to the busi-

ness of an unquiet day. We should be strongly tempted, in our

considering state, to murmur at our Creator, as dealing much
hardlier by us than by the brutes, if we must have had all those

cares, and griefs, and fears, by theknowledge of what we want, and

the prospect of death, and future evils, which they are exempted

from, and had not, withal, had the hopes of a future felicity to

support us. Seneca and his stoics had no better argument to

silence such murmurers who believed not a better life, than to

tell them, that if this life had more evil than good, and they

thought God did them wrong, they might remedy themselves by

ending it when they would. But that would not cure the re-

pinings of a nature which found itself necessarily weary of the

miseries of life, and yet afraid of dying. And it is no great
wonder that many thought that pre-existent souls were put into

these bodies as a punishment of something done in a former

life, while they foresaw not the hoped end of all our fears and

sorrows. ' O how contemptible a thing is man !' saith the

same Seneca,
' unless he lift up himself above human things.*

Therefore, saith Solomon, when he had glutted himself with

all temporal pleasures,
"

1 hated life, because the work that is

wrought under the sun is grievous to me
;

for all is vanity and

vexation of spirit." (Elccles. ii. 17-)

Sect. 12. I[. I have often thought whether an implicit belief

of a future happiness, without any search into its nature, and

thinking of any thing that can be said against it, or the search-

ing, trying way, be better. On the one side, 1 have known many
godly women that never disputed the matter, but served God,

comfortably, to a very old age, (between eighty and one hundred,)
to have lived many years in a cheerful readiness and desire of

death, and such as few learned, studious men do ever attain to

in that degree, who, no doubt, had this as a divine reward of

their long and faithful service of God^ and trusting in him. On
VOL. XViH. s

'
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the other side, a studious man can hardly keep off all objections^

or secure his mind against the suggestions of difficulties and

doubts ;
and if they come in, they must be answered, seeing we

give them half a victory if we cast them off before we can

answer them. And a faith that is not upheld by such evidence

of truth as reason can discern and justify, is oft joined with

much secret doubting, which men dare not open, but do not,

therefore, overcome, and its weakness may have a weakening

deficiency, as to all the graces and duties which should be

strengthened by it. And who knoweth how soon a temptation

from Satan, or infidels, or our own dark hearts, may assault us,

which will not, without such evidence and resolving light, be

overcome ? And yet many that try, and reason, and dispute

most, have not the strongest, or most powerful faith.

Sect. 13. And my thoughts of this have had this issue.

1. There is a great difference between that light which showeth

us the thing itself, and that artificial skill by which we have

right notions, names, definitions, and formed arguments, and

ansiwers to objections. This artificial, logical, organical kind

of knowledge is good and useful in its kind, if right; like

speech itself: but he that hath much of this, may have little

of the former: and unlearned persons that have little of

this, may have more of the former, and may have those

inward perceptions of the verity of the promises and rewards of

God, which they cannot bring forth into artificial reasonings to

themselves or others
;
who are taught of God, by the effective sort

of teaching which reacheth the heart, or will, as well as the un-

derstanding, and is a giving of what is taught, and a making us

such as we are told we must be.* And who findeth not need

to pray hard for this effective teaching of God, when he hath

got all organical knowledge, and words and arguments in them-

selves most apt, at his fingers' ends, as we say ? When 1 can

prove the truth of the word of God, and the life to come, with

the most convincing, undeniable reasons, I feel need to cry and

pray daily to God, to increase my faith, and to give me that

light which may satisfy the soul, and reach the end.

Sect. 14. 2. Yet man, being a rational Wight, is not taught by

mere instinct and inspiration, and therefore this effective teach-

ing of God doth ordinarily suppose a rational, objective, orga-
nical teaching and knowledge. And the foresaid unlearned

* This is the true mean between Georg'e Keith the Quaker's doctrine of

coatinued inspiralion and intuition, and that on the other extreme.
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Christians are convinced, by good evidence, that God's word is

true, and his rewards are sure, though they have but a confused

conception of this evidence, and cannot word it, nor reduce it

to fit notions. And to drive these that have fundamental evi-

dence, unseasonably and hastily to dispute their faith, and so to

puzzle them by words and artificial objections, is but to hurt

them, by setting the artificial, organical, lower part, which is

the body of knowledge, against the real light and perception
of the thing, (which is as the soul,) even as carnal men set the

creatures against God, that should lead us to God, so do they

by logical, artificial knowledge.
Sect. 15. But they that are prepared for such disputes, and

furnished with all artificial helps, may make good use of them

for defending and clearing up the truth to themselves and others,

so be it they use them as a means to the due end, and in a right

manner, and set them not up against, or instead of, the real and

effective light.

Sect. 16, But the revealed and necessary part must here be

distinguished from the unrevealed and unnecessary. To study
till we, as clearly as may be, understand the certainty of a future

happiness, and wherein it consisteth, (in the sight of God's glory,

and in perfect, holy, mutual love, in union with Christ, and all

the blessed,) this is of great use to our holiness and peace. But
when we will know more than God would have us, it doth but

tend (as gazing on the sun) to make us blind, and to doubt of

certainties, because we cannot be resolved of uncertainties. To
trouble our heads too much in thinking how souls out of the

body do subsist and act, sensitively or not, by organs, or without ;

how far they are one, and how far still individuate, in what

place they shall remain, and where is their paradise, or heaven ;

how they shall be again united to the body, whether by their

own emission, as the sunbeams touch their objects here, and

whether the body shall be restored, as the consumed flesh of

restored, sick men, aliunde, or only from the old materials. A
hundred of these questions are better left to the knowledge of

Christ, lest we do but foolishly make snares for ourselves. Had
all these been needful to us, they had been revealed. In respect
to all such curiosities and needless knowledge, it is a believer's

wisdom implicitly to trust his soul to Christ, and to be satisfied

that he knoweth what we know not, and to fear that vain,

vexatious knowledge, or inquisitiveness into good and evil, which
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is selfish, and savoureth of a distrust of God, and is that sin, and

fruit of sin, which the learned world too little feareth.

Sect. 17. 111. That God is the rewarder of them that diligently
seek him, and that holy souls shall be in blessedness with Christ,
these following evidences, conjoined, do evince, on which my
soul doth raise its hopes.

Sect. 18. I. The soul, which is an immortal spirit,
must be

immortally in a good or bad condition
; but man's soul is an

immortal spirit, and the good are not in a bad condition. Its

immortality is proved thus : A spiritual, or most pure, invisible

substance, naturally endowed with the power, virtue, or faculty

of vital action, intellection, and volition, which is not annihil-

ated nor destroyed by separation of parts, nor ceaseth, or loseth,

either its power, species, individuation, or action, is an immortal

spirit. But such is the soul of man, as shall be manifested by

parts.

Sect. 19. I. The soul is a substance, for that which is nothing
can do nothing ;

buC it doth move, understand, and will. No
man will deny that this is done by something in us, and by some

substance, and that substance is it which we call the soul. It

is not nothing, and it is within us.

Sect. 20. As to them that say, .it is the temperament of vseveral

parts conjunct, I have elsewhere fully confuted them, and proved,

1. That it is some one part that is the agent on the rest, which

all they confess that think it to be the material spirits, or fiery

part. It is not bones and flesh that understand, but a purer

substance, as all acknowledge. 2. What p^rt soever it be, it

can do no more than it is able to do, and a conjunction of many

parts, of which no one hath the power of -vitality, intellection,

or volition, formally, or eminently, can never by contemperation

do those acts, for there can be no more in the effect than is in

the cause, otherwise it were no effect.

The vanity of their objections that tell us, a lute, a watch,

a book, perform that by co-operation which no one part can

do, I have elsewhere manifested. 1 . Many strings, indeed, have

many motions, and so have many effects on the ear and fantasy,

which in us are sound, and harmony : but all is but a percussion

of the air by strings, and were not that motion received by a

sensitive soul, it would be no music or melody; so that there is

nothing done but what each part had power to do. But intel-

lection and volition are not the conjunct motions of all parts of
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the body, receiving their form in a nobler intellective nature, as

the sound of the strings maketh melody in man : if it were so,

that receptive nature still would be as excellent as the effect

importeth. 2. And the watch, or clock, doth but move according
to the action of the spring, or poise ;

but that it moveth in such

an order as becometh to man a sign and measure of time, this

is from man who ordereth it to that use. But there is nothing
in the motion but what the parts have their power to cause ;

and that it signifieth the hour of the days to us, is no action,

but an object used by a rational soul as it can use the shadow

of a tree, or house, that yet doth nothing. 3. And so a book

doth nothing at all, but is a mere objective ordination of passive

signs, by which man's active intellect can understand what the

writer or orderer did intend; so that here is nothing done

beyond the power of the agent, nor any thing in the effect

which was not in the cause, either formally or eminently. But

for a company of atoms, of which no one hath sense or reason,

to become sensitive and rational by mere conjunct motion, is

an effect beyond the power of the supposed cause.

Sect. 21. But as/Some think so basely of our noblest acts as to

think that contempered agitated atoms can perform them, that

have no natural intellective, or sensitive, virtue or power in

themselves, so others think so highly of them, as to take them

to be the acts only of God, or some universal soul, in the body
of man ; and so that there is no life, sense, or reason in the

world but God himself (or such an universal soul) ;
and so that

either every man is God, as to his soul, or that it is the body

only that is to be called man, as distinct from God. But this is

the self-ensnaring and self-perplexing temerity of busy, bold,
and arrogant heads, that know not their own capacity and

measure. And, on the like reasons, they must at last come, with

others, to say, that all passive matter also is God, and that God
is the universe, consisting of an active soul, and passive body.
As if God were no cause, and could make nothing, or nothing
with life, or sense, or reason.

Sect. 22. But why depart we from things certain, by such

presumptions as these ? Is it not certain, that there are baser

creatures in the world tlian men or angels ? Is it not certain

that one man is not another? Is it not certain that some men
are in torment of body and mind ? And will it be a comfort to

a man in such torment to tell him that he is God, or that he

is part of an universal soul ?
.
Would not a man on the rack, or
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in the stone, or other misery, say,
* Call me by what name you

please, that easeth not my pain. If I be a part of God, or an

universal soul, I am sure 1 am a tormented, miserable part. And
if you could make me believe that God hath some parts which

are not serpents, toads, devils, or wicked or tormented men, you
must give me other senses, and perceptive po^vers, before it will

comfort me to hear that I am not such a part. And if God had

wicked and tormented parts on earth, why may he not have such,

and I be one of them, hereafter ? And if I be a holy and happy

part of God, or of an universal soul on earth, why may not 1 hope
to be such hereafter ?'

Sect. 23. We deny not but that God is the continued, first

cause of all being whatsoever ; and that the branches and fruit

depend not, as effects, so much on the causality of the stock and

roots, as the creature doth on God ;
and that it is an impious

conceit to think that the world, or any part of it, is a being in-

dependent, and separated totally from God, or subsisting with-

out his continued causation. But cannot God cause, as a crea-

tor, by riiaking that which is not himself? This yieldeth the

self-deceiver no other honour nor happiness but what equally

belongeth to a devil, to a
fly,

or worm, to a dunghill, or to the

worst and miserablest man !

Sect. 24. II. As man^s soul is a substance, so is it a sub-

stance differenced formally from all inferior substances, by an

innate (indeed essential) power, virtue, or faculty, of vital ac-

tion, intellection, and free-will : for we find all these acts per-

formed by it, as motion, light, and heat are by the fire or sun.

And if any should think that these actions are like those of a

musician, compounded of the agents (principal and organical

several) parts, could he prove it, no more would follow, but that

the lower powers (the sensitive, or spirits) are to the higher as a

passive organ, receiving its operations ;
and that the intellec-

tual soul hath the power of causing intellection and volition by
its action on the inferior parts, as a man can cause such motions

of his lute, as shall be melody (not to it, but) to himself : and

consequently, that as music is but a lower operation of man,

(whose proper acts of iptellection and volition are above it,) so

intellection and volition in the body are not the noblest acts of

the soul, but it performed them by an eminent power, which

can do greater things. And if this could be proved, what

would it tend to the unbeliever's ends, or to the disadvantage
of our hopes and comforts ?
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Sect. 25. III. That man's soul, at death, is not annihilated,

even the atomists and epicureans will grant, who think that no

atom in the universe is 'annihilated : and we that see, not only
the sun and heavens continued, but every grain of matter, and

that compounds are changed by dissolution of parts, and rare-

faction, or migration, &c., and not by annihilation, have no rea-

son to dream that God will annihilate one soul (though he can

do it if he please, yea, and annihilate all the world) : it is a

thing beyond a rational expectation.

Sect. 26. IV. And a destruction, by the dissolution of the

parts of the soul, we need not fear. For, 1. Either an intel-

lectual spirit is divisible and partible, or not ;
if not, we need

not fear it
;

if it be, either it is a thing that nature tendeth to,

or not; but that nature doth not tend to it, is evident. For, 1.

There is naturally so strange and strong an inclination to unity,

and averseness to separation in all things, that even earth and

stones, that have no other (known) natural motion, have yet an

aggregate motion in their gravitation : but if you will separate
the parts from the rest, it must be by force. And water is yet
more averse from partition without force, and more inclined to

union than earth, and air than water, and fire than air
; so he

that will cut a sunbeam into pieces, and make many of one,

must be an extraordinary agent. And surely spirits, even intel-

lectual spirits, will be no less averse from partition, and in-

clined to keep their unity, than fire, or a sunbeam is
;

so that

naturally it is not a thing to be feared, that it should fall into

pieces.

2. And he that will say, that the God of nature will change,
and overcome the nature that he hath made, must give us good

proofs of it, or it is not to be feared. And if he should do it

as a punishment, we must find such a punishment somewhere

threatened, either in his natural or supernatural law, which we
do not, and therefore need not fear it.

Sect. 27. 3. But if it were to be feared, that souls were

partible, and would be broken into parts, this would be no de-

struction of them, either as to their substance, powers, form, or

action, but only a breaking of one soul into many : for being
not compounded of heterogeneal parts, but, as simple elements,
of homogeneal only, as every atom of earth is earth, and every

drop of water in the sea is water, and every particle of air and

fire is air and fire, and have all the properties of earth, water,

air, and fire
;
so would it be with every particle of an intellectual
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spirit. But who can see cause to dream of such a partition,

never threatened by God ?

Sect. 28. V. And that souls lose not their formal powers, or

virtues, we have great reason to conceive
;
because they are

their natural essence, not as mixed, but simple substances : and

though some imagine that the passive elements may, by attenu-

ation or incrassation, be transmuted one into another, yet we

see that earth is still earth, and water is water, and air is air;

and their conceit hath no proof : and, were it proved, it would

but prove that none of these are a first or proper element : but

what should an intellectual spirit be changed into? how

should it lose its formal power ? Not by nature
;
for its nature

hath nothing that tendeth to deterioration, or decay, or self-

destruction. The sun doth not decay by its wonderful motion,

light, and heat : and why should spirits ? Not by God's de-

stroying them, or changing their nature : for, though all things

are in constant motion or revolution, he continueth the natures

of the simple beings, and showeth us, that he delighteth in a

constancy of operations, insomuch that, hence, Aristotle thought

the world eternal. And God hath made no law thatthreateneth

to do it as a penalty. Therefore, to dream that intellectual spi-

rits shall be turned into other things, and lose their essential,

formal powers, which specify them, is without and against all

sober reason. Let them first but prove that the sun loseth mo-

tion, light, and heat, and is turned into air, or water, or earth.

Such changes are beyond a rational fear.

Sect. 29. VI. But some men dream that souls shall sleep,

and cease their acts, though they lose not their powers. But

this is more unreasonable than the former. For it must be re-

membered that it is not a mere obediential, passive power that

we speak of; but an active power consisting in as great an in-

clination to act, as passive natures have to forbear action. So

that if such a nature act not, it must be because its natural in-

clination is hindered by a stronger : and who shall hinder it ?

1. God would not continue an active power, force, and inclin-

ation in nature, and forcibly hinder the operation of that na-

ture which he himself continueth; unless penally for some spe-

cial cause ;
which he never gave us any notice of by any threat-

ening, but the contrary.

2. Objects will not be wanting, for all the world will be still

at hand, and God above all. It is, therefore, an unreasonable

conceit to think that God will continue an active, vital, intellec-
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tive, volitive nature, form, power, force, inclination, in a noble

substance, which shall use none of these for many hundred or

thousand years, and so continue them in vain.

Nay, 3. Tt is rather to be thought that some action is their

constant state, without which the cessation of their very form

would be inferred.

Sect. 30. But all that can be said with reason is, that sepa-
rated souls, and souls hereafter in spiritual bodies, will have

actions of another mode, and very different from these that we
now perceive in flesh : and be it so. They will yet be,' radi-

cally, of the same kind, and they will be formally or eminently
such as we now call, vitality, intellection, and volition

; and they
will be no lower or less excellent, if not far more ; and then

what the difference will be, Christ knoweth, whom I trust, and in

season I shall know. But to talk of a dead life, and an unactive

activity, or a sleeping soul, is fitter for a sleeping than a waking
man.

Sect. 31. It is true that diseases or hurts do now hinder the

soul's intellectual perceptions in the body, and in infancy and

sleep they are imperfect. Which proveth, indeed, that the acts,

commonly called intellection and volition, have now something
in them also of sensation, and that sensitive operations are di-

versified by the organs of the several senses. And that bare

intellection and volition, without any sensation is now scarce to

be observed in us, though the soul may have such acts intrin-

sically, and in its profundity. For it is now so united to this

body, that it actethon it as our form; and, indeed, the acts ob-

served by us cannot be denied to be such as are specified, or

modified, at least, by the agents, and the recipients, and sub-

agents' parts conjunct. But, 1. As the sun would do the same

thing ex parte sui, if in vacuo only it sent forth its beams,

though this were no illumination, or calefaction, because there

were no recipient to be jlluminated and heated by it. And it

would lose nothing by the want of objects ; so the soul, had it

no body to act on, would have its profound immanent acts of

self-living, self-perceiving, and self-loving ; and all its external

acts on other objects, which need not organs of sense for their

approximation. And, 2. Its sensitive faculty is itself, or such

as it is not separated from, though the particular sorts of sensa-

tion may be altered with their uses : and therefore it may still

act on or with the sense ; and if one way of sensation be hin-

dered, it hath another. 3. And how far this lantern of flesh
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doth help, or hinder, its operations, we know not yet, but shall

know hereafter. Sondius de Orig. Animce, (though an here-

tical writer), hath said much to prove that the body is a hinder-

ance, and not a help, to the soul's intuition. And if ratiocina-

tion be a compound act, yet intuition may be done for ever by
the soul alone. 4. But as we are not to judge what powers the

soul hath when the acts are hindered, but when they are done ;

nor what souls were made by God for, by their state in the

womb, or infancy, or diseases, but by our ordinary, mature state

of life ;
so we have little reason to think that the same God who

made them for life, intellection, and volitions here, will not

continue the same powers to the same, or as noble uses here-

after, whether with organs, or without, as pleaseth him. If in

this flesh our spirits were not inactive and useless, we have no

reason to think that they will be so hereafter, and that for

ever.

Sect. 32. This greatest and hardest of all objections, doth

make us confess (with Contarenus, contra Pomponatium de

Anim. Immortalit.,) that though, by the light of nature, we may
know the immortality of souls, (and that they lose not their

powers or activity,) yet, without supernatural light, we know not

what manner of action they will have in their separated state,

or in another world, because here they act according to object-

ive termination, and the receptivity of the sense and fantasy,

and recipitur ad modum recipientis ; and in the womb we per-

ceive not that it acteth intellectually at all.

But we know, That, 1 . If even then it differed not in its for-

mal power from the souls of brutes, it would not so much after-

ward differ in act : and it would never be raised to that which

was not virtually in its nature at the first. 2. And we find

that even very little children have quick and strong knowledge
of such objects as are brought within their reach

;
and that their

ignorance is not for want of an intellectual power, but for want

of objects, or images of things, which time, and use, and con-

versation among objects, must furnish their fantasies and me-

mories with. And so a soul in the womb, or in an apoplexy,
hath not objects of intellection within its reach to act upon ;

but is as the sun to a room that hath no windows to let in its

light. 3. And what if its profound vitality, self-perception, and

self-love, be by a kind of sensation and intuition, rather than by
discursive reason : I doubt not but some late philosophers make
snares to themselves and others, by too much vilifying sense and
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sensitive souls, as if sense were but some loseable accident of

contempered atoms : but sensation (though diversified by or-

gans and uses, and so far mutable) is the act of a noble, spiri-

tual form and virtue. And as Chambre, and some others, make

brutes a lower rank of rationals, and man.another higher spe-

cies, as having his nobler reason for higher ends; so for man
to be the noblest order (here) of sensitives, and to have an in-

tellect to order, and govern sensations, and connect them and

improve them, were a noble work, if we had no higher. And
if intellection and volition were but a higher species of internal

sensation than imagination, and the fantasy and memory are,

it might yet be a height that should set man specifically above

the brutes. And I am daily more and more persuaded, that

intellectual souls are essentially sensitive and more, and that

their sensation never ceaseth. 4. And still I say, that it is to

nature itself a thing unlikely, that the God of nature will long
continue a soul that hath formally or naturally an intellective

power, in a state in which it shall have no use of it. Let others

that will inquire whether it shall have a vehicle or none to act

in, and whether aerial, or igneous, and ethereal, and whether it

be really an intellectual sort of fire, as material as the solar fire,

whose (not compounding, but) inadequate-conceptus objectivi

are, an igneous substance, and formal virtue of life, sense, and

intellection, with other such puzzling doubts
;

it satisfieth me,
that God will not continue its noblest powers in vain

; and how

they shall be exercised, is known to him
;
and that God's word

tells us more than nature. And withal, life, intuition, and

love (or volition) are acts so natural to the soul, (as motion,

light and heat, quoad actum to fire) that I cannot conceive how
its separation should hinder them, but rather that its incorpo-
ration hindereth the two latter, by hiding objects, whatever be

said of abstractive knowledge and memory.
Sect, 33. VII. But the greatest difficulty to natural know-

ledge is, whether souls shall continue their individuation, or

rather fall into one common soul, or return so to God that gave

them, as to be no more divers (or many) individuals as now
;
as

extinguished candles are united to the illuminated air, or to the

sunbeams
;
but of this I have elsewhere said much for others ;

and for myself, I find I need but this : 1. That, as I said before,

either souls are partible substances or not ; if not partible, how
are they unible ? If many may be made one, by conjunction of

substances, then that one may (by God) be made many again
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by partition. Either all (or many) souls are now but one, (in-

dividuate only by matter, as many gulfs in the sea, or many
candles lighted by the sun,) or not ;

if they are not one now in

several bodies, what reason have we to think that they will be

one hereafter, any more than now ? Augustine [de Anim.) was

put on the question, 1 . Whether souls are one, and not many.

And that he utterly denieth. 2. Whether they are many, and

not one. And that it seemeth he could not digest. 3. Whe-
ther they were at once both one and many. Which he thought

would seem to some ridiculous, but he seemeth most to incline

to. And as God is the God of nature, so nature (even of the

devils themselves) dependeth on him, as I said, more than the

leaves of fruit do on the tree
;
and we are all his offspring, and

live, and move, and are in him. (Acts xvii.) But we are cer-

tain for all this, 1. That we are not God. 2. That we are

yet many individuals, and not all one soul, or man. If our

union should be as near as the leaves and fruit on the same

tree, yet those leaves and fruit are numerous, and individual

leaves and fruits, through parts of the tree. And were this

proved of our present or future state, it would not alter our

hopes or fears ; for as now, though we all live, move, and be in

God, (and, as some dream, are parts of a common soul,) yet it

is certain, that some are better and happier than others; some
wise and good ; and some foolish and evil ; some in pain and

misery ;
and some at ease, and in pleasure ;

and (as 1 said) it

is now no ease to the miserable, to be told that, radically, all

souls are one; no more will it be hereafter, nor can men rea-

sonably hope for, or fear such an union, as shall make their state

the same. We see in nature, (as I have elsewhere said,) that if

you graft many sorts of scions, (some sweet, some bitter, some

crabs,) on the same stock, they will be one tree, aad yet have

diversity of fruit. If souls be not unible, nor partible sub-

stances, there is no place for this doubt : if they be, they will

be still what they are, notwithstanding any such union with a

common soul. As a drop of water in the sea is a separable

part, and still itself; and as a crab upon the foresaid stock, or

tree. And the good or bad quality ceaseth not by any union

with others.

Sure we are, that all creatures are in God, by close depend-
ence, and yet that the good are good, and the bad are bad

;

and that God is good, and hath no evil
; and that when man is

tormented, or miserable, God suffereth nothing by it, (as the
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whole man doth, when but a tooth doth ache,) for he would not

hurt himself were he passive. Therefore, to dream of any such

cessation of our individuation by any union with a creature, as

shall make the good less good or happy, or the bad less bad

or miserable, is a groundless folly.

Sect. 34. Yet it is very probable, that there will be a nearer

union of holy souls with God and Christ, and one another, than

we can here conceive of : but this is so far from being to be

feared, that it is the highest of our hopes. 1. God himself

(though equally every where in his essence) doth operate very

variously on his creatures. On the wicked he operateth as the

first cause of nature, as his sun shineth on them. On some

he operateth by common grace : to some he givetli faith to

prepare them for the in-dwelling of his spirit. In believers he

dwelleth by love, and they in him
3 and if we may use such a

comparison, as Satan acteth on some only by suggestions, but

on others so despotically, as that it is called his possessing

them; so God's Spirit worketh on holy souls, so powerfully
and constantly, as is called his possessing them. And yet, on

Xhe huipan nature of Christ, the divine nature of the second per-
son hath such a further, extraordinary operation, as is justly

called a personal union
;
which is not by a more essential pre-

sence, (for that is everywhere,) but by a peculiar operation and

relation : and so holy souls being under a more felicitating oper-
ation of God, may well be said to have a nearer union with him

than now they have.

Sect. 35. 2. And I observe that (as is aforesaid) all things
have naturally a strong inclination to union and communion

with their like : evei y clod and stone inclineth to the earth :

water would go to water, air to air, fire to fire
;
birds and beasts

associate with their like: and the noblest natures are most

strongly thus inclined
;
and therefore I have natural reason to

think that it will be so with holy souls.

Sect. 36. 3. And 1 find, that the inordinate contraction of

man to himself, and to the interest of this individual person,

with the defect of love to all about us, according to every crea-

ture's goodness, and especially to God, the infinite good, whom
we should love above ourselves, is the very sum of all the pra-

vity of man. And all the injustice and injury to others
; and

all the neglect of good works in the world; and all our daily

terrors, and self-distracting, self-tormenting cares, and griefs,

and fears, proceed from this inordinate love and adhesion to
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ourselves ; therefore I have reason to think, that in our better

state, we shall perfectly love others as ourselves, and the selfish

love will turn into a common and a divine love, which must

be by our preferring the common, and the divine good and

interest.

Sect. 37. And I am so sensible of the power and plague of

selfishness, and how it now corrupteth, tempteth, and disquieteth

me, that when 1 feel any fears, lest individuation cease, and my
soul fall into one common soul, (as the stoics thought all souls

did at death,) 1 find great cause to suspect, that this ariseth

from the power of this corrupting selfishness ;
for reason seeth

no cause at all to fear it, were it so.

Sect. 3S. 4. For I find also, that the nature of love is to de-

sire as near a union as possible ; and the strongest love doth

strongliest desire it. Fervent lovers think they can scarce be

too much one : and love is our perfection, and therefore so is

union.

Sect. 39. 5. And I find, that when Christians had the first

and full pourings out of the Spirit, they had the ferventest love,

and the nearest union, and the least desire of propriety and

distance.

Sect 40. 6. And I find, that Christ's prayer for the felicity

of his disciples, is a prayer for their unity. (John xvii. 22, 23.)

And in this he placeth much of their perfection.

Sect. 41. 7. And I find also, that man is of a sociable nature,

and that all men find by experience, that conjunction in so-

cieties is needful for their safety, strength, and pleasure.

Sect. 42. 8. And I find, that my soul would fain be nearer

God, and that darkness and distance is my misery, and near

communion is it that would answer all the tendencies of my
soul

; why then, should I fear too near a union.

Sect. '43. I think it utterly improbable, that my soul should

become more nearly united to any creature than to God; (though
it be of the same kind with other souls, and infinitely below

God ;) for God is as near me, as I am to myself; I still depend
on him, as the effect upon its total, constant cause

;
and that

not as the fruit upon the tree, which borroweth all from the

earth, water, air, and fire, which it communicateth to its fruit;

but as a creature on its Creator, who hath no being but what it-

receiveth totally from God, by constant communication. Hence

Antonine, Seneca, and the rest of the stoics, thought that all

the world was God^ or one great animal, consisting of divine
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spirit and matter, as man of soul and body ; sometimes calling

the supposed soul of the world, God
;
and sometimes calling

the whole world, God
; but still meaning that the universe was

but one spirit and body united, and that we are all parts of God,
or of the body of God, or accidents, at least.

Sect. 44. And even the popish mystical divines, in their pre-
tensions to the highest perfection, say the same in sense

;
such

as Benedict. Anglus, in his Regula Perfectionis, (approved by

many doctors,) who placed much of his supereminent life in

our believing verily that there is nothing but God, as the beams

are to the sun, and as the heat is to the fire; (which really is it-

self ;) and so teachingus torestinall things as good, as beingno-

thing but God's essential will, which is himself (resolving even

our sins and imperfections accordingly into God, so that they
are God's, or none).

Sect. 45. And all these men have as fair a pretence for the

conceits of such an union with God now, as for such an union

after death: for their reason is, 1. That God being infinite,

there can be no more beings than his own
;

but God and the

smallest being distinct, would be more entity *than God alone;
but infinity can have no addition. 2. Because ens et bonum
convertuntur ; but God only is good.
And if we are, notwithstanding all this, distinct beings from God

now, we shall not be so advanced as to be deified, and of crea-

tures, or distinct beings, turned into a being infinitely above us.

If we be not parts of God now, we shall not be so then.

But if they could prove that we are so now, we should quickly

prove to them, 1. That then God hath material, divisible parts

(as the stoics thought). 2. And that we are no such parts
as are not distinct from one another

;
but some are tormented,

and some happy. And, 3. That (as is said) it will be no abate-

ment of the misery of the tormented, nor of the felicity of the

blessed, to tell them that they are all parts of God ; for, though
the manner of our union witR him, and dependence on him, be

past our comprehension ; yet that we are distinct arid dis-

tant from each other, and have each one a joy or misery of his

own, is past all doubt. Therefore, there is no union with God
to be feared by holy souls, but the utmost possible to be high-
liest desired.

Sect. 46. And if our union with God shall not cease our

individuation, or resolve us into a principle to be feared, we may
say also of our union with any common soul, or many : if we
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be unible, we are partible, and so have a distinct, though not a

divided substance, which will have its proper accidents. All

plants are parts of the earth, really united to it, and radicated

in it, and live, and are nourished by it
;
and yet a vine is a vine;

and an apple is an apple ;
and a rose is a rose

; and a nettle

is a nettle. And few men would be toiled horses, or toads,

if it were proved that they are animated by a common soul.

Sect. 47. But God letteth us see, that though the world be

one, yet he delighteth in a wonderful diversity, and multiplicity

of individuals. How various and numerous are they in the sea,

and on the land, and in the air. And are there none in the

other world? How come the stars therein to be so numerous,
which are of the same element ? And though, perhaps, Saturn,

or some other planets, or many stars, may send forth their ra-

diant effluvia, or parts, into the same air, which the sunbeams

seem totally to fill and illuminate, yet the rays of the sun, and

of other stars, are not the same, how near soever in the same

air.

Sect. 48; Were there now no more contraction by egoity, or

propriety among men, nor mine and thine did signify no more,
nor the distance were greater than that of the several drops of

water in the sea, or particks of light in the illuminated air, but

I had all my part in such a perfect unity and communion with

all others, and knew that all were as happy as I, so that there

were no divisions by cross interests or minds, but all were one,

certainly it would make my own comforts greater by far, than

they are now ? Are not an hundred candles set together and

united, as splendid a flame as if they were all set asunder ? So

one soul, one love, one joy would be.

Sect. 49. Object. But it is only the fomes that individuateth

lights : as when the same sun, by a burning glass, lighteth a

thousand candles, they are individuate only by the matter con-

tracting, being still all united parts of the same sunbeams.

And when they are extinct, they are nothing, or all one again.

Answ. They were, before they were extinct, both one and

many, none but fools think that extinction annihilateth them,

or any part of them
; they are after as much substance, and as

much solar fire, though diffused, and as much and no more one

than before, but not, indeed, many as before, but parts of one.

Nature hath made the equal diffused sunbeams to be to the

air and surface of the earth as the blood equally moving in the

body ; and our candles and fires seem to be like the same blood
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contracted in a bile or inflammation, which indeed is more felt

than the equally diffused blood, but it is as the pain of a disease;

and so when our fires go out, they are but like a healed, scat-

tered inflammation, and the same substance is more naturally
and equally diffused. And if the individuation of souls were

only by corporeal matter, and the union thus as great at their

departure, it would not diminish, if it did not too much increase,

their perfection and felicity ; for there would be no diminution

of any substance, or power, or activity, or perfection what-

soever.

Sect. 50. And this would confute their fond opinion, who
think that separated souls sleep in nudd poteritid, for want of an

organized body to operate in
;
for no doubt, but if all holy souls

were one, this world, either in heaven or earth, hath a common

body, enough for such a soul to operate in. Even those stoics

that think departed souls are one, do think that that one soul

hath a nobler operation than ours, in our narrow bodies, and that

when our souls cease animating this body, they have the nobler

and sweeter work, in part, of animating the whole world ; and

those that thought several orbs had their several souls, of

which the particular wights participated, said the like of sepa-
rated souls, as animating the bodies of their globes and orbs.

And though all these men trouble their heads with their own
vain imaginations, yet this much the nature of the matter tells

us, which is considerable, that whereas the utmost fear of the

infidel is, that souls departed lose their individuation or activity,

and are resolved into one common soul, or continue in a sleepy

potentiality, for want of a body to operate in, they do but con-

tradict themselves, seeing it is a notorious truth, 1. That if all

holy souls were one, no one would be a loser by the union, but

it would be a greater gain than we must hope for
; for a part of

one is as much and as noble, and as active a substance, as if it

were a separated person (and annihilation, or loss of specific

powers, is not to be rationally feared). 2. And that one soul

is now either self-subsisting without a body, or animateth a suit-

able body (as some ancients thought the angels stars). If that

one soul can act without a body, so may ours, wliether as parts

of it, or not ;
if that one soul animate a suitable body, ours,

were they united parts of it, would have part of that employ-
ment ;

so that hereby they confute themselves.

Sect. 51. Obj. But this would equalize the good and bad, or

VOL. XVI 11. T
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at least, those that were good in several degrees ;
and where

then were the reward and punishment?
Atisw. It would not equal them at all, any more than dis^

tinct personality would do : for, 1 . The souls of all holy persons

may be so united, as that the souls of the wicked shall have no

part in that union. Whether the souls of the wicked shall be

united in one sinful, miserable soul, or rather but in one sinful

society, or be greatlier separate, disunited, contrary to each

other, and militant, as part of their sin and misery, is nothing
to this case. 2. Yet natural and moral union must be differ-

enced. God is the root of nature to the worst, and however in

one sense it is said, that there is nothing in God but God, yet

it is true, that in him all live, and move, and have their being ;

but yet the wicked's in- being in God doth afford them no

sanctifying or beatifying communion with him, as experience

showeth us in this life
;
which yet holy souls have, as being

made capable recipients of it. As I said, different plants,

briars, and cedars, the stinking and the sweet, are implanted

parts (or accidents) of the same world or earth. 3. And the

godly themselves may have as different a share of happiness iit

one common soul, as they have now of holiness, and so as dif-

ferent rewards (even as roses and rosemary, and other herbs,

differ in the same garden, and several fruits in the same

orchard, or on the same tree). For if souls are unible, and so

partible substances, they have neither more nor less of sub-

stance or holiness for their union
;
and so will each have his proper

measure. As a tun of water cast into the sea will there still

be the same, and more than a spoonful cast into it.

Sect. 52. Obj. But spirits are not as bodies extensive and

quantitative, and so not partible or divisible, and therefore your

supposition is vain.

Answ. 1. My supposition is but the objectors': for if they
confess that spirits are substances, (as cannot with reason be

denied ;
for they that specify their operations by motion only,

yet suppose a pure proper substance to be the subject or thing

moved,) then when they talk of many souls becoming one, it

must be by conjunction and increase of the substance of that

one : or when they say, that they were always one, they will

confess withal that they now differ in number, as individuate in

the body. And who will say, that millions of millions are no
more than one of all those millions? Number is a sort of
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quantity; and all souls in the world are more than Cain's or

AbePs only ; onefeeleth not what another feeleth; one knoweth
not what another knoweth. And indeed, though souls have not

snch corporeal extension, as passive, gross, bodily matter hath,

yet, as they are more noble, they have a more noble sort of ex-

tension, quantity, or degrees, according to which all mankind

conceive of all the spiritual substance of the universe
; yea, all

the angels, or all the souls on earth, as being more, and having
more substance than one man's soul alone. 2. And the fathers,

for the most part, especially the Greeks, (yea, and the second

council of Nice,) thought that spirits created, had a purer sort

of material being, which Tertullian called a body; and doubt-

less, all created spirits have somewhat of passiveness ;
for they

do recipere velpati from the divine influx; only God is wholly

impassive. We are moved when we move, and acted when we
act

; and it is hard to conceive, that (when matter is commonly
called passive) that which is passive should have no sort of

matter in a large sense taken
;
and if it have any parts distin-

guishable, they are by God divisible. 3. But if the contrary
be supposed, that all souls are no more than one, and so that

there is no place for uniting or partition, there is no place then

for the objection of all souls becoming one, and of losing indi-

viduation, unless they mean by annihilation.

Sect. 53. But that God who (as is said) delighteth both in

the union, and yet in the wonderful multiplicity of creatures,

and will not make all stars to be only one
; though fire have a

most uniting or aggregative inclination, hath further given ex-

perimental notice that there is individuation in the other world

as well as here, even innumerable angels and ^devils, and not

one only : as apparitions and witches, and many other evidences

prove, of which more anon. So that, all things considered,

there is no reason to fear that the souls shall lose their indivi-

duation or activity, (though they change their manner of ac-

tion,) any more than their being or formal power : and so it

is naturally certain that they are immortal.

Sect. 54. And if holy souls are so far immortal, I need not

prove that they will be immortally happy ;
for their holiness

will infer it; and few will ever dream that it shall there go ill

with them that are good, and that the most just and holy God
will not use those well whom he maketh holy.

Sect. 1. II. That holy souls shall be hereafter happy, seem-

eth to be one of the common notices of nature planted in the

t2
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consciences of mankind ;
and it is therefore acknowledged by

the generaHty of the world that freely use their understandings.

Most, yea almost all the heathen nations at this day believe it,

besides the Mahometans
;
and it is the most barbarous cannibals

and Brazilians that do not, whose understandings have had the

least improvement, and who have rather an inconsiderate nesci-

ence of it, than a denying opposition. And though some phi-

losophers denied it, they were a small and contemned party :

and though many of the rest were somewhat dubious, it was

only a certainty which they professed to want, and not a pro-

bability or opinion that it was true; and both the vulgar and

the deep-studied men believed it, and those that questioned it

were the half-studied philosophers, who, not resting in the natu-

ral notice, nor yet reaching full intellectual evidence of it by

discourse, had found out matter of difficulty to puzzle them,
and came not to that degree of wisdom as would have resolved

them.

Sect. 2. And even among apostates from Christianity, most, or

many, still acknowledge the soul's immortality, and the felicity and

reward of holy souls, to be of the common notices, known by
nature to mankind. Julian was so much persuaded of it, that,

on that account, he exhorteth his priests and subjects to great

strictness and holiness of life, and to see that the Christians did

not exceed them : and, among us, the Lord Herbert de Veritate,

and many others that seem not to believe our supernatural reve-

lations of Christianity, do fully acknowledge it. Besides, those

philosophers wlio most opposed Christianity, as Porphyrins,

Maximus, Tyrius, and such others.

Sect. 3. And we find that this notice hath so deep a root in

nature, that few of those that study and labour themselves into

bestiality (or sadducism) are able to excuse the fears of future

misery, but conscience overcometh, or troubleth them much at

least, when they have done the worst they can against it. And
whence should all this be in man and not in beasts, if man had

no further reason of hopes and fears than they ? Are a few Sad-

ducees wiser by their forced or crude conceits, than all the world

that are taught by nature itself.

Sect. I. III. If the God of nature have made it every man's

certain duty to make it his chief care and work in this life, to

seek for happiness hereafter, then such a happiness there is for

them that truly seek it. But the antecedent is certain, as 1 have

elsewhere proved. Ergo^ &:c.
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Sect. 2. As to the antecedent. The world is made up of

three sorts of men, as to the belief of future retribution,

1. Such as take it for a certain truth 5
such are Christians, Ma-

hometans, and most heathens. 2. Such as take it for uncertain,

but most probable or likeliest to be true. 3. Such as take it for

uncertain, but rather think it untrue. For as none can be cer-

tain that it is false, which indeed is true, so I never yet met with

one that would say he was certain it was false : so that I need

not trouble you with the mention of any other party or opinion ;

but if any should say so, it is easy to prove that he speaketh

falsely of himself.

Sect. 3. And that it is the duty of all these, but especially

of the two former sorts, to make it their chief care and work
to seek their happiness in the life to come, is easily proved thus :

natural reason requireth every man to seek that which is best

for himself, with the greatest diligence ; but natural reason

saith that a probability or ppssibility of the future everlasting

happiness is better and more worthy to be sought, than any

thing attainable in this present life (which doth not suppose it).

Ergo, &c.

Sect. 4. The major is past doubt. Good and felicity being

necessarily desired by the will of man, that which is best, and

known so to be, must be most desired.

And the minor should be as far past doubt to men that use

not their sense against their reason. For, 1. In this life there

is nothing certain to be continued one hour. 2. It is certain

that all will quickly end, and that the longest life is short. 3. It

is certain that time and pleasure past are nothing, properly no-

thing ;
and so no better to us than if they had never been.

4. And it is certain that, while we possess them, they are poor,

unsatisfactory things, the pleasure of the flesh being no sweeter

to a man than to a beast, and the trouble that accompanieth it

much more. Beasts have not the cares, fears, and sorrows, upon

foresight, which man hath. They fear not death upon the fore-

knowledge of it, nor fear any misery after death, nor are put

upon any labour, sufferings, or trials, to obtain a future happi-

ness, or avoid a future misery. All which considered, he speak-
'

eth not by reason, who saith this vain, vexatious life is better

than the possibility or probability of the everlasting glory.

Sect. 5. Now, as to the consequence, or major, of the first

argument, it is evident of itself, from God's perfection, and the

nature of his works. God maketh it not man's natural duty
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to lay out his chief care and labour of all his life, on that which

is not, or to seek that which man was never made to attain :

for then, 1. All his duty should result from mere deceit and

falsehood, and God should govern all the world by a lie, which

cannot be his part who wanteth neither power, wisdom, nor love,

to rule them by truth and righteousness, and who hath printed

his image both on his laws and on his servants ; in which laws

lying is condemned, and the better any man is, the more he

hateth it ; and liars are loathed by all mankind. 2. And then

the better any man is, and the more he doth his duty, the more

deluded, erroneous, and miserable should he be. For he should

spend that care and labour of his life upon deceit, for that

which he shall never have, and so should lose his time and

labour : and he should deny his flesh those temporal pleasures

which bad men take, and suffer persecutions and injuries from

the wicked, and' all for nothing, and on mistake : and the more

wicked, or more unbelieving, any man is, the wiser and happier

should he be, as being in the right, when he denieth the life to

come, and all duty and labour in seeking it, or in avoiding future

punishment j
and while he taketh his utmost pleasure here, he

hath all that man was made for. . But all this is utterly unsuit-

able to God's perfection, and to his other works : for he maketh

nothing in vain, nor can he lie, much less will he make holiness

itself, and all that duty and work of life which reason itself

obligeth all men, to be not only vain but hurtful to them. But

of this argument I have been elsewhere larger.

Sect. 1. IV. Man differeth so much from brutes in the

knowledge of God, and of his future possibilities, that it proveth

that he differeth as much in his capacity and certain hopes.

I. As to the antecedent, man knoweth that there is a God by his

works. He knoweth that this God is our absolute Lord, our

niler, and our end. He knoweth that, naturally, we owe him

all our love and obedience. He knoweth that good men use not

to let their most faithful servants be losers by their fidelity; nor

do they use to set them to labour in vain. He knoweth that

man's soul is immortal, or, at least, that it is far more probable

that it is so
;
and therefore that it must accordingly be well or

ill for ever, and that thfs should be niost cared for. 2. And

why should God give him all this knowledge more than to the

brutes, if he were made for no more enjoyment than the brutes,

of what he knoweth. Every wise man maketh his work fit for

the use that he intendeth it to : and will not God ? So that the
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consequence also is proved from the divine perfection ; and if

God were not perfect, he were not God. The denial of a God,
therefore, is the result of the denial of man's future hopes.

Sect. 2. And, indeed, though it be but an analogical reason

that brutes have, those men seem to be in the right who place
the difference between man and brutes more in the objects, ten-

dency, and work of our reason/ than in our reason itself as such,

and so make animal religiosum to be more of his description

than animal rationale. About their own low concerns, a fox, a^

dog, yea, an ass, and a goose, have such actions as we know not

well how to ascribe to any thing below some kind of reasoning,
or a perception of the same importance. But they think not of

God, and his government, and laws, nor of obeying, trusting, or

loving him, nor of the hopes or fears of another life, nor of the

joyful prospect of it. These are that work that man was made

for, which is the chief difference from the brutes : and shall we
unman ourselves ?

Sect. 1. V» The justice of God, as governor of the world,
inferreth different rewards hereafter, as 1 have largely else-

where proved. 1. God is not only a mover of all that moveth,
but a moral ruler of man by laws, and judgment, and executions,
else there were no proper law of nature, which few are so unn£^-

tural as to deny ; and man should have no proper duty, but only
motion as he is moved. And then, how cometh a government

by laws to be set up undc_r God by men ? And then there were

no sin or fault in any ; for if there were no law and duty, but

only necessitated motion, all would be moved as the mover

pleased, and there could be no sin
;
and then there would be no

moral good, but forced or necessary motion. But all this is

most absurd
;
and experience telleth us that God doth defacto^

morally govern the world
;
and his right is unquestionable.

Sect. 2. And if God were not the ruler of the world, by law

and judgment, the world would have no universal laws, for there

is no man that is the universal ruler : and then kings and other

supreme powers would be utterly lawless and ungoverned, as

having none above them to give them laws, and so they would

be capable of no sin or fault, and of no punishment ;
which yet

neither their subjects' interest, nor their own consciences will

grant, or allow them thoroughly to believe.

Sect. 3. And if God be a ruler, he is just ;
or else he were

not perfect, nor so good, as he requireth princes and judges on

earth to be. An unjust ruler or judge is abominable to all man-
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kind. Righteousness is the great attribute of the universal

King.
Sect. 4. But how were he a righteous ruler, 1. If he drew all

men to obey him by deceit ? 2. If he obliged them to seek and

expect a felicity or reward which he will never give them? 3. If

he make man's duty his misery? 4. If he require him to labour

in vain? 5. If he suffer the wicked to prosecute his servants to

the death, and make duty costly, and give no after recompense?

6. If he let the most wicked on the earth pass unpunished, or

to escape as well hereafter as the best, and to live in greater

pleasure here ? The objections fetched from the intrinsical good
of duty I have elsewhere answered.

Sect. I. VI. But God hath not left us to the light of mere

nature, as being too dark for men so blind as we. The gospel

revelation is the clear foundation of our faith and hopes. Christ

hath brought life and immortality to light. One from heaven

that is greater than an angel was sent to tell us what is there,

and which is the way to secure our hopes. He hath risen, and

conquered death, and entered before as our captain and fore-

runner into the everlasting habitations. And he hath all power
in heaven and earth, and all judgment is committed to him,

that he might give eternal life to his elect. He hath frequently

and expressly promised it them, that they shall live because he

liveth, and shall not perish but have everlasting life. (Matt,

xxviii. 18
;
John v. 22, xvii. 2, xii. 26, iii. 16

;
Rom. viii. 35—

38.) And how fully he hath proved and sealed the truth of his

word and office to us, I have so largely opened in my
^ Reasons

of the Christian Religion,' and ' Unreasonableness of Infidelity,'

and in my
' Life of Faith,' &c. ;

and since, in my
' Household

Catechising,' that I will not here repeat it.

Sect. 2. And as all his word is full of promises of our future

glory at the resurrection, so we are not without assurance that

at death the departing soul doth enter upon a state of joy and

blessedness.
"
They that died to (or in) the flesh according to

men, do live in the Spirit according to God.** (1 Pet. iv, 6.)

For,

1. He expressly promised the penitent, crucified thief,
" This

day shaltthou be with me in paradise." (Luke xxiii. 43.)

2. He gave us the narrative or parable of the damned sensu-

alist, and of Lazarus, (Luke xvi.,) to instruct us, and not to

deceive us.

3. He tells the Sadducees that God is not the God of the dead
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(as his subjects and beneficiaries) but of the living. (Matt.

xxii. 32.)

4. Enoch and Elias were taken up to heaven, and Moses

that died, appeared with Elias on the mount. (Matt, xvii,)

5. He tellethus, (Luke xii. 4,) that they that kill the body,
are not able to kill the soul. Indeed, if the soul were not

immortal, the resurrection were impossible. It might be a new

creation of another soul, but not a resurrection of the same,

if the same be annihilated. It is certain that the Jews believed

the immortality of the soul, in that they believed the resurrec-

tion and future life of the same man.

6. And Christ's own soul was commended into his Father's

hands, (Luke xxiii. 46,) and was in paradise, when his body
was in the grave, to show us what shall become of ours.

'

7. And he hath promised, that where he is, there shall his

servants be also. (John xii. 26.) And that the life here begun
in us is eternal life, and that he that believeth in him shall not

die, but shall live by him, as he liveth by the Father, for he

dwelleth in God, and God in him, and in Christ, and Christ in

him. (John xvii. 3, and vi. 54, and iii. 16, 36, and vi. 47, 50,

56, 57 ; 1 John iv. 12, 13
;
Luke xvii. 21 ; Rom. xiv. 17.)

8. And accordingly, Stephen that saw heaven opened, prayed
the Lord Jesus to receive his Spirit. (Acts vii. 55, 59.)

9. And we are come to Mount Sion, &c., to an innumerable

company of angels, and to the spirits of the just made perfect.

(Heb. xii. 22, 23.)

10. And Paul here desireth to depart and be with Christ as

far better. And to be absent from the body, and be present
with the Lord. (2 Cor. v. 8.)

1 1 . And the dead that die in the Lord are blessed, from

henceforth, that they may rest from their labours, and their

works follow them.

12. And if the disobedient spirits be in prison, and the cities

of Sodom and Gomorrah suffer the vengeance of eternal fire,

(1 Pet. iii. 19; Jude 7,) then the just have eternal life. And
if the Jews had not thought the soul immortal, Saul had not de-

sired the witch to call up Samuel to speak with him. The rest

I now pass by. We have many great and precious promises on

which a departed soul may trust.

13. And (Luke xvi. 9) Christ expressly saith, that when we

fail, (that is, must leave this world,) we shall be received into

the everlasting habitations.
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Sect. 1 . VII. And it is not nothing to encourage us to hope
in him that hath made all these promises, when we find how
he heareth prayers in this life, and thereby assureth his servants

that he is their true and faithful Saviour. We are apt in our

distress to cry loud for mercy and deliverances, and when

human help faileth, to promise God, that if he now will save us,

we will thankfully acknowledge it his work, and yet when we

are delivered, to return not only to security, but to ingratitude,

and think that our deliverance came but in the course of

common providence, and not indeed as an answer to our

prayers. And therefore God in mercy reneweth both our dis-

tresses and our deliverances, that what once or twice will not

convince us of, many and great deliverances may. This is my
own case. Oh, how oft have I cried to him when men and means

were nothing, and when no help in second causes did appear,

and how oft, and suddenly, and mercifully hath he delivered

me 1 What sudden ease, what removal of long afflictions have

I had ! such extraordinary changes, and beyond my own and

others' expectations, when many plain- hearted, upright Christ-^

ians have, by fasting and prayer, sought God on my behalf, a$

have over and over convinced me of special providence, and

that God is indeed a hearer of prayers. And wonders I have

seen done for others also, upon such prayers, more than for

myself, yea, and wonders for the church and public societies.

Though I and others are too like those Israelites, (Psalm Ixxviii.,)

who cried to God in their troubles, and he oft delivered them

out of their distress, but they quickly forgot his mercies, and

their convictions, purposes, and promises, when they should have

praised the Lord for his goodness, and declared his works with

thanksgiving to the sons of men.

And what were all these answers and mercies but the fruits

of Christ's power, fidelity, and love, the fulfil lings of his pro-

mises, and the earnest of the greater blessings of immortality,

which the same promises give me title to.

I know that no promise of hearing prayer setteth up our

wills in absoluteness, or above God's, as if every will of ours

must be fulfilled if we do but put it into a fervent or confident

prayer; but if we ask any thing through Christ, according tp

his will, expressed in his promise, he will hear us. If a sinful

love of this present life, or of ease, or wealth, or honour, should

cause me to pray to God against death, or against all sickness,

want, reproach, or other trials, as if I must live here in pros-
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perity for ever If I ask it, this sinful desire and expectation is

not the work of faith, but of presumption. What if God will

not abate me my last, or daily pains ? What if he will continue

my life no longer, whoever pray for it, and how earnestly soever ?

Shall I therefore forget how oft he hath heard prayers for me ?

and how wonderfully he hath helped both me and others ? My
faith hath oft been helped by such experiences, and shall I

forget them ? or question them without cause at last ?

Sect. 1. VIII. And it is a subordinate help to my belief of

immortality with Christ, to find so much evidence that angels
have friendly communion with us here, and therefore we shall

have communion with them hereafter. (Psalm xxxiv. 7, and

xci. 11, 12; Luke xv. 10; 1 Cor. xi. 10; Heb. i. 14, and xii.

22, and xiii. 2 ;
Matt, xviii. 10, and xxv. 31, and xiii. 39, 49 ;

Acts V. 19, and viii. 26, and xii. 7, 23.) They have charge of

us, and pitch their tents about us
; they bear us up ; they re»

joice at our repentance; they are the regardful witnesses of our

behaviour ; they are ministering spirits for our good ; they are

our angels beholding the face of our heavenly Father. They
will come with Christ in glorious attendance at the great and

joyful day, and, as his executioners, they will separate the just

from the unjust.

And it is not only the testimony of Scripture by which we
know their communion with us, but also some degree of expe*
rience. Not only of old did they appear to the faithful as mes-

sengers from God, but of late times there have been testimonies

of their ministration for us. Of which see Zanchy de Angelis,

and Mr. J. Ambrose, of our communion with angels. Many a

mercy doth God give us by their ministry, and they that are now
so friendly to us, and suitable to our communion and help, and

make up one society with us, do hereby greatly encourage us

to hope that we are made for the same region, work, and com-

pany with these our blessed, loving friends. They were once

in a life of trial, it seems, as we are now, though not on earth.

(Jude 6
;

2 Pet. ii. 4.) And they that overcame and are con-

firmed rejoice in our victory and confirmation. It is not an

uninhabited world which is above us, nor such as is beyond our

capacity and hope. We are come to an innumerable company
of angels, and to the spirits of the perfected just, who together
have discreet quantity, or numerical difference, notwithstanding
their happy union and communion.

Sec. 1. JX. And Satan himself, though unwillingly, hatl;
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many ways helped my belief of our immortality and future hopes.
1. 1 have had many convincing proofs of witches, the contracts

they have made with devils, and the power which they have re-

ceived from them.* Beside the volumes of Remigius and BodiUy
and the Mallei Maleficorum, Danceus, and others, we had many
score of them detected, and many executed in one year in

Suffolk and Essex, f about 1644. And I have at this present a

flint-stone, which was one of about 160, which was voided by
the urinary passage, by a bewitched child in Evesham, yet

living, some of near an ounce weight, which was fully proved,
the witch executed, and the child, upon her imprisonment,
freed. To pass by many others.

Sect. 2. 2. And 1 have had convincing testimony of apparitions,
besides that famous one, the devil of Mascon, and that in the

shape of lieutenant-colonel Bowen, in Wales, mentioned else-

where, and besides many;}; testimonies of haunted houses, (how-
ever many, or most such reports, are but deceits).

Sect. 3. From both these I gather, 1. That there are indivi-

dual inhabitants of the invisible world, and that spirits have their

numerical differences, whatever unity is among them, and

therefore we have reason to judge the same of separated souls.

2. That our souls are designed to future happiness or misery,
which is implied in the foresaid contracts and endeavours of

devils for our ruin. 3. That faith and holiness are the way of

life, and unbelief and sin the way to misery, which also is in

these implied.
Sect. 4. 3. And 1 have both read, and partly seen, convincing

evidence, that there is such an exercise of diabolical power as

we commonly call possession. Whether all, or most madmen
are under such a power, as some think, I determine not, but

that some are under it is evident. The motions of the body,
which 1 have seen, seem beyond man's natural power. The

telling of secrets and things absent, the speaking of languages
never learned, the vomiting of nails, glass, hairs, &c., and other

such effects, which the most learned, sober, impartial physicians

profess to have seen, are credible testimonies.

Sect. 5. 4. And I have felt, and heard, and known from

others, of such sorts of temptations, as show themselves to be

* Of this see the second edition, by Dr. More, of Mr. Glanvil's book of

apparitions called jltheismus Triumphotus.

t For the truth of this read Mr. Fairciough's life.

J See what I have said of particular testimonies in my ' Saint's Rest,' and
* Unreasonableness of Infidelity.'
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the acts of malicious spirits, enemies to mankind. The advan-

tages that Satan taketh of a corrupted fancy, which hath once

taken in such an image as may be his matter to work upon, is

very remarkable. 1 have known a worthy, learned, pious per-

son, who from his youth to old age, upon such an advantage,
hath been so tempted, with pleasure, to torment himself, even

his own flesh, as that for many years together, in a partial me-

lancholy, at divers fits he was not able (though conscience also

tormented him for it) to forbear. Many, by an immodest look

or touch, have given Satan such a power upon their fancies, as

no reason, conscience, or resolution could of a long time over-

come. Few men, I think, that observe themselves, have not

at some time had experience of such inward temptations, as show
that the author of them is an invincible enemy. All which tells

us, I. That there are individual spirits. 2. Yea, devils that

seek man's misery. 3. And that by the way of sin, and conse-

quently that a future happiness or misery must be expected by
us all.

Sect. 1. X. But the great and sure prognostics of our immortal

happiness, is from the renewing operations of the Spirit of ho-

liness on the soul. 1. That such a renewing work there is, all

true believers in some measure feel, 2. And that it is the

earnest of heaven, is proved thus.

Sect. 2. 1. If it be a change of greatest benefit to man.

2. And if heaven be the very sum and end of it. 3. And if it

overcome all fleshly, worldly opposition. 4. And can be wrought

by none but God. 5. And was before promised by Jesus

Christ to all sound believers. 6. And is universally wrought in

them all, either only, or eminently above all others. 7. And
was promised them as a pledge and earnest of glory ; then it

can be no less than such a pledge and earnest ; but the former

are all true, &;c.

Sect. 3. 1 . That the change is of grand importance unto man,

appeareth in that it is the renovation of his mind, and will, and

life. It repaireth his depraved faculties, it causeth man to live

as man, who is degenerated to a life too like to brutes. By
God's permitting many to live in blindness, wickedness, and

confusion, and to be tormenters of tliemselves and one another,

bv temi)tations, injuries, wars, and cruelty, we the fuller see

what it is that grace doth save men from, and wliat a difl^er-

ence it maketh in the world. Those that have lived unholy in

their youth, do easily find the ditference in themselves when
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they are renewed. But to them that have been piously inclined

from their childhood, it is harder to discern the difference, unless

they mark the case of others. If man be worth any thing, it is for

the use that his faculties were made, and if he be not good for

the knowledge, love, and service of his Creator, what is he good
for ? And certainly the generality of ungodly worldlings are

undisposed to all such works as this, till the Spirit of Christ

effectually change them. Men are slaves to sin till Christ thus

make them free. (John viii. 32, 33, 36 ; Rom. vi. 18; Acts

xxvi, 18
;
Rom. viii. 2.) But where the Spirit of the Lord is,

there is liberty. (2 Cor. iii. 17.) If the divine nature and

image, and the love of God shed abroad on the heart, be not

our excellency, health, and beauty, what is ? And that which is

born of the flesh, is flesh, but that which is born of the Spirit is

spirit. (John iii. 6.) Without Christ and his Spirit, we can

do nothing. Our dead notions and reason, when we see the

truth, have not power to overcome temptations, nor to raise up
man's soul to its original and end, nor to possess us with the love

and joyful hopes of future blessedness. It were better for us to

have no souls, than that those souls should be void of the Spirit

of God.

Sect. 4. 2. And that heaven is the sum and end of all the

Spirit's operations, appeareth in all that are truly conscious of

them in themselves, and to them and others by all God's pre-

cepts, which the Spirit causeth us to obey, and the doctrine

which it causeth us to believe, and by the description of all

God's graces which he worketh in us. What is our knowledge
and faith, but our knowledge and belief of heaven, as consisting
in the glory and love of God there manifested, and as purchased

by Christ, and given by his covenant ? What is our hope but

the hope of glory. (See Heb. xi. 1, and throughout; 1 Pet. i.

3,21; Heb. vi.* 11, 18, 19, and iii. 6; Tit. ii. 13, and iii. 7;
Col. i. 5, 23, 27.) And through the Spirit, we wait for all this

hope. (Gal. v. 5.) What is our love but a desire of commu-
nion with the blessed God initially here, and perfectly hereafter ?

As the sum of Christ's gospel was,
" Take up the cross, forsake

all here, and follow me, and thou shalt have a reward in heaven."

(Luke xiv. 26, 33, and xviii. 22, 23.) And the consolation of

his gospel is,
"

Rejoice, and be exceeding glad, for great is your
reward in heaven.'* (Matt. v. 1 1, 12.) So the same is the sum
of his Spirit's operations, for what he teacheth and command-
eth that he worketh. For he worketh by that word, and the
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impress must be like the signet, what arm soever set it on.

He sendeth not his Spirit to make men craftier than others for

this world, but to make them wiser for salvation, and to make
them more heavenly and holy. For the children of this world

are wiser in their generation than the children of light. Heaven-

linessis the Spirit's special work.

Sect. 5. 3. And in working this it conquereth the inward

undisposedness and averseness of a fleshly, worldly mind and

will, and the customs of a carnal life
;
and the outward temp-

tations of Satan, and all the allurements of the world. Christ

first overcame the world, and teacheth and causeth us to over-

come it ; even its flatteries and its frowns : our faith is our vic-

tory. Whether this victory be easy, and any honour to the

Spirit of Christ, let our experience of the wickedness of the un-

godly world, and of our own weakness, and of our falls when
the Spirit of God forsaketh us, be our informer.

Sect. 6. 4. And that none but God can do this work on the

soul of man, both the knowledge of causes and experience

prove. The most learned, wise, and holy teachers cannot (as

they confess and show) ;
the wisest and most loving parents

cannot, and therefore must pray to him that can
;
the greatest

princes cannot; evil angels neither can nor will. What good

angels can do on the heart we know not ;
but we know that

they do nothing, but as the obedient ministers of God. And

(though we have some power on ourselves, yet) that we our-

selves cannot do it : that we cannot quicken, illuminate, or

sanctify ourselves, and that we have nothing but what we have

received, conscience and experience fully tell us.

Sect. 7. 5. And that Christ promised this Spirit in a special

measure to all true believers, that it should be in them his ad-

vocate, agent, seal, and mark, is yet visible in the gospel ; yea,
and in the former prophets. (Isa. xliv. 34

; Ezek. xxxvi. 26, and

xxxvii. 14
;
Joel ii. 28, 29 ;

Ezek. xi. 19, andxviii. 31 ; Eph. i.

13
;
John iii. 5, and iv. 23, 24, and vi. 63, and vii. 39 ; John i.

33, and xiv. 16, 26; Acts i. 5, 8; John xv. 26, and xvi. 7— 9,

&c.) indeed the Spirit here, and heaven hereafter, are the

chief of all the promises of Christ.

Sect. 8. 6. And that this Spirit is given (not to hypocrites
that abuse Christ, and do not seriously believe him, nor to mere

pretending, nominal Christians, but) to all that sincerely believe

the gospel, is evident not only to themselves in certainty, (if

they are in a condition to know themselves,) but to others in
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part by the effects : they have other ends, other affections,

other lives, than the rest of mankind have
; though their hea-

venly nature and design be the less discerned and honoured in

the world, because their chiefest difference is out of the sight of

man, in the heart, and in their secret actions, and because their

imperfections blemish them, and because the malignant world

is by strangeness and enmity an incompetent judge, yet it is

discernible to others, that they live upon the hopes of a better

life, and their heavenly interest is it that over-ruleth all the ad-

verse interests of this world, and that in order thereunto they

live under the conduct of divine authority, and that God's will

is highest and most prevalent with them, and that to obey and

please him as far as they know it is the greatest business of

their lives, though ignorance and adverse flesh do make their

holiness and obedience imperfect. The universal noise and op-

position of the world against them, do show that men discern

a very great difference, which error, and cross interests, and car-

nal inclinations, render displeasing to those who find them con-

demned by their heavenly designs and conversations.

Sect. 9. But whether others discern it, or deny it, or detest

it, the true believer is conscious of it in himself: even when he

groaneth to be better, to believe, and trust, and love God more,

and to have more of the heavenly life and comforts, those very

desires signify another appetite and mind, than worldlings have;

and even when his frailties and weaknesses make him doubt of

his own sincerity, he would not change his governor, rule, or

hopes, for all that the world can offer him. He hath the wit-

ness in himself, that there is in believers a sanctifying Spirit,

calling up their minds to God and glory, and warring victori-

ously against the fiesh; (1 John v. 9— 11
;

Gal. v. 17i Rom.

vii.j Phil. iii. 7— 15 ;) so that to will is present with

them; and they love and delight in a holy conformity to their

rule, and it is never so well and pleasant with them, as when

thev can trust and love God most
;
and in their worst and weak-

est condition, they would fain be perfect. This Spirit, and its

renewing work, so greatly different from the temper and desires

of worldly men, is given by Christ to all sound believers.

Sect. 10. It is true, that some that know not of an incarnate

Saviour, have much in them that is very laudable
;
whether it be

real saving holiness, and whether Abraham were erroneous in

thinking that even the Sodoms of the world were likely to have

had fifty righteous persons in them, I am not now to inquire :
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but It is sure, 1. That the world had really a Saviour, about

four thousand years before Christ's incarnation ;
even the God

of pardoning mercy, who promised and undertook what after

was performed, and shall be to the end. 2. And that the Spi-
rit of this Saviour did sanctify God's elect from the beginning;
and gave them the same holy and heavenly dispositions (in

some degree) before Christ's incarnation, as is given since ; yea,
it is called

" The Spirit of Christ," which was before given.

(I Pet. i. 1 1, 3.) That this Spirit was then given to more than

the Jews. 4. That Christ hath put that part of the world that

hear not of his incarnation into no worse a condition than he

found them in : that as the Jews' covenant of peculiarity was no

repeal of the universal law of grace, made by God with fallen

mankind, in Adam and Noah; so the covenant of grace of the

second edition, made with Christ's peculiar people, is no repeal
of the foresaid law in the first edition,, to them that hear not of

the second. 5. That all that wisdom and goodness, that is in

any without the christian church, is the work of the Spirit of

the Redeemer ; as the light which goeth before sun-rising, and

after sun-setting, and in a cloudy day, is of the same sun which

others see, even to them that see not the sun itself. 6. That

the liker any without the church are to the sanctified believers,

the better they are, and the more unlike the worse ; so that all

these six things being undeniable, it appeareth, that it is the

same Spirit of Christ, which now giveth all men what real good-
ness is any where to be found. But it is notorious that no part
of the world is, in heavenliness and virtue, comparable to true

and serious Christians.

Sect. 11. 7. And let it be added, that Christ, (Eph. i. 14;
2 Cor. i. 22, and v. 5. ;

Rom. viii. 23
; 2 Tim. ii. 19

; Eph. i.

13, and iv. 30; 1 John v. 9, 10; Heb. x. 15,) who promised
the greatest measures of the Spirit, (which he accordingly hath

given,) did expressly promise this, as a means and pledge, first-

fruits, and earnest, of the heavenly glory : and, therefore, it is a

certain proof, that such a glory we shall have. He that can and

doth give us a spiritual change or renovation, which in its na-

ture and tendency is heavenly, and sets our hopes and hearts

on heaven, and tunieth the endeavours of our lives to the seek-

ing of a future blessedness, and told us, before-hand, that he

would give us this preparatory grace, as the earnest of that fe-

licity, may well be trusted to perform his word in our actual

glorification.

VOL. XVIH. U •
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Sect. 12. And now, O weak and fearful soul ! why shouldest

thou draw back, as if the case were yet left doubtful ? Is not

thy foundation firm? Is not the way of life, through the

valley of death, made safe by him that conquereth death ? Art

thou not yet delivered from the bondage of thy fears, when the

gaoler and executioner, who had the power of death, hath, by

Christ, been put out of his power, as to thee ? Is not all this

evidence true and sure? Hast thou not the witness in thyself?

Hast thou not found the motions, the effectual operations, the

renewing changes, of this spirit in thee, long ago ? And is he

not still the agent and witness of Christ, residing and operating

in thee ? Whence else are thy groanings after God; thy

desires to be nearer to his glory; to know him better; to

love him more ? Whence came all the pleasure thou hast had

in his sacred truth, and ways, and service ? Who else over-

came thy folly, and pride, and vain desires, so far as they are

overcome ? Who made it thy choice to sit at the feet of Christ,

and hear his word, as the better part, and to despise the

honours and preferments of the world, and to account them all

as dung and dross ? Who breathed in thee all those requests

that thou hast sent up to God ? Overvalue not corrupted na-

ture, it bringeth not forth such fruits as these : if thou doubt of

that, remember what thou wast in the hour of temptation, even

of poor and weak temptations. And how small a matter hath

drawn thee to sin, when God did but leave thee to thyself.

Forget not the days of youthful vanity : overlook not the case

of the miserable world, even of thy sinful neighbours, who, in

the midst of hght still live in darkness, and hear not the loudest

calls of God: look about on thousands that, in the same land,

and under the same teaching, and after the greatest judgments
and deliverance, run on to all excess of riot, and, as past feel -

ing, as greedily vicious and unclean. Is it no work of Christ's

Spirit that hath made thee to differ ? Thou hast nothing to

boast of, and much to be humbled for; but thou hast also much

to be thankful for. Thy holy desires are, alas ! too weak
;
but

they are holy : thy love hath been too cold; but it is holiness,

and the most holy God, that thou hast loved. Thy hopes in

God have been too low; but it is God thou hast hoped in, and

his love and glory that thou hast hoped for. Thy prayers have

been too dull and interrupted; but it is holiness and heaven

that thou hast most prayed for. Thy labours and endeavours

have been too slothful; but it is God, and glory, and the good
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of mankind, that thou hast laboured for. Though thy motion

were too weak and slow, it hath been Godward ; and, therefore,
it was from God. O bless the Lord, that hath not only given
thee a word that beareth the image of God, and is sealed by
uncontrolled miracles, to be the matter of thy belief, but hath

also fulfilled his promises so oft and notably to thee, in the

answer of prayers, and in great and convincing deliverances of

thyself and many others ; and hath, by wonders, oft assisted thy
faith ! Bless that God of light and love, who, besides the uni-

versal attestation of his word, long ago given to all the church,

hath given thee the internal seal, the nearer in-dwelling attesta-

tion, the effects of power, light, and love, imprinted on thy na-

ture, mind, and will, the witness in thyself, that the word of

God is not a human dream, or lifeless thing ; that by regenera-
tion hath been here preparing thee for the light of glory, as by

generation he prepared thee to see this light, and converse with

men. And wilt thou yet doubt and fear against all this evi-

dence, experience, and foretaste ?

Sect. 13. I think it not needless labour to confirm my soul

in the full persuasion of the truth of its own immortal nature,

and of a future life of joy or misery to mankind, and of the

certain truth of the christian faith; the being of God, and his

perfection, hath so great evidence, that I find no great tempta-
tion to doubt of it, any more than whether there be an earth,

or a sun
;
and the atheist seemeth to me to be in that no better

than mad. The christian verity is known only by supernatural
revelation

;
but by such revelation it is so attested externally to

the world, and internally to holy souls, as maketh faith the

ruling, victorious, consolatory principle, by which we must live,

and not by sight ; but the soul's immortality and reward here-

after is of a middle nature, viz., of natural revelation, but in-

comparably less clear than the being of a God ; and therefore,

by the addition of evangelical (supernatural) revelation, is made

to us much more clear and sure. And J find among the in-

fidels of this age, that most who deny the christian verity, do

almost as much deny or question the retribution of a future

life. And they that are fully satisfied of this, do find Chris-

tianity so excellently congruous to it, as greatly facilitateth the

work of faith. Therefore, I think, that there is scarce any

verity more needful to be thoroughly digested into a full assur-

ance, than this of the soul's immortality, and hope of future

happiness.
u2
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Sect. 14. And when I consider the great unlikeness of men's

hearts and lives to such a beHef, as we all profess, I cannot but

fear, that not only the ungodly, but most that truly hope for

glory, have a far weaker belief (in habit and act) of the soul's

immortality, and the truth of the gospel, than they seem to take

notice of in themselves. Can I be certain, or fully persuaded,

(in habit and act) of the future rewards and punishments of

souls, and that we shall be all shortly judged, as we have lived

here, and yet not despise all the vanities of this world, and set

my heart, with resolution and diligence, to the preparation

which must be made by a holy, heavenly, fruitful life, as one

whose soul is taken up with the hopes and fears of things of

such unspeakable importance. Who could stand dallying, as

most men do, at the door of eternity, that did verily believe his

immortal soul must be shortly there? Though such an one had

no certainty of his own particular title to salvation, the cer-

tainty of such a grand concernment (that joy or misery is at

hand) would surely awaken him to try, cry, or search ; to beg,

to strive, to watch, to spare no care, or cost, or labour, to make

all sure in a matter of such weight; it could not be but he

would do it with speed, and do it with a full resolved soul, and

do it with earnest zeal and diligence. What man, that once

saw the things which we hear of, even heaven and hell, would

not afterwards, (at least in deep regard and seriousness,) ex-

ceed the most resolved believer that you know. One would

think, in reason, it should be so thought : I confess a wicked

heart is very senseless.

Sect. 15. I do confess, that there is much weakness of the

belief of things unseen, where yet there is sincerity ;
but surely

there will be some proportion between^our belief and its effects.

And where there is little regard, or fear, or hopes, or sorrow, or

joy, or resolved diligence, for the world to come, I must think

that there is (in act at least) but little belief of it, and that such

persons little know themselves, how much they secretly doubt,

whether it be true. I know that most complain, almost alt©-

gether, of the uncertainty of their title to salvation, and little

of their uncertainty of a heaven and hell ; but were they more

certain of this, and truly persuaded of it at the heart, it would

do more to bring them to that serious, resolved faithfulness in

religion, which would help them more easily to be sure of their

sincerity, than long examinations, and many, marks talked of,

without this, will do.
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Sect. 16. And I confess, that the great wisdom of God hath

not thought meet, that in the body we should have as clear, and

sensible, and lively apprehensions of heaven and hell, as sight

would cause. For that would be to haye too much of heaven

or hell on earth ;
for the gust would follow the perception, and

so full a sense would be some sort of a possession, which we are

not fit for in this world. And, therefore, it must be a darker

revelation than sight would be^ that it may be a lower per-

ception, lest this world and the next should be confounded; and

faith and reason should be put out of office, and not duly tried,

exercised, and fitted for reward; but yet faith is faith, and

knowledge is knowledge ; and he that verily believeth such great,

transcendent things, though he see them not, will have some

proportionable affections and endeavours.

Sect. 17. I confess also, that man's soul, in flesh, is not fit to

bear so deep a sense of heaven and hell as sight would cause ;

because it here operateth on and with the body, and according
to its capacity, which cannot bear so deep a sense without dis-

traction, by screwing up the organs too high, till they break,
and so overdoing, would undo all; but yet there is an overruling

seriousness, which a certain belief of future things must needs

bring the soul to, that truly hath it: and he that is careful and
serious for this world, and looketh after a better, but with a

slight, unwilling, half-regard, and, in the second place, must

give me leave to think, that he believeth but as he liveth, and

that his doubting, or unbelief, of the reality of a heaven and

hell, is greater than his belief.

Sect. 18. O, then, for what should my soul more pray, than

for a clearer, and stronger faith ? I believe. Lord, help my un-

belief ! I have many a thousand times groaned to thee under

the burden of this remnant of darkness and unbelief; I have

many a thousand times thought of the evidences of the chris-

tian verity, and of the great necessity of a lively, powerful,
active faith: I have begged it; I have cried to thee night and

day. Lord increase my faith ! I have written and spoken that

to others which might be most useful to myself, to raise the

apprehensions of faith yet higher, and make them liker those

of sense
; but yet, yet Lord, how dark is this world ! What a

dungeon is this flesh ! How little clearer is my sight, and
little quicker are my perceptions, of unseen things, than long

ago ! Am I at the highest that man on earth can reach, and
that when 1 am so dark and low ? Is there no growth of these
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apprehensions more to be expected ? Doth the soul cease its

increase in vigorous perception, when the body ceaseth its in-

crease, or vigour, of sensation ? Must I sit down in so low a

measure, while 1 am drawing nearer to the things believed;

and am almost there, where belief must pass into sight and

love ? Or must I take up with the passive silence and inac-

tivity? which some friars persuade us is nearer to perfection 5

and, under pretence of annihilation and receptivity, let niy

sluggish heart alone, and say, that in this neglect I Wait for thy

operations? O let not a soul, that is driven from this world,

and weary of vanity, and can think of little else but immortality,

that seeks and cries both night and day for the heavenly light,

and fain would have some foretaste of glory, and some more of

the first-fruits of the promised joys, let not such a soul either

long, or cry, or strive in vain ! Punish not my former grieving

of thy Spirit, by deserting a soul that crieth for thy grace, so

near its great and inconceivable change. Let me not languish

in vain desires, at the door of hope; nor pass with doubtful

thoughts and fears, from this vale of misery. Which should be

the season of triumphant faith, and hope, and joy, if not when

I am entering on the world of joy ? O thou that hast left us so

many consolatory words of promise, that our joy may be full ;

send, oh ! send, the promised Comforter, without whose ap-

proaches and heavenly beams, when all is said, and a thousand

thoughts and strivings have been assayed, it will still be night

and winter with the soul.

Sect. 19. But have I not expected more particular and more

sensitive conceptions of heaven, and the state of blessed souls,

than I should have done, and remained less satisfied, because

1 expected such distinct perceptions to my satisfaction, which

God doth not ordinarily give to souls in flesh ? I fear it hath

been too much so
;
a distrust of God, and a distrustful desire to

know much (good and evil) for ourselves, as necessary to our

quiet and satisfaction, was that sin which hath deeply corrupted
man's nature, and is more of our common pravity, than is

commonly observed
; I find that this distrust of God, and my

Redeemer, hath had too great a hand in my desires of a dis-

tincter and more sensible knowledge. I know that I should

implicitly, and absolutely, and quietly, trust my soul into my
Redeemer's hands; (of which I must speak more anon;) and it

is not only for the body, but also for the soul, that a distrustful

care is our great sin and misery. But yet we must desire that
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our knowledge and belief may be as distinct and particular as

God's revelations are; and we can love no further than we know;
and the more we know of God and glory, the more we shall love,

desire, and trust him. It is a known, and not merely an un-

known God and happiness, that the soul doth joyfully desire
;

and if I may not be ambitious of too sensible and distinct per-

ceptions here, of the things unseen ; yet must I desire and beg
the most fervent and sensible love to them that I am capable
of. I am willing (in part) to take up with that unavoidable

ignorance, and that low degree of such knowledge, which God
confineth us to in the flesh, so be it he will give me but such

consolatory foretastes in love and joy, which such a general,

imperfect knowledge may consist with, that my soul may not

pass with distrust and terror, but with suitable, triumphant hopes
to the everlasting pleasures.

Father of lights ! who givest wisdom to them that ask it of

thee, shut not up this sinful soul in darkness 1 leave me not to

grope in unsatisfied doubts, at the door of the celestial light !

or, if my knowledge must be general, let it be clear and power**

ful ;
and deny me not now the lively exercise of faith, hope, and

love, which are the stirrings of the new creature, and the dawn-

ings of the everlasting light, and the earnest of the promised
inheritance.

Sect. 20. But we are oft ready to say, with Cicero, when he

had been reading such as Plato, that, while the book is in our

hands, we seem confident of our immortality, and when we lay it

by, our doubts return ; so our arguments seem clear and cogent,
and yet when we think not of them with the best advantage,
we are oft surprised with fear, lest we should be mistaken, and

our hopes be vain
; and hereupon (and from the common fear

of death, that even good men too often manifest) the infidels

gather, that we do but force ourselves into such a hope as we
desire to be true, against the tendency of man's nature, and

that we were not made for a better world.

Sect. 21. But this fallacy ariseth from men's not distinguish-

ing, 1 . Sensitive fears from rational uncertainty, or doubts. 2.

And the mind that is in the darkness of unbelief, from that

which hath the light of faith.

1 find in myself too much of fear, when I look into eternity,

interrupting and weakening my desires and joy. But 1 find

that it is very much an irrational, sensitive fear, which the dark-

ness of man's mind, the greatness of the change, the dreadful
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majesty of God, and man's natural averseness to die, do, in

some degree, necessitate, even when reason is fully satisfied that

such fears are consistent with certain safety. If I were bound

with the strongest chains, or stood on the surest battlements,

on the top of a castle or steeple, I could not possibly look down

without fear, and such as would go near to overcome me; and

yet 1 should be rationally sure that I am there fast and safe, and

cannot fall. So is it with our prospect into the life to come :

fear is oft a necessitated passion : when a man is certain of his

safe foundation, it will violently rob him of the comfort of that

certainty : yea, it is a passion that irrationally doth much to

corrupt our reason itself, and would make us doubt because we

fear, though we know not why : and a fearful man doth hardly

trust his own apprehensions of his safety, but, among other fears,

is still ready to fear lest he be deceived : like timorous, melan-

choly persons about their bodies, who are ready still to think

that every little distemper is a mortal symptom, and that worse

is still nearer them than they feel, and they hardly believe any
words of hope.

Sect. 22. And Satan, knowing the power of these passions,

and having easier access to the sensitive than to the intellective

faculties, doth labour to get in at this backdoor, and to frighten

poor souls into doubt and unbelief : and in timorous natures he

doth it with too great success, as to the consolatory acts of

faith. Though yet God's mercy is wonderfully seen in preserv-

ing many honest, tender souls from the damning part of unbe-

lief, and, by their fears, preserveth them from being bold with

sin : when many bold and impudent sinners turn infidels, or

atheists, by forfeiting the helps of grace.

Sect. 23. And, indeed, irrational fears have so much power
to raise doubts, that they are seldom separated ; insomuch that

many scarce know, or observe, the difference between doubts and

fears : and many say they not only fear but doubt, when they
can scarce tell why, as if it were no intellectual act which they

meant, but an irrational passion.

Sect. 24. If, therefore, my soul see undeniable evidence of im-

mortality ;
and if it be able, by irrefragable argument, to prove

the future blessedness expected ; and if it be convinced that

God's promises are true, and sufficiently sealed and attested by
him, to warrant the most confident belief; and if I trust my soul

and all my hopes upon this word, and evidences of truth, it is

not, then, our averseness to die, nor the sensible fears of a soul
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that looketh into eternity, that invalidate any of the reasons of

my hope, nor prove the unsoundness of my faith.

Sect. 25. But yet these fears do prove its weakness; and

were they prevalent against the choice, obedience, resolutions,

and endeavours of faith, they would be prevalent against the

truth of faith, or prove its nullity; for faith is trust; and trust

is a securing, quieting thing.
^' Why are ye fearful, O ye of little

faith ?" was a just reproof of Christ to his disciples, when sen-

sible dangers raised up their fears. For the established will

hath a political or imperfect, though not a despotical and abso-

lute, power over our passions. And therefore our fears do show

our unbelief, and stronger faith is the best means of conquering
even irrational fears;

*'

Why art thou cast down, O my soul,

and why art thou so disquieted in me ? trust in God,"' &c.

(Psalm xlii.,) is a needful way of chiding a timorous heart.

Sect. 26. And though many say that faith hath not evidence,
and think that it is an assent of the mind, merely commanded

by the empire of the will, without a knowledge of the verity of

the testimony ; yet, certainly, the same assent is ordinarily in

the Scriptures called, indifferently, knowing and believing : and,
as a bare command, will not cause love, unless we perceive an

amiableness in the object, so a bare command of the law, or of

the will, cannot alone cause belief, unless we perceive a truth

in the testimony believed : for it is a contradiction ; or an act

without its object. And truth is perceived only so far as it is

some way evident : for evidence is nothing but the objective

perceptibility of truth ; or that which is metaphorically called

light. So that we must say that faith hath not sensible evi-

dence of the invisible things believed
; but faith is nothing else

but the willing perception of the evidence of truth in the word
of the assertor, and a trust therein. We have, and must have,

evidence that Scripture is God's word, and that his word is true,

before, by any command of the word or will, we can believe it.

Sect. 27. I do, therefore, neither despise evidence as unneces-

sary, nor trust to it alone as the sufficient total cause of my be-

lief : for if God's grace do not open mine eyes, and come down
in power upon my will, and insinuate into it a sweet acquaint -

ance with the things unseen, and a taste of their goodness to

delight my soul, no reasons will serve to stablish and comfort

me, how undeniable soever : reason is fain first to make use of

notions, words, or signs ; and to know terms, propositions, and
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arguments, which are but means to the knowledge of things, is

its first employment, and that, alas ! which multitudes of learned

men do take up with : but it is the illumination of God that

must give us an effectual acquaintance with the things spiritual

and invisible, which these notions signify, and to which our or-

ganical knowledge is but a means.

Sect. 28. To sum up all, that our hopes of heaven have a

certain ground appeareth, I. From nature: II. From grace:

III. From other works of gracious providence.

1. From the ilature of man: 1. Made capable of it. 2.

Obliged, even by the law of nature, to seek it before all. 3. Na-

turally desiring perfection, 1. Habitual: 2. Active: And, 3.

Objective.

2. And from the nature of God. 1. As good and commu-

nicative. 2. As holy and righteous. 3. As wisej making
none of his works in vain.

Sect. 29. II. From grace, 1. Purchasing it. 2. Declaring it

by a messenger from heaven, both by word, and by Christ's own

(and others') resurrection. 3. Promising it. 4. Sealing that

promise by miracles there. 5. And by the work of sanctifica-

tion, to the end of the world.

Sect. 30. III. By subordinate providence. 1. God's actual

governing the world by the hopes and fears of another life. 2.

The many helps which he giveth us for a heavenly life, and for

attaining it (which are not vain). 3. Specially the ministra*

tion of angels, and their love to us, and communion with us.

^. And, by accident, devils themselves convince us. 1. By the

nature of their temptations. 2. By apparitions, and haunting

houses. 3. By witches. 4. By possessions ;
which though it

be but a satanical operation on the body, yet is so extraordi-

nary an operation, that it differeth from the more usual, as (if

I may so compare them) God's Spirit's operations on the saints,

that are called his dwelling in them, or possessing them, are

different from his lower operations on others.

Sect. 1 . II. Having proved that faith and hope have a cer-

tain, future happiness to expect, the text directeth me next to

consider why it is described by
"
being with Christ ;" viz. I.

What is included in our "
being with Christ." II. That we

shall be with him. III. Why we shall be with him.

Sect. 2. To be with Christ, includeth, 1. Presence. 2.

Union. 3, Communion, or participation of felicity with him.
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Sect. 3. 1. Quest. Is it Christ's godhead, or his human

soul, or his human body, that we shall be present with, and

united to, or all ? Answ. It is all, but variously.

Sect. 4. 1. We shall be present with the divine nature of

Christ. Quest. But are we not always so ? And are not all

creatures so ? Answ. Yes, as his essence comprehendeth all

place and beings ; but not as it is operative, and manifested in

and by his glory. Christ directeth our hearts and tongues to

pray "Our Father, which art in heaven :" and yet he knew that

all place is in and with God
; because it is in heaven that he

gloriously operateth and shineth forth to holy souls : even

as man's soul is eminently said to be in the head, because it un-

derstandeth and reasoneth in the head, and not in the foot, or

hand, though it be also there. And as we look a man in the

face when we talk to him, so we look up to heaven when we

pray to God. God who is, and operateth as, the root of nature^

in all the works of creation, (for in him, we live, and move, and

are,) and by the way of grace in all the gracious, doth operate,

and is, by the works and splendour of his glory, eminently in

heaven : by which glory, therefore, we must mean some created

glory : for his essence hath no inequality.

Sect. 5. 2. We shall be present with the human nature of

Christ, both soul and body : but here our present narrow

thoughts must not too boldly presume to resolve the difficul-

ties which, to a distinct understanding of this, should be over-

come : for we must not here expect any more than a dark and

general knowledge of them : as, 1. What is the formal differ-

ence between Christ's glorified body, and his flesh on earth ?

2. Where Christ's glorified body is, and how far it extendeth.

3. Wherein the soul and the glorified body differ, seeing it is

called a spiritual body : these things are beyond our present

reach.

Sect. 6. 1 . For what conceptions can we have of a spiritual

body, save that it is pure, incorruptible, invisible to mortal

eyes, and fitted to the most perfect state of the soul ? How near

the nature of it is to a spirit, (and so to the soul,) and how far

they agree, or differ, in substance, extensiveness, divisibility, or

activity, little do we know.

Sect. 7. 2. Nor do we know where and how far Christ's

body is present by extent. The sun is commonly taken for a

body, and its motive, illuminative, and calefactive beams, are,

by the most probable philosophy, taken to be a real emanant
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part of Its substance, and so that it is essentially as extensive

as those beams ; that is, it at once filleth all our air, and touch-

eth the surface of the earth ; and how much further it extendeth

we cannot tell. And what difference there is between Christ's

glorified body and the sun, in purity, splendour, extent, or ex-

cellency of nature, little do poor mortals know : and so of the

rest.

Sect. 8. Let no man, therefore, cavil, and say,
' How can a

whole world of glorified bodies be all present with the one body
of Christ, when each must possess its proper room?' for, as the

body of the solar beams, and the extensive air, are so compre-

sent, as that none can discern the difference of the places which

they possess, and a world of bodies are present with them both,
so may all our bodies be with Christ's body, and that without

any real confusion.

Sect. 9. 2. Besides presence with Christ, there will be such an

union as we cannot now distinctly know. A political, relative

union is past doubt, such as subjects have in one kingdom with

their king ; but little know we how much more. We see that

there is a wonderful, corporeal continuity, or contract, among the

material works of God; and the more spiritual, pure, and noble,

the more inclination each nature hath to union. Every plant on

earth hath an union with the whole earth in which it liveth; they
are the real parts of it. And what natural conjunction our

bodies shall have to Christ's, and what influence from it, is past
our knowledge. Though his similitudes in John xv. and vi., and

Eph. v., and Cor. xii., seem to extend far, yet being but simili-

tudes, we cannot fully know how far.

Sect. 10. The same, variatis variandis, we may say of our

union with Christ's human soul. Seeing souls are more in-

clinable to union than bodies, when we see all vegetables to be

united parts of one earth, and yet to have each one its proper

individuating form and matter, we cannot, though animals seem

to walk more disjunct, imagine that there is no kind of union

or conjunction of invisible souls; though they retain their seve-

ral substances and forms : nor yet that our bodies shall have a

nearer upion with Christ's body than our souls with his soul.

But the nature, manner, and measure of it, we know not.

Sect. 11. Far be it from us to think that Christ's glorified,

spiritual body, is such in forms, parts, and dimensions, as his

earthly body was. That it hath hands, feet, brains, heart, sto-

mach, liver, intestines, as on earth : or, that it is such a com-
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pound of earth, water, and air, as here it was, and of such con-

fined extent : for then, as his disciples and a few Jews only were

present with him, and all the world besides were absent, and
had none of his company, so it would be in heaven. But it is

such as not only Paul, but all true believers in the world, from

the creation to the end, shall be with Christ, and see his glory :

and though inequality of fitness, or degrees of holiness, will

make an inequality of glory, no man can prove an inequality,

by local distance, from Christ ; or, if such there be, for it is be-

yond our reach, yet none in heaven are at such a distance from

him as not to enjoy the felicity of his presence.
Sect. 12. Therefore, when we dispute against them that hold

transubstantiation, and the ubiquity of Christ's body, we do

assuredly conclude that sense is judge, whether there be real

bread and wine present, or not; but it is no judge, whether

Christ's spiritual body be present or not, no more than whether

an angel be present. And we conclude that Christ's body is not

infinite, or immense, as is his godhead; but what are its dimen-

sions, limits, or extent, and where it is absent, far be it from us

to determine, when we cannot tell how far the sun extendeth

its secondary substance, or emanant beams; nor well what

locality is as to Christ's soul, or any spirit, if to a spiritual body.
Sect. 13. Their fear is vain and carnal, who are afraid lest

their union with Christ, or one another, will be too near
; even

lest thereby they lose their individuation, as rivers that fall into the

sea, or extinguished candles, whose fire is after but a sunbeam,
or part of the common element of fire in the air, or as the vege-
tative spirits which, in autumn, retire from the leaves into the

branches and trunk of the tree. 1 have proved before, that our

individuation, or numerical existence, ceaseth not ; and that no

union is to be feared, were it never so sure, which destroyeth
not the being, or formal powers, or action of the soul

;
and that

it is the great radical disease of selfishness, and want of holy
love to God and our Saviour, and one another, which causeth

these unreasonable fears, even that selfishness which now maketh

men .so partially desirous of their own wills and pleasure in

comparison of God's, and their own felicity in comparison of

others, and which maketh them so easily bear God's injuries,

and the sufferings of a thousand others, in comparison of their

own. But he that put a great desire of the body's preservation

into the soul, while it is its form, will abate that desire when the
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time of separation is come, because there is then no use for it

till the resurrection ;
else it would be a torment to the soul.

Sect. 14. 3. And as we shall have union, so also commu-

nion, with the divine and human nature of Christ respectively;

both as they will be the objects of our soul's most noble and

constant acts, and as they will be the fountain or communicative

cause of our receptions.

Sect. 15. 1. We find now that our various faculties have

various objects, suitable to their natures. The objects of sense

are things sensible, and the objects of imagination things ima-

ginable, and the objects of intellection things intelligible, and

the objects of the will things amiable. The eye, which is a

nobler sense than some others, hath light for its object, which,

to other senses, is none : and so of the rest. Therefore we have

cause to suppose, that as far as our glorified souls and our spi-

ritual, glorified bodies will differ, so far Christ's glorified soul

and body will, respectively, be their several objects; and be-

holding the glory of both will be part of our glory.

Sect. 16. Yet is it not hence to be gathered, that the sepa-

rated soul, before the resurrection, shall not have Christ's glori-

fied body for its objects; for the objects of the body are also

the objects of the soul, or, to speak more properly, the objects

of sense are also the objects of intellection and will, though all

the objects of the intellect and will are not objects of sense.

The separated soul can know Christ's glorified body, though

our present bodies cannot see a soul. But how much our spi-

ritual bodies will excel in capacity and activity these passive

bodies, that have so much earth and water, we cannot tell.

Sect. 17. And'though now our souls are as a candle in a lan-

tern, and must have extrinsic objects admitted by the senses be-

fore they can be understood, yet it followeth not that therefore a

separated soul cannot know such objects: 1. Because it now

knoweth them abstractively, per species, because its act of ra-

tiocination is compound as to the cause (soul and body). But it

will then know such things intuitively, as now it can do itself,

when then the lantern is cast by. 2. And whatever many of

late, that have given themselves the title of ingenious, have

said to the contrary, we have little reason to think that the sen-

sitive faculty is not an essential, inseparable power of the same

soul that is intellectual, and that sensation ceaseth to separated

«ouls, however the modes of it may cease with their several uses



BAXTER*S DYING THOUGHTS. 303

and organs. To feel intellectually, or to understand, and will

feelingly, we have cause to think, will be the action of separate

souls : and if so, why may they not have communion with

Christ's body and soul, as their objects in their separated state?

3. Besides that, we are uncertain whether the separated soul

have no vehicle or body at all. Things unknown to us must not

be supposed true or false. Some think that the sensitive soul

is material, and, as a body to the intellectual, never separated.
I am not of their opinion that make them two substances 3 but

1 cannot say I am certain that they err. Some think that the soul

is material, of a purer substance than things visible, and that

the common notion of its substantiality meaneth nothing else

but a pure, (as they call it,) spiritual materiality. Thus thought
not only Tertullian, but almost all the old Greek doctors of the

church that write of it, and most of the Latin, or very many,
as I have elsewhere showed, and as Faustus reciteth them in the

treatise answered by Mammertus. Some think that the soul,

as vegetative, is an igneous body, such as we call ether, or solar

fire, or rather of a higher, purer kind ; and that sensation and

intellection are those formal faculties which specifically differ-

ence it from inferior mere fire, or ether. There were few of the

old doctors that thought it not some of these ways material ;

and, consequently, extensive and divisible per potentiam divi-

nam, though not naturally, or of its own inclination, because

most strongly inclined to unity : and if any of all these uncertain

opinions should prove true, the objections in hand will find no

place. To say nothing of their conceit, who say, that as the

spirit that retireth from the falling leaves in autumn, continueth

to animate the tree, so man's soul may do when departed, with

that to which it is united, to animate some more noble, universal

body. But as all these are the too bold cogitations of men that

had better let unknown things alone, so yet they may be men-

tioned to refel that more perilous boldness which denieth the

soul's action, which is certain, upon, at best, uncertain reasons.

Sect. 18. I may boldly conclude, notwithstanding such objec-

tions, that Christ's divine and human nature, soul and body,
shall be the felicitating objects of intuition and holy love to the

.separated soul before the resurrection 5 and that to be with

Christ is to have such communion with him, and not only to be

present where he is.

Sect. 19. 2. And the chief part of this communion will be that

in which we are receptive ; even Christ's communications to
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the soul. And as the infinite, incomprehensible Deity is the

root, or first cause, of all communication, natural, gracious, and

glorious, to being, motion, life, rule, reason, holiness, and hap-

piness; and the whole creation is more dependent on God, than

the fruit on the tree, or the plants on the earth, or the members

on the body ; (though yet they are not parts of the Deity, nor

deified, because the communication is creative ;) so God useth

second causes in his communication to inferior natures. And

it is more than probable, that the human soul of Christ, pri-

marily, and his body, secondarily, are the chief second cause of

influence and communication both of grace and glory, both to

man in the body, and to the separated soul. And as the sun is

first an efficient, communicative, second cause of seeing to the

eye, and then is also the object of our sight, so Christ is to

the soul.* For as God, so the Lamb is the light and glory of

the heavenly Jerusalem, and in his light we shall have light.

Though he give up the kingdom to the Father, so far as that

God shall be all in all, and his creature be fully restored to his

favour, and there shall be need of a healing government no

more, for the recovering of lapsed souls to God; yet sure he

will not cease to be our Mediator, and to be the church's head,

and to be the conveying cause of everlasting life, and light, and

love, to all his members. As now we live because he liveth,

even as the branches in the vine, and the Spirit that quickeneth,

enlighteneth, and sanctifieth us, is first the Spirit of Christ

before it is ours, and is communicated from God, by him, to us;

so will it be in the state of glory, for we shall have our union and

communion with him perfected, and not destroyed, or dimi-

nished. And unless I could be so proud as to think that I am,

or shall be, the most excellent of all the creatures of God, and

therefore nearest him, and above all others, how could I think

that I am under the influence of no second cause, but have

either grace or glory from God alone ?

Sect. 20. So far am I from such arrogancy, as to think I

shall be so near to God, as to be above the need and use of

Christ and his communications, as that I dare not say that I

shall be above the need and help of other subordinate causes ;

* This one truth will give great light into the controversies about God's

gracious operations on the soul
;
for when he useth second causes, we see he

operateth according to their limited aptitude ;
and Christ's human nature,

and all other second causes, are limited, and operate variously and resistibly,

according to the recipient's capacity.
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as 1 am now lower than angels, and need their help, and as I am
under the government of my superiors, and, as a poor weak

member, am little worth in comparison of the whole body, the

church of Christ, and receive continual help from the whole,

so, how far it will be thus in glory, I know not; but that God
will still use second causes for our joy, I doubt not, and also

that there will not be an equality ;
and that it will be consistent

with God's all-sufficiency to us, and our felicity in him, that we
shall for ever have use for one another, and that to sit down
with Abraham, Isaac, and Jacob, in the kingdom of God, and

to be in Abraham's bosom, and sit at Christ's right and left

hand, in his kingdom, and to be ruler over ten cities, and to

join with the heavenly host, or choir, in the joyful love and

praise of God, and of the Lamb, and many such like, are not

false nor useless notes and notions of our celestial glory.

Sect. 2 1 . And, certainly, if I be with Christ, I shall be with

all that are with Christ ; even with all the heavenly society.

Though these bodies of gross, passive matter must have so much

room, that the earth is little enough for all its inhabitants; and

those at the antipodes are almost as strange to us as if they were

in another world ;
and those of another kingdom, another pro-

vince, or county, and oft another parish, yea, another house, are

strangers to us
; so narrow is our capacity of communion here.

Yet we have great cause to think, by many Scripture expres-

sions, that our heavenly union and communion will be nearer,

and more extensive
;
and that all the glorified shall know each

other, or, at least, be far less distant, and less strange, than now
we are. As I said before, when I see how far the sunbeams do ex-

tend, how they penetrate our closest glass, and puzzle them that

say that all bodies are impenetrable ; when I see how little they
hinder the placing or presence of other creatures, and how in-

timately they mix themselves with all, and seem to possess the

whole region of the air, when yet the air seemeth itself to fill it
,

&c., I dare not think that glorified spirits, (no, nor spiritual bo-

dies,) will be such strangers to one another, as we are hereon earth.

Sect. 22. And I must needs say, that it is a pleasant thought
to me, and greatly helpeth my willingness to die, to think that I

shall go to all the holy ones, both Christ and angels, and de-

parted, blessed souls. For, 1. God hath convinced me that they
are better than I (each singly), and therefore more amiable than

myself. 2. And that many are better than one, and the whole

than a poor, sinful part, and the New Jerusalem is the glory of

VOJ.. XVIU. X
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the creation. 3. God hath given me a love to all his holy ones,

as such. 4. And a love to the work of love and praise, which

they continually and perfectly perform to God. 5. And a love

to the celestial Jerusalem, as it is complete, and to his glory

shining in them. 6. And my old acquaintance, with many a

holy person gone to Christ, doth make my thoughts of heaven

the more familiar to me. O, how many of them could I name I

7. And it is no small encouragement to one that is to enter

upon an unseen world, to think that he goeth not an untrodden

path, nor enters into a solitary or singular state ; but followeth

all from the creation to this day, that have passed by death to

endless life. And is it not an emboldening consideration, to

think that I am to go no other way, nor to no other place or

state, than all the believers and saints have gone to before me,
from the beginning to this time ? Of this more anon.

TO DEPART.
Sect. 1. But I must be loosed, or depart, before I can thus be

with Christ. And I must here consider, I. From what I must

depart. JI. And how, or in what manner : and I must not re-

fuse to know the worst.

Sect. 2. I. And, 1 . I know that I must depart from this body

itself, and the life which consisteth in the animating of it. These

eyes must here see no more; this hand must move no more; these

feet must walk no more ; this tongue must speak no more. As

much as I have loved and over-loved this body, I must leave it to

the grave. There must it lie and rot in darkness, as a neglected

and a loathed thing.

Sect. 3. This is the fruit of sin, and nature would not have it

so : I mean the nature of this compound man
;
but what, though

it be so ? 1 . It is but my shell, or tabernacle, and the clothing

of my soul, and not itself. 2. It is but an elementary compo-
sition dissolved ; and earth going to earth, and water to water,

and air to air, and fire to fire, into that union which the ele-

mentary nature doth incline to.

3. It is but an instrument laid by when all its work is done,

and a servant dismissed when his service is at an end. And

what should I do with a horse, when I shall need to ride or travel

no more, or with a pen, when I must write no more ? It is but

the laying by the passive receiver of my soul's operations, when

the soul hath no more to do upon it
; as I cast by my lute, or

other instrument, when I have better employment than music to

take up my time.
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4. Or, at most, it is but as flowers die in the fall, and plants in

winter, when the retiring spirits have done their work, and are

undisposed to dwell in so cold and unmeet a habitation, as the

season maketh their former matter then to be. And its retire-

ment is not its annihilation, but its taking up a fitter place.

5. It is but a separation from a troublesome companion, and

putting off a shoe that pinched me^ many a sad and painful

hour I have had in this frail and faltering flesh
; many a weary

night and day : what cares, what fears, what griefs, and what

groans, hath this body cost me I Alas 1 how many hours of

my precious time have been spent to maintain it, please it,

or repair it ! How considerable a part of all my life hath been

spent in necessary sleep and rest ; and how much in eating,

drinking, dressing, physic ;
and how much in labouring, or

using means, to procure these and other necessaries ! Many a

hundred times I have thought, that it costeth me so dear to live,

yea, to live a painful, weary life, that were it not for the work and

higher ends of life, I had little reason to be much in love with it,

or to be loth to leave it. And had not God put into our nature

itself a necessary, unavoidable, sensitive love of the body, and of

life, as he puts into the mother, and into every brute, a love of

their young ones, how unclean, and impotent, and troublesome

soever, for the propagation and continuance of man on earth ?

Had God but left it to mere reason, without this necessary pre-

engagement of our natures, it would have been a matter of more

doubt and difficulty than it is, whether this life should be loved

and desired
;
and no small number would daily wish that they

had never been born : a wish that I have had much ado to for-

bear, even when I have known that it is sinful, and when the

work and pleasure of my life have been such to overcome the

evils of it as few have had.

6. Yea, to depart from such a body, is but to be removed from

a foul, uncleanly, and sordid habitation. I know that the body
of man and brutes is the curious, wonderful work of God, and

not to be despised, nor injuriously dishonoured, but admired, and

well used
;
but yet it is a wonder to our reason, that so noble a

spirit should be so meanly housed ; and we may call it
" our

vile body," as the apostle doth. (Phil. iii. 21.) It is made up
of the airy, watery, and earthly parts of our daily food, subacted

and actuated by the fiery part, as the instrument of the soul. The

greater part of the same food which, with great cost, and pomp,
and pleasure, is first upon our tables, and then in our mouths, to-

X 2
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day, is to-morrow a foetid, loathsome excrement, and cast out into

the draught, that the sight and smell of that annoy us not, which

yesterday was the sumptuous fruit of our abundance, and the

glory of that which is called great housekeeping, and the plea-

sure of our eyes and taste. And is not the rest that turneth

into blood and flesh, of the same general kind with that which

is turned into loathsome filth ? The difference is, that it is fit-

ter for the soul by the fiery spirits, yet longer to operate on and

keep from corruption ; our blood and flesh are as stinking and

loathsome a substance as our filthiest excrements, save that they

are longer kept from putrefaction. Why then should it more

grieve me, that one part of my food, which turneth into flesh,

should rot and stink in the grave, than that all the rest should

daily stink in the draught ? Yea, while it is within me, were it

not covered from my sight, what a loathsome mass would my
intestines appear ! If I saw what is in the guts, the mesentery,
the ventricles of the brain, what filth, what bilious or mucous

matter, and, perhaps, crawling worms, there are in the most

proud or comely person, I should think that the cover of a

cleaner skin, and the borrowed ornaments of apparel, make no

great difference between such a body and a carcass (which may
be also covered with an adorned coffin and monument, to de-

ceive such spectators as see but outsides) ; the change is not so

great of corruptible flesh, replete with such foetid excrements,

into corrupted flesh, as some fools imagine,

7. Yet more : to depart from such a body is but to be loosed

from the bondage of corruption, and from a clog and prison

of the soul. I say not that God put a pre- existent soul into

this prison penally, for former faults
;

I must say no more than

I can prove, or than I know ; but that body which was an apt

servant to innocent man's soul, is become as a prison to him

now ;
what alteration sin made upon the nature of the body, as

whether it be more terrene and gross than else it would have

been, I have no reason to assert : of earth or dust it was at first,

and to dust it is sentenced to return. But no doubt but it hath

its part in that dispositive deprivation which is the fruit of sin.

AVe find that the soul, as sensitive, is so imprisoned, or shut up, in

flesh, that sometimes it is more than one door that must be

opened before the object and the faculty can meet. In the eye,

indeed, the soul seemeth to have a window to look out at, and

to be almost itself visible to others
;
and yet there are many in-

terposing tunicles, and a suffusion, or winking, can make the
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clearest sight to be as useless for the time as if it were none ;

and if sense be thus shut up from its object, no wonder if reason

also be under difficulties from corporeal impediments ; and if

the soul that is yoked with such a body can go no faster than

its heavy pace.

8. Yet further : to depart from such a body, is but to be

separated from an accidental enemy, and one of our greatest

and most hurtful enemies
; though still we s^ay, that it is not by

any default in the work of our Creator, but by the effects of sin,

that it is such
; what could Satan, or any other enemy of our

souls, have done against us without our flesh ? What is it but

the interest of this body, that standeth in competition against

the interest of our souls and God ? What else do the profane
sell their heavenly inheritance for, as Esau his birthright ? No
man loveth evil, as evil, but as some way a real or seeming good ;

and what good is it but that which seemeth good for the body ?

What else is the bait of ambition, covetousness, and sensuality,

but the interest and pleasure of this flesh ? What taketh up the

thoughts and care which we should lay out upon things spiritual

and heavenly, but this body and its life ? What pleasures are

they that steal away men's hearts from the heavenly pleasures

of faith, hope, and love, but the pleasures of this flesh ? This

draweth us to sin ; this hindereth us from and in our duty. This

body hath its interest which must be minded, and its inordinate

appetite which must be pleased ; or else what murmurings and

disquiet must we expect. Were it not for bodily interest, and

its temptations, how much more innocently and holily might I

live ! J should have nothing to care for, but to please God, and

to be pleased in him, were it not for the care of this bodily life.

What employment should my will and love have, but to delight

in God, and love him and his interest, were it not for the love

of the body, and its concerns ? By this the mind is darkened^
and the thoughts diverted; by this our wills are perverted and

corrupted, and, by loving things corporeal, contract a strange-

ness and aversation from things spiritual ; by this, heart and

time are alienated from God
;
our guilt is increased, and our

heavenly desire and hopes destroyed; life made unholy and un-

comfortable, and death made terrible ;
God and our souls separa-

ted, and life eternal set by, and in danger of being utterly lost.

I know that it is the sinful soul that is in all this the chief cause

and agent ; but what is it but bodily interest that is its tempta-

tion, bait, and end ? What but the body, and its life, and its
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pleasure, is the chief, objective, alluring cause of all this sin and

misery ? And shall I take such a body to be better than heaven,

or be loth to be loosed from so troublesome a yoke- fellow, or

to be separated from so burdensome and dangerous a com-

panion ?

Sect. 3. Obj. But I know this habitation, but the next I know

not. I have long been acquainted with this body, and this

world, but the next I am unacquainted with.

Ans. 1. If you know it, you know all that of it which I have

mentioned before; you know it to be a burden and snare ; I am
sure I know, by long experience, that this flesh hath been a

painful lodging to my soul, and this world as a tumultuous ocean,

or like the uncertain and stormy region of the air. And well

he deserveth bondage, pain, and enmity, who will love them be-

cause he is acquainted with them, and is loth to leave them

because he hath had them long, and is afraid of being well be-

cause he hath been long sick.

2. And do you not know the next and better habitation ? Is

faith no knowledge ? If you believe God's promise, you know
that such a state there is ; and you know, in general, that it is

better than this world
; and you know that we shall be in holi-

ness and glorious happiness with Christ : and is this no know-

ledge ? 3. And what we know not, Christ, that prepareth and

promiseth it, doth know
; and is that nothing to us, if really we

trust our souls to him ? He that knoweth not more good by
heaven than by earth is yet so earthly and unbelieving, that it

is no wonder if he be afraid and unwilHng to depart.

Sect. 4, II. In departing from this body and life, I must

depart from all its ancient pleasures ; I must taste no more

sweetness in meat, or drink, or rest, or sport, or any such thing,

that now delighteth me ; house and lands, and goods, and wealth,

must all be left
;
and the place where I live must know me no

more. All my possessions must be no more to me, nor all that

I laboured for, or took delight in, than if they had never been

at all.

And what though it must be so ? Consider, O my soul ! 1 .

Thy ancient pleasures are all past already ;
thou losest none of

them by death, for they are all lost before, if immortal grace
have not, by sanctifying them, made the benefits of them to be-

come immortal. All the sweet draughts, and morsels, and

sports, and laughters ; all the sweet thoughts of thy worldly

possessions, or thy hopes, that ever thou hadst till this present
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hour, are passed by, dead, and gone already. All that death

doth to such as these is, to prevent such, that on earth thou

shalt have no more.

2. And is not that the case of every brute, that hath no
comfort from the prospect of another life, to repair his loss

;

and yet as our dominion diminisheth their pleasure while they

live, by our keeping them under fear and labour, so, at our will,

their lives must end. To please a gentleman's appetite for half

an hour, or less, birds, beasts, and fishes, must lose life itself, and

all the pleasure which light might have afforded them for many
years ; yea, perhaps many of these (birds and fishes at least)

must die to become but one feast to a rich man, if not one ordi-

nary meal. And is not their sensual pleasure of the same nature

as ours ? Meat is as sweet to them, and ease as welcome, and

lust as strong (in season) ;
and the pleasure that death depriveth

our flesh of, is such as is common to man with brutes
; why

then should it seem hard to us to lose that in the course of

nature, which our wills deprive them of at our pleasure ? When,
if we are believers, we can say, that we do but exchange these

delights of life for the greater delights of a life with Christ,

which is a comfort which our fellow creatures (the brutes^ have

not.

3. And, indeed, the pleasures of life are usually embittered with

so much pain, that to a great part of the world doth seem to ex-

ceed them
; the vanity and vexation is so great and grievous as

the pleasure seldom countervaileth. It is true, that nature de-

sireth Hfe, even under sufferings that are but tolerable, rather

than to die ; but that is not so much from the sensible pleasure

of life, as from mere natural inclination ; which God hath laid,

so deep, that free-will hath no power against it. As before I

said, that the body of man is such a thing, that could we see

through the skin (as men may look through a glass hive upon
the bees) and see all the parts and motion, the filth and excre-

ments, that are in it, the soul would hardly be willing to actuate,

love, and cherish such a mass of unclean matter, and to dwell in

such a loathsome place, unless God had necessitated it by nature

(deeper than reason or sense) to such a love and such a labour,

by the pondus or spring of inclination ;
even as the cow would

not else lick the unclean calf, nor women themselves be at so

much labour and trouble with their children, while there is little

of them to be pleasing, but uncleanness, and crying, and helpless

impatiency, to make them wearisome, had not necessitating in-
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clination done more hereto than any other sense or reason ; even

so I now say of the pleasure of living, that the sorrows are so

much greater to multitudes than the sensible delight, that life

would not be so commonly chosen and endured under so much

trouble, were not men determined thereto by natural necessitat-

ing inclination ; (or deterred from death by the fears of misery
to the separated soul ;) and yet all this kept not some, counted

the best and wisest of the heathens, from taking it for the valour

and wisdom of a man to make away his life in time of extremity,
and from making this the great answer to them that grudge at

God for making their lives so miserable,
'
If the misery be greater

than the good of life, why dost thou not end it ? Thou mayest
do that when thou wilt/

Our meat and drink is pleasant to the healthful, but it costeth

poor men so much toil, and labour, and care, and trouble to

procure a poor diet for themselves, and theii* families, that, I

think, could they live without eating and drinking, they would

thankfully exchange the pleasure of it all, to be eased of their

care and toil in getting it. And when sickness cometh, even

the pleasantest food is loathsome.

4. And do we not willingly interrupt and lay by these plea-
sures every night, when we betake ourselves to sleep ? It is pos-

sible, indeed, a man may then have pleasant dreams ; but I think

few go to sleep for the pleasure of dreaming ; either no dreams,
or vain, or troublesome dreams, are much more common. And
to say that rest and ease is my pleasure, is but to say, that my
daily labour and cares are so much greater than my waking

pleasure, that I am glad to lay by both together. For what is

ease but deliverance from weariness and pain ? For in deep
and dreamless sleep there is little positive sense of the pleasure

of rest itself. But, indeed, it is more from nature's necessitated

inclination to this self-easing and repairing means, than from

the positive pleasure of it. that we desire sleep. And if we can

thus be contented every night to die, as it were, to all our

waking pleasures, why should we be unwilling to die to them at

once?

5. If it be the inordinate pleasures forbidden of God, which

you are loth to leave, those must be left before you die, or else

it had been better for you never to have been born, yea, every
wise and godly man doth cast them off with detestation. You
must be against holiness on that account, as well as against

death, and, indeed, the same cause which maketh men unwilling
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to live a holy life, hath a great hand in making them unwilling

to die, even because they are loth to leave the pleasure of sin.

If the vi^icked be converted, he must be gluttonous and drunken

no more ; he must live in pride, vain-glory, worldliness, and

sensual pleasures, no more, and therefore he draweth back from

a holy life, as if it were from death itself. And so he is the

lother to die, because he must have no more of the pleasures of

his riches, pomp, and honours, his sports, and lust, and pleased

appetite, for ever. But what is this to them that have mortified

the flesh, with the affections and lusts thereof ?

6. Yea, it is these forbidden pleasures which are the great

impediments both of our holiness and our truest pleasures; and

one of the reasons why God forbiddeth them, is, because they
hinder us from better. And if for our own good we must forsake

them when we turn to God, it must be supposed that they should

be no reason against our willingness to die, but rather that to

be free from the danger of them, we should be the more willing.

7. But the great satisfying answer of this objection is, that

death will pass us to far greater pleasures, with which all

these are not worthy to be compared. But of this more in due

place.

Sect. 5. III. When I die, I must depart, not only from sen-

sual delights, but from the more manly pleasures of my studies,

knowledge, and converse with many wise and godly men, and

from all my pleasure in reading, hearing, public and private ex-

ercises of religion, &c. I must leave my library, and turn over

those pleasant books no more. I must no more come among
the living, nor see the faces of my faithful friends, nor be seen

of man. Houses, and cities, and fields, and countries, gardens,

and walks, will be nothing as to me. 1 shall no more hear of

the affairs of the world, of man, or wars, or other news, nor see

what becomes of that beloved interest of wisdom, piety, and

peace, which I desire may prosper, &c. ,. :

Answ. 1. Though these delights are far above those of sen-

sual sinners, yet, alas ! how low and little are they ! How small

is our knowledge in comparison of our ignorance ! And how
little doth the knowledge of learned doctors differ from the

thoughts of a silly child ! For from our childhood we take it

in by drops, and as trifles are the matter of childish knowledge,
so words, and notions, and artificial forms, do make up more

of the learning of the world, than is commonly understood, and

many such learned men know little more of any great and ex-
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eellent things themselves, than rustics that are contemned by
them for their ignorance. God, and the life to come, are little

better known by them, if not much less, than by many of the

unlearned. What is it but a child-game, that many logicians,

rhetoricians, grammarians, yea, metaphysicians, and other phi-

losophers, in their eagerest studies and disputes, are exercised

in ? Of how little use is it to know what is contained in many
hundred of the volumes that fill our libraries ! Yea, or to know

many of the most glorious speculations in physics, mathema-

tics, &c., which have given some the title of Virtuosi, and In-

geniosi, in these times, who have little the more wit or virtue to

live to God, or overcome temptations from the flesh and world,

and to secure their everlasting hopes. What pleasure or quiet

doth it give to a dying man to know almost any of their trifles ?

2. Yea, it were well if much of our reading and learning did

us no harm, nay, more than good, I fear lest books are to some

but a more honourable kind of temptation than cards and dice,

lest many a precious hour be lost in them, that should be

employed on much higher matters, and lest many make such

knowledge but an unholy, natural, yea, carnal pleasure, as world-

lings do the thoughts of their lands and honours, and lest they

be the more dangerous by how much the less suspected. But

the best is, it is a pleasure so fenced from the slothful with

thorny labour of hard and long studies, that laziness saveth

more from it than grace and holy wisdom doth. But, doubtless,

fancy and the natural intellect may, with as little sanctity, live

in the pleasure of reading, knowing, disputing, and writing,

as others spend their time at a game at chess, or other ingc
nious sport.

For my own part, I know that the knowledge of natural

things is valuable, and may be sanctified, much more theologi-

cal theory, and when it is so, it is of good use ;
and 1 have little

knowledge which I find not some way useful to my highest ends.

And if wishing or money could procure more, I would wish and

empty my purse for it ;
but yet if many score or hundred books

which I have read, had been all unread, and 1 had that time

now to lay out upon higher things, I should think myself much

richer than now I am. And I must earnestly pray, the Lord

forgive me the hours that I have spent in reading things less

profitable, for the pleasing of a mind that would fain know all,

which I should have spent for the increase of holiness in myself

and others ! and yet I must thankfully acknowledge to God, that
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fi-om my youth he taught me to begin with things of greatest

weight, and to refer most of my other studies thereto, and to

spend my days under the motives of necessity and profit to

myself,
and those with whom I had to do. And I now think

better of the course of Paul, that determined to know nothing

but a crucified Christ, among the Corinthians, that is, so to

converse with them as to use, and glorying as if he knew nothing

else, and so of the rest of the apostles and primitive ages. And

though I still love and honour, (and am not of Dr. Colet's mind,

who, as Erasmus saith, most slighted Augustine,) yet I less

censure even that Carthage council which forbade the reading of

the heathens' books of learning and arts, than formerly I have

done. And I would have men savour most that learning in their

health, which they will, or should, savour most in sickness, and

near to death.

8. And, alas ! how dear a vanity is this knowledge ! That

which is but theoretic and notional, is but a tickling delectation

of the fancy or mind, little differing from a pleasant dream.

But how many hours, what gazing of the wearied eye, what

stretching thoughts of the impatient brain must it cost us, if we
will attain to any excellency ? Well saith Solomon,

" Much

reading is a .weariness to the flesh, and he that increaseth know-

ledge, increaseth sorrow." How many hundred studious days
and weeks, and how many hard and tearing thoughts, hath my
little, very little knowledge, cost me ; and how much infirmity

and painfulness to my flesh, increase of painful diseases, and loss

of bodily ease and health ! How much pleasure to myself of

other kinds, and how much acceptance with men have I lost by

it, which 1 might easily have had in a more conversant and plau-
sible way of life ! And when all is done, if I reach to know any
more than others of my place and order, I must differ so much

(usually) from them, and if I manifest not that difference, but

keep all that knowledge to myself, I sin against conscience and

nature itself. The love of man, and the love of truth, oblige me
to be soberly communicative. Were I so indifferent to truth

and knowledge, as easily to forbear their propagation, I must

also be so indifferent to them, as not to think them worth so

dear a price as they have cost me (though they are the free giflts

of God). As nature is universally inclined to the propagation of

the kind by generation, so is the intellectual nature to the com-

munication of knowledge, which yet hath its lust and inordi-
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nacy in proud, ignorant, hasty teachers and disputers, as the

generating faculty hath in fornicators and adulterers.

But if I obey nature and conscience in communicating that

knowledge which containeth my difference aforesaid, the dis^

senters too often take themselves disparaged by it, how peace-

ably soever I manage it; and as bad men take the piety of the

godly to be an accusation of their impiety, so many teachers

take themselves to be accused of ignorance, by such as con-

demn their errors by the light of truth : and if you meddle not

with any person, yet take they their opinions to be so much their

interest, as that all that is said against them they take as said

against themselves. And then, alas ! what envyings, what

whispering disparagements, and what backbitings, if not mali-

cious slanders and underminings, do we meet with from the car-

nal clergy ! And O that it were all from them alone ! and that

among the zealous and suffering party of faithful preachers,

there were not much of such iniquity, and that none of them

preached Christ in strife and envy ! It is sad that error should

find so much shelter under the selfishness and pride of pious

men, and that the friends of truth should be tempted to reject

and abuse so much of it in their ignorance, as they do : but the

matter of fact is too evident to be hid.

But, especially, if we meet with a clergy that are high, and

have a great deal of worldly interest at the stake : or, if they
be in councils and synods, and have got the major vote, they
too easily believe that either their grandeur, reverence, names, or

numbers, must give them the reputation of being orthodox, and

in the right, and will warrant them to account and defame him

as erroneous, heretical, schismatical, singular, factious, or proud,

that presumeth to contradict them, and to know more than they.

Of which not only the case of Nazianzen, Martin, Chrysostom,
are sad proofs, but also the proceedings of too many general

and provincial councils. And so our hard studies and darling

truth must make us as owls, or reproached persons, among those

reverend brethren, who are ignorant at easier rates, and who
find it a far softer kind of life to think and say as the most or

best-esteemed do, than to purchase reproach and obloquy so

dearly.

And the religious people of the several parts will say as

they hear their teachers do, and be the militant followers of

their too militant leaders: and it will be their house talk, their
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shop talk, their street talk, if not their church talk, that such

an one is an erroneous, dangerous man, because he is not as igno-

rant and erroneous as they, especially if they be the followers of

a teacher much exasperated by confutation, and engaged in the

controversy; and also if it should be suffering confessors that

are contradicted, or men most highly esteemed for extraordinary

degrees of piety: then, what cruel censures must he expect,
who ever so tenderly would suppress their errors ?

Oh ! what sad instances of this are, 1 , The case of the con-

fessors in Cyprian's days, who, as many of his epistles show,
became the great disturbers of that church. 2. And the Egyp-
tian monks at Alexandria, in the days of Theophilus, who
turned Anthropomorphites, and raised abominable tumults, with

woful scandal, and odious bloodshed. 3. And O that this age
had not yet greater instances to prove the matter than any of

these !

And, now, should a man be loth to die, for fear of leaving
such troublesome, costly learning and knowledge, as the wisest

men can here attain ?

4. But the chief answer is yet behind. No knowledge is

lost, but perfected, and changed for much nobler, sweeter, greater

knowledge. Let men be never so uncertain in particular de

modo, whether acquired habits of intellect and memory die with

us, as being dependent on the body; yet, by what manner

soever^ that a far clearer knowledge we shall have than is here

attainable, is not to be doubted of. And the cessation of our

present mode of knowing, is but the cessation of our ignorance
and imperfection: as our wakening endeth a dreaming know-

ledge, and our maturity endeth the trifling knowledge of a

child: for so saith the Holy Ghost. (1 Cor. xiii. 8— 12.) Love

never faileth, and we can love no more than we know
;
but whe-

ther there be prophecies they shall fail (that is, cease) : whether

there be tongues they shall cease : whether there be know-

ledge, notional and abstractive, such as we have now, it shall

vanish away :
" When I was a child I spake as a child, under-

stood as a child, I thought as a child
;
but when I became a

man, I put away childish things : for now we see through a

glass {per species) darkly," as men understand a thing by a me-

taphor, parable, or riddle,
" but then face to face ;" even crea-

tures intuitively, as in themselves naked and open to our sight.

"Now, I know in part;" (not 7'em sed aliquid 7'ei', in which

sense Sanchez truly saith,
^ nihil scitu7' f) "but then I shall
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know, even as I am known
; not as God knoweth us :" for our

knowledge and his must nqj^ be so comparatively likened ; but

as holy spirits know us both now and for ever, we shall both

know and be known by immediate intuition.

If a physician be to describe the parts of a man, and the

latent diseases of his patient, he is fain to search hard, and be-

stow many thoughts of it, besides his long reading and con-

verse, to make him capable of knowing : and when all is done,
he goeth much upon conjectures, and his knowledge is mixed
Avith many uncertainties, yea, and mistakes; but when he open-
eth the corpse, he seeth all, and his knowledge is more full,

more true, and more certain
; besides that, it is easily and quickly

attained, even by a present look. A countryman knoweth the

town, the fields, and rivers, where he dwelleth, yea, and the

plants and animals, with ease and certain clearness, when h6

that must know the same things by the study of geographical

writings and tables, must know them but with a general, an un-

satisfactory, and oft a much mistaking kind of knowledge.
Alas ! when our present knowledge hath cost a man the study
of forty, or

fifty, or sixty years, how lean and poor, how doubt-

ful and unsatisfactory is it after all ! But when God will show
us himself, and all things, and when heaven is known as the sun

by its own light, this will be the clear, sure, and satisfactory

knowledge :
" Blessed are the pure in heart, for they shall see

God}" (Matt, v.;)
" And without holiness none can see him."

(Heb. xii. 14.) This sight will be worthy the name of wisdom,
when our present glimpse is but philosophy, a love and desire

of wisdom. So far should we be from fearing death, through the

fear of losing our knowledge, or any of the means of know-

ledge, that it should make us rather long for the world of glori-
ous light, that we might get out of this darkness, and know all

that with an easy look, to our joy and satisfaction, which here

we know with troublesome doubtings, or not at all. Shall we be

afraid of darkness in the heavenly light, or of ignorance, when
we see the Lord of glory ?

Sect. 6. And as for the loss of sermons, books, and other

means, surely it is no loss to cease the means when we have at-

tained the end. Cannot we spare our winter clothes, as trouble-

some, in the heat of summer, and sit by the hot fire without our

gloves ? Cannot we sit at home without a horse or a coach,
or set them by at our journey's end ? Cannot we lie in bed

without boots and spurs ? Is it grievous to us to cease our
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physic whenwe are well. Even here, he is happier that hath least

of the creature, and needeth least, than he that hath much and

needeth much
;
because all creature commodities and helps

have also their discommodities and troublesomeness; and the

very applying and using so many remedies of our want is

tedious of itself: and as God only needeth nothing, but is self-

sufficient, and therefore only perfectly and essentially happy, so

those are likest God that need least from without, and have

the greatest plenitude of internal goodness. What need we to

preach, hear, read, pray, to bring us to heaven, when we are

there ?

Sect.. 7. And as for our friends, and our converse with them,
as relations, or as wise, religious, and faithful to us, he that be-

lieveth not that there are far more, and far better, in heaven,

than are on earth, doth not believe, as he ought, that there is a

heaven. Our friends here are wise, but they are unwise also ;

they are faithful, but partly unfaithful ; they are holy, but also,

alas 1 too sinful
; they have the image of God, but blotted and

dishonoured by their faults ; they do God and his church much

service, but they also do too much against him, and too much
for Satan, even when they intend the honour of God; they pro-
mote the gospel, but they also hinder it : their weakness, igno-

rance, error, selfishness,, pride, passion, division, contention,

scandals, and remissness, do oft so much hurt, that it is hard to

discern, whether it be not greater than their good to the church,

or to their neighbours. Our friends are our helpers and com-

forters; but how oft also are they our hinderers, troubles, and

grief? But in heaven they are altogether wise, and holy, and

faithful, and concordant, and have nothing in them, nor there

done by them, but what is amiable to God and man.

And, with our faithful friends, we have here a mixture, partly
of useless and burdensome persons, and partly of unfaithful

hypocrites, and partly of self-conceited factious wranglers, and

partly of malicious, envious underminers, and partly by implacable

enemies; and how many of all these, set together is there for

one worthy, faithful friend ! And how great a number is there to

trouble you, for one that will indeed comfort you ! But in

heaven there are none but the wise and holy; no hypocrites, no

burdensome neighbours, no treacherous, or oppressing, or per-

secuting enemies are there. And is not all good and amiable

better than a little good, with so troublesome a mixture of noi-

some evils ?
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Christ loved his disciples, his kindred ; yea, and all mankind,
and took pleasure in doing good to all, and so did his apostles;

but how poor a requital had he or they from any but from God?

Christ's own brethren believed not in him, but wrangled with

him, almost like those that said to him on the cross,
*'

If thou

be the Son of God, come down, and we will believe." Peter

himself was once a Satan to him; (Matt, xvi, ;) and after, with

cursing and swearing, denied him : and all his disciples for-

sook him, and fled; and what, then, could be expected from

others ?

No friends have a perfect suitableness to each other; and

roughness and inequalities that are nearest us are most trouble-

some. The wonderful variety and contrariety of apprehensions,

interest, educations, temperaments, and occasions, and tempta-

tions, &c., are such, that while we are scandalised, at the dis-

cord and confusions of the world, we must recall ourselves, and

admire that all-ruling providence, which keepeth up so much

order and concord as there is: we are, indeed, like people in

crowded streets, who, going several ways, molest each other with

their jostling oppositions ; or, like boys at football, striving to

overthrow each other for the ball
;
but it is a wonder of divine

power and wisdom, that all the world is not continually in

mortal war.

If I do men no harm, yet if I do but cross their wills, it goeth
for a provoking injury; and when there are as many wills as

persons, who is it that can please them all ? Who* hath money
enough to please all the poor that need it, or the covetous that

desire it ? Or, who can live with displeased men, and not feel

some of the fruits of their displeasure ? What day goeth over

my head, in which abundance desire not, or expect not, imj)os-

sibilities from me ? And how great is the number of them that

expect unrighteous things ! By nothing do I displease so many,
as by not displeasing God and my conscience; and for nothing
am I so deeply accused of sin as for not sinning. And the

world will not think well of any thing that crosseth their opinion
and carnal interest, be it never so conform to God's commands;
I must confess, that while I suffer from all' sides, few men have

more common and open praises from their persecutors, than I:

but while they praise me in general, and for other particulars,

they aggravate my non-conformity to their opinions and wills,

and take me to be so much the more hurtful to them. The

greatest crimes that have been charged on me, have been for
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the things which I thought to be my greatest duties; and for

those parts of my obedience, to my conscience and God, which

cost me dearest; and where I pleased my flesh least, I pleased
the world least. At how cheap a rate to my flesh could I have

got the applause of factious men, if that had been my end and
business. Would I have conformed to their wills, and taken a

bishopric, and the honours and riches of the world, how good
a man had I been called by the diocesan party. And oh, what

praise I should have with the papists, could I turn papist ; and
all the backbiting and bitter censures of the antinomians, ana-

baptists, and separatists, had been turned into praise, could I

have said as they, or not contradicted them. But otherwise

there is no escaping their accusations ; and is this tumultuous,

militant, yea, malignant world, a place that I should be loth to

leave ?

Alas! our darkness, and weakness, and passions are such,
that it is hard for a family, or a few faithful friends, to live so

evenly in the exercise of love, as not to have oft unpleasant

jars. What, then, is to be expected from strangers, and from

enemies ? Ten thousand persons will judge of abundance of

my words and actions, who never knew the reasons of them.

Every one's conceptions are as the report and conveyance of the

matter to them is; and while they have a various light, and

false reports, (and defectiveness will make them false,) what

can be expected, but false injurious censures ?

Sect. 8. And though no outward thing on earth is more pre-

cious than the holy word, and worship, and ordinances of God,

yet even here I see that which pointeth me up higher, and

telleth me it is much better to be with Christ. 1. Shall I love

the name of heaven better than heaven itself? The holy

Scriptures are precious, because I have there the promise of

glory; but is not the possession better than the promise ? If a

light and guide thither through this wilderness be good, surely

the end must needs be better. And it hath pleased God, that

all things on earth, and therefore, even the sacred Scriptures

should bear the marks of our state of imperfection : imperfect

persons were the penmen; and imperfect human language is

the conveying, signal, organical part of the matter ; and the

method and phrase (though true and blameless) are far short of

the heavenly perfection. Else so many commentators had not

found so hard a task of it to expound innumerable difficulties,

and reconcile so many seeming contradictions; nor would in-»

Yor. XVI II. Y
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fidelsfind matter of so strong temptation, and so much cavil as

they do ; nor would Peter have told us of the difficulties of Paul's

epistles, and such occasions of men's wresting them to their own

destruction. Heaven will not be made, to perfect spirits,
the

occasion of so many errors, and controversies, and quarrels, as

the Scriptures are to us imperfect men on earth; yea, heaven is

the more desirable, because there 1 shall better understand the

Scriptures, than here 1 can ever hope to do. All the hard pas-

sages, now misunderstood, will be there made plain, and all the

seeming contradictions reconciled; and, which is much more,

that God, that Christ, that new Jerusalem, that glory, and that

felicity of souls, which are now known but darkly and enigma-

tically in the glass, will then be known intuitively as we see the

face itself, whose image only the glass first showed us. To
leave my bible, and go to the God and the heaven that is re-

vealed, will be no otherwise a loss to me, than to lay by my
crutches, or spectacles, when I need them not, or to leave his

image for the presence of my friend.

2. Much less do I need to fear the loss of all other books, or

sermons, or other verbal informations. Much reading hath oft

been a weariness to my flesh; and the pleasure of my mind is

much abated by the great imperfection of the means. Many
books must be partly read, that I may know that they are

scarce worth the reading ; and many must be read, to enable us

to satisfy other men's expectations, and to confute those who

abuse the authority of the authors against the truth : and many

good books must be read, that have little to add to what we

have read in many others before ; and many that are blotted

with ensnaring errors; which, if we detect not, we leave snares

for such as see them not
;
and if we detect them, (never so ten-

derly, if truly,) we are taken to be injurious to the honour of

of the learned, godly authors, and proudly to overvalue our own

conceits. And so lamentable is the case of all mankind, by the

imperfections of human language, that those words which are

invented for communication of conceptions, are so little fitted to

their use, as rather to occasion misunderstanding and con-

tentions; there being scarce a word that hath not many signi-

fications, and that needeth not many more words to bring us to

the true notice of the speaker's mind ; and when every word is a

signum, that hath three relations, 1 . To the matter spoken of.

2. To the mind of the speaker, as signifying his conceptions of

that matter. 3. And to the mind of the hearer, or reader.
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v/Iiich is to be informed by it, it is so hard to find and usewords

that are fitted indeed to all these uses, and to have store of such,

and mix no other, that few, if any, in the world were ever so

happy as to attain it. 1. And if words be not fitted to the

matter or things, they are false as to their first and proper use;

and yet the penury of apt words, and the redundancy of others,

and the authority of the masters of sciences, imposing arbitrary

terms and notions on their disciples, and the custom of the

vulgar, who have the empire, as to the sense of words, have all

conspired to make words inapt, and of very uncertain significa-

tion. So that when students have learned words by long and

hard studies, they are oft little the nearer the true knowledge of

the things ; and too oft, by their inaptitude, misled to false con-

ceptions. And so their saying is too often true, that a great
book is a great evil, while it containeth so great a number of

uncertain words, which become the matter of great conten-

tions.

2. And when the mind of the speaker or writer is no better

informed by such notions, but his conceptions of things are

some false, some confused and undigested, what wonder if his

words do no otherwise express his mind to others, when even

men of clearest understanding find it, difficult to have words still

ready to communicate their conceptions with truth and clear-

ness. To form true sentiments of things into apt, significant

words, is a matter of mere art, and requireth an apt teacher,

and a serious learner, and long use (and too many take their

art of speaking, in prayer, conference, or preaching, to have

more in it of wisdom and piety, than it hath
; and some too

much condemn the unaccustomed that want it).

3. And if we could fit our words well to the matter, and to

our minds, (with that double verity,) yet still it is hard to fit

them to the reader or hearer ; for want of which they are lost as.

to him
J and his information being our end, they are therefore so

far lost to us. And that which is spoken most congruously to

the matter, is seldom fitted to the capacity of the receiver.

And recipitur ad modum recipientis, et pro captu lectoris, 8fC.

Some readers or hearers, (yea, almost all,) are so used to unapt
words and notions, obtruded on mankind, by the master of

words, that they cannot understand us if we change their terms

and oifer them fitter, and yet least understand those which they
think that they best understand ;

and all men must have long
time to learn the art of words, before they can understand

y2
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ihem as well as before they can readily use them. And the

duller any man is, and of less understanding, the more words

are necessary to make him understand ; and yet his memory is the

less capable of retaining many. This is our difficulty, not only

in catechising, but in all other writings and teaching, a ^hort

catechism, or a short style, the ignorant understand not : and a

long one they remember not. And he that will accommodate

one judicious reader or hearer, with profound matter, or an ac-

curate style, must incommodate multitudes that are incapable

of it ; and, therefore, such must be content with few approvers,

and leave the applause of the multitude to the more popular,

unless he be one that can seasonably suit himself to both.

A man that resolveth not to be deceived by ambiguous words,

and maketh it his first work, in all his readings and disputings,

to difference between words, and sense, and things, and strictly

to examine each disputed term, till the speaker's meaning be dis-

tinctly known, will see the lamentable case of the church, and all

mankind, and what shadows of knowledge deceive the world, and

in what useless dreams the greatest part of men, yea, of learned

men, do spend their days : much of that which some men unweari-

edly study, and take to be the honour of their understandings, and

their lives
;
and much of that, which multitudes place their piety

and hopes of salvation in, being a mere game at words, and use-

less notions; and as truly to be called vanity and vexation, as is

the rest of the vain show, that most men walk in. My sad and

bitter thoughts of the heathen, infidel, Mahometan world, and

of the common corruptions of rulers and teachers, cities and

countries, senates and councils, I will not here open to others,

lest they offend; nor cry out as Seneca, Omnes malt sumus,

or Stultorumplena sunt omnia, nor describe the furious spirits

of the clergy, and their ignorance, and unrighteous calumnies

and schisms, as Gregory Nazianzen and others do, nor volumin-

ously lament the seeming hopeless case of earth, by the bold-

ness, blindness, and fury of men that make use of such sad

considerations, to loosen my love from such a world, and make

me willing to be with Christ.

9. And if other men's words and writings are blemished with

so much imperfection, why should I think that my own are

blameless ? I must for ever be thankful for the holy instruc*

tions and writings of others, notwithstanding human frailty,

and contentious men's abuse of words : and so 1 must be thank-

ful that God halh made any use of my own, for the good of
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souls, and his church's edification. But with how many allays

are such comforts here mixed ? We are not the teachers of a

well-ruled school, where learners are ranked into several forms,
that every one may have the teaching which is agreeable to his

capacity ;
but we must set open the door to all that will crowd

in, and publish our writings to all sorts of readers ; and there

being as various degrees of capacity as there are men and wo-

men, and consequently great variety and contrariety of appre-

hensions, it is easy ab antecedente to know what various recep-

tion we must expect:' we cast out our doctrine almost as a

foot-ball is turned out among boys in the street, in some con-

gregations : few understand it, but every one censureth it. Few
come as learners, or teachable disciples, but most come to sit

as judges on their teacher's words
; and yet have not either the

skill, or the patience, or the diHgence, which is necessary in a

just trial, to a righteous judgment. But as our words agree or

disagree with the former conceptions of every hearer, so are they

judged to be wise or foolish, sound or unsound, true or false, fit

or unfit. Few sermons that 1 preach, but one extolleth them,
and wisheth they were printed, and another accuseth them of

some heinous fault : some men are pleased with clearness and

accurateness of doctrine ; and others account it too high, and

say we shoot over the hearers' heads, and like nothing but the

fervent application of what they knew before : most hearers are

displeased with that which they most need : if they err, they

reproach that doctrine as erroneous that would cure them : if

they are guilty of any prevailing distemper and sin, they take

that application to be injurious to them, which would convince

them, and save them from that guilt. Most are much pleased
with plain and zealous reproof of sin

5 but it must be other

men's sins, and not their own. The poor love to hear of the

evil of oppression and unmercifulness, of pride, fulness, and idle-

ness, and all the sins of the rich : subjects love to hear of their

ruler's faults, and say, O this man is no flatterer
; he dares tell

the greatest of their sins : but if they hear of their own, they
take it for an injury. Rulers like a sermon for submission and

obedience, but how few love to hear of the evil of injustice and

oppression, or pride and sensuality, or to read Luke xvi. or

xiir or James v.; to hear of the necessity of holiness, justice,

and temperance, and of death, and judgment, and the life to

come ! Every sectary and dogmatist delighteth to have his own

opinion cried up, and his party praised as the chiefest saints :
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but all that teiideth to the praise of those that he (Tissenteth

from, and accounteth adversaries to the truth^ is distasteful to

him, as a complying with iniquity, and a strengthening of the

enemies of Christ : and all that uncharitableness which he ex-

pecteth from us against others, is as much expected .by others

against him, and such as he.

This day, while I am writing these words, my pockets are full

of letters sent me, on one side importunately charging it on me
as my duty to conform to the oaths, declarations, covenants,

and practices, now imposed, or else to give over preaching

(which would please them) ;
and on the other side vehemently

censuring me as guilty of grievous sin, for declaring my judg-

ment for so much of conformity as I have done ;
and charging

me by predictions as guilty of the sufferings of all that are

otherwise minded, for communicating in the sacrament, and the

common prayers of the church
;
and others in the mid-way,

persuading me equally to bear my testimony against unjust se-

paration and persecution, and to endeavour still, if possible, to

save a self-destroying people from the tearing fury of these two

extremes. And how should I answer these contrary expecta-

tions, or escape the censures of such expectants ?

And it hath pleased God, who thirty years and more had

tried me by human applause, of late in this city (where multi-

tudes of persons of contrary minds are, like passengers in

crowded streets, still jostling and offending one another) to ex-

ercise me with men's daily backbitings and cavils : and so many
have chosen me for the subject of their discourse, that I may
say as Paul, (1 Cor. iv. 9, 10, &c.,)

" We are made a spectacle

(or theatre) to the world, and to angels, and to men : we are

fools for Christ's sake, but ye are wise in Christ," &c. Did I

not live out of the noise in retirement, taken up with pain, and

expectations of my change, what an annoyance to me would it

be to hear religious persons, that have a God, a Christ, a hea-

ven, to talk of, to abuse their time and tongues in so much

talking of one so inconsiderable, and that hath so little to do

with them, or they with him ; while with some overvaluing me,
and others still quarrelling, I am the matter of their idle, sinful

talk. The persecutors, for divers years after, first silencing, (if

not still,) and the separatists for two or three years last past,

have been possessed with so strange a jealousy and quarrelsome
a disposition against me, that they seem to take it for their in-

terest to promote my defamation, and for uiuch of their work to
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search what may afford them any matter of accusation in every
sermon that I preach, and every book that I write. And though
the fury of the persecutors be such as maketh them much inca-

pable of such converse and sober consideration as is needful to

their true information and satisfaction ; yet most of the more

religious cavillers are satisfied as soon as I have spoken with

them, and all endeth in a putarem or non putarem : for want

of accurateness and patience, they judge rashly before they un-

derstand, and when they understand, confess their error j and

yet many go on and take no warning after many times convic-

tion of their mistake. Even in books that are still before their

eyes (as well as in transient words and sermons) they heedlessly

leave out, or put in, or alter and misreport plain words, and,

with confidence, affirm those things to have been said that never

were said, but, perhaps, the contrary. And when all people
will judge of the good or evil of our words, as they think we

have reason to use them or forbear them, how can we satisfy

men that are out of our hearing, and to whom we cannot tell

our reasons ? Most men are of private, narrow observation, and

judge of the good or hurt that our words do by those that they

themselves converse with : and when I convince them that my
decisions of many questions (which they are offended at) are

true, they say, it is an unseasonable and a hurtful truth : and

when I have called them to look further abroad in the world,

and told them my reasons; they say,
' Had these been all set

down, men would have been satisfied.' And on how hard

terms do we instruct such persons, whose narrow understand-

ings cannot know obvious reasons of what we say till they are

particularly told them ? And so to tell men the reasons of all

that such can quarrel with, will make every book to swell with

commentaries to such a bigness as they can neither buy nor

read : and they come not to us to know our reasons
;
nor have

we leisure to open them to every single person : and thus sus-

picious men, when their understandings want the humbling ac-

quaintance with their ignorance, and their consciences that

tenderness which should restrain them from rash judging, go on

to accuse such needful truths of which they know not the use

and reason. And what man living hath the leisure and oppor-

tunity to acquaint all the ignorant persons in city and country

with all the reasons of all that he shall say, write, or do ? Or

who, that writeth not a page instead of a sentence, can so write

that every unprepared reader shall understand him ? and what
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hopes hath that tutor or schoolmaster of preserving his reputa-

tion, who shall be accounted erroneous, and accused of unsound

or injurious doctrine, by every scholar that understandeth not

his words, and all the reasons of them ?

But God in great mercy to me hath made this my lot (not

causing, but permitting, the sins of the contentious) that I

might before death be better weaned from all below ; had my
temptations from inordinate applause had no allay, they might

have been more dangerously strong. Even yet while church-

dividers, on both extremes, do make me the object of their

daily obloquy, the continued respects of the sober and peace-

able, are so great, as to be a temptation strong enough, to so

weak a person, to give a check to my desires to leave the world.

It is long since riches and worldly honour appeared to me as

they are, as not rendering the world much lovely or desirable.

But the love and concord of religious persons hath a more ami-

able aspect ; there is so much holiness in these, that I was loth

to call them vanity and vexation : but yet as flesh and blood

would refer them to selfish ends, and any way value them as a

carnal interest, I must so call them, and number them with the

things that are loss and dung. (Phil. iii. 7, 8.) Selfishness can

serve itself upon things good and holy: and if good men, and

good books, and good sermons, would make the world seem

over-lovely to us, it will be a mercy of God to abate the tempt-
ation : and if my soul, looking toward the heavenly Jerusalem,
be hindered as Paul was in his journey to Jerusalem, (Acts xx,

and xxi.,) by the love of ancient friends and hearers, I must say,
* What mean you to weep and break my heart ! I am ready to

leave the dearest friends on earth, and life, and all the pleasures
of life, for the presence of far better friends with Christ, and

the sweeter pleasures of a better life.* That little amiableness

which is in things below, is in godly men as life in the heart,

which dieth last: when that is all gone, when we are dead to

the love of the godly themselves, and to learning, books, and

mediate ordinances, so far as they serve a selfish interest, and

tempt down our hearts from heavenly aspirings, the world is

then crucified to us, indeed, and we to it. I rejoice to tread in

the footsteps of my Lord, who had some, indeed, weeping about

his cross, but was forsaken by all his disciples, while in the hour

of temptation they all fled ! But my desertion is far less, for

it is less that I am fit to bear. If God will justify, who shall

condemn ? If he be for me, who shall be against me ? O may
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I not be put to that dreadful case, to cry out,
"
My God, my

God, why hast thou forsaken me?" And may nothing sepa-

rate me from his love ! And then were I forsaken of the sober

and peaceable, as I am, in part, of some quarrelsome dividers,

how tolerable a trial would it be ? Man is as dust in the ba-

lance, that addeth little to it, and signifieth nothing when God
is in the other end. But I suspect still that I make too much

account of man, when this case hath taken up too much of my
observation.

1. And of all things, surely a departing soul hath least

cause to fear the losing of its notice of the affairs of the

world ;
of peace, or wars, or church, or kingdoms ? For, 1 .

If the sun can send forth its material beams, and operate by

motion, light, and heat, at such a distance as this earth, why
should I think that blessed spirits are such local, confined, and

impotent substances, as not to have notice of the things of

earth ? Had I but bodily eyes, J could see more from the top
of a tower or hill, than any one that is below can do. And shall

1 know less of earth from heaven than I do now ? It is unlike

that my capacity will be so little, and if it were, it is unlike

that Christ and all the angels will be so strange to me, as to

give me no notice of things that so much concern my God and

my Redeemer, (to whom I am united,) and the holy society of

which I am a part, and myself as a member of Christ and that

society ! I do not think that the communion of the celestial

inhabitants is so narrow and slow, as it is of walking clods of

earth, and of souls that are confined to such dark lanterns as

this body is. Stars can shine one to another, and we on earth

can see them so far off in their heaven. And sure then if they
have a seeing faculty each of them can see many of us ; even

the kingdoms of the world. Spirits are most active, and of

powerful and quick communication. They need not send

letters, or write books to one another, nor lift up a voice to

make each other hear
;
nor is there any unkindness, division,

or unsociable selfishness among them, which mav cause them to

conceal their notices or their joys ; but as activitv, so unity is

greatest where there is most perfection ; they will so be many,
as yet to be one

;
and their knowledge will be one knowledge,

and their love one love, and their joy one joy. Not by so per-
fect a unity as in God himself, who is one and but one ; but

such as is suitable to created imperfection, which participate of

the perfection of the Creator, as the effect doth of the virtue
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of the cause, and therefore hath some participation of his

unity. (O foolish soul ! if 1 shall fear this unity with God,

Christ, and all the holy spirits, lest 1 should lose my present

separate individuation, when perfection and union are so near

a-kin.) In a word, 1 have no cause to think that my celestial

advancement will be a diminution of any desirable knowledge,
even of things on earth

j
but contrarily, that it will be incon-

ceivably increased.

2. But if indeed I shall know less of things below, it will be

because that the knowledge of them is a part of vanity and

vexation, which hath no place 'n heaven. So much knowledge
of good and evil in lower matters, as came to us by sin, is un-

worthy of our fond tenaciousness, and fear of losing it. Surely
the sad tidings which we have weekly in our news books, our

lamentable notices of heathen and infidel kingdoms, of the

overspreading prevalency of barbarousness, idolatry, ignorance,

and infidelity ;
of the rage and success of cruel tyrants ;

of the

bloody wars of proud, unquiet, worldly men ; of the misery of

the oppressed, desolate countries, the dissipated churches, the

persecuted, innocent Christians, are no such pleasing things as

that we should be afraid to hear of such no more. To know or

hear of the poor in famine, the rich in folly, the church dis-

tracted, the kingdom discontented, the godly scandalous by the

effects of their errors, imperfections, and divisions
; the wicked

outrageous, and waxing worse, the falseness, or miscarriages,

or sufferings of friends, the fury or success of enemies. Is this

an intelligence which I cannot spare ? What is the daily tidings

that I hear, but of bloody wars, the undone countries, the per-

secuted churches, the silenced, banished, or imprisoned

preachers ; of the best removed in judgment from an unworthy
world by death, and worse succeeding in their rooms, of the

renewed designs and endeavours ofthe church's enemies; the impla-

cable rage of the worldly and unquiet clergy, and the new divisions

of self-conceited sectaries, and the obloquy and backbitings of

each party against the other ? How oft hear I the sad tidings of

this friend's sickness or death, and that friend's discontent, and

of another's fall, and of many, very many's sufferings ? My
ears are daily filled with the cries of the poor, whom I cannot

relieve ;
with the endless complaints of fearful, melancholy,

despairing persons ;
with the wranglings of the ignorant and

proud professors, and contentious divines, who censure most

boldly where they are most erroneous or dark; or with the
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troublesome discontents of those that I converse with ; and

should I be afraid of the ending of so sad a tragedy, or of

awaking out of such an unpleasant dream ? Have I not many
times thought of the privilege of the deaf, that hear not these

troublesome and provoking things ;
and of the blind that see

not the vanities and temptations of this world. It is one part

of the benefit of solitude, or a private life and habitation, to

free me from many of these unpleasing objects ;
and a great

part of the benefit of sleep, that with my clothes I may lay

by these troublesome thoughts.

Sect. 1 1. But other men tell me, the church cannot yet spare

you ;
there is yet this and that necessary work to be done

;

there is this and that need, &c.

But, 1. Is it we or God that must choose his servants, and

cut out their work ? Whose work am I doing ? Is it my own

or his ? If his, is it not he that must tell me what, and when,
and how long ? And will not his will and choice be best? If

I believe not this, how do I take him for my God ? Doth God
or I know better what he hath yet to do ? And who is fittest

to do it ? The church's service and benefits must be measured

out by our Master and Benefactor, and not by ourselves.

2. What am I to those more excellent persons whom, in all

ages, he hath taken out of the world ? And would men's

thoughts of the church's needs detain them? The poor

heathen, infidel, Mahometan nations have no preachers of the

Gospel. And if their need prove not that God will send them

such, no country's need will prove that God will continue them

such. Many more useful servants of Christ have died in their

youth : John Janeway preached but one sermon
; Joseph Allen

(and many other excellent men) died in the midst of his

vigorous, successful labours
;
both of them far more fit for God's

work, and likely to win souls, and glorify God, than I am, or

ever was, however their greater light was partly kindled from

my lesser. Yet did both these, under painful consuming lan-

guishings of the flesh, die as they had long lived, in the lively

triumphant praises of their Redeemer, and joyful desires and

hopes of glory. And shall I, at seventy-six years of age, after

such a life of unspeakable mercies, and almost fifty-three

years of comfortable help in the service of my Lord, be now
afraid of my reward, and shrink at the sentence of death, and

still be desiring to stay here, upon pretence of further service ?

We know not what is best for the church as God doth
; the
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church and the world are not ours but his
;
not our desires, but

his will must measure out its mercies. We are not so merciful

as he is. It is not unmeet for us to desire many things which

God will not give, nor seeth it meet to grant the particulars of

such desires. Nothing ever lay so heavy on my heart, as the

sin and misery of mankind, and to think how much the world

lieth in folly and wickedness ! And for what can I pray so

heartily as for the world's recovery ? and it is his will that I

should show a holy and universal love by praying,
'^ Let thy name

be hallowed, thy kingdom come, thy will be done on earth as it

is done in heaven ;" and yet alas, how unlike is earth to heaven,
and what ignorance, sin, confusions, and cruelties, here reign

and prosper ! And unless there be a wonderful change to be

expected, even as by a general miracle, how little hope appeareth
that ever these prayers should be granted in the things ! It

maketh us better to desire that others may be better ;
but God

is the free disposer of his own gifts : and it seemeth to be his

will, that the permitted ignorance and confusions of this world

should help us the more to value and desire that world of light,

love, and order, which he calleth us to prefer and hope for.

And if I am any way useful to the world, it is undeserved

mercy that hath made me so, for which I must be thankful; but

how long I shall be so, is not my business to determine, but my
Lord's. My many sweet and beautiful flowers arise and appear
in their beauty and sweetness, but for one summer's time, and

they murmur not that they flourish for so short a space. The

beasts, and birds, and fishes, which I feed on, do live till I will

have them die
;
and as God will be served and pleased by won-

derful variety at once of animals and vegetables, &c., so will

he by many successive generations. If one flower fall or die,

it sufiiceth that others shall, summer after summer, arise from the

same root : and if my pears, apples, plums, &c., fall or serve me
when they are ripe, it sufficeth that, not they, but others, the

next year, shall do the same
;
God will have other generations to

succeed us. Let us thank him that we have had our time : and

could we overcome the grand (too little observed) crime of self-

ishness, and could love others as ourselves, and God, as God,
above all the world, it would comfort us at death,' that others

shall survive us, and the world shall continue, and God will be

still God, and be glorified in his works : and love will say, I shall

live in mv successors, and I shall more than live in the life of

the world, and yet most of all in the eternal life and glory of God.
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And God, who made us not gods, but poor creatures, as it

pleased him, doth know best our measures, and he will not try

us with too long a life of temptations^ lest we should grow too

familiar where we should be strangers, and utterly strangers to

our home. No wonder if that world was ready for a deluge,

by a deluge of sin, in which men lived to six, seven, eight, and

nine hundred years of age. Had our great sensualists any hope
of so long a life, they would be more like incarnate devils, and

there would be no dwelling near them for the holy seed. If

angels were among them, they would, like the Sodomites, seek

furiously to abuse them.

Nor will God tire us out with too long a life of earthly suf-

ferings. We think short cares, and fears, and sorrows, persecu-

tions, sickness, and crosses to be long, and shall we grudge at

the wisdom and love which shorteneth them ? Yea, though holy

duty itself be excellent and sweet, yet the weakness of the flesh

maketh us liable to weariness, and abateth the willingness of

the spirit, and our wise and merciful God will not make our

warfare, or our race, too long, lest we be wearied and faint, and

fall short of the prize. By our weariness, and complaints, and

fears, and groans, one would think that we thought this life too

long, and yet when we should yield to the call of God, we
draw back as if we would have it everlasting.

Sect. 12. Willingly submit, then, O my soul. It is not thou,
but this flesh, that must be dissolved; this troublesome, vile,

and corruptible flesh. It is but the other half of thy meat and

drink, which thy presence kept longer uncorrupted, going after

the excremental part. Thou diest not when man (the compo-

situm) dieth, by thy departure. And as thou iivest not to thy-

self, thou diest not to thyself; whether I live or die, I am, the

Lord's ;
he that set up the candle, knoweth how long he hath

use for the light of it. Study thy duty, and work while it is

day, and let God choose thy time, and willingly stand to his

disposal. The gospel dieth not when I die. The church dieth

not. The praises of God die not. The world dieth not, and

perhaps it shall grow better, and those prayers shall be answered

which seemed lost. Yea, and it may be some of the seed that

I have sown, shall spring up to some benefit of the dark un-

peaceable world when I am dead. And is not this much of the

end of life ? And is not that life good which attaineth its end ?

If my end was to do good and glorify God, if good be done,
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and God glorified when I am dead, yea, though 1 were annihi-

lated, is not my end attained ? Feign not thyself to be God^
whose interest (that is, the pleasing of his will) is the end of

all things, and whose will is the measure of all created good.

Feign not thyself to be all the world : God hath not lost his

work; the world is not dissolved when I am dissolved. Oh, how

strong and unreasonable a disease is this inordinate selfishness !

Is not God's will infinitely better than mine, and fitter to be

fulfilled ? Choose the fulfilling of his will, and thou shalt always
have thy choice. If a man be well that can always have his

will, let this always be thy will, that God's will may be done,^

and thou shalt always have it.

Lord, let thy servant depart in peace ',
even in thy peace,

which passeth understanding, and which Christ, the prince of

peace, doth give, and nothing in the world can take away. Oh,

give me that peace which beseemeth a soul, which is so near

the harbour, even the world of endless peace and love, where

perfect union (such as I am capable of) will free me from all

the sins and troubles which are caused by the convulsions, di-r

vulsions, and confusions of this divided, selfish world. Call home
this soul by the encouraging voice of love, that it may joyfully

hear, and say,
'
It is my Father's voice/ Invite it to thee by

the heavenly messenger. Attract it by the tokens and the fore-

tastes of love. The messengers that invited me to the feast of

grace, compelled me to come in without constraint. Thy effec-

tual call did make me willing, and is not glory better than pre-

paring grace ? Shall I not come more willingly to the celestial

feast ? What was thy grace for, but to make me willing of

glory, and the way to it ? \V1iy didst thou dart down thy beams
of love, but to make me love thee, and to call me up to the

everlasting centre ? Was not the feast of grace as a sacrament
of the feast of glory ? Did I not take it in remembrance of my
Lord until he come ? Did not he that told me,

" All things are

ready," tell me also that " he is gone to prepare a place for us ?"

and it is his will that we shall be with him, and see his glory.

They that are given him, and drawn to him by the Father on

earth, do come to Christ. Give, now, and draw my departing
soul to my glorified Head

; and, as 1 have glorified thee on earth,

in the measure that thy grace hath prevailed in me, pardon the

sins by which I have offended thee, and glorify me in the be-

holding and participation of the glory of my Redeemer. Come,
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Lord Jesus, come quickly, with fuller life, and light, and love,

into this too dead, and dark, and disaffected soul, that it may
come with joyful willingness unto thee.

Sect. 13. Willingly depart, O lingering soul ! It is from a

Sodom, though in it there be righteous Lots, who yet are not

without their woful blemishes ! Hast thou so oft groaned for

the general blindness and wickedness of the world, and art

thou loth to leave it for a better ? How oft wouldest thou have

rejoiced to have seen but the dawning of a day of universal

peace and reformation ? And wouldest thou not see it where

it shineth forth in fullest glory? Would a light at midnight
have pleased thee so well ? Hast thou prayed and laboured for

it so hard ? A nd wouldest thou not see the sun ? Will the

things of heaven please thee no where but on earth, where they
come in the least and weakest influences, and are terminated in

gross, terrene, obscure, and unkind recipients ? Away, away,
the vindictive flames are ready to consume this sinful world 1

Sinners that blindly rage in sin must quickly rage in the effects

of sin and of God's justice. The pangs of lust prepared for these

pangs ! They are treasuring up wrath against this day. Look

not, then, behind thee. Away from this unhappy world! Press on

unto the mark. (Phil, iii.)
"
Looking towards, and hastening

to the coming of the day of God." (2 Pet. iii. 10— 12.)

As this world hath used thee, it would use thee still, and it

will use others. If thou hast sped well in it, no thanks to it,

but unto God. If thou hast had manifold deliverances, and

marvellous preservations, and hast been fed with angel's food,

love not this wilderness for it, but God and his angel, which was

thy guide, protector, and deliverer.

And hath this troublesome flesh been so comfortable a com-

panion to thee, that thou shouldest be so loth to leave it ? Have

thy pains, thy weariness, thy languishings, thy labours, thy
cares and fears about this body, been pleasing to thee ? And
art thou loth that they should have an end ? Didst thou not

find a need of patience to undergo them ? And of greater pa-
tience than mere nature gave thee ? And canst thou hope now
for better when nature faileth, and that an aged, consumed,

more diseased body, should be a pleasanter habitation to thee

than it was heretofore ? If from thy youth up it hath been both

a tempting and a troublesome thing to thee, surely, though it

be less tempting, it will not be less troubling, when it is falling

to the dust, and above ground savoureth of the grave ! Had
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things sensible been never so pleasant in thy youth, and hadst

thou glutted thyself in health with that sort of delight, in age
thou art to say by nature,

"
I have no pleasure in them/' Doth

God in great mercy make pain and feebleness the harbingers
of death, and wilt thou not understand their business ? Doth
he mercifully, beforehand, take away the pleasure of all fleshly

things, and worldly vanities^ that there may be nothing to relieve

a departing soul, (as the shell breaketh when the bird is hatched,
and the womb relaxed when the infant must be born,) and yet
shall we stay when nothing holdeth us, and still be loth to

come away ? Wouldest thou dwell with thy beloved body in

the grave, where it will rot and stink in loathsome darkness ?

If not, why should it now, in its painful languor, seem to thee a

more pleasant habitation than the glorious presence of thy
Lord ? In the grave it will be at rest, and not tormented as

now it is, nor wish at night, oh, that it were morning ! nor say
at morning, when will it be night ? And is this a dwelling fit

for thy delight ? Patience in it, while God will so try thee, is

thy duty, but is such patience a better and sweeter life than

rest and joy ?

Sect. 14. But, alas! how deaf is flesh to reason. Faith hath

the reason which easily may shame all contrary reasoning, but

sense is unreasonable, and especially this inordinate, tenacious

love of present life. I have reason enough to be willing to depart,

even much more willing than I am. Oh, that I could be as

willing as I am convinced that I have reason to be ! Could I

love God as much as I know that I should love him, then I

should desire to depart, and to be with Christ, as much as I

know that I should desire it. But God, in nature, hath there

laid upon me some necessity of aversation, (though the inordi-

nateness came from sin,) else Christ had not so feared, and

deprecated the cup. Death must be a penalty, even where it is

a gain, and therefore it must meet with some unwillingness :

because we willingly sinned, we must unwillingly suffer. The

gain is not the pain or dissolution in itself, but the happy con-

sequents of it. All the faith and reason in the world will not

make death to be no penalty, and therefore will not take away
all unwillingness. No man ever yet reasoned or believed himself

into a love of pain and death, as such, but seeing that the gain
is unspeakably greater than the pain and loss, faith and holy
reason may make our willingness to be greater than our un-

willingness, and our hope and joy than our fear and sorrow.
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And it is the deep and effectual notice of goodness, which is

God's way, in nature and grace, to change and draw the will of

man. Come then, my soul, and think, believingly, what is best

for thee. And wilt thou not love and desire most that which is

certainly the best ? .
.

To depart and, to be with Christ is far better, or rather to be

chosen.

Sect. 1. To say and hear that it is far better to be with

Christ, is not enough to make us willing. Words and notions

are such instruments as God useth to work on souls, but the con-

vincing, satisfying, powerful light, and the inclining love, are

other things. The soul now operateth utforma hominis, on and

with the corporeal spirits and organs, and it perceiveth now its

own perceptions, but it is a stranger to the mode of its future

action, when separated from the body, and can have no formal

conception of such conceptions as yet it never had. And there-

fore, its thoughts of its future state must be analogical and

general, and partly strange. But general notices, when certain,

may be very powerful, and satisfy us in so much as is needful

to our consent, and to such a measure of joy as is suitable to this

earthly state. And such notices we have from the nature of the

soul, witli the nature of God, the course of Providence, and go-
vernment of mankind, the internal and external conflicts which

we perceive about men's souls, the testimony and promises of

the word of God, the testimony of conscience, with the witness

of the sanctifying Spirit of Christ, and in it tlie earnest and the

foretaste of glory, and the beginnings of life eternal here, all

which 1 have before considered.

Sect. 2. The Socinians, who would interpret this of the state

of resurrection only, against plain evidence, violate the text :

seeing Paul expressly speaketh of his gain by death, which will

be his abode with Christ, and this upon his departure hence:

which (in 2 Cor. v. 7, 8) he calleth, his being absent from the

body, and present with the Lord : and Christ, to the penitent

thief, calleth his being with him in Paradise : and (Luke xvi.)

in the parable of the steward, Christ intimateth to us, that wise

preparers, when they go hence, are received into t^e everlasting

habitations ; as he there further tells us Lazarus was in Abra-

ham's bosom.

Sect. 3. Goodness is jorimarm et mens^irans, vel secundaria

et mensurata : the first is God's perfect essence and will ; the

VOL. XVm. z
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second is either properly and simply good, or analogical. The

former is the creature's conformity to the will of God, or its

pleasingness to his will : the latter is, 1. The greater, which is

the welfare or perfection of the universe. 2. The lesser, which

is the several parts of the universe, either, 1. In the nobler res-

pect, as they are parts contributing to the perfection of the

whole ; or, 2. In the lower respect, as they are perfect or happy
in themselves , or, 3. In the lowest respect of all, as they are

good to their fellow-creatures which are below themselves.

Sect. 4. Accordingly, it is far better to be with Christ, I.

Properly and simply, as it is the fulfilling of God's will. II.

Analogically, as it tendeth to the perfection of the universe and

the church. III. And as it will be our own good or felicity.

IV. And as it will be good to our inferior fellow-creatures ;

though this last be most questionable, and seemeth not included

in the meaning of this text. Somewhat of these in order.

Sect. 5. I. It is an odious effect of idolatrous selfishness, to

acknowledge no goodness above our own felicity, and, accord-

ingly, to make the goodness of God to be but formally his use-

fulness, benevolence, and beneficence, to his creatures, which is

by making the creature the ultimate end, and God but the

means; to make the creature to be God, and deny God, indeed,

while we honour his name: as also it is to acknowledge no

higher goodness formally in the creature, than in its own feli-

city as such : as if neither the pleasing of God's will, nor the

perfection of the church and world, were better than we are :

we are not of ourselves, and therefore we are not chiefly for our-

selves ; and, therefore, we have a higher good to love.

That is simply best which God willeth. Therefore, to live

here is best whilst I do live here
;
and to depart is best when

the time of my departure cometh : that is best which is, for

it is the work of God : the world cannot be better at this in-

stant than it is, nor any thing better, which is of God, be-

cause it is as he willeth it to be : but when God hath changed

them, it will then be best that they are changed. Were there

no other good in my departure hence, but this simple good, the

fulfilling of God's will, my reason telleth me that I should

be fully satisfied in it : but there is also a subordinate sort of

good.
Sect. 6. II. For my change will tend to the perfection of the

universe ;
even that material good or perfection, which is its

aptitude for the use to which God hath created, and doth pre-
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serve it : as all the parts, the modes, the situation, the mo-

tions, of a clock, a watch, or other engine, do to the ends of the

artificer. Though God hath not told me particularly, why
every thing, and mode, and motion, is as it is, T know it is all

done in perfect wisdom, and suited to its proper use and end :

if the hen or bird knoweth how to make her nest, to lay her

eggs secretly together, when and how to sit on them till they
are hatched, and how to feed them and preserve them, and

when to forsake them, as sufficient for themselves without her

help, &c. If the bee knoweth when, a;nd whence, and how, to

gather her honey and wax, and how to form the repository

combs, and how to lay it up, and all the rest of her marvellous

economy, shall I think that God doth he knoweth not what, or

what is not absolutely the best ? Doth he want either skill, or

will, or power?
And should the stone grudge to be hewed, the brick to be

burnt, the trees to be cut down, and sawed and framed, the lead

and iron to be melted, &c., when it is but to form an useful edi-

fice, and to adapt and compose every part to the perfecting of

the whole ? >

Shall the waters grudge that they must glide away, and the

plants that they must die, and half die every winter, and the

fruits and flowers that they must fall, or the moon that it must

have its changing motions, or the sun that it must rise and set

so oft, &c., when all is but the action and order which maketh

up that harmony and perfection which was designed by the

Creator, and is pleasing to his will ?

Sect. 7. HI. But lawful self-love is yet further herein grati-

fied : the goodness expressed in the text is that analogical, sub-

ordinate good, which is mihi bonum, my own felicity, and that

which tendeth thereunto : it is most reasonable to love God

best, and that next which is likest him (if known), and why
should it not be the easiest and the sweetest ? But experience

findeth it so easy to love ourselves, that certainly, if I firmly be-

lieve that it is best for me, 1 shall desire to depart, and to be

with Christ. And have I not reason to believe it ?

Sect. 8. The reasons of it I will consider in this order : I. The

general reason from the efficients and the means. II. The final

reasons. HI. The constitutive reasons from the state of my
intellect, and its action and fruition there. IV. The constitu-

tive reasons from the state of my will. V. The constitutive
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reasons from my practice there, leaving out those which the

resurrection will give me, because 1 am speaking but of my pre-

sent departure unto Christ.

Sect. 9. And, 1 . That is best for me, which love itself, my
heavenly Father designeth, and chooseth, for my good. I hope
I shall never dare to think, or say, that he is mistaken, or that

he wanted skill or love, or that 1 could have chosen better for

myself than he doth, if he had left all to my choice. Many a

time the wise and good will of God hath crossed my foolish, re-

bellious will on earth ; and afterward I have still perceived that

it was best ; usually for myself, but always for a higher good
than mine. It is not an enemy, nor a tyrant, that made me,
that hath preserved me, and that calls me hence. He hath not

nsed me as an enemy : the more J have tried him, the better I

have found him : had I better obeyed his ruling will, how happy
had I been ! And is not his disposing and rewarding will as

good ? Man's work is like man, and evil corrupteth it ; but

God's work is like God, and uncorrupted : if I should not die till

my dearest friend would have it, much more till I myself would

choose it, (not constrained by misery,) I should rejoice, and

think my life were safe ! O foolish, sinful soul ! if I take it not

to be far better to be at God's choice, than at my own, or any
man's ! and if I had not rather that he choose the time than f .

Be of good cheer, then, O my soul ! it is thy Father's voice that

calleth thee hence : his voice that called thee into the world,

and bid thee live
^

that called thee out of a state of sin and

death, and bid thee live hereafter unto him
; that called thee

so oft from the grave, and, forgiving thy sins, renewed thy

strength, restored thee to the comforts of his house and service ;

and that so graciously led thee through this howling wilderness,

and brought thee almost to the sight of the promised land. And
wilt thou not willingly go, when infinite, fatherly love doth call

thee ? art thou not desirous of his presence ? art thou afraid to

go to him who is the only cure of thy fears ? What was it but this

glory to which he did finally elect thee ? Where dost thou read

that he elected thee to the riches arid honours of this world, or to

the pleasures of the flesh ? But he elected us in Christ to the

heavenly inheritance. (Eph. i. 3, 4, Sec.) Indeed, he elected

thee also to bear the cross, and to manifold sufferings here :

but is it that which thou preferrest before the crown ? That

was but as a means unto the kingdom, that thou mightest be






