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PART II.

OF

CHRISTIANITY
AND

SUPERNATURAL REVELATION.

CHAP. 1.

Of the great Need of a clearer Light, or fuller Revelation of
the Will of God, than all that hath been opened before.

Whilst 1 resolved upon a deep and faithful search into the

grounds of all religion, and a review and trial of all that I had

myself believed, I thought meet first to pass by persons, and shut

up my books, and with retired reason to read the book of

nature only ;
and what I have there found, I have justly told

you in the former part, purposely omitting all that might be

controverted by any considerable, sober reason, that I might
neither stop myself nor my reader in the way; and that I might
not deceive myself with plausible consequences of unsound or

questionable antecedents
;

nor discourage my reader by the

casting of some doubtful passages in his way, which might

tempt him to question all the rest. For I know what a deal of

handsome structure may fall through the falseness of some one

of the supports, which seemed to stand a great way out of

sight. And I have been wearied myself with subtle discourses

of learned men, who, in a long series of ergos, have thought

that they have left all sure behind them, when a few false sup-

positions were the life of all. And 1 know that he who inter-

poseth any doubtful things, doth raise a diffidence in the rea-

der's mind, which maketh him suspect that the ground he

standeth on is not firm, and whether all that he readeth be not

mere, uncertain things. Therefore, leaving things controvertible

for a fitter place and time, I have thus far taken up so much as is

plain and sure
;
which I find of more importance and usefulness

to rav own information and confirmation, than any of those

k2
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controvertible points would be, if I could ever so certainly

determine them.2

And now, having perused the book of nature, I shall cast

up the account, and try what is yet wanting, and look abroad

into the opinions of others in the world, and search whence

that which is yet wanting may be most fully, and safely,
and

certainly supplied.

Sect. 1. And first, when I look throughout the world, I find

that though all the evidence aforesaid, for the necessity of a

holy, virtuous life, be unquestionable in naturd rerum, yet most

of the world observe it not, or discern but little of it,
nor much

regard the light without, or the secret witness of their con-

sciences within.

Natural light, or evidence, is so unsuccessful in the world,

that it loudly telleth us, something is yet wanting, whatever it

is. We can discern what it is, which is necessary to man's

happiness, but we can hardly discern whether, de facto, any
considerable number, at best, do by the teaching of nature

alone attain it. When we inquire into the writings of the best

of the philosophers, we find so little evidence of real holiness,

that is, of the aforesaid resignation, subjection, and love to God
as God, that it leaveth us much in doubt whether, indeed, they

were holy themselves or not, and whether they made the know-

ledge, love, obedience, and praise of God, the end and business

of their lives. However, there is too great evidence, that the

world lieth in darkness and wickedness, where there is no more

than natural light.

Sect. 2. I find, therefore, that the discovery of the will of

God, concerning our duty and our end, called, 'The law of

nature,' is a matter of very great difficulty to them that have no

supernatural light to help them.

Though all this is legible in nature, which I have thence

transcribed, yet if I had not had another teacher, I know not

whether I should ever have found it there. Nature is now a

very hard book
;
when I have learnt it by my teacher's help,

I can tell partly what is there
;
but at the first perusal, I could

not understand it. It requireth a great deal of time, and study,

and help to understand that which, when we do understand

it, is as plain as the highway.

7 Nullus unquam a mortali semine vir absolute bonus nascetur.—Dion. Hal.

1. 2. Truth delivered by the halves, will be lamely practised. Ideo peccamus,
quia de partibus vita? oiunes deliberamus

j de toto nemo deliberat.—Sau
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Sect. 3. Thence it must needs follow, that it will be but few

that will attain to understand the necessary parts of the law of

nature aright, by that means alone, and the multitude will be

left in darkness still.
a

The common people have not leisure for so deep and long a

search into nature as a few philosophers made, nor are they

disposed to it : and though reason obligeth them, in so neces-

sary a case, to break through all difficulties, they have not so

full use of their reason as to do it.

Object. But as christian teachers do instruct the people in

that which they cannot have leisure to search out themselves ;

so, why may not philosophers, who have leisure for the search,

instruct the people quickly, who have not leisure to find out the

truth without instruction.

Answ. Much might be done, if all men did their best
; but,

1. The difficulty is such, that the learned themselves are

lamentably imperfect and unsatisfied, as I shall further show.

2. Though the vulgar cannot search out the truth without help,

yet it is necessary that by help they come to see with their

own eyes, and rest not in a human belief alone, especially when

their teachers are of so many minds, that they know not which

of them to believe. To learn the truth, in its proper evidence,

is very hard to them that have no more than the light of

nature.

Object. But what difficulty is there in these few precepts,

that all men may not easily learn them ?
" Thou shalt love

God above all, and repent of sin, and set thy heart upon the

life to come, and love thy neighbour as thyself," &c.b

Answ. There is no difficulty in learning these words
; but,

1. There is great difficulty in learning to understand the sense,

a What difficulties the wisest heathens find about God's prospering the

wicked, and afflicting the good, and how dark were they about the life to come !

Therefore, Seneca's wise and good man was a phoenix. Sine doctrina si quid

bene dicitur, adjuvante natura, tamen id quia fortuito fit, semper paratum esse

non potest.
— Cic. Deo?: Etsi ingeniis niagnis praediti quidam, dicendi

copiam sine ratione consequuutur, ars tameu dux certior est quam natura.

Aliud enim est poetarum more verba fundere, aliud, ea qua? dicas ratione et

arte distinguere.
— Cicero de Fin. 4.

b You may perceive the heathen's gratitude to God, by these words of Cotta.

(In Cicer. de Nat. Deor. 3. p. 109.) Num quis quod bonus vir esset, gratias

Diis egit unquam? At quod dives, quod honoratus, quod incolumis. Jovera-

que optimum maximum ob eas res appellant, non quod nos justos, temperatos,

sapientes efficiat, sed quod salvos, incolumes, opulenlos, copiosos. Judicium
hoc omnium niortalium, fortuuam aDeo peteudani, aseipso sumendam esse

sapientiam,
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and certain truth of that which is contained in them : to know
what God is, so far as is necessary to our obedience and love ;

and to know what it is in him which is so amiable, and to know
that there is a life to come, and what it is; and to know what

is God's will, and so what is duty ; and what is the sin which

we must repent of : these are more difficult. Generals are soon

named, but it is a particular understanding which is necessary
to practice. 2. And it is hard to see that certainty and attrac-

tive goodness in these things, as may draw the mind to the

practical embracements of them, from the love of other things :

an obscure, doubtful, wavering apprehension, is not strong

enough to change the heart and life.

Sect. 4. These difficulties, in the mere natural way of revelation,

will fill the learned world with controversies
;
and those con-

troversies will breed and feed contentions, and eat out the heart

of practical godliness, and make all religion seem an uncertain,

or unnecessary thing.

This is undoubtedly proved, 1 . In the reason of the thing ;

2. And in all the world's experience. So numerous were the

controversies among philosophers, so various their sects, so

common their contentions, that the world despised them, and

all religion for their sakes, and looked on most of them but as

mountebanks that set up for gain, or to get disciples, or to show
their wit : practical piety died in their hands.

Object. This is a consequent not to be avoided, because no way
hath so resolved difficulties as to put an end to controversies and

sects.

Answ. Certainly, clearness is more desirable than obscurity,
and concord and unity than division, therefore it concerneth us

to inquire how this mischief may be amended, which is it that I

am now about.

Sect. 5. These difficulties also make it so long a work to

learn God's will by the light of nature only, that the time of

their youth, and often of their lives, is slipped away before men
can come to know why they lived.

It is true, that it is their own fault that causeth all these in-

conveniences
;
but it is as true that their disease doth need a

cure, for which it concerneth them to seek out. The life of man
is held upon a constant uncertainty, and no man is sure to live

another year; and therefore we have need of precepts so plain
as may be easily and quickly learnt, that we mav be always ready,
if death shall call us to an account. I confess that what I have
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transcribed from nature is very plain there, to one that already
understandeth it; but whether the diseased blindness of the

world do not need yet something plainer, let experience de-

termine.

Sect. 6. That which would be sufficient for a sound under-

standing and will, is not sufficient for a darkened, diseased mind
and heart, such as experience telleth us is found throughout the

world.

To true reason which is at liberty, and not enthralled by sen-

suality and error, the light of nature might have a sufficiency to

lead men up to the love of God, and a life of holiness; but

experience telleth us that the reason of the world is darkened,
and captivated by sensuality, and that few men can well use

their own faculties
;
and such eyes need spectacles, such crip-

ples need crutches, yea, such diseases call for a physician.
Prove once that the world is not diseased, and then we will

confess that their natural food may serve the turn, without any
other diet or physic.

Sect. 7. When I have by natural reason silenced all my
doubts about the life to come, I yet find in myself an uncouth,

unsatisfactory kind of apprehension of my future state, till I

look to supernatural evidence, which I perceive is from a double

cause. 1. Because a soul in flesh would fain have such appre-
hension as participateth of sense. 2. And we are so conscious of

our ignorance that we are apt still to suspect our own under-

standings, even when we have nothing to say against the con-

clusion.

What I have said in the first part of this book doth so
fully

satisfy my reason, as that I have nothing to say against it, which
I cannot easily discern to be unsound

; and yet for all that,

when I think of another world, by the help of this natural light

alone, I am rather amazed than satisfied, and am ready to think

c Parvulos nobis natura dedit igniculos quos celeriter in aliis moribusopini-

onibusque depravatis sic restinguimus, ut nusquam naturae lumen appareat :

Nunc autem simulatque editi in lucem et suscepti sumus, in omni continuo

pravitate versamur, ut pene cum lacte nutricis errorem suxisse videamur :

cum vero parentibus redditi, deinde magistris traditi sumus, turn ita variis

imbuimur erroribus, ut vanitati Veritas, et opinioui contirmatas natura ipsa
cedat.— Cic. 3. Tunc. Multis signis natura declarat quid velit : obsurdes-
cimus tamen nescio quo mudo, nee ea quae ab ea moventur audimus.— Cic.

Lei. Si tales nos natura genuisset, ut earn ipsam intueri, et perspicere, eaque
optima duce cursum vitae couficere posseinus : haud esset sane quod quisquam
rationem et doctrinam requireret cum natura sufficeret. Nunc vero, &c.—
Cic. 3. Tusc, Quicquid infixum et ingenitum est, lenitur arte, non vinci-

tur.—Sen.
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all this seemeth true, and I have nothing of weight to say

against it; but, alas ! how poor and uncertain a thing is man's

understanding. How many are deceived in things that seem as

undeniable to them. How know I what one particular may be

unseen by me which would change my judgment, and better

inform me in all the rest ? If I could but see the world which

J believe, or at least but speak with one who had been there, or

gave me sensible evidence of his veracity, it would much con-

firm me. Sense hath got so much mastery in the soul, that we

have much ado to take any apprehension for sure and satisfac-

tory, which hath not some great correspondency with sense.

This is not well
;
but it is a disease which showeth the need of a

physician, and of some other satisfying light.

Sect. 8. While we are thus stopped in our way by tediousness,

difficulty, and a subjective uncertainty about the end and duty

of man, the flesh is still active, and sin increaseth and gets ad-

vantage, and present things are still in their deceiving power ;

and so the soul groweth worse and worse.

Sect. 9. The soul being thus vitiated and perverted by sin, is

so partial, slothful, negligent, unwilling, superficial, deceitful,

and biassed in its studies, that if the evidences of life everlast-

ing be full and clear, and satisfying to others, it will overlook

them, or not perceive their certainty.
d

Sect. 10. Though it be most evident, by common experience,

that the nature of man is lamentably depraved, and that sin

doth overspread the world
; yet how it entered, and when, or

which of our progenitors was the first transgressor and cause,

no natural light doth fully or satisfactorily acquaint me.

Sect. 11. And though nature tell me that God cannot damn
or hate a soul that truly loveth him, and is sanctified, yet doth

it not show me a means that is likely to prevail considerably to

sanctify sou's, and turn them from the love of present, transitory

tilings, to the love of God and life eternal.

Though there be in nature the discovery of sufficient reasons

and motives to do it, where reason is not in captivity ; yet how

unlikely they are to prevail with others, both reason and expe-
rience fully testify.

6

d O curvae in terris animae, et crelestium inane- !

Quid juvat hoc, templis nostros immittere mores ?

Et bona Uiis ex hac scelerata ducere pulpa. ?—Persius.

Non hove mactato ccelestia numina gaudent :

Sed quae praestanda est, et sine teste fides.— Ovid. Ep. 19.
e Omne nefas, onmemque mali purgamine causam
Credehant nostri tollere posse senes, &c.
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Sect. 12. And whereas God's special mercy and grace is

necessary to so great a change and cure, and this grace is for-

feited bv sin, and every sin deserveth more punishment, and

this sin and punishment must be so far forgiven before God can

give us that grace which we have forfeited ; nature doth not

satisfactorily teach me how God is so far reconciled to man,
or how the forgiveness of sin may be by us so far procured/

Sect. 13. And whereas I see at once in the world, both the

abounding of sin, which deserveth damnation, and the abound-

ing of mercy to those that are under such deserts ;
1 am not

satisfied, by the light of nature, how God is so far reconciled,

and the ends of government and justice attained, as to deal with

the world so contrary to its deserts.

Sect. 14. And while 1 am in this doubt of God's reconcilia-

tion, I am still ready to fear, lest present forbearance and mercy
be but a reprieve, and will end at last in greater misery : how-

ever, I find it hard, if not impossible, to come to any certainty

of actual pardon and salvation.

Sect. 15. And while I am thus uncertain of pardon and the

love of God, it must needs make it an insuperable difficulty to

me, to love God above myself and all things : for to love a God

that I think will damn me, or most probably may do it, for

aught I know, is a thing that man can hardly do.

Sect. 16. And therefore I cannot see how the guilty world

can be sanctified, or brought to forsake the sin and vanities

which they love, as long as God, whom they must turn to by

love, doth seem so unlovely to them.g

Sect. 17. And every temptation from present pleasure, com-

modity, or honour, will be likely to prevail, while the love of

God, and the happiness to come, are so dark and doubtful, to

guilty, misgiving, ignorant souls.

Sect. 18. Nor can I see by nature how a sinner can live

Ah ! nimium faciles, qui tristia crimina caedis

FulmineA, tolli posse putatis aqua.
— Ovid. 2. Fast.

f Multa miser metui, quia feci multa proterve.
— Idetn.

In malis sperare bonum, nisi innocens nemo solet.—Sen.

e Turpe est quicquam mali perpetrare ; bene autein agere nullo periculo

proposito, multorum est : id vero proprium boni viri est, etiara cum periculo

suo honestatem in agentem sequi.
—Plut. in Mario.

At mens sibi conscia facti

Prasmetuens, adhibet stimulos, terretque flagellis :

Nee videt interea qui terminus esse malorum

Possit, nee qui sit pceuarum denique finis.

Atque eadem met'.iit magis ha?cne in morte gravescant.—Lucret. 3.
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comfortably in the world, for want of clearer assurance of his

future happiness.
For if he do hut say, as poor Seneca, Cicero, and others such,

i
It is most likely that there is another life for us, but we are not

sure/ it will both abate their comfort in the fore-thoughts of

it, and tempt them to venture upon present pleasure, for fear of

losing all. And if they were ever so confident of the life to

come, and had no assurance of their own part in it, as not

knowing whether their sins be pardoned, still their comfort in it

would be small. And the world can give them no more than is

proportionable to so small and momentary a thing.

Sect. 19. Nor do I see in nature any full and suitable sup-

port against the pain and fears of sufferings and death, while

men doubt of that which should support them.

Sect. 20. I must therefore conclude that the light and law of

nature, which was suitable to uncorrupted reason and will, and

to an undepraved mind, is too insufficient to the corrupted,

vitiated, guilty world, and that there is a necessity of some re-

covering, medicinal revelation.

Which forced the very heathens to
fly to oracles, idols, sacri-

fices, and religious propitiations of the gods, there being scarcely

any nation which had not some such thing, though they used

them, not only ineffectually, but to the increase of their sin and

strengthening their presumption, as too many poor ignorant
Christians now do their masses and other such formalities and

superstitions. But as Arnobius saith, (Adv.
(

Gentes/ 1. 7,)

Crescit enim multitude peccantium ; cum redemendi peccati

spes datur : et facile itur ad culpas, ubi est venalis ignoscentium

gratia. He that hopeth to purchase forgiveness with money, or

sacrifices, or ways of cost, will strive rather to be rich than to be

innocent.

CHAP. II.

Of the several Religions zvhich are in the World.

Having finished my inquiries into the state and book of na-

ture, I found it my duty to inquire what other men thought in

the world, and what were the reasons of their several beliefs, that

if they knew more than I had discovered, by what means soever,

I might become partaker of it.

Sect. 1. And, first, I find that all the world, except those
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called heathens, are conscious of the necessity of supernatural

revelation ; yea, the heathens themselves have some common

apprehension of it.

Sect. 2. Four sorts of religions I find only considerable upon
earth

;
the mere naturalists, commonly called heathens and ido-

laters, the Jews, the Mahometans, and the Christians. The

heathens, by their oracles, augurs, and auspices, confess the

necessity of some supernatural light; and the very religion of

all the rest consisteth in it.

Sect. 3. 1. As for the heathens, I find this much good among
them

;
that some of them have had a very great care of their

souls
;
and many have used exceeding industry in seeking after

knowledge, especially in the mysteries of the works of God :

and some of them have bent their minds higher to know God,
and the invisible worlds

;
that they commonly thought that

there is a life of retribution after death, and among the wisest

of them, the sum of that is to be found, though confusedly,

which I have laid down in the first part of this book.

Especially in Seneca, Cicero, Plutarch, Plato, Plotinus, Jam-

blicus, Proclus, Porphyry, Julian the apostate, Antoninus, Epic-

tetus, Arrian, &c. : and for their learning and wisdom, and mo-

ral virtues, the christian bishops carried themselves respectfully

to many of them, as Basil to Libanius, &c. And in their days

many of their philosophers were honoured by the christian em-

perors, or at least by the inferior magistrates and christian peo-

ple, who judged that so great worth deserved honour, and that

the confession of so much truth deserved answerable love,

especially Adesius, Julianus, Cappadox, Proaeresius, Maximus,

Libanius, Acacius, Chrysanthus, &c. ; and the Christians ever

since have made great use of their writings in their schools,

especially of Aristotle's and Plato's, with their followers. 11

Sect. 4. And I find that the idolatry of the wisest of them

was not so foolish as that of the vulgar, but they thought that

the universe was one animated world, and that the universal soul

was the only absolute, sovereign God, whom they described much
the same as Christians do

;
and that the sun, and stars, and earth,

h
Eunapius saith, that Constantine so honoured Sopater the philosopher, that

he made him usually sit by him on the same bench. Surely the philosophers
were falsely reported to Theoph. Antioeh. ad Autol. (1. 2. p. 137,) when he

saith, that Zeno's, Diogenes', and Cleanthes' books, doteach to eat man's flesh,

and fathers to be roasted and eaten by the children, and sacrificed by them,
&c. Belying one another hath been the devil's means to destroy charity
on earth.
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and each particular orb, was an individual animal, part of the

universal world
; and, besides the universal, had each one a

subordinate, particular soul, which they worshipped as a subor-

dinate, particular deity, as some Christians do the angels : and

their images they set up for such representations, by which they

thought these gods delighted to be remembered, and instru-

mentally to exercise their virtues for the help of earthly

mortals.

Sect. 5. I find that, except these philosophers, and very few

more, the generality of the heathens were and are foolish ido-

laters, and ignorant, sensual, brutish men. 1

At this day, through the world, they are that sort of men

that are most like unto beasts, except some few at Siam, China,

the Indian Bannians, the Japonians, the Ethnic Persians, and a

few more. The greatest deformity of nature is among them ;

the least of sound knowledge, true policy, civility,
and piety, is

among them ;
abominable wickedness doth nowhere so much

abound. So that if the doctrine and judgment of these may
be judged of by the effect, it is most insufficient to heal the

diseased world, and reduce man to holiness, sobriety, and

honesty.
I find, that those few among the heathens, who attain to

more knowledge in the things which concern man's duty and

happiness than the rest, do commonly destroy all again by the

mixture of some dotages and impious conceits.k

The literati in China excel in many things, but besides

abundance of ignorance in philosophy, they destroy all, by

denying the immortality of the soul, and affirming rewards and

punishments to be only in this life, or but a little longer : at

least, none but the souls of the good, say some of them, survive.

1 Sed nescio quomodo, nil tani ahsurde dici potest, quod lion dicatur ab

aliquo philosophorum.— Cic. Divin. 1. 2. p. 188.
k Sed haec eadem num censes apud eos ipsos valere, nisi admodum paucos a

quibus inveuta, disputata, conscripta sunt? Quotus enim quisque philoso-

phorum invenitur, qui sit ita moratus, ita ammo ac vita constitutus, ut ratio

postulat? Qui disciplinam suam, non ostentationem sciential, sed legem vitae

putet? Qui obtemperet ipse sibi, et decretis suis pareat ? Videre licet alios

tanta levitate et jactatione, ut iis i'nerit nou didicisse melius ;
alios pecuniae

cupidos, gloriae nonnullos, multos libidinum servos : Ut cum eorum vita

mirabiliter pugnet oratio ; quod quidem mihi videtur turpissimum. Ut enim
si grammaticum se professus quispiam barbare loquatur, aut si absurde canat

is, qui se haberi velit musicum ; hoc turpior sit, quod in eo ipso peccet, cujus

profitetur scientiam. Sic philosophus in ratione vita peccans, hoc turpior est,

quod in officio, cujus magister esse vult, labitur, artemque vitee professus, de-

linquit in vita.— Cic, Tuscul. 1. 2. p. 252.
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And though they confess one God, they give him no solemn

worship. Their sect, called Sciequia, or Siacca, is very clear

for the unity of the Godhead, the joys of heaven, and the tor-

ments of hell, with some umbrage of the trinity, &c. But

they blot out all with their Pythagorean fopperies, affirming
these souls which were in joy or misery, after a certain space,
to be sent again into bodies, and so to continue through fre-

quent changes to eternity, to say nothing of the wickedness of

their lives. Their third sect, called Lauru, is not worth the

naming; as being composed of fopperies, and sorceries, and

impostures. All the Japonian sects, also, make the world to

be eternal, and souls to be perpetuated through infinite trans-

migrations. The Siamenses, who seem to be the best of all,

and nearest like the Christians, have many fopperies, and worship
the devil for fear, as they do God for love. The Indian Bramenes,
or Bannians, also, have the Pythagorean errors, and place their

piety in redeeming brutes, because they have souls which some-
times were human. The Persians, dispersed in India, who
confess God, and heaven, and hell, yet think that these are but
of a thousand years' duration. And it is above a thousand

years since they believed that the world should continue for a

thousand years, and then souls be released from hell, and a new
world made.

Sect. 7. Their great darkness and uncertainties appear by
the innumerable sects and differences which are among them ;

which are incomparably more numerous than all that are

found in all parties in the world besides.

I need not tell you of the two hundred and eighty-eight sects

or opinions, de summo bono, which Varro said was in his days.
The difference which you may find in Laertius, Hesechius, and

others, between the cynics, peripatetics, academics, stoics,

sceptics, Epicureans, &c, with all their subdivisions, are enough.
In Japan, the twelve sects have their subdivisions. In China, the

three general sects have so many subdivisions, that Verenius saith

of them,
ft

Singulifontes labentibuspaulatim seculis, afraudum
magistris in tot maandros derivati sunt, ut sub triplici nomine

trecenta mini sectae inter se discrepantes numerari posse videan-

tur : sed et hoe quotidianis incrementis augentur, et in pejus
ruunt." Petrus Texeira saith of the Indians,

" In regno Gazer*
atensi varii sunt ritus et sectce incolarum, et quod mirum, vix

familiam invenias in qua omnes congruant : alii comedunt car*

nem, alii nequaquam ; alii comedunt quidem, sed non mactant
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animalia : alii nonnulla tantum animalia comedunt ; alii tan,'

turn pisces ; alii tantum lac et herbas" &c. Johan. a Twist,

saith of the Indian Bramenes, "Numerantur sectee precipui
nominis octoginta tres : sedprenter has minus illustrium magna
est multitudo, ita ut singula families, peculiaremfere foveant

religionem." It were endless to speak of all the sects in Africa

and America
;

to say nothing of the beastly part of them in

Brazil, the Cape of Good Hope, that is, Soldania, and the

islands of cannibals, who know no God, nor government nor

civility some of them. They are not only of as many minds

as countries, but of a multitude of sects in one and the same

country.

Sect. 8. I find not myself called or enabled to judge all these

people, as to their final state, but only to say, that if any of

them have a holy heart and life in the true love of God, they
shall be saved

; but, without this, no form of religion will save

any man, be it ever so right.

Sect. 9. But I find it my duty to love them for all the

good which is in them, and all that is true and good in their

religion I will embrace ; and because it is so defective to look

further, and try what I can learn from others.

There is so much lovely in a Cato, Cicero, Seneca, Antonine,

Epictetus, Plutarch, &c. in the religions of Siam, in the dis-

persed Persian Ethnics, in India
;

in the Bramans or Bannians

of India
;

in the Bonzii of Japan, and clivers others in China

and elsewhere, that it obligeth us not only to love them benevo-

lently, but with much complacence. And as I will learn from

nature itself what I can, so also from these students of nature.

I will take up nothing merely on their trust, nor reject any
doctrine merely because it is theirs

;
but all that is true and

good in their religions, as far as I can discern it, shall be part
of mine : and, because I find them so dark and bad, I will

betake me for further information to those that trust to super-
natural revelation, which are the Jews, Mahometans, and the

Christians, of which I shall next consider apart.

Sect. 10. II. As to the religion of the Jews, I need not say

much of it by itself; the positive part of their doctrine being

confessed, by the Christians and Mahometans, to be of divine

revelation
;
and the negative part, their denying of Christ, is to

be tried, in the trial of Christianity.
!

1

(In to. 4. Bib. Pat.) Extat liber Hieronymi a Sancta Fide, ex Juiteo

Christiani, contra Juda?os et Talmud, qui ut elicit approbatio 5000 Judaeos ad



THE CHRISTIAN RELIGION. 143

The reasons which are brought for the christian religion, if

sound, will prove the Old Testament, which the Jews believe
;

it being part of the Christian's sacred book : and the same

reasons will confute the Jews' rejection of Jesus Christ. I take

that, therefore, to be the fittest place to treat of this subject,

when I come to the proofs of the christian faith. I oppose
not what they have from God

; I must prove that to be of God,
which they deny.

Sect. 1 1. III. In the religion of the Mahometans I find much

good ; viz., a confession of one only God, and most of the

natural parts
of

religion ;
a vehement opposition to all idolatry;

a testimony to the veracity of Moses, and of Christ
;
that

Christ is the word of God, and a great prophet : and the writings
of the apostles true : all this, therefore, where Christianity is

approved, must be embraced.

And there is no doubt but God hath made use of Mahomet
as a great scourge to the idolaters of the world, as well as to

the Christians who had abused their sacred privileges and

blessings : wherever his religion doth prevail, he casteth down

images, and filleth men's minds with a hatred of idols, and all

conceit of multitude of gods, and bringeth men to worship one

God alone, and doth that by the sword in this, which the

preaching of the Gospel had not done in many obstinate

nations of idolaters.

Sect. 12. But withal I find a man exalted as the chief of

prophets, without any such proof as a wise man should be

moved with
;
an Alkoran written by him below the rates of

common reason, being a rhapsody of nonsense and confusion ;

and many false and impious doctrines introduced ;
and a

tyrannical empire and religion twisted, and both erected, propa-

gated, and maintained, by irrational, tyrannical means : all which

discharge my reason from the entertainment of this religion.
m

1. That Mahomet was so great, or any prophet, is neither

confirmed by any true, credible miracle, nor by any eminency of

wisdom or holiness, in which he excelled other men ; nor any

thing else which reason can judge to be a divine attestation.

The contrary is sufficiently apparent in the irrationality of his

Alkoran
; there is no true learning nor excellency in it, but

fidem convertit. (P. 742, &c.) De Mali u metis Origine, &c. vid. fragm.
ex Anastas. Hist. Eccl. in B. P. Gr. Lat. to. 2. p. 289, &c.
m Vid. Theodori Abucare Opuscul. Mahumetem non esse ex Deo, &c. Et

Euthymii Zigabeu. Moamethica,
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such as might he expected among men of the more incult wits,

and barbarous education
;

there is nothing delivered methodi-

cally or rationally, with any evidence of solid understanding ;

there is nothing but the most nauseous repetition, an hundred

times over, of many simple, incoherent speeches, in the dialect

of a drunken man
;
sometimes against idolaters, and sometimes

against Christians, for calling Christ God
; which, all set

together, seem not to contain, in the whole Koran, so much

solid, useful sense and reason, as one leaf of some of those phi-

losophers whom he opposeth, however his time had delivered

him from their idolatry, and caused him more to approach the

christian faith.

2. And who can think it any probable sign, that he is the

prophet of truth, whose kingdom is of this world, erected by
the sword; who barbarously suppresseth all rational inquiry

into his doctrine, and all disputes against it, all true learning

and rational helps, to advance and improve the intellect of

man; and who teacheth men to fight and kill for their religion :

certainly, the kingdom of darkness is not the kingdom of God,
but of the devil

;
and the friend of ignorance is no friend to

truth, to God, or to mankind
;
and it is a sign of a bad cause,

that it cannot endure the light. If it be of God, why dare they
not soberly prove it to us, and hear what we have to object

against it, that truth, by the search, may have the victory : if

beasts had a religion, it would be such as this.

3. Moreover, they have doctrines of polygamy, and of a

sensual kind of heaven, and of murdering men, to increase their

kingdoms, and many the like
;
which being contrary to the

light of nature, and unto certain, common truths, do prove that

the prophet and his doctrine are not of God.

4. And his full attestation to Moses and Christ, as the true

prophets of God, doth prove himself a false prophet who so

much contradicteth them, and rageth against Christians as

a blood-thirsty enemy, when he hath given so full a testi-

monv to Christ
;

the particulars of which I shall show anon.

CHAP. III.

Of the Christian Religion : and first. What it is.

Sect. 1. IV. The last sort of religion to be inquired into, is

Christianity; in which, by the providence of God, I was edu-
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cated, and at first received it by a human faith, upon the word

and reverence of my parents and teachers, being unable in my
childhood, rationally, to try its grounds and evidences."

I shall declare to the reader just in what order I have received

the christian religion, that the inquisition being the more clear

and particular, the satisfaction maybe the greater; and it being

primarily for my own use that I draw up these papers, I find it

convenient to remember what is past, and to insert the transcript

of my own experiences, that I may fully try whether I have gone

rationally and faithfully to work or not. I confess, that I took

my religion at first upon my parents' word
;
and who could ex-

pect that in my childhood I should be able to prove its grounds ?

But whether God owned that method of reception by any of his

inward light and operations, and whether the efficacy of the small-

est beams be any proof of the truth of the christian faith, I leave to

the reader, and shall myself only declare the naked history in truth.

Sect. 2. In this religion (received defectively both as to mat-

ter and grounds) I found a power even in my childhood, to awe

my soul, and check my sin and folly, and make me careful of

my salvation, and to make me love and honour true wisdom and

holiness of life.

Sect. 3. But when I grew up to fuller use of reason, and more

distinctly understood what I had generally and darkly received,

the power of it did more surprise my mind, and bring me to

deeper consideration of spiritual and everlasting things ; it

humbled me in the sense of my sin and its deserts, and made
me think more sensibly of a Saviour

;
it resolved me for more

exact obedience to God, and increased my love to God ; and

increased my love to persons and things, sermons, writings,

prayers, conference, which relished of plain, resolved godliness.

Sect. 4. In all this time I never doubted of the truth of this

religion ; partly retaining my first, human belief, and partly awed
and convinced by the intrinsic evidence of its proper subject,

end, and manner ; and being taken up about the humbling and

reforming study of myself.

Sect. 5. At last, having for many years laboured to compose

n What the christian religion is, judge not by the intruded opinions of any
sect, but by the ancient creeds and summaries, which elsewhere I have re-

cited out of Tertullian and other ancients
; and which you may find recited or

referred to in Usher and Vossius,
* De Symb.' See the desciiption of the

christian faith in Proclus ad Armenios, *De fide in Bib. Pat. Grscolat. to. 1.

p. 311.' Also the Catechism of Junilius Africanus,
' De Part. Div. Legis.' Et

Hermenopol.
' De Fide Orthod."

VOL. XXI. L
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my mind and life to the principles of this religion, I grew up to

see more difficulties in it than I saw before ;
and partly by

temptations, and partly by an inquisitive mind, which was

wounded with uncertainties, and could not contemptuously or

carelessly cast off the doubts which I was not able, to resolve, I

resumed afresh the whole inquiry, and resolved to make as

faithful a search into the nature and grounds of this religion as

if I had never been baptised into it.

The first thing I studied was the matter of Christianity, What
it is ? And the next was the evidence and certainty of it; of

which I shall speak distinctly.

Sect. 6. The christian religion is to be considered, 1. In it-

self, as delivered by God; 2. In its reception and practice, by
men professing it. In itself it is perfect, but not so easily dis-

cernible by a stranger ;
in the practisers it is imperfect here in

this life, but more discernible by men that cannot so quickly un-

derstand the principles ;
and more forcibly constraineth them to

perceive its holiness and worth, where it is indeed sincerely

practised ;
and is most dishonoured and misunderstood through

the wickedness of hypocrites who profess it.

As the impress on the wax doth make the image more dis-

cernible than the sculpture on the seal; but the sculpture is true

and perfect, when many accidents may render the impressed

image imperfect and faulty : so is it in this case. To a diligent

inquirer, Christianity is best known in its principles delivered

by Christ the Author of it
; and, indeed, is no otherwise per-

fectly known, because it is nowhere else perfectly to be seen: but

yet it is much more visible and taking with unskilful, super-
ficial observers, in the professors' lives ;

for they can discern

the good or evil of an action, who perceive not the nature

of the rule and precepts. The vital form in the rose-tree is

the most excellent part ;
but the beauty and sweetness of the

rose is more easily discerned. Effects are most sensible, but

causes are most excellent
;
and yet in some respects the practice

of religion is more excellent than the precepts, inasmuch as the

precepts are means to practice ;
for the end is more excellent

than the means as such. A poor man can more easily perceive

the worth of charity in the person that clotheth, and feedeth,

and relieveth him, than the worth of a treatise or sermon of

charity. Subjects easily perceive the worth of a wise, and holy,

°
Leg Julian. Toletan, cont. JudffiflS. Et Rabbi Samuel. Marochiani de

adven.tu Messiaj.
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and just, and merciful king or magistrate, in his actual govern-

ment, who are not much taken with the precepts which require

yet more perfection : and among all descriptions, historical

narratives, like Xenophon's
'

Cyrus,' do take most with them.

Doubtless, if ever the professors of Christianity should live ac-

cording to their own profession, they would thereby overcome

the opposition of the world, and propagate their religion with

the greatest success through all the earth.

Because no man can well judge of the truth of a doctrine

till he first know what it is, I think it here necessary to open
the true nature of the christian religion, and tell men truly what

it is : partly, because I perceive that abundance that profess it

hypocritically, by the mere power of education, laws and cus-

toms of their country, do not understand it, and then are the

more easily tempted to neglect or contemn it, or forsake it, if

strongly tempted to it; even to forsake that which, indeed,

they never truly received. And because it is possible some

aliens to Christianity may peruse these lines. Otherwise, were

I to speak only to those that already understand it, I might

spare this description.

Sect. 7. The christian religion containeth two parts: 1. All

theological verities which are of natural revelation : 2. Much
more which is supernaturally revealed. The supernatural reve-

lation is said in it to be partly written by God, partly delivered

by angels, partly by inspired prophets and apostles, and partly

by Jesus Christ himself in person.

Sect. 8. The supernatural revelation reciteth most of the

natural, because the searching of the great book of nature is a

long and difficult work for the now corrupted, dark, and slothful

mind of the common sort of men.

Sect. 9. These supernatural revelations are all contained, 1 . Most

copiously in a book called,
' The Holy Bible

;
or Canonical

Scriptures.' 2. More summarily and contractedly, in three

forms, called, 'The Belief,' 'The Lord's Prayer,' and ' The Ten

Commandments.' 3. And most briefly and summarily, in a
' Sacramental Covenant :' this last containeth all the essential

parts most briefly ;
and the second somewhat more fully ex-

plained* them
;
and the first, the holy Scriptures, containeth also

all the integral parts, or the whole frame.

Sect. 10. Some of the present professors of the christian re-

ligion do differ about the authority of some few writings, called

'

Apocrypha,' whether they are to be numbered with the ca-

l2
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nonical books ofGod, or not ;
but those few containing in them

no considerable points of doctrine different from the rest, the

controversy doth not very much concern the substance or doc-

trinal matter of their religion.

Sect. 11. The sacred Scriptures are written very much his-

torically, the doctrines being interspersed with the history.

Sect. 12. This sacred volume containeth two parts : the first

called,
' The Old Testament,' containing the history of the cre-

ation, and of the deluge, and of the Jewish nation till after their

captivity ;
as also their law, and prophets. The second, called

* The New Testament,' containing the history of the birth, and

life, and death, and resurrection, and ascension of Jesus Christ ;

the sending of his apostles ;
the giving of the Holy Ghost

;
the

course of their ministry and miracles ; with the sum of the

doctrine preached first by Christ, and then by them, and certain

epistles of theirs to divers churches and persons, more fully

opening all that doctrine.

Sect. 13. The sum of the history of the Old Testament is

this : That in the beginning God created the heaven and the

earth, with all things in them :
p

viz., That having first made the

intellectual, superior part of the world, and the matter of the

elementary world in an unformed mass, he did, the first day,

distinguish or form the active element of fire, and caused it to

give light : the second day, he separated the rarified, passive

element, called air, expanding it from the earth upwards, to be

a separation and medium of action between the superior and

inferior parts. The third day he separated the rest of the pas-
sive element, earth and water, into their proper place, and set

their bounds
;
and made individual plants, with their specific

forms and virtue of generation. The fourth day he made the

sun, moon, and stars, for luminaries to the earth; either then

forming them, or then appointing them to that office, but not

revealing their other uses, which are nothing to us. The fifth

day he made fishes and birds, with the power of generation.

The sixth day he made the terrestrial animals, and man, with

the like generative power. And the seventh day he appointed
to be a Sabbath of rest, on which he would be solemnly wor-

shipped by mankind as our Creator. Having made one man
and one woman, in his own image, that is, with intellects, free-

will, and executive power, in wisdom, holiness, and aptitude to

obey him, and with dominion over the sensitive and vegetative,

P Gen. i.
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and inanimate creatures
;
he placed them in a garden of plea-

sure, wherein were two sacramental trees, one called, the tree

of life, and the other, the tree of knowledge of good and evil : and

(besides the law of nature) he tried him only with this positive

prohibition, that he should not eat of the tree of knowledge :

whereupon the devil,
i who before this was fallen from his first

state of innocency and felicity, took occasion to persuade the

woman that God's threatening was not true ; that he meant not

as he spoke ;
that he knew man was capable of greater know-

ledge, but envied him that happiness ;
and that the eating of

that fruit was not the way to death as God had threatened,

but to knowledge and exaltation : whereupon the woman seeing

the beauty of the fruit, and desiring knowledge, believed the

devil, and did eat of that which God forbade. The sin being
so heinous for a new-made, rational creature, to believe that God
was false and bad, a liar and envious, which is indeed the na-

ture of the devil, and to depart from his love and obedience for

so small a matter, God did, in justice, presently sentence the

offenders to punishment : yet would not so lose his new-made

creature, nor cast off mankind, by the full execution of his de-

served punishment; but he resolved to commit the recovery and

conduct of mankind to a Redeemer, who should better perform
the work of salvation than the first man, Adam, had done the

work of adhesion and obedience. This Saviour is the Eternal

Wisdom and Word of God, who was in due time to assume the

nature of man, and in the meantime to stay the stroke of jus-

tice, and to be the invisible Lawgiver and Guide of souls, com-

municating such measures of mercy, light, and spirit, for their

recovery, as he saw fit. (Of whom, more anon.) So that,

henceforward, God did no longer govern man as a spotless, in-

nocent creature, by the mere law of entire nature
;
but as a

lapsed, guilty, depraved creature, who must be pardoned, re-

conciled, and renewed, and have laws and means made suitable

to his corrupted and miserable state. Hereupon, God published
the promise of a Saviour, to be sent in due time :

r who should

i Caesarius (Dialog. 3. Q. 122) thiuketh that Adam was forty days in paradise,
and that, therefore, Lent is kept, to show our hungering after paradise. But
that is a singular fancy. And afterwards he changed it, upon some old men's

tradition, to a longer time. (Gen. ii. and
iii.) Transtulit Deos hominem in Para-

disum, et undique occasiones suggerens utcresceret, et perfectus redderetur, et

declaratus tandem Deus, in astra ascenderet. Mediam etenim conditionem ob-
tinuit homo

; nee totus mortalis, nee totus immortalis |existens j verurn

utriusque extitit partu.-ips.~-Therph. Antio. ad Antal. 1. 1. p. 12^.
r Geo. iii. xv.

, Geu. i\ .
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confound the devil that had accusedGod of falsehood, and of en-

vying the good of man, and had by lying murdered mankind; and

should overcome all his deceits and power, and rescue God's in-

jured honour, and the souls of sinners, and bring them safe to

the everlasting blessedness which they were made for. Thus God,
as man's Redeemer, and not only as his Creator, governeth
him. He taught Adam first to worship him now by sacrifice,

both in acknowledgment of the Creator, and to teach him to

believe in and expect the Redeemer, who, in his assumed hu-

manitv, was to become a sacrifice for sin. This worship by
sacrifice Adam taught Ins two sons, Cain and Abel, who were

the early instances, types, and beginnings of the two sorts of

persons which thenceforward would be in the world
; viz., the

holy seed of Christ, and the wicked seed of Satan. Cain, the

elder (as corruption now is before regeneration) offering the

fruits of his land only to his Creator
;
and Abel, the younger,

sacrificing the firstlings of his flock of sheep to his Redeemer,
with a purified mind. God rejected the offering of Cain, and

accepted the sacrifice of Abel : whereupon Cain, in imitation

of the devil, envied his brother, and in envy slew him, to

foretell the world what the corrupted nature of man would prove,

and how malignant it would be against the sanctified, and what

the holv seed that are accepted of God must look for in this

world, for the hope of an everlasting blessedness with God.

After this, God's patience waited on mankind, not executing
the threatened death upon their bodies till they had each lived

seven, eight, or nine hundred years :

s which mercy was abused

to their greater sin, the length of their lives occasioning their

excessive sensuality, worldliness, and contempt of God and life

eternal, so that the number of the holv seed was at last so small,

and the wickedness of mankind SO great, that God resolved to

drown the world. Onlv righteous Noah and his family (eight

persons) he saved in an ark, which he directed him to make for

the preservation of himself, and the species of aerial and terres-

trial animals. 1 After which Hood, the earth was peopled in

time from Noah, to whom God gave precepts of piety and

justice, which by tradition came down to his
posterity through

the world." But still the greater part did corrupt their ways,
and followed Satan, and the holv seed was the smaller part :

tit" whom Abraham, being exemplary in holiness and righteous-

s
Gi'ii. v. l Geo. \i. and vii.

" Gen. viii. i\. x. and xi.
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nets, with his son, Isaac, and his grandson, Jacob, God did, in

special approbation of their 1'ighteousneSS, renew his gracious

covenant with them, and enlarge it with the addition of many
temporal blessings, and spceial privileges to their posterity after

them ; promising that they should possess the land of Canaan,
and he to him a peculiar people above all the people of t In-

earth.* The children of Jacob, being afterwards by a famine

removed into Egypt, there multiplied to a great people. The

king of Egypt, therefore, oppressed them, and used them as

slaves, to make his brick, by cruel impositions: till at last God
raised them up Moses for a deliverer, to whom (iod committed

his message to the king, and to whom he gave power to work

miracles for their deliverance, and whom he made their captain
to lead them out of Egypt towards the promised land. Ten
times did Moses, with Aaron, his brother, go to Pharaoh, the

king, in vain, though each time they wrought public miracles to

convince him, till at last, when (iod had in a night destroyed
all the fust born in the land of Mgypt, Pharaoh did Unwillingly
let the seed of Jacob, or Israel, go; hut, repenting quickly, he

pursued after them with his host, and overtook them just at the

Red Sea, where God wrought a miracle, opening the sea, which

the Israelites passed through on dry ground : but the king, with

his host, who were hardened to pursue them, were all drowned

by the return of the waters, when the Israelites were over. Then
Moses led them on in the wilderness, towards the promised
land

;
but the great difficulties of the wilderness tempted them

to murmuring against him that had brought them thither, and

to unbelief against, (iod, as if he could not have provided for

them. This provoked (iod to kill many thousands of them by

plagues and serpents, and to delay them forty years in that

wilderness, before he gave them the land of promise : so that

only two which eaine out of Egypt, Caleb and Joshua, did live

to enter it. Hut to confute their unbelief, God wrought many
miracles for them in this wilderness; he caused the rocks to

give them water
;
he i\'(\ them with manna from above : then-

shoes and clothes did not, wear in forty years. In this wilder-

ness Moses received from (iod a law, by which they were to be

governed. In Mount Sinai, in flames of lire, with terrible

thunder, (iod appeared so far to Moses, as to speak to him, and

instruct him in all that he would have him to do: he gave him

the chief part of his law in two tables of stone, containing ten

1 lieu. xii. to the end of the Hook.
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commandments, engraven thereon by God himself, or by ange-
lical ministration: the rest he instructed him in by word of

voice. Moses was made their captain, and Aaron their high

priest, and all the forms of God's worship settled, with abun-

dance of laws for sacrifices and ceremonies, to typify the sacrifice

and reign of Christ. When Moses and Aaron were dead in the

wilderness, God chose Joshua, Moses' servant, to be their

captain, who led them into Canaan, and miraculously conquered
all the inhabitants, and settled Israel in possession of the land.y

There they long remained under the government of a chieftain,

called a judge, successively chosen by God himself,
2

till at last

they mutinied against that form of government, and desired a

king like other nations.a Whereupon, God gave them a bad

king in displeasure ;
but next him he choose David, a king of

great and exemplary holiness, in whom God delighted, and

made his kingdom hereditary. To David he gave a son of

extraordinary wisdom, who by God's appointment built the

famous temple at Jerusalem ; yet did this Solomon, by the

temptation of his wives, to gratify them, set up idolatry also in

the land. Which so provoked God, that he resolved to rend

ten tribes of the twelve out of his son's hand; which accord-

ingly was done, and they revolted and chose a king of their

own, and only the tribes of Judah and Benjamin adhered to the

posterity of Solomon. The wise sentences of Solomon, and

the psalms of David, are here inserted in the Bible. The reigns

of the kings of Judah and Israel are afterwards described
; the

wickedness and idolatry of most of their successive kings and

people ;
till God, being so much provoked by them, gave them

up into captivity. Here is also inserted many books of the

prophecies of those prophets which God sent from time to time,

to call them from their sins, and warn them of his foretold

judgments :

b
and, lastly, here is contained some of the history

of their state in captivity, and the return of the Jews by the

favour of Cyrus ;
where in a tributary state they remained in

expectation of the promised Messiah or Christ. Thus far is

the history of the Old Testament/"

The Jews, being too sensible of their captivities and tri-

butes, and too desirous of temporal greatness and dominion,

expected that the Messiah should restore their kingdom to its

y Exod. and Numb. * Josh, and Judg-.
a

1 Sam. b
1 King. 2 King, and 1 Chr. and 2 Chr.

c Ezra and Nehem,
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ancient splendour, and should subdue the gentile nations to

them : and to this sense they expounded all those passages in

their prophets, which were spoken and meant of the spiritual

kingdom of Christ, as the Saviour of souls, which prejudiced

them against the Messiah when he came ;
so that, though they

looked and longed for his coming, yet, when he came, they

knew him not to be the Christ, but hated him, and persecuted

him, as the prophets had foretold : the fulness of time being

come, in which God would send the promised Redeemer, the

Eternal Wisdom and Word of God, the Second in the Trinity,

assumed a human soul and body, and was conceived in the

womb of a virgin, by the Holy Spirit of God, without man's

concurrence. His birth was celebrated by prophecies, and

apparitions, and applause of angels, and other wonders. A
star appearing over the place, led some astronomers out of the

east, to worship him in the cradle, which Herod, the king,

being informed of, and that they called him the King of the

Jews, he caused all the infants in that country to be killed, that

he might not escape ; but, by the warning of an angel, Jesus

was carried into Egypt, where he remained till the death of

Herod. At twelve years old he disputed with the doctors in

the temple : at this time rose a prophet, called John, who
told them, that the kingdom of the Messiah was at hand, and

called the people to repentance, that they might be prepared for

him, and baptised all that professed repentance into the present

expectation of the Saviour.d About the thirtieth year of his

age, Jesus resolved to enter upon the solemn performance of

his undertaken work
; and, first, he went to John to be baptised

by him, the captains being to wear the same colours with the

soldiers. When John had baptised him, he declared him to be

the Lamb of God, that taketh away the sins of the world ; and

when he was baptised, and prayed, the heaven was opened, and

the Holy Spirit descended, in a bodily shape, like a dove, upon
him

;
and a voice came from heaven, which said,

" Thou art

my beloved Son, in thee I am well pleased." The first thing

that Jesus did, after his baptism, was, when he had fasted forty

days and nights, to expose himself to the utmost of Satan's

temptations, who, thereupon, did divers ways assault him
; but

Jesus perfectly overcame the tempter, who had overcome the

first man, Adam
;

e
thenceforth, he preached the glad tidings of

d Matt. i. ii. &c. Luke i. ii. &c. Vid. Prodi Homiliani de Nativ. Christi.

interpret, l'eltano.

s Matt. iv. and Luke iv.
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salvation, and called men to repentance, and, choosing twelve

to be more constantly with him than the rest, and to be witnesses

of his works and doctrine, he revealed the mvsteries of the

kingdom of God
;
he went up and down with them, teaching

the people, and working miracles, to confirm his doctrine
;
he

told them, that he was sent from God, to reveal his will to lost

mankind, for their recovery, and to bring them to a fuller

knowledge of the unseen world, and the way thereto; and

to be a Mediator and Reconciler between God and man,
and to lay down his life as a sacrifice for sin

;
and that

he would rise again from the dead the third day; and, in

the mean time, to fulfil all righteousness, and give man an

example of a perfect life
; which, accordingly, he did : he

never sinned in thought, word, or deed
;
he chose a poor,

inferior condition of life, to teach men, by his example, to

contemn the wealth and honours of this world, in compari-
son of the favour of God, and the hopes of immortality.

He suffered patiently all indignities from men
;
he went up and

down as the living image of divine power, wisdom, and good-

ness, doing miracles to manifest his power, and opening the

doctrine of God to manifest his wisdom
; and healing men's

bodies and seeking the salvation of their souls to manifest his

goodness and his love. Without any means, by his bare com-

mand, he immediately cured fevers, palsies, and all diseases,

cast out devils, and raised the dead to life again ; and so open,

uncontrolled, and numerous were his miracles, as that all men

might see that the omnipotent God did thereby bear witness to

his word. Yet did not the greatest part of the Jews believe in

him, for all these miracles, because he came not in worldly

pomp to restore their kingdom and subdue the world
;
but they

blasphemed his very miracles, and said, he did them by the

power of the devil
;
and fearing lest his fame should bring envy

and danger upon them from the Romans, who ruled over them,
thev were his most malicious persecutors themselves. The
doctrine which he preached was not the unnecessary curiosities

of philosophy, nor the subservient arts and sciences, which

natural light revealeth, and which natural men can
sufficiently

teach : but it was to teach men to know God, and to know

themselves, their sin, and danger, and how to be reconciled to

God, and pardoned, and sanctified, and saved
; how to live in

holiness to God, and in love and righteousness to men, and in

special amity and unity among themselves, who are his disci-
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pies 5
how to mortify sin, and to contemn the wealth and

honours of the world, and to deny the flesh its hurtful desires

aud lusts
;
and how to suffer any thing that we shall be called

to, for obedience to God, and the hopes of heaven
;

to tell us

what shall be after death
;
how all men shall be judged, and

what shall become both of soul and body to everlasting. But

his great work was by the great demonstrations of the goodness
and love of God to lost mankind, (in their free pardon and

offered salvation,) to win men's hearts to the love of God,
and to raise their hopes and desires up to that blessed life,

where they shall see his glory, and love him, and be beloved by
him for ever. At last, when he had finished the work of his mi-

nistration in the flesh, he told his disciples of his approaching

sufferings and resurrection, and instituted the sacrament of his

body and blood in bread and wine, which he commandeth them

to use, for the renewing of their covenant with him, and remem-
brance of him

;
and for the maintaining and signifying their

communion with him and with each other .
f After this, his time

being come, the Jews apprehended him, and though upon a

word of his mouth, to show his power, they fell all to the

ground ; yet did they rise again and lay hands on him, and

brought him before Pilate, the Roman governor, and vehe-

mently urged him to crucify him, contrary to his own mind

and conscience. They accused him of blasphemy, for saying
he was the Son of God

;
of impiety, for saying,

"
Destroy this

temple, and in three days I will rebuild it ;" he meant his body :

and of treason against Csesar, for calling himself a king;

though he told them that his kingdom was not worldly, but

spiritual. Hereupon, they condemned him, and clothed him

in purple, like a king, in scorn, and set a crown of thorns on

his head, and put a reed for a sceptre into his hand, and led him

about to be a derision
; they covered his eyes, and smote him,

and buffetted him, and bid him tell who struck him : at last,

they nailed him upon a cross, and put him to open shame and

death, betwixt two malefactors
;

of whom, one of them reviled

him, and the other believed in him. They gave him gall and

vinegar to drink. The soldiers pierced his side with a spear,

when he was dead. All his disciples forsook him and fled
;

Peter having before denied thrice that ever he knew him, when
he was in danger. When he was dead, the earth trembled,
the rocks and the vale of the temple rent, and darkness was

f Vid. •
Microlog. de Eccles.' observ. cap. 23.
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upon the earth, though there was no natural eclipse, which

made the captain of the soldiers say,
"
Verily this was the Son

of God." When he was taken down from the cross, and

laid in a stone sepulchre, they set a guard of soldiers to

watch the grave, having a stone upon it, which they sealed
;

because he had foretold them that he would rise again. On
the morning of the third clay, being the first day of the

week, an angel terrified the soldiers, and rolled away the

stone, and sat upon it ;
and when his disciples came, they

found that Jesus was not there, and the angel told them,

that he was risen, and would appear to them : accordingly,

he often appeared to them
;

sometimes as they walked by the

way, and once as they were fishing, but usually when they
were assembled together. Thomas, who was one of them,

being absent at his first appearance to the rest, told them

he would not believe it, unless he saw the print of the nails,

and might put his finger into his wounded side. The next first

day of the week, when they were assembled, Jesus appeared to

them, the doors being shut, and called Thomas, and bade him

put his fingers into his side, and view the prints of the nails in

his hands and feet, and be not faithless but believing. After

this he often appeared to them, and once to above five hundred

brethren at once. He earnestly pressed Peter to show the

love that he bare to himself, by the feeding of his flock. He in-

structed his apostles in the matters of their employment. He

gave them commission to go into all the world, and preach the

Gospel, and gave them the tenour of the new covenant of grace,

and made them the rulers of his church, requiring them by bap-
tism solemnly to enter all into his covenant who consent to the

terms of it, and to assure them of pardon by his blood, and of

salvation if they persevere. He required them to teach his dis-

ciples to observe all tilings which he had commanded them, and

promised them that he would be with them, by his spirit, and

grace, and powerful defence, to the end of the world. And when

he had been seen by them for forty days, speaking of the things

pertaining to the kingdom of God, being assembled with them,
he commanded them not to depart from Jerusalem, but wait

till the Holy Spirit came down upon them, which he had pro-
mised them ;

s but they, being tainted with some of the worldly

expectations of theJews, and thinking that hewho could rise from

the dead would surely now make himself and his followers glori-

* All this is written hv the four Evangelists.
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ous in the world, began to ask him whether he would at this

time restore the kingdom to Israel ;
but he answered them,

"
It

is not for you to know the times or seasons which the Father

hath put into his own power ;
but ye shall receive power, after

that the Holy Ghost is come upon you, and ye shall be witnesses

to me both at Jerusalem, and in all Judea and Samaria, and to

the uttermost parts of the earth.h And when he had said this,

while they beheld, he was taken up, and a cloud received him

out of their sight. And while they looked steadfastly towards

heaven, as he went up, two men stood by them in white apparel,

and said, Why gaze ye up into heaven ? This same Jesus which

is taken up from you into heaven, shall so come in like manner

as ye have seen him go into heaven." Upon this they returned

to Jerusalem, and continued together till ten days after. As

they were all together, both the apostles and all the rest of the

disciples, suddenly there came a sound from heaven, as of a

rushing, mighty wind, and the likeness of fiery, cloven tongues
sat on them all, and they were filled with the Holy Ghost, and

began to speak in other languages, as the Spirit gave them ut-

terance.' By this they were enabled both to preach to people
of several languages, and to work other miracles to confirm their

doctrine
;

so that, from this time forward, the Holy Spirit, which

Christ sent down upon believers, was his great Witness and

Agent in the world, and procured the belief and entertainment

of the Gospel wheresoever it came
;

for by this extraordinary

reception of the Spirit, the apostles themselves were more fully

instructed in the doctrine of salvation than they were before,

notwithstanding their long converse with Christ in person, it

being his pleasure to illuminate them by supernatural infusion,

that it might appear to be no contrived design to deceive the

world. And they were enabled to preach the word with power,
and by this Spirit were infallibly guided in the performance of

the work of their commissions, to settle Christ's church in a

holy order, and to leave on record the doctrine which he had

commanded them to teach : also, they themselves did heal the

sick, and cast out devils, and prophesy, and by the laying on of

their hands the same Holy Spirit was ordinarily given to others

that believed : so that Christians had all one gift or other of

that Spirit, by which they convinced and converted a great part

of the world in a short time : and all that were sincere had the

gift of sanctification, and were regenerate by the Spirit, as well

b Acts i.
I Acts ii.
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as by baptismal water, and had the love of God shed abroad in

their hearts by the Holy Ghost, which was given them. A holy

and heavenly mind and life, with mortification, contempt of the

world, self-denial, patience, and love to one another, and to all

men, was the constant badge of all Christ's followers. The first

sermon that Peter preached did convert three thousand of those

sinful Jews that had crucified Christ. And after that many
thousands of them more were converted.k One of their bloody

persecutors, Saul, a pharisee, that had been one of the mur-

derers of the first martyr, Stephen, and had haled many of them

to prisons ;
and as he was going on this business was struck

down by the highway, a light from heaven shining round about

him, and a voice saying to him,
"
Saul, Saul, why persecutest

thou me ? And he said, Who art thou, Lord ? And the Lord

said, I am Jesus whom thou persecutest ;
it is hard for thee to

kick against the pricks. And he, trembling and astonished,

said, Lord, what wilt thou have me to do ? And the Lord said,

Arise, and go into the city, and it shall be told thee what thou

must do. And the men that journeyed with him stood speechless,

hearing a voice, but seeing no man : and so Saul was led blind to

Damascus, where one Ananias had a vision, commanding him to

baptise him, and his eyes were opened."
' This convert, called

Paul, did henceforward preach the Gospel of Christ, from

country to country, in Syria, in Asia, at Rome, and a great part

of the world, in marvellous, unwearied labours and sufferings,

abuses, and imprisonments, converting multitudes, and planting

churches in many great cities and countries, and working abun-

dance of miracles where he went. His history is laid down in part

of the New Testament : there are also many of his epistles, to

Rome, to Corinth, Galatia, Ephesus, Philippi, Colosse, Thessa-

lonica, to Timothy, to Titus, and to Philemon, and the He-

brews, as is supposed : there are also the epistles of Peter,

James, John, and Jude
j
with the revelation of John, contain-

ing many mysterious prophecies. An eunuch, who was of great

power, under the Queen of Ethiopia, was converted by Philip,

and carried the Gospel into his country. The rest of the apos-

tles, and other disciples, carried it abroad a great part of the

world, especially in the Roman empire : and though every

where they met with opposition and persecution, yet, by the

power of the Holy Ghost appearing in their holiness, languages,

and miracles, they prevailed and planted abundance of churches,

k Acts ii. and iii.
l Acts ix.
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of whicli the most populous were at Jerusalem, Antioch, Rome,
and Alexandria : and though they were all dispersed abroad

the world, and out of the reach of mutual converse, yet did

they never disagree in their doctrine in the smallest point ;
but

proceeded through sufferings in unity and holiness, in the work

of saving souls, till most of them were put to death for the

sake of Christ, having left the churches under the government
of their several pastors, according to the will of Christ."1

This is the abstract of the history of the holy Scriptures.

Sect. 14. The sum of the doctrine of Christianity is contained

in these articles following, consisting of three general heads :

I. Things to be known and believed. II. Things to be willed,

and desired, and hoped. III. Things to be done.

1. I. There is one only God in essence, in three essential

principles,
—

power, understanding, and will
;

or omnipotency,

omniscience, and goodness ;
in three substances or persons,

—the

Father, the Son, and the Holy Spirit, who is a Mind, or Spirit,

and therefore is most simple, incorruptible, immortal, impas-

sionate, invisible, intactible, &c.
;
and is indivisible, eternal, im-

mense, necessary, independent, self-sufficient, immutable, abso-

lute, and infinite in all perfections : the principal efficient,

dirigent, and final Cause of all the world : the Creator of all,

and therefore our absolute Owner, our supreme Ruler, and our

total Benefactor, and Chief Good and End. 11

2. God made man for himself; not to supply any want of

his own, but for the pleasing of his own will and love, in the

glory of his perfections, shining forth in his works : in his own

image; that is, with vital power, understanding, and free-will,

able, wise, and good, with dominion over the inferior creatures,

as being in subordination to God, their Owner, their Governor,

and their Benefactor and End. And he bound him by the law

of his nature to adhere to God, his Maker
; by resignation,

devotion, and submission to him as his Owner, by believing,

honouring, and obeying him as his Ruler
;
and by loving him,

trusting and seeking him, delighting in him, thanksgiving to

him, and praising him, as his grand Benefactor, chief Good,
and ultimate End, to exercise charity and justice to each other;
and to govern all his inferior faculties by reason according to

m Acts per tot.

n 1 Cor. viii. 4, G; Matt, xxviii. 19; 1 John v. 7; 1 Tim. i. 17; Psalm
cxxxix. 7—9, and cxlvii. 5

;
Isa. xl. 17 ; 1 Tim. vi. lfi

;
Mai. iii. 6

;
Jam. i. 17 ;

Neh. ix. 6
; Rev. iv. 8

;
and xv. 3

;
Exod. xxxiv. C, 7

; Ezek. xviii. 4
; Psalm

xlvii. 7
; cxix. C8, and cxlv. 9.
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his Maker's will, that he so might please him, and be happy m
his love : and, to try him, he particularly forbade him to eat of

the tree of knowledge of good and evil, upon pain of death.

3. Man being tempted by Satan to break this law of God,
did believe the tempter, who promised him impunity, and ad-

vancement in knowledge, and who accused God as false in his

threatening, and as envying man this great advancement
;
and so,

by wilful sinning against him, he fell from God, and his upright-

ness and happiness, under the displeasure of God, the penalty of

his law, and the power of Satan
;
and hence we are all conceived

in sin, averse to good, and prone to evil, and condemnation is

passed upon all, and no mere creature is able to deliver us. 1
'

4. God so loved the world, that he gave his only son to be

their Redeemer, who, being the eternal Wisdom and Word of

God, and so truly God, and one in essence with the Father, did

assume our nature, and became man, being conceived by the

Holy Spirit, in the Virgin Mary, and born of her, and called

Jesus Christ; who, being holy and without all sin, did conquer
the tempter and the world, fulfilling all righteousness. He
enacted and preached the law or covenant of grace, confirming

his doctrine by abundant, uncontrolled miracles ; contemning
the world, he exposed himself to the malice, and fury, and con-

tempt of sinners, and gave up himself a sacrifice for our sins,

and a ransom for us, in suffering death on a cross, to reconcile

us to God. He was buried, and went, in soul, to the souls de-

parted ;
and the third day he rose again, having conquered

death
; and, after forty days, having instructed and authorised

his apostles in their office, he ascended up into heaven in their

sight, where he remaineth glorified, and is Lord of all
;

the

Chief-Priest, and Prophet, and King of his church, interceding

for us, teaching and governing us by his Spirit, ministers, and

word.q

° Prov/xvi. 4 ; Gen. i. 26 ; Deut. xxx. 19
;
Col. iii. 10; Eccles. vii. 29 : Psalm

viii. 5, 6
;
Mark xii. 30, 33 ;

Deut. vi. 5 ; x. 12, and i. 32 ;
Gen. ii. 16, 17 ;

Rom. vi. 23. See an exposition of the Creed briefly in Isidor.
' De Eccles.

Offic' (1. 2, c. 23, p. 222.) Of the original of the Creed, see Vossius ' De

Symbol.' and Parker 'De Descensu ad Inferos.' Of the several Creeds of

the Eastern and Western churches, see Usher, 'De Symbolis.'
p Gen. iii. ; John viii. 44 ;

Rom. v. 12, 17, 18 ;
Gen. iii. 16, 17 ; Rom. iii. 9,

19, 23, and vi. 23
;
Acts xvi. 18 ; Eph. ii. 2

;
Heb. ii. 14

;
Psalm li. 5

; Rom.
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;
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;
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; John x. 30 ; 1 Tim.

ii. 5
; Heb. ii. 14, 16 ; Luke i. 27, 31, 35 ; Matt. i. 20, 21 ; Heb. iv. If)

;
Matt.

iv. ; Heb. vii. 26 j Matt. iii. 15
;
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5. The new law and covenant which Christ hath procured,

made, and sealed, hy his hlood, his sacraments, and his Spirit,

is this : That to all them who, by true repentance and faith, do

forsake the flesh, the world, and the devil, and give up themselves

to God the Father, Son, and Holy Spirit, their Creator, Re-

deemer, and Sanctifier, he will give himself in these relations,

and take them as his reconciled children, pardoning their sins,

and giving them his grace, and title to everlasting happiness, and

will glorify all that thus persevere ;
but will condemn the unbe-

lievers, impenitent, and ungodly, to everlasting punishment.
This covenant he hath commanded his ministers to proclaim
and offer to all the world, and to baptise all that consent there-

unto, to invest them sacramentally in all these benefits, and enter

them into his holy catholic church.r

6. The Holy Spirit, proceeding from the Father and the Son,
did first inspire and guide the prophets, apostles, and evangelists,

that they might truly and fully reveal the doctrine of Christ, and

deliver it in Scripture to the church, as the rule of our faith and

life
; and by abundance of evident, uncontrolled miracles and

gifts, to be the great witness of Christ, and of the truth of his

holy word.8

7. Where the Gospel is made known, the Holy Spirit doth

by it illuminate the minds of such as shall be saved, and opening
and softening their hearts, doth draw them to believe in Christ,

and turneth them from the power of Satan unto God ; whereupon

they are joined to Christ the Head, and into the holy catholic

church, which is his body, consisting of all true believers, and

are freely justified and made the sons of God, and a sanctified,

peculiar people unto him, and do love him above all, and serve

him sincerely in holiness and righteousness, loving and desiring

1 Tim. ii. 6
; Eph. ii. 16; 1 Cor. xv. 3, 4

;
Luke xxiii. 43

;
Psalm xvi. 10 ;
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;
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;
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the communion of saints, overcoming the flesh, the world, and

the devil, and living in hope of the coming of Christ, and of ever-

lasting life.
1

8. At death, the souls of the justified go to happiness with

Christ, and the souls of the wicked to misery; and at the end

of this world the Lord Jesus Christ will come again, and will

raise the bodies of all men from the dead, and will judge all the

world, according to the good or evil which they have done; and

the righteous shall go into everlasting life, where they shall see

God's glory, and, being perfected in holiness, shall love, and

praise, and please him perfectly, and be loved by him for ever-

more, and the wicked shall go into everlasting punishment with

the devil ,
u

II. According to this belief, we do, deliberately and seri-

ously, by unfeigned consent of will, take this one God, the

infinite Power, Wisdom, and Goodness, the Father, Son, and

Holy Spirit, for our only God, our reconciled Father, our

Saviour) and our Sanctifier, and resolvedly give up ourselves to

him accordingly ; entering into his church, under the hands of

his ministers, by the solemnisation of this covenant, in the

sacrament of baptism. And in prosecution of this covenant,

we proceed to stir up our desires, by daily prayer to God, in

the name of Christ, by the help of the Holy Spirit, in the order

following: I. We desire the glorifying and hallowing of the

name of God, that he may be known, and loved, and honoured

by the world, and may be well pleased in us, and we may delight
in him, which is our ultimate end : 2. That his kingdom of

grace may be enlarged, and his kingdom of glory, as to the

perfected church of the sanctified, may come
;
that mankind

may more universally subject themselves to God, their Creator

and Redeemer, and be saved by him : 3. That this earth, which

is grown too like to hell, may be made more like to the holy ones

in heaven, by a holy conformity to God's will, and obedience

to all his laws, denying and mortifying their own fleshly desires,

wills, and minds : 4. That our natures may have necessary

1 Acts xxvi. 17, 18
;
Rom. viii. 9— 11

; Acts xvi. 14
;
John vi. 44; Ezek. xxxvi.

26; Gal. v. 22; Col.ii. 19; Eph. v. 30—32, and iii. 17
;
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Rom. iii. 24, and iv. 24 ;
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;
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;
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;
Luke i. 75; 1 John iii. 14; 1 Pet. i. 22; Acts xxiv. 2; Gal. v. 17,
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; 1 John ii. 15 ; 1 Cor. i. 7

;
2 Pet. iii. 11, 12 ; Tit. i. 2, and iii. 7

;
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;
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;
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41, 42, 43
j
2 Tim. iv. 8, 18 ; 2 Thess. i. 8—10, and ii. 12 ; John xvii. 24.
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support, protection, and provision, in our daily service of God,
and passage through this world, with which we ought to be

content : 5. That all our sins may be forgiven us, through our

Redeemer, as we ourselves are ready to pardon wrongs : 6. That
we may be kept from temptations, and delivered from sin and

misery, from Satan, from wicked men, and from ourselves :

concluding our prayers with the joyful praises of God, our

Heavenly Father, acknowledging his kingdom, power, and glory,
for ever. x

III. The laws of christian practice are these: 1. That our

souls do firmly adhere to God, our Creator, Redeemer, and

Sanctifier, by faith, love, confidence, and delight ; that we seek

him by desire, obedience, and hope ; meditating on himself,

his word and works of creation, redemption, and sanctification,

of death, judgment, heaven, and hell; exercising repentance,
and mortifying sin, especially atheism, unbelief, and unholiness,

hardness of heart, disobedience, and unthankfulness, pride,

worldliness, and flesh-pleasing ; examining our hearts, about

our graces, our duties, and our sins
; watchfully governing our

thoughts, affections, passions, senses, appetites, words, and

outward actions
; resisting temptations, and serving God with

all our faculties, and glorifying him in our hearts, our speeches,
and our lives, y

2. That we worship God according to his holiness, and

his word, in spirit and truth, and not with fopperies and

imagery, according to our own devices, which may dishonour

him, and lead us to idolatry.

3. That we ever use his name with special reverence,

especially in appealing to him by an oath
; abhorring pro-

faneness, perjury, and breach of vows and covenants to God.

x Luke xv. 21; Acts ii. 37, and iii. 19; Rom. viii. 13; Luke xiv. 33; 1

Thess. i. 9 ; Exod. xx. 3
;
Deut. xxvi. 17 ;

Josh. xxiv. 16, 26; 2 Cor. viii. 5
;

John xvii. 3
;

1 Cor. viii. 6
;
2 Cor. vi. 17, 18

;
1 John i. 3

; Eph. iv. 5, 6;
John xiv. 6

;
Luke v. 14, and xiv. 26

;
Acts ix. 6 ; Rom. vi. 13, 16 ; Luke xix.

27; John iii. 10; Matt, xxviii. 19; Eph. ii. 18, 22, and i. 13, 14, "18; Rom.
viii. 9, 13, 16, 26

;
1 Cor. ii. 10; Eph. ii. 18, 22, and iii. 5, 16

;
2 Cor. i. 22, and

v. 5
; Isa. xliv. 3—5 ; Rom. xv. 6. See the Lord's Prayer.

y The Ten Commandments. Jude 21
;
Gal. v. 22

; Luke x. 27 ; 1 Tim. iv.

7; Isa. lxiv. 7 ;
Acts xxiv. 16

;
Col. iii. 5

;
Rom. viii. 13

;
Heb. iii. 11, 13

;

Matt. xv. 18, 19
;
Luke xii. 15 ; Rom. xiii. 13, 14

;
1 Cor. iii. 18 ;

2 Pet. i. 10
;

2 Cor. xiii. 5
; Gal. vi. 3, 4

;
Psalm iv. 4

;
civ. 34

;
i. 2, and cxix. 97, 99 ; Gen.

xxiv. 63; Eph. iii. 18, 19; Psalm xc. 12; Luke xii. 36; 2 Pet. iii. 11, 12;
Luke xxi. 36 ; Psalm cxli. 1 ;

1 Cor. x. 12
;
Psalm xxxix. 1

;
Prov. iv. 23

; Eph.
vi. 10, 19

;
1 Pet. v. 9

;
Jam. iv. 7

;
Psalm xxxiv. 3, and cxlv. 2

;
1 Thess. iii.

17; Phil. iv. 6.

M 2
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4. That we meet in holy assemblies for his more solemn

worship ;
where the pastors teach his word to their flocks, and

lead them in prayer and praise to God, administer the sacrament

of communion, and are the guides of the church in holy things ;

whom the people must hear, obey, and honour ; especially the

Lord's day must be thus spent in holiness. z

5. That parents educate their children in the knowledge
and fear of God, and in obedience of his laws; and that princes,

masters, and all superiors, govern in holiness and justice,
for

the glory of God, and the common good, according to his laws ;

and that children love, honour, and obey their parents, and all

subjects their rulers, in due subordination unto God. a

6. That we .do nothing against our neighbour's life, or

bodily welfare, but carefully preserve it as our own. b

7. That no man defile his neighbour's wife, or commit

fornication; but preserve our own and others' chastity in

thought, word, and deed. c

8. That we wrong not another in his estate, by stealing,

fraud, or any other means
;

but preserve our neighbour's

estate as our own. d

9. That we pervert not justice by false witness, or other-

wise ; nor wrong our neighbour in his name, by slanders,

backbiting, or reproach ; that we lie not, but speak the truth in

love, and preserve our neighbour's right and honour as our own. e

10. That we be not selfish, setting up ourselves and our

own, against our neighbour and his good, desiring to draw from

him unto ourselves
; but that we love our neighbour as our-

selves, desiring his welfare as our own
; doing to others as,

regularly, we would have them do to us
; forbearing, and for-

giving one another
; loving even our enemies, and doing good

to all, according to our power, both for their bodies and their

souls.
f

1 John iv. 23, 24: Matt. xv. 9; lsa. i. 13; Deut. vi. 13, and x. 20
;
Jer. iv.

2, and xii. 16
;
Jam. v. 12

;
Acts v. 42; vi. 2, and xx. 7, 28, 30, 31, 36 ;

1 Cor.

xiv. 16, 26
; Jam. v. 14

; Phil. i. 4
;

1 Cor. xi. 24, and x. 16
;
Heb. vii. 7 ;

Rev.

i. 10; Acts xx. 7
;

1 Cor. xvi. 2.

a
Eph. vi. 4. 9 ; Deut. vi. 11, 12

;
Dan. vi. 10

;
Acts x. 30 ; Psalm ci. ;

1

Sam. ii. 23, 29 ; Gen. xviii. 19
;
Josh. xxiv. 15

;
Col. iii. 20, 22

; Deut. xxi. 18.

b Matt. v. 21—23, 25, 38,39.
c Matt. v. 27—30.
d IThess. iv. 6; Eph. iv. 28.
e Prov. xix. 5, 9, and xxi. 28

; Rom. xiii. 9
;
Rev. xvi. 19, and xxiv. 17 ; Prov.

xvii. 23, and xxxi. 5
;
Col. iii. 9

;
Prov. xii. 22 ; vi. 17, and xiii. 5.

1 Rum. vii. 7, and xiii. 4; Matt. xix. 19, and xxii. 36; Luke xiv. 22, 23;

Jam. ii. 8, and iii. 13; 1 Cor. xiii.} Matt. vii. 12; Eph. iv. 32; Col. iii. 13;
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This is the substance of the christian religion.

Sect. 15. II. The sum, or abstract, of the christian religion,

is contained in three short forms
;

the first, called the Creed,

containing the matter of the christian belief; the second, called

the Lord's Prayer, containing the matter of christian desire

and hope ;
the third, called the law, or decalogue, containing

the sum of moral duties
;
which are as followeth.

The Belief.

1. I believe in God, the Father Almighty, Maker of Heaven
and Earth

;
2. And in Jesus Christ, his only Son, our Lord,

who was conceived by the Holy Ghost, born of the Virgin Mary,
suffered under Pontius Pilate

;
was crucified, dead, and buried,

descended to g hell
\

the third day he rose again from the dead ;

he ascended into heaven, and sitteth on the right hand of God,
the Father Almighty) from thence he shall come again to

judge the quick and the dead : 3. I believe in the Holy Ghost,
the holy catholic church, the communion of saints, the forgive-
ness of sins, the resurrection of the body, and the life ever-

lasting.

The Lord's Prayer.

Our Father which art in heaven, hallowed be thy name : thy

kingdom come : thy will be done on earth as it is in heaven.

Give us this day our daily bread, and forgive us our trespasses
as we forgive them that trespass against us : and lead us not

into temptation ;
but deliver us from evil : for thine is the king-

dom, the power and the glory, for ever. Amen.

The Ten Commandments.

God spake all these words, saying, I am the Lord thy God,
which brought thee out of the land of Egypt, out of the house of

bondage.
11

1. Thou shalt have no other gods before me.

2. Thou shalt not make unto thee any graven image, or any

1 John iv. 16; Rom. xiii. 9 ;
1 Thess. iv. 9

;
1 Pet. i. 22; iii. 8,andii. 17; Gal.

vi. 10; Eph. ii. 10; Tit. ii. 14.

e Hades, of which read Bishop Usher, in his ' Answer to the Jesuits' Chal-

lenge.' De totis Scripturis, haec breviatim collecta sunt ab Apostolis, ut quia

plures credentium literas nesciuat, vel qui sciunt pra:occupationibus seculi

Scripturas legere non possunt, haec corde retinentes habeant sibi sufficientem

scientiam salutareni.— Isidor. de Ecci. Offic. lib. 2. cap. 22.
p. (in Bibl. Patr.)

222.
h Exod . xx.

; Deut. v.
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likeness of any thing in heaven above, or that is in the earth be-

neath, or that is in the water under the earth : thou shalt not

bow down thyself to them, nor serve them : for I, the Lord thy

God, am a jealous God, visiting the iniquities of the fathers upon
the children, to the third and fourth generation of them that hate

me, and showing mercy unto thousands of them that love me and

keep my commandments.

3. Thou shalt not take the name of the Lord thy God in vain,

for the Lord will not hold him guiltless that taketh his name in

vain.

4. 'Remember the Sabbath-day, to keep it holy. Six days
shalt thou labour and do all thy work

;
but the seventh day is

the Sabbath of the Lord thy God : in it thou shalt not do any
work

; thou, nor thy son, nor thy daughter, thy man-servant,
nor thy maid-servant, nor thy cattle, nor the stranger that is

within thy gates ;
for in six days the Lord made heaven and

earth, the sea, and all that in them is, and rested the seventh

day, wherefore the Lord blessed the Sabbath-day, and hal-

lowed it.

5. Honour thy father and thy mother, that thy days may be

long upon the land which the Lord thy God giveth thee.

6. Thou shalt not kill.

7. Thou shalt not commit adultery.

8. Thou shalt not steal.

9. Thou shalt not bear false witness against thy neighbour.
10. Thou shalt not covet thy neighbour's house; thou shalt

not covet thy neighbour's wife, nor his man-servant, nor his

maid-servant, nor his ox, nor his ass, nor any thing that is thy

neighbour's.

Sect. 16. The ten commandments are summed up by Christ

into these two : Thou shalt love the Lord thy God with all thy

heart, and soul, and might ;
and thou shalt love thy neighbour

as thyself.

Sect. 17. These commandments, being first delivered to the

Jews, are continued by Christ as the sum of the law of nature
;

only, instead of deliverance of the Jews from Egypt, he hath made
our redemption from sin and Satan, which was thereby typified,

to be the fundamental motive
;
and he hath removed the memo-

1 De die septimo qui inter omnes mortales Celebris est, magna apud ple-

rosque ignorantia est. Hie euim dies qui ab Hebraeis Sabbatum vocatur,
Grsece siquis interpretetur, Septimana, dicitur. Hoc nomine mortales omnes
diem istum appellant ;

at nominis causam nesciunt plerique.—Theophil.
Antioch. ad Autol, lib. 1. p. (milii) 121. in B. P. Gr, L. T. 1.
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rial of the creation-rest, from the seventh-day Sabbath, to be

kept on the Lord's day, which is the first, with the commemo-
ration of his resurrection, and our redemption, in the solemn

worship of his holy assemblies.

Sect. 18. III. The most brief summary of the christian reli-

gion, containing the essentials only, is in the sacramental cove-

nant of grace ; wherein the penitent believer, renouncing the

flesh, the world, and the devil, doth solemnly give up himself to

God, the Father, Son, and Holy Spirit, as his only God, his

Father, his Saviour, and his Sanctifier, engaging himself hereby
to a holy life of resignation, obedience, and love, and receiving

the pardon of all his sins, and title to the further helps of grace,

to the favour of God and everlasting life. This covenant is first

entered by the sacrament of baptism, and after renewed in our

communion with the church, in the sacrament of the body and

blood of Christ.k

So that the christian religion is but faith in God, our Cre-

ator, Redeemer, and Sanctifier, producing the hope of life ever-

lasting, and possessing us with the love of God and man : and

all this expressed in the genuine fruits of patience, obedience,
and praise to God, and works of charity and justice unto man.

Sect. 19. That all this religion might be the better under-

stood, received, and practised by us, the word of God came

down into the flesh, and gave us a perfect example of it in his

most perfect life
;

in perfect holiness and innocency, conquering
all temptations, contemning the honours, riches, and pleasures
of the world

; in perfect patience, and meekness, and condes-

cension, and in the perfect love of God and man.1

When perfect doctrine is seconded by perfect exemplariness
of life, there can be no greater light set before us to lead us out

of our state of darkness into the everlasting light. And had it

not been a pattern of holy power, wisdom, and goodness ;
of

self-denial, obedience, and love
;
of patience, and of truth and

prudence, and of contempt of all inferior things, even of life

itself, for the love of God, and for life eternal, it would not have

been a full exemplification of his doctrine, nor a perfect revela-

tion of it to the world. Example bringeth doctrine near our

senses, and thereby maketh it more clear and powerful.
v Matt, xxviii. 19 ; Rom. viii. 1, and vi. 4 ; 1 Pet. iii. 21, 22 ; Heb. vi. 2.

Acts ii. 38, 41
; Tit. iii. 5

; 1 Cor. xi. De modo Baptizandi antiquo vide

Walafridum Strabon. de rebus Eccles. c. 26. p. {Bill. Pat.) W\,—Et.
Ivon. Carnol. serm. de sacram, Neopliytorum, pp, 767, 768, &c.

'John xiii. 15} 1 Pet.ii.21.
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Sect. 20. It is the undertaken office of Jesus Christ, to send

the Holy Spirit into believers' minds, and to write out the sub-

stance of the law upon their hearts, and give them such holy
and heavenly inclinations, that it may become as it were a

natural law unto them, and they obey it with love, facility, and

delight, though not in perfection till they arrive at the state of

perfection.
1"

So much to show what the christian religion is.

CHAP. IV.

Of the Nature and Properties of the Christian Religion.

Having understood the matter and words of the christian

religion, before I proceeded any further, I thought it meet to pass

a judgment upon the nature, temperament, constitution, and

properties of it." And therein I found that which must needs

be a great preparative to belief.

Sect. 1. And first, I found that it is a most holy and spirit-

ual religion, resolved into the most excellent principles and

ends, glorifying God, and humbling man, and teaching us the

most divine and heavenly life, in the love and patient service of

our Creator.

1. It is most holy, for it calleth us up entirely unto God, and

consisteth in our absolute dedication and devotedness to him.

2. It is most spiritual, leading us from things carnal and

terrene; and being principally about the government of the

soul, and placing all our
felicity in things spiritual, and not in

fleshly pleasures with the Epicureans and Mahometans, it

teacheth us to worship God in a spiritual manner, and not either

irrationally, toyishly, or irreverently ;
and it directeth our lives

to a daily converse with God in holiness. 3. The principles oi

it are the three essentialities of God in unity, viz., the infinite

power, wisdom, and goodness ;
and the three grand relations

of God to man, as founded in his three most famous works, viz.,

as our Creator, our Redeemer, and our Regenerator or Sanc-

tifier
;
and the three great relations arising from creation, and

m John Hi. 5, 6, a»d vii. 38, 39 ; Gal.iv.fi, and v. 18, 25; Rom. viii; 9, 13
;

2 Cor. iii. 3, 4 ; 1 Cor. vi. 11, and ii. 10, 11
;
Jer. xxxi. 33

;
Psalm i. 2

;
2 Pet. i,

4
;

1 John iv. 7, and v. 4, 18.

" Nihil est ad defendendum Puritate tutius : nihil ad dicendum Veritate

facilius.—Ing, Ambros.
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also from redemption, viz., as he is our Owner, our Ruler, and

our Benefactor, or chief Good and End. 4. The ends of the

christian religion, I find, are proximately the saving of man
from Satan, and the justice of God; the sanctifying them to

God, and purifying them from sin, the pardon of their sins, and

the everlasting happiness of their souls, in the pleasing and

fruition of God for ever. In a word, it is but the redeeming
us from our carnal self, the world, and the devil, to the love

and service of our Creator. 5. Nothing can be spoken more

honourably of God in all his perfections, in the language of

poor mortals, than what the christian religion speaketh of him.

6. And no religion so much humbleth man, by opening the

malignity, both of his original and actual sin, and declaring the

displeasure of God against it. 7'• It teacheth us who once

lived as without God in the world, to live wholly unto God, and

to make nothing of all the world in comparison of him. 8. And
it teacheth us to live upon the hopes of heaven, and fetch our

motives and our comforts from it.°

Sect. 2. I find that the christian religion is the most pure,

and clean, and utterly opposite to all that is evil.

There is no virtue which it commendeth not, nor duty which

it commandeth not, nor vice which it condemneth not, nor sin

which it forbiddeth not.

The chief thing in it which occasioneth the rebellion and dis-

pleasure of the world against it, is the purity and goodness of

it, which is contrary to their sensual nature, and as physic to

their licentious lives : would it indulge their vices, and give

them leave to sin, they could endure it.^

Sect. 3. Particularly it most vehemently condemneth the

grand vices of pride, worldliness, and sensuality, and all their

polluting and pernicious fruits.

1. No religion doth so much to teach men humility, and

° Nulla major ad amorem invitatio, quam prasvenire amantem : et nimis

durus est animus, qui, si delectionem nolebat impeudere, nolit rependere.—
August, de Cat.rud. Iu eo quod amatur, autnon laboratur, aut labor ama-
tur.—August, de san. Vid. Ad Divos adeunto caste ; pietatem adhibento,

opes amovento : qui secus faxit, Deus ipse vindexerit. Leges Rom.—In Cic.

de. Leg. 2. p. 237.—Significat probitatem Deo gratam esse, sumptum esse remo-

vendum.—lb. p. 239.

i' Christianus nemo recte dicitur, nisi qui Christo moribus, prout valet,

cocquatur. Maxim. Christiani nomen frustra sortitur, qui Christum tninime

iniitatur: quid enim tibi prodest vocari quod non es, et nomen usurpare
alienum ? Sed si Christianum te esse delectat, qua? Christianitatis sunt

gere, et merito tibi Christiani nonieu assume.—August, de vita Christiani.
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make pride appear an odious thing. It openeth the malignity

of it, as it lifteth up the mind against God or man : it con-

demned! it as Satan's image : it giveth us a multitude of hum-

bling precepts and motives, and secondeth them all with the

strangest example of condescension and lowliness in Christ, that

was ever presented to the view of man. Whereas, I find, even

in the most famous of the Roman heathens, that a great deal of

pride was taken for a virtue, and men were instructed and ex-

horted to be proud, under pretence of maintaining and vindi-

cating their honour
;
and true humility was taken for disgrace-

ful baseness, and men were driven from it by the scorn, not

only of the vulgar, but of philosophers themselves.*1

2. And there is no religion that is fitted so much to the de-

struction of worldliness, or of the love of riches, as Christianity

is: for it teacheth men most effectually the vanity of the world
;

it appointcth them a holy life, so hateful to worldly men, as

will occasion them to feel the vexation of the world
;

it openeth
to them the hopes of a life so much better, as may teach them

to take all the wealth and glory of this world for a shadow, a

feather, or a dream. It condemneth worldly love, as the sin in-

consistent with the love of God, and the certain mark of a

drossy, unsanctified, miserable soul. It setteth before us such

an example of Christ, as must needs shame worldliness with all

true believers/

3. And for sensuality, it openeth the shame of its beastiality,

and maketh the carnal mind and life to be enmity to God, and

the contrary to that spiritual mind and life, which is the pro-

perty of all that shall be saved : it strictly and vehemently con-

demneth all gluttony and excess of drink
;

all rioting and time-

wasting, needless sports ;
all fornication, and ribald talk, and

wanton carriage, words, or thoughts : whereas I find among hea-

thens and Mahometans, that inordinate sensuality was much

i Me vere Christiauus est, qui omnibus misericordiam facit, qui nulla om-
nino tnovetur injuria ; qui alieuum dolorem tanquam propium sentit

; cujus
mensani pauper non ignorat ; qui coram hominibus inglorius habetur, ut

coram Deo et angelis glorietur : qui terrena contemnit, ut possit habere

caelestia; qui opprimi pauperem se praesente nou patitur, qui miseris sub-

veuit, &c.—August, de Vita Cliristi.

' Omnis creatura cum bona sit, et bene potest amari, et male
;
bene scilicet

ordine constituto, male ordiue perturbalo.
—August, de Civ. Dei. Omnium

malorum affectuum priucipium est Pbilautia; finis autem Superbia : Philautia

amor est, quo corpus complectimur, rationi non consentaneus. Hanc qui

amputaverit, eadera opera, omnes aftectus ex ea orientes abscidit.—Maxim,
de Churitat.
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indulged : excess of eating and drinking was made a matter of

no great blame : time-wasting plays were as little accused, as

if men had no greater matter to do in the world, than to pass

away time in some sensual or fantastical delight : either by for-

nication, or many wives at once, their lust was gratified ;
and

so their minds were debased, polluted, and called down and

made unfit for spiritual contemplation and a holy life. From

whence, no doubt, it came to pass, that they were so dark

about things spiritual and divine, and so overspread with errors

about many plain and necessary things.

Sect. 4. There is no religion which so notably detecteth and

disgraceth the sin of selfishness, or so effectually teacheth self-

denial as the christian religion doth.

It maketh man understand the nature of his corrupt, de-

praved state, that is, a falling from God to self
;
and that his

recovery lieth in returning from self to God. It showeth him

how selfishness is the principle of divisions, enmity, wrath,

contentions, envy, malice, covetousness, injustice, oppression,

wars, uncharitablenes, and all the iniquity of the world : and,

how self is the grand enemy of God and man, and of the public

good and peace ;
and contrary to the love of God and our

neighbour, and the commonwealth. It giveth us so many pre-

cepts for self-denial, as no other religion did ever mention, and

such an example of it in Jesus Christ, as is the astonishment of

men and angels ; and, therefore, all other religions did in vain

attempt the true purifying of heart and life, or the pacifying
of the divided minds of men, while they let alone this sin of

selfishness, or lightly touched it, which is the root and heart of

all the rest.

Sect. 5. No religion doth so much reveal to us the nature of

God, and his works for man, and relations to him, as the

christian religion doth.

And, doubtless, that is the most excellent doctrine, which

maketh known God most to man's mind
; and that is the best

religion, which bringeth man nearest to his Creator in love and

purity. Few of the heathens knew God in his unity, and fewer

in the trinity of his essential primalities : many questioned his

particular providence and government ; they knew not man's

relation or duty to him, while they were distracted with the

observance of a multitude of gods, they indeed had none.

Though God be incomprehensible to us all, yet is there a great

deal of the glory of his perfections revealed to us in the light of



172 THE REASONS OP

Christianity, which we may seek in vain with any other sort of

men.8

Sect. 6. No religion doth so wonderfully open, and magnify,
and reconcile God's justice and mercy to mankind as Christ-

ianity doth.

It showeth how his justice is founded in his holiness and his

governing relation : it justifieth it by opening the purity of his

nature, the evil of sin, and the use of punishment to the right

government of the world
;
and it magnifieth it by opening the

dreadfulness and certainty of his penalties, and the sufferings of

our Redeemer when he made himself a sacrifice for our sins.

By the revelation of justice, sin, and misery, it revealeth the

wonderful greatness of God's mercy ;
it openeth those opera-

tions and effects of it, which heathenism and Mahometanism

are utter strangers to : they speak diminutively both of mercy
and justice, and cannot tell how to make God merciful, without

making him unjust ;
nor to make him just, without obscuring

the glory of his mercy, which is peculiarly set forth in the work

of redemption, and the covenant of grace, and promise of ever-

lasting blessedness.

Sect. 7- The christian religion openeth many other parts of

holy doctrine, which are unknown to men that learned them

not from thence.

Such as the doctrine of the creation, and the fall, and of

original sin, and of justification, sanctification, adoption, and

the right worshipping of God
;

of which mention is made before

more distinctly.

Sect. 8. No religion can be more charitable ;
for it wholly

consisteth in the love of God and one another, and in the means

to kindle and maintain this love.

The whole law of Christ is fulfilled in love
; even in loving

God for himself above all, and our neighbours as ourselves for

the sake of God
; yea, our enemies, so far as there is any thing

amiable in them. The end of all the commandments is love,

out of a pure heart, and a good conscience, and unfeigned faith :

and all Christians are obliged to love each other with a pure

s SicintelligimusDeum,si possumus, quantum possumus; sine qualitate bo-

num, sine quantitate magnum, sine indigentia creatorem, sine situ praesen-

tem, sine habitu omnia continentem, sine loco ubique totum, sine tempore

seni|)iternum, sine ulla sui mutatione, mutabilia omnia facientem, nihilque

patientem. Quisquis Deum ita cogitat, etsi nondum potest invenire quid sit,

pie tamen cavet, quantum potest, aliquid de eo sentire quod non sit.—August,
de Trinit, 1. 5. c. 1.
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heart, and fervently ; yea, to show that love which they profess
to Christ himself, hy the loving of one another. How fre-

quently and earnestly is this great duty pressed by Christ and
his apostles ! How great a stress doth he lay upon it ! He
maketh it the evidence of our love to God

;
he promiseth salva-

tion to it; he forbiddeth selfishness, that it may not hinder it;

he commandeth us to live in the constant expression of it, and
to provoke one another to love and to good works

;
he hath

made himself the most matchless and wonderful example of it
;

he hath told us, that, according to men's charity, he will judge
them at the last day. How dry and barren are all religions
and writings, that we have ever come to the knowledge of in

the world, in the point of love and the fruits of love, in com-

parison of the Gospel of Jesus Christ.1

Sect. 9. I find that the christian religion is most for unity
and peace of any religion in the world

; most vehemently com-

manding them, and appointing the fittest means for the attain-

ing of them.

1. All Christians are commanded to be of one mind, to think

the same things, and speak the same things ; and discord and

division, and contention is earnestly forbidden them, and con-

demned, and all occasions which may lead them thereunto.

2. And they have one Head and Centre, one God and Saviour,
who is their common Governor, End, and Interest, in whom,
therefore, they may all unite : when most others in the world

do show a man no further end than self-preservation ; and so

while self is each man's end and interest, there are as many
ends as men

; and how then is it possible that such should have

any true unity and concord ? But to every true Christian, the

pleasing and glorifying of God, and the promoting of his king-
dom for the salvation of the world, is above all self-interest

whatsoever
; and therefore in this they are all united : and

though they all seek their own felicity and salvation, it is onlv

in the seeking of this higher end; which is finis amantis ; sed

creatura amantis Creatorem ; the end of a lover, which de-

' Rom. xiii. 9 ;
1 Tim. i. 5, 6, 14 ; 1 Thes-. iv. i) ;

I John iv. 7, ?, and in,

11, 14, 23. Sine cliaritate quomodo quis veram cuutritiuueni habere pote-
rit, quomodo ergo prccatorum remissionem.— Aug. Detis, quia hominem
nudum (Yagilemque formavit, dcdit ei praeter <a?tera huuc pietatis affectum,
ut homo hominem tueatur, diligat, foveat, conimque omnia

|
eiicula et acci-

piat, et pra?siet auxilium. Sununum igitur inter se hominum vinculum, est

humanitas
; quod qui disruperit, ueiarius et parricida existimandui est.—

iMCtant. Inst, 1, 6, c. 10.
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sireth unity, and respecteth both the lover and the beloved ;
but

it is not the end of the love of equals, but of the creature to the

Creator, who therefore preferreth his beloved before himself in

his intentions. So that it is only this holy centring in God,

that can ever make men all of a mind, and agree the disagree-

ing world : while self is every man's end, they will have such

constant contrariety of interests, that it will be impossible for

them to agree ;
but covetousness, ambition, and sensuality, will

keep them in factions, contentions, and wars continually.

Moreover, it is Christianity that most urgeth, and effectually

giveth, a hearty love to one another, and teacheth them to love

their neighbours as themselves, and to do as they would have

others to do by them : and this is the true root and spring of

concord. And it is Christianity which most teacheth the for-

giving of wrongs, and loving of enemies, and forbearing that

revenge which heathens were wont to account an honour. And
it is Christianity which teacheth men to contemn all the riches

and honours of the world, which is the bone that worldly dogs

do fight for, and the great occasion of their strife : and it

teacheth them to mortify all those vices, which feed men's divi-

sions and contentions. So that if any man live as a Christian,

he must needs be a man of unity and peace. If you say, that

the contrary appeareth in the practice of Christians
;

I shall

answer that, with the rest of the objections, by themselves : I

shall only say now, that if this that I have laid down be cer-

tainly the doctrine of Christ, then it is as certain, that the con-

trary is contrary to Christianity, and that, so far, such persons

are no Christians : it is hypocrites that take up the name of

Christians for worldly advantage, and are no Christians indeed,

who live thus contrary to the nature and precepts of Christianity

which they profess.
u

Sect. 10. The christian religion is most exactly just, in its

rules and precepts, and vehemently condemneth all injustice,

fraud, persecution, and oppression.

What more just rule can there be, than to suit all our actions

to the perfect law of primitive justice, and to do as we would

u Tale bonum est bonumpacis, ut in rebus creatis nilgratiosius soleat audiri,

nil delectabilius concupisci, et nil utilius possideri ; spiritus enim humaims, nun

quam vivificat membra, nisi fueriut unita ; sic Spiritus Sanctus nunquam vivi-

ficat ecclesiae membra, nisi fuerint in pace unita.—August, de Civ. Dei. Pax
vera est coucordiam habere cum inoiibus probis, et litigare cum vitiis.— Cas-

sian. Nee inveniri potest forma expressior conversatiouis angelica?, quam
unitas socialis,—Idem, in Psalm.
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be done by ? What more effectual piece of justice can there be,

than charity and self-denial ? to love all men for God, and to

account our neighbour's welfare as our own ? Bring all men to

love their neighbours as themselves, and they will have little

inclination to cruelty, oppression, fraud, or any other injuries.

And when heaven is made the reward of justice and mercy, and

hell the reward of injustice and cruelty, we have the greatest

motives that human nature is capable of.

Sect. 1 1. The christian religion is the most excellent rule for

order and government in the world, and for the peace of king-
doms and their stability : in that it prescribeth the only method

of true government, and condemneth both impiety and tyranny
in the governors, and all sedition and rebellion in the subjects.

1 . It setteth government on the only foundation, the authority
which men receive from God, and teacheth men to rule as the

officers of the universal King, in due subordination to him
;

for

his glory, and according to his laws
;
and letteth them know

that they have no power but from God, and therefore none

against him
;
and that they must be judged by him themselves

for all their government : and that all oppression, tyranny, and

persecution will be to their own confusion in the end. 2. It

teacheth subjects to honour their superiors, and to obey them
in all things, in which they disobey'not God : and to be patient
under all oppressions ;

and to avoid all murmurings, tumults,

and rebellions
;
and this for fear of God's condemnation. And

certainly these are the most powerful means for peace ;
and for

the happy order and government of societies. x

Sect. 12. The christian religion greatly condemneth all fierce-

ness, and impatience, and discontentedness
;
and recpiireth a

meek and patient frame of mind, and therefore must needs con-

duce to the fore-mentioned unity and peace.
Sect. 13. It is wholly for sincerity and uprightness of heart,

and greatly condemneth all hypocrisy. It giveth laws for the

very disposition of the mind, and for the government of the

most secret thoughts, affections, and actions, and condemneth

every sin which the world observeth not, or condemneth not.y

Sect. 14. I find that the christian religion is not fitted to any

x Ordo in ecclesia ita statuit, ut alii sint oves, alii verb pastore.s ;
ita ut hi

imperent, illi verb obediant : sitque hoc tanquam caput, illud pedes, illud

manus ;
hoc oculi, illud verb aliud corporis memltrum, quo omnia recte inter

se conveniant, commodunique tam ad praefectos, quam ad subditos reduudet.

Nazianz. Or. de Modest, in Disput.
t Siinulata aequitas est duplex iniquitas.

—August, in Psalm. 23.
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worldly designs, but only to the sanctifying of men's hearts and

lives, and the saving of their souls. Christ did not contrive by
dominion or riches to win the ungodly multitude to be his ad-

mirers, but by holy precepts and discipline to make his disciples

good and happy.
Mahomet took the way of violence, and fleshly baits, and

blind obedience, to bring in the multitude, and to advance a

worldly kingdom : but Christ goeth the clean contrary way ;
he

calleth men to a life of self-denial and patient suffering in the

world : he calleth them to contemn the riches, honours, and

pleasures of the world, and forsake all, even life itself, for him,
and telleth them that they can on no lower terms than these be

his disciples. He hath set up a discipline in his church, to cast

out all drunkards, fornicators, covetous persons, railers, and

other such scandalous sinners who are impenitent : and will have

none in his true mystical church but such as are truly holy; nor

any in his visible church, but such as are professed to be so.

He turneth away all that come not up to his spiritual and holy
terms

;
and he casteth out all that notoriously violate them, if

they do not repent.
1

Sect. 15. The christian religion containeth all things neces-

sary to man's happiness, and taketh men off unprofitable specu-

lations, and doth not overwhelm the minds of men with mul-

titudes of needless things.

It is, for the most, things unnecessary, as well as uncer-

tain, with which the philosophers have troubled the world.

They have lost true wisdom in a wilderness of fruitless contro-

versies. But Christianity is a religion to make men holy and

happy, and therefore it containeth these necessary, substantial

precepts, which conduce hereunto : and it taketh men off unne-

cessary things, which else would take up their minds, and talk,

and time, from things necessary : and so it is suited to the

generality of men, and not only to a few that have nothing
else to do but wander in a wilderness of vain speculations ;

and

it is fitted to man's best and ultimate end, and not to a fantas-

tical delight.
a

' Duas civitates duo f'aciunt atnores : Jerusalem facit amor Dei
; Babvlonem

facit amor seculi. Interroget igitur unusquisque se quid amet, et inveniet

unde sit civis.—August, in Psalm. 64.

 Multo facilius iuvenit Syderutn conditnrem humilis pietas,qviam Syderum
ordinem superba curiositas.—August, de Ecllps. Doctrina Spiritus non curi-

oMtatem acuit, sed charitatem accendit.—Bern, in Cant. O beata regio

deliciarum ! ad quam suspiro de valle laclirymarum ; ubi sapientia siue iguo-

rautia, ubi memoria sine oblivione, iutellectus sine errore, ratio sine obscuri-

tate fulgebit.—Bernard.
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Sect. 16. It tendeth to exalt the mind of man to the

most high and heavenly elevation that it is capable of in this

life.

For it teacheth men, as is aforesaid, to live in the spirit, upon
things above, in the continual love of God, and desires and en-

deavours for everlasting glory, than which man's mind hath

nothing more high and honourable and excellent, to be em-

ployed about.

Sect. 17. It leadeth men to the most joyful life that human
nature is capable of on earth.

For it leadeth us to the assurance of the love of God, and of

the pardon of all our sins, and of endless glory when we die
;

it assureth us, that we shall live for ever, in the sight of the

glory of God, with Jesus Christ, and be like the angels, and be

perfected in holiness and happiness, and be employed in the

love and praises of God for evermore : it commandeth us to

live in the foresight of these everlasting pleasures, and to keep
the taste of them always upon our minds

; and, in daily medi-

tation on the love of God, to live in the daily returns of love,

and to make this our continual feast and pleasure. And can

the mind of man on earth have higher and greater delights
than these ?

b

Sect. IS. The christian religion forbiddeth men no bodily

pleasure, but that which hindereth their greater pleasure, and

tendeth to their pain or sorrow
;
nor doth it deny them any

earthly thing which is truly for their good.

Indeed, it taketh the brutish appetite and flesh to be an unfit

judge of what is truly good and desirable for us
; and it

forbiddeth much which the flesh doth crave, because either it

tendeth to the wrong of others, or the breach of order in the

world; or to the corrupting of man's mind, and diverting it

from things sublime and spiritual, or putting it out of relish

with that which is our true felicity, or the way thereto. It is

only on such accounts, and in such cases as these, that Christ

forbiddeth us the pleasures of the flesh; and so will parents

restrain the appetites of their children, and physicians of their

patients, and every wise man will restrain his own, when present

sensual pleasure tendeth to greater future pain. The satisfying

b lllud est verum ac summum gaudium, quod non de creatura, sed de crea-

tore coiicipitur ; quod cum acceperis, nemo toilet a. »e; cuialiunde comparata
omnis jucuuditas mceror est; oninis suavitas dolor est; oinne dulce ainarum
est ;

omne quod delectare potest, molestum est.—Bernard.

VOL. XXI. N
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delights of man can be nowhere but in the love of God, and in

a heavenly life, and in the foresight of endless joys, and in the

knowledge and means which lead to these ;
and the unwhole-

some, luscious pleasures of the flesh, do greatly tend to draw

down the mind, and corrupt the affections, and dull our desires

and endeavours towards these higher things : and, therefore,

our Saviour doth here more strictly diet us, than is pleasing to

diseased souls. But he loveth not our sorrows or pains, nor

envieth us any desirable pleasure ;
he came not to torment us,

but to save us from torment ;
if he forbid us any delight, it is

because he would have us have better and more, which that

would keep us from. If he teach us to deny our honour with

men, it is but that we may have honour with God and angels.

If he call us from our present wealth and profit, it is but to

secure our everlasting riches, and prevent our loss. All his

precepts are wholly fitted to our own good, though our good be

not the highest, ultimate end, but the glory and pleasure of our

Maker.

Sect. 19. There cannot possibly be any higher motives to

sincere piety and honesty given to the world, than the christian

religion sets before them ;
even the joys of heaven, and the

pains of hell, and all the pleasures and privileges of a holy

life; and therefore it must needs be the powerful means to all

that is truly good and happy.
Sect. 20. It most strongly fortifieth the mind of man against

the power of all temptations.

For, as it enervateth the temptation, by teaching us to

mortify the lusts of the flesh, and to contemn the world, so it

always counterpoiseth it with the authority of God, the joys of

heaven, and the punishment of hell
;
which are, in the balance,

against all the pleasures of sin, as a mountain is against a

feather.

c Nihil prodigas satis est voluptati : semper famera patitur sui qua? alimen-

tis perpetuis nescit impleri.
—Ambros. in Luk. 6. Delectatio csedit et prae-

teriit, vulneravit et trausiit, miserum fecit et abiit, infelicera reddidit, et re-

liquit.
—Amb. Qui pro modica delectatione dat illud, pro quo Christus se

tradidit, stultum Christum reputat mercatorem.—Aug. Centum decies

centum annosdemus deliciis ? Quaenam erit ex his ad aeternitatem compen-
satio ?— Chrys. de repar. laps. Ipse est Christianus, qui et in domo sua

peregrinum se esse cognoscit. Patria nostra sursum est
;

ibi hospites non

erimus.—August, in F'sal. 32. Delicatus es miles, si putas sine pugna te

posse vincere : fortiter dimica, atrociter in praelio concerta, considera pactum
conditionem quam accessisti, militiam cui nomeu dedisti. Ita enim quos
miraris omnes pugnaverunt, vicerunt, triumpharunt.— Chrysost.
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Sect. 21. It affordeth us the most powerful supports and

comforts in every suffering, that we may bear it patiently and

with joy.

For it assureth us of the love of God, and of the pardon of

our greater sufferings ;
it showeth us how to be gainers by all,

and showeth us the glory and joy which will be the end of all.

Sect. 22. It affordeth us the greatest cordials against the

fears of death.

For it assureth us of endless happiness after death ;
and if a

Socrates, or Cicero, or Seneca, could fetch any comfort from a

doubtful conjecture of another life, what may a Christian do,

that hath an undoubted assurance of it, and also of the nature

and greatness of the felicity which we there expect ! And why
should he fear dying, who looks to pass into endless pleasure ?

And, therefore, Christianity conduceth not to pusillanimity, but

to the greatest fortitude and nobleness of mind; for what

should daunt him who is above the fears of sufferings and

death. d

Sect. 23. It containeth nothing which any man can ration-

ally fear, or can any way be a hinderance to his salvation.*5

This will be more cleared, when I have answered the ob-

jections against it.

Sect. 24. It containeth nothing that hath the least contra-

riety to any natural verity or law
;
but contrarily comprehendeth

all the law of nature, as its first and principal part, and that in

the most clear and legible character, superadding much more

which naturalists know not.

So that, if there be any good in other religions, (as there is

some in all,) it is all contained in the christian religion, with

the addition of much more. There is no truth or goodness in

the religion of the philosophers, the Platonists, the stoics, the

Pythagorean Bannians in India, the bonzii in Japan, or those in

Siam, China, Persia, or any other parts, or among the Maho-

metans or Jews, which is not contained in the doctrine and

religion of the Christians.

d
Beati, qui habitant ibi, laudabunt Deum in secula seculorum, Amen.

Regniun Dei conceditur in praedestinatione, promittitur in vocatione, osten-

ditur in justifieatione, percipitur in glorifieatione.
—Bernard.

e 111k honesta; esse voluutates putaudae sunt, quae nun sunt implicatae dolori,

nee poenitendi causam afferuut, nee alio ullo detriment!) afficiunt eos qui per-

fruuntur, nee ultra modum progrediuntur ;
nee nos multum a. gravioribus

negotiis abstrahunt, aut sibi servire cogunt. Propria voluptates sunt qua; iu-

sunt, aut annexae sunt cognitioni divini numiuis, et scientiis, et virtutibus.—

Nemesius de Nat, Horn, cap. 18. de Volupt.

N 2
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Sect. 25. Accordingly, it hath all the real evidence which

the true parts of any other religion hath, with the addition of

much more supernatural evidence.

For all that is justly called the law of nature, which is the

first part of the christian religion, is evidenced by the light of

nature : and this Christians have as well as others. And all

that is of true, supernatural revelation, they have above others

by its proper evidence.

Sect. 26. The style of the sacred Scripture is plain, and

therefore fit for all; and yet majestical and spiritual, suited to

its high and noble ends.

Were it expressed in those terms of art, which the masters of

each sect have devised to transmit their opinions to posterity

by, they would be fit for none but those few, who by acquaint-
ance with such terms, esteem themselves, or are esteemed

learned men : and yet the men of another sect might little un-

derstand them. For most new sect-masters in philosophy
devised new terms, as well as new principles or opinions : though
at Athens, where the principal sects were near together, the

diversity was not so great as among them at a further distance,

yet was there enough to trouble their disciples. He that un-

derstandeth Zoroaster and Trismegistus, may not understand

Pythagoras ;
and he that understandeth this, may not understand

his follower, Plato
;
and he that understandeth him, may not

understand Aristotle. And so of Parmenides, Anaxagoras,

Aristippus, Antisthenes, Zeno, Chrysippus, Heraclitus, Demo-

critus, Pyrrho, Epicurus, with all the rest. And among Christians

themselves, the degenerated heretics and sectaries, that make
their own opinions, do make also their own terms of art

;
so

that, if you compare the Valentinians, Basilidians, Apollina-

rians, &c, and our late Wigelians, Paracelsians, Rosicrucians,

Behmenists, Familists, Libertines, Quakers, &c, you shall find

that he that seemeth to understand one sect, must learn, as it

were, a new language before he can understand the rest. So

that, if the Scripture must have been phrased according to phi-

losophers' terms of art, who knoweth to which sect it must have

been suited ! and every day there riseth up a Campanella, a

Thomas White, &c, who is reforming the old terms and arts,

and making both new; so that nothing which is of universal

use, as religion is, can be fitted to any such uncertain measure.

Christ hath, therefore, dealt much better with the world, and

spoken plainly the things which the simple and all must know,
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and yet spoken sublimely of things mysterious, heavenly, and

sublime/

This is the true nature and character of Christianity.

CHAP. V.

Of the Congruities in the Christian Religion, which make it the

more easily credible, and are great Preparatives to Faith.

Because truth is never contrary to itself, nor agreeable with

error, it is a way that reason teacheth all men, in the trying of

any questioned point, to reduce it to those that are unques-

tionable, and see whether or no they accord with those ;
and

to mark the unquestionable ends of religion, and try how it

suiteth its means thereunto : and, therefore, men of all sober

professions have their determinate principles and ends, by which

they try such particular opinions
8 as Christians do by their

analogy of faith. And in this trial of Christianity, I shall tell

you what I find it.

Sect. 1. I find in general that there is an admirable concord

between natural verity and the Gospel of Christ
; and that grace

is medicinal to nature ;
and that where natural light endeth,

supernatural beginneth ;
and that the superstructure which

Christ hath built upon nature is wonderfully adapted to its

foundation.

This is made manifest in all the first part of this treatise.

Reason, which is our nature, is not destroyed, but repaired, illu-

minated, elevated, and improved by the christian faith. Free-

will, which is our nature, is made more excellently free by

Christianity. Self-love, which is our nature, is not destroyed,
but improved by right conduct and help to our attainment of its

1 How excellently doth Seneca speak against a vain curiosity of speech, in.

divers of his epistles ;
and with what contempt and vehement indignation.

This is also to be applied to the spirituality and plainness of the christian

way of worship. In exordio nascentis ecclesiae, uon eo quo nunc modo vel

ordine sacra celebrabantur missarum solemnia ; teste Gregorio, &c. Et for-

tasse primis temporibus, solius Pauli Epistolae legebantur, postmodum inter-

mixtffi aliae lectiones sunt, &c.—Berno Ab. Augiens. de quibus.ad Missampertin.
c. 1. p. 698. Bib. Pat. Orationes autem quas collectas dicimus, a diversis

auctoribus compositae creduntur, a Gelasioprassule Romano, et beato Gregorio

Papa.
— Id. ibid, lege et Microlog. Eccles. observat. c. 12, et 13, et Hugo a S.

Victore de Offic. in Romuna Ecclesia. 1. 2. c. 16. Una tantum dicitur collecta,

nisi, &c.

£ Deus est principium Effectivum in creatione, Refectivum in redemptione,
Perfectivum in sanctificatione.— Jolt, a Combis Comp. TheologA. 4. c. 1.
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ends. The natural part of religion is so far from being abro-

gated by Christianity, that the latter doth but subserve the

former. Christ is the way to God, the Father : the duty which

we owe by nature to our Creator, we owe him still; and Christ

came to enable and teach us to perform it. The love of God,
our Creator, with all our hearts, is still our duty ;

and faith in

Christ is but the means to the love of God, and the bellows to

kindle that holy fire. The Redeemer came to recover us to our

Creator : he taketh not the book of the creatures or nature out

of our hands, but teacheth us better to read and use it. And

so it is through all the rest.

Sect. 2. I find also, that the state of this present world is

exceedingly suitable to the Scripture character of it ;
that it is

exceedingly evil, and a deluge of sin and misery, doth declare its

great necessity of a Saviour, and showeth it still to be a place

unmeet to be the home and happiness of saints.
h

Of all the parts of God's creation, this earth doth seem to be

next to hell : certainly, it is greatly defiled with sin, and over-

whelmed with manifold calamities
;
and though God hath not

totally forsaken it, nor turned away his mercy as he hath done

from hell, yet is he much estranged from it ;
so that those who

are not recovered by grace are next to devils : and, alas ! how

numerous and considerable are they to denominate it
' An evil

world.' Those that Christ calleth out of it, he sanctifieth, and

maketh them unlike the world ;
and his grace doth not give

them a worldly felicity, nor settle them in a rest or kingdom
here ;

but it saveth them from this world, as from a place of

snares, and a company of cheaters, robbers, and murderers
;

and from a tempestuous sea, whose waves seem ready still to

drown us.
1

I. I find it is a world of sin. II. And of temptation. III. And
of calamity.

I. For sin, it is become, as it were, its nature
',

it liveth with

men from the birth to the grave. It is an ignorant world that

wandereth in darkness, and yet a proud, self-conceited world,

h Read chap. 16, with the Citations.

* Nam vitiis nemo sine uascitur: optimus ille

Qui minimis urgetur.
—Horat.

The badness of the world occasioned the Manichees to think that God made
it not ; and Arnobius, with them to run into that error, to hold, that God made
not man, which he so vehemently defendeth; (lib.2.'Advers. Gentes

;') yet pro-

fessing, that he who made us, and whence evil cometh, is a thing- to us un-
known.
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that will not be convinced of its ignorance ;
and is never more

furiously confident, than when it is most deceived and most
blind. Even natural wisdom is so rare, and folly hath the

major vote and strength, that wise men are wearied with resist-

ing folly, and ready, in discouragement, to leave the foolish

world unto itself, as an incurable Bedlam : so fierce are fools

against instruction, and so hard is it to make them know that

they are ignorant, or to convince men of their mistakes and

errors. The learner thinks his teacher doteth, and he that

hath but wit enough to distinguish him from a brute, is as con-

fident as if he were a doctor. The learned themselves, are, for

the most part, but half-witted men, who either take up with

lazy studies, or else have the disadvantage of incapable tem-

peratures and wits, or of unhappy teachers, and false principles

received by ill education, which keep out truth
;

so that they
are but fitted to trouble the world with their contentions, or

deceive men by their errors : and yet have they not the ac-

quaintance with their ignorance, which might make them learn

of such as can instruct them
;
but if there be among many but

one that is wiser than the rest, he is thought to be unfit to live

among them if he will not deny his knowledge, and own their

errors, and confess that modesty and order require that either

the highest or the major vote are the masters of truth, and all

is false that is against their opinions.
k

Jt is an atheistical, ungodly world, that knoweth not its

Maker
;

or forgetteth, contemneth, and wilfully disobeyeth him,

while in words it doth confess him : and yet an hypocritical

world, that will speak honourably of God, and of virtue and

piety, of justice and charity, while they are neglecting and

rejecting them, and cannot endure the practice of that which

their tongues commend. Almost all sorts will prefer the life to

come in words, when, indeed, they utterly neglect it, and prefer

the fleshly pleasures of this life
; they cry out of the vanity and

vexation of the world, and yet they set their hearts upon it, and

love it better than God and the world to come. Thev will

have some religion, to mock God, and deceive themselves, which

k
Unicuique dedit vitium natura creato.— Propert.

Sed quia csecus inest vitiis amor, omne futurum,

Despicitur, suadent brevem prsesentia fructum

Et ruit in vetitum damni secura libido.— Claud. 2. Eur.

Egregium sanctumque virum si cerno, bimembri

Hoc monstrum puero, vel miranti sub aratro

Piscibus inventis, et fcetae comparo raulae.—Juven. Sal. 13.
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shall go no deeper than the knee and tongue, in forms, or

ceremonies, or a dissembled affection and profession. But to

be devoted absolutely to God, in self-resignation, obedience,

and love, how rare is it, even in them who cannot deny, but

the law of nature itself doth primarily and undeniably oblige

them to it. Their religion is but self-condemnation, while

their tongues condemn their hearts and lives.
1

It is a sensual, brutish world, and seemeth to have hired out

their reason to the service of their appetites and lusts
; gluttony,

and excess of drink, and sports, and plays, and gaming, with

pride, and wantonness, and fornication, and uncleanness, and

worldly pomp, and the covetous gathering of provision for the

flesh, to satisfy these lusts, is the business and pleasure of their

lives
;
and if you tell them of reason, or the law of God, to take

them off, you may almost as well think to reason a hungry dog

from his carrion, or a lustful boar to forbear his lust.
m

And it is a selfish world, where every man is as an idol to

himself, and affected to himself and his own interest, as if he

were all the world
; drawing all that he can from others, to fill

his own insatiable desires
; loving all men, and honouring, and

esteeming, and praising them, according to the measure of their

esteem of him, or their agreeableness to his opinions, ways, or

interest. Self love, self-conceit, self-esteem, self-will, and self-

seeking, is the soul and business of the world
; and, therefore,

no wonder that it is a divided and contentious world, when it

hath as many ends as men, and every man is for himself, and

draweth his own way. No wonder that there is such variety of

apprehensions, that no two men are in all things of a mind
;

and that the world is like a company of drunken men together

by the ears, or of blind men fighting with they know not

whom, and for they know not what
;
and that ignorant sects,

and contentious wranglers, and furious fighters, are the bulky

parts of it
;
and that striving who shall rule, or be greatest, or

have his will, is the world's employment.

It is a dreaming and distracted world, that spend their days

and cares for nothing; and are as serious in following a feather,

1 He that will peruse that notable description of the state of morals, and of

souls in flesh, which Arnobius hath, (' Adv. Gentes,' lib. 2. pp. 18, 19. Annot.

Bib. Pat.) (too long to be transcribed) shall see the vanity and shame of this

corrupted world expressed to the life.

m Nostri tantum qui Christiani vocamur nulla vobis cura est; sinitis enitn

nos qui nihil mali patramus, immo omnium piissimk justissimeque cum erga

]Jeum turn imperium vestrum nos gerimus, exagitari, rapi, fugari, nomen

duntaxat nostrum plerisque impugnantibus.-' Athenagor. Apolog. p. 1.
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and in the pursuit of that which they confess is vanity, and

dying in their hands, as if, indeed, they knew it to be true

felicity. They are like children, busy in hunting butterflies
;

or like boys at foot-ball, as eager in the pursuit, and in over-

turning one another, as if it were for their lives, or for some

great, desirable prize ;
or more like to a heap of ants, that gad

about as busily, and make as much ado for sticks and dust, as

if they were about some magnificent work. Thus doth the vain,

deceived world lay out their thoughts and time upon imperti-

nencies, and talk and walk like so many noctambulos in their

sleep : they study, and care, and weep, and laugh, and labour,

and fight, as men in a dream ;
and will hardly be persuaded

but it is reality which they pursue, till death come and awake
them. Like a stage-play, or a puppet-play, where all things
seem to be what they are not, and all parties seem to do what

they do not, and then depart, and are all disrobed and un-

masked
;
such is the life of the most of this world, who spend

their days in a serious jesting, and in a busy doing of nothing.
It is a malignant world, that hath an inbred, radicated

enmity to all that virtue and goodness which they want ; they
are so captivated by their fleshly pleasures and worldly interests,

that the first sight, approach, or motion, of reason, holiness,

mortification, and self-denial, is met by them with heart-rising,

indignation, and opposition ;
in which their fury beareth down

all argument, and neither giveth them leave considerately to

use their own reason, or hearken to another's. There are few

that are truly wise, and good, and heavenly, that escape their

hatred and beastly rage ;
and when countries have thought to

remedy this plague, by changing their forms of government,

experience hath told them, that the vice and root of their

calamity lieth in the blindness and wickedness of corrupted

nature, which no form of government will cure
;
and that the

doves, that are governed by hawks and kites, must be their

prey, whether it be one, or many, that hath the sovereigntv.
n

Yea, it is an unthankful world, that, in the exercise of this

malignant cruelty, will begin with those that deserve best at

their hands. He that would instruct them, and stop them in

n O ingratuin et impium seculum ! O in privatam perniciem incredibili

pectoris obstinatione pronum ! si aliquis ad vus medicus ex summotis venisset,

et incognitis regionibus, medicamen pollicens, certatim blanditiis, &e. Qua;-
nam est ha^c ferilas, qua; libido tain carnifex, inexpiabilc bellum iiulicere ni-

bil de te inerito ? Dilacerare si detur velle euni per viscera, qui non modo nul-

lum intulerit malum nulli, sed benignus liostibus, &c.—ArnobA. 1, in fine.
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their sin, and save their souls, doth ordinarily make himself a

prey : and they are not content to take away their lives, but

they will, among their credulous rabble, take away the reputa-
tion of their honesty ; and no wisdom or learning was ever so

great, no innocency so unspotted, no honesty, justice, or charitv

so untainted, no holiness so venerable, that could ever privilege

the owners from their rage, or make the possessors to escape
their malice. ° Even Jesus Christ, that never committed sin,

and that came into the world with the most matchless love,

and to do them the greatest good, was yet prosecuted furiously

to a shameful death
;
and not only so, but, in his humiliation,

his judgment was taken away, and he was condemned as an

evil doer, who was the greatest enemy to sin that ever was born

into the world : he was accused of blasphemy, for calling him-

self the Son of God : of impiety, for talking of destroying the

temple ;
and of treason, for saying he was a king. And his

apostles, that went about the world to save men's souls, and

proclaim to them the joyful tidings of salvation, had little

better entertainment ;
wherever they came, bonds and afflictions

did abide them
;
and if they had not been taught to rejoice in

tribulations, they could have expected little joy on earth. And
it was not only Christians that were thus used, but honesty in

the heathens as usually met with opposition and reproach, as

Seneca himself doth often complain : yea, how few have there

been that have been famous for any excellency of wit or

learning, or any addition to the world's understanding, but

their reward hath been reproach, imprisonment, or death. Did

Socrates die in his bed, or was he not murdered by the rage of

wicked hypocrites ? Plato durst not speak his mind, for fear of

his master's reward. Aristippus left Athens, ne his peccarent
in philosophiam. Not only Solon, but most benefactors to any

commonwealth, have suffered for their beneficence. Demos-

thenes, Cato, Cicero, Seneca, could none of them save their

lives from fury, by their great learning or honesty,
p Yea,

among nominal Christians, he that told them of an antipodes,

was excommunicated by the papal authority for an heretic ;

Prosperum ac fselix scelus virtus vocatur. Quis nomen unquam sceleris

errori dedit? saspe error ing'ens sceleris obtinuit locum.—Scti. Here. fur.
p Anaxarchum Democritium a Cyprio tyranno excarnificatum accepimus :

Zenonem Eleatem in tormentis necatum: quid dicam de Socrate, cujus morti

illaciirymari soleo Platonem legens. Many more such instances hath Cotta

in Cicero, (De Nat. Deor. 1. 3. pp. 107, 108.) Primusque de vitas ratione disse-

ruit Socrates, primusque Philosophorum damnatus moritur.—Laert in Socrat.

p. 92.
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and a Savonarola, Arnoldus de Villa Nova, Paulus, Scaliger,

&c, could not be wiser than their neighbours, but to their cost :

No
j

nor Arias Montanus himself. Campanella was fain, in

prison, to compile his
' New Philosophy ;' and with the pleasure

of his inventions, to bear the torments which were their sour

sauce, i Even Galilaeus, that discovered so many new orbs, and

taught this world the way of clearer acquaintance with its

neighbours, could not escape the reverend justice of the papal-

ists, but must lie it a prison, as if supientia had been written

on his doors ;
as the old woman cried out to Thales, when he

fell into a ditch, while he was by his instrument taking the

height of a star. And Sir Walter Raleigh could not save his

head by his learned '

History of the World,' but must be one

part of its history himself; nor yet by his great observation,
r how Antipater is taken for a bloody tyrant for killing Demos-

thenes, and how arts and learning have power to disgrace anv

man that doth evil to the famous masters of them. Peter

Ramus, who had done so much in philosophy for the learned

world, was requited by a butcherly, barbarous murder, being
one of the thirty or forty thousand that were so used in the

French massacre
;
and many a holy person perished in the two

hundred thousand murdered by the Irish. It were endless to

instance the ungrateful cruelties of the world, and what enter-

tainment it hath given to wise and godly men : even those

whom it superstitiously adoreth, when it hath murdered them. s

And in all this wickedness, it is wilful, and stupid, and incor-

rigible ; and ordinary means do little to the cure. Thus is it a

sinful, evil world.

IJ. And it is a tempting world, that would make all bad as it

is itself. Wherever the sanctifying truth of God doth come to

illuminate and reform men, the world is presently up in arms

against it ;
and fighting against that which would save men's

souls, as if it were a plague or enemy that would destroy them.

Princes think it is against their interest, and the people find

that it is against their lusts
;
and so the sin of tyranny keepeth

the Gospel out of the greatest part of the world, and popular

fury resisteth it where it cometh. The empires of the Turks,
and Tartarian, and China, are sad instances of the success of

i Campanella telleth us himself of his thirty years' cruel persecution and
torments in the inquisition.

1 Hist, part 1. 1. 4. c. 3. sect. 6.

s Judices non tarn quid commiserit reus aliquis nostrum inquirunt, quam
ipsi nomini tanquam certo sceleri illudunt.—Athenagor. nb. sup:
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tyranny against the means of men's salvation ; and the empire
of Japan hath given the world an instance of such unparallelled

cruelty to that end, as maketh the persecutions of Nero and

Dioclesian, and even the popish inquisition, and almost the mas-

sacres of Piedmont, France, and Ireland, seem very merciful

acts of charity. What rage, what inhuman fury hath been

showed through all the world, to keep out knowledge, and keep
the nations in their darkness and misery, and forbid relief! but

for error and deceit, idolatry and superstition, how industriously
are they propagated ! Empire and arts, power and learning,

are employed to deceive and undo the world
;
and though em-

pire be God's ordinance, and arts his gifts, they are turned against

him in the far greatest part of the earth, and Satan is served by
them as if they had been ordained by him : almost every country
hath its proper opinions, and a religion fitted to resist religion.

He that is an idolater, or a Mahometan, or infidel, would make
more

;
and they that are against all serious religion, are as eager

to make others of their mind as if they were a work of charity

or commodity ;
and he that is endeavouring to undo souls, is as

vehement in it as he that is endeavouring to save them. He
that hath any passion or corrupt affection, is as inclinable to

convey it to another as fire is to kindle fire, or one that hath the

plague to infect his neighbour. Covetousness, ambition, voluptu-

ousness, lust, and wrath and revenge, are all contagious. Rioters

think it strange if we run not with them into all excess. The

very noise of their impertinent talk and business, and the great

ado that they make in doing nothing, is a great diverter of those

that are about them, from serious business and sober considera-

tion. They keep men so busy about their vanities, that they
can find no leisure to remember that they are men, or to think

what business they have in the world, nor where it is that they
must dwell for ever

;
and when their folly and selfishness hath

set them altogether by the ears, they must needs draw or drive

others into the fire of contention with them. They cry,
i Who

is on my side ! who !

' And he that will not be of one party

or other, but will keep his peace, shall lose it by the enmity of

all
;
and no man shall be taken for orthodox or honest that will

not be of that faction whose commendation he desireth
; and

when he hath humoured them, he shall go for a knave or a re-

proached person, with all the rest. A peaceable man shall

hardlvfind the peace which he desireth to himself; but it is ten

to one but he loseth his labour, if he would make peace between
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others, especially if he have an honest ambition of extending

that blessing to parties and countries, or any great and con-

siderable numbers. If, by tyranny and cruelty, by prisons, and

torments, and death, they cannot affright men from honesty and

the obedience of God, at least they will vex them in their way,
and be as thorns and briars to them in this wilderness.1

III. And it is a calamitous, miserable world ;
it is void of the

comforts of sacred illumination, and of the assured love of God,

and of the exercise of wisdom or holiness. The delights of

saints in loving God, and waiting for eternal life, are unknown

to all the multitudes of the ungodly ; they are confounded and

lost in their ignorance and error, and tormented with their own

passions, divisions, and contentions
;

their vices are part of their

disquietment and pain, though pleasure be their intended end.

It is a pitiful servitude that they are in to Satan, and an endless

drudgery that they follow, in serving their covetousness, pride,

and lust
;
and a tiresome task to care and labour, to make pro-

vision for their fleshly appetites and wills. They are led captive

bv Satan, to do his will
;
and yet in doing it they do their own,

and are in love with their captivity, and glory in their chains.

They are engaged, daily, against God and mercy, against their

happiness, and their friends that would procure it
;
and think

him their enemy that would make them wiser. They go under

the guilt of all this sin, and they have no assurance of pardon or

deliverance ;
and God overtaketh them many times with bodily

distresses here. Sicknesses and pains consume men, and tor-

ment them ;
wars and plagues do send them by thousands out

of the world, which they took for their felicity ;
fire and famine,

'Vitiade mercede sollicitant : Avaritia pecuniam promittit : Luxuria multas

ac varias voluptates : Ambitio purpuram et plausum ;
et ex hoc potentiam et

quicquid potentia ponit.
—Senec. Ep. 59. la vitia alter alterum trudimus.

Quomodo ad salutem revocari potest, quern populus impellit, et nullus retra-

hit ?—Sentc. Ep. 29. When just Aristides was made treasurer at Athens,

though he most uprightly discharged his office, Themistocles accused him, and

got him condemned as for bribery. But by the favour of some of the greatest

he was delivered, and restored to his office for another year. The next year he

did by connivance gratify all the pillagers of the commonwealth, that would

grow rich by the common loss : and at the year's end they offered him the

office again with great honour. But he refused it, and said, that their honour

was a greater disgrace than their condemnation : for when he did well they
condemned him, and when he gave way to the unjust, they honoured him.

(Plutar.) When he was to be condemned by the popular sote, one came to

him in the crowd, that could not write, and not knowing who he was, desired

him to write his name to Aristides' condemnation; for he was resolved to give

his voice against him, because he was called a righteous man. Aristides did

as he desired, and wrote his name without discovering himself to him.
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piracy, and robbery, and fraud, impoverish them
;
the frustra-

tions of their hope torment them
;
and yet, under all, they are

hardened against God, and fall not out with their sin and folly,

but with the justice of heaven, and with its instruments, or rather

with all that breathe the image of the holiness of God. This is

the visible condition of this world.

Object. If you say,
c Howcan all this stand with the infinite good-

ness of God ?' I have answered it before. It showeth you that it

is not this world, which is the great demonstration of the good-
ness or love of God, from whence we must take our estimate of

it by the effects. If you will judge of the king's splendour, and

bounty, and clemency, will you go seek for examples and de-

monstrations of it in a gaol, and at the gallows, or rather at

the court ? Hell is as the gallows, and earth is as the gaol.

Measure not God's bounty and mercy by these. It is no sign

of unmercifulness in God, that there are flies, and worms, and

toads, and serpents, on earth as well as men
;
or that earth

was not made as indefectible as heaven. And when men have

drowned themselves in sin, it is no want of goodness in God,
but it is goodness itself, which causeth the demonstrations of his

justice on them. This world is not so much to all God's crea-

tion, as a wen or wart upon a man's bodv, is to the whole

. body; and if it were all forsaken by God, as it hath forsaken

him, it were, proportionably, no more than the cutting off such

a wart or wen. God hath many thousand, thousand, thousand

times more capacious regions, which it is likely have more

noble and blessed inhabitants : look to them, if you would see

his love in its most glorious demonstration. Justice, also, must

be demonstrated if men will sin
; and if hell be quite forsaken,

and earth, which is next it, be partly forsaken of the favour of

God, for all that God may gloriously demonstrate his love to a

thousand thousand-fold more subjects of the nobler regions,

than he doth demonstrate his justice on in hell or earth. But

these two things 1 gather for the confirmation of my faith.

1. That the sin and misery of the world is such that it groan-
eth for a Saviour

;
and when I hear of a physician sent from

heaven, I easily believe it, when I see the woful world mor-

tally diseased, and gasping in its deep distress. The condition

of the world is visibly so suitable to the whole office of Christ,

and to the doctrine of the Gospel, that I am driven to think

that if God have mercy for it, some physician and extraordinary

help shall be afforded it. And when I see none else but Jesus
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Christ, whom reason will allow me to believe is that Physician,
it somewhat prepareth my mind to look towards him with hope.

u

2. And also, the evil of this present world is very suitable to

the doctrine of Christ, when he telleth us that he came not to

settle us here in a state of prosperity, nor to make the world

our rest or portion ;
but to save us from it, as our enemy

and calamity, our danger ;
and our wilderness, and trouble, and

to bring up our hearts first, and then ourselves to a better

world, which he calleth us to seek and to make sure of: whereas,
1 find that most other religions, though they say something of a

life hereafter, yet lead men to look for most or much of their

felicity here, as consisting in the fruition of this world, which

experience tells me is so miserable.

Sect. 3. Moreover, I find that the law of entire nature was

no more suitable to nature in its integrity, than the law of

grace revealed by Christ is suitable to us in our lapsed state;

so that it may be called the law of nature lapsed and restorable,

natwree lapses restaurandce.

Nature entire, and nature depraved, must have the same

pattern and rule of perfection ultimately to be conformed to
;

because lapsed man^ must seek to return to his integrity. But

lapsed or corrupted man doth, moreover, need another law,

which shall first tend to his restoration from that lost and

miserable state. And it was no more necessary to man in

innocency, to have a suitable law for his preservation and con-

firmation, than it is to man in sin and guilt to have a law of

grace for his pardon and recovery, and a course of means pre-

scribed him for the healing of his soul, and for the escaping
of the stroke of justices The following particulars further

open this.

Sect. 4. It seemeth very congruous to reason, that as mo-

narchy is the most perfect sort of government (which it is pro-

bable it is, even among the angels) so mankind should have

one universal head or monarch over them.

u Saith Cicero, (laughing at Epicurus,) Ego sunimuui dolorem (summum
dico, etiamsi decern atomis est major alius,) non contiuuo dico esse breveni :

multosque possem bonos viros nominare qui complures annos doloribus poda-

gra crucieutur maximis.—-Tuscul. 1. 2. p. 26'3.

x If any say that still perfect obedience is possible, I will not litigare de no-

mine, but say as Cicero, Ut nihil interest utrum nemo valeat, an nemo possit

valere ;
sic non intelligo quid intersit, utrum nemo sit sapiens an nemo esse

posit.
— Cicer. de Nat. Deor. 1. .'5. p. 138. (mihi). So I say of keeping

- the law

perfectly.
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Kingdoms have their several monarchs
;
but there is surely an

universal monarch over them all. We know that God is the

primary Sovereign ; but it is verv probable to nature that

there is a subordinate sovereign or general administrator under

him. It is not only the Scriptures that speak of a prince of

the devils, and of principalities, and powers, and thrones, and

dominions among the happy spirits ;
and that talk of the angels

that are princes of several kingdoms, (Dan. x.,) but even the

philosophers, and most idolaters, have, from this apprehension,

been drawn to the worship of such, as an inferior kind of deity.

And if man must have a subordinate, universal king, it is meet

that it be one that is also man
;

as angels and devils have

principals of their own sort and nature, and not of others.

Sect. 5. It seemeth congruous to reason, that this head be

one that is fitted to be our Captain General, himself to lead us

by conduct, precept, and example, in our warfare against those

devils, who also are said to have their prince and general.

As devils fight against us under a prince of their own nature,

so it is congruous, that we fight against them under a prince of

our own nature, who hath himself first conquered him, and will

go on before us in the fightJ

Sect. 6. It is congruous to reason, that lapsed man under

the guilt of sin, and desert of punishment, who is unable to de-

liver himself, and unworthy of immediate access to God, should

have a mediator for his restoration and reconciliation with God,
if any be found fit for so high an office.

Sect. 7. And it is congruous to reason, that this mediator be

one, in whom God doth condescend to man, and one in whom
man may be encouraged to ascend to God, as to one that will

forgive and save him
;
and one that hath made himself known

to man, and also hath free access to God.

Sect. 8. It is congruous to reason, that lapsed, guilty, dark-

ened sinners, that know so little of God, and of his will, and of

their own concernments, and of the other world, should have a

teacher sent from heaven, of greater authority and credit than

an angel, to acquaint us with God and his will, and the life we

are going to, more certainly and fully than would be done by
nature only.

That this is very desirable, no man can doubt : how gladly

y Almost all the heathens in the world, who worshipped one God as chief,

had their demi-gods, as their particular protectors, and favourers, or media-

tors ;
as intimating- that man is conscious of the need of some mediator of access

to the supreme Deity.
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would men receive a letter or book that dropped from heaven ? or

an angel that were sent thence to tell them what is there, and

what they must for ever trust to ? yea, if it were but one of

their old acquaintance from the dead ? But all this would leave

them in uncertainty still, and they would be doubtful of the

credit and truth of any such messenger : and therefore to have

one of fuller authority, that shall confirm his word by unques-
tionable attestations, would very much satisfy men. I have

proved, that nature itself revealeth to us a life of retribution

after this, and that the immortality of souls may be proved
without Scripture : but yet there is still a darkness and unac-

quaintedness, and, consequently, a doubting and questioning the

certainty of it, upon a carnal mind : and it would greatly satisfy

such, if, besides mere reason, they had some proof which is more

agreeable to a mind of flesh
;
and might either speak with some

credible messenger who hath been in heaven, and fully knoweth

all these matters
;

or at least might be certainly informed of

his reports. And, indeed, to men who have fallen into such a

dark depravedness of reason, and such strangers to God and

heaven as mankind is, it is become needful that they have

more than natural light, to show them the nature, the excel-

lency, and certainty of the happiness to come, or else they are

never like so to love and seek it, and prefer it before all earthly

things, as is necessary to them that will attain it : for few men
will seek with their utmost labour, or let go all other things, to

attain a happiness which they are not well persuaded of the reality

of. And though sound reason might well persuade them of it,

yet reason is now become so blind, and unsound, and partial, and

enslaved to the flesh, that it is not fit for such an office, accord-

ing to our necessity, without some heavenly revelation.2

Sect. 9. And it is exceedingly congruous to man's necessity,

who is fallen under the power and fears of death, as well as the

doubts and estrangedness to the other world, that he that will

save and heal us, do himself in our nature rise from the dead

and ascend up into heaven, to give us thereby a visible demon-
'• The most learned men of Greece and Rome, that saw by reason the im-

mortality of the soul, the life to come, and the perfections of God, were yet so

distrustful of their own reasons, that they spake of the life to come with great

pauses of doubtfulness or darkness : and were many of them glad to run to

oracles, and augures, and aruspices, to try if they could get any additional

light by supernatural revelation. How glad theu would they have been of a

certain teacher sent from heaven ! Falsum est; pejores morimur quam nas-

cimur : Nostrum istud, nun naturae vitium est. <Juid euim turpius quam in

ipso limine securitatis esse solicitum.—Seuec.

VOL. XXI. O



194 THE REASONS OF

station, that indeed there is a resurrection, and a life to come,
for us to look for.

Though God was not obliged to do thus much for us, yet

reason telleth us, that if he will do it, it is very suitable to our

necessities : for all the reasonings in the world do not satisfy in

such things, so much as ocular demonstration : when we either

see a man that is risen from the dead, or have certain testimony
of it, it facilitated the belief of our own resurrection : and he that

is gone into heaven before us, assureth us that a heaven there is.

Sect. 10. When God in mercy would forgive and save a sin-

ful people, it was very congruous to reason, that there should be

some fit means provided, to demonstrate his holiness in his jus-

tice, and to vindicate the honour of his laws and government,
and so to secure the ends of both.

For if God make a penal law, and execute it not, but let man
sin with impunity, and do nothing which may deter him, nor

demonstrate his justice, as much as the sinner's sufferings would

do, it would tell the world, that he who gave them the law, and

thereby told them that he would rule and judge them by it, did

but deceive them, and meant not as he spake : and it would

bring both the law and Governor into contempt, and per-
suade men to sin without any fear : and he that was questioned
for the second crime would say, I ventured, because I suffered

not for the first. It was the devil's first way of tempting men
to sin, to persuade mankind that God meant not as he spake in

his threatening of their death ;
but that they should not die,

though God had threatened it. And if God himself should by
his actions say the same, it would tempt them more to sin than

Satan could, as his credibility is greater. Therefore, he that is a

governor must be just as well as merciful; and if God should have

pardoned sinners, without such a sacrifice, or substitute [such]

means, as might preserve the honour of his law and government,
and thefuture innocencyof his subjects, as well as theirpunishment
in the full sense of the law would have done, the consequences
would have been such, as I will leave to your own judgments.

3

Sect. 1 1. And it was very congruous to reason, that so odious

a thing as sin should be publicly condemned and put to shame,

a
Saepe Jovem vidi cum jam sua mittere vellet

Fulmina thure dato sustinuisse manum ;

At si negligitur, magnis injuria pcenis
Solvitur.— Ovid 5. Fast.

DeiinjuriasDeo curae.—Tacit. Annal.X. 1. Virtutum omnium excellen-

tissima justitia.—Ammian. Marcel. 1. 20.
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although the sinner be forgiven : as it was done in the life and

death of Christ.

For the purity of God is irreconcilable to sin, though not to

the sinner
;
and therefore it was meet that the sin have all the

public shame, though the sinner escape : and that God be not

like weak, imperfect man, who cannot do good, without doing or

encouraging evil.

Sect. 12. It is congruous to our condition, that seeing even

the upright do renew their sins, their consciences should have

some remedy for the renewal of their peace and comfort, that it

sink them not into desperation ;
which is most suitably provided

for them in Jesus Christ.

For when we were pardoned once, and again, and often, and

yet shall sin, he that knoweth the desert of sin, and purity of

God, will have need also to know of some stated, certain course

of remedy.
Sect. 13. It was meet that the sinful world have not only a

certain teacher, but also a perfect pattern before them of

righteousness, love, self-denial, meekness, patience, contempt of

lower things, &c, which is given us by Jesus Christ alone.

And therefore the Gospel is written historically, with doc-

trines intermixed, that we might have both perfect precepts
and patterns.

Sect. 14. It was very congruous to a world universally lapsed,
that God should make with it a new law and covenant of grace;
and that this covenant should tender us the pardon of our sins,

and be a conditional act of oblivion : and that sinners be not

left to the mere law of perfect nature, which was to preserve
that innocency which they have already lost.

To say
' Thou shalt perfectly obey,' to a man that hath

already disobeyed, and is unfitted for perfect obedience, is no

sufficient direction for his pardon and recovery. Perhaps you
will say, that God's gracious nature is instead of a law of grace
or promise. But though that be the spring of all our hopes,

yet that cannot justlv quiet the sinner of itself alone, because he

is just as well as merciful, and justice hath its objects, and pardon

dependeth on the free will of God, which cannot be known to

us without its proper signs. The devils may say that the nature

of God is good and gracious, and so may any condemned male-

factor say of a good and gracious judge and king ;
and yet

that is but a slender reason to prove his impunity or pardon.
All will confess, that absolute pardon of all men would be unbe-

o 2



196 THE REASONS OF

seeming a wise and righteous Governor. And if it must be con-

ditional, who but God can tell what must be the condition ? If

you say, that nature telleth us, that converting repentance is the

condition. I answer, 1. Nature telleth us, that God cannot

damn a holy, loving soul, that hath his image : but yet it telleth

us not, that this is the only or whole condition. 2. It is not

such a repentance as lieth but in a frightened wish, that the sin

had not been done, but such a one as consisteth in the change
of the mind, and heart, and life, and containeth a hatred to the

sin repented of, and a love to God and holiness. And we have

as much need of a Saviour to help us to this repentance, as to

help us to a pardon.
Sect. 15. It is very congruous to our miserable state, that the

condition of this covenant of grace should be, on our part, the

acknowledgment of our Benefactor, and the thankful acceptance
of the benefit, and a hearty consent for the future to b follow

his conduct, and use his appointed means in order to our full

recovery. Which is the condition of the christian covenant.

Sect. 16. Seeing man's fall was from his God unto himself,

especially in point of love
;
and his real recovery must be, by

bringing up his soul to the love of God again. And seeing a

guilty, condemned sinner can hardly love that God, who in justice

will damn and punish him
; nothing can be more congruous and

effectual to man's recovery to God, than that God should be

represented to him as most amiable
;

that is, as one that is so

willing to pardon and save him, as to do it by the most asto-

nishing expressions of love, in such an agent, and pledge, and

glass of love as Jesus Christ. c

The whole design of Christ's incarnation, life, death, resur-

rection, ascension, and intercession, is but to be the most won-

derful and glorious declaration of the goodness and love of God

to sinners. That as the great frame of the universe demon-

strateth his power, so should the Redeemer be the demonstration

of his love.

b
Religiosi sunt, qui facienda et vitanda dUcernunt.—Mucrob. Saturn. I. 3.

Non votis neque supplicamentis muliebribus auxilia Deoruni parantur ; sed

vigilando, agendo, bene consulendo, prospere cedunt omnia : ubi socordioe te

atque ignavise tradideris, nequicquam Deos implores, irati enim insensique
sunt.—Scdlust.in Catilin.

c
Mysterii opus et finem, sacriiicari scilicet et sanctificari fideles, ipse est

solus qui peragit. De his autem preces sunt, orationes, et supplicationes sa-

cerdotis. Ilia enim sunt Domini, ha?c vero servi : Seivator donat, sacerdos

pro iis quae data sunt gratias agit.
—Nicol. Cabasil. Liturg. Expos, c. 4;),

adversus eos qui dicunt sanctorum in sacro My.sterio, memoriara esse sacerdotis

pro eis ad Deuiu supplicationem.
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That we may see both the wise contrivances of his love, and

at how dear a rate he is content to save us ;
that our lives may

be employed in beholding and admiring the glory of his love, in

this incomprehensible representation. That we may love him,

as men that are fetched up from the very gates of hell, and

from under the sentence of condemnation, and made by grace

the heirs of life.

Sect. 17- Especially to have a quickening Head, who will

give the spirit of grace to all his members, to change their

hearts, and kindle this holy love within them, is most congruous

to accomplish man's recovery.

So dark are our minds, and so bad our hearts, so strong are

our lusts, and so many our temptations, that bare teaching would

not serve our turn, without a spirit of light, and life, and love, to

open our eyes, and turn our hearts, and make all outward means

effectual.

Sect. 18. The commission of the Gospel ministry to preach

this Gospel of pardon and salvation, and to baptize consenters,

and gather and guide the church of Christ, with fatherly love, is

also very congruous to the state of the world, with whom they

have to do.

Sect. 19. It is congruous to the state of our trembling souls,

that are conscious of their former guilt, and present unworthi-

ness, that in all their prayers and worship of God, they should

come to him in a name that is more worthy and acceptable than

their own, and offer their services by a Hand or Intercessor so

beloved of God.

Though an impious soul can never expect to be accepted with

God, upon the merits of another, yet a penitent soul, who is

conscious of former wickedness, and continued faults, may hope
for that mercy by grace through a Redeemer, of which he could

have less hopes without one.

Sect. 20. It is congruous to their state, who have Satan their

accuser, that they have a Patron, a High- Priest and Justifier with

God.

Not that God is in danger of being mistaken by false accusa-

tion, or to do us any injustice ;
but when our real guilt is before

his face, and the malice of Satan will seek thereupon to procure
our damnation, there must also be just reasons before him for

our pardon ;
which it is the office of a Saviour to plead or to

present, that is, to be God's instrument of our deliverance upon
that account.
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Sect. 21. It is exceedingly congruous to our condition of dark-

ness and fear, to have a Head and Saviour in the possession of

glory, to whom we may commend our departing souls at the

time of death, and who will receive them to himself; that we

may not tremble at the thoughts of death and of eternity.

For though the infinite goodness of God be our chief encou-

ragement, yet seeing he is holy and just, and we are sinners, we

have need of a mediate encouragement, and of such condescend-

ing love as is come near unto us, and hath taken up our nature

already into heaven. A Saviour that hath been on earth in

flesh
;

that hath died, and risen, and revived, and is now in the

possession of blessedness, is a great emboldener of our thoughts,

when we look towards another world
;
which else we should think

of with more doubting, fearful, and unwilling minds. To have a

friend gone before us, who is so powerful, so good, and hath

made us his interest; to think that he is Lord of the world that

we are going to, and hath undertaken to receive us to himself

when we go hence, is a great reviving to our amazed, fearful,

departing souls. d

Sect. 22. And it is very congruous to the case of an afflicted,

persecuted people, who are misrepresented and slandered in

this world, and suffer for the hopes of a better life, to have a

Saviour who is the Judge of all the world, to justify them pub-

licly before all, and to cause their righteousness to shine as the

light, and to turn all their sufferings into endless joys.

Sect. 23. And it seemeth exceedingly congruous to reason,

seeing that the divine Essence is an inaccessible light, that we

should for ever have a Mediator of fruition, as well as of acqui-

sition, by whom the Deity may shine in communicated glory
and love to us for evermore ;

and that God be for evermore

eminently delighted and glorified in Him than in us, as he ex-

celleth us in dignity and all perfections ;
even as in one sun, his

power and glory are more demonstrated than in a world of

worms.

Whether all these things be true or not, I am further to in-

quire; but I find now that they are very congruous to our con-

dition and to reason
;
and that if they be so, no man can deny

but that there is wonderful wisdom and love to man in the

design and execution, and that it is to man a very desirable

a Perturbatione temporum eos etiam qui vero judicio nullius criminis con-

vinc queunt, maximis iuvolvi crimiuibus, haud est veri dissimile.—Pachymer.
I. 1.
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thing that it should be so : and therefore that we should be ex-

ceedingly willing to find any sound proof that it is so indeed,

though not with a willingness which shall corrupt and pervert
our judgments by self-flattery, but such as will only excite them
to the wise and sober examination of the case.e

The evidences of the verity we shall next inquire after.

CHAP. IV.

Of the Witness of Jesus Christ on the demonstrative Evidence

of his Verity and Authority.

Though all that is said may be a reasonable preparative to

faith, it is more cogent evidence which is necessary to convince

us that Jesus Christ is the Saviour of the world. That a man

appealing like one of us is the eternal Word of God incarnate,
is a thing which no man is bound to believe, without very sound

evidence to prove it.
f God hath made reason essential to our

nature. It is not our weakness but our natural excellency, and

his image on our nature. Therefore, he never called us to re-

nounce it, and to lay it by ;
for we have no way to know princi-

ples but by an intellectual discerning them in their proper evi-

dence ;
and no way to know conclusions but by a rational dis-

cerning their necessary connexion to those principles. If God
would have us know without reason, he would not have made
us reasonable creatures. Man hath no way of mental discern-

c
Q. Si divina? Scripturae probationibus sufficiunt, quid necessaria est reli-

gioni fides ? R. Fides nostra super ratione quidem est, non tamen temerariti etir-

rationabiliterassurnitur. Eaenimquae ratio edocet, fides intelligit; et ubi ratio

defecerit, fides praecurrit. Non enim utcunque audita credimus, sed ea quae
ratio non improbat. Verum quod consequi ad plenum non potest, fideli pru-
dentia confitemur.—Junilius Afrlcan.de Part.Div. Leg. 1. 2. c. 30.

'

Q. Unde probamus libros religionis nostras divina esse inspiratione con-

scriptos ? R. Ex multis, quorum primum est ipsius Scripturae Veritas
;
deinde

ordo rerum, consonantia praeceptorum, modus loeutionis sine ambitu, puri-

tasque verborum. Additur conscribentiuin et.praedicantium qualitas, quod
divina bomines, excelsa vates, infacundi subtilia, non nisi divino repleti

Spiritu tradidissent. Turn praedicationis virtus, quam dum praedicaretur

(licet a paucis despectis) obtinuit. Accedunt his rectificatio contrariorum, ut

sybillarum velpliilosophorum; expulsioadversariorum,utilitasconsequentium,
exitus eorum quae per acceptationes, etfiguras, et prsedictiones, quae praedicta
sunt adpostremum; miracula jugiter facta, donee Scriptura'ipsa suscipere-
tur a gentibus. De qua hoc nunc ad proximum miraculum sufficit, quod ab
omnibus suscepta cognoscitur.—Junilius African, de Part. Div. Leg. 1, 2.

c. 29.
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ing or knowledge, but by understanding things in their proper

evidence. To know without this, were to know without knowledge.

Faith is an act, or species, of knowledge : it is so far from being

contrary to reason, that is but an act of cleared, elevated reason.

It is not an act of immediate intuition of God or Jesus Christ

himself, but a knowledge of the truth by the divine evidence of

its certainty. They that wrangle against us for giving reason

for our religion, seem to tell us that they have none for their

own, or else reprehend us for being men. If they had to

do with them who make God to be but the prime reason, would

they say that faith is something above reason, and therefore

something above God ? I believe that our reason or intellection

is far from being univocally the same thing with God's
;
but I

believe that God is intellection, reason or wisdom eminenter,

though notformaliter: and that though the name be first used

to signify the lower derivative reason of man, yet we have no

higher to express the wisdom of God by, or better notion to ap-

prehend it by, than this which is its image. I conclude, there-

fore, that,

Sect. 1. The. christian religion must be the most rational in

the world, or that which hath the soundest reason for it, if it be

the truest : and the proof of it must be by producing the

evidences of its truth.

Sect. 2. The evidence which faith requireth is properly

called evidence of credibility.

Sect. 3. When we speak of human faith, as such, credibility

is somewhat short of proper certainty ;
but when we speak cf

divine faith, or a belief of God, evidence of credibility is evi-

dence of certainty.

Sect. 4. The great witness of Jesus Christ, or the demonstra-

tive evidence of his verity and authority, was the Holy Spirit.

Sect. 5. The word or doctrine of Jesus Christ hath four seve-

ral infallible testimonies of God's Spirit, which, though each of

them alone is convincing, yet, altogether, make up this one great

evidence, that is, 1. Antecedently ;
2. Constitutively, or inhe-

rently; 3. Concomitantly; and, 4. Subsequently. Of which I

shall speak in course.

Sect. 6. I. Antecedently, the spirit of prophecy was a witness

to Jesus Christ.5

Under which I comprehend the prediction also of types. He
that was many hundred years before, yea^ from age to age, fore-

is Heb. x. 15
;

1 Pet. i. 10 3 2 Pet. i. 19, 20.
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told to come as the Messiah or Saviour, by divine prediction of

promises, prophecies, and types, is certainly the true Messiah, our

Saviour. But Jesus Christ was so foretold : ergo
—

1. For promises and prophecies, presently after the fall ofAdam,
God said,

"
I will put enmity between thee and the woman, and be-

tween thvseed and her seed: it shall bruise thv head, and thou shalt

bruise his heel." (Gen. iii. 15.) As it is certain that it was Satan

principally, and the serpent but instrumentally, that is spoken of

as the deceiver of Eve
;
so it is as plain that it was Satan and his

wicked followers principally, and the serpent and his seed onlv,

as the instruments that are here meant in the condemnation :

and that it is the seed of the woman, by an excellency so called,

that is primarily here meant, and under him her natural seed,

secondarily, is proved, not only by the Hebrew masculine gen-

der, but by the fulfilling of this promise in the expository

events, and in other promises to the like effect. The rest of the

promises and prophecies to this purpose are so many, that to

recite them all would swell the book too large ;
and therefore I

must suppose that the reader, perusing the sacred Scripture

itself, will acquaint himself with them there.' 1

Only a few I

shall repeat.
"

In thy seed shall all the nations of the earth be blessed."

(Gen. xxii. 18.)
" The sceptre shall not depart from Judah, nor a lawgiver

from between his feet, until Shiloh come." (Gen. xlix. 10.)

The whole of the second Psalm is a prophecy of the kingdom
of Christ. "Why do the heathen rage, and the people imagine
a vain thing ? The kings of the earth set themselves, and the

rulers take counsel together against the Lord and against his

anointed, &c. Yet have I set my King upon my holy hill of

Sion. I will declare the decree
;
the Lord hath said unto me,

Thou art my Son, this day have I begotten thee : ask of me,
and I will give thee the heathen for thine inheritance, and

the uttermost parts of the earth for thy possession. Be wise,

therefore, O ye kings ! Be learned, ye judges of the earth !

Serve the Lord with fear, and rejoice with trembling. Kiss the

Son lest he be angry, and ye perish," &e.
" For thou wilt not leave my soul in hell, neither wilt thou

suffer thine holy one to see corruption." (Psalm xvi. 10.)
"
Dogs have compassed me ;

the assembly of the wicked have

enclosed me : they pierced my hands and my feet. { may tell

h
Lege Disputationem Grege«tii cum Herbano Jiuleo.
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all my bones : they looked and stare upon me : they part my

garments among them, and cast lots upon my vesture." (Psalm

xxii. 16—18.)
" They gave me also gall for my meat ;

and in my thirst

they gave me vinegar to drink." (Psalm lxix. 21.)
" Who hath believed our report, and to whom is the arm

of the Lord revealed ? for he shall grow up before him as a

tender plant, and as a root out of a dry ground. He hath no

form nor comeliness
;
and when we shall see him, there is no

beauty that we should desire him. He is despised and rejected

of men; a man of sorrows, and acquainted with grief; and we

hid, as it were, our faces from him : he was despised, and we

esteemed him not. Surely he hath borne our griefs, and carried

our sorrows
; yet, we did esteem him stricken, smitten of God,

and afflicted. But he was wounded for our transgressions, he

was bruised for our iniquities ;
the chastisement of our peace

was upon him, and with his stripes we are healed. All we, like

sheep, have gone astray ;
we have turned every one to his own

way, and the Lord hath laid on him the iniquity of us all. He
was oppressed, and he was afflicted, yet he opened not his mouth:

he is brought as a lamb to the slaughter, and as a sheep before

the shearers is dumb, so he opened not his mouth. He was

taken from prison, and from judgment, and who shall declare

his generation : for he was cut off out of the land of the living ;

for the transgression of my people was he stricken ;
and he

made his grave with the wicked, and with the rich in his death,

because he had done no violence, nor was any deceit in his

mouth ; yet it pleased the Lord to bruise him : he hath put

him to grief. When thou shalt make his soul an offering for

sin, he shall see his seed, he shall prolong his days, and the

pleasure of the Lord shall prosper in his hand. He shall see of

the travail of his soul, and shall be satisfied
; by his knowledge

shall my righteous servant justify many, for he shall bear their

iniquities : therefore will I divide him a portion with the great,

and he shall divide the spoil with the strong ;
because he hath

poured out his soul unto death, and he was numbered with the

transgressors, and he bare the sin of many, and made intercession

for the transgressors." (Isa. liii.)

" For unto us a child is born
;
unto us a son is given ;

and

the government shall be upon his shoulders, and his name shall

be called Wonderful, Counsellor, The Mighty God, The Ever-

lasting Father, The Prince of Peace : of the increase of his go-
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vernment and peace there shall he no end, upon the throne of

David, and upon his kingdom, to order it, and to establish it

with judgment and with justice, from henceforth even for ever.

The zeal of the Lord of Hosts will perform this." (Isa. ix. 6 )
"
Behold, a virgin shall conceive and hear a son, and shall

call his name Immanuel." (Isa. vii. 14.)
"
Seventy weeks are determined upon thy people, and upon

thy holy city, to finish the transgression, and to make an end of

sins, and to make reconciliation for iniquity, and to bring in

everlasting righteousness, and to seal up the vision and prophecy,
and to anoint the most Holy. Know, therefore, and understand,
that from the going forth of the commandment to restore and

to build Jerusalem, unto the Messiah the Prince, shall be seven

weeks and threescore and two weeks
;
the street shall be built,

and the wall even, in troublous times
;
and after threescore and

two weeks shall Messiah be cut off, but not for himself; and

the people of the prince, that shall come, shall destroy the city

and the sanctuary, and the end thereof shall be with a flood, and

unto the end of the war desolations are determined; and he shall

confirm the covenant with many for one week, and in the midst

of the week he shall cause the sacrifice and the oblation to cease,

and for the overspreading of abomination he shall make it deso-

late, even until the consummation, and that determined be poured

upon the desolate." (Dan. ix. 2-4, &c.)
" Behold I will send my messenger, and he shall prepare the

way before me
;
and the Lord whom ye seek shall suddenly

come to his temple, even the Messenger of the covenant whom
ye delight in

; behold, he shall come, saith the Lord of hosts :

but who may abide the day of his coming, and who shall stand

when he appeareth ? for he is like a refiner's fire, and like

fuller's soap, and he shall sit as a refiner and purifier of silver,"

&c. (Mai. iii. 1—3.)
I omit the rest to avoid prolixity. There is scarcely any passage

of the birth, life, sufferings, death, resurrection, ascension, or

glory of our Saviour, which are not particularly prophesied of in

the Old Testament
;
but nothing so copiously as his righteous-

ness and his kingdom. The prophecy of Isaiah is full of such,

and is but a prophetical Gospel.
To these must be adjoined the prophetical types, even the

typical persons, and the typical ordinances and actions. It

would be too long to open, how his sufferings from the malig-

nant world was typified in the death of Abel, and the attempted
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oblation of Isaac, and the selling of Joseph ;
and his work of

salvation in Noah and his preserved ark and family ;
and his

paternity, as to believers, in Abraham ; and his kingly conduct

and deliverance of the church by Moses, and his deliverance of

the Israelites from Egypt, and conduct of them in the wilder-

ness, and by Joshua's victorious bringing them into the land of

promise ;
his reign and kingdom by David, and his building of

the church by Solomon, and his priesthood by Aaron and his

successors, &c.

And it would take up just a volume to open all the typical

ordinances and actions, which prefigured Christ. 1 From the

institution of circumcision, and the passover, or paschal

Iamb, to the end of all the mosaical ceremonies, Christ is the

signification and the end of all. I will only crave your con-

sideration of the custom of sacrificing in the general : it came

into the world immediately upon man's sin. We find Cain and

Abel, the two first persons born into the world, employed in it.

From thence to this day, it hath continued (in doctrine, though
the practice be restrained) with the Jews. It was no peculiar

ceremony of their law, but hath been commonly exercised by
almost all nations through the world

;
both Greeks, Romans,

and barbarians
;
and it yet continueth in most countries of the

heathens, where the doctrine of Christ hath not abolished it, as

it hath done both with the Christians and Mahometans ; for the

Mahometans borrow the confession of one God, and the

rejection of idols and sacrifices, originally from the Christians.

Now, I must confess, that I am not able to satisfy myself of the

original and universality of the custom of sacrificing, upon any
reasons but those of the Christians : either it was a prophetical,

promissory institution of God himself to lapsed Adam, to point
him to a Saviour, the second Adam

;
or else, it must be from

the law of nature, or else it is from some other positive insti-

tution, or else it must be an universal error : there is no fifth

way that is probable can be imagined ; and, 1. I am not able to'

see that the mere light or law of nature should be the original

cause, for then it would be all men's duty still : and, what

reason can nature give us to judge that God is delighted in the

blood and pain of the innocent brutes
; or, that the killing and

offering of them should be any satisfaction to his justice for

our sins, or any rational means to avert his judgments, or pro-
1 See Whately

' On the Types,' and Lud. Crocii Epicris, and most largely
Micrelius's '

Judas,' or second part of his book against infidels.
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cure our forgiveness. If it be said, that
'
It was but a ceremo-

nial confession, that we ourselves deserve death as that creature

suffered it
)

I answer, confession is indeed due from us bv

the law of nature
;

but the question is, of the killing of the

poor beasts, and offering them in sacrifice. If the exercise of

our penitence by confession were all that might be done as

well without the creature's blood and death ;
what is it

that this addeth to a penitent confession
;

and why was the

oblation to God contained in the sacrifice ? If you say, that

the life of brutes is not so regardable, but that we take it away
for our daily food

;
I answer, it is true, that it is allowed us for

the maintenance of our lives
;

but yet it is not to be cast

away in vain, nor is God to be represented as one that doth

delight in blood : and the common sense of all the world in

their sacrificing, hath been, that besides the confession of their

own desert, there is somewhat in it to appease God's displea-

sure
;
and none that I ever read of did take it for a mere con-

fessing sign or action. If it be said, that they did it to signify

their homage to God
;

1 answer, why then did they not offer

him only the living creature rather than the dead ? All took it

to be a propitiatory action
;
and if there had been an aptitude

in this sign to betoken our penitent confession only, yet when

God knoweth our confessions as well without it, and when the

tongue is made the natural instrument to express the mind, and

there are a variety of other signs, it is incredible that all the

world should ever, even so early, hit upon this one strange way
of expression, without some special revelation or command of

God.

2. And it cannot be said, with any credibility, that God made

any other revelation of his will to the world for sacrificing,

besides what is made in nature and in holy Scripture. For

who ever dreamed of such a thing ;
or hath delivered us any

such revelation, and told us when, and to whom, and how it

was made ?

3. And it is not credible that it was taken up erroneously by
all the world, as their vices or superstitions are. For though
it is past question, that error hath caused the abuse of it

through the world, yet for the thing itself there is no proba-

bility of such an original. For what can we imagine should,

induce men to it, and make all nations (how various soever

their idols are) to agree in this way of worshipping and

propitiating them ? There is nothing of sensuality in it that by
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gratifying a lust of the flesh might have such an universal

effect : and it must be some universal light, or some universal

lust or interest, that must cause such an universal concord.

Nay, on the contrary, you shall find that tradition and the

custom of their forefathers is the common argument pleaded
for sacrificing through all the world, even in the ancients' histo-

rical reports of it.

4. Therefore, it remaineth very probable, at least, that they
received it indeed by tradition from their forefathers : and that

could be from none originally, but the universal progenitor of

mankind, who was capable of conveying it to all his posterity ;

for no history mentioneth any later original, nor could any
later than Adam or Noah have made it so universal. And no

man can imagine why God should institute it, if it were not to

intimate the translating of our punishment into our Redeemer,
and to point us to the great sacrifice which is truly propitiatory,

and is the great demonstration of his justice, who in mercy
doth forgive.

Sect. 7. II. The second witness of the Spirit, which is in-

herent and constitutive to the Gospel of Christ, is that image
of God, the inimitable character of divinity, which by the Holy

Spirit is put into the doctrine of Christ, as the very life or soul

of it ; together with the same on the pattern of his own life.

1. On Christ himself, the inimitable image of God in his

perfection, is a testimony of his veracity-: which I ascribe to

the Holy Spirit, as the ultimate operator in the Trinity, even

that Holy Spirit by which he was conceived, and which fell

upon him at his baptism, and which (Matt, xii.) his enemies

did blaspheme. Many men have so lived, that no notable sin

of commission hath been found or observed in them by the

world at a distance : but the most virtuous, except Christ, was

never without discernible infirmities, and sins of omission.

No man ever convicted him of any sin, either in word or deed
;

his obedience to the law of God was every way perfect ;
he

was the most excellent representative of the divine perfections.

The omnipotency of God appeared in his miracles
;

the wisdom

of God in his holy doctrine
;
and the love of God in his match-

less expressions of love, and in all the holiness of his life. He
was so far from pride, worldliness, sensuality, malice, im-

patiency, or any sin, that the world had never such a pattern
of self-denial, humility, contempt of all the wealth and honours

of the world, charity, meekness, patience, &c, as in him. He
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obeyed his Father to the death. He healed men's bodies, and

showed his pity to their souls, and opened the way of life even

to his enemies. He instructed the ignorant, and preached re-

pentance to the impenitent, and suffered patiently the unthank-

ful requitals of them that rendered him evil for good. He
endured patiently to be reviled, scorned, buffetted, spit upon,
crowned with thorns, nailed to a cross, and put to death

; and

this, upon the false accusation and imputation of being an evil

doer. In a word, he was perfect and sinless, and manifested

first all that obedience and holiness in his life, which he put into

his laws, and prescribed unto others ;
and such perfection is

inseparable from veracity.
1

Object. How know we what faults he might have, which

come not to our knowledge.
Answ. 1. You may see by his enemies' accusations, partly

what he was free from, when you see all that malice could

invent to charge him with. 2. If the narrative of his life in

the Gospel have that evident proof, which I shall anon produce,
there can remain no doubt of the perfect holiness and inno-

cency of Christ in his person and his life.

Object. We find him accused of many crimes, as of being a

gluttonous person, and a wine-bibber; of blasphemy, and im-

piety, and treason.

Answ. The very accusations are such as show their falsehood

and his innocency. He is called a gluttonous person and a

wine-bibber, because he did eat and drink, as other men, in

k All Christians agree in the main doctrines of a holy life. Leg. Marc.
Eremit. 'De LegeSpirituali,etDorothei Doctrinas, et Benedict! Instrumenta

Virtutum, Macarii Homil. Hesychii Presb. ' Ad Theodul. Centuriae ;' Tho.

Kempis, et Thauleri Opera ;
and of the later true papist, Sale's ' Introduction

to a Devout Life,'
' Benedict! de Benedict., Regul.,' Barbanson,

' De Amore
Dei,' 'Parsons of Resolution,' Cressys's

' Sancta Sophia,' &c. And among
the protestants, the number of holy treatises is so great, that I shall not name

any in so numerous a treasury : so that however the spirit of contention caus-

eth many of them to overlook the good that is in one another, and aggravate
the evil, yet holiness is the doctrine of all the Christians in the world, and the

practice of all that are sincere : and while the sects and hypocrites do rail at

one another, yet in all they speak against sin. I have oft thought, why is it

that, as Christians, men live together in love; but as parties, when they come
to the interests of their sects, they hate, revile, and persecute one another?

And I answer it, because as Christians they give no cause of hatred to each

other; but as sects and parties, they leave God's way, and show their selfish-

ness and loathsome faults, and are inclined to injure one another, and so do

again suffer by those whom they have injured. But the wisdom from

above is pure and peaceable, &c.— Leg: etiam Tlialessi Centuriae, et JVili

Parcenesis.
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temperance and sobriety, and did not tie himself to a wilderness

life of austerity, in total abstinence from common meats and

wine, as John Baptist did, and as they thought he that pro-

fessed extraordinary sanctity should have done. They accused

him of eating with publicans and sinners, because he went to

them as a physician to heal their souls, and lived a sociable,

charitable life, and did not observe the laws of proud phari-

saical separation. They accused him of blasphemy and treason

for saying the truth, that he was the Son of God and the King
of Israel : and of impiety, for talking of pulling down the

temple, when he did but prophesy of his own death and

resurrection. And this was all that malice had to say.

Object. He carried himself contemptuously to magistrates : he

called Herod, the king,
" That fox." The scribes and pharisees

he railed at, and called them hypocrites, painted sepulchres, a

generation of vipers, &c. When he was called to answer whether

they should pay tribute to Caesar, he doth but put off the resolu-

tion by ambiguity, instead of an open exhorting them to obedi-

ence, and saith,
" Give to Caesar the things that are Caesar's."

And when he was called to for tribute for him, he payeth it but as

a way to avoid offence, having pleaded first his own immunity.
Answ. 1. His speeches of Herod and the scribes and phari-

sees, are not revilings, but a free and just reprehension of their

sin, which being done by God's commission, and in his name,
and for his cause, is no more to be called reviling, than an arrest

of a felon or traitor in the king's name, or an accusation put
in against him for his crimes, should be so called. God will not

forbear damning impenitent rebels, though they call it cruelty ;

nor will he forbear the reprehension and shaming of their vil-

lanies, though they call it railing; nor will he flatter proud, re-

bellious dust, though they call flattery a necessary civility ;
nor

will he give leave to his messengers to leave sin in honour, and

to let the proud do what they list, and quietly damn themselves

and others without plain reproof, though it be called irreverent,

sauciness, or sedition. And he that considereth how little title

Caesar had to the kingdom of the Jews, and that the sword alone

is a better proof of force and strength than of authority, and

is a plea which an usurper may have on his side, will rather

praise the submission and peaceableness of Christ, than blame

him as disloyal. But for the doctrine of obedience in general,

who hath ever taught it more plainly and pressingly than Christ

and his apostles ?
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The Gospel or doctrine of Christ itself also hath the very

image and superscription of God, I will not say imprinted on it,

for that is too little, but intrinsically animating and constituting

it; which is apparent in the matter, and the method, and the

style.

1 . The matter and design containeth the most wonderful ex-

pression of the wisdom of God, that ever was made to man on

earth. All is mysterious, yet admirably fit, consistent, and

congruous, as is before declared, That a world which is visibly

and undeniably fallen into wickedness and misery, should have

a Redeemer, Saviour, and Mediator towards God. That he

should be one that is near enough to God, and unto us, and

hath the nature of both. That he should be the second Adam,
the Root of the redeemed and regenerate. That God should

give all mercy from himself, from his own bounty and fulness,

and not as unwilling be persuaded to it by another ; and, there-

fore, that the Redeemer be not any angel or intermediate person,

but God himself. That thus God come nearer unto man, who
is revolted from him, to draw up man again to him. That he

lose not the world, and yet do not violate his governing justice.

That he be so merciful as not to be unrighteous, nor permit
his laws and government to be despised; and yet so just, as to

save the penitent, renewed souls. That he give man a new law

and conditions of salvation, suitable to his lapsed guilty state,

and leave him not under a law and conditions which were fitted

to the innocent. That he revealed himself to the apostate
world in that way which only is fit for their recovery ;

that is, in

his admirable love and goodness, that so love might win our

love, and attract those hearts, which under guilt and the terrors

of condemning justice, would never have been brought to love

him. That guilty souls have such evidence of God's reconcili-

ation to encourage them to expect his pardon, and to come to

him with joy and boldness in their addresses, having a Mediator

to trust in, and his sacrifice, merits, and acceptable name, to

plead with God. That justice and mercy are so admirably con-

joined in these effects. That Satan, and the world, and death

should be so conquered in a suffering way, and man have so

perfect a pattern to imitate, for self-denial, humility, contempt
of honour, wealth, and life, and exact obedience, and resigna-

tion to the will of God, with perfect love to God and man. That

the world should be under such an universal Administrator, and

the church be all united in such a Head ;
and have one in their

VOL. xxi. p
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nature that hath risen from the dead, to be in possession of the

glory which they are going to, and thence to send down his Spirit

to sanctify them, and fit them for heaven
;
and afterwards to

be their Judge, and to receive them unto blessedness. And

that sinners now be not condemned merely for want of inno-

cency, but for rejecting the grace and mercy which would have

saved them. That we have all this taught us by a messenger
from heaven, and a perfect rule of life delivered to us by him ;

and all this sealed by a divine attestation. That this doctrine

is suited to the capacity of the weakest, and yet so mysterious
as to exercise the strongest wits ;

and is delivered to us, not by
an imposing force, but by the exhortations and persuasions of

men like ourselves, commissioned to open the evidences of truth

and necessity in the Gospel. All this is no less than the image
and wonderful effects of the wisdom of God.1

And his goodness and love is as resplendent in it all
;

for

this is the effect of the whole design, to set up a glass in the

work of our redemption, in which God's love and goodness
should be as wonderfully represented to mankind, as his power
was in the works of creation. Here sinful man is saved by a

means which he never thought of, or desired ;
he is fetched up

from the gates of hell, redeemed from the sentence of the

righteous, violated law of God, and the execution of his justice ;

the eternal Word so condescendeth to man in the assumption
of our nature, as that the greatness of the love and mercy,

incomprehensible to man, becomes the greatest difficulty to

our belief. He revealeth to us the things of the world above
?

and bringeth life and immortality to light : he dwelleth with

men
;
he converseth with the meanest

;
he preacheth the glad

tidings of salvation to the world : he refuseth not such fami-

liarity with the poorest, or the worst, as is needful to their

cure
; he spendeth his time in doing good, and healing all

manner of bodily diseases ; he refuseth the honours and riches

of the world, and the pleasures of the flesh, to work out our

1 Cum Dominus palam dicit '

Ego in medio vestri sum, sicut qui ministrat*

quis adeo saevus aut mentis inops est, ut omnem mox fastum et ambitionem

non respuat? Cui universasancta, menteque et ratione praedita creatura, cul-

tum et ministerium defert, quique eadem prorsus cum Deo Patre majestateet

potestate pollet, is ministri persona sumpta, discipulorum pedes lavat.—Titus

Bostrens. in Luc. c. 21. Diligens lector intelliget unam taciem esse elo-

quiorum sacrorum ;
cum distincte considerabit, quid sit admonitio, quid sit

preceptum, quid prohibitio, quid remissio ; et haec nee se invicem impugnare,
nee a seipsis distare

;
sed in omnibus sanitatis remedium moderare.—Hilde-

bert. (Jccnoman, Epist. 83. Argum.
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salvation
;
he beareth the ingratitude and abuse of sinners, and

endureth to be scorned, buffetted, spit upon, tormented, and

crucified by those, to whom he had done no greater wrong
than to seek their salvation ;

he maketh himself a sacrifice

for sin, to show the world what sin deserved, and to save them

from the deserved punishment. God had at first decreed and

declared that death should be the punishment of sin
;

and

Satan had maliciously drawn man to it, by contradicting this

threatening of God, and making man believe that God would

falsify his word, and that he did envy man the felicity of his

advancement to be more like God in knowledge : and now Christ

will first justify the truth and righteousness of God, and will

demonstrate himself, by dying in our stead, that death is indeed

the wages of sin
;
and will show the world, that God is so far

from envying their felicity, that he will purchase it at the dear-

est rate, and deliver them freely from the misery which sin and

Satan had involved them in. Thus, enemies are reconciled by
the sufferings of him whom they offended

;
even by his suffer-

ings in the flesh, whose Godhead could not suffer
;
and by his

death as man, who, as God, was most immortal. As soon as

he was risen, he first appeared to a woman who had been a

sinner, and sent her, as his first messenger, with words of love

and comfort to his disconsolate disciples, who had but lately

sinfully forsaken him
',
he giveth them no upbraiding words,

but meltingly saith to her,
" Go to my brethren, and say unto

them, I ascend unto my Father, and your Father, to my God,
and your God." (John xx. 17.) He after this familiarly con-

verseth with them, and instructeth them in the things concern-

ing the kingdom of God. He maketh an universal pardon, or

act of oblivion, in a covenant of grace, for all the world that

will not reject it ;
and appointeth messengers to preach it unto

all
;
and whatever pains or suffering it cost them, to go through

all with patience and alacrity, and to stick at nothing for the

saving of men's souls. He gave the Holy Spirit miraculously

to them, to enable them to carry on this work, and to leave

upon record to the world the infallible narrative of his

life and doctrine : his Gospel is filled up with matter of con-

solation, with the promises of mercy, pardon, and salvation,

the description of the privileges of holy souls, justification,

adoption, peace, and joy ;
and finally, he governeth and de-

fendeth his church, and pleadeth our cause, and secureth our

interest in heaven, according to the promises of this, his word.

p2
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Thus is the Gospel the verv image of the wisdom and goodness

of God
;
and such a doctrine, from such a person, must needs

be divine. m

2. And the method and style of it is most excellent, because

most suitable to its holy ends
;
not with the excellency of

frothy wit, which is but to express a wanton fancy, and please

the ears of airy persons, who play with words, when they

should close with wisdom and heavenly light : such excellency

of speech must receive its estimate by its use and end
; but, as

the end is most divine, so the light that shineth in the Gospel is

heavenly and divine. The method of the books themselves is

various, according to the time and occasions of their writing ;

(the objections against them are to be answered by themselves

anon ;) but the method of the whole doctrine of Christianity,

set together, is the most admirable and perfect in the world
;

beginning with God in unity of essence, proceeding to his trinity

of essential, active principles, and of persons, and so to his

trinity of works, creation, redemption, and regeneration, and of

relations of God and man accordingly, and to the second trinity

of relations, as he is our Owner, Ruler, and chief Good ;
and

hence it brancheth itself into a multitude of benefits, flowing

from all these relations of God to man, and a multitude of

answerable duties, flowing from our correlations to God, and

all in perfect method, twisted and inoculated into each other,

making a kind of circulation between mercies and duties, as in

man's body there is of the arterial and venal blood and spirits,

till, in the issue, as all mercy came from God, and duty

subnrdinately from man, so mercy and duty do terminate in the

everlasting pleasure of God ultimately, and man subordinated,
in that mutual love which is here begun, and there is perfected.

This method you may somewhat perceive in the description of

the christian religion, before laid down.

3. And the style also is suited to the end and matter
; not

to the pleasing of curious ears, but to the declaring of heavenlv

mysteries ; not to the conceits of logicians, who have put their

understandings into the fetters of their own ill-devised notions,

and expect that all men, that will be accounted wise, should

m
Duo, siue pluribus, faciunt hominem sanctum : viz., cognitio et amor:

hoc est cognitio veritatis, et amor bonitatis. Sed ad eognitionem Dei qui est

Veritas, non potes venire, nisi per eognitionem tui-ipsius : nee ad ainorem Dei

qui est bonitas, nisi per amorem proximi tui. Ad cognitionem tui-ipsius potes

pervenire per frequentem ineditationem : ad cognitionem Dei per puram con-

templationem.—Edmund Cantuar, Specul. Eccles. c.3. vid. plura. c. 2!'. &c.
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use the same notions which they have thus devised, and about

which they are utterly disagreed among themselves
; but in a

language suitable both to the subject, and to the world of

persons to whom this word is sent, who are commonly ignorant

and unlearned, and dull : that being the best physic which is

most suitable to the patient's temper and disease. And though
the particular writers of the sacred Scriptures have their several

styles, yet is there in them all in common a style which is

spiritual, powerful, and divine, which beareth its testimony

proportionally of that Spirit, which is the common author in

them all : but more of this among the difficulties and objections

anon.

But for the discerning of all this image of God in the doc-

trine of Jesus Christ, reason will allow me to expect these

necessary qualifications in him that must discern it : 1. That

before he come to supernatural revelations, he be not un-

acquainted with those natural revelations which are antecedent,

and should be foreknown, as I have in this book explained

them with their evidence : for there is no coming to the highest

step of the ladder, without beginning at the lowest ; men,

ignorant of things knowable by natural reason, are unprepared
for higher things : 2. It is reasonably expected that he be one

that is not treacherous and false to those natural truths which

he hath received ; for how can he be expected to be impartial

and faithful in seeking after more truth, who is unfaithful to

that which he is convinced of; or that he should receive that

truth which he doth not yet know, who is false to that which

he already knoweth
;
or that he should discern the evidence of

extraordinary revelation, who opposeth with enmity the ordi-

nary light or law of nature
;

or that God should vouchsafe his

further light and conduct to that man, who wilfully sinneth

against him, in despite of all his former teachings ? 3. It is

requisite that he be one that is not a stranger to himself, but

acquainted with the case of his heart and life, and know his

sins, and his corrupt inclinations, and that guilt, and disorder,

and misery, in which his need of mercy doth consist
;

for he

is no fit judge of the prescripts of his physician, who knoweth

not his own disease and temperature. But of this more anon.

Sect. 8. 111. The third way of the Spirit's witness to Jesus

Christ, is concomitantly by the miraculous gifts and woiks of

himself, and his disciples ;
which are a cogent evidence of God's

attestation to the truth of his doctrine.
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Sect. 9. By the miracles of Christ, I mean, 1. His miraculous

actions upon others
;

2. His miracles in his death and resurrec-

tion
;

3. His predictions.

The appearance of the angel to Zachary, and his dumbness ;

his prophecy and Elizabeth's, with the Angel's appearance to

Mary; the angel's appearance and evangelising to the shepherds;

the prophecy of Simeon and ofAnna; the star, and the testimony

of the wise men of the East
;
the testimony of John Baptist,

that Christ should baptise with the Holy Ghost, and with fire,

and that he was the Lamb of God, that taketh away the sins of

the world : these and more such I pass by as pre-supposed.

At twelve years of age he disputed with the doctors in the tem-

ple, to their admiration. (Luke ii. 46.) At his baptism, the

Holy Ghost came down upon him in the likeness of a dove, and

a voice from heaven said, thou art my beloved Son, in thee I am
well pleased. (Luke iii. 22.) When he was baptised, he fasted

forty days and nights, and permitted Satan to tempt him extra-

ordinarily, by carrying him from place to place, that he might

extraordinarily overcome. When Nathaniel came to him, he

told him his heart, and told him what talk he had with Philip

afar off, till he convinced him that he was omniscient. At

Cana of Galilee, at a feast, he turned their water into wine.

(Luke iv.
;
Matt, iv.) At Capernaum he dispossessed a demo-

niac. (Luke iv. 33, 34, &c.) He healed Simon's mother of a

fever at a word. (Luke iv. 38, 39.) He healed multitudes of

torments, diseases, and madness. (Matt. iv. 24.
;
Luke iv. 40,

41.) He cleanseth a leper by a word. (Matt. viii. 2, 3
;
Luke

v. 12.) So also he doth by a paralytic. (Matt. ix.
;
Luke v.)

He telleth the Samaritan woman all that she had done. (Johniv.)

At Capernaum he healed a nobleman's son by a word. (John v.)

At Jerusalem he cured an impotent man, that had waited five-

and-thirty years : a touch of his garment cureth a woman dis-

eased with an issue of blood twelve years. (Matt. ix. 23.) He
cured two blind men with a touch and a word. (Matt. ix. 28,

29.) He dispossessed another demoniac. (Matt. ix. 32.) He
raised Jairus's daughter at a word, who was dead or seemed so.

(Matt. ix. 23, 24.) He dispossessed another demoniac, blind

and dumb. (Matt, xii.) He healeth the servant of a Centurion

ready to die, by a word. (Luke via.) He raiseth the son of a

widow from death, that was carried out on a bier to be buried,

(Luke vii.) With five barley loaves, and two small fishes, he

feedeth five thousand, and twelve baskets full of the fragments
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did remain. (Matt. xiv. ; John vi.) He walketh upon the waters

of the sea. (Matt, xiv.) He causeth Peter to do the like.

(Matt, xiv.) All the diseased of the country were
perfectly

healed by touching the hem of his garment. (Matt. xiv. 36.)

He again healed multitudes, lame, dumb, blind, maimed, &c.

(Matt, xv.) He again fed four thousand with seven loaves, and

a few little fishes, and seven baskets full were left. (Matt, xv.)

He restoreth a man born blind to his sight. (John ix.) Jn the

sight of three of his disciples, he is transfigured into a glory,

which they could not behold, and Moses and Elias talked with

him, and a voice out of a cloud said, this is my beloved Son, in

whom I am well pleased, hear ye him. (Matt. xvii.
;
Luke ix.)

He healed the lunatic. (Matt, xvii.) Multitudes are healed by
him. (Matt. xix. 2.) Two blind men are healed. (Matt, xx.)

He healed a crooked woman. (Luke xiii. 1 1.) He withereth

up a fruitless tree at a word. (Mark xi.) He restoreth a blind

man, nigh to Jericho. (Luke xviii. 36.) He restoreth Lazarus

from death to life, that was four days dead and buried. (John

xi.) He foretelleth Judas, that he would betray him : and he

frequently and plainly foretold his own sufferings, death, and

resurrection
;
and he expressly foretold the destruction of Jeru-

salem, and of the temple, and the great calamity of that place,

even before that generation had passed away. (Matt, xxiv., &c.)

He prophesied his death the night before, in the institution of

his supper. When he died, the sun was darkened, and the

earth trembled, and the veil of the temple rent, and the dead

bodies of many arose, and appeared ;
so that the captain that

kept guard, said,
"
Truly this was the Son of God." (Matt, xxvii.)

When he was crucified and buried, though his grave- stone was

sealed, and a guard of soldiers set to watch it, angels appeared,

and rolled away the stone, and spake to those that inquired

after him : and he rose and revived, and staid forty days on

earth with his disciples : he appeared to them by the way :

he came often among them on the first day of the week,

at their meetings, when the doors were shut : he called Tho-

mas to see the prints of the nails, and put his finger into

his side, and not be faithless, but believing, till he forced

him to cry out, my Lord, and my God ! (John xx.) He

appeareth to them as they are fishing, and worketh a miracle

in their draught, and provideth them broiled fish, and eateth

with them : he expostulated with Simon, and engaged him,
as he loved him, to feed his sheep, and discourseth of the
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age of John. (John xxi.) He giveth his apostles their full com-

mission for their gathering his church by preaching and baptism,

and edifying it by teaching them all that he had commanded

them, and giveth them the keys of it. (Matt, xxviii. ;
John xix.,

and xx.) He appearetli to above five hundred brethren at once.

(I. Cor. xv.) He showed himself to them by many infallible

proofs, being seen by them forty days, and speaking of the

things pertaining to the kingdom of God
;
and being assembled

with them, commanded them to tarry at Jerusalem till the Spirit

came down (miraculously) upon them : and he ascended up to

heaven before their eyes. (Acts i.)
And two angels appeared to

them, as they were gazing after him, and told them, that thus

lie should come again. When Pentecost was come, when they

were all together, (about a hundred and twenty,) the Holy Spirit

came upon them visibly, in the appearance of fiery cloven

tongues, and sat on each of them, and caused them to speak

the languages of many nations, which they had never learned, in

the hearing of all : upon the notice of which, and by Peter's ex-

hortation, about three thousand were at once converted. (Acts ii.)

After this, Peter and John do heal a man at the entrance of

the temple, who had been lame from his birth, and this by the

name of Jesus, before the people. (Acts iii.) One that was above

forty years old. (Acts iv. 22.) When they were forbidden to

preach, upon their praises to God the place was shaken, and

they were all filled with the Holy Ghost. (Acts iv. 31.) Ana-

nias and Sapphira are struck dead by Peter's word, for hypo-

crisy and lying. (Acts v.) And many signs and wonders were

done by them among the people; (Acts v. 12;) insomuch that

they brought the sick into the streets, and laid them on beds and

couches, that, at least, Peter's shadow might overshadow them.

(Acts v. 14, 15.) And a multitude came out of the cities

round about Jerusalem, bringing sick folks and demoniacs, and

they were healed every one. (Ver. 16.) Upon this the apostles

were shut in the common prison ;
but an angel by night opened

the prison and brought them out, and bid them go preach to the

people in the temple. (Acts v.) When Stephen was martyred,

he saw the glory of God, and Jesus standing at his right hand.

(Acts vii.) Philip, at Samaria, cured demoniacs, palsies, lame-

ness, and so converted the people of that city; insomuch that

Simon, the sorcerer, himself believed. The Holy Ghost is then

given by the imposition of the hands of Peter and John, so that

Simon offered money for that gift. Philip is led by the Spirit
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to convert the Ethiopian nobleman, and then carried away.

(Acts viii.) Saul, who was one of the murderers of Stephen,
and a great persecutor of the church, is stricken down to the

earth, and called by Jesus Christ, appearing in a light, and

speaking to him from heaven, and is sent to preach the Gospel,

which he doth with zeal and power, and patient labours to the

death. Ananias is commanded by God to instruct him and

baptise him after his first call. (Acts ix.) Peter, at Lydda,
cureth Eneas by a word, who had kept his bed eight years of a

palsy. (Acts viii.) At Joppa, he raiseth Tabitha from the dead.

(Acts ix.) Cornelius, by an angel, is directed to send for Peter

to preach the Gospel to him : the Holy Ghost fell on all that

heard his words. (Acts x.) Agabus prophesied of the dearth.

(Acts xi.) Peter, imprisoned by Herod, is delivered by an angel,
who opened the doors, and loosed his bonds, and brought him

out. Herod is eaten to death by worms. (Acts xii.) At

Paphos, Elymas, the sorcerer, is stricken blind by Paul's word,
for resisting the Gospel ;

and Sergius, the Roman deputy, is

thereby made a believer. (Acts xiii.) At Lystra, Paul, by a

word, cureth a cripple that was so born
; insomuch as the peo-

ple would have done sacrifice to him and Barnabas, as to Mer-

cury and Jupiter. (Acts xiv.) Paul casteth out a divining devil;

and being imprisoned and scourged with Silas, and their feet in

the stocks, at midnight as they sung praises to God, an earth-

quake shook the foundations of the prison, the doors were all

opened, and all their bonds loosed, and the jailor converted.

(Acts xvi.) The Holy Ghost came upon twelve disciples,

upon the imposition of Paul's hands. And God wrought so

many miracles by his hands, at Ephesus, that from his body were

brought to the sick, handkerchiefs, and aprons, and the diseases

departed from them. (Acts xix.) At Troas, he raised Euty-
chus to life. (Acts xx.) His sufferings at Jerusalem are foretold

by Agabus. (Acts xxi.) At Melita, the people took him for a

god, because the viper hurt him not that fastened on his hand •

and there he cured the father of Publius, the chief man of the

island, of a flux and fever, by prayer and imposition of hands.
In a word, in all places where the apostles came, these miracles
were wrought, and in all the churches the gifts of the Holy
Ghost were usual, either of prophecy or healing, or of speaking-

strange languages, or interpreting them, some had one, and
some another, and some had most or all. And by such mira-
cles were the christian churches planted : and all this power
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Christ had foretold them of at his departure from them :

"These signs shall follow them that believe : in my name shall

they cast out devils, they shall speak with new tongues, they
shall take up serpents, and if they drink any deadly thing, it

shall not hurt them
;
thev shall lav their hands on the sick, and

they shall recover." (Mark xvi. 17.) Yea, in his lifetime on

earth, he sent forth his apostles and seventy disciples with the

same power, which they exercised openly. (Luke ix. 1, &c, and

x. 16, 17-) Thus was the Gospel confirmed by multitudes of

open miracles. 11

And Christ's own resurrection and ascension was the greatest

of all. And here it must be noted that these miracles were,

1. Not one or two, but multitudes. 2. Not obscure and doubt-

ful, but evident and unquestionable. 3. Not controlled or

checked by anv greater contrary miracles, as the wonders

of the Egyptian sorcerers were by Moses, but altogether

uncontrolled. 4. Net in one place only, but in all coun-

tries where they came. 5. Not by one or two persons only,

but by very many who were scattered up and down in the

world.

And that miracles, and such miracles as these, are a certain

proof of the truth of Christ and Christianity, is most evident,

in that they are the attestation of God himself.

1. It is undeniable that they are the effects of God's own

power. If any question whether God do them immediately, or

whether an angel or spirit may not do them, that makes no dif-

ference in the case considerable
;
for all creatures are absolutely

dependent upon God, and can use no power but what he giveth

them, and continueth in them, and exerciseth by them. The

power of the creatures is all of it the power of God. Without

n At qui causa; causis, partes partibus volumus aequare, niagis nos valemus

ostendere quid in Cbristo fuerimus secuti, quam in philosophis quid vos. Ac
110s quidem in illo secuti haec sumus : opera ilia magnifica potentissi masque
virtutes, quas variis edidit, exhibuitque miraculis, quibus quivis posset ad ne-

cessitatem credulitatis adduei, et judicare fideliter,, non esse quae fierent homi-

nis sed divinae alicujus et incognitas potestatis. Vos in philosophis virtutes

secuti quas estis ? Ut magis vos iilis. quam nos Christo oportuerit credere ?

Quisquam ne illoruui aliquando verbo uno potuit, aut uuius imperii jussione

non dicam maris insanias aut tempestatum furores prohibere, compescere, non

ccecis restituere lamina, nou ad vitam revocare defunctos, non annosas dissol-

ves passiones sed quod levissimum est furenculum, scabiem, aut inhrcrentem

spinulam callo una interdictione sanare? Personarum contentio non est elo-

quentiae viribus, sedgestorum operum virtute pendenda.—Arnob. ade.Getit.1.2.

Tria totus mundus mirabatur : Christum post mortem surrexisse ; cum
carne ccelum ascendisse; et per duodecim Apostolos Piscatores rnundum con-

vertisse.— Ckristos, in Math,
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him they are nothing, and can do nothing ;
and God is as near

to the effect himself, when he useth an instrument, as when he

useth none. So that, undoubtedly, it is God's work.

2. And God having no voice but created, revealeth his mind

to man by his operations ;
and as he cannot lie, so his infinite

wisdom and goodness will not give up the world to such

unavoidable deceit, as such a multitude of miracles would lead

them into, if they were used to attest a lie. If I cannot know
him to be sent of God, who raiseth the dead, and showeth me
such a seal of omni potency to his commission, I have no possi-

bility of knowing who speaketh from God at all, or of escaping

deceit in the greatest matters
;
of which God, by his omnipotent

arm. would be the cause. But none of this can stand with the

nature and righteous government of God. This, therefore, is

an infallible proof of the veracity of Christ and his apostles :

and the truth of the history of these miracles shall be further

opened anon.

Sect. 10. IV. The fourth part of the Spirit's testimony to

Christ is subsequent, in the work of regeneration or sanctifica-

tion, in which he effectually illuminateth the mind, and renew-

eth the soul and life to a true resignation, obedience, and love of

God, and to a heavenly mind and conversation
;
and so proveth

Christ to be really and effectively the Saviour, p

This evidence is commonly much overlooked and made little

account of by the ungodly, who have no such renovation on

themselves
; because, though it may be discerned in others by

the fruits, yet they that have it not in themselves, are much

hindered from discerning it
; partly because it is at a distance

from them, and because it is in itself seated in the heart, where

it is neither felt nor seen by others, but in the effects
;

and

partly because the effects are imperfect, and clouded with a mix-

ture of remaining faults : but, especially, because that ungodly
men have a secret enmity to holy things, and thence to holy

persons, and therefore are falsely prejudiced against them
;

which is increased by cross interests and courses in their con-

verse.^ But yet, indeed, the spirit, of regeneration is a plenary

evidence of the truth of Christ and Christianity.

p Ideo non omnibus Sanctis miracula attribuuntur, ne perniciosissimo errore

decipiantur infirmi, aestimantes in talibus factis esse majora bona, quam iu

operibus justitiae, quibus vita aeterna comparator.
—Aug. de Civ. Dei, 33.

1 Christianity is thus truly and orderly described by Augustin, de Agon, cap
18. Fides est prima, quae subjugat auimam Deo

;
deinde prascepta dat vivendi •

quibus custoditis spes nostra firmatur et uutritur, cum quod cognitio et actio

beatum faciunt, in cognitione cayendus est error, iu actione nequitia.
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To manifest which, I shall, 1. Consider what it is, and doeth
;

2. How and by what means
;

3. On whom; 4. Against what

oppositions ;
5. That it is Christ indeed that doth it.

I. The change which is made by the Spirit of Christ doth con-

sist in these particulars, following: 1. It taketh down pride,

and maketh men humble and low in their own eyes; to which

end it acquainteth them with their sin, and their desert and

misery. 2. It teacheth men self-denial, and causeth them to

resign themselves to God, and use themselves as being wholly
his own. 3. It absolutely subjecteth the soul to God, and setteth

up his authority, as absolute, over our thoughts and words, and

all our actions ;
and maketh the Christian's life a course of care-

ful obedience to his laws, so far as thev understand them.1 4.

It taketh up a Christian's mind with the thankful sense of his

redemption ;
so that the pardon of his sins, and his deliverance

from hell, and his hopes of everlasting glory, do form his soul to

a holy gratitude, and make the expressions of it to be his work.

5. It giveth men a sense of the love of God, as their gracious Re-

deemer
;
and so of the goodness and mercifulness of his nature.

It causeth them to think of God as their greatest Benefactor,

and as one that loveth them, and as love itself; and so it recon-

cileth their estranged, alienated minds to him, and maketh the

love of God to be the. very constitution and life of the soul. 6.

It causeth men to believe that there is an everlasting glory to be

enjoyed by holy souls, where we shall see the glory of God, and

be filled with his love, and exercised in perfect love and praise,

and be with Christ, his angels, and saints for evermore : it

causeth them to take this felicity for their portion, and to set

their hearts upon it, and to make it the chief care and business

of all their lives to seek it. 7. It causeth them to live in the

joyful hopes and foresight of this blessedness, and to do all that

they do as means thereunto
;
and thus it sweeteneth all their

lives, and maketh religion their chief delight. 8. It accordingly

employeth their thoughts and tongues, so that the praises of

God, and the mention of their everlasting blessedness, and of the

way thereto, is their most delightful conference, as it beseemeth

travellers to the city of God
;
and so their political converse is

in heaven. 9. And thus it abateth the fears of death, as being

but their passage to everlasting life
;
and those that are confirmed

1 Ille Justus et sancte vivit, qui rerum integer {estimator est : Ipse est qui
ordinatam liabet charitatem, ue aut diligat quod non est diligendum, aut non

diligat quod est diligendum, aut amplius diligat quod minus est diligendum,
aut minus diligat quod amplius est diligendum ; aut minus aut amplius quod
seque diligendum est.—August, de Doctr. Christian.
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Christians indeed, do joyfully entertain it, and long to see their

glorified Lord, and the blessed Majesty of their great Creator.

10. It causeth men to love all sanctified persons with a special

love of complacency, and all mankind with a love of benevolence,

even to love our neighbours as ourselves, and to abhor that self-

ishness which would engage us against our neighbour's good.
1 1. It causeth men to love their enemies, and to forgive and for-

bear, and to avoid all unjust and unmerciful revenge. It maketh

men meek, long-suffering, and patient, though not impassionate,

insensible, or void of that anger which is the necessary opposer
of sin and

folly.
s

12. It employeth men in doing all the good

they can
;

it maketh them long for the holiness and happiness
of one another's souls, and desirous to do good to those that are

in need, according to our power. 13. This true regeneration

by the Spirit of Christ doth make those superiors that have it,

even princes, magistrates, parents, and masters, to rule those

under them in holiness, love, and justice, with self-denial; seek-

ing more the pleasing of God, and the happiness of their subjects,

for soul and body, than any carnal, self-interest of their own; and

therefore it must needs be the blessing of that happy kingdom,

society, or family, which hath such a holy Governor. O that

they were not so few ! 14. It maketh subjects, and children,

and servants submissive and conscionable in all the duties of their

relations, and to honour their superiors as the officers of God,
and to obey them in all just subordination to him. 15. It

causeth men to love justice, and to do as they would be done

by, and to desire the welfare of the souls, bodies, estates, and

honours of their neighbours, as their own. 16. It causeth men
to subdue their appetites, and lusts, and fleshly desires, and to

set up the government of God and sanctified reason over them
;

and to take their flesh for that greatest enemv, in our corrupt

state, which we must chiefly watch against and master, as being
a rebel against God and reason. It allovveth a man so much
sensitive pleasure as God forbiddeth not, and as tendeth to the

holiness of the soul, and furthereth us in God's service
;
and all

the rest it rebuketh and resisteth.
4

17. It causeth men to esti-

mate all the wealth, and honour, and dignities of the world, as

they have respect to God and a better world, and as they either

help or hinder us in the pleasing of God and seeking immor-
s Apud Christianos, non qui patitur, sed qui facit injuriam miser est.— 

Hieron.
1 Sanctitatis causa servanda sunt, pudicitia corporis, castitas animae, et

Veritas doctrinal.—Jug. ibid.
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tality ; and as they are against God and our spiritual work and

happiness, it causeth us to account them but as mere vanity,

loss, and dung. 18. It keepeth men in a life of watchfulness

against all those temptations which would draw them from this

holy course, and in a continual warfare against Satan and his

kingdom, under conduct of Jesus Christ. 11 19. It causeth men
to prepare for sufferings in this world, and to look for no great
matters here

;
to expect persecutions, crosses, losses, wants,

defamations, injuries, and painful sickness and death
; and to

spend their time in preparing all that furniture of mind which is

necessary to their support and comfort in such a day of trial,

that they may be patient and joyful in tribulation and bodily

distress, as having a comfortable relation to God and heaven,
which will incomparably weigh down all. 20. It causeth men
to acknowledge that all this grace and mercy is from the love of

God alone, and to depend on him for it by faith in Christ; and

to devote and refer all to himself again, and make it our ultimate

end to please him
;
and thus to subserve him as the first Efficient,

the chief Dirigent, and the ultimate, final Cause of all : of whom,
and through whom, and to whom are all things; to whom be

glory for ever. Amen.
This is the true description of that regenerate, sanctified state,

which the Spirit of Christ doth work on all whom he will save,

and that are Christians indeed
;
and not in name only.

x And

certainly this is the image of God's holiness, and the just con-

stitution and use of a reasonable soul
; and, therefore, he that

bringeth men to this is a real Saviour : of whom more anon.

II. And it is very considerable, by what means, and in what

manner, all this is done : it is done by the preaching of the Gospel
of Christ, and that in plainness and simplicity. The curiosity

of artificial oratorv doth usually but hinder the success, as

painting doth the light of windows. It was a few plain men,
that came with spiritual power, and not with the enticing words

of human wisdom, or curiosities of vain philosophy, who did

more in this work than any of their successors have done since.

As in naturals, every thing is apt to communicate its own nature,

and not another's. Heat causeth heat, and cold causeth cold
;

u Fides attingit inaccessa, deprebetidit iguota, comprebendit immensa, ap-

prehendit novissima : Ipsam denique a?ternitatem suo illovastissimo sinu quo-
dammodo circumcludit.—Bern, in Cant.

x
(juatuor mirabilia fecit Deus : de Piscatore primum Ecclesiae pastorem :

de persecutore magistrum et doctorem gentium : de publicano primum Evan-

gelistam ; de latrone primum CceKcolam.— Chrysost. in Matt,
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so wit
j by communication, causeth wit, and common learning

causeth common learning ;
and so it is holiness and love which

are fittest to communicate and cause holiness and love, which

common qualifications are too low for, though they may be

helpful in their several places and degrees. What contemned

instruments hath God used in the world, to do that for the re-

generating of souls, which the greatest emperors by their laws,

or the most subtle philosophers by their precepts, did not ? The

Athenian philosophers despised Paul, and Gallio counted his

doctrine but a superstitious talk about names and words
;
but

Satan himself despised not those whom he tempted men to

despise, but perceived they were like to be the ruin of his

kingdom, and therefore every where stirred up the most vehe-

ment, furious resistance of them. It is evident, therefore, that

there is an inward, effectual operation of the Holy Ghost, which

giveth success to these means, which are naturally in themselves

so weak.y

And it is to be observed, that this great change is very often

wrought on a sudden, in a prevalent, though not a perfect

degree. One sermon hath done that for many thousand sinners,

which twenty years' teaching of the greatest philosophers never

did. One sermon hath turned them from the sins which they
had lived in all their days j and hath turned them to a life which

they were strangers to before, or else abhorred. One sermon

hath taken down the world, which had their hearts, and hath

put it under their feet, and hath turned their hearts to another

world : which showeth that there is an internal agent, more

powerful than the speaker.
And it is remarkable that, in the main, the change is wrought

in one and the same method. First humbling men for sin and

misery, and then leading them to Jesus Christ as the remedy,
and to God by him

j
and so kindling the love of God in them by

y Multo melius est, ex duobus imperfectis rusticitatem sanctam habere,

quam eloquentiam peccatricem.
—Hieron. ad Nejwl. The better any philo-

sopher was, the nearer he came to the christian pastors, as to the converting
of souls

;
that is, they wrought the greatest reformation on their auditors.

Laertius saith of Socrates, that TheaMetum cum de disciplina dissereret, ut ait

Plato, mirifice immutatum, divinunique ferme remisit. Eutyphrona,qui patri
diem dixerat, quaedam de justitia et pietate loquens, ab instituto revocavit.

Lysidem hortando maxime moralem fecit. Lamproclem filium in matrem
immitem et ferum, ut ait Xenophon, suadendo ad reverentiam reduxit.

Glauconem Platonis fratrem ad republican! accedere volentem a proposito
retraxit, quod is rudis esset, ignarusque rerum. These were the converts of

Socrates; a change agreeable to the verities which he delivered. But it is

another kind of success that the doctrine of Christianity hath had.
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the bellows of faith
;
and then leading them towards perfection

in the exercises of that holy love.

III. And it will further lead us to the original of this change,
to consider on whom it is thus wrought. 1. For their place and

time. 2. Their quality in themselves. 3. And as compared
to each other. 4. And as to their numbers.

1. For time and place, it is in all ages since Christ, (to say

nothing of the former ages now,) and in all nations and countries

which have received him and his Gospel, that souls have been

thus regenerated to God. If it had been only a fanatic rapture

of brain-sick men, it would have been like the effects of the

heresies of the Valentinians, Basilidians, gnostics, Montanists,

See. ;
or of the Swenckfeldians, Weigelians, Behmenists, quakers,

and other enthusiasts, who make a stir for one age, in some one

corner of the world, and then go out with a perpetual stink. In

all ages and countries, these effects of christian doctrine are

the very same as they were in the first age and the first country
where it was preached. Just such effects as it hath in one

kingdom or family, it hath in all others who equally receive it
;

and just such persons as Christians were in the first ages at

Jerusalem, Rome, Antioch, Philippi, &c.
;
such are they now in

England, according to their several degrees of grace, though not

in miracles and things extraordinary to the church. The children

of no one father are so like as all God's sanctified children are

throughout the world.

2. As to their civil quality, it is men of all degrees that are

thus sanctified, though fewest of the princes and great ones of

the world. And as to their moral qualifications, it sometimes

falleth on men prepared by a considering, sober temper, and by
natural plainness and honesty of heart; and sometimes it be-

falleth such as are most profane, and drowned in sin, and never

dreamed of such a change ; nay, purposely set their minds

against it. These God doth often suddenly surprise by an over-

powering light, and suitable constraining, overcoming attraction,

and maketh them new men.

3. And as to their capacities compared, there is plainly a dis-

tinguishing hand that disposeth of the work. Sometimes a

persecuting Saul is converted by a voice from heaven, when pha-
risees that were less persecutors, are left in their unregeneracy.

Sometimes, under the same sermon, one that was more profane
and less prepared is converted, when another that was more

sober and better disposed, remaineth as he was before. The
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husband and the wife, the parents and the children, brothers and

sisters, companions and friends, are divided by this work, and

one converted and the other not : though none are deprived of

this mercy, but upon the guilt of their forfeiture, resistance, or

contempt ; yet is there plainly the effect of some special choice

of the Holy Spirit, in taking out some of these that abused

and forfeited grace, and changing them by an insuperable

work.

4. And as to the number, it is many thousands that are thus

renewed
; enough to show the love and power of him that

calleth them : but yet the far smaller part of mankind, to show

his dominion, and distinguishing will, who knoweth the reason

of all his works. Of which, more anon.

IV. Consider what opposition this work of grace doth over-

come. 1. Within us. 2. Without us.

1 . Within men it findeth : 1 . A dungeon of ignorance, which

it dispelleth by its heavenly light. 2. Abundance of error and pre-

judice, which it unteacheth men. 3. A stupid, hardened heart,

which it softeneth,and a senseless sleepiness of soul which it over-

cometh, by awakening, quickening power.
2 4. A love to sin,

which it turneth into hatred. 5. An idolising self-esteem, and

self-conceitedness, and self-love, and self-willedness, which it

turneth into self-loathing and self-denial : not making us loathe

ourselves as natural, or as renewed, but as corrupt with sin, and

abusers of mercy, and such as by wilful folly have wronged God,
and undone themselves : so that repentance maketh men fall

out with themselves, and become as loathsome in their own

eyes. 6. It findeth in us an overvaluing love of this present

world, and a foolish, inordinate desire to its profits, dignities,

and honours, which it destroyeth and turneth into a rational

contempt. 7. It findeth in us a prevailing sensuality, and an

unreasonable appetite and lust
;
and a flesh that would bear

down both reason and the authority of God : and thus it sub-

dueth and mortifieth its inordinate desires, and bringeth it under

the laws of God. 8. It findeth all this radicated and confirmed

by custom : and overcometh those sins which a sinner hath

turned as into his nature, and hath lived in the love and practice

of all his days. All this, and more opposition within us, grace

doth overcome in all the sanctified : and there is not one of all

z Nullus sanctus et Justus caret peccato ; nee tamen ex hoc desinit esse

Justus vel sanctus ; Cum affectu teueat sanctitatem.—August, de defin. Eccles,

dogm.

VOL. XXI. O
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these, if well considered of, but will appear to be of no small

strength and difficulty to be truly conquered.
1

2. And without us, the Holy Spirit overcometh, 1. Worldly
allurements

;
2. Worldly men

;
3. All other assaults of Satan.

1 . While the soul is in flesh, and worketh by the means of

the outward senses, these present things will be a strong temp-
tation to us : prosperity and plenty, wealth and honour, ease

and pleasure, are accommodated to the desires of the flesh ;

partly to its natural appetite, and much more to it as inordinate

by corruption ;
and the flesh careth not for reason, how much

soever it gainsay. And then all these enticing things are near

us, and still present with us, and before our eyes ;
when

heavenly things are all unseen
;
and the sweetness of honour,

wealth, and pleasure, is known by feeling, and therefore known

easily, and by all
;
when the goodness of things spiritual is

known only by reason and believing. All which laid together,

with sad experience, do fully show that it must be a very

great work to overcome this world, and raise the heart above it

to a better, and so to sanctify a soul.

2. And worldly men do rise up against this holy work, as

well as worldly things. Undeniable experience assureth us,

that through all the world, ungodlv, sensual men have a

marvellous, implacable hatred to godliness and true mortifi-

cation '

3 and will, by flattery, or slanders, or scorns, or plots, or

cruel violence, do all that they are able to resist it: so that he

that will live a holy, temperate life, must make himself a scorn,

if not a prey. The foolish wit of the ungodly is bent to reason

men out of faith, hope, and holiness, and to cavil against our

obedience to God, and to disgrace all that course of life which

is necessary to salvation
;
and it is a great work to overcome

all these temptations of the foolish and furious world : great, I

say, because of the great folly and corruption of unregenerate

men, on whom it must be wrought ', though it would be smaller

to a wise and considerate person. To be made as an owl, and

*To the grand objection of the many that are not reformed by Christianity,
let Cicero answer, who, telling us how few philosophers lived as they taught,

objecteth : Nonne verendum, si est ita ut dicis, ne philosophiam falsa gloria

exornes ? Quod est enim majus argumentum nihil earn prodesse, quam quos-
dam perfectos philosophos turpiter vivere? R. Nullum vero id quidem

argumentum est : Nam ut agri non omnes frugiferi sunt qui coluntur, sic

animi non omnes culti fructum ferunt
; atque ut ager quamvis fertilis sine

cultura fructuosus esse non potest, sic sine doctrina animus : ita est utraque
res sine altera debilis. Cultura autem animi philosophia est, quce extrahit

vitiaradicitu3,etprseparatanimosadsalus aecipiendos.— Tuscul,2.])p. 252,253.
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hunted as a partridge, or a beast of prey, by those that we

converse with, when we might have their favour, and friendship,

and preferments, if we would say and do as they, this is not

easy to flesh and blood, but it is easy to the Spirit of God.

3. The devil is so notoriously an enemy to this sanctifying

work, that it is a strong discovery that Christ was sent from

God to do it. What a stir doth he first make to keep out the

Gospel, that it may not be preached to the nations of the

world
;
and where that will not serve, what a stir doth he make

to debauch Christ's ministers, and corrupt them by ignorance,

heresy, error, schism, domineering pride, sensuality, covetous-

ness, slothfulness, and negligence, that they may do the work

of Christ deceitfully, as if they did it not; yea, and if it may
be, to win them to his service, to destroy the church by op-

pression or division, under pretence of serving Christ. And
what cunning and industry doth this serpent use, to insinuate

into great ones, and rulers of the earth, a prejudice against

Christ and godliness, and to make them believe, that all that

are seriously godly are their enemies, and are against some

interest of theirs, that so he might take the sword which God
hath put into their hands, and turn it to his own service against

him that gave it. How cunning and diligent is he to seduce

men, that begin to set themselves to a religious life, into some

false opinions, or dividing sects, or scandalous, unjustifiable

practice, that thereby he may triumph against Christ, and have

something to say against religion, from the faults of men, when

he hath nothing to say against it justly from itself; and that

he may have something to say to those rulers and people, with

whom he would fain make religion odious. How cunningly

doth he engage ungodly men to be his servants in seducing

others, and making them such as they are themselves, and in

standing up for sin and darkness against the light and life of

faith
;

so that ungodly men are but the soldiers and preachers
of the devil, in all parts employed to fight against God, and

draw men from holiness, and justice, and temperance, to sin

and to damnation : so that it is a very discernible thing, that

Satan is the head of one party in the world, as the destroying

prince of darkness and deceit
;
and that Christ is the head of

the other party, as the Prince of light, and truth, and holiness;

and that there is a continued war, or opposition, between these

two kingdoms or armies, in all parts and ages of the world ; of

which I have more fully treated in another book. b If any
b Treatise against Infidelity, part 3.

Q 2
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shall say,
' How know you that all this is the work of Satan ?

'

I shall have fitter occasion to answer that anon. I shall now

say but this,—that the nature of the work, the tendency of it,

the irrational, erroneous, or brutish, tyrannical manner of doing

it, the internal importunity and manner of his suggestions, and

the effects of all, and the contrariety of it to God and man,

will soon show a considerate man the author
; though more

shall be anon added.

V. All this aforegoing will show a reasonable man, that the

Spirit's regenerating work is such, as is a full attestation of

God to that doctrine by which it is effected. And if any now

say,
c How prove you that all this is to be ascribed to Jesus

Christ, any more than to Socrates, or to Seneca, or Cicero ?
'

I

answer, 1. So much truth of a sacred tendency, as Plato, or

Pythagoras, or Socrates, or any philosopher taught, might do

some good, and work some reformation, according to its

quality and degree ; but as it was a lame, imperfect doctrine

which they taught, so was it a very lame, imperfect reformation

which they wrought, unlike the effects of the doctrine and

spirit of Jesus Christ. I need to say no more of this, than to

desire any man to make an impartial and judicious comparison
between them

j and besides much more, he shall quickly find

these differences following: 1. That the philosophers' disciples

had a very poor, dark, disordered knowledge of God, in com-

parison with the Christians
;
and that mixed with odious fop-

peries, either blasphemous or idolatrous. 2. The philosophers

spake of God and the life to come almost altogether notionally,

as they did of logic or physics ;
and very few of them practi-

cally, as a thing that man's happiness or misery was so much

concerned in. 3. They spake very jejunely and dryly about a

holy state and course of life, and the duty of man to God, in

resignation, devotedness, obedience, and love. 4. They said

little, comparatively, to the true humbling of a soul, nor in the

just discovery of the evil of sin, nor for self-denial. 5. They

gave too great countenance to pride, and worldliness, and

pleasing the senses by excess. c 6. The doctrine of true love

to one another is taught by them exceedingly lamely and de-

c Some of the strictest of the philosophers, were for a community of wives ;

Laertius saith of the stoics, (in Zenone I. 6. 9. p. 442,) Placet item illis

uxores quoque communes esse oportere apud sapientes, ut quilibet illi congre-
diatur qua; sibi prior occurrit, ut ait Zeno in Rep. et Chrysippus tie Rep.

Diogene item Cynico et Platone hujus rei autoribus. What blindness and

impurity against nature was ia this opinion !



THE CHRISTIAN RELIGION. 229

fcctively. /• Revenge is too much indulged by them
;
and loving

our enemies, and forgiving great wrongs, was little known, or

taught, or practised. 8. They were so pitifully unacquainted
with the certainty and blessedness of the life to come, that they

say nothing of it that is ever likely to make any considerable

number set their hearts on heaven, and to live a heavenly life.

!). They were so unacquainted with the nature and will of God,
that they taught and used such a manner of worship, as tended

rather to delude and corrupt men, than to sanctify them. 10.

They meddled so little with the inward sins and duties of the

heart, especially about the holy love of God; and their goodness
was so much in outward acts, and in mere respect to men, that

they were not likely to sanctify the s.oul, or make the man good,
that his actions might be good ;

but only to polish men for

civil societies, with the addition of a little varnish of super-
stition and hypocrisy. 11. Their very style is either suitable to

dead speculation, as a lecture of metaphysics ;
or slight and

dull, and unlike to be effectual to convert and sanctify men's

souls. 12. Almost all is done in such a disputing, sophistical

way, and clogged with so many obscurities, uncertainties, and

self-contradictions, and mixed in heaps of physical and logical

subtleties, that they were unfit for the common people's benefit,

and could tend but to the benefit of a few. 13. Experience

taught, and still teacheth the world, that holy souls and lives,

that were sincerely set upon God and heaven, were strangers

among the disciples of the philosophers and other heathens
;

or

if it be thought that there were some such among them,

certainly they were very few, in comparison with true Christ-

ians
;
and those few very dark, and diseased, and defective.

With us, a child at ten vears old will know more of God, and

show more true piety, than did any of their philosophers. With

us, poor women and labouring persons do live in that holiness^

and heavenliness of mind and conversation, which the wisest

of the philosophers never did attain. I spake of this before,

but here also thought meet, to show you the difference between

the effects of Christ's doctrine, and the philosophers'.
2. And that all this is justly to be imputed to Christ himself,

I shall now prove. 1. He gave them a perfect pattern for this

holy, obedient, heavenly life, in his own person, and his con-

versation here on earth. 2. His doctrine and law require all

this holiness which I described to you : you find the pre-

script in his word, of which the holy souls and lives of men are
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but a
transcript. 3. All his institutions and ordinances are but

means and helps to this. 4. He hath made it the condition of

man's salvation to be thus holy, in sincerity, and to desire and

seek after perfection in it : he taketh no other for true Chris-

tians indeed, nor will save any other at the last. 5. All his

comforting promises of mercy and defence are made only to

sueh. 6. He hath made it the office of his ministers through
the world, to persuade and draw men to this holiness : and if

you hear the sermons, and read the books, which any faithful

minister of Christ doth preach or write, you will soon see that

this is the business of them all : and you may soon per-

ceive, that these ministers have another kind of preaching
and writing than the philosophers had

;
more clear, more

congruous, more spiritual, more powerful, and likely to win men
to holiness and heavenliness. When our divines and their

philosophers are compared, as to their promoting of true holi-

ness, verily the latter seem to be but as glow-worms, and the

former to be the candles for the family of God : and yet I truly

value the wisdom and virtue which I find in a Plato, a Seneca,

a Cicero, an Antonine, or any of them. If you say, our advan-

tage is, because, coming after all, we have the helps of all, even

of those philosophers ; I answer, mark in our books and ser-

mons, whether it be any thing but Christianity which Ave

preach ? It is from Christ and Scripture that we fetch our

doctrine, and not from the philosophers : we use their helps in

logic, physics, &c, but that is nothing to our doctrine. He that

taught me to speak English, did not teach me the doctrine

which I preach in English ;
and he that teacheth me to use the

instruments of logic, doth not teach me the doctrine about

which I use them. And why did not those philosophers, by all

their art, attain to that skill in this sacred work, as the

ministers of Christ do, when they had as much or more of the

arts than we ? I read, indeed, of many good orations then

used
;
even in those of the Emperor Julian, there is much good ;

and in Antonine, Arrian, Epictetus, Plutarch, more : and I read

of much taking oratory of the Bonzii, in Japan, &c. ; but com-

pared to the endeavours of christian divines, they are poor, pe-

dantic, barren things, and little sparks ; and the success of them

is but answerable. 7- Christ did before-hand promise to send

his Spirit into men's souls, to do all this work upon all his

chosen
;
and as he promised, just so he doeth. 8. And we find

by experience, that it is the preaching of Christ's doctrine by
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which the work is done : it is by the reading of the sacred Scrip-

ture, or hearing the doctrine of it opened and applied to us,

that souls are thus changed, as is before described : and if it be

by the medicines which he sendeth us himself, by the hands of

his own servants, that we are healed, we need not doubt whether

it be he that healed us. His doctrine doth it as the instrument-

al cause : for we find it adapted thereunto, and we find nothing
done upon us but by that doctrine, nor any remaining effect but

what is the impression of it : but his Spirit inwardly reneweth

us as the principal cause, and worketh with and by the word :

for we find that the word doth not work upon all, nor upon all

alike, that are alike prepared ;
but we easily perceive a voluntary,

distinguishing choice in the operation. And we find a power
more than can be in the words alone, in the effect upon our-

selves. The heart is like the wax, and the word like the seal,

and the Spirit like the hand that strongly applieth it. We feel

upon our hearts, that, though nothing is done without the seal,

yet a greater force doth make the impression than the weight
of the seal alone could cause.

By this time, it is evident, that this work of sanctification is

the attestation of God, by which he publicly owneth the Gospel,
and declareth to the world that Christ is the Saviour, and his

word is true. For, 1. It is certain that this work of renovation

is the work of God. For, 1 . It is his image on the soul
; it is

the life of the soul, as flowing from his holy life
; wherein are

contained the trinity of perfections : it is the power of the soul,

by which it can overcome the flesh, the world, and the devil,

which, without it none is able to do. It is the wisdom of the

soul, produced by his light and wisdom ; by which we know
the difference between good and evil, and our reason is restored

to its dominion over fleshly sense. It is the goodness of the soul,

by which it is made suitable to the eternal Good, and fit to know

him, love him, praise him, serve him, and enjoy him
; and there-

fore nothing lower than his goodness can be its principal cause.

2. It subserveth the interest of God in the world, and reco-

vereth the apostate soul to himself; it disposeth it to honour

him, love him, and obey him : it delivereth up the whole man
to him as his own : it casteth down all that rebelleth against

him : it casteth out all which was preferred before him : it

rejecteth all which standeth up against, and would seduce and

tempt us from him
;
and therefore it is certainly his work.

3. Whose else should it be? Would Satan, or any evil cause,
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produce so excellent an effect ? Would the worst of beings

do the best of works ? It is the best that is done in this lower

world. Would any enemy of God so much honour him, and

promote his interest, and restore him his own ? Would any

enemy of mankind thus advance us, and bring us up to a life of

the highest honours and delights that Ave are capable of on

earth, and give us the hopes of life eternal.

And if any good angel, or other cause, should do it, all

reason will confess, that they do it but as the messengers or

instruments of God, and as second causes, and not as the first

cause ; for otherwise we should make them Gods. For my
own part, my soul perceiveth that it is God himself that hath

imprinted this his image on me
;
and hath hereby, as it were,

written upon me his name and mark, even holiness to the Lord; and

I bear about me continually a witness of himself, his Son, and

Holy Spirit : a witness within me which is the seal of God, and

the pledge of his love, and the earnest of my heavenly inheritance.

And if our sanctification be thus of God, it is certainly his

attestation to the truth of Christ, and to his Gospel. For, 1.

No man that knoweth the perfections of God will ever believe

that he would bless a deceiver, and a lie, to be the means of

the most holy and excellent work that ever was done in the

world. If Christ was a deceiver, his crime would be so execrable,

as would engage the justice of God against him, as he is the

righteous Governor of the world
;
and therefore he would not

so highly honour him, to be his chief instrument for the world's

renovation. He is not impotent to need such instruments
; he

is not ignorant that he should so mistake in the choice of in-

struments
;
he is not bad that he should love and use such in-

struments, and comply with their deceits. These things are all

so clear and sure, that I cannot doubt of them.

2. No man that knoweth the mercifulness of God, and the

justice of his government, can believe that he would give up
mankind so remedilessly to seduction

; yea, and be the prin-

cipal causer of it himself. For if, besides prophecy, and a holv

doctrine, and a multitude of famous miracles, a deceiver might
also be the great renewer and sanctifier of the world, to bring
man back to the obedience of God, and to repair his image on

mankind, what possibility were there of our discovery of that

deceit ? or rather, should we not say,
' He were a blessed de-

ceiver, that had deceived us from our sin and misery, and

brought back our straying souls to God.'
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3. Nay, when Christ foretold men that he would send his

Spirit to do all this work, and would renew men for eternal life,

and thus be with us to the end of the world ;
and when I see all

this done, I must needs believe that he that can send down a

sanctifying Spirit, a spirit of life, a spirit of power, light, and

love, to make his doctrine in the mouths of his ministers effectual

to men's regeneration and sanctification, is no less himself than

God, or certainly no less than his certain Administrator.

4. What need I more to prove the cause than the adequate
effect ? When I find that Christ doth actually save me, shall

I question whether he be my Saviour ? When I find that he

saveth thousands about me, and offereth the same to others,

shall I doubt whether he be the Saviour of the world ? Surely,

he that healeth us all, and that so wonderfully and so cheaply,

may well be called our Physician. If he had promised only to

save us, I might have doubted whether he would perform it
;

and, consequently, whether he be indeed the Saviour. But,
when he performeth it on myself, and performeth it on thou-

sands round about me
;

to doubt yet whether he be the Sa-

viour, when he actually saveth us, is to be ignorant in despite

of reason and experience. I conclude, therefore, that the Spirit

of sanctification is the infallible witness of the verity of the

Gospel, and the veracity of Jesus Christ.

5. And I entreat all that read this, further to observe the

great use and advantage of this testimony above others :

in that it is continued from generation to generation, and

not as the gift and testimony of miracles, which continued

plentifully but one age, and with diminution somewhat after.

This is Christ's witness to the end of the world, in every

country, and to every soul
; yea, and continually dwelling

in them :
" For if any man have not the Spirit of Christ, he

is none of his." (Rom. viii. 9.) He that is not able to ex-

amine the history which reporteth the miracles to him, may be

able to find upon his soul the image of God imprinted by the

Gospel, and to know that the Gospel hath that image in itself

which it imprinteth upon others ;
and that it cometh from God,

which leadeth men so directly unto God, and that it is cer-

tainly his own means which he blesseth to so great and excel-

lent ends.

6. Note, also, that part of the work of the Spirit of God, in

succeeding the doctrine of Jesus Christ, doth consist in the

effectual production of faith itself: for though the work be
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wrought by the reasons of the Gospel and the evidences of

truth, yet it is also wrought by the Spirit of God, concurring
with that evidence, and as the internal efficient, exciting the

sluggish faculties to do their office, and illustrating the under-

standing, and fitting the will to entertain the truth
;

for the

difficulties are so great, and the temptations to unbelief so subtle

and violent, and our own indisposedness, through corruption,

the greatest impediment of all, that the bare word alone would

not produce a belief of that lively, vigorous nature, as is neces-

sary to its noble effects and ends, without the internal co-opera-
tion of the Spirit. So that Christ doth not only teach us the

christian faith and religion, but doth give it us, and work it in

us bv his Spirit : and he that can do so, doth prove the divine

approbation of his doctrine
;
without which, he could not have

the command of men's souls.

7. Note, also, that the Gospel proposeth to the soul of man
both truth and goodness ;

and the truth is in order to the good,
and subservient to it. That Christ is indeed the Saviour, and

his word infallibly true, is believed, that we may be made par-

takers of his salvation, and of the grace and glory promised.

And when the Spirit by the Gospel hath regenerated and re-

newed any soul, he hath given him part of that grace in pos-

session, and hath procreated him in the habitual love of God,
and of holiness, with a love to that Saviour and holy word

which brought him to it
;

so that this love is now become as a

new nature to the soul : and this being done, the soul cleaveth

now as fast to Christ and the Gospel, by love as by belief: not

that love becometh an irrational, causeless love, nor continueth

without the continuance of belief, or belief without the reasons

and evidence of verity and credibility : but love now, by con-

currence, greatly assisteth faith itself, and is the faster hold of

the two : so that the soul that is very weak in its reasoning-

faculty, and may oft iose the sight of these evidences of truth,

which it did once perceive, may still hold fast by this holy love.

As the man that by reasoning hath been convinced that honey is

sweet, will more easily change his mind than he that hath

tasted it
;

so love is the soul's taste, which causeth its fastest

adherence to God and to the Gospel. If a caviller dispute with

a loving child, or parent, or friend, to alienate their hearts from

one another, and would persuade them that it is but dissembled

love that is professed to them by their relations and friends,

love will do more here to hinder the belief of such a slander




