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TO THE

RIGHT HON. THE LORD BROGHTL,

Lurd Prtsidetit of the Council of State for the Government

of Scotland.

My Lord,
When you wore pleased to tell me your thoughts of the accept-

ableness of the attempt in the second part of my book called

*The Saint's Rest,' and of how great use it would be to have that

work yet more fully done
;

1 told you, I had some popular
sermons more by me on that subject, which, though they look

not like such a full performance^ might yet, as a supplement to

the aforesaid discourse, afford some help to the settling of

tempted souls in the faith. Upon some unexpected occasions

which fell out when 1 was with you, with which your Lordship
was well acquainted, I put the first of these papers then into the

press, which moved so slowly, that it hath not reached the last

till now. Such as they are, 1 here present them to you, with

the thankful acknowledgment of those great undeserved respects
and favours which I then received from vou. And as I first

present them to your hand, so do I wish the first and fullest

effects of them uj)on your heart : for though I doubt not but

you are established in the foundation of the faith, and resolved

in these great matters long ago, and therefore are none of those

for whom I principally publiivh this book
; yet may the strongest

believer on earth receive an increase of their faith, even in the

principles and essentials of the clu'istian verity. Oh ! what

raised, vigorous, and constant affections should we have to God
and the life to come; and what resolute and invincible indus-

try for the attainment of them, with a contempt of all these

terrestrial toys, if we were not so defective either in a sound

belief, or a serious consideration of these transcendant, incom-

parable, but invisible things I We should then apply ourselves

to the living God, and study his pleasure, and wholly fit ourselves

thereto, and hang upon him with greater obseivancy and expect-

ation, than any sensual, amI)itious parasites do study to humour
the priiu-es of the earth, or conform themselves to their uncer-
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tain minds. The life of the highest unsanctified monarch would

then appear to us as children's games, or dreams ;
and as a

sordid, base, unprofitable drudgery, in comparison of the life of

the poorest saint
;
who is daily taken up with attendance upon

God, and is, by faith, a courtier and family servant of the infinite

Sovereign of heaven and earth ; whose heart is employed in

loving him, his tongue in praising him, and his life in serving

him
;

while he remaineth on earth hath his conversation in

heaven
;

and walketh and converseth with God in the spirit,

while he walketh and converseth with men in the flesh
', having

surer interest in the love of God than the highest favourites in

their prince's love
; that hath access to him on every just occa-

sion
3
and hath his ear in every just request; that liveth here

upon his grace, and groundedly expecteth to be shortly in his

glory ; where they that followed Christ in the regeneration,

denied themselves, forsook all for him, and suffered with him,

shall reign with him, and behold the glory that is given him ;

and they that lived here in contemned obscurity, whose happi-
ness was not known to the unbelieving world, shall then shine as

the stars, and be as the angels of God. O were this blessedness

but well believed and considered, how could it be so neglected ;

so coldly desired, mentioned, and sought after, as commonly it

is 5
and so many thousands lose it, by such sottish laziness, and

ungrateful contempt ? Certainly no cold or dull affections, no

half or halting resolutions, no mean, reserved, slight endeavours,

beseem that man that calls himself a Christian : for to be a

Christian is to be soundly persuaded of all the fore-mentioned

felicity of the church and the necessary means by which it must

be obtained, through the purchase of our Redeemer. And it is

no middle things (nothing but highest affections, resolutions, and

attempts, with invincible patience, and unwearied diligence) that

beseem that man who professeth to seek so high a blessedness

as to live eternally with angels in the glorious presence of God.

Either it is true that there is such a state to be obtained by

believers, or it is not true. If it be true, and truly believed,

away, then, with all the pleasures of sin ! away with the flatter-

ing glory of the world ! away with these deceitful nominal

riches 1 Let these be their portion who believe no better
;
we

must use inferior things, indeed, for God, if he put them in our

keeping : but we have higher matters to mind, and to enjoy.

No matter how dear it cost us, nor what we suffer, nor how

much we cross this murmuring flesh
j
we are sure we shall be no



THE EPISTLE DEDIfATORY. V

losers, nor repent the bargain when we come to li_eaven. What

palpable self-contradiction is it, for a man to live a carnal or

careless life, or to be but coldly, superficially, and reservedly

religious, who professeth to believe the resurrection of the

body, the life everlasting, with the rest of the articles of the  

christian faith ! But if they take these things for fables, why
do they not speak out, and say so, but dissemblingly seem to be

Christians, when they are none ? As for such, I shall speak to

them in that which followeth, and through the whole book.

My Lord, I had not poured out all these words to you, but

on supposition that your name will entice hither the eyes of

some that need them more than you. And yet I will not so

injuriously flatter you as to say 1 imagine you need them not

at all. It is impossible that an imperfect soul in flesh, in the

midst of the honours and employments of the world, should

have no need to be remembered of the things invisible, or to be

quickened in the prosecution of that which he doth remember.

Wise men have been overreached by the subtle tempter,
to fall in love with vanity and vexation : the sensual object doth

powerfully, though unreasonably, beguile, because of the natural

eagerness of the flesh
;
which is so greedy of the bait that it

will scarce forbear, even when we see the hook. He that

standeth over the graves of his ancestors, and looketh upon his

father's skull, and asketh,
' Where is now their worldly honours,

and what good have their pleasures and prosperity done them ?'

is yet prone to embrace the same deceits, and neglect the

certain, durable felicity. It is hard so long to restrain the

senses, while faith and reason have leave to speak. Those that

were no bal)es have lost their eyes in the dust of riches, and the

smoke of honours. A strong head may turn round on the pin-
nacle of a steeple. I had rather stand on the ground, and look

up at them with pity and admiration, than stand with them and

look down with fear : it hath made some men wheel sick but

to gaze upon their vain glory. You know, I doubt nor, better

than I, that these mountain tops are tempestuous habitations,

where men are still in the storms of envy and jealousies ;
where

it is hard pleasing men
;
and where there are the greatest hin-

derances to the pleasing of God
;
and where few find that

pleasure which they expected to themselves. Like the philo-

sopher's storm at sea, Ubi ventus neque manere sinit, nee navl-

fjcire. A tottering state, and (juiekly -overturned. We need

not go to such as Belisarius for our proof; the end of all the
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living proveth it. If" envy and ingratitude let them alone, death

will not. The most shining glory will be quickly burnt to a

snuffj though no churlish blast should sooner extinguish it. It

hath cost many a man full dear to mount into the saddle, that

hath quicklv been unhorsed
;
but he that rideth longest must

come down at last. When they have cast away their salvation

to attain their wills, some of them have proved like Servilius's

consules diales ; or like Vatinius, on whom Cicero broke the

jest, that ejus anno magnum ostentumfvit, quod eo consule nee

bruma, nee ver, nee astas, nee autwmms fvisset : if not like

Bishop Fisher, whose head was cut off when the cardinal's hat

should have been set on. Kings and parliaments, honour and

nobility, are things, we see, that cannot perpetuate themselves.

Not that all dignities are therefore to be refused
;
but less de-

sired, mere feared, and more cautelously used. That they may
be received as Emilius did his consulship, Qid neyavit se illis

habere gratiam ; non enim ob id turn designatum imperatorem^

quod ipse desiderat imperiuni, sed quod ipsi hnperatorem.
' Not

because they want honour and rule, but because the people
want good rulers.' And thev must be held as Seneca did his

friends, who could say. Mild amicorum defunctoriim cogitatio,

dulcis ac blanda est
; habui enim illos fanquam amissurus, amisi

tanquam habeam. Self must be denied, and flesh must be re-

sisted, yea, subdued and mortified, by all that will be saved.

But to do this in the fulness of wealth, or height of honour,
where self-denial will be so dear, and where the flesh hath so

much to hold or lose, and therefore hath so nuich to plead, this

is the great difficulty which maketh the salvation of such so

rare. It is a hard, but most necessary lesson for great men, to

live to God, and not to themselves
;

to devote themselves wholly
to the service of Christ, and to make it their daily study and

business to do good, and to make themselves friends of the

mammon of imrighteousness. Those few that learn this holy

wisdom, are doubly obliged to the love of God, and should be

doubly thankful. Animosius enim a mereatore quam a vectore

solvitur votum, &c. Sen. But because this grace is so exceeding-

rare, and the highest mountains are usually most unfruitful, and it

is so hard to get that way to heaven, we have little reason to be in

love with our temptations, nor to be too keenly set on that which

so much endangereth our everlasting welfare, and which hurteth

most where it is most beloved. Jf we lose it for the advantage of

our souls, let it go 3
we hnve the consent of reason that opiauda
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estjactura, quos lucro majore compensatur. If any step before us,

we have small cause to envy them
; nunquam erit feUx^ quern

torquehitfelidor .
— Hen. The fulfilling of aspiring desires, would

be but the cutting off the ambitious man's delight : for there

is more pleasure in the expectation of such things than in the

possession ;
it being the nature of terrestrials to promise more

than they can perform, and to seem better at a distance than

when you draw too near. In the hope and prosecution of them

there is delight, such as accompanieth delusions and golden

dreams; but when a man hath all he would have, his stomach

is overset, and the ))leasure is gone ;
which made the moralist

thus comfort men of the lower rank : Aye pothis yratiaspro /tis

qme accepisti; reliqua eapecta, et nonduin plenum te esse

ycuide. Inter volvptates est si/peresse qvod speres. What

pleasure is then in the sure grounded hopes of the saints ! But

I must stop.

My Lord, as I was unwilling to direct to you a mere com-

plimentary empty epistle, so am I encouraged to use this freedom

with you, because I am very confident you can discern a faithful

monitor, both from an accuser on the one side, and from a

flatterer on the other. That the God of peace may establish

you, sanctify von throughout, and keep you blameless and un-

defiled, is the hearty prayer of.

Your much obliged servant,

in the faith of Christ,

RICHARD BAXTER.

Kidilennin'^ter, Au'^uit 20, 16o."i.



AN

ADVERTISEMENT EXPLICATORY.

Especially about the necessity of God's execution of his threaten-

ings, or of Chrisfs satisfaction : to prevent misunderstanding.

Lest any understand what I liave said a few pages hence, as

if I wholly denied common innate principles, observe, that it

is only actual connate knowledge that I deny, and in respect to

which I say that the soul is rasa tabula ; but I confess a natural

passive power for the knowing of them, and a greater disposition,

or aptitude in the intellect to understand them, than conclusions

drawn from them ;
and so that an infant also may have a sanc-

tified intellect, by such aptitude and disposition. But I think

not that ever these would be acted, in an ordinary natural way,

without the help of some sense.

Also, that I may not be misunderstood in that great contro-

verted point, about the necessity of the execution of vindictive

justice in man's suffering, or Christ's satisfaction, I shall briefly

declare my thoughts about it, in these few propositions.

Prop. I. It is not a mere necessitas consequentia, ox \og\cs\

necessity of the verity of an enunciation that we inquire after
;

for it is on all hands confessed, that Christ's death was thus ne-

cessarv. 1 . Necessitate immutabilitatiSf ex suppositione decreti

divini. 2. Necessitate infallibilitatis, ex suppositione prasci-

entidn divince. .3. Necessitate hifaUibiUtatis et veracitatis

divincB, ex suppositione pnedictionis. Because God decreed it,

foreknew it, and foretold it.

2. We do not mean a simple necessity in existing, as God is

ens necessarium. For all creatures are confessed to be con-

tingent beings.

3. Nor yet do we mean an hypothetical necessity, existentia

qua res quundo est, necessario est. For this is but logical, and

is undoubted among us.

4. No man among us doth affirm that God doth necessarily

punish sinners by such a natural necessity as inanimates, or

brutes, act by, that do it quantum in se, &c. Ut ignis urit.
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5. Nor yet do any affirm that it is by enforcement necessary
to God

; either violentice, for that is only in natural agents ;
or

coactio?iis, which is on free agents, for none can force God

against his will.

6. Whereas some talk de necessitate detei^mlnationis among
men, as when the will is determined by God, and the practical

intellect, (habits and objects concurring,) and thereupon raise

disputes, whether answerably in God, his eternal wisdom and

communicative nature may not be said to determine his will, to

create the world in time, and do whatever is done, and so whe-

ther there were not necessitas determinatioms ? And also, whe-

ther there were not necessitas adfinem\ that is, whether it were

not best that God's glory should be attained, and thus attained,

and no other way would have been so well, and whether all this

be declared by the event? I suppose these be arrogant, pre-

sumptuous disputes, which I dare not offer to determine. Only
I say, that I suppose, as to man, they lay a false ground; see-

ing the intellect doth not properly determine the will, but only

necessarily concur as a propounder of the object, (which is but

a moral cause of the determination,) that so the will may deter-

mine itself. And of God's own determination of our wills, yea,
in gracious acts, a reverend divine, in a late writing, (Mr.

Capel, Part 4 of Tempt, p. 2>'^^ saith,
" We do not determine

God's will, nor doth God immediately determine our wills, but

by infusing a life and soul, as it were, of grace. By an habit

of grace, deserved for us by Christ, God makes our wills deter-

mine themselves to follow him
;
and this the Scripture calls, not

a forcing, but a drawing of us, not as we draw a man to the

gibbet, but as we draw a man to a wedding who hath the wed-

ding garment, or as we draw a sheep after us with a bush of

ivy, as we draw children after us with nuts and apples, by way
of persuasion, indeed, which is so forcible, that Scripture calls

it a kind of constraining."

7. But let us suppose, for I shall not contradict it, that the

common determination is right, that God created the world, not

necessarily, but freely ;
not only as freedom is opposite to co-

action, and to any extrinsic, imposed necessity, which are

unquestionable, but also to an intrinsical necessity, so that his

wisdom, and communicative nature, or glory, did not necessi-

tate the creation of the world, but that he so willed to create

it, that consuhrat'is conmlerandiSy he might have nilled it, and

in this sen^e did freely create it. I say on this common ground
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supposed we shall proceed, though I fear such high inquiries

myself.

8. God having freely created the world, and made man as

he is, a reasonable creature, it followed, by a necessary result-

ancy from the nature of man, and compared with God, that

man was God's subject, and to be ruled by him, and God was

his sovereign Ruler. This necessity is the same as there is of

every relation, a pofiHione subject}, fuiulantenti, termini. It is

a contradiction for a rational creature to be made by God with

a capacity of, and inclination to, an immortal felicity in the

fruition of God
;
and yet that this creature should not be God's

own, and his subject, and God be to him, by right of that crea-

tion, both Proprietary and sovereign Rector.

9. When God is once become the Rector of mankind, it is

necessary that he actually rule him (supposing that he continue

his being, nature, and bO that relation). To be a ruler, is to be

one to whom it belongeth to rule actuallv. It is necessary,

therefore, from God's natural perfection, that he do the work

of that relation which he hath himself assumed, and thereby
undertaken to do; both justice and veracity, wisdom and good-

ness, require it. If God should sav,
'

I will be man's ruler,' but

will not rule him, it would imply some contradiction or unfaith-

fulness. And therefore to do so would be the same as to say so.

10. If God must necessarily rule, he must necessarily give

laws, and execute them
;

for legislation and execution, whereto

judgment is usually necessary, are the parts of government : at

least let us first conclude the necessity of legislation ;
for it is a

contradiction to rule the rational creature without a law.

1 I. As we know no necessity of creation, so know we no ne-

cessity of God's making positive laws; but that God did it so

freely that he might have done otherwise, or not done it, while

man was in innocency ; though some think that even then, su-

pernatural revelation and positive precepts were of necessity ad

fhiem.

12. The whole law of nature, which was such to innocent

man, did necessarily result from the nature of man, as related to

God and his fellow-subjects, and as placed in the midst of such

a world of objects ;
and so is legible in rerum natura. It is a

contradiction for man to be man, so related to God and the

creatures, and not to be obliged to esteem and love God above

all, and to obey all his commands, to love one another, and

other duties of the law of nature.
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13. There are some duties that are founded in the relation of

our very rational nature to the holy, perfect nature of God, as

to esteem him and believe him to be most powerful, wise, good,
&c.

;
to reverence, love, and obey him, &c.

;
and some duties

that are founded ifi the relation of our natures one to another,

and some from the inseparable, innocent principle of self-love.

All these have their necessary original with our natures, by re-

sultancy therefrom; and God cannot (that is, he will not, because

he is perfect) dispense with them : nor yet reverse them but by

destroying our natures, which stand so related, and are the foun-

dation thereof. But yet those are not absolutely necessary for the

future; because it is not absolutely necessary that God should

continue those natures in being. He may annihilate them, sup-

posing that he had not declared that he will not, and then these

natural duties cease upon the cessation of the subject ;
but while

man is man, it is coutradictorv and impossible that such natural

good should not be good, and such natural evil as is contrary to

it be evil.

14. There are some duties of the law of nature founded in

natural, but mutable, accidents, relations, moods. These are

indispensable duties, while these relations or other accidents re-

main, which are the foundation of them
;
but God can destroy

the obligations, by changing and destroying those relations and

accidents : so he did warrant the Israelites to take the Egyptians'

goods, by changing the proprietarv; and so he can dissolve most

of the obligations of the fifth, sixth, seventh, and eighth com-

mandments, as to this and that particular person, by a change
of the person or thing, but not dispense with it rebus sic stan-

tibus.

15. By what hath been said, the great question may be de-

termined, whether any thing be eternally good or evil
;

or any

thing indispensal)ly good or evil ;
or whether God wills things

because they are good, and nills them because they are evil, or

ihey are good and evil because (lod willeth and nilleth them ?

for it being from the relation of the human nature to the Crea-

tor and fellow-creatures, that natural duty doth result, it is im-

possible that it should quoad existentiam be a duty before the

creation. All duty is some one's duty ; but when there was no

subject it could be no one's duty: therefore no duty; hut quoad
essentiam in esse cognito, we may say, that this or that was good
or evil from eternity; which is no more but this, that if there

had been such creatures in being, from eternitv, this or that



xil ADVERTISEMENT.

would have been their duty, and so that it was a true proposi-

tion from eternity, (liad propositions been then framed,) that such

duty woukl be due from such creatures. But, in time, the bare

creation of man in such a world doth constitute these principal,

natural duties, without any further constituting will of God
;
and

duties they will be, while man is man
;

so that God could not

continue man in his nature and place in the world, and yet cause

these duties to cease : it being a contradiction. And so as to

all the approbatory, exhortatory, remunerative will of God, it

may truly be said that he wills these natural duties because they

are good, and not that they are good because he wills them.

As, also, that there is no further free act of his will necessary to

make them good, or duty, besides this making man and the na-

ture of creatures
;
but as to God's creating will, which laid the

foundation of this duty, it may truly be said, that all such duties

are duties because he willeth them ;
for he might have chosen

to have made man, or have made him not man, but somewhat

else. On the contrary, we may see how to judge of evil, and

how to understand those passages of the ancients, that God

nilleth evil because it is evil. As Athenagoras de Resmrecl,

Mort. For what God willeth not, he therefore wiileth not,

either because it is unjust or because it is unmeet.

16. Duty being once constituted, the dueness of punishment
to the sinner resulteth from the sin and law, and the nature and

relation of God and man, by unavoidable necessity. It cannot

be ne per dk'inam ]Jote7itiam, that there should be a sin which

makes not punishment naturally due to the sinner
;
or a sin

which deserveth not punishment. Every law doth oblige aut

ad obedientiam, aut ad pmiam ;
and this is so essential to a

law, that if duty only were expressed without any penalty, yet,

by the law of nature, penalty would be due to the offender. The

common light of nature manifested in correcting children and

servants, and punishing subjects, and in all government through

the world, doth put this out of doubt, besides the law of God.

17. It is not, therefore, to the breach of natural precepts only,

but to the breach of positive precepts also, that punishment is

naturally due. For though God do freely make positive laws,

yet punishment necessarily is due to the breach of them : no-

thing in morality is more clear to the light of nature, than that

all sin against God deserveth some punishment.
18. Law doth not, as such, or by its essential act, preceptive

or comminatory, determine that the duty shall eventually be



ADVFRTISF.MENT. XIU

performed, or the punishment on the disobedient eventually

executed. Nor doth it so oblige the law-giver to punish as that

he may in no case dispense with it
;
but obligeth the offender to

suffer, if he executeth it, by constituting the dueness of the pe-

nalty.

19. Yet two ways do such laws speak de eventu^ as well as

de debito pceruB. First in that they are given as norma Judiciif

as well as qfficn : this is one of the known ends and uses of the

law. So that when God made his first laws for mankind, in the

promulgation of them he did as much as say to the world of

mankind, 'According to these laws shalt thou live; and according

to these laws will 1 judge you :' which comprehendeth in it two

assertions de eventu. 1. That God will so ordinarily execute

his own laws, that the people to whom they are given have great

cause to expect it. 2. That he will not at all miss of the ends

of them in respect of such execution
;
and therefore, though he

have not parted with his supra legal power ; yet will he never re-

lax his laws, but upon valuable considerations in political res-

pects ;
that is, on such terms as the ends of those laws (or of

the legislator in making them) may be as well, or better, at-

tained, as by the proper execution of them. So that some pre-

diction de eventu is implied in the very nature and end of the

law, in that it was made to be normajudicii. Secondly, and to

the law of grace there is also affixed a peremptory commination,

which doth not only constitute, as all laws, the debitum panm^
but also doth predict the certain execution, and foretel that there

shall never be any remedy ;
and so the legislature is, in point of

veracity, as it were, obliged to execute
;

that is, he hath revealed

that he will so do.

20. As Qod, having thus necessarily made the law of nature,

on supposition of nature itself, doth, by that law, also necessarily

determine of the dueness of punishment to every sinner, and that

this shall be the course of judgment, so this justice will give to

all their due, and will make a difference by rewards and punish-

ments between them that differ as righteous and unrighteous ;

and his wisdom cannot suffer the frustration of his legislation,

or the missing of the ends of government, nor those great evils

that would follow the non-execution of justice according to its

evident natural tendency.

21. If God, having necessarily given man a law agreeable to

his nature, should permit him, without punishment, to violate

that law, it would naturally produce, or necessarily tend tOj
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these sad effects. 1 . It would be an apparent occasion to draw

men to further sin, when they see tliat the law is not executed.

2. It would draw men to contemn the law as a mere shadow,

and a thing not to be feared or regarded. 3. It would draw

them to accuse the law-giver of levity, mutability, or over-

sight and imprudence, in making his laws, or insufficiency to

attain his ends. 4. It would draw men to think that God in

his law did dissemble, and, in some sort, lie
;
for the purpose of

the threatening is to awe sinners, by telling them what they

must expect if they transgress, and how they shall be judged ;

therefore, if ordinarily there should no such evil befal them,

they are put into false expectations, and scared with a shadow

of deceiving words. And so it would be a great breach on

God's part in the frame of morality or policy, and plain impru-

dence, if not injustice in government, to cause such inconve-

niences, and lay such impediments in the subjects' way, to turn

them from obedience, and cross his own ends and the nature

of government.
22. Legislation, judgment, and execution, are proper parts

of government. He, therefore, that must necessarily govern,
must necessarily make laws, and cause thein to be executed.

23. It is commonly through their own imperfection that law-

givers are fain to dispense with their own laws, or may fitly do

it ; but God hath no imperfections.

24. If some cases may fall out (as in case of small or secret

sin, &:c.) that God might dispense with his laws without any of

the fore-mentioned inconveniencies, yet ordinarily he cannot do

it without changing the course of nature first. Nor in case of

the first great breach of his laws : so that we need not (to our

purpose) dispute whether God can pardon no sin without satis-

faction
;
but whether he could in wisdom and justice pardon

Adam's sin, or the ordinary course of sin in the world, without

satisfaction.

2.5. It was not only the positive law, but also the law of nature,

which Adam did transgress by inconsiderateness, unbelief, ad-

hering to the creature, and apostasy from God : and so do all

the simiers in the world. \or is it possible to sin against a

particular, positive law, but we shall also sin against a natural

law, particular, or general, or both.

2G. From all this it seems clear to me, that after man's sin,

there was a necessity of his punishment, or of satisfaction instead

of it. And this necessity is a moral neces:5ity ml fiaem reyimi-
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nis : resulting from. 1. The nature of man, as the subject go-
verned. 2. The etids of government, viz., God's glory, and

man's obedience, and the common good. 3. The nature of the

law, which is the instrument of government, making punish-

ment due to sinners, and being the rule of judgment. 4. From

the nature of sin. And, 5. From the nature of that rectorship,

or governing office or work, which (lod assumed. And, 6. From

the most wise, holy, just nature of God, thus governing. So

that it is not from any of these alone, l)ut from them all con-

junctly, as related among themselves : and the necessity ap-

peareth in the contradictions which would follow on the contrary

doctrine. For if sin, and such sin, shall go unpunished, and

such laws be unexecuted, without a valuable consideration or

satisfaction, then God, as Rector, must miss the great ends of

government itself, (which enter its very definition,) and that

through his own defect; and so shall be an imprudent, or

unjust, or impotent governor.

27. The reason why Christ's satisfaction is a valuable consi-

deration for the relaxing of the threatening, as to the sinner

himself, is, because that it is at least as excellent a means for

the attainment of the said ends of government as the punish-

ment of the sinner would have been
; seeing in this there is as

full a demonstration of governing justice, wisdom, and power,

and of God's holy, sin-hating nature, and as full a vindication

of the law from contempt, and as full a warning to sinners that

they presume not, as if themselves had suffered
;
and that

because Christ did not satisfy for their final impenitency, infide-

lity, or rebellion, or final, reigning, unmortified sin, and so took

them not from under government, nor made them lawless fi)r

the futiu-e. by his satisfaction or merits. And moreover, here

is a further demonstration of wisdom and inconceivable mercy,

and a preservation of sinners from perishing, to the everlasting

praise of God, their Redeemer.

28. This necessity of punishment was not absolute before the

creation, but only hy])othetical de fvtwo, on supposition of

creation: for God might have chosen (for aught we know, with-

out any ill conse(|uents) to have made no such creatures as men
or angels ;

and if there had been no such world, there would

have been no need of ])U!iishment : or, he could have pre-

vented it, by such confirming grace as should have prevented
the sin.

29. I)\it thi'5 is not like their opinion thai make no nece'^sity
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hereof, but only on supposition of God's decree that Christ

should satisfy. For if we overlook his decree, yet supposing
but these two things: I. The creation of man, and such a

man. 2. And his wilful sinning, there is then a necessity ex parte

reif by unavoidable resultancy from the aforesaid particulars, as

related together. Any man may see, that if God should have

made mankind perfect, and given him a perfect law, and have

told him, that if he broke it, he should not be punished, that

this would have been such imprudence and injustice, as

the holy, wise, and righteous God, as Rector of mankind, to such

determined ends, could not be guilty of; and God need not rule

us by delusory, vain fears.

30. It is said by some very learned and reverend men, that

God freely made the world, though he necessarily made it good;
he freely made positive laws, though he necessarily made them

wiselv and just; he freely annexeth threatenings to his laws,

though necessarily they are just threatenings; he freely sentenceth

or judgeth, though he necessarily judge justly ;
he freely ex-

ecuteth his sentence by punishing, though he necessarily punish

justly. And the reasons given, are, 1. Because God executeth

his sentence as Dominvs. 2. Because his threatenings bind

him not to punish, but man to suffer.

To all this I answer briefly and distinctly : 1 . The great dis-

pute wherein the nature of liberty lieth, we here pretermit,

supposing that they who thus oppose it to necessity do not mean

any of that liberty which J)r. Twiss, Herebord, and others, have

maintained to be consistent with necessity; that is, with such a

necessitv as we have now in hand. 2. I contradict not the two

first assertions, that God freely made the world, and positive

laws. 3. I find not the contrary-minded affirmmg that he freely

made natural laws. 4. 1 deny all the following assertions, viz. :

that he doth freely, 1. Annex penalties to positives; 2. Or to

natural precepts; 3. Or that he freely judgeth ;
4. Or freely

executeth, unless in the sense as freedom is consistent with the

foresaid necessity. 5. When it is here confessed that God doth

necessarily make his laws, penalties, sentence, and execution

just, either the meaning is, that however he do them it is

therefore just because he doth them, or else that he necessarily

doth that which is ex natnra rei, first considerable, as good and

just before he doth it. If the first be the sense, then here is no

necessity of God's (U)iiig one thing rather than another
;

as that

he should ratlier make u law to punish the disobedientj than the



ADVERTISEMENT. XVll

obedient
;
or that he should damn the wicked rather than the

just ;
but it is only necessitas respectus et denominationis ; a

necessity that whatever law he make, were it to punish men for

well-doing, should have the respect and denomination of a

righteous law, because he makes it. But this is false. Not as

some say, because right and wrong, good and bad, in this sense,

are eternal
; but because God first makes the differing natures

of good and bad, right and wrong, in the nature of things in

creation and disposition, before he makes any further particular

laws : much more before execution.

2. But if the latter be the assertor's sense, that God necessa-

rily doth that which is first considerable as good and just, ex

natura rei, then I grant it, and from that concession shall prove
what is denied; for what is it that is meant by justness in

threatening, judging, and punishing ? If it be only that he go
not above men's desert, and lay not too much on them, this is

but a negation of injustice; it is not justum, but 7ion injustum;
but if they mean any thing positive, 1. Then will it essentially

contain the punishment itself; 2. And by what reason they will

prove that God must threaten, judge, and punish justly, by the

same will I prove that he must threaten, judge, and punish.

Particularly, the most wise and righteous Governor of the

world must needs make wise and righteous laws, and pass a

wise and righteous sentence, and wisely and justly execute it.

Thus must we conclude de modo; but de reipsa the conclusion

is as necessary as de modo. God is, upon creation, by necessary

resultancy, the only Sovereign Ruler of the world : or if they
have a mind to make this a free act of his own after creation^

let them take their own way. He that is the Governor of the

world, must needs govern it; he that governeth man, must needs

give him laws : for that is the most essential act of government,

taking laws in the full sense, as signifying any sign of the rec:-

tor's will, making due or right to or from the subject. He that

makes laws for government must needs oblige the subject to

obedience, or to punishment in case of disobedience
;

for these

are in the general natu;e of a law
; or, if the last be denied, he

that obligeth to duty must needs make punishment to be due to

the disobedient : nay, by a natural resultancy it is so due. He
hath put out the eye of the natural light, so far, that demeth

that sin deserveth punishment ea: natura rel, if no law l)ut that

of nature did threaten it. He that will restrain man from sin,

and so govern etTectually according to the nature of man, must

V'OL. XX. C
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restrain him by fears, which is his natural passion to such ends;

and that by the apprehension of" danger, and that by the threaten-

ing of danger. He that must govern by threatening laws, must

judge and sentence by those laws
;

for judgment is a part of

government, and the law is norma judicii ; so that to have go-
vernors and laws, and yet for judgment to be unnecessary to

mortal man, is a contradiction. He that must judge according
to his laws, must execute his judgment, except upon a valuable

consideration the ends of government mav be obtained bv relax-

ing them. If it be said that God could have attained those

ends without punishment or satisfaction, I answer: Not without

miracles, or destruction, or alteration of the very frame of nature

itself, which was not to be expected, for it would have been a

contradiction.

As to the two reasons of their opinion, I answer : To the first,

God, who is Rector, is also Dominus Absolutus ; but he execu-

teth no sentence as Dominus, but as Rector
;

for it belongeth
not to him in that relation, punishment being a part of govern-

ing justice; and God's relations contradict not each other in

their works.

To the second I answer : Though God's threatenings, as such,

or directly, bind him not to punish us, yet, 1. His assumed re-

lation of Rectorship, 2. And his making that law to be norma

judicii, do declare that to be his proper work to execute them
;

and that he is, as it were, obliged, in point of wisdom and go-

verning justice, to do it, except as afore excepted.
Thus I have, in more words than 1 hoped to have despatched

it when I began, explained my meaning in several passages, and

given in my thoughts, somewhat rudely, on that great contro-

versy, which I did, 1. Because of the great weight of it, espe-

cially to the present business of confirming our Christianity ;
2.

Because, having there spoken somewhat sharply, and less expli-

citly on this point, I was afraid lest by one I should oft'end those

whom I intended not in that speech, and by the other become

more liahle to misunderstanding.

August 20th, 1655.



THE PREFACE.

I CANNOT but expect that so slender a discourse, on so weighty
a subject, should seem to some judicious men unnecessary ; and

that I owe them satisfaction concerning the reasons of this at-

tempt. I confess I have many a time privately wished, and

sometimes publicly expressed my desires, that some of the ablest

teachers in the church would purposely undertake this weighty
task of drawing out the chiefest arguments, for the defence of

the christian cause and truth of Scripture, which lie scattered

so wide in the writings of the ancients, and might afford much

light to shame the cause of unbelievers, 1 know Marsilius

Ficinus, Lodovicus Vives, the Lord du Plessis, especially Grotius,

and others have done much already this way; but yet, 1 think, a

fuller improvement may be made of their arguments, at least to

the advantasre of those that we have now to do with. The ac-

count that I can give of the publication of this discourse is only
this. 1 find myself most effectually excited to action, cateris

paribus, by the nearest objects ;
but especially when they are

the greatest as well as the nearest. It hath long grieved me to

see how the stream of errors, that beareth down this present age,

doth plainly lead to thegiilph of infidelity. While I only heard

and read of infidels in the remote parts of the world, I was either

of their judgment that thought it best not once to name, much
less confute, so vile a sin, or at least 1 was not awakened to the

sight, because the enemy was no nearer
; but when I perceived

such a formidable approach, I thought it time to look about us.

It is many years since I observed the tendency of the prevailing-

giddiness, unriiliness, and levity of these times. When, through
the great ignorance, looseness, or ungodly violence of too many
ecclesiastics, the officers of Christ among us had once lost their

authority, and were grown into contempt, the people grew sus-

picious of almost all that they had taught them, and the proud,

self-conceited, wanton professors did see no further need of

guides, but contemned all that was truly government, and re-

joiced in it as a part of their christian libertv that they were from

c2
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under the yoke of Christ. They either chose to themselves a

heap of teachers, or thought themselves sufficient to be their own

guides, yea, and the teachers of others
; they take themselves

no longer for children, and, therefore, will go to school no

more
; they vvill be disciples of Christ, if either the name will

serve or he will come down from heaven and teach them imme-

diately himself; but if he must teach them by these his ministers

or ushers, he may go look him new disciples for them. Here-

upon this pride and passion leads them to open schism ;
and

they gather into separated societies where they may freely vent

themselves with little contradiction, and where the spirit of

light and unity doth seldom trouble them in their self-pleasing

way. They now scorn that M'hich once they called
' The Church.*

It is none of the smallest points of their zeal, nor the least piece

of their pretended service to God, to make his messengers and

some of his ordinances odious unto others, and to deride them

in their conference, preaching, and prayers ; they now rejoice

that they have got out of the supposed darkness of this or that

error, which they suppose all the priests, as they call them scorn-

fully by an honourable name, to be involved in. The devil and

seducers having got them at this advantage, they are presently
told that it is yet many more things that the priests have de-

ceived them in, as well as these ;
and so they fall upon one or-

dinance of God after another, till they have made them think

hardly of them all. The first of them that must be here op-

posed is infant baptism, that their posterity may be kept more

disengaged from Christ, and so great a part of his church may
be unchurched, and the breach may begin where the closure and

engagement did begin; but especially that the seducer may the

better succeed, by beginning at a point which may hold so inuch

disputation, and whose evidence the more dull, unexercised wits

cannot easily discern, because the Scripture hath not spoken of

it so expressly as they expect, or would prescribe. Here, also,

they grow to many singularities in the Lord's supper, and other

ordinances : singing of God's praises in David's psalms they fall

to deride
; first, as it is done in mixed assemblies, and, next, as

by any at all. Praying in families they account unnecessary,

for, as in infant baptism, the proof, though plain enough to the

humble and wise, yet is not palpable enough for them
;

cate-

chizing thev deride as superstitious forms; and teaching children

is to make them hypocrites, because they cannot yet understand.

Here their foolish reason controlleth tlie confessed prece))ts of
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the word. (Deut vl. and xi., Eph. vi. 4.) In doctrlnals they

presently fall into a subdivision : the one-half of them are pela-

gian anabaptists, the other are antinomian anabaptists ; but

these foxes that are thus sent out to fire the harvest, are so tailed

together for and by their joint opposition to the truth and the

university of the church, and by their consent to an universal

liberty or toleration, that their manifest differences disjoin not

their posteriors, nor hinder them much from setting all their

faces against the church of Christ. The pelagian party pro-
ceedeth next to be Socinians ; and they find by the light of their

benighted reason, that it was the deceit of the anti-christian

priests that persuaded men that Christ or the Holy Ghost is God ;

and that they may escape anti-christianity, they will deny Christ's

Godhead, and his satisfaction for sin ; and when they have come

so near the borders of infidelity as to make Christ and the Spirit

to be but creatures, a little thing leads them the other step,

even to take him with the Mahometans to be but a prophet ;

and lastly, with the Jews and infidels, to blaspheme him as a

deceiver. The other stream or subdivision that went the anti-

nomian way, do often turn libertines in opinion and conversation,

and thence turn familists, seekers, and, lately, ranters or quakers.

And here some of them, to save their reputation, do play with

the name of Christ and Scripture, and the life to come
; but

when they dare speak out you may know their minds, that they
take the Scripture to be fabulous delusions, and Christ to be an

impostor, and the resurrection of the dead to be an idle dream.

But where they dare not speak out, for fear of making themselves

odious and marring all their work, their course is sometime to

keep their opinions to themselves ;
so that you may live many

years with them and never shall know what religion they are of.

This is the course especially of the more subtle and politic part

of them
;
and I wonder not at it, for there is nothing in their

opinions that should induce them to be very zealous in promoting
them. But those of them that are of hotter or less reserved

minds do use to vent themselves more freely ; and that is com-

monly against all our ministry, churches, and ordinances; against

supernatural grace, and all truths of supernatural revelation, that

they can contradict without too great suspicions, especially

against the immortality of the soul, though that be a truth, that

nature may reveal. Also, they will be much quarrelling with the

Scripture, and labouring to prove it guilty of self-contradictions

and untruths; and vilifying it as a dead letter. By. this, those
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tliat hear tlieni not
j)laitilv revile Christ, may smell them out ;

and thus the divided and suhdivided streams do all fall together
into the gulph of infidelity, and there they are one in the depth
of sin and misery that would not be one with the church of

Christ, in faith, sanctity, and everlasting felicity ; though, I con-

fess, some few I have known that have come to
infidelity by a

shorter way.

Having the unhappy opportunity, many years ago, of dis-

coursing with some of these, and perceiving them to increase^

I preached the sermons on Gal. iii., which are here first printed.

Long after this, having again and again too frequent occasion

to confer with some of them, the nearness and hideousness of

this deplorable evil did very much force my thoughts that way,

especially when I found that I fell into whole companies of

them, besetting me at once, and with great scorn and cunning

subtlety endeavoured to bring my special friends to a contempt
of the Scripture and the life to come

;
and also when I consi-

dered how many of them were once my intimate friends, whom
I cannot yet choose but love with compassion, when I remem-
ber our former converse and familiarity : and some of them

were ancient professors, who have done and suffered much in a

better cause ; and whose uprightness we were all as confident of

as most men's living on earth. All this did make the case more

grievous to me
; yet I m.ust needs say that the most that I have

known to fall thus far were such as were formerly so proud, or

sensual, or giddy professors, that they seemed then but to stay

for a shaking temptation to lay them in the dirt; and those of

better qualifications, of whose sincerity we were so confident,

were very few. It yet troubled me more that those of them,

whose welfare I most heartily desired, would never be drawn to

open their minds to me, so that I was out of all capacity of

doing them anv good, though sometime to others they would

speak more freelv. And when I have stirred sometime further

abroad, 1 have perceived that some persons of considerable qua-

lity
and learning, having much conversed with men of that way,

and read such books as
' Hobbs' Leviathan,' have been sadly

infected with this mortal pestilence: and the horrid language
that some of them utter cannot but grieve any one that heareth

of it,
who hath the least sense of God's honour, or the worth of

souls. Sometimes they make a jest at Christ
;
sometimes at

Scripture ;
sometimes at the soul of man

;
sometimes at spirits;

challenging the devil to come and appear to them, and professing
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how far they would travel to see him, as not believing that in-

deed he is
;
sometimes scorning at the talk of hell, and pre-

suming to seduce poor, carnal people that are too ready to believe

such things, telling them that it were injustice in God to punish
a short sin with an everlasting punishment ;

and that God is

good, and therefore there cannot be any devils or hell, because

evil caimot come from good : sometimes they say that it is not

they, but sin that dwelleth in them ; and therefore sin shall be

damned and not they : and most of them give up themselves to

sensuality, which is no wonder
;

for he that thinks there is no

greater happiness hereafter to be expected, is like enough to

take his fill of sensual pleasure while he mav have it; and, as I

have said once before, he that thinks he shall die like a dog, is

like enough to live like a dog.

Being awakened by these sad experiences and considerations

to a deeper compassion of these miserable men, but especially to

a deeper sense of the danger of weak unsettled professors, whom

they labour to seduce, another providence also instigating

thereto, I put those sermons on Gal. iii. to the press ;
and remem-

bering that the end of a larger discourse on 1 John v. 10— 12,

was somewhat to the same purpose, I added it thereto; and

next added the two following discourses, which were not preach-

ed, as supposing them conducible to the same end : and though
I am truly sensible that it is so hastv, superficial, and imperfect a

work, as is very disagreeable to the greatness of the matter;

yet, 1. Because of the aforesaid irritations; 2. And because

that in so sad a combustion, every one should cast in the water

that he hath next at hand to quench the flames
;

3. And be-

cause I saw many others so backward to it, not only with-

drawing their help, but some of them opposing all such endea-

vours
;

4. And because I had begun on the same subject before,

in the second part of the '
Saint's Rest,' and intend this but for

a supplement to that, I thought it therefore my duty to do this

little, rather than nothing.

Having given this account of my endeavours, I shall add a

few words to the persons, for whose sake 1 publish this discourse :

and that is principally to the raw, unsettled Christians that are

tempted by Satan or his instruments to infidelity; and also, to

those apostates that are not unrecoverable, and have not sinned

unto death, for of the other I have no hope. To these, my
request is, that they would impartially read and consider what I

have here said, and that in the reading they would so far abate
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their confidence of their opposite conceits, and so far suspect

their own understandings, that the truth may not come to them

upon too much disadvantage, nor find the door to be shut

against it by pride and prejudice, but at least may have equal

dealing at their hands. When men, that have no great reason

to be self-confident, by any excellency of learning and height

of understanding more than others, will still suspect the mat-

ter, rather than their own capacity, whenever they find not that

clearness or convincing evidence which they expect, what

likelihood is there that these men should receive information ?

Alas ! it is but few of the multitudes of Christians that have a

clear knowledge of the true grounds of the christian belief. And

then, when they hear the contradiction of seducers and are put
to give a reason of their hopes, they are presently at a loss

;
and

when they find themselves nonplussed, they have not the reason

or humility to lay the blame on themselves, where it is due, and

to lament their own negligence and unprofitableness, that by so

much means have attained to no better understanding; but

they presently suspect the truth of God, as if it were not pos-
sible that there should be light and they not see it; or as if there

could be no answer given to the cavils of the adversary, because

they themselves are unable to answer them
;
and as if others

could not untie the difficulties, or reconcile the seeming contra-

dictions of the word, because they cannot do It. And when
once these men are possessed with a suspicion of the Scriptures,

almost every leaf will seem to them to afford some matter to

increase their suspicions, and every difficulty will seem an un-

truth ; and a thousand passages will be such difficulties to

them, which are plain to men who are exercised in the word.

What student Is there in law, or physic, or any science, that is

not stalled with multitudes of difficulties at the beginning, which

seem to him, in that his Ignorance, to be his author's self-contra-

diction, when competent study doth show him that it was his own
mistake. There is more necessary in the hearer to the receiving of

truth, than in the speaker to the delivering of it : as Phocion salth,

H AiKaia ireiOu} s t^s t« \eyovl6s e'r* Swdfj-fus, fiaWotf rj rrjirS aKsovl^ SiadfiTeus.

'.Just persuasion proceedeth not so much from the power of the

speaker, as from the disposition of the hearer.' (Epistle 198,

p. 29.5.) Many old professors among us, are so much wanting
in all that knowledge of the Scripture language and phrase and

Jewish customs, and many other things that are necessary to

the full understanding of Scripture, that It cannot be expected
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that they should so far be acquainted with the the meaning of

every passage as to be able to confute the cavils of the adver-

saries. Yea, teachers themselves are imperfect herein, and

that after all their care and study. What a weakness is it, then,

for men that are utterly ignorant of the sacred languages and

most other pre-requisite helps, to think themselves capable of a

full understanding of every difficulty in the word of God, merely
because they have been long professors, and have often heard and

read it.

But perhaps they will object :

'
If we are so unable to under-

stand them, why then do you propound your reasons to us to be

understood ?' I answer : 'We must distinguish between the un-

derstanding of the plain, fundamental truths, and the under-

standing of all the difficulties
;

and between a natural and

moral disability to understand
;
and between the nearest power

and a remote. And so, 1. Those may be able to understand

the substance of Chistianity and the reasons for its verity, that

be not yet able to understand every difficult passage in the word,
nor to reconcile all the pretended contradictions. 2. If you can-

not understand this substance and truth of christian religion, it

is not through a mere physical but a moral disability, which

much consisteth in the viciousness of your will. . If you have

proud, self-conceited, malicious, passionate, impatient hearts

that will not set the understanding a-work in a diligent, im-

partial consideration of the truth ; what wonder, if you do not

know it. 3. You are in a remote capacity to come to the

knowledge of all those difficulties that now so puzzle you,

though you are not in the nearest capacity. As a scholar that

is but reading English is capable of understanding Greek and

Hebrew, when he hath used sufficient means and waited therein

a sufficient time, but he is not capable of understanding them

at present ;
so you are capable of fuller satisfaction in Scripture

difficulties, if you would have waited onGod in the state of willing,

humble, and diligent learners, and stayed the time. But if you
will needs be persuaded that you are capable of understanding

all the first day, while your understandings are unfurnished with

those preparatory truths, that must necessarily dispose you to the

reception of the rest, what wonder if you perish in your pride

and
folly ! How should you come to the top of the stairs or

ladder but by the lower steps.

Object. Sure, vou distrust your reasons, which makes you

discourage us from trying them and judging of thcni.
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Answ. 1. Not at all : I only distrust the present capacity of

your raw, unfurnished, or unsanctified understanding. Receive

my reasons as they are, and I doubt not of their success. 2. Nor

do I at all discourage y"u from the exactest trial, only I would

have you try according to your own capacity. Let the tho-

roughly learned, well-studied, sanctified man both thoroughly

try and freely judge ;
but surely the ignorant should try as

men that know their ignorance ;
and the unlearned and unstu-

died should search as learners. There is a great deal of differ-

ence between searching as a learner, and disputing as a caviller,

or boldly determining as a competent judge.

Object. We were your disciples long enough, and yet are

unable to see any sound reason for your belief.

Answ. It is not being at school, but diligent learning that

bringeth knowledge. If you have been never so long professors

and hearers, and were negligent and unprofitable, doth it follow

that all is false that vou have not learned, or do not understand ?

To the shame of your own faces may you speak itj if you have

been so long professors, and never learned the true grounds and

reasons of your profession, nor so much of the truth of christian

religion, as might have kept you from apostasy. You will one

day find that this was along of yourselves.

Object. Do not you almost all confess yourselves that there is

no proof or sound reason can be given for the christian religion

and the truth of Scriptures ? The papists say (as Knot against

Chillingworth) that it cannot be proved, unless it be first grant-

ed, that there is an infallible living judge, whose infallibility may
be proved before and without Scripture. The protestants prove
that there is no such judge, and they say, that popery tendeth

to infidelity; nay, do not your own divines expressly say, that it is

not to be proved that Scripture is God's word, but to be believed
;

and that it is Socinianism, or smells of it, to go about by reason to

prove it
;

that it is principlaia indemuiistrabile, PariTeus in Rom,

Proleg. c. 2. p. 27.; and that it is preposterous and impious to ask,

whence know vou Scripture to be God's word
;
and a question

not to be heard but exploded. Have you not been publicly

told yourself, that it is theprimo creditum, to be believed, and not

to be known
;
and that it is a princij^le not to be proved by any

dispute, nor to be questioned, and that there is no disputing

witli him that denieth it. So that you confess yourselves unable

to dispute with us or to prove it.

Answ. Though I am sorry that any have been occasions of liar-
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deningyou by affording you the matter of this objection, yet see-

ing you have got it by the end, as I have oft heard to my grief

from some of your most learned friends, I shall show you the vanity
of it : 1 . The weaknesses of men are not the weakness of our re-

ligion, nor any proof of it. What if we be imperfect in the know-

ledge of our own religion, yet may we infallibly know that it is

true indeed. No men in the world are generally so ignorant and

imperfect in their own profession of any science or art, as divines

(yea, the best divines) are in theirs. And what of that ? Is

divinity, therefore, the less certain or excellent? No; the

very reason is because there is no science so sublime, mysterious,
and transcendent as this is

; and, therefore, the science is the

most excellent, and the professors and teachers of it are most

highly honored by that excellency of the doctrine, though they
be so defective in it. He that studieth things visible before his

eyes, may see and therefore know, and yet in these things we
are everywhere at a loss

; but who can expect that he that

studies the nature and acts of the infinite God, and the incom-

prehensible, invisible things of the life to come, should be perfect
in his knowledge of them. An imperfect knowledge of these

highest things is more excellent than the fullest knowledge of

things below : no wonder, therefore, if divines be weak and
oft mistaken

;
and yet this is no disparagement to the truth.

2. It is not all our divines, nor most, nor I hope many, neither,
that say as you here object. Why, therefore, should all (vea, and
the christian cause) be quarrelled with for the mistakes of

some few ?

3. And it is well known that it is in their disputations against
some adversary that they are angry with, that most of these few

do turn that way ;
and it is too common to run into an extreme

in the heat of contention. Are any of the ancients of that

mind, who write so voluminously for the christian cause, as

many of them have done ? Read ' Austin de Civitate Dei
'

'Eusebius's Praeparatio,' and ' Demonstratio Evangelica,^ yea,
almost any one of the fathers, and then judge. Thev that had
to do with heathens, were not tempted to this opinion, as they
are that have to do with papists and Socinians. And read

almost any common-place book, or body of divinity written by
the reformed divines, and see whether they do not largelv prove

by sound reasons, the Scripture is the word of God ? Even
Paraeus himself, whom you object (in 'Ursine's Catechism' p. (J,)

hath thirteen arguments to prove the truth of our religion,
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before he comes to the witness of the Holy Ghost, as the 14th.

Polanus is large and excellent in it, and few pass it by. Yea,
our very catechisms contain it, as Mr. Ball's, that hath done it

very well. So that you may see it is but very few, and those

for the most part perverted in the heat of contentious studies,

that think there is no sound reason to be given for the christian

religion, or the truth of Scripture, or that we ought not to

prove it, or that it is an indemonstrable principle, or that the

divinity of it is the pr'imo creditum.

4. And as for those that say,
'
it is not to be questioned but

believed', and do dissuade men from having disputes against it,

or hearkening to temptations to doubting, I think they speak well,

if you will understand them well. For 1. Thou must observe

whom they speak this to : not to heathens that never had the

light made known to them ;
but to Christians that have

already believed. 2. And you must observe what it is that they

say ;
not that Scripture is unreasonable, or that we cannot give

sound reasons to a heathen to prove our religion, and the

Scripture to be divine, nor that we ought not so to do, for their

conversion
;
nor yet that young Christians should not be taught

such arguments for the strengthening of their faith, and defend-

ing it against such as you : or that they should not study them to

that end
;
but that they should not question, that is, with

doubt, or suspicion of the truth, which they have believed,

whether it be truth, or not. For when God hath given sufficient

evidence of his truth, we may study for a clearer sight of that

evidence as learners, but we ought not to doubt of the evidence,

or to study as neutral or jealous unbelievers ; but to abhor

every temptation that would draw us to unbelief. We must not

be like Balaam, that when God had told him his mind, would

take no answer, but go on the same errand to him, after he had

sufficient reason to be resolved. And I think it had been better

with you, if you had met such temptations yourselves with

abhorrence ;
and if you must try them further, if you had done

it as learners, by your teachers' help, and not have thought your
unfurnished understandings to have been competent judges in

such a case without the assistance which God had provided
for you.

5. Moreover, the learned, judicious divines that speak of our

disability to prove to another that the Scripture is the word of

God, do use to give you these two expository restrictions, which

also are to be taken or implied by many that express them not:
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1 . They speak not of a defect in our evidence or in the sound-

ness of our reasons given, as if we could not give you such

reasons as you are bound to be convinced by, but they speak of

the defect of your reason for the reception of our reasons
;
and

say, that through your darkness and pravity^ no reason, how
sound soever, will satisfy you without supernatural grace. 2. They

deny not that you may come to a common belief by the persua-

sion of these reasons and the common help of the Spirit ;
but

only that you can have the special saving faith of the saints,

without the Spirit's special grace. An historical belief, which is

true in its kind, they confess you may come to by rational

persuasions, without special grace : but not that deep and firm

belief, which shall carry over the will effectually to God in

Christ, and captivate the whole man into the obedience of his

will.

6. And as for the papists, as it is their interest and pre-en-

gagement and contentious study, that causeth this and other

their errors
;

so in this they are not of one mind among them-

selves, and therefore, their error is no disparagement to the

cause of Christ.

7. No more is the error of these on the other side, who,

through darkness, passion, or inconsiderateness, are carried to

takethe part of infidels against Christianity ;
so far as to say, that

we have no reason for our religion, or that it is not to be proved

by any dispute, or that it is to be believed and not to be known

or proved that Scripture is God's word, or that our religion is

true. I say of them in this, as of you : we may have proof

and full proof, though neither they nor you can see it. None

of them all is able to confute the proofs that are brought by

Austin, Eusebius, or the rest of the fathers for the christian

faith
;
nor to answer the apologies of Justin Martyr, Athenag-

oras, Clemens Alexandrinus, Tcrtullian, Origen, Lactantius,

Arnobius, Minutius Foelix, Athanasius, Cyril Alexand., with

many more on this subject. None of these quarrelsome men

can confute the arguments that our ordinary common-place
books and bodies of divinity, or catechisms written by reformed

divines, do bring to prove the Scripture to be the word of God.

Nor the treatises of Ficinus, Lod. Vives, Mornay, Grotius, Jack-

son, &c. that are written to that end. If either you or any

peevish, factious men that will so far befriend you, will undertake

such a task, I doubt not but they shall find enough to vindicate

the christian cause and doctrine, and to manifest their error»
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For my own part, I am willing to give to contenders the last

words in the most evident points, which are not of necessity to

salvation. J have seen so nuich the fVuit of disputations, and

what an intolerable provocation it is to some men to be contra-

dicted, and how strongly it tcmpteth them to passion, untruth,

and palpable injustice, and the disadvantage of the clearest

reasons, when prejudice is to encounter them, that I shall be as

little in contradiction of such impatient souls as 1 can
;
and if

they will maintain that homo is not aninial rationale, if they
enforce it not against spirituals, I shall give them the day.

But yet while God gives me life, and abilitv, and opportunity, 1

undertake to make good against them or you, that there is

sound proof to be given of the two principles of our faith, viz. :

that God is true, and that Scripture is his word
;
and that these

are first, in true order of nature, to be known, before they are to

be believed^'^e d'wina, though a human faith is usually prepara-

tory, and that we are not unfurnished of solid arguments to

deal with a heathen or infidel, or to establish a tempted Christian

in the faith
;
and that he that will tell an infidel, or tempted

Christian, or a papist, or any adversary of our churches, that we

have no sound reason to be Christians rather than infidels, and

that we have no solid proof that Scripture is God's word, shall

deal liker a b^rayer than a preacher of the word of the Gospel,
and is imfit to preach to the unbelieving world. And if any of

you that are infidels are encouraged by their conceits, I tell

you, we shall easily manifest the vanity of such conceits, whether

they are from you or them.

Object. But it is not only these few, but the most of you are

disagreed among yourselves, on what grounds or reasons you
take the Scriptures to be the word of God. Though most of you

say, in general, that you have sufficient reasons for it
; yet, when

you come to manifest them, how many minds are you of? That

which to one seems an irrefragable reason, another doth con-

temn
;
so that all of them are slighted by one party or other.

The papists' reason is from the authority of their infallible

church. The protestants, some of them say that Scripture is as

the sun that is seen by its own light ;
and so our belief of it is

resolved into itself. Others fetch their reasons from the at-

testation of miracles
;

others resolve all into the private testi-

iiionv or revelation of the Spirit. You know more than one

have told you lately that we cannot believe this by a divine

faith, but by the testimony of God : nor must we fetch this tes-
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timony out of the Scriptures ;
for tins were to believe the Scrip-

tures before we believe them : therefore the ground is the wit-

ness of Cod to our spirits. The witness of God to their spirits,

they say, is the first ground on which their faith is built, and this

is by a secret causing us to believe, and so some truth is believed

without reason.

Answ.^l. I have before given you my answer, as to the pa-

pists, and those few of our own that run into such extremes.

All arguments be not weak, which some men dare deny. Is not

the highway right except every man hit it? A drunken man

may go beside it, and a wise man that is not used to it may
miss it, or by credulity may be turned by others out of his way ;

and yet the way may be right and plain too for all that. Will

you think nothing certain in philosophy, because philosophers
are of so many minds

;
or will you renounce all physicians be-

cause they ordinarily disagree ; or, as one saith, if a Londoner

have a journey into the country, which his life lieth on, will he

not go his journey because the clocks disagree ;
or will he not

set on till all the clocks in London strike at once, or will never

give any credit to a clock till then ?

2. Our divines disagree not so much as you pretend. Their

ordinary judgment is this, which we shall easily make good
against your opposition, that Scripture hath not sensible evi-

dence, or the things believed are not evident; but yet there is

sufficient evidence of the verity of them, in that it is evidently

proveable, that God is the Author of that word, and that God
cannot lie : that our evidence objective of the divinity of Scrip-
tures is partly the internal light of their own perfections,

partly in providential attestations, especially miracles, and partly
in the effects : that the Holy Ghost, by special inspiration,
was the Author of these Scriptures, and by extraordinary en-

dowments was the Author of those miracles which were wrought
for its confirmation, and is also the Author of the faith of the

believer, and having wrought that faith and the rest of God's

image, the cff"ect is a further argument to confirm the faith that

was wrought before : but yet they say not that the Holy Ghost
doth cause men to believe without any evidence

; which were to

see without light, or to know or believe that which is no object
of assent. There is evidence of truth in Scripture, and there

are sound reasons for the christian faith, before the Holy Ghost

persuades men to believe them. The Holy Ghost is not sent to

cure the Scripture of obscurity or any defect, but to cure men's
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eyes of blindness that cannot see that which is visible to seeing
men. The Spirit is not given to make our religion reasonable,

but to make sinners reasonable, in habit and act, for the be-

lieving it. The Spirit, therefore, is not first any objective cause

of our belief, unless you speak of the Spirit in the apostles or

others, and not in men's selves, but it is the efficient cause
;
nor

doth he cause us to believe by enthusiasm, or without reason,

but he works on man as man, and causeth him to believe no-

thing but what is credible
;
and his causing us to believe is by

showing us the credibility of the thing, or the evidence of the

truth to be believed, and elevating the soul to the belief thereof.

And for those that contradict this, it may suffice me now to

tell you that their singular opinion is no disparagement to the

Scripture, or the christian cause. If they will either make the

Spirit to cause an act without its object, that is, faith without

apparent reasonable credibility in the thing believed, or if they
will make the first work of faith to be enthusiastical, and intro-

duce a constancy of new revelations
;

if they will assign such a

work to the Holy Ghost of their own heads, beyond the work
which Scripture assigneth, which was so to inspire the penmen
of Scripture, that it may be a sufficient revelation, and then to

illuminate men's understandings by a cure of their depravity,
that so they may believe, and effectually to excite the heart

thereto, if they will accuse the Scripture of being an insufficient

revelation, or if they will accuse the christian verity of unrea-

sonableness, or being a doctrine that hath no proof j
if they will

profess that we have no rational means to confute or convince

an infidel, nor to confirm a tempted professor of Christianity;
if they will tell all infidels that we can give them no such sound

reasons for our faith, as should bind them to believe, by making
it their duty, and condemn them if they believe not

;
but will

justify all such infidels from being guilty on that accv^unt; if

they will say that natural verities are not presupposed to those

of supernatural revelations, and may not afford some proof of

our principles of faith
;

if they will unavoidably cast themselves

into the circle which the papists, falsely, charge upon protest-
ants in general, but is the case but of these few, to wit, to prove

by the Spirit that Scripture is God's word, and to prove by

Scripture that this is God's Spirit, circularly ;
or if they will

teach men to be enthusiasts, and to plead new revelations and

witnesses of the Spirit, of which they can give no proof that

they are of God
;

if they will tell n^en of a Spirit, which is not
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to be tried by the word whether it be of God or not, seeing its

testimony must be believed before we believe the word
;

if they
will contradict themselves, and make two first credibles, that is,

Scripture to be God's word, and that it is God's Spirit that wit-

nessethit; if they will deny that honour to the Scripture to be

'propter se credibile, and yet give the same honour to the testi-

mony which they say they have from the Spirit ;
if they will

cross the experience of all those Christians that know of no in-

spiration or testimony of the Spirit which caused them to see a

truth without any persuading objective evidence, but caused

them to believe, because they believe
; seeing no more reason, at

the same time, why they should believe, than why they should

not believe
; finally, if indeed they see no reason why they are

or should be Christians themselves, nor can give to him that ask-

eth them a reason of their hope; I say, if all this be so with

them, it is not so with me
;

it is not so with other reformed

divines
;

it was not so with the ancient fathers of the church that

confuted the infidels
;
nor was it so with the apostles who made

full proof of their doctrine to the world, and set to that seal

that is not yet void or taken away. You may see these men suf-

ficiently confuted by our divines, especially by Rob. Baronius

cow^ra Turnebull, and Thes. Salmuriens. de S. Script, et Testim.

Spir. For their quarrels with us, we leave them till we shall

meet them in the presence of that God whose light will effect-

ually dispel all our darkness and reconcile our differences, and

mollify our angry, self-conceited minds, and where it shall be

known which of us was in the wrong.
But as to all the friends of infidelity, as we have showed you

already such reasons of our belief as will convince you, or con-

demn you, so are we ready yet to produce more. We undertake

not to cure your prejudice, or blindness, or sensual opposition to

the word of God, or proud arrogancy that causeth you to cen-

sure the word which you should learn, and therefore we under-

take not to cause you to believe. And for those of you that have

done despite to the Spirit of grace, we have little hope that ever

you should be true believers
;
but yet we undertake to produce

such reasons for our religion as should wholly prevail with a rea-

sonable man
;
and I dare say there are such, even in this imper-

fect discourse, which here I offer you ;
but much more by the

more judicious, and upon more deliberation, may be said.

Object. You niiigiiify your own reasons, but you know otiier

men of your own religion do vilify them, and maintain them to

VOL. XX, D
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be insufficient. You know who saith of you and your reasons,
' Tliere are some who lav much, if not too much, upon univer-

sal tradition;' a thing hardly known, for certain, by any, but

almost impossible to be known to the many : and yet you expect

that we should be moved by that which we cannot know.

Answ. 1 magnify the word of God, and its certainty, and the

soundness of those reasons which God affordeth us to prove that

certainty, but not my own reasonings in the managing of them.

That writer doth not there expressly invalidate any argument
that I use. He saith,

'

Perhaps I give too much to that tradi-

tion ;' but tells not you or me wherein. I have told you how

much I give to it, as plainly as I can speak, in the preface be-

fore the three last editions of the second part of the ' Saint's

Rest.' We use not the word '

universal,' for that which hath

the consent of all men in the world, no more than I mean all

the world by the universal church. But that which is opposed
to the private tradition of the Romanists, and hath a certain

moral universality, and is built, as to the certainty, upon com-

mon, rational, and natural grounds, and not on the Romish pre-

tended authority, or infallibility. If none can know a history or

tradition of this nature, then can no Englishman know whether

the laws of this land, which he saw not made, l)e indeed such

laws, or mere forgeries : and so his estate and life must depend

upon tliat which, for ought he knoweth, hath nothing to do with

him. In vain, then, do we cite our disputations with the papists,

the writings of Austin, Aquinas, Bellarinine, or the Council of

Trent, Constance, Basil, &:c. For how know we that any of

these be their writings, or that ever there were such a thing as

the Council of Trent, or ever such men as Austin, Aquinas, or

Bellarmine, in the world. If the papists quarrel with Luther,

Melancthon, and the Augustin Confession, we will not tell them

it is uncertain whether ever there were such a man as Luther or

Melancthon, or such a thing as that confession. No
;
we are

certain, I say certain, of these things. Unlearned men may,

ordinarily, be certain of them. We have yet fuller and clearer

tradition to ascertain us that this Scripture was delivered down

from the apostles, as I have showed elsewhere.

I would n(jt be he that should so much wrong the christian

cause, and strengthen the l.ands of infidels, as to deny or ques-

tion the certainty of this infallible tradition, by which the

Scripture hath been brought down to our hands, for more than

I will now speak of. When I have heaid somebody tell me bet-
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ter than I have yet been told, how we shall know which books
of Scripture are canonical without this tradition, I should the

less set by it. Have we a certainty of the canonical books, or

have we none ? If we have none, then who can say of one par-
ticular book, 'This is God's word, or this is true ?' And if we
know not any one book to be canonical, then it is almost all one
to us, as if we knew not that there is any canonical at all. Nor
can we comfort ourselves, or confute an adversary effectually
from the Scripture. If we do know certainly some books to be

canonical, it is either by the certainty of tradition, joined with

the characters of excellency in that book, or by those characters

alone, or some other way. If, by the bare inspection of the

books, and the witness of the Spirit, tlien 1 will appeal to all

that have the Spirit, whether they could have known by the

Spirit, without such tradition, that the prophecy of Jonas,

Nahum, Haggai, &c., were any more canonical than Baruch ?

or Eccle:?iastes than the wisdom of Solomon ? We are certain

enough which is Homer's Iliad, Ovid's Metamorphoses, Virgil's

yEneid, Seneca's Epistles, Cicero's and Demosthenes' Orations,
to this day ;

much more Cleonard's, Cambden's, or Lilly's

Grammar, which our schools preserve. And v/hy may we nut

be as certain of those sacred writings, of which the church hath

been always so careful, and had preachers to publish them, and

weekly assemblies to hear tliem, through the christian world ?

If we may be sure that we have Mahomet's Alcoran by tradition,

why may we not be sure by it that we have true writings of the

apostles, and the Gospel of Christ ? But I have said enough of

these matters in the following discourse.

I shall only conclude with these two requests to two sorts of

people, to whom I now speak.
I. To those that are but haunted with temptations to infidel-

ity, but not yet quite overcome. In the name of God, make
not light of such hideous injections : meet them not but with

dread and detestation : wrong not the grace of God and all the

discoveries that he hath made to you of his truth, so much
as to entertain Satan into a free dispute against it, upon e([ual

terms
;
and be sure that you be not arrogantly confident of the

competency of your understandings to deal with those difficulties

which are the ground of the temptations ;
but make out for

help to some able, experienced divine. You may perceive by the

ujalice against God, by the importunity and tendency of the

temptation, that it is certainly of the devil, and to be regarded
D 2
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accordingly. Your studying to increase your apprehensions of

the evidence of christian truth, and to be stablished in the faith,

and able to defend it, is not your sin ; but all the suspicions

and doubts of the truth of Scripture, whicli in those studies you
are guilty of, are your sin. To be tempted is common to the

good and bad
;
to be imperfect in believing was the case of the

disciples, who said,
'

Lord, increase our faith ;'
but to be over-

come by the tempter, would be your everlasting undoing. Play

not, then, with such motions and cogitations, as may be your
utter ruin, but you are sure beforehand, can never, but by the

conquest over them, do you any good. If you suffer the devil

to be still stirring in your fantasies, and raising doubts of the

truth of your end, what a lamentable clog will it be to you in

your way. What a cooler in all duties, and a destroyer of your
comforts in life and at death.

2. And for those that are already apostatized from the faith,

though I have but little hope to be heard, I shall earnestly crave

thus much at their hands, which'they themselves may perceive to be

but a reasonable request: that they will be at so much pains, before

^they adventure any further, as to open their minds to some able

minister, and to hear but what can be said against them
;
and

that without prejudice, passion, or scorn, with meekness and

willingness to know the truth. Though 1 abhor your sin, yet

the Lord knoweth that it is unfeigned love and compassion to

your souls that causeth me to make this motion to you. Your

condition is no grief to you, because you believe not your ap-

proaching misery. The beast that knoweth not the butcher's

mind, is as careless within an hour of his death, as if no harm at

all were near him. But would you have a man that knows your

danger and the terrors of the Lord to have no more pity on you
than vou have of yourselves. The Lord knows, I have oft, with

a sad lamenting heart, looked on and thought of some in this

condition, who have formerly been my familiar friends, and

gone with us in company to the house of God, and seemed

to be of us ; though since they are gone from us
;

to think

what everlasting calamity is near them, Avhile they least fear

it, or are most confident in their unbelief. Alas ! it is no

deliverance from danger to imagine that there is no danger.

Your unbelief shall not frustrate the threatenings of God, but

bring them on you. God's word will prove true, whether you
believe it or not. It is merely your own ignorance and present

incapacity
of understanding the Scripture, that makes you first
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suspect them as improbable, and afterwards reject them as false,

and afterwards fall to scorn them as ridiculous. How certainly do

I know, that God will shortly show you your mistakes, and make

you know that the crookedness was in your conceptions, but his

word was straight : that you should rather have suspected your
shallow wits, than his sacred word

; and that it was your own

imaginations that were false and ridiculous, but the word was true.

When God hath set open to you the plain meaning of that word,
which you censured by misunderstanding it, you will be asham-

ed of that folly, which now you take to be your wisdom. At

present 1 shall but propound these questions to your serious

consideration :

1. Was it not by a way of sin that you came to your unbe-

lief; and is that like to be true and right which men are led to

by their wickedness ? I have known few come to your case

but by one of these two ways : either by wounding their con-

sciences by some secret wickedness, so that they could not quiet

them but by believing that there is no punishment ;
or else by

proud self-conceitedness and separation.

2. May you not perceive that it is the devil that hath ticed

you into this snare, by the cause that it befriendeth, and the

tendency of it to the strengthening of his kingdom and increase

of wickedness, by the manner of the temptation, and the direct

opposition to God and all goodness ?

3. Do you not sin against the light of nature when you con-

tradict the common principles of mankind ? Almost all the

heathens and infidels on earth do believe that there is a life to

come, where it shall go ill with the wicked and well with the

righteous; even the savage Indians, that have had no notice of

supernatural revelations, do commonly believe this ; and whence

should the world, that never heard of the Gospel, have the

knowledge of this, but from nature itself ? In denying, there-

fore, the life to come, and the different estates therein, you go

against the light of nature and common principles of the world.

4. But if you believe an everlasting state of happiness or

misery, must there not be some way to that happiness ? And

what religion in the world doth show you that way with any

probability, but the christian religion ? We are sine that there

is a true religion : tuul we are sure that heathenism, Judaism,

and Mahometanism, are false or insufficient religions, and tlieie-

fore it must be the christian religion,

0. Is it likely that God should make so intelligent a creature,
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that is capable of doing him perpetual honour, for the mere mo-

mentary business of this life
; or, rather, to join him to those

spiritual natures that shall attend him to everlasting ?

6. Doth not God actually govern the world by the hopes and

the fears of another life ? This is past ([uestion, by the world's

common experience : lower things have a lower place; but it

is the hope of happiness, or fear of misery everlastingly, that is

the principal instrument of the government of mankind.

Without this, all would soon come to ruin and confusion.

Name one commonwealth on earth, that hath been governed
and kept up without this

;
and certainly God needs not a lie

to rule men by : he can rule his creature without false promises
or threatenings, without the means of false hopes or fears : of

which more anon. And why should he give him a nature

unsatisfied with things below, and looking after everlasting

things, and fearing everlasting misery, if there were no such

things ? The brutes have no such thoughts of a world to come,
nor trouble themselves with hopes or fears about it, nor are

governed by such means. And why ? but because they were

never intended for such an end. Certainly that creature must

be ordinated to an everlasting end, who is ruled by his Creator

in the hopes and fears of an everlasting end.

7. Is it not certain that God is the Governor of the world ?

Had there been no creator, there had been no creature. For

earth and stones, or beasts or men, are not things likely to make
themselves

;
nor can that which is nothing make itself to be

something : for by what power should nothing cause any thing ?

And if God made the world, he must needs, as having the only

right and sufficiency, be the chief Ruler of the world
;
and if he

must be their Ruler, he must actually rule
;
and if he must rule,

he must rule with justice, and justice makes an equal difference

between the obedient and disobedient (v/hich we see in this life,

is far from being accomplished) : when even death itself is

suffered by the obedient, because they will not disobey. And
whether justice do not tell us, that there must be an everlasting

happiness or misery, to them whose natures are formed to an

expectation of it, by the Creator himself, and whose lives

are managed by such expectations, 1 leave to consideration.

S. Are they not apparently the worst men on earth, and the

likest unto brutes, that are nearest to your mind ? And are not

Christians, for all their faults, the wisest and the best men on
earth ? There is very little of the world that believe not in
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Christ, but what is notoriously vicious, if not barbarous. And
it there be any part of America, that ackiiowledgeth not the

hfe to come, it is those that are man-eating cannibals, or so

savage as that they seem almost to have unmanned themselves.

9. Doth not your own conscience sometime stir and gripe

you, and teil you that yet there is somewhat within you that

beareth witness to your capacity of an everlasting state ?

10. Lastly, should not the least probability of a matter of

such moment as everlasting joy or misery is, persuade a man of

reason to let go all the pleasures of sin, rather than lose but

such a possibility of everlasting happiness, or venture on such a

probability of everlasting misery ? Are you sure that there is no

such thing ? Are you sure that you shall die as a beast ? I do

not think you dare say so. What then will become of you, if your

conjectures prove false ? as most certainlv they will. ^Vhat if

there be a heaven to lose, and a hell to suffer
;
and you will

not believe it till you feel it : where are you then r You might
have been sure that you could lose but little, if vou had followed

Christ, but a little sensual, transitory pleasure, which no man
ever repented of losing, when he was dead. But you are not

sure but you may lose everlasting felicity, and suffer everlasting

misery, by your rejecting Christ : which of these two then is

the wiser bargain, or better beseems a reasonable man ?

To conclude, if you have not yet
*
blasphemed the Holy Ghost,

or so far forsaken God as to be quite forsaken of him, nor trod-

den under foot the blood of the covenant as an unholy thing, so

far as that Ciirist will leave you to yourselves, 1 may -hope to

prevail with you to set seriously to the work, and make a more

diligent and inipartial in(iuiry into the grounds of the christian

faith; and, among other means, that you will read, consideratelv,

this book with that whereof it is a supplement, viz., the second

part of the ' Saint's Rest,' and '

Grotius, of the TriUh of the

Christian Religion,' now translated into English ;
and if any

thing in the reading seem uusatisfaciorv, that you will debate the

case with some that are j\idifious, and do not conclude incon-

siderately and peremptorilv against that w!;ich vou never tho-

roughly understood
; as, also, that you will beg, bv earnest

* yVsto t!:e nature of the sin iiJuiiist the Jinlv (JliO.-t, hesi'ip-; the consent of

the Aitheis, ill tlie main exfifessed in the thini part; see mi
10i.i:jtle dt" Pliocion,

fully to tiie same sense aiid pii!])ose. Inter.
P.j.ifit. ejn.s., p. UiT, 16?). Kpis-t. \'-27 .

Ami against Jnliiui's and otJK r a; estates' aeeusations of Chi isl's law s
;
see an

excellent distouiae, ib. p. i75. Epist. 187. Xeiro<^ipai 'Ao-7r«6apia).
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prayer, the assistance of God, to acquaint you with the truth,

for I suppose you yet to beheve that there is a God. If you are

given up to so much contempt of God and your own souls, that

you will not be at thus much labour for your information, or

while you read you will strive against the light, and rather proudly
disdain than faithfully consider, and humbly learn the things

which you understand not }
I have discharged my conscience j

take that you get by it.

A lamenter of the apostasies, non-proficiency, and conten-

tiousness of these times,

RICHARD BAXTER.

August 14, 1655.



THE

THE SPIRIT'S WITNESS TO THE TRUTH
OF

CHRISTIANITY.

Gal. iii. 1, 2.

"
Oh, foolish Galatians, who hath bewitched you, that ye

should not obey the truth, before whose eyes Jesus Christ hath

been evidently set forth, crucified among you .?"

" This only would I learn of you. Received ye the Spirit by

the worhs of the law, or by the hearing offaith ?"

Nothing is more necessary to the understanding of the

apostle's meaning, than first to know the question that he

disputes of; and to that end we must know whom he disputes

against, which was those or such hke false teachers which are

spoken of in the fifteenth of the Acts, as many passages in

this epistle would easily manifest, if we thought it needed proof.

The doctrine which they taught, was, that it was needful to be

circumcised, and to keep the law of Moses, and that to salva-

tion. That they taught not only circumcision, but the whole

law, is evident, verse 5. That they made it necessary to salva-

tion, is plain, verse 1 ; yet these men did not deny Christ, nor

teach men to do so directly. The converted Jews were so great

honourers of their law, as knowing it was of divine ordination,

and their fathers had been so severely chastised for the breach

of it, and so many prophets had been sent to confirm it, that

thev thought that doctrine could not be true which taught them

to reject tiie law, or maintained the abrogation of it : on the

other side, they were so convinced by the miracles of Chrir,t and

his apostles, that tlie testimony of Christ was true, and that he

came from God, that they could not disbelieve him, nor reject

his doctrine. It must be confessed that their trial was great

in this strait, seeing all loyal subjects of God should not rashlv

believe an abrogatioii of his law. In this great )ierplexity, not

finding cut the right way, they resolve to join both together j
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the law they thought they must keep, for they were sure God
had ordained and commanded it : Christians they must needs

be, for they could not resist the light of the doctrine and glo-

rious miracles that were wrought ; therefore, they would keep
the law, and yet continue Christians. Their great mistake was

in not understanding the nature, and meaning, and use of the

law. They thought, that as it commanded them such a task

of duty, so the doing of that duty must needs be pleasing to

God
;

and consequently that man must needs be held most

righteous that most exactly kept that law
;

for God could not

choose but love and justify them that kept his own law. Where,

note, that it was not, 1 . Out of self admiration principally, or

a conceit of any excellency of works as works, that was the

root of their error, but it was an admiration and b.onouring of

the law of God, thinking that it were a derogation from its

perfection, to say either that it was useless as to justify men,
or that it was not a way, yea, a perfect way to life and happi-

ness : 2. You must note carefully, that it is not the law as

delivered to Adam, which the apostle or these Galatians here

spake of, which supposed the subject to be perfectly innocent,

and, therefore, that it was not perfect obedience without any
sin that these Jews did look to be justified by, for they could not

be so blind as to think they had no sin, for then they would

never have offered sacrifice for expiation of it, nor have confessed

sin, nor prayed for pardon, which it is certain the Jews did use

to do, but they thought, that though they were sinners, yet by
the obeying this law of Moses God's wrath would be appeased :

that is, partly by their sacrifices, which they thought did ex-

piate sin of themselves, as being a sufficient means, through the

virtue of God's ordination and mercy for that end, and partly

by returning to obedience again : so that they took not this to

be a law of perfect works made to perfect man, as the only con-

dition of his salvation, as Adam's law v.as, l)ut a law of perfect

obedience for the future, vet not as the only condition of life,

but prescribing a course, in the use whereof God would paidou
their sins, if they obeyed sincerely ; or, as Paul Burgens. on

Jam. saith of his countrvmen. the Piiarisees, that their opinion

was, that he was righteous, whose obedience wiis more than his

disobedience, and the contrarv unrighteous. The root of their

error, therefore, was, that they looked only at the task of duty

prescribed by the law, as if it meant that the bare doing of it

should justify them, and procure pardon, especially their sacri-
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fices and other ceremonies ;
and did not look at the promise,

which was a thing distinct from the law
;
nor yet at the meaning

of these sacrifices and ceremonies, which secretly directed them

to look for pardon and justification by Christ : they took up
with the letter and immediate sense of the law, and did not

understand the end of it : they knew not that Christ was the

end of the law to every one that believed. The justification

that they looked for, did not consist in perfect obedience, as

Adam's did, and should have done, (those mistake that think

so,) but partly in their obedience to Moses's law, and partly in

God's merciful pardoning them for and upon the mere use of

sacrifices, and the like ceremonies. They did not look to be

justified or saved without mercy and pardon, but to have mercy
and pardon by their task of legal duties, as such, and as the only
and sufficient means : so that their error lay in the excluding
the use of Christ and faith. They saw not that these sacrifices

were but types of Christ, and had all their virtue from the sa-

crifice of Christ, which was then undertaken, and in moral being,

though not in natural being, or performed : not that these

Jews that were before Christ should not use sacrifices and cere-

monies
;
nor yet that they should not expect ever the more

acceptance from God upon the use of them, for certainly God

appointeth no duty or means in vain. But, 1. They should

have understood, that Christ's sacrifice was the thing typified ;

2. And that from hence they were to expect the pardon of all

their sins, as the meritorious cause
;
and from these sacrifices

and ceremonies, but only as the most inferior, remote conditions

on their part, i. e. as the matter of the law, wherein they were

required to be sincerely obedient
;

3. And that faith in Christ,

1. As promised; 2. As typified in these ceremonies, was the

principal condition on their part required for obtaining pardon
and justification by Christ to come

;
and therefore they should

have believed the more easily in Christ when he was come, in

that they might see their law in him fulfilled
;
and they should

have understood that it was but a temporary law, and was to

cease when the Messiah was come. It scarce needed any abro-

gation, because there was a clear cessation when the end was

accomplished, and the term expired, of which tlie Messiah did

give them full assurance. Much less should thev have been so

tenacious of it, when the apostles had so fully cleared to them
the cessation.

1 have thought it necessary to open this the more carefully to

you, because it is most necessary to the understanding of Paul's
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epistles, and especially about the doctrine of justification, to know
well what he means by the law, for else yo\i cannot know what

he means by works
;
and certainly you will find that he means

most commonly the law of Moses, and not the law as given to

Adam, prescribing perfect obedience to a perfect creature, as the

only condition of life, and knowing no pardon ;
and that he speaks

not of any such justification as excludeth pardon, but contrary.
It is a wonderful hard, yet very necessary question, what form

this law of Moses had, and to what use it was, and how different

from that of nature, and that of Christ and pure grace. Camero

hath taken most pains in it
; but I will not now say any more

of that than I have done.

So then the question here debated was : Whether the keeping
of Moses's law were necessary to justification and salvation, and

therefore to be joined with Christianity.

Against this, Paul had before disputed by several arguments ;

and here, in the beginning of this chapter, having a sensible

argument to urge upon them, which none that had the free use

of reason could resist, he ushers it in with a sharp and confident

exprobration, calling them foolish or mad
; and asking them,

who had bewitched them. Sec. As if he had said, 'When men are

blind and err against their own sense and experience, it is a

mark they are mad and bewitched by some power of an evil

spirit : but so it is with you,' &c.

Thereupon, in the words of my text he challengeth them to

answer but this one argument: That doctrine and way is the

right doctrine and way of salvation, by which ye received the

Spirit ;
for the Spirit is an unquestionable seal of the doctrine.

But it was not by the works of the law that ye received the

Spirit, but by the hearing of faith. Therefore, &c.
The words contain, 1. Paul's confidence in this particular

argument, having the nature of a challenge to them, to answer

it if they can : this one thing would I learn of you, &c.

2. The argument itself propouiided interrogatively and dilem-

matically, as Christ did by the Jews about John the Baptist, that

so while they were studying an answer they miglit perceive their

error; as if he .'hould have said, either you received the Spirit

])y the works of the law, or by f;iith
;
not by the law, therefore

by faith.

Here are several terms to 1)e o])ene(i : 1. \\'hat is meant by
the works of the law? 2. What by the hearing of faith ? 3. By
the Spirit ? Of which

briefly in oidcr.

1. I have said as mucli alreadv to the former as I shall now
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say 5
that is to say, that it is the works of Moses's law. But if

any shall ask, 1. Was it the ceremonial, or the moral ? I an-

swer, both. All the law of Moses, but more principally the

ceremonial.

Q. But faith of Christ is part of the moral law, therefore it

cannot be of that.

A. The moral law, commanding the duty of the law of

nature, is but part of a law, commonly called the matter, by

divines, and not the whole law
;
and it is, 1 . Part of the matter

of the law given to Adam
;

2. Part of the matter of the law of

Moses
',

3. Part of the matter of Christ's new law. Now Paul

speaks of it here not as the law of Christ, nor directly as the law

made to Adam, but as the law given by Moses ;
and so even

the moral law perhaps may fitly enough be said to be abrogated

or ceased, though the same moral law, as part of Christ's law,

still be in force, and I think as part of the first law of nature.

Quest. Doth not Paul argue against justification by the works

of the law of nature, as well as of Moses ? Answ. Not directly,

but by consequence he concludeth against it : I mean, his argu-

ment will hold « fortiori against justification by the law to

Adam
;

for if that law cannot justify, which was given to sin-

ners, as sinners, and hath in it a way prescribed for pardon,

much less will that now justify, which was given to man as in-

nocent and perfect, and knows no pardon of sin.

2. By the hearing of faith is meant the hearing and so re-

ceiving of the doctrine of faith, or doctrine of Christ; not that

hearing is here put for preaching, as Erasmus thought, which

Beza well confuteth; but hearing implieth believing or obeying
the doctrine heard

;
for all that hear, or to whom the word is

preached, believe not, and so have not the Holy CJhost, but those

that so hear as to believe and obey ;
and therefore Grotius

gathers hence, tliat the Holy Ghost is not given but to minds

vet purified, which is his frequent observation, which yet needs

much explication and caution, and might more clearly in the

right sense be gathered from other texts.

3. But the great question here is, what is meant by
'

Holy
Ghost ?' Calvin modestly leaves it undetermined : Paraeus thinks

it is rather meant of the Spirit of sanctification than the gifts of

miracles : Deodate and many others, conclude truly, it is not to

be wholly restrained to eitlicr
;
nor either wholly excluded. I

think it is meant of that eminent measure of the Spirit, proper

to Gospel times which Christ gave his disciples j
but especially
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for working of miracles, and speaking with tongues, which was

proper to that age for the confirmation of his doctrine.

It is a great difficulty, 1 confess, to understand wliat is meant

by the Holy Ghost in many texts of Scripture, which promise it

to believers, or which mention the giving it after believing ;

because faith itself is certainly a gift of the Holy Ghost. For

the resolving this briefly, understand, that operations on the

soul are ascribed sometimes to the Father, sometimes to the Son,

according to the several seasons of working and states of men

when it is given, and covenants under which it is given. It was

the Spirit of God as Creator, or of the Father according to

Scripture-speech, wliich Adam had in innocency : but it is not

called the Spirit of Christ the Redeemer. After the fall and

promise Christ was made Head of all, upon his undertaking, and

so did send forth his Spirit ;
but according to the infancy of the

Church, and the obscure way of then revealing the Gospel, it

was in so low a degree, that it is not so frequently nor plainly

called the Spirit of Christ. As the grace of Christ, and the

glory of heaven are revealed very darkly there
;
so is the Spirit's

working, which leads thereto. Yet was there then so much of

the Redeemer's Spirit, that is, of recovering grace given, as

might and did suffice to save men
;
but there was a greater

fulness of the Spirit promised in the time of the Gospel, and

given when Christ was ascended to glory. This is called the

Spirit sent by Christ from the Father
;
or by the Father at the

intercession of Christ, and the Spirit of the Son. So that as

now the Son doth more visibly receive his power, and more

clearly manifest his office and commission, and show men their

duty ;
so he now more openly owneth all the works of grace,

tending to the recovery of simiers. And so he giveth such a

further and a fuller measure of the Spirit, for sanctification and

for gifts, and for the service of the church, that is by an excel-

lency called the Spirit of Christ : so that though there were a

Spirit before, yet this fuller measure is properly called the Spirit

of Christ : because it is that measure which is given by Christ

come in the flesh, and was not given before under the law. So

that here is the first reason why it is called the Spirit of Christ,

as it is meant of the Spirit of sanctification. And it seemeth

that faith goes beTore this gift of the Spirit : that is, by the

help of the word preached, and God's ordinary means, men may
be brought to believe by that degree of the Spirit that before

was given to the church.
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And therefore it is called the drawing of the Father,
" No man

can come to me, except the Father draw him;" (John vi. 44 ;) but

when they do beheve, the fuller measure is given them. Or else,

as Mr. Hooker saith,
' We must distinguish between the Spirit's

entrance into the soul
;

and its stablishment or abode tliere.

The giving of faith,' saith he,
'
is but the Spirit's making its way

into the heart (as some birds make their way into a hard tree,

where they will make tiieir nest, and breed their young) ;
but

when faith is given or wrought there, then the Holy Ghost may
be said to be and dwell within us.' Or else, as Rivet against

Grotius saith, 'we must distinguish the habit and act'. The act

of faith, he thinketh, is the first thing that the Spirit worketh :

itself being instead of a habit, and when it hath brought the

soul to believe actually, afterwards come in these habits of

grace, which are called the Holy Ghost given ;
or as the sun at

its rising sending forth its beams before it. This is the ordinary

doctrine, which, I confess, I have been more against formerly

than now I am.

2. Besides this sanctifying Spirit of Christ, proper to Gospel

times, there is also a miraculous pouring out of the Spirit,

proper to the first age of the church, enabling men to work

miracles, and speak with tongues. This was given purposely to

confirm Christ's testimony to the world, and therefore was to

endure but till a sufficient seal were put to his testimony or

doctrine. The Holy Ghost usually, in the New Testament,

is meant of both these jointly, and so I understand it here.

And as it would be an unfit question to ask, wliether by the

Holy Ghost were meant the gifts of healing or tongues, or of

other miracles, as if it must needs be meant of only one : so it

is unfit to ask, whether it be meant of sanctification or miracles ?

Yet as the same Spirit which wrought in the several members,

wrought sanctification in none but the elect, who should be

saved, but wrought the gift of miracles in multitudes that had

no saving grace, and therefore this w^as the more connnon
;

so

therefore I doubt not but the gift of miracles is more principally

intended in these words, than that of sanctification.

My- reasons are, 1. He that will carefully observe the lan-

guage of the Holy Ghost, shall find, tliat this word,
'

Spirit,' or

'

Holy Ghost,' is most usually, in the New Testament, taken for

the extraordinary gifts of that age.

2. The apostle appeals to the witness of the Spirit here, as

that which most undeniably did prove the truth of Christ's
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doctrine : now, though sanctification may do much here, yet so

much might be said from heathens' virtues
;

and especially of

the sanctification of some before Christ, among the Jews, that

this was not so likely to have made that great conviction of the

world.

3. The apostle appeals to this, as an open known testimony

which might be seen of all. But the work of the Spirit of

sanctification alone is so secret in the heart, and wrought by
such degrees, that it is not so open a testimony.

4. The apostle appealeth to it as a public thing, which the

whole church might be convinced by : but so they could not so

easily be by sanctification, as by miracles, for every man had

not sanctification ;
and those that had it not, could not see it

as certain in others
5
nor see the glory of it. Biit for miracles,

as most had the gift, so those that had not, might see it openly
in those that had.

5. The text itself, in the 5th verse, expressly saith, it is the

gift of miracles :

" He therefore that ministereth to you the

Spirit, and worketh miracles among you, doth he it by the works

of the law, or by the hearing of faith ?" Where Grotius noteth;

that the old manuscript which he had out of the King of

England's library, (being brought by Cyril of Constantinople
out of Egypt,) hath the same words as be in this second verse*
" Received ye the Spirit by the works of the law," &c. So that,

what can be more express.

6. But my greatest argument is from many other Scriptures,

that run all in the same sense, which I shall have more oppor-

tunity anon to mention.

Parseus's arguments for the contrary, are these
;

1. Miraculous

gifts were not given to all, but few. A. 1. To far more than

the gift of sanctification it is likely. 2. The rest might see

them, though they could not work them, and that was testimony
sufficient.

2. He saith they happened to some that followed not Christ,

"We saw one casting out devils, and we forbade him, be-

cause he followed not with us." (Mark ix. 39.) Therefore

those gifts must not be the proper effect of the Gospel. A. A
very bad argument. 1. The text saith, it was in the name of

Christ that they cast out devils, and therefore it was the effect

of Christ's name. 2. Multitudes believed in Christ that did

not follow him with the twelve apostle^. 3. It is evident that

none had that gift then but from Christy and he gave it none
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but for confirmation of the Gospel. 4. It would confirm his

testimony the more, if his name in the very mouth of an unbe-

liever would work such miracles.

Argument 3. He argueth, because elsewhere the apostle

draweth them to the spirit of promise, by which they are

sealed, asEph. i. 13, 2; Cor. i. 22. Ansvv. Neither do these

texts exclude, but principally include the gift of miracles. The

Spirit of promise was that promised Spirit, and not only that

Spirit which assureth men of their part in the promise, as many
do amiss expound it.

His fourth argument is, because in the fifth verse following he

mentioneth miracles, therefore not in this second. Answ. The

clean contrary seemeth to me hence to be proved ;
because the

apostle plainly speaks of the same thing in the fifth verse, and

second, and not of divers things.

Now to the point.

Doct. The Spirit of Christ, especially for working mira-

cles, was given in those times so commonly, evidently, and con-

vincingly to the churches of believers, that the apostle durst

appeal to that one testimony alone for the confirmation of the

christian doctrine
;
and that with such confidence, as concluding

them bewitched into madness, that would not be convinced by it.

For explication, we must do these things in their order.

1. I shall prove to you that this Spirit was given commonly;
2. Convincingly, or miraculously ; 3. Evidently, or undeniably ;

4. That the apostle appealeth to it, as is said. 2. The reason

why Christ would thus send the Spirit. 3. The use of all.

1. The commonness of this gift is proved both by the promise
and the history of the performance. (Mark xvi. 17.) "These

signs shall follow them that believe ; in my name shall they cast

out devils, they shall speak with new tongues, they shall take up

serpents, and if they drink any deadly thing it shall not liurt

them ; they shall lay hands on the sick, and they shall recover."

(Matt. X. I.) He gave this power first to his disciples, and

(Luke X. 1, 17, 19,) he gave the same power to the seventy

disciples 3
and in Acts ii. 1, 2, &c., you may see the promise

fulfilled, not in some, but all that were present, one hundred

and twenty, at least.

John the Baptist could prophesy of this as the great mark of

Christ's baptism.
" He shall baptise you with the Holy Ghost

and fire." (Matt. iii. 11.) And (Acts iv. 31, 33)
" When they

had prayed, the place was shaken where they were assembled

VOJ.. XX. E
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together, and they were all filled with the Holy Ghost, aud with

great power gave the apostles witness of the resurrection of the

Lord Jesus, and great grace was upon them all."

The generality of Samaria, who are said all to believe, re-

ceived the Holy Ghost by the apostles' praying, and laying on

of hands
; (Acts viii. 17;) insomuch that Simon would have

bought that gift of them with money, to be able to give the

Holy Ghost. (Acts x. 44.) When Peter preached to the con-

gregation which Cornelius had gathered together, the Holy
Ghost fell on all them that heard him; so that the believing Jews

were astonished when they heard the gentiles speak with tongues,
and magnify God. (Verse 46.) So the disciples were filled

with joy, and with the Holy Ghost. (Acts xi. 15
;
Actsxiii. 52.)

Paul laid his hands on the twelve men there, and they all re-

ceived the Holy Ghost, and all spake with tongues, and

prophesied. (Acts xix. G.) Paul, writing to the Corinthians,

saith,
" That by one Spirit we are all baptised into one body,

whether Jews or gentiles, bond or free, and have been all made
to drink into one Spirit;" and what Spirit that was, the following

verses show, where he saith,
" The manifestation of the Spirit

is given to every man to profit withal
;

to one is given, by the

Spirit, the word of wisdom; to another, the word of knowledge

by the same Spirit ;
to another, the working of miracles

;
to

another, prophesy ;
to another, discerning of spirits ;

to another,
divers tongues ;

to another, tlie interpretation of tongues ;
but

all these worketh that one and same Spirit, dividing to each man

severally as he will." (Cor. xii. 12, 13.) So that in one kind or

other, and most extraordinarily, all Christians then had the

Spirit. (1 Cor. xiv.) The gift of tongues was so common in

that church, and consequentlv likely in all, for that was none of

the best, that Paul is fain to restrain their too much exercise of

tl.em, and to desire them to study, and be zealous rather for the

gift of prophesying, and, if they did speak with tongues, pray that

they might interpret, and show the end of tongues. (Verse 22.)

They are for a sign to unbelievers, and not for believers. And

(verse 2G) he chideth them thus,
" How is it then, brethren, that

when you come together every one of you hath a psalm, hath a

doctrine, hatli a tongue, hath a revelation, hath an interpretation ?

Let all things be done to edification. If any man speak in an

unknown tongue, let it be bv two or three at the most, and that

by course, and let one interpret ;
but if there be no interpreter,

let him keep silence in the church, and let him speak to himself,
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and to God. Let the prophets speak two or three, and let the

other judge; for you may ail prophesy one by one, that all may
learn." (Jam. v. 14, 15.) He directeth them that are in sick-

ness to seek to the elders, to heal them by prayer and anointing
in the name of the Lord. And Christ saith, "That many shall

say to him in that day, Lord, have we not prophesied in thy

name, and in thy name cast out devils, and done manv wonder-

ful works ?" (Matt. vii. 22 ;) who yet were workers of iniquity,

and shall be rejected for ever. I will add no more proof of the

commonness.

2. That those gifts of the Spirit were so miraculous as to be

sufficient for convincing those that were not bewitched into mad-

ness by the devil, may appear, both from the commonness al-

ready mentioned, and the greatness of them being so far above

nature. 1 . For not one, nor two, but so many thousands of

people, in so many several churches, to speak tongues that they
never heard, to prophesy, to heal the sick

;
some of them to give

men up to Satan, to be destroyed by him by a word, and some

of them to make the lame to go with a word speaking, and

some of them to raise the dead
;

so that even the clothes that

went from Paul's body, healed the sick. When they were in

prison an earthquake comes and causes the doors to fly open for

Paul and Silas, and the tremljling jailor comes in, and lets them

out
;
and the angel takes off Peter's bolts, and opens the doors,

and frustrates the meeting of the rulers that would have judged
him. Beside all those wrought by Christ himself, in raising the

dead, giving sight to them born blind, &c., the works are so

many and so great through the whole story of the Gospel, that

I think it vain to cite particular texts to men that read the Scrip-
ture. Now if any man shall question whether this might not

be done without divine testimony to the doctrine which it ac-

companieth ;
that is, in plain English, if any man be tempted

to the incurable sin against the Holy Ghost, to think that all

this is done by the devil, and not by God, I would have him

consider these things :

1. There is a God.

2. This God is the Ruler of the world.

3. He is good, merciful, and just.

4. His will revealed is a law to the creature.

As man is not made to be lawless or ungoverned, so God is

his chief Governor, and without that knowledge of his will, we
cannot obey him, nor can we know his will without revelation.

K 2
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5. No man that is well in his wits can expect that God
should speak to us immediately, and that no other Revelation

is to be trusted. Alas ! man cannot endure his voice, nor see

him and live.

G. If, therefore, any shall prove to us that they come from

God, and are his messengers to reveal his M'ill, we must believe

them according to the proof that they bring.

7. If any shall seal the doctrine that he bringeth in the name of

God, with the testimony of such numerous, evident, undeniable

miracles, it is the highest proof of the truth of his doctrine

that flesh and blood can expect. And if God do not give us

sufficient help to discover a falsehood in this testimony,

we must take it for his voice and truth. For if God shall let

men or devils use the highest mark of a divine testmony to

confirm a lie, while they pretend it to be divine, and do not con-

trol this, he leaveth men utterly remediless. For we cannot go

up into heaven to see what hand these things are wrought by.

We are certain they cannot be done without divine permission

and commission. And we are sure that God is the true, just, mer-

ciful Governor of the world
',
and as sure that it belongeth to a

rector to promulgate, as well as enact his own laws : and that

they cannot oblige us till promulgated, i.e. sufficiently revealed.

And if he shall suffer any to say,
' God sent me to you on this

message,' and to back this affirmation with such a stream of

miracles, through a whole age, by many thousand hands, and

shall not any ways contradict them, nor give us any sufficient

help to discover the delusion, then it must needs be taken for

God's own act, seeing by office he is our Rector; or else, that

God hath given up the world to the disposal and government of

the devil. Now, let any man of right reason judge whether it

be possible that the just and merciful God, being naturally our

Governor, as we are his creatures, should give permission or

commission to the devil to deceive the world in his name, by

changing and working against the very course of nature, and

by means that no man can possibly try, and so leave his creature

remedilessly to be misled and perish. And whether this

be not plainly to say, God is not just, nor merciful, or

is not the Governor of the world
;
and whether that be not

to deny that there is a God; for if he be not just, and

good, and Governor, he is not God. So that he that denieth

Christianity, and Scripture verity, must deny the Godhead, if he

know the arguments for it.
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Now, for the discovery of a deceit in such a case as the tes-

timony of miracles, I know but two ways by which man can

discover the deceit, if there be any. 1. By some truth of God,
which is revealed to us by a more certain means than those

miracles are which this new revelation doth contradict
;

2. Or

by some greater works by which God shall presently contradict

the testimony of those wonders or miracles, as Moses did by the

Egyptians. Now, we have neither of these contradictions from

God, against the doctrine of Christ or his apostles. So far are

they from contradicting former, or certainly revealed truths,

that they consent with truth before revealed
;
and Christ, as the

Light of the world, hath given us the kernel and clear explica-
tion of all. And so far was God from sending any to work

greater miracles for the contradicting of Christ, that the poorest
of his followers, for many a year after, did do wonders without

any such contradiction. No enemy of the church did ever

pretend to any such testimony against him. I would fain know,
in one word, whether God can reveal his -will to us or not ? If

not, then he cannot be our Rector. If he can, then by what more
evident and convincing way, supposing we cannot see himself?

3. The nexc thing we are to prove, is, that those gifts and
works of the Holy Ghost were evident and undeniable. And
here are two questions in this one; 1. Whether they were

evident and undeniable to the first witnesses
;

2. Whether they
are so to us. That is, whether the history of them be certain :

and for the first, it is left beyond all doubt. For, 1. The works
were numerous, done both by Christ himself and his apostles :

and the wonderful gifts of the Spirit were common in every

church, and in one kind or other on the generality of Christians,

as I have before proved ;
2. They were continued for many

years together, even from Christ till the end of the apostles'

time, and not all ended of long time after. For Irenaeus saith

the dead were raised, and lived again among them, in his days.
And Tertullian (and after him Cyprian) made pul^lic challenges
to the pagans and persecuting rulers, to bring their possessed
with devils into the christian assemblies, and if they did not

cast them out, and make them confess themselves to be devils,

and Christ to be the Son of God, then they were content to

suffer. 3. They were done in various places at great distance
;

at Jerusalem, Antioch, Ephesus, Corinth, Rome, Galatia, and

through a great part of the world. 4. They were done before

multitudes of people, and that ordinarily ; not in a corner, but
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in the face of the whole world. 5. And that in the presence
if not upon the persons, of the enemies themselves. All this

appeareth in the whole story of the Gospel.

More than once did Christ feed many thousands with a few

loaves, hv miracles : oft did he heal and cast out devils in the

presence of the multitude; so that the Pharisees took their

advantage by it, because he would heal on the Sabbath day.

They examined the blind, the lame, and others, whom he healed,

and had their own confession of the cure. He turned water into

wine, publicly at a marriage feast. He would not raise Lazarus

till he was ready to stink, that the glory of God might be ma-

nifest in his resurrection ;
his disciples were the constant

witnesses of other miracles, and might most easily discern

whether he were a deceiver or not
;
and would they follow one

through such difficulties and misery, and to death itself, in hope
of a resurrection to glory, by him whom thev knew to be a

deceiver ? At his death, the earth did quake, the temple rent,

the land was shut up in darkness for three hours together,

without any eclipse. Were there not witnesses enough, then, of

this ? His resurrection the soldiers could partly witness by the

terror, and the disciples by their frequent sight of him. And
Thomas must be convinced himself by putting his finger into

his side, till he was forced to cry out,
" My Lord and my God !"

who (but even now) said,
"
Except I see and feel, 1 will not

believe." Yea, above five Imndred brethren saw him at once. But

yet there is more than all this; the Holy Ghost fell sopubliclyon
the disciples, that the Jews and men of all countries that were

then in Jerusalem, came flocking together, to hear them speak

every one in his own tongue, which they had never learned, nor

understood before. Gifts of healing and castiisg out devils were

common among the disciples in all churches long after this.

Christ chose especially these two, both to signify his healing,

recovering work and office, and his love to man's welfare, and

his enmity to Satan, and that he came to destroy his work and

kingdom, and save men from him. It continued long after this

the ordinary practice of the disciples to speak in strange lan-

guages in the open assembly ;
so that unbelievers that came in

among them, were ordinary witnesses of it ; so that all the

world that lived near them might see the Spirit of Jesus in his

church, not to speak of all the other miracles which the apostles

did. This Spirit, residing in men's souls, appearing visible in

the actions, audible in the prophecies, languages, and other
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gifts of the disciples, prevailing against the devil, and healing

the diseased, and thus openly manifesting itself in all parts of

the world, and before all the people where Christianity was en-

tertained, is such a witness to Christ, and his testimony and

doctrine, and to those writings which the chief actors of those

miracles published, that he that denieth it, renounceth sense

and reason, and openly fighteth against the God of heaven. If

here were not witness enough, then we were incapable of a suf-

ficient testimony. And yet I shall say more to this anon, from

the sanctifying work of the same Spirit.

2. All that remains for the further clearing of this, is to

inquire whether there be also a certainty of the history which

delivereth the report of those things down to us. I have for-

merly proved to you herein, 1 . That the authors of those histo-

ries or reports deceived not the world, but published only

undoubted truths
;

2. And that we have most certainly received

their writings, or records, without any considerable corruption or

alteration. I will now suppose you remember what I have said

of both these already, and will only add these few words more.

1. 1 have told you already that the law of nature effectually

teacheth all men, 1. To love themselves, and their own lives and

liberty; 2. And to love truth, and hate known falsehood,

where they have not some carnal advantage to make it seem

lovely, that it is not possible that so many thousands of men

could be found that would, to their o\v\\ utter undoing in the

world, take on them to work so many miracles, and see them

wrought, and would follow a profession in mere delusion of

others, or as willingly deluded themselves. That which now I

will say, is only these two things :

1. The history of these things was not only delivered by these

writings, which we call the Scriptures, but so generally received

both before they were written and since, by the very evidence of

the actions themselves, that churches of Christ were gathered

and planted thereby, through a great part of the world
;

so that

the conversion of so many countries by the very present power
of the Holy Chost appearing in them, and among them, which,

undoubtedly, had an evidence and glory as great as the work

which was wrought thereby, were a living public history of the

glorious works of the Spirit which did convince them. The

world, which was brought to believe by these miracles of the

Holy Ghost, was the legible history of the truth of those mi-

racles.
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2. But the main thing that 1 would have you note, is that

which my text affordeth, that those things were generally pub-

lished, both byword and writing, through all countries, and espe-

cially in that same country where they were chiefly done
;
and

that in the very same age, and among the same people, that are

mentioned as witnesses of these things. This is a proof beyond
all exception : it was not like a story raised in the next age,

when all the witnesses were dead. Now, I desire every tempted
or doubting soul seriously to think of this one plain truth. When
all the writers, and many preachers of the gospel, shall publish

up and down Judea, that Christ at such a time and in such

a place fed so many thousand miraculously, turned water into

wine, healed such multitudes, raised the dead, could not any
man have discerned the falsehood of this, if it had been false ?

Nay, when they mention the pharisees' own examination and

conviction of the matter of fact, would not these enemies of the

Gospel have easily confuted them ? Nay, what need the phari-

sees, then, and the Jews, to this day, father all these works on the

devil, if they were not really done ? For men to wiite and tell

the world, that on such a day, at such an hour, there was an

earthquake, and a general darkness, and the temple rent, if this

were no such matter, would it not make them the shame and

scorn of the world for liars ?

Could not all the country tell whether it were true or not ?

Would not this have made those that followed them all forsake

them, and proclaim their shame ? If thousands of men should

seek credit to their testimony by telling us in England that there

were earthquakes and general darkness at such an hour, would

thev get any followers by this report, if it were false ? Paul saith,

that of the five hundred brethren that saw Christ at once after

his resurrection, the greater part were alive at the time when he

wrote it. If this were false, how easily were it disproved, when

it is written and published that men of all nations about did

hear the disciples speaking in their own tongues the wonderful

works of God at.Ierusaleni, when the Holy Ghost fell upon them:

if this had been false, would it not have made all men forsake

such notorious liars, and those that before did believe them to

turn off? or, at least, would not the enemy have refuted the

report ? But, to come nearer the scope of my text, when it

shall be written and published that the Holy Ghost was so com-

mon in every church, and on all Christians everywhere, that all

had either gifts of healing, or tongues, or miracles, or pro-
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phesying, or interpretation of tongues, or the like
;

if this were

false,

1. Every unbeliever that was near them could know it to be

false; and then, 1. Some would have confuted it. 2. None
would have believed it, and been converted by it.

2. Every Christian would have known this to be a false

report, for men to write and publish that they had those gifts,

which they knew they had not
;
and do those works which they

do not, it would certainly have made all Christians deride and
forsake them, and some of them publish the deceit. But yet
to come closer to my text : when the apostle shall reprove the

church, as Paul did the Corinthians, for too much using and

affecting the gift of tongues, and endeavour to restrain them in

it, and bid them use it but by two or three, and not so much
neither without an interpreter, if there had been no such gift as

this of tongues among them, (or the rest which he mentioneth
of healing and miracles,) would not these Corinthians have

derided Paul ? Would they not have been unchristianed and
unchurched by such reproofs as these ? But yet, to come nearest

of all, when false teachers come among them, and persuade
them of the necessity of obeying the law of Moses in conjunc-
tion with Christ ;

and some bring the person of the apostle
Paul into disgrace with them for opposing this : when the apostle
shall make this open challenge to them to answer this argument,
*Did you receive the spirit, and do you work miracles by the

works of the law, or by faith in Christ ?' When he shall appeal
to the miracles which he wrought among them, to prove the

truth of his apostleship,
"
Verily the marks of an apostle were

wrought among you in all patience, in signs and wonders, and

mighty deeds." (2 Cor. xii. 12.) When he shall threaten to

deliver offenders to Satan, and make them supplicants to be

spared. (1 Cor. v., and 2 Cor.
ii.) Nay, when he shall appeal to

the Spirit in themselves, received by his ministry, and tell them,
" He that hath not the spirit of Christ is none of his

;
and

Christ dwelleth in them, unless they are reprobates." And if

he do dwell in them, and they have the Holy Ghost, it was by
his ministry and the faith of Christ. (2 Cor. xiii. 5,) Is it

possible that any man of reason should be deceived by them
that spoke such things, if they were not true ?

When men's minds are exasperated against us, thevwill be glad
of any matter against us : so were many of the Corinthians and

Galatians against Paul
; they were become his enemies for telling
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them the truth, in oj)positioii U) tlio Jewish (.'hristian;?. Now
was this a likely way for him to vindicate himself or the christian

doctrine, to make solemn appeals to themselves, even the whole

churches, whether the Holy Ghost which they generally had,

and the miracles which were commonly done among them, were

not hy the doctrine and faith of Christ ? ^'et so he doth in

my text
;

1. To call them angrily, hewitched fools and madmen,
for going against the same doctrine, hv which themselves had

received the Spirit, and hy which miracles were still done among
them : would they not all have hated the very name of Chris-

tianitv, if this had iseen false ? ! j)rav do hut put the like case

to ourselves, if we were in a case of douht hetween several

teachers, and one of them should write thus to puhlic churches,

even the churches of England, Scotland, Holland, Germany; 'I

appeal to yourselves, whether you did not hv that doctrine

which I delivered to you, receive the Holv Ghost, by which

vou all received either gifts of tongues, healing, prophesying, or

the like, bv which miracles are still wrought among you ? I

challenge you to answer this argument; if you were not be-

witched fools and madmen, you would never oftcr to turn from

that doctrine by which yourselves do these things, to that bv

which you never received the Spirit.' If all this were false,

would not all these churches forsake that teacher, and renoimce

the doctrine which depended upon so notorious an untruth ?

And could not every enemy, yea, every silly person, know
whether this were true or no ? \A'ould they not all say,

'

Why,
what doth the man mean to talk of common miracles, and that

done among us, and by ourselves, and of the Spirit in us, when
we know we have no such thing?' And yet Paul's epistles to

the Corinthians and Galatians run in this strain : I think God
suffered those false teachers to oppose the truth the rather that

we might see afterward how it was defended. I conclude,

therefore, that if ever any history in the world had certain

evidence of the truth of the fact in it, and that there was no

deceit, or overreaching of t!ie ignoiant by shows, then cer-

tainly this histor\' of the (tospcl hath much more; for greater

is scarce ))ossible.

2. And that we have the records or transcripts of those his-

tories or writings, without any considerable corruption, is a truth

that any learned man may be as easily satisfied in, without any

special illumination of the Spirit ;
a truth that hath fuller

evidence than for any otiiej- l)ook in the world can be pro-
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duced. For, I. The copies were numerous which were dis-

persed.
2. And that in many languages.
3. And that in places at tlie remotest distance.

4 And all Christians in all those places held their religion

npon this revelation.

5. And every heretic, and men of all opinions, alleged the

same Scriptures.

6. No one church could corrupt it in any material part, but

all the Christians in the world would have discovered it, and

cried him down.

7. It was the constant business of ministers, whereof then

every church had many, ordinarily to preach this same doctrine

and Scripture. They had no greater work to mind, nor any

other, but publicly and privately to acquaint people with this

doctrine, and keep them in obedience to it : and if no lawyer

or person can corrupt our Magna Charta but all the land

would know it, and be on the head of him
;
how much

less could any corrupt one charter by which all the men in

England should hold all their estates, and have every man a copy,
or most men, and have in every town an officer on purpose to

teach people tlie meaning of it. No one schoolmaster in Eng-
land can corrupt Lilly's Grammar, because it is in every

school, and is the work of every schoolmaster to teach it, and

they would all presently discern it.

S. We have yet copies of the Scripture extant of very great

antiquity. There is, or lately was, one in England, sent to the

king from Cyril, Patriarch of Constantinople ;
a very fair copy

brought out of Egypt, which was wrote about two hundred and

twenty years after the apostles' time.

9. All the writings of the fathers, in every age since, are full

of citations of Scripture passages, and all according to our present

Scripture in the substance. Clemens Romanus, that lived with

Paul, and Justin Martyr, and Irenaeus, and Tertullian, and

Origen, Cyprian, and all the rest downward, quote abundance of

sayings out of those same Scriptures : and all thecopies dispersed

abroad agree in all substantials.

10. And consider also that all the churches had the same

truths doctrinal and historical among them in those times, by
unwritten tradition also, as is said before ;

for they were preached
before they were written. So that it may far more reasonably
be questioned, whether those acts of parliament, or our present
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Magna Charta be not counterfeit, or Lilly's or Cambden's

Grammar, whicb yet no man of any brains can suspect, than

whether these Scriptures which we receive and use, were the

true writings of those holy apostles. The hand of universal

tradition hath delivered them to us with more certainty than if

we had received them from the hands of any apostle ourselves.

For our sense may sooner deceive us than the universal sense of

the first age, and the universal sense and credit of all succeeding

ages.

11. Lastly. None of the enemies of Christianity, that in all

ages have wrought against this, do deny these writings to be

those which the apostles wrote and delivered ;
as may be seen

in those of Celsus, Porphyry, Julian, yet extant in the fathers.

Else Julian need not rail against Paul and John as he doth, for

affirming Christ to be God, and other such things, if he durst

have denied those to be their writings, as in Cyril, Alexandria,

Nazianzen, and others that write in confutation of Julian, you

may see. Blessed be that holy providence of the Governor of

the world, that hath so spread, promulgated, and maintained

his law to this day, that no writings in the world of any

antiquity have near the like certainty.

Reasons.

1 . But why is it that Christ would thus convincingly send

abroad such abundance of the Spirit in those days ? Answer,
1 . He had the old law of Moses to repeal ',

and that was well

known to the Jews to be God's own law. And therefore if he

had not brought that seal of God to his commission, and such

as men might well know to be his seal, no wonder if every true

subject of God had disobeyed him. Men must not believe

God's law ceased or abrogated without good proof.

2. Christ had a new law to promulgate, even the law of

faith and Gospel ordinances, and he must both manifest his

authority before they could be received and submitted to, and

also give his Spirit to enable men to keep them : for as he

required new duties of fallen, disabled man, so he must give a

strength proportionable.
3. Yea, then himself was to be entertained as the Redeemer

of the world
; wliich was a new work and office, and man's

salvation was to lie \ipon the receiving of him : and this they
neither could do, nor ought, without sufficient evidence or proof,

that he was the Redeemer indeed. And therefore he saith,
'
If I

had not done the v.orks ^vhich no ni;ui else could do, you had
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not had sin'. If any prophet came as from God with any new

revelation, he was to prove himself to be a prophet ;
much more

when Christ shall affirm himself to be the Son of God, the

Redeemer of the world.

2. Quest. But why did not Christ continue this communication

of the Holy Ghost to his churches still, seeing our unbelief is

strong, and we have still need of such help as well as they ?

Answ. 1. We have the full use and benefit of the Holy Ghost

which was given then , that seal that was then set to the christian

doctrine and Scriptures stands there still. When Christ hath

fully proved to the world the truth of his mediatorship, office,

and doctrine, must he still continue the same actions ? Is it

not enough that he sealed it up once, but must he set a new
seal for every man that requireth it in every age ? Then mira-

cles would be no miracles. Must your landlord seal your lease

anew, every time you will causelessly question his former seal ?

Then, if Christ had done miracles among a thousand, every
man that was not present, should come and say,

' Do the like

before me also, or I will not believe.' Will you put God to this,

that either he must work constant miracles in every age, and

before every man, or else he must not be believed ? What, if

all Christ's works had been done at London, and we had not

seen them here in the country, or, what, if all this town had
seen them except one man

; should no man believe them but he

that did see them ? Should no man l)elieve that there hath

been any wars and fighting in England, but those that saw the

battles ? or, what, if these things had been done in our fore-

fathers' days, should not we have believed them except they had
been done in ours ? We have as full testimony of Christ's and

his apostles' true works, as we can have of any of these.

2. Also I answer, Christ doth still continue his Spirit to his

churches, and every true member thereof, but not to the same
use

;
and therefore not to enable them to the same work as then.

"
Tongues are not for them that believe, but for them that

believe not," saith Paul
; (1 Cor. xiv. 22 ;) that is to show them

the power of Christ, and so convince them. But now the Scrip-
ture is sealed by these, there is not the same use or need of

them. But because there is still need of the subduing of cor-

ruptions, and sanctifying our natures, and enabling us to keep
the law of Christ, and conformingus to his holy image; there-

fore, the Spirit of sonship or sanctification is still con-

tinued. And let me tell you, even this Spirit hath enough in it
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to convince both the world and tlie saints, of the truth of the

doctrine and Scripture of Christ. For the godly themselves, I

have told you already, that this Spirit of Christ is a witness

within them, and how it witnesseth. And for the world, had

they but eyes to see the excellency of holiness, they might see

that the righteous is more excellent than his neighbour, and

that it is certainly an excellent, true, and perfect law and doc-

trine, which doth produce so excellent an effect. But the

wickedness of men's hearts hindereth them from discerning the

validity of the testimony ;
because they cannot see the excel-

lency of grace, which is so contrary to their lusts and carnal

pleasures. The things of the Spirit are spirituallv discerned ;

but they have their senses free, and, therefore, can better see

the glory of the miracidous works of the Holy Ghost : and,

therefore, those are fitter to convince them. But for true Chris-

tians themselves, they have that within them both objectively
and efficiently, those glorious experiments and potent workings,
which will not suffer them to change their religion.

The uses that we shall make of this doctrine now, are these,

all for information of your understandings.
1. Of what certain truth the christian religion and Scrip-

ture is.

2. What is the greatest argument to prove the truth of these.

3. What the testimony of the Spirit is, and who have it.

4. What it is to believe in the Holy Ghost, and to be baptized
in the name of the Holy Ghost.

5. W^hat it is to sin against the Holy Ghost.

Use 1. The challenge and appeal that Paul here makes to

the Galatians, I dare make to all the world : and undertake to

])rove that man bewitched into a madness, that will not be con-

vinced by this only argument.
W^hence came the Holy Ghost, which the Lord Jesus did

send down upon his church, which sat on the disciples in the

likeness of fiery cloven tongues, that filled all the churches in

all parts of the world at once, how distant soever, with

the miraculous gifts of strange languages, prophesying, inter-

pretation, healing, casting out devils, or the like. That
fell on men ordinarily, and in such numbers as soon as ever the

apostles laid their hands on them after thev were baptised !

That putteth such a new nature into the soul of every saint, and

writeth the law of Jesus in his very heart; and raiseth him

with strong and constant hopes of such a future resurrection
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and glory, that he will go through all difficulties and suflferiugs to

attain it
;

that overcomes all fleshly lusts, and keepeth under

such inclinations as all the rest of the world are mastered hy ;

that makes such low and silly
creatures to live in the sweet,

delightful forethoughts and contemplation of the life to come
;

and causes men so earnestly, frecjuently, seriously, reverently,

and delightfully to converse with the holy, invisible God ! I

say, whence is this spirit, but from the holy and almighty God ?

If you doubt whether such a spirit were poiued out so abundantly
and miraculously, I have proved it already. Paul appeals to the

very men that saw and enjoyed it, and they durst not, they could

not, deny it. The enemy, the very pharisees, could not deny it.

If you would open your eyes, you might yet see very much of it

in the holiness of the saints. But prejudice and hatred to holi-

ness blind you. Can any but the living God, who first

breatheth into man the breath of life, breathe forth such a Spirit

of miracles and holiness into the world, and make men new

creatures, by causing them to be born of the Spirit ? Can any
but God so raise the dead, and command over all the powers on

earth, and cast out Satan by a spirit of miracles, in instruments

of greatest natural weakness, till he hath made the Roman

empire, and the rest of the kingdoms of the world, to acknow-

ledge Christ their Lord ? Doth it belong to any but God to

rule the world, and send forth a new spirit and power upon
men's souls ? These works have such certain evidence of reality,

that the Jews confess them, and the Turks acknowledge them,

and upbraid the Jews for not believing God by his prophet Jesus.

And Mahomet threatens judgments against the Jews for it in

his Alcoran
; saying, "That Christ was the word and power of

God sent to convince the world bv miracles ;" so thev have as

full an evidence of a divine power in them. Almightiness,

and goodness, and wisdom, in infiniteness, do make up the

nature of the eternal God. And all these do evidently appear
in this sending of the Holv Ghost.

1. It is a work beyond a mere created power, as all the effects

of it show,

2. If any Jew should think that a devil might do such works

of omnipotency without God, yet at least let him be convinced

by the work of sanctification, which demonstrates God's perfect

goodness, as the other doth his greatness. Dare they think that

the devil is become a spirit of holiness, or loveth holiness ?

Will he sanctifv men's natures, and make them heavenly, and
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destroy their sin, and keep them in a course of obedience unto

God ? Why, then, doth he so contradict this doctrine and these

holy ways, and so jjotently hinder our endeavours in every

congregation and soul ? Why is it that he arnieth all the un-

godly rout of the world against those holy doctrines and ways ?

That man is certainly bewitched by the devil into madness, that

can indeed believe that the devil is the sanctifier of men's souls,

and the author of a doctrine to destroy men's sins, and bring
them into such exact obedience unto God.

3. If all this will not serve, let the wisdom of God be ob-

served both in the stream of the doctrine and in the effect of

the Holy Ghost in illuminating the church
;

so that you may
look over all the rest of the world at this day, and easily see that

they are all but barbarians, even in human common knowledge,
in comparison of the Christians, especially in the things of God,

they are utterly blind.

Indeed, Christ did at Rome and Athens cause a star of human

learning to arise, but it was only for a time 3 and at that season

a little before his own coming in the flesh, of purpose to direct men
to the Sun of Righteousness, and to be an usher to prepare the

way for the Gospel j
and when the Gospel was come, he hath

now delivered \ip even all the learning in the world that is

worth the speaking of, unto his church, and continued even

these common gifts of the Spirit therein.

4. If all these convince not, let me add this one thing more.

This good, almighty, holy God is the Governor of the world : if

he made it, he surely ruleth it : if he be not Sovereign he is not

God
; and, being God and Governor, he must needs be a faithful

and merciful Governor, as I said in the beginning : and can he

then stand by and suflfer, and give commission to the devil to

publish such a holy doctrine, and send forth such a spirit of mi-

racles and of holiness, and that over all the church, and into the

hearts of all the most honest people in the world in all ages follow-

ing ;
and all this to deceive the world, and to confirm a false-

hood, and God never contradict him, nor give men any means

to discover the delusion ? Shall he suffer the deceit to come

from heaven, or another world, and shall there not a remedy
come from heaven ? Shall he lend the devil his omnipotency,
and holiness, and wisdom, to deceive his own creatures, when

himself hath undertaken to be their Governor? Shall he suffer

miracles to be wrought to delude, and himself work none to rec-

tify
us? Hath he taken on him the office of making and pro-
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mulgating his own law, for the governing of his people, that

would fain know his will and do it
; and, then, shall he suffer

the devil to publish laws in his name, manifesting his very nature,

and requiring obedience to him, and seal these with such a

spirit, as is afore-mentioned j
and all this to mislead us, while

God stands by and never once controls him, but leaves us reme-

diless ? Is this the part of the Governor of the world ? Is this

like the way of a merciful, holy, wise, almighty God ? Lay all

this together, and lay it well to heart, and I dare say again that

that man is bewitched into madness by the devil, that dare be-

lieve that God hath given up his holiness, wisdom, almightiness,

and government of the world to the devil. And by all this you may
see how vile a thing the sin against the Holy Ghost is

;
and why

so heavy a doom is passed on them that are guilty of it j
of

which more anon. Shall God suffer such a creature on his earth,

endued with reason, that shall imagine such things as these

against him ? Why it is, in effect, to say the devil is God ;
and

can the heart of man entertain a more horrid blasphemy ? And

may not he justly be their God, and they given up to his dis-

posal ? For what is it to be God, but to be infinitely wise, pow-
erful, and good, and to be the faithful, sovereign Ru!er of all

things ? And when men shall dare to think that God hath given

up the rule of the world to the devil, and enabled him to send

forth a spirit of power, wisdom, and holiness, to seal a holy doc-

trine, and all to delude men, and this without any control:

surely, these men are no less guilty than I here charge them. Is

not God righteous, that must judge the world ? Whither shall

a poor soul go for justice, if God have no more ? whither shall

he go for mercy, if the God of iieaven have no more mercy ?

or who shall be able to defend us, if God be not able to rescue

his own prerogative from the hands of Satan ? Let me repeat

the question that I put before
;
do you think that the God of

heaven is able to reveal his laws to the world, and give them a

sufficient testimony of their verity, and set to any seal whereby
he may be kno\vn to be their author ? if not, how will he

govern the world ? Can he rule without making known his will,

or promulgating his enacted law ? And can he make known his

will without any certain, satisfying revelation, that it is he that

speaks? And if you think God can reveal his mind, will you
hut tell me how you would have him do it ? How should he do

it more fully and convincingly ? What seal would you have

him use \vhere]>y he may be better known, than this of the

VOL, XX. F
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Spirit of power ami holiness? He that wouki have God .speak

face to face to such worms as we, kiiovveth not what lie saith.

Wouldest thou be consumed and burnt up as the stubble ? Canst

thou endure the sight or voice of God ? Dost thnu know him

if thou see him, or hear him, or woulilst not thou say still,

' How know I hut it was an e,vil spirit, and not God ?
'

Knowest

thou not that God i? invisible, and mortal eyes cannot see him ?

It is past my reach to know what more satisfying- evidence and

seal thou canst desire from God than he hath given : and if thou

wouldst have none, thou canst not be governed.

If any say. I would have God reveal all by the light of nature,

a,s he hath done the law of nature.

Answ. Such men know not what they sav : thev know not

what the law and light of nature is. Reason, or the understand-

ing, is but the mere visive faculty, as it were : it is but a seeing

power, and doth not actually see any thing, till it be revealed

from without. The understanding is a bare sheet of paper, and

knows nothing but what maketh its way into it by the sense,

and what it thence gathers. I\Ian hath no actual knowledge

by mere nature
;

never infant ordinarily iiad any. And if it

were possible for the reasonable soul to reuiain in a body, where

all the five senses are dead (as hearing and seeing is in some)

the soul would know nothing ;
our understandings, therefore, or

reason, are not the law of nature, nor the light of nature, except

improperly ;
when they have received the species, and there is

a transcript of the law of nature, written on them, then they

may be so called, in the same sense as sanctification may be

called the law of grace,>.because Christ writeth his law there in

our hearts. But truly and properly the law of nature is natura

reruniy the common nature of all God's visible workmanship,
both ourselves, and all the rest of the creatures within ( ur

knowledge. These are God's book, or law, because they reveal

so much of God to us, as from whence we may gather much of

his will by his nature, and so know much of our own duty.

Now let me ask any admirer of reason or nature in the world :

Do you think that this great, dark book of nature doth speak

God's will so fully and plainly to our purblind souls, as the

clear, express revelations of the word and Spirit do, who also

enlighteneth the eye to discern it ? Are not the few great wits

of the world puxzledin tiiebook of nature, especially those that

had no further light? and wliat, then, shall all the ignorant world

do bv it ? IS it not a verv little of God that the wisest could
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find out this way, when the siiliej^t woman can know far more

by the supernatural revelation ? Nav, had you rather have the

mere dark premises to gather conclusions from, than to have

God from heaven deliver you the conclusion to your hand ?

Are not God's arguments and collections more certain than

those of your weak understanding ? Nay, and for the evidence,

do you think that natural works are more convincing than

supernatural ? Can you see more of God in the ordinary course

of nature, than by miracles that cross nature, or work above

it ? Why then do you desire miracles ;
and say,

'

Except we see

signs and wonders we will not believe ?' Lord, how perverse is

blind man grown by his strangeness to God ! The ordinary
works of God almost none regard, because they are ordinary.
But they say, if God would work miracles, they would believe :

if he that made the sun move, would make it stand still ;
if he

that made the sea flow would make it dry land
;

if he would

raise the dead, and show himself evidently above nature : and

when God hath done so, then they are ready to sav,
' For ought

I know, it may be the work of the devil ; 1 would have him
reveal things to my reason by the wav of law or nature.'

Well, if you will not know his law, you shall know his sentence.

What I have said concerning the truth of the christian religion,

and Scripture in general, will hold clearly to each })articular

part.

1. If Scripture be so certainly true, then those passages in it

that seem to men contradictory, nmst needs be true
; for thev

do but seem so, and are not so indeed. Ignorance makes men
think all dark and self-contradicting which they read. It

would make one pity some wretched souls, to hear how con-

fidently they ^vill charge some texts with contradictions, through
their mere ignorance of the plain sense, which when knowing
men have manifested to them, they are ashamed of their rash-

ness. It is ordinary, in all studies, for men to quarrel with that

which they understand not, and say, as Nicodemus,
' How can

these things be ?' Which yet, when they have well studied the

matter, they discern to be easy, familiar, and well reconcileablej
as in resolving a riddle, or finding out some new invention. If

you set a man to it without help, he studieth and vexeth him-

self, and at last giveth it up as impossible; but when vou have

showed him the mystery of it, he marvelleth at himself presently
that he could not see it easily. And yet, when men are possessed
wirh presumption, and void of a due reverence and fear of God,

F 2
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thougii they neither understand these difficulties in the languages

and phrase, which is necessary for the clearing of seeming con-

tradictions; and though they understand not the customs of

the country, nor the situation of places where Scripture facts

were done, with many the like things necessary to the clear

discerning of the truth
; yet they are ready presently to fly

in

the face of God, and to charge the Scripture with contradiction:

as if God understood not himself, because they understand him

not : as if the Holy Ghost were as much in the dark as they
are. Alas ! that silly man should be no more conscious of his

own weakness of understanding, and no more apprehensive of

the dreadful Majesty of God, and the unsearchableness of his

ways, and how little it is to be expected that his mysteries
should be so easily discerned by the world ! That men that

know, or may know, the great diseases of their own eyes, should

yet rather quarrel with the sun, when any thing seems dark

or doubtful to them ! If we were reading but some indentures,

or other instrument, which we knew were drawn by an able

lawyer ;
if we met with some passages that seemed difficult or

contradictory ;
we should presently question our own under-

standing, because we have not so much skill in law matters as to

be able to pass a censure on it, rather than we would believe

it to be a contradiction indeed : or, at least, we should think

the transcriber had slipped : yet is there no seeming contradiction

in Scripture, but these unbelievers may see a fair reconciliation

and solution, if they will be at the labour to read expositors.

2. if our religion and Scripture be so certainly true, then the

most improbable passages are true, as well as the rest: I mean

those which to the ignorant seem unlikely. The opening of

the sea to the Israelites
;

the standing still of the sun for

Joshua; Jonah's living in the belly of a whale; the raising of

the dead, and the resurrection of Christ himself; the earthquake,

and darkness at Christ's death, 8cc. Here,. also, the wickedness

of man's nature appeareth. If God send a prophet, or his Son,

into the world to acquaint them with his will, they call for

signs and wonders, and except they see these they will not

believe : and they pretend, that if they could but see such miracles

wrought, thej would all believe : and when they are wrought,
some that see them believe them

;
the rest will question the

power that doth them
;
and the next age will make these very

miracles the occasion of their unbelief; and say, 'These are un-

likely things, I win never believe that such things were done :'
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and yet these unbelieving wretches see as great works as any
of these every day before their eyes. Is not the so swift

moving of such a body as the sun as great a work as its

standing still ? Sure, motion requireth as mucli power as not

to move doth. Is not the course and tide of the sea, and its

limitation and restraint, as great a work as its standing still,

and being dried up for a passage to the Israelites ? But or-

dinary things men take no notice of; as if God did them not

at all, because he doth them every day : and so, if God do

daily miracles, they are slighted, and cease to be miracles
;

men say,
' Nature doth it :' as if nature were any thing but

God's creature, or the order he hath placed among his crea-

tures
;
and if God do such wonders but seldom, men will not

believe them. The like may be said of seeming improbable

doctrines, as the resurrection, the last judgment, heaven, hell,

and whatever else in Scripture flesh and blood can hardly digest.

Scripture being proved true, all these must needs be true.

3. Also, if Scripture he certainly true, then the most terrible

passages in it are certainly true
; nothing is more hardly believed

by men than that which will be most tormenting to their minds,

when it is believed that none shall be saved but the regenerate

and holy ;
and those that live not after the flesh, but the Spirit,

and love God in Christ above all the world, even their own lives
;

and that, besides these few, all the rest shall be tormented in

hell for ever. This is the doctrine that flesh and blood will

hardly down with. They say or think they will never believe

that God will be so unmerciful
;

as if God must needs be less

merciful than man, because he is more just and holy, and will

not be so indulgent to their flesh and sin as they are themselves,

and would have him to be. And I have known even godly men,

through the remnant of their corruption and darkness in the

things of God, and the violence of temptation, much troubled

with their unbelief in this particular. But God cannot lie : the

Scripture being true, and the christian religion certainly true,

every part of it must needs be true. But because sensual nature

looks for sensible demonstration, or proof, let me ask the unbe-

lievers this one question : 'Do you believe that which you see and

feel, and all the world feels as well as you ?' You know that all

mankind liveth here a life of trouble and misery; we come into

the world in a very poor condition, and we ))ass througli it in

dailv labour and sorrow, and wo pass out of it through the dread-

ful pang*^ of tleath. What incessant labour have the most of
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them at
|)l<)iigli

mul cait, and thrashing, and other hard work,

in your several trades ;
and when one day's work is over, you

must go to it again the next, and after all this, how much want

and mi'^erv, how many a hard meal, and pinching cold and

nakedness some of you undergo; how much care and grief

of mind to pay debts, to provide for children, yea, to provide

meat, and drink, and clothes, besides wrongs from men of high

degree and low, the rich oppressing you, and your own poor

neighbours often abusing you- Do you not see and feel how
sicknesses do torment us? When one pain is over, another is at

hand. Have you not seen some, under such terrible fits of the

gout, or stone, or other diseases, that they thought no torment

could be greater ;
some with their legs rotting, and must be cut

off; some with loathsome cancers and leprosies on them many
years together ;

some fastened to their beds five or six, yea,

twelve years together; some that have lost their eyesight, have

lost almost all the comfort of life
;
some that never could see ;

some that never could hear or speak ? 1 have known some in

such pain that they have cried out they did not believe there

was greater in hell
;
some are mad, and some idiots : are not all

these in a very miserable case ? Now, I would ask you further,

if God may, without any unmercifulness, do all this to men,
and that as a chastisement in the way to bring them to repen-

tance
;

if he may, without unmercifulness, make a David cry

out in misery, and wash his couch with his tears
;
and make a

Job to lie scraping his sores on a dunghill ; why should you
think he cannot, without unmercifulness, torment incurable sin-

ners in hell ? Further, I would ask you this question ; suppose

you had lived in Adam's paradise, or some condition of pleasure

and rest, where you never had tasted of sickness, or labour, or

want, or feared death, if God's word had there told you but that

man shall endure so much misery as 1 have here mentioned and

men dailv suft^"er, and should die at last for his sin
; would you

have said,
'

1 will never believe God would be so unmerciful ?

'

You thatsav so now, would likely have said so then in this case
;

for feeling the pleasure yourselves, you would on the same

ground have said,
' God is unmerciful if he should make man so

miserable ;

'

and yet you see and feel that God doth it, and we

know that he is not unmerciful.

Moreover, you see how he useth your poor beasts here
;
how

they are made your servants, and you labour them from day to

day, till thev are readv to lie down under it : and vou beat them
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at your pleasure, and at last you kill them. Xay, men will not

stick to kill the most beautiful birds, or other creatures, and

perhaps twenty lives must sometimes go, for to make one meal for

men at their feasts
;
and yet consider, I. These creatures never

sinned, and so never deserved this, as wicked men deserve their

torments
;
2. Vet you accuse not God of unmercifulness for giving

them up to this misery ;
3. Nor do you accuse yourselves of

unmercifulness for using them thus
;

4. Much less will any man
be so mad as to say, sure this is not true, that the poor crea-

tures suffer so much, because Cod is more merciful.

Yet further, 1 would ask you^ do you not know that you and

all men must die? and would you not be contented to suffer a

terrible degree of misery everlastingly, rather than die ? What-

soever men may say, it is certain they would. Though not to live

to us is better than to live in hell, yet men would live in very

great misery, rather than not live at all, if they had their choice.

We see men that have lived, some in extreme poverty, some in

great pain, for manv years, that yet had rather continue in it

than die. If, then, it be so great a misery to be turned again

into nothing, that you would rather suffer everlasting pain in

some measure, methinks you may discern a probability that

God's word should be true, which threatens yet a greater pain :

for is it not likely that the judge will inflict more than the pri
•

soner will choose or submit to ?

Once more let me ask you, did you never see a toad or snake;

and do you not know there are such creatures in the world ?

Would you not think it a very grievous misery to be turned into

a toad or serpent ? And would you not rather endure much mi-

sery, as a man, than be such a creature ? And were he not a

madman that would say,
'

1 will not believe that there is such a

creature as a toad, because God M'ould not be so unmerciful as

to make such?' VN'^hy now consider; if God did make such

creatures so far below you, when he might have made them

men, and vet these creatures never sinned against him, judge

yourselves, whether it be not very probable to reason, and very

just, that God should bring men that wilfully siti in the abusing
of his grace, into a far worse condition than a toad. If God

might justlv have made thee a toad, when he made thee a man,
and continued thee so for ever, and that without any sin of

thine, then how much more evident is the justness of his deal-

ings, in dooming those to everlasting torments that have obsti-

nately, throughout all their lives, refused his mercy. And yet
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even these toads and snakes are loth to die, and thereby show

that yet there is a greater evil which they are capable of, and

that without sin. Have you all these so sensible demonstrations,

yea, do you see the sinful world lie under war, and blood, and

famine, and pestilence, and yet will you not believe that God's

threats of everlasting torments are true ?

Yet once more let me ask you, did you never know a man in

desperation under intolerable pangs of conscience ? Alas ! it is

frequent ;
jso that some of them have said, as Spira, that they

had the torments of hell already on them, and wished they were

in hell, that they might feel the worst, so that their lives are a

burden to them ;
that though their friends watch them never so

carefully, they cannot keep them from making away themselves.

Is not here a plain foretaste of hell on earth ? When no pain

is upon the body, no losses nor crosses on them in the world,

and yet their minds lie under this torment.

Nay, is there not naturally in all men living, a fear of suffer-

ing in another world ? Even as there is naturally an apprehen-

sion of a God who is holy and just, so also a fear of the execution

of his judgments hereafter. And as atheists, when they have

done their worst, they cannot be perfect atheists, nor blot out

all apprehensions of a God from their minds
;

so when they

have done their worst, they cannot perfectly get rid of those

natural fears of everlasting sufferings ;
but even when they are

drowning them in the pleasures of sin, and stopping the mouth

of conscience with the noise of worldly delight and business,

and are drinking away, or playing away, or laughing away
their fears, yet still they stick in their very hearts, and are so

rooted that they can never pull them up, though they may
stifle them. And very few are given over to such desperate

unbelief, but many a griping fear doth stir within them, and

they dare not be much alone, nor dare seriously bethink them-

selves one hour, whether there be such things in the life to

come, or no. They dare scarce hear the minister preach of

them, lest, with Felix, they should tremble. They are ready

to say, what if these things should be so, what a case I am in

then ? And when these men have fallen among infidels, who have

furnished them with all their confident cavils, and most subtle

arguments against the truth, and make them believe that there

is neither heaven nor hell hereafter, and so make them more

atheistical than the mere sin of their nature alone could make

them ;
vet still these fears do dwell in tlieir verv hearts, and
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all the paganish arguments in the world, will not whoU)- root

them out. Especially, when they come to die, how few of

these is there but are far more afraid of misery in another world

than they are of death itself alone. And are not God's threats

of hell, then, to be believed ? Nay, yet let me propound one

question more to you : Is there nothing in it, that there is in

man's nature such a strange fear of devils, and spiritual enemies,
and misery? So that children that have no understanding
are afraid at the naming of them

; that we are afraid to go in

the dark, or into a church among the graves, in the night, upon
a conceit that an evil spirit may be there ; nay, the fear of

these things is far greater than the fear of death itself, and yet
not one man of a thousand ever saw the devil appear in any

shape, and, it may be, never spoken with any man that did
; and

yet he cannot overcome these fears. Yea, if you do but dream
in the night that you see the devil in any shape, or that he

followeth you, or layeth hands on you, it is a greater terror

than to dream that you are beset with thieves, or that you must

die. Nay, we have known dying men that have not seemed

afraid of death in any extremity, and yet they have thought,

shortly after, that they have seen the devil stand by them, and
then they have cried out in the greatest amazement and horror;
as being far more scared than they were by death itself. It

seemeth to me that this natural fear of devils comes from that

real captivity that men are in to the devil, from which the

saints themselves are not perfectly delivered till the last enemy
death he conquered ; though they are so far delivered that they
are not his captives, but only have yet some of the effects of

his tyranny.
" For Christ hath destroyed, by death, him that

hath the power of death, that is, the devil, that he might deliver

them who through fear of death, all their lifetime, were subject
to bondage." (Heb. ii. 14, 15.) But this deliverance is not per^
feet in the time of this life. And, indeed, fear of spiritual

enemies, and of punishments in the world to come, so deeply
rooted in the soul of man, seemeth to me to be even nature's

acknowledgment of the truth and justice of everlasting punish-
ments.

Besides all this, yet it is evident that God is just, and the

Governor of the world, and therefore must be just in judgint^,

and executing his laws
;

and it is as evident that in this life

there is not that difference made between the rigliteous and

the wicked which their different lives, and God's justice, do
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require. It happens to the righteous according to the 'vork

of the wicked, and to the wicked according to the work of

the righteous, (Eccles. viii. 14.) If there were no punishment

for the wicked, nor happiness to the godly, after this life, cer-

tainly either God were not the Governor of the world, or else

he governs it not in justice ;
and he that dares imagine either

of these, must say next, that there is no God.

1 have said thus much more than the main argument in hand,

to prove the truth of the torments of hell, hecause sensual men

do look for arguments from sense : arguments which they may
see and feel, as well as understand

;
and because fleshly men

think tliat God should not be so merciful, if he should so

torment them
;

self-love makes men partial judges in their own

cause. There is not the worst murderer, or felon, but thinks

the judge unmerciful that sentenceth him to death. Yea, the

foolish child thinks his own father unmerciful, for whipping him :

silly sinful man is unfit to judge of the proceedings of their God.

Object. Jjut the wicked socinians, and some others, that argue

against the necessity of Christ's satisfaction, have taught these

men to object thus : that there is no necessity of suffering for

sin, and God will not torment his creature without necessity.

God can forgive it, say thev, in mercy, without any wrong to

his justice. For the end of punishment is but to deter men from

sin, and preserve obedience, and there will be no use for that in

the world to come : and therefore the i)unisliment shall not be

continued in, the world to come.

Ans. To all this I answer, 1 . There is a moral necessity of

suffering for sin; for God is necessarily the Governor of the

world, and necessarily just : and having made a law which is

in its ordination niade to be both the rule of men's actions, and

of God's judgment, (norma actiomim, moralium, and norma

judiciij according to the common nature of law, it is therefore

necessary, that God rule according to his law : not that he

hath given up his power to dispense with a law
;
but by making

these laws for his instrument, in governing the world, whose

use is to be norma jvdicli, as well as 7'egula uctioniim, he hath

restrained his power as to the exercise, signifying that this shall

be the way of his governing and judging; and therefore he will

not dispense with them but upon a valuable consideration. 2.

And l)esides, there is vet a further moral necessity adfinein, that

he may attain the right ends of government, wliich by ordinary
moral means cannot otherwise be attained ;

but the law and
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lawgiver would be contemned, and men sin more presuinplnously,
when they were from under that restraint. 3. Where they say,

that these ends require not everlasting punishment, but only

punishment here.

I answer, There is no proper government but by law, the

engine and instrument of government. These laws must have

threats, and constitute the dueness of punishment, in case of

disobedience : it is necessary, then, that these laws must be made:
and man being a creature that must live for ever, either in joy
or misery, it is necessary that the pain threatened be such as

may have weight enough in suo genere, in a moral causality, to

restrain from sinning. Now, if God should inflict that punish-
ment only which he doth in this life

; then, 1. Man should not

have been governed as man, that is as a reasonable creature, by

hopes and fears of things to come, but as a beast : nor could

virtue or vice be differenced or manifested
;
nor the excellency

of the one, or the vileness of the other, appear : for men should

live by sense, and not by faith. The thief and the true man will be

alike in practice, when the judge stands by, and they know they
shall presently be hanged if they steal

;
so the murderer and

the lover of his brother, the adulterer and the chaste, will be

both alike free from the act of sin in the midst of a congrega-
tion. This is not properly obedience, or, at least, not obedience

fit for a reasonable creature (who is made to be ruled by reason,

and not by mere sense) to give to the high God. 2. liesides, it

would not be sufficient to restrain men from sin, if God should

only threaten temporal judgments, and not eternal. How
would all the world be cast into confusion by this, while every

murderer would venture to execute his malice, and every

drunkard and adulterer would follow their lusts, and every

voluptuous man would take his pleasure, if it were but to endure

a short pain at death, and then be happy or free from misery
for ever after. We see how thieves will venture a hanging, and

everv offender venture on the punishment of the law. And some

drunkards and adulterers have professed that they had rather

live but one vear in their pleasurg than live to be old without it.

So that reason may see, if God did not threaten an everlasting

punishment, it would not be rationally sufficient for the govern-
ment of the world

; except he should execute judgment

presently still as they sin, and make the present bitterness

greater than the sinful pleasure ;
and so govern rational men,

like unreasonable brutes. 8o that it is apparent there is a moral
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necessity that God do threaten hell fire. And then, T think, it

will easily appear that there is a necessity that he execute these

threats : for thougli the law, as a law, do not oblige God to

punish, but man to suffer, and do hut constitute the dueness of

the punishment, yet this law is also, as I said, norma judicii,

and so in the enacting this law, God doth, as it were, say,

according to this rule 1 will govern and judge the world. The

law saith, punishment shall be his due; justice saith, let men
have their due. Besides, if God had only constituted the

dueness of punishment, and not made known to men, that he

would eventually execute his threats accordingly, then the hope
of impunity would have encouraged men to sin. This is so

evident, that we see men will still venture on sin, after God
hath foretold them the very event

; and. say, they hope God

will be better than his word. What, then, would men have done

if God had not declared the event, but only the dueness of

punishment ? And, therefore, God hath been pleased, in the new

law, to add to the mere threat a peremptory decree, or a pre-

diction, assuring them that this threat shall be executed without

remedy, though in the first law he did not so
;

and reason

showeth the moral necessity of so doing. So it is now plain, it

was necessary that God make such a law, that should threaten

everlasting punishment, and that by such a peremptory threaten-

ing, as should leave the sinner no hope of escape. And then

it is past doubt that it is as necessary that God execute all such

peremptory threatening, for God cannot lie. Though he may
alter the dueness constituted by his law, and so dispense with

the law, yet he cannot make falsehood become truth, and so

dispense with his prediction. Besides the great doubt, whether

stante rerum natura, he can dispense with the punishment of

all law. So that the punishments in the world to come were

a necessary means to govern aright this present world.

And, besides, let me tell these bold men, that as the devils are

made a warning to men that they sin not as they, lest they suf-

fer as they ;
so little do we know whether God will have any

other world of creatures, to be continued after our great judg-

ment, who shall be kept in obedience by the consideration of

the punishment of these men that now de'^pise the mercy that

is offered them.

But they object that God could easily malce the creature so

perfect as to obey him without the threats of such punishment.
Answ. True

;
l)ut it is ujjparent he hath not made him such,
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and who dare say he hath done amiss ? May not horses, and

oxen and sheep, yea, toads and serpents, have more pretence to

expostulate that they were not made men, than we have that

God made us no better ? I will not meddle with the school-

men's dispute, who maintain that it is impossible for God to

make a creature impeccable, or indefectible. It seemeth that

the upshot of the quarrel is, that man is but man ;
that he is

made a free agent ;
and that God hath contrived to rule the

world sapientially by the two great engines of free-will and ex-

ternal objects. A will naturally inclined to good, and averse

from evil, self-good and self- evil, and good and evil, life and

death, set before him accordingly to determine him. So that the

adversary doth seem herein to confess that another kind of

world might be made by God, which could be governed well

without ])romises and threats, but not this world of man, in the

nature he is in. Even the most perfect measure of saving

grace that is in this life supposeth the necessity of promises

and threats, reward and punishment, for restraining from sin,

and provoking to duty ;
and in the life to come, the present

fruition of so glorious an object will hold faster than any pro-

mise or threat now can do : so I think it is evident that ever-

lasting punishment to sinners is necessary. But if I could prove

none of this, yet that they shall certainly be inflicted, may cer-

tainly be concluded from the truth of Scripture. And for the

necessity of them, or the justness, we will let God alone to con-

vince the world, who will one day fully manifest both, and be

justified when quarrelling unbelievers shall be condemned.

But if men are resolved to perish, what remedy ? Yet, be-

sides all this, let me tell you that it is not only this fore-dis-

covered necessity for the avoiding following inconveniences, but

there is also another necessity of punishing sin. Not a neces-

sity physical, as if God punished sin as the fire burneth, without

reason ;
nor a necessity of coaction, as if any compelled him

;

nor as if he would do otherwise, but could not choose : but it is

a necessity of natural perfection, because of God's justice : for

the very order and nature of things requireth that God should

join natural evil to moral evil, and not make the wicked happy,

nor the good unhappy, but the wicked miserable, and the good

happy, according to their nature : for his law, in this respect, was

groiuided upon the nature of things ;
and therefore, as nature

reciuired that God should make punishment due by law, so the

same nature cf things requireth that it be inflicted by vindictive
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justice; from which notliing hut sufficient satisfaction to that

justice can free tiieni, and God neitiier can nor will go contrary

to the nature of things, l^verv man will confess that if he had

made a law that it should go well with the wicked, or that men
should sin without punishment, it had heen an unjust law. And
is it not as evidently unjust to do so in execution ? But of this,

for full satisfaction, I pray read '

Amyraldus Thes. Salmurienses

de Necessitate Satisfactionis.'

4. Further, if Scripture he so certainly true, then all the

promises and merciful passages are as certainly true. The
careless world, that are not interested in them, do seem more

easily to believe this, than those gracious souls to whom they
do belong. But their faith is too easy to be sound

;
and be-

friended too much by Satan to be from God. But of this

heretofore.

5. Let me now advise you further, seeing it is so fully proved
that our religion and Scripture are the certain truth, that you
would remember and make use of this doctrine at time of need ;

especially in these several cases following, wherein men have

more than ordinary need of it.

1. When you are tempted by the devil, or by heathens, to

unbelief and blasphemy, remember then, and make use of the

proofs you have heard. These sorts of men are most liable to

temptations, to unbelief, and flat heathenism, or Judaism. 1.

Young, weak Christians, and especially giddy professors, who

place most of their religion in opinions ;
who fall in among

seducers, before they are grounded in the truth. 2. Fleshly,

sensual men, whose lusts and wicked desires are strong, and so

rage within them, that they cannot endure the strictness of the

christian religion. But while they do stay among professors,

they are as birds in a cage, still seeking to get out, glad to hear

of a more flesh-pleasing doctrine. 3. Especially if these men
have wounded their conscience, and been false to the religion

they did profess ;
and secretly lived in the lusts of uncleanness

or drunkenness, or the like sensual course. 'I'hey are glad to

believe any doctrine that tells them of impunity in the life to

come, that thereby they may quiet their consciences : God

knows, a short and silly comfort. 4. "^Fhe proud and presump-
tuous professors, timt study not the word of God with fear and

reverence, and look into holy things with rashness and self-

confidence, not knowing the weakness of their own understand-

ing. In a word, all that receive not the love of the truth, that
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they may be saved, whom therefore God giveth up to believe a

lie, that all may be damned that believed not the truth, but have

pleasure in imrighteousness. (2 Thess. ii. 11, 12.) Truth looks

to be entertained as truth, and to be preferred before all eamal

interest
;
which if it be not, these souls are justly left in dark-

ness, by the departure of the Spirit of light and truth. 5. And
some true Christians are liable to temptations to this horrid

sin, especially when they are stronger, and so more able to bear

it; (for it is observed, that God in mercy seldom sufFereth

the weakest to be much exercised with such hideous tempta-
tions ;) especially those Christians that let loose their reason to

over-bold in([uiries, and expect too much that God should in

all things satisfy their reason. 6. Also, those Christians that

having, in their younger time, received the fundamental truths

only on trust, do come new to the trying of them, upon occa-

sion of any enemy questioning them, or of their own doubting

thoughts ;
these at the first are usually put hard to it, till they

have time, and good helps, to try and to be well settled.

7. And most people that are in deep melancholy, and next

step to distraction, are presently assaulted with blasphemous

thoughts. I have wondered oftimes to observe what an evident

power God giveth Satan in this case. I have had multitudes

of people come to me for counsel in deep melancholv, some for

their bodies and some for their minds, and I scarce remember

two of them, but they were strongly tempted to deny Christ

and Scripture, and many to question whether there were a God.

Many that, being very godly, were well grounded before, and

many that, were worldlings, and never minded it much before :

yet now they are assaulted with these blasphemous temptations.

All these sorts, that are capable of receiving advice, I would

entreat to consider of the evidence given in, by which it is mani-

fest that our religion is most certain, and Scripture most true :

the devil himself believes and treuibles, who would persuade

you to unbelief. Methinks the very nature and manner of

urging the temptation, the importunity, and unseasonableness,

and other circumstances, may easily manifest to you that it is

the devil that puts it on. And if it be from him, you may
easily know it is truth and goodness which is so opposed by the

father of lies and wickedness. The Scripture doth evervwhere

speak evil of him, and therefore, no wonder if he be an enemy
to it. There are divers of my acquaintance now in England,
that formerly seemed to have some religion, who now are so
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far turned from Christ, and have made shipwreck of faith, that

the)' deny the truth of Scripture, and believe nothing upon the

authority of its revelation ;
and so do not believe in Christ as

incarnate and crucified for sin, and as the Redeemer of the

world by his blood. My heart is often moved with grief for

these men's case, to think of the certainty of their approaching

misery ;
and the rather, when 1 have fears that some of them

are past recovery.
" For if they sin wilfully," by renouncing

Christ through unbelief,
"

after the acknowledging of the

truth, there remaineth no more sacrifice for sin, but a fearful

looking for of judgment, and fire that shall devour the adver-

sary." "Oh, how sore will be their punishment, that tread

under feet the blood of the covenant, wherewith they were

sanctified, and do despite to the Spirit of grace 1" When it is

written : "Vengeance is mine, I will repay, saith the Lord : and

the Lord shall judge his people : it is a fearful thing to fall into the

hands of the living God." (Heb. x. 26, &c.) Yet, because I am in

hope that some of them have not heard yet of this argument
from the gift of the Holy Ghost, or not in its full force set

forth ; and, therefore, that they have not yet sinned against the

Holy Ghost j I will venture to add one word of request to them.

In the name of the Lord that made them, I entreat them, if

these lines come into their hands, that they bestow a few hours

in the sober, impartial consideration of that evidence which I

have here and formerly given to piove the certain truth of

Scripture, and our religion. That they would try them with

meekness and humility, as men that are not willing to be

deceived, and, in the mean time, stop their ears against the

impetuous clamours of their lusts, which they may know to be

against reason, as well as against Scripture : and if they can

yet pray, that they would beg of God to show them the truth; and

if they cannot at first discern a full evidence of certainty, that

they would a little suspect their own understanding, and read it

over again, and come and open their objections to those that

have studied these things more than themselves
;
and if they

can discern but a probability of truth in the Scripture, yet to

consider whether it be not worse than stark madness to venture

on a probability of everlasting damnation, and to cast away a

probability of everlasting glory; and all this for a thing of nothing.

]f it were another more probable way of salvation, that stood in

competition with the way of Christianity, then the madness

were not so great ; but when it is only for a httle fleshly pleasure.
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for a few days ;
alas ! what a mad exchange or venture is this !

If you should lose these pleasures, your loss is not worth the

naming : when death comes, the pleasant life and the sorrowful

life are hoth alike. Nay, 1 believe, in my heart, that you that

sell heaven for pleasure, have not near so much as you might

have, in the way of Christ, in believing expectations of heaven :

and it is strange, if the very terrors of your conscience, do not

mar your mirth. Oh I then, when Christianity is revealed to

you, with such clear demonstration as may put a reasonable

man out of doubt ; what, do you mean to perish by wilful infi-

delity ? You may see, in what is said already, that God calls

you not to believe any thing, without reason to believe it, and full

discovery of the truth. God doth not bid you to renounce your

understanding. Christianity is not in shutting-your eyes, and

following any teachers blindfold; it is opening your eyes, and

using your understanding, and reasoning solidly and rightly,

that God calls you to, and that is all that is necessary to your

believing the truth. Therefore, renewing grace consisteth so

much in illumination and opening of men's eyes, and turning

them from darkness to light. There is no religion in the world

hath true reason for it, but the Christian religion, or those

parts of it which men of other religions do acknowledge : only

you must needs know, both that lust and fleshly interests and

inclinations will be strong hinderances to your believing of a

doctrine whi«h is so much against them
; and, also, the clear

apprehension of these things cannot be expected, either at your
first study, or upon any slight view. If a man should teach the

metaphysics or mathematics, yea, or any common doctrine or

trade, you never think to understand him, and discern the evi-

dence of truth in all his assertions at first. No
; nor till you

have long and seriously studied it, and used yourselves to it.

And shall these heavenly mysteries be so easily apprehended, or

be so obvious to your understanding, that you may discern them
at the first view ; especially, considering the native blindness of

the understanding in spiritual things ?

It may be you will
saj^,

this is not our first consideration of

these things ;
\ve have been Christians many a year. Answ. But

were you not all the while Christians in name only ? Did you
not take up your religion merely upon trust

;
and believe

Scripture to be the word of God merely upon tradition, and the

authority of your teachers ? If you went no further, I may say

you are yet new to study for the grounds of your religion, though
vol- XX. G
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you professed it before. The objections of the devil and hea-

thenish seducers, which have drawn you from Christ and Scrip-

ture, have but discovered the sandiness of your former foundation,

and weakness of those grounds on which you had so carelessly

built your faith, but they have not discovered the weakness of

religion, and the christian doctrine itself, nor the weakness of

those reasons by which other men can maintain it, though you
could not, or cannot. And is it not a desperate betraying of

your souls, that you fly discourse with those that have studied

more than you, and will not open your doubts to those that have

better reasons than you have to resolve them ? Should not any

probability of eternal misery be avoided with greater diligence

than thus much ? You think, by opening your doubts, men will

account you blasphemers, and so you shall lose your credit, and

you are confident that you are in the right, and you know already
all that they can say, and therefore you will not open them to

any that are able to judge of them ;
but you do not know what

can be said against them. Ministers do not use to deal with

such blasphemous errors ordinarily in public, nor is it wisdom
to do it; and therefore you hear not what they cau say. However,
it is worthy your trying to hear the utmost, before you venture

on eternal misery.

2. As you should thus meditate on the certain truth of

Scripture, when you are tempted to doubting, so also when your
hearts are dull, and need quickening and exciting to duty ;

as

also when conscience groweth sleepy, and you dare, more easily

than formerly, venture on sin. As it is the belief of the truth of

Scripture and christian doctrine that is the first means of quick-

ening the dead soul, and purifying the defiled heart; of mortifi-

cation and vivification : so the same means that bred a spiritual

life must breed spiritual strength, and maintain that life. By
illumination God shows men the truth of his word, and the

goodness of the things offered and promised therein
;
even the

desirableness of Christ, and the glory of his kingdom. By this

sight the heart is touched, the will inclined to God, and longing
desires after Christ provoked. Hereby love is kindled to Christ

and glory, and the heart taken off from all inferior vanity, so

that the apprehension of the truth and goodness of the christian

doctrine, and thut which it holdeth forth, is the very instrument

by which God doth his other works in the soul. Here other

graces enter; and here the conversion of a sinner doth begin.

This being so, it is evident that when any grace languisheth,
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or any corruption reviveth or gets strength, you must observe

the same way in strengthening that grace, and destroying and

getting down that corruption. Do you feel your love to Christ

grow cold ? Go take a serious view of the truth of Scripture
in general, and of those Scriptures in particular, that express
his loveliness, and tell you what he hath done and suffered for

you. Then it will make the fire break forth, and you will say,
* Hath the Lord Jesus taken my soul from the very gates of hell,

and ransomed me when all the world could not have done it ?

and hath he chosen me to be one of his peculiar people, and
renewed my dead corrupted soul, and, with the stamp of his

image, marked me for his own ? Hath he pardoned, adopted
me, and promised and prepared for me everlasting glory ? And
shall I not love him ? or shall I love any thing else before him ?

God forbid.' If you feel the love of the godly, or any of your
brethren decay in you, go to Scripture, and consider the truth

of those passages where Christ hath made this the mark of all

his people; and saith, that he is a liar that professeth to love

God, whom he never saw, and loveth not his brother, whom he

seeth daily. (1 John iv. 20.) And where Christ hath given you
his own ensample, both in stooping to wash his disciples' feet,

and in laying down his life in love to us, and charged us even so

far to imitate him, as if need be to lay down our lives for our

brethren. And when you consider thoroughly that this is true, as

being the word of God, it will do much to the cure
', especially

if you believe also what God saith of your loveliness in his own

eyes, and how tender he is of them for all their infirmities, and

how you must be one body with them for ever in glory. If you
feel your hearts grow dull to duty, that you grow customary in

prayer, and hearing, and reproof, and meditation, do but take

a serious consideration of the truth of Scripture, and it will do

much to quicken you to think : is it not a certain truth of God,
that these are appointed means for bestowing grace ? Is it not

a real state of torments that I pray against; and a glory that

hath God's own word for the ascertaining it whicli I pray for ?

Oh, this will put life in prayer ! When you hear sermons, or

read Scripture, and mix them not with this faith, they do not

profit you. (Heb. iv. 2.) As much as you actually and firmly
believe the truth of Scripture, when it speaketh of spiritual

and eternal matters to you, so much and no more will it work

upon your hearts. And therefore what great need have all mi-

nisters to help their people to believe the word of God, seeing,

g2
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according to this belief, all the after-work succeedeth ? O with

what reverence would men read every chapter, and with what

affectionate worlcings of soul would every sermon be heard, if

the truth of Scripture were firmly believed ! Could men believe

the reports of judgment, heaven, and hell, and make so light of

it as usually men do ? The same means, also, must quicken you
in meditation, to consider deeply of the truth of what you think

of. It is a dangerous case when Christians give way to a daily,

customary deadness in duty, and go on in it without trouble, or

any great resistance : it is the common way of backsliding, and

declining in grace 5
the common way by which men grow strange

to God. If thou have had never so sweet incomes this way, and

communion with God in these duties, yet if thou once grow heart-

less in them, and seek God as if thou didst not care for finding'

him, ho. will hide his face, and will not be found of such a care-

less soul. The lively reviews of the truth of Scripture is the way
to awaken thy heart again, and make thy addresses to God more

serious. Thiidi, oh ! how certainly shall the same wretch that

is now kneeling before God, and begging mercy in so dull a

manner, be shortly at the dreadful bar, (where there will be no

mercy to those that prevail not for mercy now,) and there be

sentenced to everlasting life or death. So when you are talking

to one another of the life to come, or the way to it, see that

you speak as men that believe the truth of Scripture, and then

your words will be as the oracles of God, and all your speeches

be seasoned with salt. 2. The same means you must use, also,

when corruption gets strength, or you grow venturous on sin. Oh!

who durst let loose the reins to flesh-pleasing sensuality, that did

but bclievingly consider,
"

If ye live after the flesh ye shall die 1

"

(Rom. viii. 13 ;) and the fleshly mind is enmity to God ? Wlio

durst give way to the fire of lust and passion that did believingly

consider of the fire of hell ? Who durst give his heart to this

])resent world, and turn all his thoughts, and words, and care

about it, that did believingly consider of its vanity; or how

much better things he might have in God
;
and that he that

loveth the world, the love of the Father is not in him ? (1 John

ii. 15.) And that to be a friend of the world is enmity to God.

(Jam. iv. 4.) Who durst neglect holiness that did believe he

should not see God without it? (Heb. xii. 14.) Who durst

harbour unholiness, pride, and malice in his heart, that did be-

lieve the image of the devil doth consist in them, and how sure

a destruction attcndeth them ? Durst careless sinners spend their



THE TRUTH OF CHRISTIANITY. 45

time in drunkenness, sporting, or the like vanity or wickedness,

if they believed how much greater work they have to do, and

what a reckoning they must make for all their time ? My ad-

vice, therefore is, to every Christian that would strengthen his

graces, get down corruption, or forbear sin, or practise duty, go
take a view of the truth of Scripture.

3. Another season when this lesson should be most made use

of, is when we need the reviving of our hope and comfort. A
man that is well awakened to apprehend what the heavenly

glory is, must needs be deeply afflicted upon every doubtful

thought of the truth of it. When affliction breaketh us, and

lieth heavy upon us day and night, how should a poor creature

bear it with any comfort, if he steadfastly believe not that relief

and blessed change he shall have hereafter ? When a man is

wearied with a vexatious, malicious world, and hath lived long
as Lot did in Sodom, (2 Pet. ii. S,) how would he be over-

whelmed with impatiency, if he did not think believingly of the

deliverance at hand ! M^hen a man liveth in continual poverty
or sickness, and hath scarce one day of ease to his flesh, were it

not for the belief of his approaching happiness, how could he

choose but wish he had never been born ? When we think of

lying in the grave in rottenness and dust, how could nature bear

it with any comfort, if our belief of God's word, which promiseth
a resurrection, be not steadfast and firm ? This is the sovereign

remedy against all disconsolation and maladies. Thou canst be

in no trouble which hath not a particular, sufficient medicine in

the word, if it be but applied by firm belief. There is enough
in the word of God to comfort the poor, the sick, the oppressed
and otherwise afflicted, that fear God; but if it be not believed,

how can it comfort ? There is enough to comfort the doubting

soul, tlie troubled conscience, the soul that longeth after God ;

but if it be not believed, what good can it do ? There is enough
in this Scripture to make every true Christian's life a continual

feast, and fill their heart with continual gladness, and make them

the merriest men in the world
;
but then you must seriously and

frequently bethink you of the truth of it. Here is the armour

which will defend you against all assaults and terrors, and

quench all the fiery darts of the devil
;
but then it must be put

on by faith. Christians do not walk uncomfortably for want of

sufficient ground of consolation, (I mean those Christians that

walk uprightly with God,) but for want of more faith to believe

it. The Scripture doth both ascertain to them their happiness
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for the future, and reveal it to their jjresent knowledge ;
but if

they think not on this believingly, no wonder if they live in sad-

ness for all this. If any man make you a deed of gift of all his

lands, if you believe it not to be current, you will be nothing

comforted by it. O how it w'ould raise these drooping spirits

that are so depressed by present afflictions and distresses, if they

did but once a-day look on the promise of everlasting glory, and

say,
' How infallible and certain a word is this ?

'

and would

look to their approaching enjoyment of Christ, and say,
'
I shall

shortly see the face of my dear Saviour, and then I shall be full ;

I shall want, and suffer, and complain no more.' Though now
we see him not, yet thus believingly we might rejoice with joy

unspeakable and full of glory. (1 Pet. i. 8.) Certainly, if there

were but one promise in God's book, it would make a Christian

live comfortably, if it were well believed : had we but that one

in John iii. 16,
" God so loved the world that he," Sec, how

merrily might a true believer live ! If Satan should say, 'Thou
shalt be damned, thou shalt never see life ;' or if all the enemies

we have in the world endeavoured our destruction, we could tell

them all,
' God's word shall stand

;
I have his promise that I

shall not perish, but have everlasting life.' If Christians that

live in never so great affliction, through sickness, poverty, op-

pression, or the like, did well believe that one promise,
"
All

things shall work together for good," (Rom. viii. 28,) how easily

might they bear their sufferings. For what man will be so much

grieved at that which he knoweth is for his good ; yea, and so

great a good as the working and exceeding, eternal weight of

glory ?

Second Use.

As you have seen in the First Use the certain truth of Scrip-

ture and the christian religion ;
so then see, next, what is the

main argument by which the christian religion hath still been

proved, and must be proved to the world's end ; even the

Spirit of Jesus, working miracles and wonders in the first age
of Christianity, openly in all the world, and working faith, and

holiness, and consolation, in all saints, in all ages. 1 put both

together, for they are but several gifts of one and the same

Spirit, though eitb.er of them alone is sufficient to convince.

Christ was to convince men of things so unlikely to common

reason, and so far above nature, and also of so great concern-

ment and necessity, that he must needs bring most evident,
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undeniable proof ;
and so he did. They that would not be-

lieve all his own miracles, nor believe his resurrection, should

yet have a continuation of miracles to convince them
;
when he

is out of sight in heaven, they shall see him disposing of the

world at his pleasure, and making the powers of earth and hell

stoop to the poorest of his disciples. He sendeth forth a

peculiar Spirit into his chosen, by which he will still live

within and among them. As the bodies of men do live, and

speak, and reason by the soul, so doth the church live and

move by the Spirit of Jesus. If one had power to send the

spirit of a man into the brute beasts in the whole country, and

should make them speak, and discourse reasonably to any that

come to them
;
and all the country should see this done publicly

on thousands, for many years together, would you not believe

the testimony of him that did it, and say, he that hath power
to do this is certainly of God ? So doth the Lord Jesus

evince the verity of his testimony, by sending forth his divin ,

Spirit in men ; making them so publicly, in the face of congre-

gations, do miracles, speak with tongues, cast out devils, for

many years together ; and ever after to sanctify by it the souls

of his people, mortifying and mastering the strongest corrup-

tions, and raising them to those holy inclinations and affections,

which mere nature is utterly strange unto. Unbelievers might

have seen the former outward workings of the Spirit, and may
vet see the certain proof that they were wrought : and be-

lievers feel the inward for a witness in themselves, it much

hurteth believers to forget what they once were, which, com-

pared with what they are, will make the change more sensible

- and eminent ;
because they feel not as great a change still

again and again, as they found at the ftrst, they forget the first,

and overlook much of that mercy and evidence. If the sun

did appear to the world yesterday, and to-day be under a cloud,

and yet from thence afford the world its light, and some heat,

is he not mad that will now question whether there be any sun

or not ? We will believe them that yesterday saw it, though
we had not ourselves seen it

;
and we will confess that nothing

else but the sun could thus enlighten the world. May not the

glorious light of knov/ledge, the heat of holy affection, discover

the Lord Jesus, though we live not in that age when he did

shine visibly in daily, numerous miracles, having withal most

certain testimony of these miracles ? As reasonably may we

deny the sun, when we live in its light j
or deny a man to be
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leasonablej when we hear his discourse, as deny the testimony
of the Lord Jesus, when we see the effects of his almighty

Spirit. This Spirit he promised to send when he was ascended,

to supply his own room, and that as a greater advantage to

our faith and joy than his personal presence would have been.

(John, xvi. 7.) This Spirit he promised to send to convince the

world of sin, of righteousness, and of judgment. Of sin, be-

cause they believed not in him : that is, when they see the

unquestionable evidence of his Spirit, they shall confess the

sinfulness of their unbelief, and say,
"

Verily, this was the Son

of God." Of righteousness, because he went to the Father, i. e.

they shall then be convinced that he was righteous, and so was

his testimonv, when they shall perceive that he remaineth not

dead, but is ascended, and liveth with the Father in power and

glory, all things being committed to his hands, when they see

both men and devils obey him. Of judgment, because the

prince of this world is judged, i. e. they shall then acknowledge
that he is made the only Lord, and all judgment is committed

to him, when they see him judging the devils themselves, and

casting them out, and silencing all their oracles through the

world, and destroying the kingdom of wickedness and darkness,

and in bringing in light, and holiness, and consolation. Indeed,

as God manifested himself the Creator by breathing into man the

breath of life, whereby he became a living soul
;

so Christ hath

manifested himself the Redeemer, by breathing into man a

divine nature, even the life of grace, whereby they become

supernaturally living. And as it is madness for any man to

doubt of God's creation, who hath a living soul, and discerneth

't in others by the effects
;

so is it madness for any man to

doubt of Christ's redemption and salvation, that hath his Spirit

dwelling in him, or discerneth it by its proper effects in others.

And verily, if the blind world could see the things of the Spirit,

they might discern the Spirit of Jesus in the holiness and

heavenliness of these very people, whom they now hate and

despise, as they can discern a reasonable soul in meii by their

discourse. For though true special grace could not be so cer-

tainly discerned from common grace, yet both common and

special, as they are diffused through the church, do show the

great power and virtue of Christ. 1 conclude, therefore, that

the Spirit of Jesus Christ is his great convincing witness to the

world.
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Third Use.

The next information is this ;
we see hence what is the testi-

mony of the Spirit, and who 'they be that have this testimony.

There is a twofold testimony of the Spirit, as to the thing

testified.

1. Its testimony of Christ and the christian religion.

2. Its testimony to the truth of our own graces, and of our

adoption. What the former is you may easily discern by what

is already spoken, that is both the work of miracles and sancti-

fication. As for the latter, the Spirit's workings are some

common, and some special ;
the common, as miracles, tongues,

prophecies, &c., formerly, and many common gifts now, may
prove a man a common Christian. For Christ giveth to common,
sanctified Christians those gifts of his Spirit which he giveth

not to any of the heathen world. But yet these will not prove

him a true Christian in the favour of God. But that the special

gifts of sanctification will prove. It is not, therefore, at least

principally, any internal voice, or the Spirit, saying within a

a man, *Thou art the child of God,' which is the witness of the

Spirit 5
but as the Lord Jesus hath made a promise of giving his

Spirit to all that are his
;

so when he perforraeth that promise

they may iiereby know that they are his. It is the having this

Spirit, and the working of this Spirit in us, that first witnesseth

to our souls the power, goodness, and truth of Christ, and next

witnesseth our own adoption, because he giveth it to none but

to sons.
" For because we are sons, (so made upon our

believing), God sendeth forth the Spirit of his Son into our

hearts, crying Ab!>a Father." (John i. 11, 12.) When we find

the Spirit working child-like love, and child-like hope, and

child-like dependence upon God, and desires after him, and

recourse in prayer to him, we have then the certain witness of

our adoption. (Gal. iv. 6
;
Rom. viii. 15, 16.) For by this

work of the Spirit, causing us to cry Abba Father, and causing
us to speak to God from child-like affection, and so helping

our infirmities in our prayer, doth the Spirit witness with our

spirit that we are the childjen of God. (Rom. viii. 15, IH, 26.)

As many as are led by the Spirit of God may conclude they are

the sons of God
; (Rom. viii. 1 4 ;) that is, if they live not after

the flesh, but after the Spirit. (Verse 13.) It is the Spirit dwelling
in us, then, which is the testimony. (Verse 9.) And if any man
have not this Spirit of Christ he is none of his. (Verse 9.) It is

therefore objectively that this Spirit testifieth. It is the seal, and
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pledge, and witness of our adojDtion ;
as the having of a reasonable

soul, and the workings of it, witness our humanity. Those, there-

fore, that look after a witness otherwise efficient, that is, the Spirit

within, to tell them they are the children of God, may on both

sides delude and undo themselves. -They that have no grace,

may think they have, wliile their own deluded hearts persuade
them they are good Christians. How readily would most of our

worldlings think their presumption were the witness of the

Spirit ! And those that have true grace may think they have

none, because they discern not such a witness : whereas, if they

faithfully enquired after the indwelling and working of Christ's

Spirit in their souls, mortifying the flesh, and causing them to

live to Christ, according to his law, they would have the sure

witness, and that which they might sooner find. Yet I know,
that when even from hence they conclude their sonship, the

Spirit helpeth them in that conclusion. It is the Spirit itself, in

its powerful, victorious workings, that is the white stone, and

infallible seal of the love of God.

Fourth Use.

Next, we are hence informed what it is to believe In the

Holy Ghost, and what it is to be baptised into the Holy
Ghost. We find mention of the Spirit of God upon the

prophets and holy men in the Old Testament, before Christ's

coming in the flesh
;
and the salvation of man then did lie in

their believing this Spirit's speaking in the prophets, and re-

vealing God's will to them. Those natural discoveries, which

are made by the mere book of the creatures, was not then suffi-

cient to instruct men in the truths and duties necessary to sal-

vation. God saw it meet, even from the creation of the world,

even to innocent Adam, to add some supernatural revelation :

and we find now, by full experience, the defectiveness of mere

natural discoveries, called the law or light of nature. Therefore

had God still some special messengers, whom he designed to

this work in former ages, that by them his Spirit might speak
to the world : and they that believed not, but resisted- these

prophets, were said to resist the Holy Ghost. (Acts vii. 51.) For

that I judge the true meaning of the text, not excluding other

resistance. Yet as Christ was not then so fully revealed, or so

fully described to those believers to whom he was then pro-

pounded ;
so the Holy Ghost was not so explicitly propounded

to be believed in, nor the doctrine of the Trinity then so fully

opened. Yet then, as they were to believe in the Messiah, or
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Saviour to come, so they were to believe that the Spirit of God in

the prophets, foreteUing his coining, was a true witness
;
and

therefore their prophecy is called a sure word, whereto we do

well to look and trust, as to a light shining in a dark place.

(2 Pet. i. 19.) But now, since the coming of Christ in the

flesh, both the Son and the Holy Ghost are more fully revealed,

the Holy Ghost by himself, and the Son by the Holy Ghost, and

the Father by the Son and Holy Ghost, in a special manner.

And though the Spirit in the prophets were truly the Spirit of

Jesus foretelling his coming and salvation, yet the more eminent

measure and working of the Spirit, given since Christ's coming,

especially in the first ages of the church, for the confirmation of

Christianity is peculiarly called the Spirit of the Son. (Gal. iv.

6; Phil. i. 19.) Therefore, when we are said to believe in the

Holy Ghost, it is not only that there is a Holy Ghost, or to be-

lieve the doctrine of the Trinity; but it is to believe, first, that

Jesus Christ did send forth his Spirit into his prophets before his

coming, and more fully into believers since his coming, to be his

infallible witness to the world, to convince the unbelieving, and

confirm believers : and that this Spirit was poured out on the

church, especially on the apostles, causing them to prophesy,
and speak strange languages, and cast out devils, and heal dis-

eases
; and that the same Spirit is given to all true believers, in

all ages, to guide, and sanctify, and comfort them, working
their hearts to God by Christ, and sealing the love of God to

their soul, striving against and conquering the flesh. 2. And,

further, to believe that the witness of this Spirit is certain and

infallible, and that it is and must needs be the Holy Spirit of

God which doth such miracles as were then wrought, and attest-

eth and revealeth so holy a doctrine, and worketh in men's souls

so holy and blessed eftects
;
and therefore that Jesus Christ is

the Son of God, who sealeth his doctrine by sending into be-

lievers this Spirit. When we read of the glorious workings of

the Holy Ghost of old, and see the holy workings of it still, to

believe that this is the Spirit of Christ, which he promised to

send for the confirming of his doctrine, and guiding his church,

and applying his merits and benefits : this is to believe in the

Holy Ghost, as to the assenting part. And then as to the con-

senting part, (for the will hath its part also in this work of be-

lieving in the Holy Ghost, as well as in believing in Christ,) it is

a hearty consent that this Spirit shall be our Confirmer, Guide,

Sanctifier, and Comforter in particular; with a sincere resolu-
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tion to yield to his revelations, to obey his guidance and mo-

tions, and give up ourselves to his sanctifying work : this is be-

lieving in the Holy Ghost.

And then by this you may easily see what it is to be baptised

into the name of the Holy Ghost ;
for it is but the obsignation

of this our faith on our part, and receiving of Christ's obsigna-
tion of the promise of the Holy Ghost on his part. We do not

only, by baptism, profess to believe that there is a Holy Ghost,
but we profess to believe the truth of his witnessing to Christ

and his doctrine, and to trust our souls on his teaching and reve-

lation, and take him for our Guide and Sanctifier; and to believe

on him, as that Holy Spirit which Jesus Christ, in his bodily

absence, hath sent to supply his room, and to be, as it were, the

soul of his church, and actuate everv true believer. 1 know none

that more fully opens the sense of the Scripture and primitive

church, concerning believing in the Holy Ghost, than Tertullian,

de Prescript., where he citeth the creed, or foundation of religion,

which the church believed and professed in those times, and by
which the ortliodox were known from all heretics, Christum

misisse vicariam vim Spiritus sancti qui credentes agat', having

spoken of Christ's own working miracles before. Every word

of it deserveth consideration.

1. He speaks of the Holy Ghost as sent into the world, and

not only as proceeding from the Father and the Son before the

world was made.

2. He speaks of liim as sent by Christ, and so flowing from

liim, the Head, to his members, and testifying to him.

3. To show the manner of his indwelling and working, he

calls it vim Sjnrilus sancti, the power or active force of the

Holy Ghost, because, essentially, he is every where, but he is not

pleased every where to exercise or manifest his force; and he

chooseth this phrase rather than an habit or an act
;
and I con-

ceive it more fit than either to signify that which we receive

from Christ, called by the name of the Holy Ghost
;

for the

habit and act are but the effects of this force of the Holy Ghost.

By this force he moveth the soul to action so effectually that it

prodiiceth a hal)it; and he saith, not the substance, or person,

or essence of the Holy Ghost is sent or given, but the force or

energy.
4. He calls it incariam vim, to show that this Spirit is sent

from Christ, the Head, upon his personal departure from the eartli,

and ascending to heaven to supply the room of his bodily pre-
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seiice, both in testification, and in sanctification, and consolation

of his people, as he told his disciples :

"
f tell you the trutli, it

is expedient for you that I go away ;
for if I go not away, the

Comforter will not come to you; but if I depart 1 will send him

to you." (John xvi. 7-) It is not expedient for the body that

the head be contiguous to every member, but rather that it join

locally only to the highest part of the body, and send forth the

animal spirits into the whole body ; and the life and motion of

the feet and hands, that stand remotest from the head, is vet

an infallible mark, both that there is a head, and that it conveyeth

spirits to those members, and those members have a conjunction
and communion with the head : so is it most expedient that

Christ, our Head, should be bodily present in heaven, but send

his Spirit to his lowest and remotest members
;
and he that

feeleth or seeth the certain effects of this Spirit, is mad if he

doubt of the life and efficacy of the Head; so that this Spirit

is instead of Christ's personal presence, even as the magistrate
is in the stead of the sovereign, through the body of the common-
wealth. Nor doth this intimate any personal inequality between

the Son and the Holy Ghost, but only a subserviency in operation.
5. The office that Tertullian and the primitive church here

giveth the Spirit, is ut credentcs ayat, to actuate believers, as

the soul actuates the body : not that man's soul is merely passive

herein, as the body is to the soul; for the soul is of a more ac-

tive nature, being itself a spirit ;
but as to the spirituality, and

holy and heavenly manner of action, it comes from this Spirit.

It actuated the Jfirst church after Christ with a force extraordi-

nary, by miracles, prophecies, healing, languages, &e., and it

still actuateth the whole body of Christ, according to their ne-

cessity, for the perfecting of them in the application of Christ's

blood and merits.

6. It is especially the eminent degree of the Spirit which is

here meant, that is given to believers after their faith
;
and

therefore he saith, qui credentes agat. Though, as I have said,
the Spirit of prophecy that foretold of Christ was Christ's Spirit

too, and so is the Spirit that bringeth men to Christ, by causing-
them to believe. Yet this is but the Spirit moving without, and

knocking at the door first, and making his way into the soul,
and then he dwelleth in the soul afterwards. Sure I am the

Scripture speaks of giving the Holy Ghost upon and after

believing frequently, and that must be some gift eminently, and

by an excellency called the Holy Ghost. Yet even that Spirit
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which is given to believers, may be said to be given to unbe-

lievers also, though not in the sense as he is given to believers ;

yet in a lower sort he may be said to be given or propounded to

them, not only as it moveth at the hearts of unbelievers, (though

not effectual to sanctification,) but also as its workings in

believers, discovered in the fruits, are an objective means to con-

vince unbelievers. So saith Paul "
If an unbeliever come

in, he will fall down and say, God is in you of a truth."

(1 Cor. xiv. 25.) And Christ himself promising the Spirit to his

disciples, saith, that the same Spirit shall reprove the world of

sin, of righceousness, and of judgment, (John xvi. 8,) but he is

sent to dwell in believers only,
"

I will pray the Father, and he

shall give you another Comforter, that he may abide with you for

ever, even the Spirit of truth, whom the world cannot receive,

because it seeth him not, neither knoweth him, but ye know

him, for hedwelleth with you, and shall be in vou." (John xiv. 16.)

Yet he addeth,
"

1 will not leave you comfortless, I will come
unto you." To show them that when the Spirit hath done all

his work, Christ will return personally, and do the rest of his

work also, which shall be the bringing them yet a greater
comfort than that of the Spirit.

The first work was to be done by Christ on the cross in

satisfying, and by Christ on the earth in preaching and working

miracles, and giving an example of holiness to his followers.

There was so great comfort in this, that his disciples grieved to

think of leaving him. The second work is to be done in heaven

by Christ mediating, and on earth by the Spirit whom he will

send to his church. By this shall the benefits of his former

works, even of his death and satisfaction, be applied : and there-

fore this is yet a more comforting work to believers, because it

brings that mercy near us that before was far off, and that to

our hearts, and into our possession, in part, which before was in

the hands of Christ, and in a conditional promise : and there-

fore the Holv Ghost, that performeth this work, is called a

Comforter. The third and last work is by Christ returning to

his church again : when the Holy Ghost hath done his works on

our hearts, and perfected them, then will Christ sentence them

to life everlasting, and present them perfect and spotless to his

Father, and bid ihem enter into the joy of their Lord. This is

the most comfortable work of all which he here frequently also

promiseth. In the mean time the Holy Ghost is his substitute,

as it were. " These things have I spoken while I am present
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with you ;
but the Comforter, the Holy Ghost, whom the Father

will send in my name, he shall teach you all things, and bring
all things to your remembrance, whatsoever I have said to you.
" But when the Comforter comes, whom I will send to you from

the Father, the Spirit of truth, which proceedethfrom the Father,

he shall testify of me : and ve also shall bear witness, because

ye have been with me from the beginning." (John xv* 25, 26.)

So that the work of the Spirit is first to be Christ's witness
;

and then, secondly, to be his Agent hi the souls of believers ;

and therefore Christ is said to dwell in them by his Spirit ;

(Rom. viii. 11
;

1 Cor. iii. 18.); and they are said to be the

temple of the Holy Ghost, which dwellelh in them. (1 Cor.

iii. 16. 17 ; 2 Tit. i. 14.) And he that hath not the Spirit

of Christ, is said to be none of his. (Rom. viii. 9.) So that

I conclude the Spirit, by extraordinary works formerly, and

by holy actuating the church to the end, is Christ's great witness

to the world : and thus we believe in the Holy Ghost, and thus

we are baptised into him : for, as to believe in Christ, and to be

baptised into him, respecteth him, not only as God, nor only as

God and Man, according to his nature, but also as Redeemer,

according to his office ; and that with a special applicatory

respect unto ourselves; so also the same may, and must be said of

our believingin the Holy Ghost, andbeingbaptised into his name.

So much for that use.

5. Hence we may perceive also what it is to sin against the

Holy Ghost
;

I mean that sin which is especially so called, and

is the unpardonable sin. I dare not be too bold in such a

conti-overted point. But it seemeth to me to be the total

rejection of this great testimony of Jesus Christ given to the

world, when men see or hear this testimony fully, and are

convinced of the matter of fact, that such a Spirit the Lord

Jesus did send into his Church at first, working these miracles,

and prophecies, and tongues, which we read of, and see also the

effects of this Spirit in the holiness of Christ's doctrine, and his

people's lives, and yet will not believe that this Spirit is divine
;

but when they have no other shift or means, they blasphemously

say, it is the spirit of the devil, or by the power of the devil, that

these things were wrought. This is Athanasius's opinion, and

this seemeth punctually agreeable to that text of Scripture
where Christ mentioneth this sin. I shall sav the less of this

now, because I have before told you my judgment of it. Only
observe, that it is not temptations or motions to this sin that is
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unpardonable ;
nor every sinful attendance to such temptations,

or hearkening or inclining to them. But it is when the tempta-
tion so far takes, that the sin is prevalent against the contrary

witness and motions ;
and when men do conclude fully and

resolvedly, that the Spirit of Christ is the spirit of the devil.

This sin is therefore unpardonable because incurable : for the

Spirit will not stay with such a soul, but leave them remediless ;

as Christ hath sent no greater remedy of unbelief, than the

witness of his Spirit. Therefore, they that totally reject this

have no rem.edy left for their cure : for the Spirit may follow

them, and solicit them, till such a total blasphemous rejection.

Even as when Christ himself is totally rejected by apostacy,
sinners are left hopeless because helpless, and helpless because

there remaineth no sacrifice for their sin, when the only Sacri-

fice which was once offered for them is rejected. (Heb. x. 16.)

Whether it be only this objective testimony of the Spirit, whose

refusal is the sin against the Holy Ghost, or whether also the

total rejecting of the effective testimony of the Spirit of Christ,

when its motions come to so high a degree, be the sin against

the Holy Ghost, 1 will not now determine : but the former

methinks is clear. Only one great doubt here lieth in the way.

Object. If that be so, then the conversion of the Jews may
seem hopeless or desperate, because to this day they confess the

miracles of Jesus Christ, and the other workings of his Spirit,

but maintain that he did these by the help of the devil.

Sol. To which I answer,

1. It is God's great mercy to his church which made Christ's

workings, nay, his apostles, so pubhclvandeminently miraculous,

that all these enemies of his truth do confess them, and main-

tain the infallible medium of the christian faith, while they

deny the conclusion
;
which one would think should much

confirm all Christians in the faith.

2. I Answer, that as it is with the papists, so it is with the

Jews, they be not all of one mind : the leaders have grosser

principles than most of the common people do entertain.

3. And consider, may not that be one reason why the Jews
are yet uncalled ? Why all nations flock in to Christ wherever

the gospel yet came into the world, though God hath suffered

the sword of the Turk to deter many countries from Christianity

again, and only Jews continue uncured, except now and then

two or three that come in
; may not that sin against the Holy

Ghost cause the commonness of obstinate, incurable infidelity ?

It i> worth the ol'serviuG:.
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4. May not God cause this generation of the Jews, whom he

means to convert, to be free from this sin, which else would

hinder their conversion, and vvliich hath hindered the conversion

of so many of their predecessors.
5. And the rather, because, indeed, w^e cannot say it is most of

the Jews that are now guilty of it; for though the generality con-

fess the miracles of Christ and his disciples, blessed be God fof

it, yet we read and hear but of few of them that lay this upon a

diabolical power, and so blaspheme the Holy Ghost : but most
of them have a foolish fable, that Christ had found out the right

pronunciation of the ineffable name, and by the power of that,
did all his miracles

;
and they "think, if any other could find out

that name, he might do the like
;

I mean, that nomen Tetra-

grammaton, which we call Jehovah : so that I see not any cause

that men have of discouragement, in any attempt for the con-

version of any Jew, as if they all or most did now lie under that

unpardonable sin, the blasphemy against the Holy Ghost.

There is none, besides Jews, on earth, that I am more afraid

of, with respect to this sin, than some that lately were professors
of religion amongst us, and now are turned to deny Scripture
and Christianity, and make a derision of the word of God :

especially those of them that are convinced of the matter of

fact, and judge all to be done by the power of Satan : but I

hope there are but ie'W of those. The Lord teach every be-

liever to take heed of any thing that is like this sin, or that hath

any tendency to it; and to tremble at every temptation that way,
and speedily fly from it : for it is a fearful thing to fall into

the hands of the living God, who hath said, "Vengeance is mine,
and I will repay ;" for our God is a consuming fire : and doubt-

less, Christians and all others have need to be very careful what
entertainment they give also to the Spirit's motions within them;
lest by unkind neglects, and frequent repulses, they grieve and

expel him, that should convince and enlighten them, sanctify

and comfort them
;
and then they will be left to be filthy still,

and comfortless for ever.

I might have added somewhat here more fully, to show you
^vhat it is to resist the Spirit, and what to quench and grieve

the Spirit, and what for the Spirit to depart from men : but

you may gather thus much from what hath been said.

Doctrine If.

Having done with the main doctrine, which I intended from

VOL. XX. H
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this text, I shall add a few words of that which lieth next

before us.

That doctrine, religion, and way, in which the Spirit of Christ

is given, is the only true doctrine, religion, and way to salvation ;

and, therefore, every one that would certainly know the true

doctrine, religion, and way to salvation, should inquire by which

religion or way it is, that he or others have received the Spirit

of Christ.

Here I must first give you some explicatory cautions for the

right understanding of this part ; secondly, give you the reason

of it for confirmation
; thirdly, Jipply it.

1. He that is capable of making use of this rule, must be a

man that either hath the Spirit himself, or else seeth the clear

effects of it in others, or is convinced of the truth of Scripture

report of these effects. Those churches that the apostles
wrote to, had the Spirit themselves, some of them for miracles,

and some for sanctification
;

and those that had it not for

miracles, could frequently see these miracles wrought by others

that had it. Those, therefore, now, that either have the Spirit

of sanctification or common illumination, or live among those

that have it, and are able to discern the Spirit by its effects,

are capable of making use of this rule of judging of doctrine

and religion by the Spirit : but those that neither have the

Spirit, nor live among those that have it
;
or if they do, yet are

not able to discern it by its holy effects in men's speeches and

conversations, nor yet do believe Scripture reports of the former

workings of the Spirit. These can never come by the means

to know the true doctrine and religion : for being ignorant of

the means, they must be ignorant of the conclusion and end.

2. He that is capable of making right use of this rule, must

be sure that he take not that for the Spirit which is not ;
and

so mistake a delusion, or melancholy fancy, and confident self-

conceitedness, or distempered passion, for the Spirit of God :

otherwise, a man will not only lose the use of this rule of

trying and knowing the true religion by the Spirit, but he will

be carried likely to a false, by this false means. Satan himself

is transformed into an angel of light to deceive
;

and his

ministers transform themselves into ministers of light. (2 Cor.

xi. 14.) And therefore every spirit that bringeth light, or

seemeth to do so, is not this Spirit of God ;
nor is every

minister that preacheth light a minister of this Spirit of Christ.

Those that inwardly are ravening wolves, yea, grievous wolves,

devouring the flock, shall yet come in sheep's clothing, with
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seeming innocency and fair pretences. (Matt. vii. 15
;
Acts xx.

29.) And they that creep into houses, and lead captive silly

women laden with iniquity, ever learning, but never coming to

the knowledge of the truth, shall have a form of godliness.

(2 Tit. iii. 5, 6.) If one of Montanus's disciples, or one of our

ranters, should take their strange satanical delusions or possessions
for the Spirit of Christ as they do, no wonder if they be enemies

to the true religion : for that Spirit comes not by Christ's doc-

trine, nor leads to his way and end : and it is a duty of great
moment to try the spirits.

3. You must carefullv understand, that this rule is no further

to be extended to any doctrine, or trial of it, than it can well

be proved that this doctrine was the means of conveying the

Spirit : and, therefore, that it reacheth not to every circum-

stance or accident of that doctrine, and every manner of de-

livery, or every qualification of the instruments that deliver it.

We are certain that the first church received the Spirit by the

preaching of the faith in Christ, and not by the works of the

law; and therefore, we are certain the christian religion is the

true religion, and not the Jewish ceremonies j
and conse-

quently, that every part of Christ's doctrine is true : for if

Christ be proved once true in his main testimony, that lie is

the Son of God and Saviour of the world, then is it impossible
but that all is true which is his doctrine. So clear is this,

that Mahomet himself, in his Alcoran, confesseth it, (for God
would have his truth have the confession of enemies also,) and

therefore he feigneth, that though Jesus taught nothing but

truth, yet his disciples depraved his doctrine. And how ? For-

sooth, by blotting out Mahomet's name, whom Christ promised
to send as the comforter. As if the former Christians had any
reason to blot out his name, or the latter in his own days could

have done it undiscerned, when no Bible then in the church

had his name in it. But to pass by these foolish adversaries
j

J say, it is a good argument, the christian doctrine is true, be-

cause by it the Spirit was and is given.

But now you cannot argue for the goodness of the preacher,

or for such or such an accidental manner of preaching, or for

such a man's opinion in other smaller things, that these are

certainly of Christ, because you received the Spirit by that

man's doctrine, or such a manner of preaching. For example :

if Judas say, by his preaching men received the Spirit, there-

fore I am a true believer
;

this is no good argument : or if

H 2
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Peter should have argued, by my preaching men received the

Spirit : therefore my dissembling, or my denying Christ, was

good ;
this is ill arguing. So, perhaps, men may receive the

Spirit from a minister's preaching that hath an ill method, or

an ill delivery or gesture 5
it will not follow that the Spirit is

a witness to these faults of his : nor may you thus argue, I

received the Spirit by such a method of preaching, therefore

that is the only method. For it was not the method, or de-

livery, or gesture of the man, but tiie christian doctrine by
which you received the Spirit : men of divers ways and

opinions about inferior things, may yet all preach the same

christian doctrine, by which the Spirit may be conveyed. A
pres])yterian, or independent, or episcopal man, as they are

iiov/ termed, may none of them argue thus :
'

By my doctrine

men received the Spirit, therefore these opinions are true.'

No man ever received the Spirit by the preaching for episco-

pacy, or presbvtery, or independencv, as such, or in these parts

wherein they differ from others, and whence they have their

names : the like may be said of some other such controversies.

Yet this must be acknowledged, that if God do ordinarily bless

one way of preaching, or one sort of men to be his instruments

for conveying the Spirit more than all others, it is a very pro-
bable mark, that he favoureth that very way of preaching, and

sort of men. Plain preachers, and zealous, are often more blessed

to be instruments in this work, than cold or dull, or daubers,

or quaint-wordy preachers. Hence, we may well argue thus :

Most men receive the Spirit by plain, zealous preachers, and

few by dull or daubing ones, and therefore God approveth the

former more than the latter. Yet here you must take heed of

a mistake, by stretching this rule further than ever God intended

it, or the nature of it will bear. As if one should argue thus :

'

Presbyterians succeeded more than episcopal or independent :

or independent succeeds more than presbyterian or episcopal :

therefore, God more approveth of them
;' it is not a certain

argument; for, perhaps, the reason of God's approbation may
be from something else, wherein they differ, that is of greater

moment than these parts. Perhaps, most of this or that opinion

may be more godly, zealous, conscionable preachers, and there-

fore may be more successful
; wn.ereas, if the other were such,

they might succeed too, for all their opinion. Yet this may be

granted, that if God ordinarily give up the men of one judg-
ment to wicked lives, and their doctrine doth more harm than
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good ; or though tlieir lives be good, yet God useth not to

bless their doctrine to the saving of souls, and ordinarily useth

to bless the doctrine of others, and that both to the sanctifying
of themselves and their hearers

;
this is a strong probable ar-

gument that God favoureth not that opinion which bringeth
forth no better fruits. You see, then, in what sense this Spirit
must be received.

Reason. That doctrine, religion, and way in which the

Spirit is given, must needs be the true doctrine, religion, and

way to salvation, because God will not bless any other with

such noble success. It is the end and use of God's own doc-

trine and way to convey the Spirit to his people ;
and he that

hath appointed means of his own to that end, will not bless

others, l)ut his own thereto. It is the highest honour of his

own ordinances, which he will not give to any other : the

Spirit will not ride in any chariot, but what is of God's own

making ;
the conveying of the Spirit is the chiefest seal that

any doctrine can have
; and, therefore, God will not set his

seal to any falsehood. So that I need no more proof of this.

Quest. But do not our divines ordinarily teach that we must

try the Spirit by the doctrine, and not the doctrine by the

Spirit.

Ansvv. This is a great question, and because it is much

tossed, and of great use for these times, I will speak to it the

more exactly, though briefly.

1. You must distinguish between the doctrine of Scripture,
and the doctrine delivered now by particular men.

2. You must distinguish between the Spirit that hath already
sealed the christian doctrine, and the particular spirits that now
men have, or pretend to have.

1 . The first doctrine delivered to the church and to Adam
by God himself, needed no other witness, he having the cer-

tainty of sense and knowledge that it was of God.

2. This doctrine he delivered down to his posterity, which

they received, till iMoses' time, by tradition, and needed no
new testimony for the sealing of

it, but only a hand or mouth
still to report and deliver it.

3. When God added a new system of doctrhies by IMoses,
there was a necessity of some new means for to discover the

truth of it : and here the people had, first, for the moral law, its

clear agreement with the law of nature written in them. 2. For
the whole they had, partly the voice of God, and the sight of the



62 THE spirit's witness to

flaming mountain
;
and partly many and frequent miracles upon

every rising of unbelief to convince them.

4. What was added afterwards by particular prophets in each

age, was not any doctrines or new parts of God's law, but pre-

dictions about matters of fact, or reproof, or counsel in particu-

lar cases : and here the witness was partly the holiness of the

men, and partly the fulfilling of their prophecies : and partly the

agreement of their counsels and reproofs to the general law.

5. But then for the doctrine of Christ and his apostles : though

he had many witnesses, yet his main witness was his own

miracles and his Spirit ;
even that Spirit by which he, as it were,

animated the body of his church, and so Christ's doctrine was

proved by the Spirit.
'

6. But now Christ by his Spirit hath sealed and well proved
his doctrine : that doctrine standeth as our rule hereafter, to

try both all doctrines and spirits by. For a doctrine sealed by
the Spirit of truth, must needs be truth, and, therefore, nothing

can be truth that disagreeth from it. And the rather must men

bring all hither for trial, because this doctrine is not only true, but

full and sufficient
;
no more being to be added

;
it being given to

make the man of God perfect and wise to salvation ;
and is able

to build us up, and give us the inheritance : and Christ having

promised to be with them that preach this very doctrine, to the

end of the world
;
and having purposely given to his church the

preachers of this doctrine for the edifying of the saints, and per-

fecting his body, till they all come to the stature of his fulness,

to a perfect man
;
and he will sanctify and cleanse his church

by the washing of water by his word, that he may present it

spotless and without blame. And Paul chargeth him to keep
what he had delivered to him till the coming of Jesus Christ. All

this you know is Scripture, and, therefore, this word is not only

true, but a perfect rule, and consequently being thus sealed up

by the Spirit of miracles and sanctification already, it is now the

rule of doctrine and spirits.

Quest. But how was that Spirit known by which Christ first

proved his word ? Was there any way of knowing the Spirit to

be of God, but by the word ?

Answ. Thus : that Spirit which certainly comes from the

highest wisdom, power, goodness, faithfulness, and holiness, doth

certainly come from God. This reason can see as plain as the

eye can see the sun
; but such was and is the Spirit of Jesus, by

which he attested his doctrine : therefore,
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1 . It came from the highest wisdom, as appeareth both in the

doctrine itself reveahng the hidden things of God, and the way
of salvation, and opening the secrets of men's hearts

;
2. And

by the effects, in that it illuminateth the simple, and maketh

Christians the wisest men in the world.

Object. They say so themselves, but how will that appear ?

Answ. I will not stand now on the answer of this, being on

the by : but this one thing I will say ; it appeareth in that all

men sooner or later are of cheir mind. The wiser any heathen

philosopher is, the nearer he is to the doctrine and way of

Christians : Plato, Plotinus, Seneca, Cicero, were the wisest,

and they were likest to Christians. 1. Most dying men say, as

they say in most things, though they were against them never so

much before ; they speak against sin, and commend a holy life,

and acknowledge their folly in judging otherwise. 3. Those

that are converted, and have had experience of both ways, are

the fittest judges.

2. The Spirit of Christ comes from the highest power ; for

none but the Almighty could do such things, and could animate

so many thousand mean people for many years after with the

same spirit, and by this means subdue the world far and near in

so short a time, to a doctrine so con^^rary to flesh and blood.

3. The Spirit of Jesus Christ came from the highest good-
ness ;

for it discovereth the greatest perfection of the author,

and the greatest love to mankind, especially to the good, that is

possible to conceive of, both in the way to salvation by the re-

demption through Christ, and in the end, in the glory prepared
for believers.

4. The Spirit of Christ comes from the highest truth and

faithfulness : for, as the prophets foretold it, and Christ, before

he went from earth, promised it, so did he perform it ; and the

doctrine it sealeth is but the doctrine of the fulfilling of former

prophecies and doctrines, and exactly agreeth with all the former

word of God.

5. The Spirit of Christ came from the most perfect holiness,

as appeareth undeniably in the holy contents of it, and holy de-

sign which it prosecuteth. Scripture is most perfectly contrary
to all vice, without respect to any fleshly pleasure or interest;

and most perfectly contrary to all the laws of nature, and pre-

scribing the most holy, perfect means to everlasting blessed-

ness. So that thus the Spirit of Christ might easily be known,

by which he proved his doctrine. If, therefore, any Spirit




