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THE
REASONS AND USE

OF THIS

BOOK,

Manx is born without knowledge, but not without a capacity
and faculty of knowing ; this is his excellency and essence:
nature, experience, and God’s word, tell us the great necessity
of knowledge. As the soul’s essential form is the virtue of vital
action, understanding, and will, conjunct; so holiness is holy life,
light, and love, conjunct. The wisest men are the best, and the
best the wisest; but a counterfeit of knowledge is the great de-
ceiver of the world. Millions take the knowledge of bare words,
with the grammatical and logical sense, instead of the know-
ledge of the things themselves, which by these are signified ; as
if the glass would nourish without the wine, or the dish without
the meat, or the clothing or skin were all the man; God, and
holiness, and heaven, are better known by many serious un-
learned Christians that cannot accurately dispute about them,
than by many learned men, who can excellently speak of that
which their souls are unacquainted with. The hypocrite’s reli-
gion is but an art; the true Christian’s is a habit, which is a
divine nature.

But yet the words are signs, by which we are helped to know
the things, and must diligently be learned to thatend; and
though men cannot reach the heart, God hath appointed pa-
rents, and masters, and teachers, to instruct their inferiors by
words, and hath written the Scripture to that use, that by them
his Spirit may teach or illuminate the mind, and renew the
heart : God worketh on man as man; and we must know by
signs, till we know by intuition.

It is a thing well known, that the church aboundeth with
catechisms, and systems of divinity ; and doth there yet need
more? Their scope and substance is the same; they differ
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most, 1. Inchoice of matter, that there be nothing left out that
is needful, nor needless uncertainties and disputes put in. 2.
That the method or order of them be true, agreeable to the
matter and sacred Scripture. 3. And that they be not blotted
with any drops of disgraceful error. These are the requisites
to desirable catechisms.

No doubt but they should be sorted into three degrees,
suited to the childhood, youth, and maturer age of Christians.
I. The essentials of Christianity are all contained generally in
baptism ; this must be understood, and therefore expounded ;
the Creed, Lord’s Prayer, and Decalogue, the summaries of
things to be believed, desired (in hope) and practised, were
from the beginning taken for a good exposition to those that
were to be baptised: these three, as expounding baptism, are
themselves a good catechism, the understanding of the Lord’s
Supper being added for communicants. 1I. But here also
children will be childish, and learn the words while they are
mindless of the sense ; therefore an explication of these in other
words hath ever been thought a great part of the work of a
teaching ministry ; whence the ancients have left us their ex-
positions of the creed, &c.

But here the difficulty is made insuperable by the learner’s
indisposition ; if such a catechism be short, and much put in
few words, the vulgar cannot understand it; if it be long, and
in many words, they cannot learn and remember it. III. For
remedy of this, a larger catechism yet is needful; not to be
learnt without book, but to be a full exposition of the shorter
which they learn; that they may have recourse to this for a
more full and particular understanding of a shorter, whose ge-
neral words they can remember.

Accordingly, having in my Poor Man’s Family Book written
two catechisms of the former rank, I here add the third, for
those that have learned the two first: far am I from thinking
that I have done any one of these to perfection ; I never yet saw
a catechism without some notable imperfection : and no doubt
mine are not free from such. But while I avoid what I see
amiss in others, I hope God will illuminate some to do yet bet~
ter, and to avoid what is amiss in mine. The degree which yet
pretendeth to greater accurateness in method, I have given ina
Latin Methodus Theologice.

The uses for which I have written this are these. I. For
masters of families, who should endeavour to raise their chil-
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dren and servants to a good degree of knowledge : I have di-
vided it into short chapters, that on the Lord’s days, or at
nights, when they have leisure, the master may read to them
one chapter at a time, that is, the exposition of one article of
the creed, one petition of the Lord’s Prayer, and one command-
ment expounded.

II. For schoolmasters to cause their riper rank of scholars
tolearn: I am past doubt, that it is a heinous crime in the
schoolmasters of England, that they devote but one hour or
two in a week to the learning of the catechism, while all the
rest of the week is devoted to the learning of Lilly, Ovid, Vir-
gil, Horace, Cicero, Livy, Terence, and such like ; besides the
loss and sinful omission, it seduceth youth to think that com-
mon knowledge (which is only subsidiary and ornamental) is
more excellent or necessary than to know God, Christ, the
gospel, duty, and salvation ; besides which, all knowledge (fur-
ther than it helpeth or serveth this) is but fooling and doting,
and as dangerous diversion and perversion of the mind, as gros-
ser sensual delights. He is not worthy the name of a christian
schoolmaster, who maketh it not his chief worko teach his
scholars the knowledge of Christ, and life everlasting.

L. But if they go from the country schools before they are
capable of the larger catechisms, (as to their great loss most
- make too much haste away,) why may not their next tutors
make it their chief work to train up their pupils as the disciples
of Jesus ; and yet not neglect either Aristotle, or any natural
light? To our present universities, I am not so vain as to offer
such instructions ; (though to some small part of them I directed
my Methodus Theologie ;) I learned not of them, and I pre-
sume not to make myself their teacher: their late guides, their
worldly interest, and their genius, have made my writings odious
to many, even that which they like they will not read. But I
have oft, with lamentation, wondered why godly ministers do
no more of the work now appropriated to universities for their
own sons? Those men whose church zeal would ruin noncon-
formists, if they teach many, either boys or mén, have no law
against parents teaching their own children.

1. Are you fit for the ministry yourselves ? If so, cannot you
teach others what you know? If you are defective in some
useful knowledge, let them elsewhere learn that afterwards.

2. Is there any so greatly obliged to take care of them as
yourselves? Will you be like those parents who set godfathers
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at the font, to vow and promise to do the parents’ part? And
how do such undertakers use to perform it? Or will you be like
the women of this unnatural age, who get children, and (not
through disability, but wealth, pride, and coyness) disdain to
nurse them, but cast that on hired women, as obliged more by
money, than themselves by nature, to all that care.

3. Cannot you do more at least to ground them well in reli-
gion, before you send them from you for other learning? Or
are you of the mind, that to cant over the catechism is divinity
enough, before they have read Aristotle, or studied the sciences?
And that they must be proficients in logic and philosophy, be-
fore they make sure of their salvation ; and must read Smigle-
cius, Ariago, Zabarel, Suarez, or be fooled by Cartesius, Gas-
sendus, or Hobs, before they will study the gospel and cross of
Jesus Christ ?

1 am no undervaluer of any academical advantages: when
the stream of academies.runs pure and holy, they are blessed
helps to men’s salvation : when their stream is sensunal, worldly,
corrupt, and malignant, they are seminaries for hell, and the
devil’s schools,to train up his most powerful soldiers to fight
against serious godliness in Christ’s own livery and name ; and
to send youth thither, is worse than to send them to a brothel-
house, or a pest-house.

4. Are there not fewer temptations in your own houses, than
they are like to find abroad in the world? You can keep them
from the company of sensual, voluptuous lads, and of learned,
reverend enemies of serious Christianity, and of worldly men,
whose godfiness is gain, and would draw them ambitiously to

“study preferment, and espouse them to the world, which, in bap-
tism, they renounced; if you carmot keep them from such
snares, how shall they be kept where such abound?

5. And one of the greatest motives of all, for your keeping
them long enough-at home, is, that you will thereby have time
to judge whether they are like to become fit for the ministry,
or not: oh, how many good men send plagues into the church,
by devoting unproved lads to the ministry, hoping that God wilt
hereafter give them grace, and make them fit, who never pro-
mised it! When you send them at fifteen or sixteen years of
age to the university, from under your own eye, you are unlikely
to know what they will prove, unless it be some few that are
very early sanctified by grace ; and when they have been a few
years at the university, be they never so unmeet, they will thrust
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themselves into the ministry, and, (miserable men,) for & bene-
fice, take the charge of souls ; whereas, if you will keep them
with you till twenty years of age, you may see what they are
like to prove, and dispose of them accordingly.

H you say, they will los¢ the advantage of their degrees, it
is an objection unfit for a Christian’s mouth ; will you prefer
names, and airy titles, before wisdom, piety, and men’s salva-
tion, and the charch’s good ? Must they go out of their way
for a peacock’s feather, when they are in a race as for life or
death ?

If you say, they will lose their time at home, the shame then
is yours, or they are like to lose it more abroad : teach them to
fead the Scriptures (at least the gospel) in the original tongues,
and to understand and practise things necessary to salvation,
which all arts and sciences must subserve, and they do not lose
their time; and at ripeness of age they will get more other
learning in a year, than before they will do in many ; and what
they Iearn will be their own, when boys learn words without the
sense.

If you say, they will want the advantage of academical dis-
putes3 I answer, if reading fill them with matter, nature and
common use will teach them how to utterit: the world hath
too many disputers ; books may soon teach them the true order
of disputing, and & few days’ experience may show the rest.

If you say, you have not time to teach them, I answer,
you have no greater work to do, and a little time will serve
with willimg, teachable youth, and no othér are to be in-
tended for the ministry; what boys get by hearing their
totors they oft bestow small labour to digest, but take up
with bare words, and second notions: but when they are set
to get it from their books themselves, harder study better
digesteth it; it is they that must bestow much time, the
teacher meed mot bestow very much: country schools may
teach them Latin, Greek, and Hebrew, let them stay there
tifl they attain it; you may then teach them the common rudi-
ments of logig, and see them well settled in divinity and serious
religion; and then, if academies prove safe and needful, they
will go out better fortified egainst all the temptations which
they must expect.

It is certain, that inconvenienees are not so bad as mischiefs;
and it is certain that all our natures, as corrupt, are dark, car-
nel, and malignant, and need the sanctifying grace of Christ ;
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and it is certain, that as grace useth all things to its increase,
so this serpentine nature will turn studies, learning, and all such
things, to serve itself; and that carnal, sensual, malignant na-
ture, cultivated by human learning, is too usually ripened and
sublimated into diabolism, and maketh the most potent servants
of the devil against Christ: and if this be but gilded with sa-
cred ornaments and titles, and pretences of the church’s peace
and order, it is garrisoned and fortified, and a stronger hold for
sin and Satan than open vice : and it is certain, that as the rage
of drunkards is raised in their riotous meetings, and as conjunc-
tion, example, and noise put more valour into armies than se-
parated persons have, so combined societies of learned, reve-
. renced malignity do confirm the individuals, and raise them to
the height of wickedness: so that universities are either, if
‘holy, a copy of paradise, or, if malignant, the chief militia of
the malicious enemy of man, except a malignant hierarchy or
clergy, who are malignant academies grown up to maturity.

If any say that there is no great and solid learning to be got
clsewhere, let them think where great Augustin, and most of
the great lights of the church for four hundred years, attained
their knowledge ; and whether the Scaligers, Salmasius, Gro-
tius, Selden, and such others, got not more by laborious, secret
reading, than by academical tutors and disputes: and whether
such famous men as John Reignolds, Blondel, &c., even in the
universities, got not their great learning by searching the same
books which may be read in another place. If any say, that I
speak against that which I want myself, I only desire that it may
not be those who cast by my Catholic Theology, Methodus
Theologie, &c., with no other accusation, but because they are
too scholastical, accurate, and hard for them.

I here bewail it as my great sin against God, that in the youth
of my ministry, pride made me often blush with shame for want
of academical degrees; but usually God will not have us bring
our own human honour to his service, but fetch honour from
him, in faithful serving him : fringes and laces must be last set
on when the garment is made, and not be the ground, or sta-
men, of it. There have been men that have desired their sons
to learn all the oriental tongues, and the rare antiquities, and
critical, applauded sort of learning, not for its own worth, but
that they might preach the gospel with the advantage of a
greater name and honour : and this course hath so taken up
and formed such students into the quality of their studies, when
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their souls should have been taken up with faith and love, and
heavenly desires and hopes, that it hath overthrown the end to
which it was intended, and rendered such students unfit for the
sacred ministry, and caused them to turn to other things : when
others, who (as Usher, Bochart, Blondel, &c.) have first taken
in a digested body of saving truth, have after added these criti-
cal studies at full maturity, and have become rare blessings to
the church.

Let those that think all this digressive, or unmeet for the
preface to a catechism, pardon that which the world’s miscar-
riages and necessities hespeak.

If at least masters of families, by such helps, diligently used,
will keep up knowledge and religion in their houses, it is not

“public failings in ministers, nor the want of what is desirable in
the assemblies, that will root out religion from the land : but if
the faithful prove few, they must be content with their personal
comforts and rewards ; there is nothing amiss in the heavenly
society, and the world which we are entering into. Come, Lord
Jesus, come quickly. Amen.

London, Oct, 3, 1682.



THER

CATECHISING OF FAMILIES.

[The Questions are the Learner’s, and the _Answers the Teacher's.]

CHAP. L

The Introduction.

Q. 1. WHaT is it which must be taught and learned ?

A. All must be taught, and must learn, 1. What to know and
believe. 2. What to love, and choose, and hope for. 3. What
they must do, or practise.*

Q. 2. What is it that we must learn to know and believe ?

A. We must learn to know ourselves, and our concerns.?

Q. 3. What must we know of ourselves ?

A. We must know what we are, and what condition we
are in.°

Q. 4. What mean you by our concerns, which we must know?

A. We must know, 1. Whence we are, or who made us.
2. And whither we are going, or for what end he hath made us.
3. And which is the way, or what means must be used, to attain
that end.?

Q. 5. What must we learn to love, and choose, and hope for?

A. We must learn to love best that which is best in itself,
and best to us and others, and to choose the means by which
it must be attained ; which implieth hating and refusing the
contraries.®

Q. 6. What must we learn to practise ?

A. We must practise the means to obtain the end of our
lives, and that is our obedience to him that made us.f

* Psalm xxv. 4, 5, and xxvii. 11, cix. 12, 38, 66. b Job xxxiv. 32.
¢ Heb. vi. 1-3. 4 Tit. ii. 8. ¢ Psalm xxxiv. 11, and xxxii. 8.
f 1 Kings viii. 36 ; Micah iv. 2.
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Q. 7. Cannot we learn this of ourselves, without teachers ?

A. There is some part of this which nature itself will teach
you, as soon as you come to the free use of reason, and look
about you in the world. And there is some part of it that
nature alone will not teach you, without a higher teaching from
above. And even that which nature teacheth you, you have
also need of a teacher’s help to learn it speedily and truly. For
nature doth not teach all things alike easily, speedily, and
surely : it quickly teacheth a child to suck j it quickly teacheth
us to eat and drink, and to go and talk ; and yet here there is
need of help; children learn not to speak without teaching. It
teacheth men how to do their worldly business; and yet they
have need of masters to teach it them, and will serve an appren-
ticeship to learn some. Some things nature will teach to none
but good wits, upon diligent search and study, and honest wil-
lingness to know ; which dullards, and slothful, and bad men,
reach not.®

Q. 8. Who be they that must teach, and who must learn ?

A. None is able to teach more than they know themselves j
and all that are ignorant have need to learn. But nature hath
put all children under a necessity of learning ; for, though they
are born with a capaeity to know, yet not with actual know-
ledge. . And nature hath made it the duty of parents to be the
teachers of their children first, and then to get the help of

" others.®

Q. 9. May we give over learning when we are past child-
hood ??

A. No; we must go on to learn as long as we live; for we
know but in part, and therefore still have meed of more. But
those that have negleeted to learn in their childhood, have most
need of all; it being sinful and unnatural to be ignorant at full
age, and signifieth great neglect.*

Q. 10. Who reust teach us at age?

A.Parents and masters must teach their households, and pub-
lic teachers are officers to teach all publicly; aud all that have
wisdom should take all fit opportunities, in charity, to teach and
edify one another; knowledge and goedness have a communi-
cative nature.!

¢ Lsaiab xxvili. 26; 1 Cor. xi. 14; Job xit. 7, 8 ; Heb. v. 1.

* 2 Tim. ii. 2; Job xxxii. 17 ; Tit. ii.21; Deut. vi7 8, and xi. 19, 20

! Prov.i. §; ix. 9; vi. 21,22

“Pulmcxlxw Heb v.11, 12 ; Prov. v. 18,

! Gal. vi. 6; Deat. vi.7; 1 Tim. n7,s'runiu Eph.iv.11; Txt.ii 3.



12 THE CATECHISING OF FAMILIES,

Q. 11. How must parents teach their households ?

A. Very familiarly and plainly, according to their capacities,
beginning with the plain and necessary things; and this is it
which we call catechising, which is nothing but the choosing out
of the few plain, necessary matters from all the rest, and in due
method, or order, teaching them to the ignorant.,®

Q. 12, What need we catechisms, while we have the
Bible ?

A. Because the Bible containeth all the whole body of reli-
gious truths, which the ripest Christians should know, but are
not all of equal necessity to salvation with the greatest points.
And it cannot be expected that ignorant persons can cull out
these most necessary points from the rest without help. A man
is not a man without a head and heart; but he may be a man
if he lose a finger, or a hand, but not an entire man; nor a
comely man without hair, nails, and nature’s ornaments. So a
man cannot be a Christian, or a good or happy man, without
the great and most necessary points in the Bible ; nor an entire
Christian without the rest. Life and death lieth not on all
alike. And the skilful must gather the most necessary for the
ignorant, which is a catechism.”

Q. 13. But is not knowledge the gift of God ?

A. Yes; but he giveth it by means. Three things must
eoncur. 1. A right presenting to the learner, which is the
teacher’s work, 2. A fitness in the learner, by capacity, wil-
lingness, and diligence. 3. The blessing of God, without which
no man can be wise.®

And therefore three sorts will be ignorant and erroneous,
1. Those that have not the happiness of true teachers, nor
truth presented to them. 2. Those that by sottishness, pride,
sensuality, malignity, or sloth, are incapable, or unwilling,
to learn. 3. Those that, by wilful sinning against God, are
deprived of the necessary blessing of his help and illumina-
tion.?

m Heb. iii. 18 ; Ezra vil. 25 ; Col. iii. 16 ; Heb, v. 11, 12, and vi. 1, 2;
2 Tim. i. 18.

» Matt. xii. 30, 31, 83; xix. 19 ; xxii. 37,39 ; Rom. xiii. 9; Matt. xxviii,
19; Matt. xxiii. 28 ; James i. 27.

o Isa. xxx. 29 ; Matt. xxviii. 19, 20; 1 Tim. i. 3; iii. 2; vi. 2, 3.

P 2 Tim. ii. 2, 24; Acts xx.20; 2 Tim. iil, 17 ; Heb. v. 12, 13; 1 John
il 275 1 Thes. iv. 9,
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CHAP., II.
How to know Ourselves by Nature.

Q. 1. Waar is the first tlxing that 2 man must know ?

A. The first in being and excellency is God. But the first
in time known by man, or the lowest step where our knowledge
beginneth, are the sensible things near us, which we see, hear,
feel, &ec., and especially ourselves.t
- Q. 2. What know we of the things which we see, and
feel, &ec.?

A. A man of sound senses and understanding knoweth them
to be such as sense apprehendeth, while they are rightly set
before him; the eye seeth light and colours, the ear heareth
sounds and words, and so of the rest; and the sound under-
standing judgeth them to be such as the sense perceiveth,
unless distance, or false mediums, deceive us.”

- Q. 3. But how know you that sense is not deceived ? You
say that is bread and wine in the sacrament, which the Papists
say is not.

A. God hath given us no other faculties but sense, by which
to judge of sensible things, as light and darkness, heat and
cold, sweet and bitter, soft and hard, &c. Therefore if we be
here deceived, God is our deceiver,’and we are remediless ; even
faith and reason suppose our’senses, and their true perception ;
and if that first perception be false, faith and reason could be
no truer. God expecteth not that we should judge by other
- faculties than such as he hath given us for the perception of
those objects,

Q. 4. What doth a man first perceive of himself?

A. We first feel that we are real beings; and we perceive
that we use and have our senses, that we see, hear, feel, smell,
taste; and then we perceive that we understand and think of
the things so seen, felt, &c. And that we gather one thing
from another, and that we love good, and hate evil, and choose,
refuse, and do accordingly.

Q. 5. What do you next know of yourselves ?

A. When we perceive that we see, feel, &c., and think, love,

1 1Johni. 2, 3; Acts i. 8; iv. 205 xxvi, 16. * John xx. 2), 25, 27,

rd
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hate, &c., we know that we have a power of soul to do all this,
for no one doth that which he is not made able to do.

Q. 6. And what do you next know of yourself ?

A, When I know what I do, and that I can do it, I know
next that I am a substance, endued with this power; for
nothing hath no power, nor act, it can do nothing.

Q.7. What know you next of yourself?

A. T know that this substance, which thinketh, understand-
eth, and willeth, is an unseen substance ; for neither I, nor any
mortal man, seeth it; and that is it which is called a spirit.

Q. 8. What next perceive you of yourself?

A. I perceive that in this one substance there is a threefold
power, marvellously but one, and yet three, as named from the
objects and effects; that is, 1. A power of mere growing
motion, common to plants, 2. A power of sense common to
beasts. 3. And a power of understanding and reason, about
things above sense, proper to a man ; three powers in one spi-
ritual substance.

Q. 9. What else do you find in yourself?

A. I find that my spiritual substance, as intellectual, hath
also a threefold power in one; that is, 1. Intellectual life, by
which I move and act my faculties, and execute my purposes.
2. Understanding, 3. And will, and that these are marvel-
lously diverse, and yet one.

Q. 10. What else find you by yourself?

A. I find that this unseen spirit is here united to a human
body, and is in love with it, and careth for it, and is much
limited by it, in its perceivings, willings, and workings ; and so
that a man is an iucorporate, understanding spirit, or a human
soul and body.

Q. 11. What else perceive you by yourself ?

A. I perceive that my higher powers are given me to rule
the lower, my reason to rule my senses and appetite, my soul
to rule and use my body, as man is made to rule the beasts.

Q. 12. What know you of yourself, as related to others?

A. 1 see that I am a member of the world of mankind, and
that others are better than ], and multitudes better than one ;
and that the welfare of mankind depends much on their duty
to one another ; and therefore that I should love all according
to their worth, and faithfully endeavour the good of all.

Q. 13, What else know you of yourself ?
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_ A I know that I made not myself, and maintain not myself
in life and safety, and therefore that another made me and
maintaineth me ; aud I know that [ must die by the separation
of my soul and body,

Q. 14. And can we tell what then becomas of the soul ?

A. 1 am now to tell you but how mueh of it our nature tells
us, the rest I shall tell you afterward ; we may know, 1, That
the soul, being a spbetance in the body, will he a substance aut
of it, unless God should destroy it, which we have no cause to
think he will. 2. That life, understanding, and will, being its
very nature, it will be the same after death, and not a thing of
some other kind. 3, That the soul, being naturally active, and
the world full of objects, it will not be a sleepy or inactive
thing. 4. That its nature here being to mind its interest in
sbother life, by hopes or fears of what will follow, God made
not its nature sych in vain, and therefore that gaod or evil in
the life that is next will be the lot of all,

-

CHAP. III.
Of the Natyral Kunowledge of God ond Heaven.

Q. I, You have told me how we know the things which
we see and feel, without us and within us; but how can we
know any things which we neither see nor feel, but are quite
above us? '

A, By certain effects and signs which notify them: how

Jittle else did man differ from a beast, if he knew no more than
he seeth and feeleth? Besides what we know from others that
have seen ; you see not now that the sun will rise to-morrow, or
that man must die; you see not Italy, Spain, France; you see
no man’s soul : and yet we certainly know that such things are
and will he.

Q. 2. How know you that there is any thing above us, but
what we see?

A, 1. We see such things dane here on earth, which nothing
doth, ar can do, which is seen. What thing, that is seen, can
give all men and beasts their life, and sense, and safety? And
s marvellously form the hodies of all, and govern all the
matters of the world? 2, We see that the spaces above us,
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where sun, moon, and stars are, are so vast, that all this earth
is not so much to them, as one inch is to all this land. And
we see that the regions above us excel in the glory of purity
and splendour : and when this dark spot of earth hath so many
millions of men, can we doubt whether those vast and glorious
parts are better inhabited ? 3. And we find that the grossest
things are the basest, and the most invisible the most powerful
and noble ; as our souls are above our bodies : and therefore the
most vast and glorious worlds ahove us must have the most
invisible, powerful, noble inhabitants.® .

Q. 3. But how know you what those spirits above us are?

A. 1. We partly know what they are, by what they do with
us on earth. 2. We know much what they are, by the know-
ledge of ourselves. If our souls are invisible spirits, essentiated
by the power of life, understanding, and will, the spirits above
us can bé no less, but either such or more excellent. And he
that made us must needs be more excellent than his worka

Q. 4. How know you who made us?

A. He that made all things must needs be our Maker, that
is God.

Q. 5. What mean you by God? and what is he?

A. I mean the eternal, infinite, glorious Spirit, and Life,
most perfect in active power, understanding and will, of whom,
and by whom, and to whom, are all things ; being the Creator,
Governor, and End of all. This is that God whom all things
do declare.

Q. 6. How know you that there is such a God ?

A. By his works (and I shall afterwards tell you more fully
by his word). Man did not make himself ; beasts, birds, fishes,
trees, and plants, make not themselves: the earth, and water,
and air, made not themselves : and if the souls of men have a
maker, the spirits next above them must have a maker : and so
on, till you come to a first cause, that was made by none. There
must be a first cause, and there can be hut one. -

Q. 7. Why may not there be many gods, or spirits, that
were made by none, but are eternally of themselves ?

A. Because it is a contradiction ; the same would be both
perfect and imperfect: perfect, because he is of himself
eternally, without a cause, and so dependent upon none: and
yet imperfect, because he hath but a part of that being that is
said to be perfect: for many are more than one, and all make

* Rom. i. 19, 20, 21.
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up the absolute, perfect Being, and one of them is but a part of
all: and to be a part, is to be imperfect. However many sub-
ordinate created spirits may unfitly be called gods, there can
be but one uncreated God, in the first and proper sense.

Q. 8. How know you that God is eternal, without beginning ?

A. Because else there was a time when there was nothing, if
there were a time when there was no God. And then there
never would have been any thing : for nothing can make nothing.

Q. 9. But how can man conceive of an eternal, uncaused
Being ?

A. That such a God there is, is the most certain, easy truth,
and that he hath all the perfection before described : but neither
man nor angel can know him comprehensively.

Q. 10. What mean you by his infiniteness ?

A. That his being and perfection have no limits or measure,
but incomprehensibly comprehend all places and beings.

Q. 11. What is this God to us?

A. He is our Maker, and therefore our absolute Owner, our
Supreme Ruler, and our chief Benefactor, and ultimate End.

- Q. 12. And how stand we related to him? What duty do
we owe him? And what may we expect from him ?

A. We are his creatures, and all that we are, and have, is of
him ; we are his subjects, made with life, reason, and free-will
to be ruled by him: he is the infinite good, and love itself.
Therefore we owe him perfect resignation, perfect obedience,
and perfect complacency and love : all that we are, and all that
we have, and all that we can do, is due to him in the way of our
obedience ; to pay which, is our own rectitude and felicity, as it
is our duty : but all this you may much better learn from his
word, than nature alone can teach it you. Though man’s
natare, and the frame of nature about us, so fully proveth what
I have said, as leaveth all the ungodly without excuse.

CHAP. IV.
Of God's Kingdom, and the Government of Man, and Pro-
vidence.

Q. 1. I percEIVE that nothing more concerneth us, than
to know God, and our relation and duty to him, and what hope
VOL, X1X, C
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we have from him: therefore, I pray you, open it to me more
fully, and first tell me where God is?

A. God being infinite, is not confined in any place, but all
place and things are in God ; and he is absent from none, but as
near to every thing as it is to itself.

Q. 2. Why then do you say that he is in heaven, if he be
as much on earth, and every where?

A. God is not more or less in one place, than another, in his
being, but he is apparent, and known to us by his working, and
so we say, he is in" heaven, as he there worketh and shineth
forth to the most blessed creatures in heavenly glory. As we
say the sun is where it shineth: or, to use a more apt com-
parison, the soul of man is indivisibly in the whole body, but it
doth not work in all parts alike; it understandeth not in the
foot, but in the head ; it seeth not, heareth not, tasteth not, and
smelleth not, in the fingers or lower parts, but in the eye, the
ear, and other senses in the head ; and therefore when we talk
to & man, it is his soul that we talk to, and not his flesh, and
yet we look him in the face; not as if the soul were no where
but in the face or head, but because it only worketh and appear-
eth there by those senses, and that understanding which we
converse with : even so, we look up to heaven, when we speak
to God ; not as if he were no where else, but because heaven is
the place of his glorious appearing and operation, and as the
head and face of the world, where all true glory and felicity is,
and from whence it descendeth to this earth, as the beams of
the sun do from his glorious centre.

Q. 3. You begin to make me think that God is the soul of
the world, and that we must conceive of him in the world, as we
do of the soul of man in his body.

A. You cannot better conceive of God, so you will but take
in the points of difference, which are very great; for no cresture
known to us doth resemble God without vast difference,

The differences are such as these. [irst, the soul is part of
the man, but God is not a part of the world, or of being: for
to be a part is to be less than the whole, and so to be imperfect.
Secondly, we cannot say that the soul is any where out of the
body, but the world is finite, and God is infinite, and therefore
God is not confined to the world. 8. The soul ruleth not a
body, that hath a distinct understanding and free-will of its
own to receive its laws, and therefore ruleth it not by proper
law, but by despotical motion: but God ruleth men that have
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understanding and free-will of their own, to know and receive
his laws, and therefore he ruleth them partly by alaw. 4. The
soul doth not use another soul under it to rule the body, but
God maketh use of superior spirits to move and rule things, and
persons below them, so that there is a great difference
between God’s ruling the world, and the soul’s ruling the
body.

But yet there is great likeness also. 1. God is as near every
part of the world, as the soul is near the body. 2. God is as
truly and fully the cause of all the actions and changes of
the world (except sin, which free-will, left to itself, committeth)
a8 the soul is the cause of the actions and changes of the
body. 3. The body is no more lifeless without the soul than
the world would be without God. Yea, God giveth all its-
being to the world, and without him it would be nothing ; and
in this he further differeth from the soul, which giveth not
material being to the body.

So that you may well conceive of God as the soul of the
world, 80 you will but put in that he is far more.

Q. 4. Is not it below God to concern himself with these
lower things? Doth he not leave them to those that are
under him?

A. It is below God to be unconcerned about any part, even
the least of his own works, Men are narrow creatures, and can
be byt in one place at once, and therefore must do that by
others which they cannot do themselves, at least without
trouble : but God is infinite, and present with all creatures ; and
s nothing is in heing without him, so nothing can move with~
out him.

Q. 5, By this you make God to do all things immediately,
whereas we sea he worke by means and second causes: he
giveth us light and heat by the syn; he upholdeth us by the
earth, &c.

A. The word immediate sometimes signifieth a cause that
hath no other cause under it ; so the sun is the immediate cause
of the emanation of its beams of light : and so God is not always
an immediate cause ; that is, he hath other causes under him ;
but sometimes immediate signifieth that which is next a thing,
having nothing between them. Aund so God doth all things.
immediately : for he is, and he acteth, as near us as we to our-
selyes, and nothing is between him and us: he is as near the

c2
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person and the effect, when he useth second causes, as when he
useth none.

Q. 6. But is it not a debasing God, to make his provxdence
the cause of every motion of a worm, a bird, a fly, and to mind
and move such contemptible things; and so to mind the
thoughts of man?

A. It is a debasing God to think that he is like a finite crea-
ture, absent, or insufficient for any of his creatures. That there
is not the least thing or motion so small as to be done without
him, is most certain to him that will consider, 1. That God’s
very essence is every where : and wherever he is, he is himself,
that is, most powerful, wise, and good : and if such a God be as
near to every action, as the most immediate actor is, so that in
him they all live, and move, and be, how can he be thought to
have no hand in it, as to providence or causality ?

2. And it is certain that God upholds continually the very
being of every thing that moveth, and all the power by which
they move: for that which had no being but from him can
have none continued but by him: that which could not make
itself cannot continue itself : should not God by his causality
continue their being, every creature would tum to nothing.
For there can be nothing without a cause, but the first cause,
which is God.

2. And it is all one to infiniteness, to mind every creature and
motion in the world, and to cause and rule the least, as it is to
cause and rule but one.

God is as sufficient for all the world, even every fly and worm,
as if he had but one to mind. Seeing, then, that he is as present
with every creature as it is with itself, and it hath not the least
power but what he continually giveth it, and cannot move at all
but by him, and he is as sufficient for all as for one, it is unrea-
sonable tothink that the least thing is done without him. Isit
a dishonour to the sun, that every eye, even of flies, and ants,
and toads, and snakes, as well as men, do see by the light of it;
or that it shineth at once upon every pile of grass, and atom ?
This is butthe certain effect of God’s infiniteness and perfection.
* Q. 7. How doth God govern all things ?

A. He governeth several things, according to their several
natures which he hath made: lifeless things by their natural
inclinations, and by moving force ; things that have sense by
their sensitive inclinations, and by their objects, and by con-
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straint ; and reasonable creatures by their principles, and by
laws and moral rules : and all things by his infinite power, wis-
dom, and will, as being every one part of one world, which is
his kingdom : especially man.

Q. 8. What is God’s kingdom ? And why do you call him
our King?

A. I call him our King, because, 1. He only hath absolute
right, power, and fitness, to be our Supreme Ruler: 2. And he
doth actually rule us as our Sovereign. Aud in this kingdom,
1. God is the only Supreme King and Head. 2. Angels, or
glorified spirits, and men, are the subjects: 3. All the brutes
and lifeless creatures are the furniture, and goods, and utensils.
4. Devils and rebellious, wicked men, are the enemies, ta be
opposed and overcome.

Q. 9. How doth God govern man on earth?

A. The power of God our Lord, Owner, and Mover, moveth
us, and disposeth of us, as he doth of all things, to the fulfilling
of his will. 2. The wisdom of God our King doth give us sound
doctrine, and holy and just laws, with rewards and penalties,
and he will judge men, and execute accordingly. 3. And the
love of our heavenly Father doth furnish us with all necessary
blessings, help us, accept us, and prepare us for the heavenly
kingdom.

Q. 10. Why is man ruled by laws, rather than beasts and
other things & '

A. Because man hath reason, and free-will, which maketh
them subjects capable of laws, which beasts are not.

Q. 11. What is that free-will which fits us to be subjects?

A. It is a will made by God, able to determine itself, by
God’s necessary help, to choose good, and refuse evil ; under-
stood to be such, without any necessitating predetermination by
any other.

CHAP. V.

Of God’s Law of Nature, and Natural Officers.

Q. 1. By what laws doth God govern the world ?
“A. How he governeth the spirits above us, whether by any
laws besides the immediate revelation of his will, seen in the



22 THE CATECHISING OF FAMILIBS,

face of his glory, or how else, is not much known to ws, becduse
it doth not concern us, But this lower world of man he
governeth by the law of nature, und by a law of supernatural
revelation, given by his Spirit or by messengers from heaven.

Q. 2. What is it that you call the law of nature?

A. In alarge and improper sense, some call the inclinations,
and forcing, or naturally moving, causes of any creatures, by the
name of a law : and so they say that beasts and birds are moved
by the law of their nature ; and that stones sink downward, and
the fire goeth upward, by the law of nature. But this is no law
in the proper sense which we are speaking of, whatever you
call it.

Q. 8. What is it then that you call a law ?

A. Any signification of the will of the ruler, purposely given
to the subject, that thereby he may know and be bound to his
duty, and know his reward or punishment due. Or any signifi-
cation of the ruler’s will for the government of subjects, con-
stituting what shall be due from them, and to them. A rule to
live by, and the rule by which we must be judged.

Q. 4. What, then, is God’s law of nature, made for man ?

A. It is the signification of God’s governing will, by the
nature of man himself, and of all other creatures known to man,
in which God declareth to man his duty, and his reward or
punishment. .

Q. 5. How can a man know God’s will, and our duty by hie
nature, and by all other works of God about us ?

A. In some things, as surely as by words or writings ; but
in other things more darkly. [ am sure that my nature is made
to know and love truth and goodness, and to desire and seek
my own felicity : my nature tells me that I was not made by
myself, and do not live by myself, and therefore that I am not
my own, but his that made me. All things show me that there
is a God who must needs be greater, wiser, and better, than all
his creatures, and therefore ought to be most honoured, feared,
loved, and obeyed: I see multitudes of persons of the same
nature with me, and therefore obliged to the same duty to God ;
I see much of God’s work in them which is good, and therefore
to be loved ; and I see that we are all parts of one world, and
made to be useful to one another: these, and many such things,
the reason of man may discern in himeelf and other works of
God.
Q. 8, But I thought the law of :nature had been every man’s
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natural temper and dispositton, which inclineth him to action,
and you make it to be only a notifying sign of duty.

= A. Figuratively, some call every iuclination a law, but it is no
such thing that we are speaking of, only a man’s natural inclin-
atlon, among other signs, may notify his duty. But I hope
you cannot think that a man’s vicious inclination is God’s law :
then you would make original sin, and the work of the devil, to
be God’s law. One man’s sinful distemper of soul, and another
man’s bodily distemper (the fruit of sin) inclineth him to wrath,
to lust, to idleness, to sinful sports, or drinking, or gluttony, and
these are so far from being God’s law of mature, that they are
the contraries, and the law of Satan in our members, rebelling
against the law of God. And though the good inclinations of
our common nature (to justice, peace, temperance) be by some
called the law of nature, it is not as they are inclinations, but as
from them we may know our duty.

Q. 7. Hath God any natural officers under him in governing
man? I pray you tell me how far man’s power is of God ?

A. God hath set up divers sorts of human governing powers
under him in the world, which all have their place and order
assigned them ; some by nature, as entire ; some by the law of
nature, since the fall, and some by supernatural revelation,
which is not to be here spoken to, but afterward.

Q. 8. Because I have heard some say that God made no go-
vernment, but men do it by consent for their necessity, I pray
you show me what government God made by nature, and in
what order ?

A. Next to God’s own governing right, which is the first,
God hath made every man a governor of himself. For God
made him with some faculties which must be ruled, (as the ap-
petite, senses, and tomgue, and other bodily members, yea, and
passions too,) and with some which must rule the rest, as the
understanding by guidance, and the will by command. And
this self-governing power is so necessary and natural, that no
man can take it from us, or forbid us the due exercise of it, any
fnore than they ean bind us to sin or to self-destruction.

Q. 9. Which is the next human power in order ?

A. 2. The governing power of the husband over the wife,
whose very nature, as well as original, shows that she was made
to be subject, though under the law of love.

Q. 10. But is not this by consent, rather than by nature ?

A. It is by consent that a woman is married : but when she
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hath made herself a wife, nature maketh her a subject, unless
madness, or disability, make the man unmeet for his place.

Q. 11. Which is the next sort of natural government ?

A. 3. The parents’ government of their children: nature
maketh it the duty of parents to rule, and of children to obey.
And though some have been so unnatural as to deny this, and
say that children owe nothing but reverence and gratitude, yet
there is no danger of the common prevalency of such a heresy,
which the nature of all mankind confuteth, save that licentious
youth will take advantage of it, to disobey their parents,to please
their lusts.

Q. 12. What is the human government which God’s law of
nature hath instituted to man, since his fall and corruption?

A. 4. That is to be afterwards explained : but magistracy, or
civil government, is certainly of natural institution, though it is
uncertain how God would have governed man in such societies
by man, if they had not sinned. The law of nature teacheth
man the necessity of civil society, and of government therein,
and therefore obligeth man thereto.

Q. 13. This seemeth to be but the effect of men’s own per-
ceived necessity, and so to be but their arbitrary choice.

A. Their necessity is natural, and the notice of it is natural,
and the desire of remedy is natural, and the fitness of magis-
tracy to its use is natural: therefore it is the law of God in
nature that bindeth them to choose and use it; and if any country
should choose to live without magistracy, they would sin against
the law of nature, and their own good.

Q. 14. But I have heard that God hath made no law, what
form of civil government shall be used, but left it to every
country’s choice.
 A. God hath, by nature, made it necessary that there be ma-
gistracy ; that is, some men in power over societies, to enforce
the obedience of God’s own common laws, and to make their
subordinate laws about undeterminate, mutable matters to that
end, for the honour of God, and the good of the society.

" But, 1. Whether this government shall be exercised by one or
many; 2. And who shall be the persons, God’s law hath left un-
determined to human liberty : the form and persous are chosen,
neither by the said persons, nor by the people only, but by
the mutual consent and contract of both. 3. And also by this
contract, the degree of power, and order of the exercise, may be
stated and limited : but for all that, when human counsent hath

a
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chosen the persons, the essential power of governing in subor-
dination to God'’s laws, floweth, not from man, but immediately
from God’s law of nature.

Q. 15. But what if these sorts of government prove cross to
one another, and reason commandeth one thing, a husband an-
other, a parent another, and the magistrate another, which must
be obeyed ?

A. Each have their proper work and end, which none of the
other can forbid. Self-government is the reasonable manage-
ment of our own faculties and actions in obedience to God, for
our own salvation, and no king, or other, can take this from us:
and if they forbid us any necessary duty to God, or necessary
means of our salvation, they do it without authority, and are
not to be therein obeyed.

A husband’s power to govern his wife is for the necessary
ends of their relation, which the king hath no power to forbid.
A parent’s power to rule his children is for the necessary educa-
tion of them, for the welfare of soul and body, and the king
hath no power to forbid it. Should he forbid parents to feed
their children, or teach them God's laws, or to choose for them
orthodox, fit tutors, pastors, and church communion where God
is lawfully worshipped, and should he command the children to
use the contrary, it is all null and powerless.

But it belongeth to the magistrates only (though not to destroy
any of the three former governments, which are all before his in
nature and time, yet) to govern them all, by directing the ex-
ercise of them in lawful things to the common good.

Q. 16. How far doth the law of nature assure us of God’s
rewards and punishments ?

A. Asit assureth us that perfect man owed God perfect obe-
dience, trust, and love, so it certifieth us, 1. That this per-
formed, must needs be acceptable to God, and tend to the feli-
city of the subject, seeing God’s love is our felicity. 2. And
that sinning against God’s law deserveth punishment. 3. And
that governing justice must make such a difference between the
obedient and the sinner as the ends of government require.
4. And seeing that before man’s obedience, or sin, God made
man’s soul of a nature not tending to its own mortality, we have
cause to expect that man’s rewards and punishments should be
suitable to such immortal souls. For though he can make
brutes immortal, and can annihilate man’s soul, or any creature,
yet we see that he keeps so close to his natural establishments



9 THN CATECMISING OF FAMILIRS,

that we have no reason to think that he will cross them here,
and annihilate souls to shorten their rewards or punishments,

Q. 17. But doth nature tell us what kind of rewards and pu~
nishments men have?

A. The faculties of the soul being made in their nature to
know God in our degree, to love him, to please him, and to rest
and rejoice herein, and this in the society of wise, and good,
and blessed joyful fellow-creatures, whom also our nature is
made to love, it followeth that the perfections of this nature, in
these inclinations and actions, is that which God did make our
nature for, to bé obtained by the obeying of his laws.

And sin being the injurious contempt and forsaking of God,
and the most hurtful malady of the soul, and of societies, and
to others, it followeth that those that have finally forsaken God,
be without the happiness of his love and glory, and under the
sense of their sin and his displeasure; and that their own sin
will be their misery, as diseases are to the body; and that the
societies and persons that by sin they injured or infected, will
somewhat contribute to their punishment. Happiness to the
good, and misery to the bad, the light and law of nature
teacheth man to expect, but all that I have taught you is much
~ more surely and fully known by supernatural revelation.

CHAP. VI.

Qf Supernatural Revelation of God's Will to Man, and of
the Holy Scriptures, or Bible.

Q. 1. WharT do you call supernatural revelation ?

A. All that revelation of God’s mind to man, which is made
by him extraordinarily, above what the common works of nature
do make known: though, perhaps, God may use it in some
nataral second causes, in a way unknown to uss® ,

Q. 2. How many ways hath God thus revealed his will to
man ?

A. Many ways. 1. Bysome voice and signs of his presence,
which we do not well know what creature he used to it, whether
angels, or only at present caused that voice and glory. So ht%

¢ Matt. xl. 35, 97; Luke x. §2; Dent. xxix. 29; Matt. xvi. 17; 1 Cor.
o
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spake to Adam and Eve, and the serpent, and to Moses in the
mount, and tabernacle, and in the cleft of the rock. (Exod,
xxxiv.) And to Abraham, Jacob, &c.®

2. By angels certainly appearing, as sent from God ; and so he
spake to Abraham, Isaac, Jacob, Lot, Moses, and to very many.*

3. By visions and dreams in their sleep, extraordinary.¥ :

4. By the vision of some signs from heaven in their waking s
as Saul (Ac.n ix.) saw the hght that cast him down.*

5. By visions and voices in an extasy : as Paul saw Puadm,
and heard unutterable things ; whether in the body, or out of
the body, he knew not. And it is like in such a rapture Dumel
and John had their revelations.

6. By Christ’s own voice, as he spnke to men on earth, and
Paul from heaven. :
7. By the sight of Christ and glory, as Stephen saw him.

8. By immediate inspiration to the minds of prophets.

9. By these prophets sent as messengers to others,

10. By certain uncontrolled miravles.

11. By a convincing course of extraordinary works of God’s
providence, as when an angel killed the armies of enemies, or
when they killed one another in one night or day, &ec.

12. By extraordinary works of Gad on the souls of men, as
when he suddenly overcometh the strongest vicious habits and
customs, and maketh muititudes new and holy persons, by sueh
improbable but assigned means, by which he promised to do it.

Q. 3. These are all excellent things, if we were sure thas
they were not deceived, nor did deceive, But hotw shall we be
sure of that?

A. It is one thing to ask how they themselves were sure
that they were not deceived, and another thing te ask how we
are, or others may be sure of it. As to the first, they were sur¢;
as men are of other things which they see, hear, feel, and
think, I am eure, hy sense and intellectual pereeption, that I
see the light, that I hear, feel, think, &c. The revelation cometh
to the person in its awn convincing evidence, as light doth ta
the eye*

Q. 4. They kuow what they see, hm, feel; but how were

f
mdlp:.m.n 1 Pet. i. 18; Dan, ii. 47, 82, 88, 90; Am. Ll 79 Gal. L A8,
.
* Eph. iii. 8. 7 1 Cor. xiv. 6, 26. * 3 Cor.xii. 1,7,
* 1 John i. 1—3. o
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they sure that it was of God, and not by some’ deceiving
cause ?

A. 1. God himself gave them the evidence of this also in the
revelation, that it was from him, and no deceit, But it is no
more possible for any of us, that never had such a revelation
ourselves, to know sensibly and formally what it is, and how
they knew it, than it is for a man born blind to know how
other men see, or what seeing is. 2. But, moreover, they also
were sure that it was of God, by the proofs by which they
make us sure of it. And this leads us up to the other ques-
tion. :

Q. 5. And a question of unspeakable moment it is, how we
can be sure of such prophetical revelations delivered to us by
others ; viz. That they were not deceived, nor deceive us.

- A. It is of exceeding consequence, indeed, and therefore de-
serveth to be understandingly considered and -handled.

And here you must first consider the difference of revelation.
Some were but made or sent by prophets to some particular
persons, about a personal, particular business, as to Abraham,
that he should have a son, that Sodom should be burnt; to
David, that his son should be his punishment, his child die; to
Hezekiah, that he should recover, &c. These none were bound
to know and believe, but the persons concerned, to whom they
were revealed and sent, till they were made public afterwards.
But some revelations were made for whole countries, and some
for all the world, and that as God’s laws, or covenants, which
life and death dependeth on; and these must, accordingly, be
made known to all.

Q. 6. I perceive, then, that before we further inquire of the
certainty, I should first ask you of the matter; what things
they be that God hath supernaturally revealed to man, especially
for us all?

A. The particular revelations to and about particular men’s
matter, are many of them recorded to us for our notice; but
there may be thousands more in the world that we know not,
nor are concerned to know. What revelation God ever made
to any persons throughout the world, as what should befal
them when they should die, what wars, or plagues, or famine,
should come, &c., little do we know; but what is recorded by

God we know.
® Heb. . 3, 4.
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2. But as for his laws and promises, which we are all con-
cerned to know, I shall now but name, and afterward open what
God hath revealed.

I. He revealed to Adam, besides the law of nature, which
was perfecter and clearer to him than it is now to us, a trying
prohibition to eat of the fruit of the tree of knowledge, adding
the penalty of death to restrain him.t

Il. He judged him after his fall to some degree of punish-
ment, but declared his pardoning mercy, and promised victory
to, and by the woman’s seed, in the war which they now en-
gaged in with Satan, the serpent, and his seed : and he insti-
tuted sacrificing to typify the means.!

III. He renewed this covenant with Noah, after the flood.

1V. He made a special promise to Abraham, to be the God
of his seed, as a peculiar people chosen to him out of all the
world, and that all nations should be blessed in his seed : and
he instituted the sacrament of circumcision to be the seal and
symbol.* : .

V. When his seed were multiplied in Egypt, he brought
them out, and in performance of this promise, made them a holy
commonwealth, as their Sovereign, and gave them at large a law
and sub-governors, which, as political, was proper to that
people.

VL. In the fulness of time God sent his Son to reconcile
man to God, to reveal his love and will most fully, and to make
and seal the covenant of grace in its last and best edition, and,
as King, to rule and judge the redeemed, and sanctify, justify,
and glorify, the faithful.” These are the public laws and cove-
nants supernaturally revealed.s .

Q. 7. Is it equally necessary to us to believe every word in
the Bible? Or is every word equally certain to us?-

A. All truths are truths, which is, to be equally true in them-
selves: and so, if by certainty you mean nothing but infallible
truth, every truth is so certain; and all God’s words are true.
But if by certain you mean that which is so evident to us,
that we may ourselves be fully certain of the truth, so the parts
of God’s word have different degrees of certainty. We sup-
pose false translations and false printings are none of God’s
word; nor the words of Satan, or fallible men, recited in the

¢ Gen. ii. 16, 17, and iil. 15. 4 Gen. iv. 4, and ix. 1, 2—8.
¢ Gen. xii. 2, 3, and xvli. 1,2, 4, 6—11. - 1 Exod. ii. &c., xx. &¢.
¢ John i. and iii, 16; Gal. iv. 4—86, and i, 4; Matt, xxviii. 19, 20.
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Bible, save only the historical assertion that such words were
spoken by them. But that which is God’s word, indeed, is
none of it so far void of proof but that we may come to a cer-
tainty that it is true: and if we had equal evidence that every
word is God’s word, we should have equal evidence that all is
true: for that God cannot lie is the foundation truth of all our
certainty. But God did not reveal every truth in the Bible with
equal, evidencing attestation from heaven. Some of them much
more concern us than others, and therefore were more fully
sealed and attested.®

-Q. 8. How are we sure of the law that was given to Adam,
and that he sinned, as is written, and had after a pardoning
law?

A. 1. The law of nature given him is yet God’s common law
to the world, saving the strictness of it as a condition to life.
2. The fall of man hath too full proof in all the pravity of man-
kind from the birth. 8. The pardoning aet is evident in the
execution : God giveth all men mercy, contrary to their deserts,
and useth none in the utmost rigour. 4. The notorious enmity
between Chriet and Satan, and their seeds, through all ages and
places of the world, doth prove the sentence, and the law of
grace. 5. The universal curse, or punishment, on mankind,
showeth somewhat of the cause. 6. The tradition of sacrificing
was o universally received over all the world, as confirmeth to
us that God delivered it to Adam, as a symbol and a type of the
grace then promised. 7. But our fullest proof of all that his~
tory, is that which after proved the word that revealed it to us}

Q. 9. How are we certain that the law of Moses was God's
law ?

A. By a course of wonderful miracles wrought to preparé them
to receive it, and to attest it. The ten marvellous plagues of
Egypt ; the passage through the Red Sea ; the opening of the
rock to give them water ; feeding them with manna ; raining
twice quails upon them ; the sight of the flaming mount, with
the terrible concomitants; the sight of the pillar of fire by
night, and cloud by day, which conducted them s the sight of
the cloud and symbol of God’s presence at the door of the ta-
bernacle ; the miraeulous destruction of the rebellious, even by
¢he opening of theearth ; and the performance of God's pro-

» Heb. vii. 23, and ix, 15—~18; ix. 18; viil. 10; x. 10 ; and x. 16; Matt, iv*

| Psalm xiv.; Rom. fii,; Psalm cxjv. 9; Acts xiv, 17; 1 Joha iji. 8; Rom.
1ii, 21, 33, and iv, 12, 1517 8 Kings x.19; Acts 5iv, 13, 18 ; 1 Cor, X, 30
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mises to them : all thess were fullproob that it was of God,
2. But we have yet fuller proof in Christ's Iatter tutxmony,
whieh confirmeth all this to us,

Q. 10. These were full proofs to those that saw them.
But are we eertain that the records of them in the Scripture
are true?

A. 1. Consider that they were written, by Moses, to thatvery
people who are said to see them.* And if one should now write
to us Englishmen, that God brought us out of another land by
ten such public miracles, as the frogs, the flies, the lice, the
darkness, the waters turned blood, the desth of their cattle, and
of all their first-bora ; that he opened the ses, and brought us
through it on Mot ; that he opened rocks; fed us with manna
rained quails for a month’s food 5 spake from e flaming mount,
and opened the mount to swallow up rebels, &. When we
know all this to be false, would not all men deride and abhor
the reporter? Would any of us receive a law, and that of such
operous, numerous, costly services, by the motive of such a
report as this ?

2. Consider that this law so delivered was on this ground
entertained, and unchangeably kept, by them from generation to
generlation, it being taken for an heinous ¢rime to alter it in one
word.

3. Consider that practised, sacramental symbols, from the first
day, were so uninterruptedly kept, as was s fuller proof of the
fact than the bare writings. 1. All their males, from the pro-
mise to Abraham, were constantly circumcised (save in the wil-
derness travels) and are to this day, 2. From the very night
that the first-born were killed in Egypt, and they driven hastily
out, they yearly continued the eating of the passover with un-
leavened bread, as in a hasting posture, 3. Since the law given
in the wilderness, they constantly used the eacrifices, the obla~
tions, the tabernacle, the priesthood and ceremonies, as that
law prescribed them, And the national, constant use of these
was, an ascertaining tradition of the matters of fact which were
their cause, 4. Yea, so tenacious were they of this law, that
(as they taught the very syllables of it to their children, snd
kept in the ark the very tables of stone that had the ten eom-
mendinents, so) they were enemies to Christianity, because the

"t Dent.i.81; illL.21,98; 1v.3,0; v. 245 x.91; x.V; andxxix. 8;
Jos, 3xi¥, 7, ' Deat, xil 83
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Christians were against the Gentiles’ observation of their law,
and for its abrogatxon

4, Consider again, that the matter of fact, and the divine in-
stitution, is since made certain to us by Christ’s testimony.

Q. 11. But seeing this law doth not bind us now, nor the
particular messages of the prophets were sent to us, is it any of
our concern now to know or believe them ? It belongeth to
those that they were made for, and sent to ; but what are they
to us?

A. There is not the same necessity to know them, and so to
be such that they were all of God, as there is to know and be-
- lieve the gospel: but it is greatly our duty and concern to
believe them ; 1. Because they were preparatory to the gospel,
and bore an antecedent testimony to it. 2. Because the gospel
itself beareth witness of their truth, which therefore, if we be-
lieve it, we must believe. 3. Because by the Holy Ghost’s di-
rection all. now make up our books of sacred records, which is
the certain word of God, though not all of the same necessity
and evidence. ‘

And here I must tell you a great and needful truth, which
ignorant Christians, fearing to confess, by over-doing, tempt men
to infidelity. The Scripture is like a man’s body, where some
parts are but for the preservatxon of the rest, and may be
maimed, without death : the sense is the soul of the Secripture,
and the letters but the body, or vehicle. The doctrine of the
Creed, Lord’s Prayer, and Decalogue, and Baptism, and Lord’s
Supper, is the vital part, and Christianity itself. The Old Tes-
tament letter (written .as we have it about Ezra’s time) is that
vehicle which is as- imperfect as the revelation of those times
was : but as after Christ’s incarnation and ascension the Spirit
was ‘more abundantly given, and the revelation more perfect and
sealed, so the doctrine is more full, and the vehicle or body,
that is the words, are less imperfect, and more sure to us; so
that he that doubts of the truth of some words in the Old Tes-
tament, or of some small circumstantials in the New, hath no
reason, therefore, to doubt of the Christian religion, of which
these writings are but the vehicle, or body, sufficient to ascer-
tain us of the truth of the history and doctrine. Be sure, first,
that Christ is the very Son of God, and it inferreth the certainty
of all his words, and enforceth our own religion. '

Q. 12. I perceive, then, that our main question is, both as to
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necessity and evidence, how we are sure that the gospel is true,
and the records of it the very word of God?

A. It is so: and as it is that must rule and judge the church,
so we have to us fuller proof of this than of the Old Testa-
ment ; because, that the narrowness of the Jews’ country, in
comparison of the christian world, and the many thousand
years’ distance, and a language whose phrase and proverbial
speeches, and the very sense of the common words of it, must
needs make it more unknown to us, than the language that the
gospel is recorded in. And it is not the least proof of the
truth of the Old Testament, that it is attested and confirmed by
the New. .

Q. 13. Will you first tell me, how the apostles, and that first
age, were surethatthe gospel of Christ was the very word of God?

A. Here I must first tell you, that the great mystery of the
blessed Trinity, Father, Son, and Holy Ghost, being one God, is
made necessary to us to be believed, not only as to the eternal un-
searchable, Inexistence, but especially for the knowledge of God’s
three great sorts of works on man : that is, as our Creator, and
the God of nature ; as our Redeemer, and the God of governing
and reconciling grace, and as our Sanctifier, and the Applier
and Perfecter of all to fit us to glory. And so the Son, as Re--
deemer, is the way to the Father, (to know him and his love,
and be reconciled to him,) and the Holy Ghost is the witness
of the Son. The proof, therefore, of the gospel of Christ, in one
word, is the Holy Ghost; that is, the certain testimony of God’s
Spirit. And this testimony consisteth of these several parts.
1. The foregoing testimony of the Spirit by all the prophecies
of the Old Testament, and the typical prefigurations, which be-
came a fuller proof than before, when they were seen all to be
fulfilled in Christ; yet many were fulfilled before. When Abra-
ham had no child, he was promised the multiplication of his
seed, and that all nations should be blessed therein. (Gen. xii.
2; and xiii. 16; and xv. 5; and xvii. 2; and xviii. 11, 12.)
The four hundred years of their abode in Egypt and Canaan
before were foretold, and punctually fulfilled. (Gen. xv. 13, 14;
Exod. xii. 31, 32.) So was Jacob’s prophecy of Judah’s scep-
tre, (Gen.xlii. 8—10,) and Joseph’s dreams: and verily Balaam’s
last prophecy was marvellous ; who, when he had blessed Israel,
and foretold their victories, foretold also the sceptre of David
and Christ, and the success of the Assyrians; and after that of
Chittim against the Hebrews themselves. (Numb. xxiv.) And
who seeing not the fulfilling of the terrible prophecy of Moses

VOf. XiIX. D
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against the Jews. (Deut.xxxi,) Josiah by name, and his deeds,
were foretold three hundred years before he was born. (1 Kings
xiil. 2; 2 Kings xxiii. 15.) Oft was the captivity of the Jews
fareteld, and the destruction of Babylon, and the Jews’ return,
by Cyrus, named long before he was boin, and the very time
foretald. From the beginning Christ was promised, and the
eircumstances of his coming foretald : (Gen. iii. xv.; xxvi. 43
and xlix. 10; Deut. xviii. 15 ; Psalm ii.; xxvii. ; 1xxxix.; and cx.;
Isa. liii., and xi. }; Jer. xxxiii. 15; Mic. v. 2:) that he sheuld
be barn of a virgin, (Isa. vii. 14,) in Bethlehem, (Mic. v, 2,)
and then the infants killed; (Jer. xxxi. 15;) that he should
come into the temple, as the angel of the covenant wham they
desired, but they should not endure therein when he came, be-
cause he came as arefiner; (Mal, iii. 1, 3 ;) that he should go
into Egypt, and return thenee; (Isa,xix.1; Has\xi.l ;) that
one should go before hiin to prepare the way; (Mal. iii. 1;) that
he should do wonders for the people; (Isa. xxxv. 53) that a
familiar should betray him, and that for thirty pieces of silver,
(Psalm xli. 9; and lv, 13, 14; Zech. xi. 12, 13,) and a potter’s
field be bought with them. All his persecution, and abuse, and
sufferings, ave foretold, (Isa.l. 6; and liii.; Psalm Ixix. 21;
xxii. 18; and cxviii. 22; Isa. vi. 9,) even to the circumstances
of giving him vinegar, casting lots for his garments, suffering
as a malefactor ; yea, the very time is foretold; (Dan. ix. 25, 26;)
and that then the second temple should be destrayed.

IL. ‘The second part of the Spirit’s testimony, or the certain
proof af christian truth is, the inherent constitutive proof of tes~
timony in the inimitable excellency of the person and gospel of
Christ, which is the image and superscription of God. The
person of Christ was of such excellency of wisdom, goodness,
and power, apparent in his doctrine, works, and patience, all
sinless, and full of holy love to God and man, as is not consistent
with being the deceiver of the world. His gospel, in the very
constitution of it, hath the impress of God. He that hath the
Spirit of God, will find that in the gospel, which is so suitable
to the divine nature, as will make it the easier to him to believe
it. Angels preached the sum of it. (Luke ii. 14.) It is all bus
the fore-promised and prefigured redemption of man historically
delivered, and the doctrine,™ laws, and promises of saving grace

= Col. 1.15—19; Prov.xxx. 6; Heb. iv: 12; 1 Peteri. 23; 1John ii. 14;
John viii. 48; xii.48; xiv.25; xv. 3; Acts xiv. 3 ; and xx. 32; Rom. x. 8
Eph. v. 26; Phil.ii. 16; 1 Thesa. i. 5; James i.2; Matt. xii. 26 ;, Mark iv,
15; Luke x. 18; Acts xxvi. 18 ; Rom xvi. 20; Rev. xx, 2, 3,
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most fully promulgated; it is the wonderful revelation of the
power, wisdom, and goodness, the truth, justice, and holiness of
God, especially his love to man; and of his marvellous design
for the recovery, sanctifying, and saving of sinners, and remov-
ing all the impediments of their repentance and salvation ; it is
so wholly fitted to the glorifying of God, and the reparation of
depraved nature, and the purifying and perfecting of man’s soul
to the guidance of men’s lives in the ways of true wisdom, god-
liness, righteousness, soberness, mutual love and peace, that
men may live profitably to others, and live and die in the sense
of God’s love, and in a safe and comfortable state; that we may
be sure so good a thing had a good cause ; for had it been the
device of men, they must have been very bad men that would
put God's name to it, and tell so many lies from generation to
generation, to deceive the world ; and it is not to be imagined,
that from Moses’s time to the writing of John's Revelations, there
should arise a succession of men of such a strange self-contra-
dicting constitution as should be so good as to devise the most
holy, and righteous, and self-denying doctrines, for the great
good of mankind, and yet all of them so odiously wicked as to
belie God, and deceive men, and do all this geod in so bad a
manner, with so bad a heart.

And if any blasphemer would father it upon evil spirits, what
a contradiction would he speak ! As if Satan would promote the
greatest good, for the honour of God and benefit of man, while
he is the greatest hater of God and man ; and as if he would de-
vise a doctrine to reproach himself, and destroy his own kingdom,
and bless mankind; and so were at once the best and the worst.

Indeed the holy Scriptures do bear the very image and super-
scription of God in their ends, matter and manner, and prove
themselves to be his word : for God hath not given us external
proofs that such a book of doctrine is his, which is itself no bet-
ter than human works, and hath no intrinsic proof of its divine
original ;® but the intrinsic and extrinsic evidences concur. What
book, like the sacred Scriptures, hath taught the world the
knowledge of God; the creation of the world; the end,
and hope, and felicity of man; what the heavenly glory is,
and how procured, and how to be obtained, and by whom;
how man became sinful and miserable; and how he is recover-
ed; and what wonders of love God hath shown to sinners, to
win their hearts in love to him? What book hath so taught

® 3 Pet. i. 20; 2 Tim. {ii. 15, 16 ; Matt. v. 18, 44, 45
D2
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men to live by faith, and the hopes of glory, above all the lusts
of sense and flesh, and to refer all things in this world to spiritual,
holy and heavenly ends ; to love others as ourselves, and to do
good 'to all, everr to our enemies; to live in such union, and’
communion, and peace, as is caused by this vital grace of love,
and not like a heap of sand, that every spurn or blast of cross
interest will separate? What book so teacheth man to love God
above all, and to pray to him, and absolutely obey him with con-
stant pleasure, and to trust him absolutely with soul, body, and
estate, and cast all our care upon him; and, in a word, to con-
verse in heaven while we are on earth; and to live as saints,
that we may live as angels 2°

Q. 14. But how few be there that do all this?

A. 1. I shall further answer that anon : none do it in perfec-
tion, but all sound Christians do it in sincerity. 2. But at
present, it is the perfection of the doctrine of Christ, and of the
sacred Scriptures that I am proving; and it is not men’s break-
ing the law that will prove that God made it not.

Q. 15. You have told me of the foregoing testimony of the
Spirit of Christ and the gospel, and of the inherent constitu-
tive testimony, or proof ; is there any other?

A. Yes, lIl. There is the concomitant testimony, by the
works of Christ. Nicodemus could say, “We know that thou
art a teacher come from God, for no man can do the works
that thou doest, except God were with him.” (Jobhn iii. 2.) He
cleansed the lepers with his word ; he cast out devils ; he healed
the lame, the deaf, the blind, yea, those that were born blind ;
he healed palsies, fevers, and all manner of sicknesses, with a
touch, or a word; he turned water into wine ; he fed twice many
thousands by miracle; he walked on the sea, and made Peter do
the same ; the winds and sea obeyed his command : he raised
the dead. This course of miracles was the most evident testi-
mony of God. )

And he was brought into the world by miracle: born of a
virgin ; foretold and named Jesus, by an angel ; preached to
shepherds by angels from heaven ; a star conducting the eastern
wise men to the place; John, his foregoer, named by an angel,
and Zacharias struck dumb for not believing it ; prophesied of
by Anna and Simeon ; owned at his baptism by the visible de- -
scent of the Spirit, in the shape of a dove, and by a voice of God

.°Jo|m iii. 3, 6; Tit. ii, 14; 1 Peter ii.9; Rom. viil. 9; Matt. v. 20;
Heb. xii. 14 ; Matt. xviii. 3; 2 Cor. v. 17; Rom. viii. 14.
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from heaven, and the like again at his transfiguration, when
Moses and Elias appeared with him, and he did shine in glory;
and at his death the earth trembled, the sun was obscured, and
the air darkened, and the vail of the temple rent ; but the fullest
evidence was Christ’s own resurrection from the dead, his oft
appearing to his disciples after,and conversing with them at times
for forty days, and giving them their commission, and promis-
ing themn the Spirit, and ascending into heaven in their sight.
And all this was the fuller testimony, in that he had oft over and
over foretold them of it, that he must be put to death, and rise
again the third day, before he entered into his glory; and the
Jews knew it, and were not able to prevent it, angels terrifying
the soldiers on the watch ; yea, the disciples understood it not,
and, therefore, believed it not, and_Peter dissuaded him from
such talk of his sufferings, till Christ called him Satan, (doing
like Satan that had tempted him, when he fasted forty days,) to
show that the disciples were no contrivers of a deceit herein.

Q. 16. Is there yet any further witness of the Holy Ghost ?

A. Yes, IV, There was the consequent testimony of the
Spirit by the apostles, and other first publishers of the gospel ;
Christ bid them wait at Jerusalem for this gift, and promised
them that when he was ascended he would send that Paraclete,
Advocate, or Comforter, that should be better than his visible
presence, and should lead them into all truth, and bring all
things to their remembrance, and teach them what to say; that
is, to enable them to perform the work to which he had com-
missioned them, which was to go into all the world, and preach
the gospel, and disciple the nations, baptising them, and teach-
ing them to observe all things that he had commanded them ;
which they performed partly by word, and partly by writing, and
partly by practice, baptising, gathering churches, establishing
offices and officers ; and he promised to be with them to the end
of the world ; that is, with their persons for their time, and
with their doctrine, ordinary successors, and the whole church
ever after.P

On the day of Pentecost, even the Lord’s day, when they were
assembled, this promise was so far performed to them, that the
Holy Ghost suddenly fell on all the assembly, in the likeness of

-fiery, cloven tongues, after the noise as of a rushing wind, and

P John xvi. ; Acts ii.; Matt. xxviii. 20, The whole Book 6f the Acts of the
Apostles is the history of these miracles. Qal. iii. 1—4; John vii. 3,9;
Rom.i.4.; 1 Cor, xii. 4, 7—9, 11, 13,
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they were filled with the Spirit, and spake in the tongues of all
the countries near them, the praises and wondrous works of God.
After which they were endued with the various miraculous gifts
of the Spirit; that is, the use of the tongues which they had
never learned ; the interpretation of them, prophesying, miracles,
healing all diseases, insomuch that those that came under the
shadow of Peter, and those that had but clothes from the body
of Paul, were all healed ; the lame and blind cured, devils cast
out, the dead raised, some enemies struck blind, some sinners
struck dead ; and, which was yet greater, by their preaching or
praying, or laying on of hands, God gave the same miraculous
gift of the Spirit to others; and that not to a few, but or-
dinarily to the faithful, some having one such gift, and some
another.

And as Christ had promised that when he was lifted up he
would draw all men to him, so he blessed the labours of the
apostles, prophets, and evangelists, accordingly; many thousands
being converted at a sermon, and multitudes still added to the
church. And when the preachers were forbidden and imprisoned,
Christ strengthened them, and angels miraculously delivered
them. When Peter was in prison, designed for death, the angel
of God loosed his bolts, and opened the doors, and led him forth.
When Paul and Silas had been scourged, and were in the stocks
in the prison, an earthquake sets them free, and prepareth for
the conversion of the jailer and his house. And Christ himself
had before appeared to Paul in glory, when he was going on in
persecution, and struck him down in blindness, and preached
to him with a voice from heaven, and converted him, and sent
him as his apostle into the world. By these miracles was the
world converted. )

And as Christ had promised them that they should do greater
works than those which he himself did, so indeed their miracles
did more to convert the world than the works of Christ in person
had done. For, 1. Those which were wrought by one man
would leave suspicious men more doubtful of the truth than that
which is done by many, at a distance from each other, and
in several places. 2. And that which was done but in one
small country would be more doubted of than that which is
done in much of the world. Sometimes, indeed, thousands,
but usually twelve men, were the witnesses of what Christ said
and did; but what these witnesses said and did to prove their
testimony, thousands in many lands did see and hear.
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Q. 17. But why was it that Christ forbade some to declare
that he was the Christ ?

A. Because the time was not come, till the evidénces were
given by which it must be proved; it was not a matter to be
rashly believed, and taken upon the bare word of himeelf or any
other. That a man living in a mean condition was the Son of
God, and Saviour, and Lord, and Teacher, of the world, and
the Judge of all men, was not to believed without good proof ¢
and the chief proof was to be from all Christ’s own miracles,
and his tesurrection, and ascension, and the great gift of the
Holy Ghost, and the tongues and miracles of the aposties and
other disciples; and these were not all done or given then; yet
because the Jews received Moses and the prophets, he some-
times showed how they prophesied of him} yea, his very doctrine,
whose frame had & self-evidencing light, was not fully revealed
till it was done by the Spirit in the apostles.d

Q. 18. But though all these miracles were wrought, how could
it be certain that they were the attestation of God, when it is
said that magicians, false prophets, and anti-christ may do such
things ?

A. 1. I shall first mind you, that though we were never so
uncertain of the nature of a miracle, whether it be wrought by
any coreated cause, yet we are agreed that, hy miracles, we
mean such works which were wrought quite out of and against
the common course of second courses, called nature 3 and we
are sure that as no work can be done without God’s promotion, or
permission, at least, so especially the course of nature cannot he
altered and overruled but by God’s knowledge, consent, and ex-
ecution§ whatever second cause unknown to us may be in it,
certainly God is the first cause.

2. And it is most certain that the most perfect Governor of
the world is not the great deceiver of the world, and is not so
wanting in power, wisdom and gooduess, as to rule them by a
lie; yea, and an unresistable and remediless deceit; this is
rather the description of Satan.

3. And man mudt know the will of God by some signs or
other, or else he cannot do it; and what signs can the wit of
man devise, by which they that would fain know the will of God
may come to be certain of it, if such a course of miracles may

4 Luke iv. 22, and xxiv. 27,32, 45 ; John v. 89 ; Acts xvii. 2,11, and xviil.
28; Romansi. 2, and xvi, 26; 1 Cor.xv. 3,4; 2Pet, i.19,20; Heb, ii.
3,43 Rom, iii. 4 ; John iii. 2; 1 John v,10; Tit. ii, 2.



40 THE CATECHISING OF FAMILIES,

deceive us? Wouid you believe if some came from the dead as
witnesses ? or, if an angel, or many angels, came from heaven ?
All these could give you no more certainty than such mnracles
may do.”

4. And you must note, that the proof of miracles lieth not on
this, that angels, or other spirits, or second causes, can do no
such things, but that they cannot do it without God, and that
God will not do it to confirm a lie, or any thing which he would
not have man believe ; for then either man must believe no-
thing sent from God, though it were by an host of angels, or else
he must say, ¢ I am unavoidably deceived by God himself ; for I
have no possible means left to know the fallacy.’

5. Therefore you must note, that whenever God permitteth a
magician, or false prophet, to do any wonder, or unusual thing,
he never leaveth man without a remedy against the deceit, but
doth control and confute the words of the deceiver ; and usually
he doth it but first to try the faith and steadfastness of men, and
then to bring truth into the clearer light. And he controlleth
false miracles these ways.

1. He sealeth up the truth which the deceiver denieth, with
a stream of most unquestionable miracles, and so showeth us
that it cannot be a truth, and of God, which is said against such
sealed verity, while all his miracles confute theirs. 2. Or, if it
be a truth known to man by the common light of nature, that
light confuteth the pretender’s miracle. 3. If he doit to confirm
a false prediction, it is confuted by the thing not coming to pass.
4. In the case of Egyptian® magicians’ wonders, God permit-
ted them, that his power might triumph over them, and confute
them ; as he may permit a sophist to talk against the truth,
that he may be silenced and shamed. In none of all this doth
God become the world’s deceiver. But the miracles of Christ,
and his apostles and disciples, were never controlled by the light
of nature, by more prevalent miracles, or any such means; but
were the fullest signification of God’s attestation that man can
have to save him from deceit.

Q. 19. I confess if I had scen all these things myself, I should
have made no doubt, but God and reason bound me to believe ;
but how can we at this distance be sure that all these words of
Christ were spoken, and these works done ?

A. Let us first consider how they were sure of it that lived in

*2 Cor. xi.4; Mark xvi. 17 ; Exod. iv. 5, 8, and xix. 9.
¢ Acts viii.; Simon Magus's Case.
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that age with the apostles, and then how we may be also sure.,
And 1. That age, 1. Had the common evidences of the best
credibility of men. 2. They had most infallible perception of it
by their senses. And 3. They had an immediate testimony from
God themselves. Of these let us consider in order.

Q. 20. I. What credible human testimony do you mean they
had ?

A. It is supposed that some persons are to believed much
above others, * else all human trust and conversation would cease,
He that will believe nobody, cannot expect to be himself
believed.

And 1. The witnesses of Christ’s words and works were not
strangers to him, that took it by report, but those that had ac-
companied him, and heard and seen them.

2. They spake to men of the same generation, time, and
country, and mentioned things done before multitudes of spec-
tators ; so that had it been a false report, it liad been most easy
to confute it, and turn it all, as a lie, unto their scorn. »

8. They sharply reproved the rulers and teachers for reject-
ing Christ, and provoked all their rage against them ; so that
no doubt they would do their best to have searched out all de-
ceit in the reprovers.

4. They were men of no carnal interest, to tempt them into
a deceiving plot; but were foretold that they must be hated,
persecuted, and killed for their testimony.

5. They were purposely chosen from among the meaner un-
learned sort, that there might be no suspicion that it was a work
of carnal craft or power.

6. Though they heard and saw, so far were they from plot-
ting it, that they understood it not themselves, nor believed that
Christ must die for sin, rise the third day, and ascend into
heaven, and gather a Catholic church, and reign spiritually, till
the time that Christ was risen, and the Holy Ghost came down
upon them. And yet Christ over and over foretold it them.

They taught not one another, nor came to it by study and
degrees ; but, in the main, by sudden, common inspiration, and
such as Christ had before promised them.®

8. Paul was called by a glory and a voice of Christ from
heaven, in the sight of other persecuting company.

9. Their testimony all agreed, and all spake the same truth.

*John xix. 85 ; and xx. 31 ; 1Johnv, 18; 1 Cor. xv. 6.
* Gal. i. and ii.
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- 10. Their enemies never wrote a confutation of them, nor
decried most of the matters of fact, but imputed it to Beelse-
bub.

11. None of them ever repented of his testimony; whereas
had they confederated to deceive the world, some one’s con-
science, living or dying, would sure have forced him to con-
fess it.

12. Yen, they senled it with their great labour, sufferings,
and blood.

13. When false teachers turned some of their followets to
heresies, and to forsake them, they still appealed for the matters
of fact, even to those dissenters or opposers.*

14. Their doctrine, by its fore-described light and goodness,
testified of itself that it was of God ; and that those men that
at so dear a rate divulged it, in design to sanctify and suve
mankind, were no such wicked knaves as to plot the world’s
delusion. These were evidences of more than human credi-
bility. -

IL. And the disciples in Judea heard and saw Christ and his
miracles, and so had as much certainty of the matter of fact as
sense could give them.

III. And they had God's immediate testimony in themselves ;
even his Spirit's internal revelation, illumination, and sanctifying
work ; and the wonderful gifts of healing, tongues, miracles, by
which they convinced others,

Q. 21. Proceed to show me how their followers were certain?

A. 1. They were persons present, and, therefore, their senses
assured them what was said and done; they were the men that
heard the use of languages given by inspiration § that heard the
triumphant praises of God ; that saw them that were miracu.
lously healed, and some raised from the dead; could those
doubt of the miracles that saw the lame man that begged at
the temple cured by Peter and John; and that saw multitudes
cured by the very shadow and clothes of the apostles ; when
they that saw the lame man healed, (Acts xiv.,) would have
sacrificed to Paul and Barnabas as gods ?¥

2. They kept constant church meetings ; and the use of lan-
guages, and other extraordinary gifts of the Spirit, were the ordi-
nary exercises of those assemblies ; so that they could not he
unknown. *

* Gal. iii. 8, 5. T Acts il ; ifi., and iv.
*1 Cor, xiv. and xil; Rev.i. 9, 10,
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3. It was not a few apostles only that had this extraordinary
spirit, but in one sort or other the generality of the persons con-
verted by them ; sometimes as the apostles were preaching, the
Spirit came upon the hearers, as it did on Cornelius and his
assembly. (Acts x.) Usually by the laying on of the apostles’
hands the Holy Ghost was given ; and this not only to the sin-
cere Christians, but to some unsound ones that fefl away ; all
that did miracles in Christ’s name were not saved.

4. Yea, those that accused Christ, as casting out devils
by devils, might have seen their own children cast them out.
(Matt. xii.) And those that were seduced, and quarrelled with
the apostles, could not deny but they themselves had received
the Spirit, by their preaching. Paul appealeth to themselves
when the Galatians were perverted : “ O foolish Galatians | who
hath bewitched you, that you should not obey the truth, before
whoee eyes Jesus Christ hath been evidently set forth crucified
among you. This only would | learn of you: received ye the
Spirit by the works of the law, or by the hearing of faith?
Are ye so foolish, having begun in the Spirit, are ye now made
perfect by the flesh? He that ministereth to you the Spirit,
and worketh miracles among you, doth he it by the works of
the law, or by the hearing of faith? ” (Gal. iii. 1—=3.)

If these Galatians had not the Spirit, and such as worked
miracles among them, would not this argument have turned to
Paul’s reproach, rather than to their conviction? Even Simon
Magus was so convinced by the Spirit falling on the Sama-
ritans, that he was baptised, and would have bought the power
of giving the Holy Ghost with money. (Acts viii.) Their sense
convinced them, and they that had the Spirit themselves must
needs be sure of it. )

Q. 22. Now tell me, how we may be certain that all this
history is true, and that these things are not misreported by the
Scripture?

A. T will speak first of the Gospel as such, and then of the
book.

I. You must first know, that the Gospel, in the strict sense,
is the history and doctrine of Christ, necessary to be believed
to our salvation ; which is summarily contained in the baptismal
covenant. For men were Christians when they were baptised ¢
and they were not adult Christians till they believed the Gospel.

2. You must know, that this Gospel was long preached and
believed before it was written, St. Matthew began and wrote
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eight years after Christ’s resurrection ; and the Revelation of

St. John was written about ninety-four years after Christ’s

birth ; Luke’s Gospel, about fifty ; and Mark’s, about fifty-nine;
and St. John’s, about ninety-nine from the birth of Christ.*

"~ 3. You must know, that all the aforesaid miracles were

wrought to confirm this gospel preached before it was written.

4. And that while the apostles lived their preaching had as
much authority as their writing. But they being to die, were
moved by the Spirit to write what they had preached, that it
might be, certainly without change, delivered to posterity to the
end of the world; for had it been left only to the memory of
man, it would soon have been variously reported and cor-
rupted. ‘

5. And you must know, that this Scripture is so far from
being insufficient, as to the matter of our faith, as that it con-
taineth not only the essentials, but the integrals, and useful
accidents of the Gospel; as a complete body hath every part,
and the very ornament of hair and colour. So that a man may
be a Christian, that knoweth not many hundred words in the
Scripture, but not unless he know and believe the essentials of
the Gospel.

6. And you must note, therefore, that the aforesaid miracles
were wrought primarily, to confirm the Gospel ; and that they
do confirm all the accidental passages in the Bible but by con-
sequence, because the same persons, by the same Spirit, wrote
them.

Q. 23. Proceed now to show me the proof, which you pro-
mised.

A. 1. That there have been, from that time, Christians in
the world, is, past all doubt, acknowledged by the history of
their enemies that persecuted them. And all these Christians
were baptised, for baptism was their solemn christening. And
every one that was baptised at age did openly profess to receive
this same Gospel : even to believe in God the Father, the Son,
and the Holy Ghost, renouncing the devil, the lusts of the
flesh, and the vanities of the world.?®

2. Yea, all that were baptised, were before taught this Gospel
by teachers or catechizers, who had all but one gospel, one
faith, and baptism.

3. And they were all tried how they understood the afore-

* Mark xvi. 20 ; Acts iv.16,22; vi.8; viil. 6, 18; xv,12; xix. 11.
b The Acts of the historical tradition of the Gospel.
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said general words; and therefore they were opened in more
words, which we call the creed : which, in substance and sense,
was still the same, though two or three words be added since
the first forming of it. So that every Chnstaau, bemg instructed
by the Gospel, and professing the essence of it in the creed
and baptism, we have as many witnesses that this Gospel was
then delivered, as there have been Christians.

4. And no man doubteth but there have been ministers as
long. And what was a minister but a preacher of this same
Gospel, and a baptiser and guide of them that believe it?

5. And none can doubt but there have been christian assem-
blies from that time ; and what were those assemblies, but for
the preaching, professing, and practising this Gospel ?

6. And none doubteth but they celebrated the Lord’s supper
in those assemblies: and the celebration of that sacrament
containeth practically the profession of all the Gospel of
Christ.

7. And none can doubt but that the Lord’s day hath ever
since been constantly kept by Christians, in commemoration of
Christ’s resurrection, and in the performance of the aforesaid
exercises. And therefore the very use of that day assureth us,
that the Gospel hath been certainly delivered us.

8. And all grant that these churches had still the use of dis-
cipline, which was, the censuring of such as corrupted this
sacred doctrine by heresy, or sinned against it by wicked lives,
And this could not have been, if the Gospel had not been then
received by them.

9. Yea, the numbers and opinions of heretics then are left
on record ; and they tell us what the Gospel then was, by tell-
ing us wherein they departed from it.

10. Yea, the history of the persecutors and enemies tell us,
that this Gospel was then extant which they persecuted.

11. The Old Testament was long before in the common pos-
session and use of the Jews. They read it every Sabbath-day.
And in that we see Christ foretold, and abundance of prophe-
cies, which in him are since fulfilled.

12, Lastly, the sacred Scriptures, which contain all that
God thought needful to be transmitted to posterity for history
and doctrine, have been most certainly kept and delivered to
us; so sure and full is our tradition.

Q. 24. That Christianity hath been propagated, none can
doubt ; but how are we sure that those Christians of the first
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age did indeed see, or believe, that they saw and heard those

miracles ?

A. 1. To be a Christian, was to be one that believed them.
It was half their belief in Christ, and in the Holy Ghost, and
so the very essence of Christianity, to believe that Christ
wrought his miracles and rose again, and that the apostles, by
the holy Spirit, did work theirs, and that believers received the
Spirit by their ministry.

2. They had not been made Christians but by these miracles.
They all professed that it was the gifts of the Spirit that con-
vinced and converted them. -

8. All the forementioned professions of their Christianity
contained a profession that they believed these miracles. As
the use of the Lord’s day, Baptism, the Eucharist, showed their
belief of Christ’s life, death, and resurrection.

4. They suffered persecution and martyrdom, in the profes-
sion of that belief.

5. They pleaded these miracles in all their defences against
their adversaries.

6. The writings of their adversaries commonly acknowledge
this plea; yea, and deny not the most of the miracles themselves.

7. But most fully their receiving the sacred Scriptures as the
word of God, as indited by the Holy Ghost in_ the apostles,
showeth that they believed the miracles recorded in that book.

- Q. 25. You are come up to the last part of the doubt in the
Ristory : how are we sure that these Christians then commonly
believed the book as now we have it, and that it is the very same?

A. We have for this full, infallible, historical proof, premis-
ing that some parcels of the book (the Revelations, the Epistle
of Jude, the Second of Peter, the Epistle to the Hebrews, and
that of James) were longer unknown to some particular
churches than the rest.

L. The constancy of christian assemblies and public worship
is a full proof, seeing that the reading, expounding, and apply-
ing of these books was a great part of their public work, as all
history of friends and enemies agree.

2, The very office of the ministry is full proof, which lay
most in reading, expounding, and applying these same boaoks.
And therefore they were as much by offiee concerned to keep
them, as judges and lawyers are to keep the statute-book.

. 3. These ministers and churches, which so used this book,
were dispersed over a great part of the world., If therefore
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they had changed it by adding or diminishing, they muat have
done it by coufederacy, or by single men’s error or abuse. It
was impossible that all ceuntries should agree in such a eonfe-
deracy, but the meeting, motives, and treaties, would have been
known. But no history of friend or foe hath any such thing,
but the clean contrary. And that it should be done by all
single persons in the christian warld, agreeing by chance in
the samne changes, is a mad supposition.
. 4. And it is the belief of all Christiaps, that it is 2 damnable
sin to add or alter in this book ; and the hoak itself so con-
cludeth. Therefore if some had agreed so to do, the rest would
have detected and decried it,

5. They took this book to be the charter for their salvation,
and therefore would never agree to alter it; whea men keep
the deeds, evidences, leases, and charters of their estates, and
worldly privileges unsltered.

6. When a few heretics rose up, that forged some new booka
as apostalical, and rejected some that were such indeed, the
christian churches condemned and rejected them, and appealed
to the churches that bad received the apostlea® own epistles, .
and kept them.

7. The wany heresies that rose up did so divide men, and
set them in cross interests and jealousies against each other,
that it was impossible for any one sect to have altered the Scrip-
ture, but the rest would have fallen upon thew with the loudest
accusations. But all sorts of adversaries are agreed, that these
are the same books. v

And though the weakness and negligence of scribes have
made many little words uncertain, (for God premised vot infal-
libility to every scribe or printer,) yet these are not such as alter
any article of faith or practice, but show that no corruption
hath been designedly made, but that the book is the same,

For iustance, let it be questioned, whether our atatute-book
contained really the same statutes that are there pretended?,
and you will see that the historical ecertainty amounteth even
to a natural certainty, the contrary being a mere impossibility,
For, 1. they are the king’s laws, and the king would not bear,
a fraudulent alteration. 2. Parliaments would not bear it.
3. Judges that successively judge by these laws would soon,
discover it. 4. So would all justices and magistrates. 5.Men’a
lives and estates are held by them, and therefore multitudes
would decry the fraud. 6. Enemies have daily suits, which are
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tried by these laws, and each party pleads them for himself;
and their advocates and lawyers plead them against each other,
and would soon detect the forgery. So that to suppose such a
change is, 1. To suppose an effect that hath no cause in nature.
2. And that is against a stream of causes moral and natural,
and so impossible.

And to feign such forgeries in the book that all Christians
have taken for God’s laws, is just such another case, and some-
what beyond it. That is but moral evidence, which dependeth
only on men’s honesty, or any free unnecessary acts of man’s
will. But man’s will hath also of natural necessity, such as
the love of ourselves, and our felicity, &c. And it is a natural
impossibility that all men, or many, should’ agree in a lie, which
is against these acts of natural necessity. But so they must do,
if all men of cross interests, principles, and dispositions, should
knowingly agree ; e. g. that all our statutes are counterfeit,
that there is no such place as Rome, Paris, or other such lies.
And so the Gospel history hath such testimony of necessary
truth.

Q. 26. You have made the case plainer to me than 1 thought
it had been. But you yet seem to intimate that some words,
yea some books of Scripture, have not the same evidence as the
rest : can a man be saved that believeth not all the Scripture ?

A. All truth is equally true, and so is all God’s word ; but all
is not equally evident. He that taketh any word to be God’s
word, and yet to be false, believeth nothing as God’s word ; for
he hath not the formal, essentiating act and object of faith. If
God could lie, we had no certainty of faith. But he that
erroneously thinketh that this or that word, yea epistle, or text,
or book in the Bible, is not God’s, but came in by mistake,
may be saved, if he believe that which containeth the essentials
of Christianity. A lame faith may be a saving faith; and he
may see how miracles sealed the Gospel, that cannot see how
they sealed every book, text, or word, in the Bible.c

Q. 27. Though we have been long on this, it is of so great
importance to us living or dying, to be sure of the foundations
of our faith, that I will yet ask you, have you any more proof?

A. T have told you of four proofs already : I. The antecedent
testimony of the Spirit in the Old Testament. II. The inhe-
rent constitutive testimony in Christ and the Gospel. III. The
concomitant testimony of miracles. 1V. The consequent tes-

¢ Romaus xiv. and xv,
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timony of the Spirit to, and by, the apostles’ miracles and gifts.
But there is yet that behind which to us is of the greatest
moment ; and that is,

V. The sanctxfymg testimony of the Holy Spirit in all true
Christians, in all ages and places on the earth.d

Here you must remember, 1. That the common experience
of the world assureth us, that man’s nature is greatly vitiated,
inclined to known evil for some inferior good, and averse to the
greatest good by the prevalency of the lesser; hardly brought to
necessary knowledge, and more hardly to the love, delight, and
practice of that which is certainly the best. And that hence
the world is kept in confusion and misery by sin.®

2, Experience assureth us that there is no hope of any great
cure of this, by the common helps of nature and human reason;
for it is that reason that is diseased, and blinded, and therefore
unapt to cure itself, as an infant or fool is to teach himself.
And as philosophers are a small part of the world, (for few will
be at the cost of getting such knowledge,) so they are wofully
dark themselves in the greatest things, and of a multitude of
sects, contradicting one another, and few of them have hearts
and lives that are answerable to that which they teach others;
and the wisest confess that they must expect few approvers,
much less followers. And every man’s own experience tells
him, how hard it is to inform the judgment about holy things,
and to conform the will to them, and to reform the life to a holy
and heavenly state.f

3 The multitude of temptations makes this the more diffi-
cult, and so doth the nature of a vicious habit, and the priva~
tion of a good one; the self-defending and propagating nature
of sin, and the experience of the world, tell us how wicked the
world is, and how little the labours of the wisest philosophers,
divines, or princes, do to reform it, and to make men better: and
especially how hard it is to get a heavenly mind, and joy, and con-~
versation : and all this being sure, it is as sure that the renovation
of souls is a great work, well beseeming God. 4. And it must
be added, that this is the most necessary work for us, and the
most excellent: Paul tells us but what reason tells us in that,
(1 Cor. xiii,,) how much holy love (which is the divine nature
and real sanctity) excelleth all knowledge, gifts, and miracles :

¢ Romans iii. 10—12.
¢ Romans viii. 5—9; John xii. 39, 40 ; Acts xxviii. 26, 27.
! Luke xviii, 34; 1 Cor, il, 14; xiii. 11 Isaiah xvii. 11; Jer, xiii. 23.

volL. XIX, E
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this is the soul’s health and well-being : no man can be mise-
rable so far as he is good and holy; and no man can choose
but be miserable that is not =0 : many shall lie in hell that cast
out devils, and wrought miracles in Christ’s name ; but none that
loved God,and are holy. Christ wrought miracles but in order to
work holiness; (as St. Paul, 1 Cor. i. 14.) tells them, that strange
languages are below edifying plainness ;) his work, as a Saviour,
is to destroy the works of the devil. Holiness is incomparably
better than the gift of working miracles. &

This being considered, further think, 1. That all true Christ-
ians are saints: hypocrites have but the name and image: no
one soundly and practically believeth in Christ, and consenteth
to his covenant, but he is renewed by the Holy Ghost.

2. Consider how great and excellent a work this is ; to seta
man’s hope and heart on heaven; to live by faith on an
unseen world ; to place our chiefest love and pleasure on God,
holiness, and heaven ; to mortify fleshly lusts, and be above the
power of the love of the world, and natural life; to love others
as ourselves in the measure that appeareth in them; to love our
enemies, and to make it the work of our lives to do the most
good we can in the world ; to Lring every true believer to this
in all ages and countries, which neither princes nor persuasions
alone can do, this is above all miracles. And this is a standing
witness which every true Christian hath in himself.®

3. And note, also, that it is by the foresaid gospel or sealed
word of Christ, that all this is wrought on all true Christiaus ;
and the divine effect proveth a divine cause. God would never
biess a lie, to be the greatest means of the holiness, reformation,
and happiness of the world. And were not the cause fitted to
it, it would never produce such effects.

Q. 28. Is this it that is called, the witness of the Spirit in us?

A. Besides all the foresaid witnessings of the Spirit with-
out us, the Spirit within us, 1. Causeth us to understand and
believe the Scripture. 2. Maketh it powerful to sanctify us.
3. And therein giveth us a connaturality and special love to it,
and sense of its inherent, divine excellency ; which is writing it
in our hearts. 4. And causeth us to live by it. 5. And con-

€ LJohn iii. 24, and iv. 12, 15,16; Matt. vii. 21, 22, 25, 26; Heb. xii. 14,

* Ezck. xxxvi.26; 1 Jolnv.10; 2 Tim.i.7; Rom. viii. 3, 4, 13, 15, 26,
38; 1.Cor.ii.10—12; vi. 10, 11, 17; and xii. 11, 13; 2 Cor. iii. 3, 17;
Gal. iv. 6, and v. 5, 16—18, 25; Eph. ii. 18,22; ir. 3, 4,23, and v. 9;
2 Thess, il. 13; 1 Pet. 1.2, 3; 1 Joha iii. 24, and iv. 18.
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futeth the objections made against it. 6. And causeth us to
fetch our comfort from it; in a word, imprinteth the image of
it on us; and this is the inward witness.

Q. 29. But when we see so much ignorance, wickedness, con-
fusion and cruelty, pride, lust, and worldliness among Christians,
and how they live in malicious tearing one another, how can we
know that their goodness is any proof of the truth of Christ-
ianity ?

A. I told you, hypocrites have but the name, and picture, and
art of Christianity. If custom, prosperity, laws, or carnal in-
terest, bring the world into the visible Church, and make men
say, ' they believe, when they do not, is Christianity to be judged
of by dissemblers and enemies? Mark any that are serious
believers, and you will find them all seriously sober, just, and
godly; and though weak believers have but weak grace, and
many failings, they are sincerely, though imperfectly, such as I
have described. And though the blind, malignant enemies can
see no excellency in a saint, he that hath either known faith
and holiness in himself, or hath but impartially observed man-
kind, will see that Christians indeed are quite another sort of
men than the unbelievers, and that Christ maketh men such as
he teacheth them to be, and the sanctifying Spirit is the sure
witness of Christ, dwelling in all true Christians, (Rom. viii. 9,)
as Christ’s agent and advocate, witnessing that he is true, and
that we are his, interceding from Christ to us, by communicating
his grace, and in us toward Christ, by holy love and desires ;
and is God’s name and mark on us, and our pledge, earnest,
and first-fruits of life eternal : and though we were in doubt
of old historical proofs, yet, I. The Old Testament fulfilled in
the New. II. The divine impress discernible on the gospel.” III.
And the most excellent effect of sanctification on all true
believers, are evidences of the truth of Christianity and the
Scriptures, which all true Christians have still at hand.*

Q. 30. But there are things in the Scripture of exceeding
difficulty to believe; especially that God should become man.

A. 1. It is folly to be stalled at the believing of any thing,
which we once are sure that God revealeth, considering how
unmeet our shallow wit is to judge of the things of iafinite
wisdom, to us unseen, '

'1 Cor.i. 1,2; Acts xx. 32 ; and xxvi. 18,
¥ John xvil. 17, 19 ; Eph. v. 26; 1Thess, v, 23; Heb. ii. 11; and x. 10, 14.
! Prov. vill. 9, and xiv. 6.
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2. To holy, illuminated, prepared souls, belief is not so hard :
it is blindness and vice that make it difficult.

3. God did not become man by any change of his Godhead,
nor by confining his essence to the manhood of Christ: but, 1.
by taking the human nature into a special aptitude for his ope-
rations. 2. And so relating it nearly to himself ; and operating
peculiarly in and on it, as he doth not on any other creature.
And when all are agreed that God is essentially every where,
and is as near us as we are ourselves, and more the cause of all
good which we do thanwe ourselves are; it will be harder to show,
that he is not hypostatically united to everyman, than that he is so
to Christ (though the aforesaid aptitude of Christ’s human
nature, and the relation and operation of the divine, indeed,
make that vast difference). If God can so peculiarly operate
in and by our human nature, where lieth the incredibility?

Q. 31. But is it so transcendently above all the works of
nature, that such condescension of God is hard to be believed ?

A. Great works best beseem the infinite God: is not the make
of the whole world as wonderful, and yet certain? God’s love
and goodness must have wonderful products, as well as his

. power.

But is it not very congruous to nature and reason, that God
should have mercy on lapsed man? And that he should restore
depraved human nature? And that he should do this great-
work like his greatness and goodness, and above man’s shallow
reach? And that polluted souls should not have immediate
access to the most Holy, but by a Holy Mediator? And that
mankind should have one universal head and monarch in our
own nature ?  And that when even heathens are conscious of
the great need of some divine revelations, besides the light of
nature, and therefore consult their oracles and augurs, that God
should give us a certain messenger from heaven to teach us ne-
cessary truth? Many such congruities I have opened in the
‘Reasons of the Christian Religion,” Part II. Chap. 5.

The sum of all that is said, is this: I. If any history in the
world be sure, the history of the gospel is sure. Il. And if the
history be sure, the doctrine must needs be sure. III. 'The con-
tinued evidences : 1. In the holiness of the doctrine ; and, 2.
In the holiness of all true, serious believers, are a standing proof
of both, as the miracles were to all the beholders, who did not
blaspheme the Holy Ghost.

Q. 32, But how comes it to be so hard then to the most to
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become serious believers and godly, when the evidence is so
clear?

A. A blind, dead, worldly, fleshly heart doth undispose them,
and they will not consider such things, nor use the means.

Yea, they so wilfully sin against knowledge and conscience,
and will not obey that which they know, that they forfeit fur-.
ther grace. I will name you briefly many things, which every
man’s natural reason might know, and ask you whether you ever
knew any unbeliever that was not false to this light of nature.

1. Doth not sense and reason tell men, how vile a thing that
flesh is which they prefer before their souls? 2. Doth it not
certify them that they must die, and so that fleshly pleasure is
short ? 3. Doth it not tell them of the vanity and vexation of
this world? 4. And that greatest prosperity is usually parted
with with greatest sorrow? 5. Doth it not tell them, that man’s
nature can hardly choose but fear what will follow after death?
6. Doth it not tell them, that there is a God that made them,
and ruleth all? 7. And that he is infinitely great, and wise,
and good, and therefore should be obeyed, loved, and trusted
above all? 8. And that their lives, and souls, and all, are his,
and at his will? 9. And that man hath faculties which can
mind a God and life to come, which brutes have not; and that
God doth not make such natures in vain? 10. Doth not ex-
perience tell them, that human nature seeth a vast difference
between moral good and evil, and that all government, laws, and
converse show it; and no man would be counted false and bad ?
11. And that good men are the blessing of the world, and bad
men the plagues? 12. And that there is a conscience in man,
that condemneth sin, and approveth goodness? 13. And that
most men when they die, cry out against that which worldly,
fleshly men prefer; and wish that they had lived the life of
saints, and might die their death ? Are not these easily knowable
to all? And yet all the ungodly live as if they believed none
of this: and can you wonder, if all such men understand not,
or believe not, the heavenly things : have no experience of the ™
sanctifying work and witness of the Holy Spiiit, and have no
delight in God and goodness, no strength against sin and temp-
tations, no trust in God in their necessity, no suitableness to the
gospel, nor the heavenly glory; but as they lived in sin, do die
in a stupid or despairing state of soul?

= John iii. 7, 8 ; Rom. i. 19, 20 ; Acts xiv. 17«
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CHAP. VII.
Of the Christian Religion, what it is, and of the Creed.

Q. 1. Now you have laid so good a foundation, by showing
the certain truth of the gospel, I would better know what
Christianity is ? And what it is to be a true Christian.

A. First I must tell you what religion is in general, and then
what the christian religion is. Religion is a word that signi-
fieth either that which is without us, the rule of our religion, or
that which iswithin us, our conformity to that rule.

The doctrinal, regulating religion, is the signification of God’s
will, concerning man’s duty to God, and his hopes from God.
The inward religion of our souls is our conformity to this re-
vealed, regulating will of God, even our absolute resignation to
God, as being his own; our absolute subjection to him, as our
absolute sovereign Ruler ; and our prevailing love to him, as our
chief Benefactor, and as love and goodness itself. Thus religion
is our duty to God, and hope from. God.

Q. 2. Now what is the christian religion ?

Obj. A. The christian religion, as doctrinal, is, the revelation
of God’s will concerning his kingdom, as our Redeemer; or the
redeeming and saving sinful, miserable man by Jesus Christ.

'Subj. And the christian religion as it is in us, is the true
conformity of our understanding, will, and practice, to this doc-
trine, or the true belief of the mind, the thankful love and con-
sent of the will, and the sincere obedience of our lives to God,
as our reconciled Father in Christ, and to Jesus Christ, as our
Saviour, and to the Holy Ghost, as our Sanctifier, to deliver us
from the guilt and power of sin, from the flesh, the world, and
the devil, from the revenging justice of God, and from everlast-
ing damnation, giving us here a union with Christ, the pardon
of our sins, and sanctifying grace, and hereafter everlasting, hea-
venly glory.®

Q. 3. Isthereany other religion besides the christian religion ?

A. There be many errors of men, which they call their
religion. N

Q. 4. Is there any true religion, besides Christianity ?

A. There be divers that have some part of the truth, mixed

*John . 11, 12, and iii. 16, 21; Acts xxvi. 18; Matt. xxviii. 19, 20 ; John
xiv. 5, and xv. 10; 1 John ii. 8, and v. 2, 8 ; Rev. xiv. 12,
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with error. 1. The heathens acknowledge God, and most of
his attributes and perfections, as we do; but they have no
knowledge of his will, but what mere nature teacheth them ; and
they worship many idols, if not devils, as an under sort of Gods.

2. The Jews own only the law of nature and the Old Tes-
tament, but believe not in Jesus Christ our Redeemer.

3. The Sadducees, and all Brutists, worship God as the Gover-
nor of man in this world, but they believe not a life to come
for man.

4. The Pythagorean heathens look for no reward or punish-
ment after death, but by the passing of the soul into some other
body on earth, in which it shall be rewarded or punished.

5. The Mahomedans acknowledge one God, as we do: but
they believe not in Jesus Christ, as man’s Redeemer, but only
take him for an excellent, holy prophet; and they believe in
Mahomet, a deceiver, as a prophet greater than he.

6. The mere deists believe in God, but not in Jesus Christ,
and have only the natural knowledge of his will, as other hea-
thens, but worship not idols, as they do.

Q. 5. Is there but one christian religion ?

A. No: true Christianity is one certain thing.

Q. 6. How then are Christians said to be of divers religions?

A, Sound Christians hold to christian religion alone, as
Christ did institute it: but many others corrupt it; some by
denying some parts of it, while they own the rest ; and some by
adding many corrupting inventions of man, and making those a
part of their religion, as the papists do.

Q. 7. Where is the true christian religion, doctrinul, to be
found, that we may certainly know which is it indeed ?

A. The christian religion containeth, I. The light and law
of nature, and that is common to themn with others, and is to be
found in the nature of all things, as the significations of God’s
will. II. Supernatural revelation, clearing the law of nature,
and giving us the knowledge of the Redcemer, and his grace. ®

And this is contained, 1. Most fully in the holy Bible.
II. Briefly and summarily in the creed, Lord’s prayer, and
commandments. Ill. Most briefly of all in the sacramnents of
baptism and the Lord’s supper, and the covenant made and
sealed by them.

Q. 8. But are not the articles of our church, and the confes-
sions of churches, their religion?

° Matt. v. 17, and xxiii. 23 ; Rom. ii. 14 ; viii. 4, 7, and xiii. 8, 10,



56 THE CATECHISING OF FAMILIES.

A. Only God's word is our religion as the divine rule: but our
confessions, and books, and words, and lives, show how we
understand it.

Q. 9. What is the protestant religion?

A. The religion of protestants is mere Christianity : they are
called protestants but accidentally, because they protest for mere
Scripture Christianity, against the corruptions of popery.

Q. 10. What sorts of false religions are there among Christ-
ians? :

A. There are more corruptions of religion than can easily be
named. The chief of them are of these following sorts:

1. Some of them deny some essential article of faith or prac-
tice, as the immortality of the soul, the Godhead, or manhood,
or offices, of Christ, or the Holy Ghost, or the Scripture, &c.

1I. Some of them pretend new revelations falsely, and set
their pretences of the Spirit’s inspirations against the sealed
word of God.

III. Some of them set up an usurped power of their own,
against the office, authority, or sufficiency of the said sealed ’
Scriptures, pretending that they are successors to the apostles,
in the power and office of making laws for the universal church,
and being the judges of the sense of Scripture; yea, and what
is to be taken for God’s word, and what not, and judges of all
controversies about it. Of these, the papists pretend that the
pope and a general council are supreme, visible governors under
Christ of all the christian world, and that none may appeal fromn
them to God, to Christ, to the Scripture, or to the day of judg-
ment. Others pretend to such a power in every patriarchal,
national, or provincial church. And all of them, instead of a
humble, helping, guiding ministry, set up a church leviathan,
a silencing Abaddon, and Apollyon, a destroying office, setting
up their usurped power above, or equalin effect with, God’s word.

Q. 11. How come the Scriptures to be God’s word, when the
bishops’ canons are not; and to be so far above their laws?

A. You must know, that God hath two different sort of works
to do for the government of his church: the first is legislation,
or giving new doctrines and laws: the other is the teaching and
guiding the church by the explication and application of these
same laws. God is not still inaking new laws for man, but he is
still teaching and ruling them by his laws.P

» Isa. viil. 20; Isa. xxxlii. 22; Jam. iv. 12; Mal, ii. 7, 8; Matt.
xxviil. 20,
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Accordingly, God hath had two sorts of ministers: one sort
for legislation, to reveal new doctrines and laws; and such was
Moses under the old administration, and Christ and his com-
missioned apostles under the new. These were eminent prophets
inspired by God infallibly to record his laws, and God attested
their office and work by multitudes of evident, uncontrolled mi-
racles. But the laws being sealed, the second sort of ministers
are only to teach and apply these same laws and doctrines, and
not toreveal new ones. And such were the priests and Levites
under Moses, and all the succeeding ministers and bishops of
the churches under Christ and the apostles, who are the foun-
dation on which the church is built., And though all church
guides may determine of the undetermined circumstances of
holy things, by the general laws which God hath given therein,
yet to arrogate a power of making a new word of God, or a law
that shall suspend our obedience to his laws, or any law for the
universal church, whether it be by pope or council, is treasonable
usurpation of a government which none but Christ is capable of :
and as if one king or council should claim the civil sovereignty
of all the earth, which is most unknown to them.

Q. 12, But I pray you tell me how the creed comes to be of
so great authority, seeing I find it not in the Bible?

A. It is the very sum and kernel of the doctrine of the New
Testament, and there you may find it all, with much more : but
it is older than the writing of the New Testament, save that
two or three words were added since.

I told you before, 1. That Christ himself did make the nature
and terms of Christianity, commissioning his apostles to make all
nations his disciples, baptising them into the name of the Father,
the Son, and the Holy Ghost : this is the sum of the creed ﬁrst
made by Christ himself.

2. The apostles were inspired and commissioned to teach men
all that Christ commanded. (Matt. xxviii. 19, 20.)

3. Tosay these three words, ¢1 believe in the Father, Son, and
Holy Ghost,” without understanding them, was easy, but would
make no true Christians; therefore, if we had never read more of
the apostles’ practice, we might justly conclude that those in-
spired teachers, before they baptised men at age, taught them
the meaning of those three articles, and brought them, accord-
ingly, to confess their faith, and thisis the creed. And though
a man might speak his profession in more or various words, the
matter was still the same, and the words made necessary must
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not be too many, nor left too much at men’s liberty to alter,
lest corruption should creep into the common faith. For the
baptismal confession was the very symbol, badge, or test by
which all Christians were visibly to pass for Christians, and
as Christianity must be a known, certain thing, so must its
symbol be.

4. And infallible historical tradition assureth us, that accord-
ingly, ever since the apostles’ days, before any adults were bap-
tised, they were catechised, and brought to understand and
profess these same articles of the faith. And if the Greeks and
the Latins used not the same words, they used words of the
same signification (two or three words being added since).

Q. 13. Do you not by this set the creed above the Bible ?

A. No otherwise than I set the head, heart, liver, and stomach
of a man above the whole body, which containeth them and all
the rest; or than 1 set the ten commandments above the whole
law of Moses, which includeth them: or than Christ did set,
loving God above all, and our neighbour as ourselves, above all
that law of which they were the sum. We must not take those
for no Christians, nor deny them baptism, who understand and
believe not particularly every word in the Bible; as we must
those that understand not and believe not the creed.

CHAP. VIIL
Of Believing, what it signifieth in the Creed.

Q. 1. I uNpEKSTAND by what you have said, that asman’s soul
hath three powers, the understanding, the will, and the executive,
so religion, being but the true qualifying and guidance of these
three powers, must needs consist of three parts. I. Things to
be known and believed. II. Things to be willed, loved, and
chosen. And IIl. Things to be done in the practice of our
lives; and that the creed is the symbol or sum of so much as is
necessary to our Christianity, of the first sort; and the Lord’s
prayer the rule and summary of the second; and the ten com-
mandments of the third. 9

I entreat you, therefore, first to expound the creed to me,

1 Heb. xi. 6.
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and first the first word of it ¢ I believe,” as it belongs to all that
followeth.

A. You must first know what the word signifieth in common
use. To believe another, signifieth to trust him as true or
trusty; and to believe a thing, signifieth to believe that it is
true, because a trusty person speaketh it. The things that you
must believe to be true, are called the matter, or material object
of your faith. The person’s trustiness that you believe or trust
to, is called the formal object of your faith, for which you trust
the person, and believe the thing. The matter is as the body
of faith, and the form as its soul. The matter which the church
hath believed, hath by God had alterations, and to this day
more is revealed to some than to others. But the formal reason
of your faith is still and in all the same, even God’s fidelity, who,
because of his perfection, cannot lie.”

Q. 2. How may I be sure that God cannot lie, who is under
no law?

A. His perfection is more than a law. 1. We see that God,
who made man in his own image, and reneweth them to it,
making lying a hateful vice to human nature and conversation:
no man would be counted a liar, and the better any man is, the
more he hateth it.*

2. No man lieth but either for want of wisdom to know the
truth, or for want of perfect goodness, or for want of power to
attain his ends by better means. But the infinite, most perfect
God hath none of these defects.

Q. 3. But God spenketh to the world by angels and men, and
who knows but they may be permitted to lie ?

A. When they speak to man as sent by God, and God at-
tested their credibility by uncontrolled miracles or other evi-
dence, if then they should lie, it would be imputable to God,
that attesteth their word: of which I said enough to you before.

Q. 4. Proceed to open the formal act of faith, which you
call trust?

A. As you have noted, that man’s soul hath three powers,
understanding, will, and executive, so our affiance, or trust in
God, extendeth to them all: and so it is in one an assenting
trust, a consenting trust, and a practical trust. By the first, we
believe the word to be true, because we trust the fidelity of God.

* Tit. 1.2 ; Rom, ili. 4; Num. xxiii. 29.
* Prov. xii. 22; v1.17; xix. 5, 9, and xiii. § ; John vill. 44, 65; 1 John
v. 10; Rev. xxi. 8; Prov: xiv. 5; Col. lii. 9; Heb. vi. 18,
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By the second, we consent to God’s covenant, and accept his
gifts, by trusting to the truth and goodness of the promiser.
By the third, we trustingly venture on the costliest duty. *

Q. 5. I pray you open it to me by some familiar similitude ?

A. Suppose you are a poor man, in danger of a prison, and a
king from India sends his son hither, proclaiming to all the poor
in England, that if they will come over with his son, he will make
them all princes. Some say, he is a deceiver, and not to be
believed : others say, a little in hand with our old acquaintance
is better than uncertainty in an unknown land: another saith, I
know not but a leaky vessel, storms, or pirates, may prevent my
hopes. Here are now three questions: 1. Do you believe that
he saith true? 2. Do you so far trust him as to consent to go
with him? 3. When it comes to it, do you so far trust him as
to venture on all the difficulties, and go?

Again, suppose you have a deadly sickness. There are
many unable and deceitful physicians in the world ; there is one
only that can cure you, and offereth to do it for nothing, but
with a medicine made of his own blood. Many tell you he is
a deceiver ; some say others can do it as well ; arid some saythe
medicine is intolerable, or improbable. Here are three ques-
tions: 1. Do you trust his word by believing him? 2. Do you
trust him so as to consent and take him for your physician?
3. Do you trust him so as to come to him, and take his medi-
cine, forsaking all others? I need not apply it; you can easily
do it.

Trust, then, or affiance, is the vital, or formal, act of faith ; and
assenting, consenting, and practice, are the inseparable effects,
in which, as it is a saving grace, it is always found.

Q. 6. But s all this meant in the Creed?

A. Yes: 1. The Creed containeth the necessary matter re-
vealed by God, which we must believe. 2. And it mentioneth
him to whom we must trust, in our assent, consent, and
practice, even God the Father, the Son, and the Holy Ghost.

Q. 7. But is this the faith by which we are justified? Are
we justified by believing in God the Father and the Holy Ghost,
and the rest of the articles? Some say it is only by believing
in Christ’s righteousness as imputed to us.

A. Justification is to be spoken of hereafter. But this one

t Psalm cxii. 7; Matt. xxvil. 43; Heb. xi.; Fph. i. 12,13 ; 2 Tim. i. 12;
1 Tim.iii. 16; Tit. iii. 8; 1 Pet.i. 21 ; Heb. xi. 39; Acts xxvii. 25.
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entire christian faith, is it which God hath made the necessary
qualification, or condition, of such as he will justify by and for
the merits of Christ’s righteousness.

Q. 8. Doth not “I believe,” signify that I believe that this
God is my God, my Saviour, and my Sanctifier, in particular?

A. It is an applying faith. It signifieth, 1. That you believe
his right to be your God. 2. And his offer to be your God.
3. And that you consent to this right and offer, that he may, by
special relation, be yours. 4. But it doth not signify that
every believer is sure of the smcenty of his own act of believing,
and so of his special interest in God, t.hough this is very de-
sirable and attainable.

CHAP. IX.

Of the First Article—* I believe in God the Father Almighty,
Maker of Heaven and Earth.”

Q. 1. SkrING that you before proved that there is a God,
from the light of nature, and heathens know it, why is it made
an article of faith? '

A. The understanding of man is so darkened and corrupted
now by sin, that it doth but grope after God, and knoweth him
not as revealed in his works alone, so clearly and surely as is
needful to bring home the soul to God, in holy love, obedience,
and delight : but he is more fully revealed to us in the sacred
Scripture by Christ and his Spirit, which, therefore, must be
herein believed.®

Q. 2. What of God doth the Scripture make known better
than nature ?

A. That there is a God, and what God is, and what are his
relations to us, and what are his works, and what are our duties
to him, and our hopes from him.x

Q. 3. That there is a God, none but a madman, sure, can
doubt : but what of God is so clearly revealed in Seripture ?

A. 1. His essential attributes; and, 2. The Trinity in one
essence.

Q. 4. Which call you his essential attributes?

A. God is, essentially, life, understanding, and will, or vital

* John xvii, 8. = Heb, xi. 6; 1 Tim. ii, 5.
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pawer, wisdom, and goodness, or love, in one substance, and
this in absolute perfection.?

Q. 5. But are not all the rest of his attributes essential?

A. Yes; but they are but these same named variously, from
their various respects to the creatures; such are his truth, his
Justice, and his mercy, as he is our Governor ; his hounty, as our
Benefactor ; and his self-sufficiency, eternity, immensity, or infi-
niteness, his immutability, immortality, invisibility, and very
many such respective names, are comprehended in his Perfec-
tion,*

Q. 6. I have oft heard of three persons and oune God, and
I could never understand what it meant, how three can be but
one?

A. It is like that is, because you take the word person”
amiss, as if it signified a distinct substance, as it doth of men.

Q. 7. If it doth not so, doth it not tend to deceive us that
never heard of any other kind of person?

A, The Scripture tells us that there are three, and yet but
one God;* but it giveth us not a name which may notify clearly
so great a mystery, for it is unsearchable and incomprehensible.
We are to be baptised into the name of the Father, Son, and
Holy Ghost. (Matt. xxviii. 29.) And there are three that bear
record in heaven, the Father, the Word, and the Holy Spirit,
and these three are one. (1 John v.7.) But the custom of the
Church having used the word * person,” having none that clearly
expresseth the mystery, it is our part rather to labour to under-
stand it, how a divine person differs from a human, than to
quarrel with an improper word. God is one infinite, undivided
Spirit; and yet that he is Father, Son, and Holy Ghost, must
be believed.

And God hath made so marvellous an impression on all the
natures of active beings, of three in one, as to me doth make
this mystery of our religion the more easy to be believed ; so far
is it from seeming a contradiction.

Q. 8. I pray show me some such instances ?

A. 1. The sun and all true fire is one substance, having
three essential powers, the moving power, the enlightening
power, and the heating power. Motion is not light, light is not

y John xiv. 24; Psalm xc. 2.
* Mal. iil. 6; Psalm Ixxxvi. 5, and cxlv. 17 ; Prov, xv. 3; Psalm cxxxix.

4, 5,12, 28 ; Jer. xxiii. 24 ; Deat. xxxii. 4.
s Matt. xxviii. 19; 1 Joha v. 7.
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heat, and heat is not motion, or light, yet all are one substance,
and, radically, one virtue or power, and yet three as operative.

II. Every plant hath one vegetative principle, which hath
essetmally a power discretive, as dxscemmg its own nutriment,
appetitive, desiring or drawing it in, and motive, and so dlges-
tive and assimilative.

III. Every brute hath one sensitive soul, which esseutially
hath a power of vital, sensitive motion, perception, and appetite.

IV. Every man hath one soul in substance, which hath the
powers of vegetation, sense, and intellection, or reasoning.

V, ‘The soul of man, as intellective, hath essentially a three-
fold power, or virtue, mental life for motion and execution, un-
derstanding, and will. All active beings are three virtues in one
substance.

Q. 9. But these do none of them make three persons ?

A. 1. But if all these be undeniable in nature, and prove in
God active life, understanding, and will, it shows you that three
essentials in one substautial essence is no contradiction. And
why may not the same be as true of the divine persons.

2. And in God, who is an infinite, undivided Spirit, little can
we conceive what personality signifieth, and how far those
school-men are right or wrong, who say that God’s essential
self-living, self-knowing, and self-loving, are the Trinity of the
persons as in eternal- existence; and that the operations and
appearances in power, wisdom, and love in creation, incarnation
for redemption, and renovation in nature, grace and initial
glory, or communion, are the three persons in the second notion
as outwardly operative. And how much more than this soever
there is, it is no wonder that we comprehend it not; yea, I be-
lieve there is yet more in the mystery of the Trinity, because
this much is so intelligible.

Q. 10. But is it not strange that God will lay our salvation
on the belief of that which we cannot understand; yea, is it
not on the bare saying of a word, whose meaning none can
know?

A. The doctrine of the Trinity in unity is the very sum of all
the christian religion, as the baptismal covenant assureth us;
and can we think that Christianity saveth men as a charm, by
words not understood? Noj the belief of the Trinity is
a practical belief. Far be it from us to think that every plain
Christian shall be damned, who knoweth not what a person in
the Trinity is, as eternally inexistent, when all the divines and
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school wits as good as confess, after tedious disputes with unin-
telligible words, that theyknow not: it is the Trinity, as related to
us, and operative, and therein notified, that we must necessarily
understand and believe, even as our Creator, Redeemer, and
Sanctifier, that the love of God the Father, and the grace of the
Son, and the communion of the Holy Ghost, may be believed,
received, and enjoyed : as there are diversities of gifts, but
the same Spirit; and differences of administrations, but the
same Lord; and diversities of operations, but the same God
which worketh all in all. (1 Cor. xii. 4—6; 2 Cor. xiii. 14.)
Even as it is not our understanding the essence of the sun, but
our reception of its communicated motion, light, and heat, that
our nature liveth by.?

Q. 11. But how can any man love him above all, of whom
we can have no true conception? I cannot conceive what
God is?

A. It may be you think that you know nothing but what you
see or feel by sense ; for so men’s long use of bodies and sense
is apt to abuse them : or you think you know nothing, which
you know not fully; and so no angel knoweth God by an ade-
quate, comprehensive knowledge. How far are we from know-
ing fully what sun, and moon, and stars are, and what is in
them, and how they are ordered, and move ! And yet nothing
is more easily and surely known, than that there is a sun and
stars, and that they are substances that have the power of mo-
tion, light, and heat. Yea, philosophers cannot yet agree what
light and heat are ; and yet we know enough of them for our
necessary use. And can it be expected, then, that man give a
proper definition of the infinite God ? And yet nothing is more
certain than that there is a God, and that he is such as I have
before described: and we may know as much of him as our
duty and happiness requireth. ¢

Q. 12. But what is the best conception I can have of God ?

A. I partly told you in the third chapter, and the second. I
now tell you further, that we see God here but as in a glass : his
image on man’s soul is the nearest glass : how do you conceive
of your own soul? You cannot doubt but you have a soul,

b Psalm xvi. 8, and cxxv, 2; Matt. xxviii. 19; 1 John v. 7,10; 1 Cor,
xii. 4—6; 3 Cor. xiii. 14. The doctrine of the Trinity is ever proposed re-
latively, and practically to our faith.

¢ John xvii. 3; 2 Tim. i. 12; 1 Jobn iv. 6, 7 ; John viii, 19, and xiv. 7, 9,
and x. 14 ; 1 Cor., viii. 3; Gal.iv.9; 1 John ii, 13, 14,
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while you perceive its constant acts; yet you see it not: you
find clearly that it is a spiritual substance, that hath essen-
tially the power of vital activity, understanding, and will. By
this you perceive what a spirit is: and by this you have some
perception what God is. All the world is far less to God than
a body to its soul; and God is infinitely more than a soul to
all the world ; but by the similitude of a soul you may most
easily conceive of him.

CHAP. X.
Of God’s Almightiness and Creation.

Q. 1. Wy is God here called “ the Father,” in whom we
believe ?

A. 1. As he is the first person in the eternal Trinity, and so
called, the Father of the eternal word, or wisdom, as his Son.

2. As he is the Father of Jesus Christ, as incarnate.$

3. As he is the Maker of the whole creation, and, as a com-
mon Father, giveth being to all that is.

4. As he is our reconciled father by Christ ; and hath adopt-
ed us as his sons, and bound us to love, and trust, and obey him,
as our Father. But the two first are the chief sense.

Q. 2. What is God’s * Almightiness ?” ’

A. His infinite power by which he can do all things which
are works of power : he cannot lie, nor die, nor be the cause of
sin, for these are no effects of power, but of impotency.

Q. 3. Why is his Almightiness to be believed by us ?

A. We do not else believe him to be God : and we cannot
else reverence, admire, trust him, and obey him as we ought.®

Q. 4. Why is his Almightiness only named, and no other
properties ?

A. All the rest are supposed when we call him God; but
this is named, because he is first to be believed in as the Crea-~
tor ; and his creation doth eminently manifest his power. And
though the Son and the Holy Ghost are Almighty, the Serip-

‘42 Cor. 1. 8, and xi. 81; 1 Cor. viii. 6, and xv. 24; Gal.i. 1,8, 4; Eph.1.
$,17; iv. 6, and vi. 28; Phil ii. 11; Col. ii. 8, and iii. 17; 2 Tim. i. 2; Jam.
lil. 9.

¢ Gen. xvii. 1; Rev, i.8; 2 Cor. vi. 18; Psalm xci. 1, 2; Matt, viil, 2.
VOL. XIX, F

.
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ture eminently attributeth power to the Father, wisdom to the
Son, and love and perfective operations to the Holy Ghost.

Q. 5. Is the creation named to notifyto us God’s Almightiness?

A. Yes; and it is a great part of our duty when we look up
to the heavens, and daily see so far as our short sight can reach,
of this wonderful world, to think, with most reverend admira-
tion, ‘O what a God have we to serve and trust !’ f

Q. 6. How did God make all things ?

A. He gave them all their being, order, and well-being, by
the power of his will and word.#

Q. 7. When did he make all things ?

A. Itis not yet six thousand years since he made this world,
even as much as belongs to us to know.

Q. 8. How long was God making this world ?

A. It pleased him to make it the work of six days; and he
consecrated the seventh day, a Sabbath,for the commemoration
of it, and for the solemn worshipping him as our Creator.

Q. 9. For whom, and for what use did God make the world ?

A. God made all things for himself; not as having need of
them, but to please his own will, which is the beginning and
the end of all his works ; and to shine in the glory of the great-
ness, order, and goodness of the world, as in a glass to under-
standing creatures, and to communicate goodness variously to
his works.® )

Q. 10. What did God with the world when he had made it?

A. By the same power, wisdom, and will, he still continueth
it ; or else it would presently return into nothing.!

Q. 11. What further must we learn from God’s creating us ?

A. We certainly learn that he is our Owner, our Ruler, and
our Benefactor, or Father, and that we are his own, and his sub-
jects, and his benefitted children,

Q. 12. What mean you by the first, that he is our Owner ?

A. He that maketh us of nothing, must needs be our abso-
lute Lord or Owner ; and therefore may do with all things what
he will, and cannot possibly do any wrong, however he useth
us, And we must needs be wholly his own, and therefore
should wholly resign ourselves to his disposing will .

f Gen. xvii. 31; Rev.iv. 11, and x.6; Isa.xl. 28; xlil.5, and xlv. 18,18;
Psalm viii. 1, 3; xix.1; Ixxxix. 5, 11; civ. 1, 2, and cxv. 16.

¢ Gen.i. 2,8. *Prov xvi. 43 Rev, iv. 11,

1 Heb. (-8} Ezek xvnin 4; 1 Cor. vi. 20; Psalm x.16.

J Pxnlmcmx 94; Acts xxvl: 28; 1 Cor. vi. 19; Joun xvii. 6, 9, 10; Isa.
1xiii. 193 1 Chron. xxlx 1t
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Q. 13. What mean you by the second, that God is our Ruler?

A. He that by creation is our absolute Owner, and hath made
us reasonable, and with free-will, must needs have the only right
and fitness to be our Ruler by his laws and doctrine: and we
are bound, as his subjects, to obey him absolutely in all things.!

Q. 14. How gather you that he is our Father, or Benefactor ?

A. If we have our very being from him, and all the good that
the whole creation enjoyeth is his free gift, then as he is love
itself, so he is the great Benefactor of the world, but specially
to his chosen, faithful people: and no man or angel hath any
thing that is good by way of merited exchange from God, but
all is of free gift: and we owe him our superlative love, and
thanks, and praise.

Q. 15. Why are heaven and earth named as the parts of his
creation ?

A. They are all that we are concerned to know : we partly
see the difference between them, and God’s word tells us of
more than we see: earth is the place of our present abode in
our life of trials in corruptible flesh ; heaven is the place where
God doth manifest his glory, and from whence he sendeth down
those influences which maintain nature, and which communicate
his grace, and prepare us for the glory which we shall enjoy in
heaven. By heaven and earth is meant all creatures, both spi-
rits and corporeal.®

Q. 16. Were there no more worlds made and dissolved be-
fore this? It seems unlikely that God, from all eternity, should
make nothing till less than six thousand years ago; when he
is a communicative good, and delighteth to do good in his
works?

A. It is dangerous- presumption so much as to put such a
question with our thought or tongue, and to pry into God’s se-
erets, of which we are utterly incapable (unless it beto shame
it, or suppressit). God hath, by Christ and the Holy Ghost, in
Scripture, set up a ladder, by which you may ascend to the hea-
ven that you are made for ; but if you will climb above the top
of the ladder, you may fall down to hell.®

' Paalm lix. 18; lxw. 7, and ciii. 19; Dan. iv. 17, 25, 32; 1 Tim, vi. 14, and
i. 17; Rev. xvil. 14, and xix, 6.
= QGen. i. 1. » Deut. xxix. 29.

32_
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CHAP. XI.
Of the Person of Jesus Christ, the only Son of God.

Q. 1. WHo is Jesus Christ?

A. He is God and man, and the Mediator between God and
man.’

Q. 2. When did he begin to be God ?

A. He is the eternal God that had no temporal beginning ?

Q. 3. When did he begin to be a man?

A. About onethousand six hundred and eighty-one years ago.?

+ Q. 4. If he be God, why is he called the Son of God? Are
there more Gods than one? And how doth God beget a son ?

A. There is but one God : I before opened to you the mys-
tery of the Trinity in unity, to which you must look back. Be-
getting is a word that we must not take carnally; and a son in
the Deity signifieth not another substance. If the sun be said to
beget its own light, that maketh it not another substance.

But Christ is also, as man, begotten of God, in a virgin’s
womb.1

Q. 5. Was Christ God in his low condition on earth?

A. Yes, but the Godhead appeared not as in heavenly glory.

Q. 6. Is Christ a man now he is in heaven ? '

A. Yes, he is still God and man : but his glorified manhood
is not like our corruptible flesh, and narrow souls.”

Q. 7. Hath Christ a soul besides his Godhead ?

A. Yes, for he is a perfect man, which he could not be with-
out a soul.

Q. 8. Then Christ hath two parts: one part is God, and the
other man? '

A. The name of part, or whole, is not fit for God : God is no
part of any thing, no, not of the universe of being ; for to bea
part is to be less than the whole, and so to be imperfect : and
every whole consisteth of parts ; but so doth not God.*

Q. 9. Is Jesus Christ one person or two, viz. a divine and
human ?

A. It is dangerous laying too great a stress on words, that are

o 1 Tim.ii. 5; Heb. xii. 24 ; viii. 6, and ix. 15.

» John i, 1—3, &c.; 1 Tim.iii. 16; Rom. ix. 5; Tit.ii.18.

a Phil. ii. 7—10, * Acts iii. 21; John ii. 17, and vi. 63 ; Eph. iv.8—10
s Gal. iil. 20.
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“either not in Scripture, or are applied to God as borrowed from
similitude in man; as the word person signifieth the eternal
word, the second in the Trinity, Christ is but one person. And
though his human soul and hody assumed be substances, they
are not another person, but another nature united to his eternal
person ; yet not as a part of it, but by an union which we have
no proper words to express. Christ hath two natures, and but
one person. But if you take the word person only for a relation,
(as of a king, a judge, &c.,) so Christ, as Mediator, is a person
distinct from the same Christ, as the eternal, second person in
the Trinity.t

Q. 10. It seems then Christ had three natures, a divine, a
soul, and a body ? ‘

A. This is a question ahout mere names, he hath only the
nature of God and of man. But if you go to anatomise man,
you may find in him on earth, perhaps, more natures than two,
spirit, fire, air, water, and earth: but this is a frivolous dis-
pute.

Q. 11. In what nature did Christ appear of old before his
incarnation ?

A. If it were not by an angel, as his agent, it must be by
some body, light, or voice, made or assumed for that present
time.

Q. 12. I hear some say, that Christ is not one God with the
Father, but a kind of under God, his first creature above
angels.

A. The Scriptures fully prove Christ to be God, and one God
with the Father: the form of baptism proveth it. There be
some learned men that to reconcile this controversy say, that
Christ hath three natures, 1. The divine: 2. A super-angelical :
3. A human. And that God, the Eternal Word, did first of all
produce the most perfect of all his creatures, above angels, like
an universal soul, and the Godhead uniting itself to this, did, by
this, produce all other creatures; and, at last, did in and by
this unite itself hypostaticaily to the human nature of Christ.
They think divers texts do favour this threefold nature ; and
that the Arians erred only by noting the super-angelical na-
ture, and not noting the divine united to it. But [ dare not
own so great a point, which I find not that the universal church

t1Jobay.7; 1 Tim, il §; Eph.iv.5,6; Rem. v.17, 18,
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ever owned ; nor do I see any cogent proof of it in the Scrip-
ture.*

Q. 13. But God doth all his works in order: and he made
angels far nobler than man: and is it like then that he
setteth a man so far above all angels as personal union doth
import ?

A. It is not like, if we might judge by the conjectures of
our reason: but God’s lower works are none of them perfectly
known here to us; much less the most mysterious, even the glo-
rious person of the Son of God. If God will thus glorify his
mercy to man, by setting him above all the angels, who shall
say to him, ¢ What doest thou ?’ And if there be in Jesus Christ
a first created superangelical nature, besides the divine and hu-
man, we shall know it when we see as face to face. In the mean
time, he will save those that truly believe in him as God and
man*

Q. 14. Why is Christ called “ our Lord ?”

A. Because he is God; and also, as Mediator, all power in
heaven and earth is given him, and he is made Head over all
things to his church. (Matt. xxviii. 28; Eph. i. 22, 23.)

Q. 15. What do his names * Jesus Christ” signify.

A. Jesus signifieth a Saviour, and Christ, anointed of God.
He being anointed by God to the office of a Mediator, as the
great Prophet, Priest, and King of the church.

CHAP. XII.

How Christ was conceived by the Holy Ghost, and born of the
Virgin Mary.

Q. 1. DorH it not seem impossible, that Christ should be
begotten on a virgin without a man?

A. There is no contradiction in it : and what is impossible
to him that made all the world of nothing ?7

Q. 2. But it seems incredible that God should be made man?

A. God was not at all changed by Christ’s incarnation, The

= John i. 1, 2; Matt, xxviii, 19; Col.i. 15—18; Heb.i.2—4; Rev. i.5, 8.
x Heb. i. and H. T Matt. viii. 20; Luke i. 35.
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Godhead was not turned into flesh or soul, but united itself
thereto.*

Q. 3. But it seemeth an ineredible condescension in God to
unite the nature of man to himself, in persoral union.

A. When you understand what it is, it will not seem incredi-
ble to you, though wonderful. Consider, 1. That it doth not
turn the human nature into divine. 2. Nor doth it give it any
of that part or work which was proper to the divine nature, and
second person in the Trinity, from eternity. 3. The divine na-
ture is united to the human, only to advance thisto the excellent
office of mediation, and that Christ in it may be Head over all
things to the church. 4. And it will abate your wonder if you
consider, that God is as near to every creature as the soul is to
the body: in him we live, move, and have our being. And he
is more to us than our souls are to our bodies.

4. You now make me think that God is one with every man
and creature, as well as with Christ. I pray you wherein is the
difference ? '

A. God’s essence is every where alike ; but he doth not ap-
pear or work every where alike : as he is more in heaven than
on earth, because he there operateth and appeareth in glory, and
as he is more in saints than in the ungodly, because in them he
operateth his grace; so he is in Jesus Christ, otherwise than he
is in any other creature: 1. In that he by the divine power
qualified him as he never did any other creature, 2. And de-
signeth him to that work which he never did any other creature.
3. And fixeth him in the honourable relation to that work.
4. And communicateth to him, by an uniting act, the glory
which he doth not to any other creature: and though it is like
there is yet more unknown and incomprehensible to us, yet these
singular operations express a singular, operative union. The
sun, by shining on a wall, becomes not one with it: but by its
influence on plants, it becometh one with them, aund is their
generical life.

Q. 5. But how is the second person in the Trinity more
united to the human nature, than the Father and the Holy
Ghost? Are they divided ?

A. Youmay as well ask, why God is said to make * the world
by his word, and by his Son: though the persons are undivided
in their works on the creature, yet creation is eminently ascribed
to the Father, incarnation and redemption to the Son, and sanc-

* Rom.i.3; Johni.14; 1 Tim, 1ii. 16; Gal. iv. 4. * Joln 1. 8, 10,
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tification to the Holy Ghost. The sun’s power of mation, light,
and heat are inseparabje : and yet it is the light, as such, that
with our eye doth cause the same act of light, as united to it.
But the perfect answer to this doubt is reserved for heaven.

Q. 6. But how was he conceived by the Holy Ghost, the se-
cond person by the third, when it is only the second that was
incarnate ?

A. The Holy Ghost is not said to operate on the second per-
son in the Trinity, or the Godhead, for Christ’s conception, but
on the virgin’s body, and by miraculously causing a human soul
and body, and their union with the eternal Word. God’s per-
fecting operations are usually ascribed to the Holy Ghost: but
the Father and Son are still supposed operating by the Holy
Spirit.

Q. 7. Was Christ’s flesh made of the substance of his mother ?

A. Yes: else how had be been the Son of Man? ®

Q. 8. Was Christ’s soul begotten by his mother ?

A. It is certain that man begetteth man: but how souls are
generated is not fully known by man: some say they are not
generated, but created : some say, that they are not created,
but generated: and I think that there is such a concurrence of
God’s act and man’s, as may be called a conjunction of creation
and generation ; that is, that as the sunbeams by a burning-
glass may light a candle, and that candle light another, and ano-
ther; yet so that the light and heat that doth it, is only from
the sun’s continual communication ; but will not light another,
but as contracted and made forcible by the burning-glass, or the
candle. So all the substance of new souls is from the divine
efflux, or communication of it, which yet will not ordinarily
Dbeget a soul, but as it is first received in the generative, natural
faculty, and so operateth by it, as its appointed natural means.
Thus it seems all human souls are caused (pardon the defects
of the similitude). But the soul of Christ miraculously, not
without all operation of the mother’s, (for then he had not been
the Son of Man,) but without a human father; the Holy Ghost
more than supplying that defect.

Q. 9. If Christ was Mary’s son, how escaped he original -

ilt ?
guA. By being conceived by the Holy Ghost, and so in his hu-
man nature made the Son of God, and not generated, as other
men are,

b Gal. iv. 4.
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Q. 10. Had Mary any children after Jesus Christ?

A. It goes for a tradition with most, that she had none : but it
is uncertain, and concerneth not our faith or salvation.©

Q. 11. Why was Christ born of a Jew? .

A. God had made a special promise to Abraham first, that
4 Christ should be his seed, in whom all nations should be bles-
sed : and to David after, that he should be his offspring, and
everlasting King.

Q. 12. Why was not Christ born till about four thousand
years after the fall ?

A. It is dangerous asking reasons of God’s councils, which he
hath not revealed. But this much we may know, that Christ
was man’s Redeemer, by undertaking what he after did, before
his incarnation. And that he revealed the grace of redemption,
by promises, types, and prophecies, and so saved the faithful : -
and that God’s works are usually progressive to perfection, and
ripest at last : and therefore when he had first sent his prophets,
he lastly sent his Son to perform his undertaking, and bring
life and immortality more fully to light, and bring in a better
covenant, and gather a more excellent, universal church.

Q. 13. Were any saved by Christ before he was made man ?

A. Yes: they had the love of the Father, the grace of Christ,
and the necessary communion of the Holy Ghost, and the pro-
mise. And in every age and nation, he that feared God, and
worked righteousness, was accepted of him.*

CHAP. XIII.

“Suffered under Pontius Pilate, was Crucified, Dead and
Buried; He Descended into Hell.”

Q. 1. Wayis there nothing said in the Creed, 1. Of Christ’s
overcoming the temptations of the devil and the world? f Or,
2. Of his fulfilling the law, his perfect holiness, obedience and
righteousness? 3. Nor of his miracles ?

A. 1. You must know that the Creed at first when Christ

¢ Heb. vii. 26; Matt. xii. 46 ; Mark iii. 81; Jobn ii. 12, and vii. 8, 5, 10;
Gal.i. 19. .

4 Gen. xxil. 18, and xxvi, 4; Psalm Ixxxix. 20,86; Rom.i. 8, and iv.16;
2 Tim.ii. 8.

¢ See Heb. xi. f Matt. v,
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made it the symbol of Christianity, had but the three baptismal
articles : 8 to he baptised into the name of the Father, Son,
and Holy Ghost. 2. And that the rest were added, for the ex-
position of these three. 3. And that the errors that rose up
occasioned the additions. Some denied Christ’s real humanity,
and some his death, and said, that it was another in his shape -
that died : and this occasioned these expository articles. 4. But
the Apostles, and other preachers, expounded more to those
whom they catechised than is put into the Creed : and more is
implied in that which is expressed : and had any heretics then
denied Christ’s perfect righteousness, and victory in temptation,
it is like it would have occasioned an article for these. 5. But
Christ would not have his Apostles put more into the Creed
than was needful to be a part of the test of Christianity. And
he that understandingly, consentingly, and practically believeth
in God the Father, Son, and Holy Ghost, shall be saved. 6.
And as to Christ’s miracles ; yea, and his holiness, they are
contained in the true meaning of believing in the Holy Ghost,
as [ shall after show.

Q. 2. But why is none of Christ’s sufferings mentioned before
that of his being crucified ?

A. This, which is the consummation, implieth the humilia-
tion of his life : his mean ® birth and edncation, his mean estate
in the world, his temptations, accusations, reproaches, buffeting,
scourging, his agony, his betraying, his condemnation as a ma-
lefactor, by false witness, and the people’s clamour, and the ru-
lers’ malice and injustice : his whole life was a state of humilia-
tion, finished in his crucifixion, death, and burial.

Q. 3. What made the Jews so to hate and crucify him?!

A. Partly a base fear of Casar, lest he should destroy them,
in jealousy of Jesus, as a king : and having long revolted from
sincerity in religion, and become ceremonious hypocrites, God
left them to the blindness and hardness of their hearts, resolv-
ing to use them for the sacrificing of Christ, the redemption of
the world, and the great enlargement of his church.

Q. 4. Why is Pontius Pilate named in the Creed?

A. Historieally, to keep the remembrance of the time when
Christ suffered : and to leave a just shame on the name of an

unjust judge.X

& Matt. xxviii. 19. b Phil. ii. 7—9; Heb. xii. 3—4. ' Job. xi. 48, 50.
& 1 Tim. vi. 13; Col. i. 20, and ii. 14; Eph. ii. 16; Gal.iii. 18.
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Q. 5. Why was crucifying the manner of Christ’s death?

A. 1. It was the Roman manner of putting vile malefactors
to death. 2. And it was a death especially cursed by God ; and
Christ foretold it of himself.

Q. 6. Was it only Christ’s body that suffered, or also his
soul and Godhead ?

A. The Godhead could not suffer; but he that was God suf-
fered in body and soul.!

Q. 7. What did Christ’s soul suffer ? .

A. It suffered not by any sinful passion, but by natural, lawful
fear of what he was to undergo, and feeling of pain, and espe-
cially of God’s just displeasure with man’s sin, for which he suf-
fered ; which God did express by such withholdings of joy, and
by such inward, deep sense of his punishing justice as belonged
to one that ¢onsented to stand in the place of so many sinners,
and to suffer so much in their stead.™

Q. 8. Did Christ suffer the pains of hell, which the damned
suffer?

A. The pains of hell are God’s just punishment of man for
sin, and so were Christ’s sufferings, upon his consent. But,
1. Thedamned in hell are hated of God, and so was not Christ.
2. They are forsaken of God’s Holy Spirit and grace, and so
was not Christ. 3. They are under the power of sin, and so
was not Christ. 4. They hate God and holiness, and so did
not Christ. 5. They are tormented by the conscience of their
personal guilt, and so was not Christ. Christ’s sufferings and
the damned’s vastly differ.

Q. 9. Why must Christ suffer what he did ?

A. 1. To be an expiatory sacrifice for sin. God thought it
not meet, as he was the just and holy Ruler of the world, to~
forgive sin, without such a demonstration of his holiness and
justice as might serve as well to the ends of his government as
if the sinners had suffered themselves. 2. And he suffered to
teach man what sin deserveth, and what a God we serve, and
that we owe him the most costly obedience, even to the death,
and that this body, life, and world, are to be denied, contemned,
and forsaken, for the sake of souls, and of life everlasting, and
of God, when he requireth it. The cross of Christ is much of
the Christian’s book.»

1 Matt. xxwi. 38; John xii. 97. = Luke xxil. 44. '
s Heb. ix.26, and x. 12; 1 Cor. v.7 ; Luke xiv. 33; 1 Cor, ii.2; Gal. ii. 2}
fii. 1; v.24, and vi. 143 Phil. 1i.8; and iii. 7—9.
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Q. 10. What sorts of sin did Christ die for?

A. For all sorts, except men’s not performing those condi-
tions which he requireth of all that he will pardon and save.

Q. 11. For whose sins did Christ suffer ?

A. All men’s sins were instead of a meritorious cause of
Christ’s sufferings ; he suffered for mankind as the Saviour of
theworld : and as to the effect, his suffering purchased a condi-
tional gift of free pardon and life to all that wil] believingly accept
it, according to the nature of the things given. But it was the
will of the Father and the Son not to leave his death to uncertain
success, but infallibly to cause the elect to believe and be saved.®

Q. 12. Was it just with God to punish the innocent ?

A. Yes, when it was Christ’s own undertaking, by consent,
to stand as a sufferer in the room of the guilty.

Q. 13. How far were our sins imputed to Christ ?

A. So far as that his consent made it.just that he suffered for
them. He is said to be made sin for us, who knew no sin, which is,
to be made a curse or sacrifice for our sin. But God never took
him to he really, or in his esteem, a sinner: he took not our
fault to become his fault, but only the punishment for our faults
to be due to him. Else sin itself had been made his own, and
he had heen relatively and properly a sinner, and God must have
hated him as such, and he must have died for his own sin when
ours was made his own: but none of this is to be imagined.?

Q. 14. How far are Christ’s sufferings imputed to us?

A. So far as that we are reputed to be justly forgiven and
saved by his grace, hecause he made an expiation by his sacri-
fice for our sins: but not so as if God mistook us to have
suffered in Christ, or that he or his law did judge that we our-
selves have made satisfaction or expiation, by Christ.

Q. 15. Was not that penal law * In the day that thou eatest
thereof, thou shalt die,” and * The soul that sinneth shall die,”
fulfilled by execution for us all in Christ, and now justifieth us
as so fulfilled ?

A. No: that law condemned none but the sinner himself,
and is not fulfilled unless the person suffer that sinned. That
law never said, Either the sinner, or another for him, shall die.””
Christ was given us by God as above his law, and that he might
justly and mercifully forgive sin, though he executed not that

° Rom.v.6, 8, and xiv. 9, 15; 2Cor. v. 14,15 ; Heb. ii.9; 1 Tim. il.6;

1 John ii.2; John i, 29; iii. 16, 18, 19; iv. 42, and vi. 51.
P 1 Pet.ii. 22, 3 1 Pat. jil. 18; Acts xxvi. 18,
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law: that law did but make punishment our due, and not
Christ’s, but not bind God to inflict it on us, when his wisdom
knew a better way. It is not that law as fulfilled that justifieth
us, but another, even the law of grace. Satisfaction is not the
fulfilling of the penal law.”

Q. 16. Did not Christ fulfil the commands of the law for us
by his holiness and perfect righteousness? What need was
there that he suffer for us?

A. The law, or covenant, laid on him by his Father was, that
he should do both; and therefore both is the performance of
that condition on which God gave us to him to be pardoned and
saved by him. If he had fulfilled the commands of the law by
perfect holiness and righteousness, in our legal persons, so as
that God and his law would have reputed us to have done it by
him, then, indeed, being reputed perfect obeyers, we could not
have been reputed sinners, that needed suffering or pardon. But
Christ’s habitual, active, and passive righteousness, were (all the
parts of his one condition) performed by him, to be the merito-
rious cause of our justification.®

Q. 17. Why is Christ’s death and burial named besides his
crucifixion?

A. Those words have been since added, to obviate their error
who thought Christ died not on the cross.

Q. 18. What is meant by his descending into hell?

A. Those words were not of some hundred years in the Creed,
and since they were put in, have been diversely understood.
There is no more certain nor necessary to be believed, hut that
1. Christ’s soul was, and so ours are, immortal, and remained
when separated from the body. 2. And that as death (being
the separation of soul and body) was threatened by God, as a
punishment to both, so the soul of Christ submitted to this penal
separation, and went to the place of separated souls, as his
body did to the grave.t

Q. 19. Of what use is this article to us?

A. Of great and unspeakable use. 1. We learn hence what
sin deserveth. Shall we play with that which must have such a
sacrifice *

Rom. iii. 19, 20, 21, 28; iv. 18, 15, and x. 4; Gal. ii. 16, 21, and iii.
11, 13,18, 19, 24.

s Matt. iii. 15,and v. 17 ; Isa.liii.11; 1 Cor. i.80; 2Cor. v. 21,

t 1Cor.xv.4,5; Psalmxvi.9,10; 1 Pet. iil. 18—21.

v Heb. ix. 21 ;1 Col. i. 20; Eph.i. 7; 1 Pet. i.2, 19; Rom. ii. 25 ; Heb. ii.

14; 1 John ii. 1—8, and iv.10; Heb. ix. 14; Eph. U.13; Rov. 1.5; v. 9;
vil, 14, and xiv. 20.
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2. We learn hence that a sufficient expiatory sacrifice is made
for sin, and therefore that God is reconciled, and we need not
despair, nor are put to make expiation ourselves, or by any other.

3. We learn that death and the grave, and the state of se-
parate souls, are sanctified, and Satan conquered, as he had the
power of death, as God’s executioner; and therefore that we
may boldly die in faith, and commit soul and body into the
hand of him that died for them.

Q. 20, But did not Christ go to Paradise, and can that be
penal?

A. Yes, and so do faithful souls. Bat the soul and body are
a perfect man, and nature is against a separation: and as the
union of Christ’s soul and glorified body now in heaven is a more
perfect state than that was of his separated soul, so the depri-
vation of that union and perfection was a degree of penalty,
and therefore it was the extraordinary privilege of Enach and
Elias not to die.

CHAP, XIV.
 The third Day he rose again from the Dead.”

Q. 1. How was Christ said to be three days in the grave?

A. He was there part of the sixth day, all the seventh, and
part of the firstx

Q. 2. Is it certain that Christ rose from the dead the third
day?

A. As certain as any article of our faith: angels witnessed it.
Mary first saw him, and spake with him. Two disciples, going
to Emmaus, saw him, to whom he opened the Scriptures con-
cerning him. Peter, and others fishing, saw him,and spake, and
eat with him. The eleven assembled saw him. Thomas, that
would not else believe, was called to see the print of the nails,
and put his finger into his pierced side. He was seen of above
five hundred brethren at once. He gave the apostles their com-
mission, and instructions, and his blessing, and ascended bodily
to heaven in their sight; and afterwards appeared in glory to
Stephen and Paul. But I have before given you the proof of
the gospel, and must not repeat it.”

= Matt. xii. 89, 40; xvi.4; John xx. ; Matt. xxviil.
7 1 Cor. xv. 5, 6.
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Q. 3. Was it foreknown that Christ would rise ?

A. Yes; it was foretold by the prophets, and expressly and
often by himself, to his apostles and the Jews, and therefore they
set a sealed stone, with a guard of soldiers, on the sepulchre, to
watch it.*

Q. 4. It is a wonder that the Jews then believed not in him,

A. The rulers were now more afraid than before that Christ
would by the people be proclaimed their King, and then the
Romans destroy their city and nation, for they feared men more
than God: and withal they had put him to death on that
aecount, as if his making himself a King had been rebellion
against Caesar, and King of the Jews was written, as his crime;
by Pilate on his cross, and so they were engnged against him as
a rebel, though he told them his kingdom was not a worldly ones
and they seemed to believe that he did all his miracles by the
devil, as a conjurer, and therefore that he was raised by that
devil :* which was the blasphemy against the'Holy Ghost, And
as for the common people, they deceived them by hiring the
soldiers to say, that his disciples stole his body while they slept.®

Q. 5. But why would Christ appear to none but his disciples?

A. We are not fit to give God a law: his works are done in
infinite wisdom. But we may see, 1. That they who had har-
dened their hearts against all his doctrine, and the miracles of
his life, and maliciously put him to death as a blasphemer, a
conjurer, and a traitor to Caesar, were unworthy and unmeet to
be the witnesses of his resurrection: and it is like it would but
have, excited their rage to have tried a new persecution. His
resurrection being the first act of his triumphant exaltation,
none were 80 fit to see him as those that had followed him to
his sufferings: even as wicked men are not meet (as Paul was)
to be rapt up into Paradise and the third heavens, and hear the
unutterable things.®

2. The witnesees whom he chose were enow, and fit persons
for that office, being to be sent. abroad to proclaim it to the
world.

Aud God confirmed their testimony by such abundant mira~
cles, of which you heard before.d

* Acts xxvi. 28 ; Matt. xx. 10; Mark viii. 31; ix. 81, and x, 34; Luke
xxiv. 7,46 ; John xx. 9; Rom.xiv.9; 1 Thess. iv. 14.

¢ Matt. xii. b Matt. xxvili. 3,

¢ Acts x. 41; i. 3—5,23; iv. 2,88, and xvil.18; Heb,vi. 3,

¢ 1Cor.xv, 4,6 ; Heb, ii. 3—5.
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3. And yet he left not the infidels without convincing means:
as he before told them that he would raise in three days the
" temple of his body, when they destroyed it, so they saw the
earth quake, the sun darkened, the veil of the temple rent at
his death, and their soldiers saw the angels that terrified them,
and told the rulers what they saw: and, after all, it was to
Paul, a persecutor, (and partly to his company,) that Christ
appeared.®

Q. 6. Why must Christ rise from the dead ?

A. You may as well ask why he must be our Saviour?

1. If he had not risen, death had conquered him, and how
could he have saved us that was overcome and lost himself ?f

2. He could not have received his own promised reward, even
his kingdom and glory : it was for the joy that was set before
him, that he endured the cross and despised the shame; there-
fore God gave him a name above every name, to which every
created knee must bow.§

3. His resurrection was to be the chief of all those miracles
by which God witnessed that he was his Son, and the chief
evidence by which the world was to be convinced of his truth,®
and so was used in their preaching by the apostles. That Christ
rose from the dead, is the chief argument that makes us
Christians. /

4. The great executive parts of Christ’s saving office were to
be performed in heaven, which a dead man could not do. How
else should he have interceded for us, as pur heavenly High
Priest? How should he have sent down the Holy Ghost to
renew us? How should he, as King, have governed and pro-
tected his church on earth unto the end? How should he have
come again in glory to judge the world? And how should we
have seen his glory (as the Mediator of fruition) in the heavenly
kingdom ? !

Q. 7. I perceive, then, that Christ’s resurrection is to us an
article of the greatest use. What use must we make of it?

A. You may gather it by what is said. 1. By this you may
be sure that he is the Son of God, and his gospel true. 2. By
this you may be sure that his sacrifice on the cross was accepted

as sufficient. 3. By this you may be sure that death is con-
¢ Matt. xxvi., and xxvii; Luke xxiii.; Actsix.
f 1 Cor. xv. 18, 14, 20. s Heb. xii. 8, 4; Phil. ii. 7,8.
» Rom.i.4; 1Pet.i.8, 4, and iii. 21 ; Joln xi. 24, 25.
!t 1 Pet. i. 8, 4, aud iii. 21; Phil. iii. 10, 11, 19, 20, 21; Rom, vi.5; Heb.
iv. 14, 15 vi. 20; vil.16—18 ; viii. 1—8,and x. 21, 22.
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quered, and we may boldly trust our Saviour, who tasted and
overcame death, with our departing souls. 4. By this we may
be sure that we have a powerful High Priest and Intercessor in
heaven, by whom we may come with reverend boldness unto
God. 5. By this we may know that we have a powerful King,
both to obey and to trust with the church’s interest and our
own. 6. By this we may know that we have a Head still
living, who will send down his Spirit to gather his chosen, to
help his ministers, to sanctify and comfort his people, and pre-
pare them for glory. 7. By this we are assured of our own
resurrection, and taught to hope for our final justification and
glory. 8. And by this we are taught that we must rise to ho-
liness of life.*

CHAP. XV.

% He ascended into Heaven, and siiteth on the right hand of
God, the Father Almighty.”

Q. 1. How long was it between Christ’s resurrection and his
ascension ?

A. Forty days: he rose on the day which we call Easter day,
and he ascended on that which we call Ascension day, or Holy
Thursday.*

Q. 2. Did Christ stay all this while among his disciples
visibly ?

A. No; but appeared to them at such seasons as he saw
meet.”

Q. 3. Where was he all the rest of the forty days?

A. God hath not told us, and therefore it concerneth us not
to know. '

Q. 4. He showed them that he had flesh and blood, how then
was he to them invisible the most part of the forty days?

A. The divine power that raised Christ, could make those
alterations on his body which we are unacquainted with.

Q. 5. How was Christ taken up to heaven ?

A. While he was speaking to his apostles of the things con-
cerning the kingdom of God, and answering them that hoped it

k Rom. viil. 84 ; Col. ii. 12,15 ; Col. iii. 1—5.

* Actsi. 3,4 ; Matt. xxviii, b Jobn xx., and xxi.
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would presently be, and had given their commission, and the
promise of the Holy Ghost, and commanded them to wait for it
- at Jerusalem, he was taken up as they gazed after him, till a
cloud took him out of their sight : and two angels, like two men
in white, stood by them, and asked them why they stood gazing
up to heaven, telling them that Jesus, who was taken up, should
so come again. ¢

Q. 6. Had it not been better for us that he had staid on
earth?

A. No: He is many ways more useful to us in heaven. ¢
1. He is now no more confined, in presence, to that small
country of Judea, above the rest of the world, as a candle to
one rooin, but, as the sun in his glory, shineth to all his church
on earth. 2. He is possessed of his full power and glory (by
which he is fit to protect and glorify us.) 3. He intercedeth
for us where our highest concerns and interest are. 4. He
sendeth his Spirit on earth to do his work on all believers’ souls.

Q. 7. What is meant by his sitting on the right hand of
God ?

A. Not that God hath hands, or is confined to a place as
man is. But it signifieth that the glorified man, Jesus, is next
to God in dignity, power and glory ; and, as the lieutenant under
a king, is now the universal Administrator, or Govemor, of all
the world, under God, the Father Almighty. ¢

Q. 8. I thought he had been only the Lord of his church ?

A. He is Head over all things to his church. All power and
things in heaven and earth are given him: even the frame of
nature dependeth on him ; he is Lord of all ; but it is his church
that he sanctifieth by his Spirit, and will glorify.

Q. 9. If Christ have all power, why doth he let Satan and
sin still reign over the far greatest part of the earth ?

A. Satan reigneth but over volunteers that wilfully and
obstinately choose that condition ; and he reigneth but as the
jailer in the prison, as God’s executioner on the wilful refusers
of his grace. f And his reign is far from ahsolute ; he crosseth
none of the decrees of God, nor overcometh his power, but doth
what God seeth meet to permit him to do. He shall destroy
none of God’s elect, nor any that are tsuly willing of saving

cActsi. 4,5.

a Acts i. lo, 11; Johu xvi. 17 ; xv. 26, and xiv. 16,26 Gal. iv. 4, 6.

¢ Matt. xxvi. 64 Acts vii. 55, 56 Rom. viii. 34 ; Eph. i.20—28 ; Col. iii. 1;
Heb. i. 8, 18; viii. 1, and x. 12; Eph. i. 23; Matt. xxviii. 18,

f Rev. xii. 9, and xiii. 14.
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grace. And as for the fewness of the elect, I shall speak of it
after, ahout the catholic church.
Q. 10. But is not Christ’s body present on earth, and in the
sacrament ?
A. We are sure he is in heaven, and we are sure that their
~doctrine is a fiction contrary to sense, reason, and Scripture,
that say the consecrated bread and wine are substantially
turned into the very body and blood of Christ, and are no longer
bread and wine. But how far the presence of Christ’s soul and
body extendeth, is a question unfit for man’s determination,
unless we better knew what glorified souls and bodies are: we
see that the sun is eminently in the heaven: and yet, whether
its lucid beams be a real part of its substance, which are here
on earth, or how far they extend, we know not ; nor know we
how the sun differeth, ingreatness or glory, from the soul andbody
of Christ : nor know when an angel is in the room with us, and
when not: these things are unfit for.our inquiry and decision. &

CHAP. XVI.
“ From thence he shall again come to Judge the Quick and the
Dead.”

Q. 1. Waar is meant by the quick and the dead?

A. Those that are found alive at Christ’s coming, and those
that were dead before, ©

Q. 2. Are not the souls of men judged when men die ?

A. In part they are : but as it is soul and body that make a
man, so it is the judgment upon soul and body which is the full
judgment of the man. God’s execution is the principal part of
his judgment ; and as souls have not the fulness of glory or
misery, till the resurrection, so they are not fully judged till then;
and societies must be then judged, and persons in their sociable
relations, together. !

Q. 3. Whither is it that Christ will come, and where will
he judge the world ?

A. Not in heaven, for the wicked shall not come thither:
but Paul tells us, (1 Thes, iv. 16,) “ That the Lord himself shall
descend from heaven, with a shout, with the voice of the arch-

£ Acts iii. 31 ; 1 Cor. xv. 44, 45. b 1 Thes. iv. 1517,
! Matt, xxv,; 2 Thess. i, 6, 7, 10, 11 ; John v. 22, 25,
G2
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angel, and with the trump of God, and the dead in Christ shall
rise first, and then they that are aliveand remain shall be caught
up together with them in the clouds, to meet the Lord in the
air, and so shall we ever be with the Lord.” By which it
appeareth that the place of judgment will be in the air, between
heaven and earth.

Q. 4. In what manner will Christ come to judgment ?

A. Christ tells us, (Matt. xxv. 31,) “That the Son of Man
(that is, Christ as man) shall come in his glory, and all the
holy angels with him, and shall sit on the throne of his glory,
and before him shall be gathered all nations, and he shall sepa-
rate them one from another, as a shepherd divideth his sheep
from the goats.” And St. Paul saith, 2 Thess, i.7,8. ¢ The
Lord Jesus shall be revealed from heaven, with his mighty
angels, in flaming fire, taking vengeance on them that know not
God, and that obey not the gospel of our Lord Jesus Christ;
who shall be punished with everlasting destruction from the
presence of the Lord, and from the glory of his power, when
he shall come to be glorified in his saints, and to be admired in
all them that believe.”

Q. 5. Where are the souls of the dead before the day of
judgment?

A. The souls of the faithful are with Christ in heaven, and
the souls of the wicked are with devils in misery.

Q. 6. Where is it that the devils and wicked are in misery ?

A. They are shut out from the glory of God; and wherever
it be that they are, it is as God’s prison, till the judgment of the
great day. But the Scripture calleth the devil, * the Prince of
the power of the air.” (Eph. ii. 2.) Yet is he on earth,
¢ for he worketh in the children of disobedience,” and is ready
with his temptations with all men : and he issaid to * go to and
fro in the earth.” (Job.i.7, and ii. 2.) And he is said to
“walk in dry places, seeking rest, and dwelling in the wicked.”
(Matt. xii. 43, 44.)

Q. 7. But are the souls of the wicked in no other hell than
the devils are?

A. The Scripture tells us of no other; but it tells us not of
their tempting and possessing men as devils do, but of their
suffering.

Q. 8. Are devils and wicked souls in the same hell that they
shall be in after the day of judgment, and have they the same
punishment ?
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A. Whether there shall be any change of the place, itis not
needful for us to know ; but the punishment is of the same kind,
but it will be greater after judgment; were it but because the
body joined to the soul, and the multitude of the damned
joined in the suffering, will make every one more receptive of it.

Q. 9. Is there no middle piace between heaven and hell ? or
a middle state of souls that are in hope of deliverance from
their pain?

A. Hell itself is not all one place, ¥ seeing devils are both in
the air and in the earth, and where else we know not. And in
Job i. 11, 12, “Satan was among the sons of God.” But as
for any hope of deliverance to them that die unpardoned, the
Scripture tells us of none, but saith, that “the night cometh
when none can work,” and that “This is the accepted time,
this is the day of salvation.” And that “every man shall be
Judged according to what he had done in the body, whether it
be good or evil.” It is therefore mad presumption for any one
to neglect this day of salvation, upon a hope of his own making,
that they that die the slaves of the devil may repent and be
delivered in their airy life, and be made the children of God;
or that any purgatory fire shall refine them, or any prayers of
the saints in heaven or earth deliver them.!

Q. 10. But it seems by their pleading, described by Christ,
“ that they will not be past hope till the sentence be passed on
them.” (Matt, xxv.)

A. But the same text tells you what sentence certainly shall
pass ; and, therefore, that if they keep any hope, it is not of
God’s making, but their own, and will be all in vain; but
indeed those words seemn rather to express their fervent desire
to escape damnation than their hope. The wicked may cry
for mercy when it is too late, but shall not obtain it.  Dives ”
(Luke xvi.) may beg for a drop of water, but not get it.

Q. 11. But will it not be a long work to judge all that ever
lived, from the beginning of the world unto the end ?

A. God’s judgment is not like man’s, by long talk and
wordy trial, though Christ open the reasons of it after the
manner of men: God’s judgment consisteth of full conviction
and execution. And he can convince all men in a moment by
his light, shining at once into every one’s conscience ; as the sun
can enlighten at once the millions of eyes all over the earth,

& Luke xvi. 9, 23. 1 Matt, v, 25, 26 ; Mark ix. 43—40.
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And God’s execution (casting all the wicked into utter dark-
ness and misery) needs no long time, though its continuance
will be for ever. ™

Q. 12. May we know in this life what judgment Christ will
then pass on us?

A. All men, or most men, do not know it. Nor will it be
known by a slight and sudden thought ; nor by blinded or self-
flattering sinners ; nor by the worser sort of true believers, that
sin as much as will stand with sincerity ; nor yet by such
ignorant Christians who understand not well the terms of the
covenant of grace, or have true grace, and know it not to be
true; nor yet by such timorous Christians, whose fear doth
hinder faith and reason. But there is no doubt but we may
know, and ought to use all diligence to know, what sentence
Christ will pass upon us. "

For, 1. The difference between heaven and hell is so great
that there must needs be u great difference between them that
shall go to each; and therefore it may be known. Christ’s
Spirit is not an undiscernible mark and pledge to them that
haveit. 2. Andwe are commanded to search and try ourselves ;
and many marks of difference are told us, and the persons plainly
described that shall be justified and condemned ; and they are
already here justified and condemned by that law by which they
shall be judged. 3. And what comfort could we have in all
the redemption and grace of Christ, and all the promises of
salvation, if we could not come to know our title by them? °

Q. 13. Who be they that Christ will then justify, or con-
demn?

A. I must not here answer that question, because its proper
place is afterward, under some of the following articles.

Q. 14. But I find some Scriptures saying, “ That we are not
justified by works, but by faith in Christ;” and yet, in Matt,
xxv., Christ passeth the sentence upon men’s works as the
cause; and it is said, “ We shall be judged according to our
works.”

A. By works, Paul meaneth P all warks that are conceived

= 3 Tim. iv. 1.

a John xii. 47, 48 ; Rom. ii. 13,133 Acts xvii. 31 ; Mark xvi. 16.

° Mal. iii. 17, 18 ; Matt, xiii.,, and xxv.; Rom. viii. 30 ; Jobn xvii. 3, 8;
Heb. vi. 2;ix. 273 2001' v. 10

P Acts xxiv. 255 James ii. 13; Aets xvii. 81; Rom. iii. 87 ; Oal. ii. 16, 17,
and iii. 3, 5, 10 ; Eph. ii. 73 ’l‘itus iii. 5, 6; Rom. iv.4,and il. 2,8, 5; Eccl.
xii, 24.
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to make the reward to be, not of grace, but of debt; all works
which are set in competition, or opposition, to justification by
faith in Christ. The question between him and the Jews was,
whether the divine excellency of Moses’s law was such as that
it was given to justify the doers of it as such; or whether it
was but an index to point them to Christ, the end of the law,
by whom they must be justified. But it is not believing in
Christ, nor begging his grace, nor thankfully accepting it, that
Paul meaneth by works in his exclusion : it is this that he sets
against these works. And as we are here made justified per-
sons by mere grace, giving us repentance and faith in Christ,
(that is, making us Christians,) so this obligeth us to live and
die as Christians, if we will be saved. And therefore, the final,
justifying sentence at judgment, doth pass on us according to
such works only as are the performance of our covenant with
Christ, without which we shall not be saved, and therefore not
then justified : our justification then being the justifying of our
title to salvation, and therefore hath the same conditions.

Q. 15. What may we further learn by this article of Christ’s
coming ? 1

A. 1. We must learn to fear and obey him, that must
judge us, and to live as we would then hear of it, and to make
it all the work of our lives to prepare for that day and final
doom ; and diligently to try our hearts and lives, that we may
be sure to be then justified.

2. We must not be discouraged that we see not Christ, but
remember that we shall shortly see him in his glory: in the
sacrament, and all his worship, let us do it, as expectants of his
coming.

3. We have no cause to be dismayed at the prosperity of the
wicked, nor at our persecutions, or any sufferings, while we
forsee, by faith, that glorious day.

4. We should live in the joyful hopes of that day when he
that died for us, and sanctified us, shall be our Judge, and
justify us, and finally judge us to endless life : and we must love,
and long, and pray for this glorious coming of Christ. Come
Lord Jesus, come quickly. Amen.

1 Rom. xiv. 10; Rev. xx. 12, 18, and xxii. 14;”James il. 14, &c. ; Matt. xii.
86,37;2 Pet.iil. 11, 12.
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CHAP. XVIIL
111, “ I believe in the Holy Ghost.”

Q. 1. WHar is meant by believing in the Holy Ghost ? ©

A. It meaneth our believing what he is, and what he doth;
and our trusting to himself, and to his works.

Q. 2. What must we believe of himself ?

A. That he is God, the Third Person in the Trinity, One in
essence with the Father and the Son.

Q. 3. What must we believe of his works ?

A. We must believe, 1. That the Holy Ghost is the great
Agent and Advocate of Jesus Christ on earth, by his works to be
his witness, and to plead his cause, and communicate his grace.

2. That the Holy Ghost was the Author of those many uncon-
trolled miracles by which the gospel of Christ was sealed to the
world ; and therefore that those miracles were the certain attes-
tation of God. ®

3. That the Holy Ghost was given by Christ to his apostles
and evangelists, to enable them to perform the extraordinary
office to which they were commissioned, to teach the nations to
observe all things that Christ had commanded, and to lead them
into all truth, and bring all things to their remembrance.

4. That therefore the doctrine of the said apostles and evan-
gelists, first preached by them, and after recorded in the sacred
Scriptures, for the use of the church to the end of the world, as
the full doctrine and law of Christ, is to be received as the word
of God, indited by the Spirit.

5. That is the work of the Holy Ghost to sanctify all God’s
elect ; that is, to illuminate their understandings, to convert
their wills to God, and to strengthen and quicken them to do
their duty, and conquer sin, and save them from the devil, the
world, and the flesh ; and to be in them a Spirit of power and
love, and a sound mind ; and so that the Holy Ghost is an
Intercessor within us, to communicate life, light, and love, from -
the Father and the Son, and excite in us those holy desires,

* Matt. xii. 31, 32, and xxviii. 1, 19; Jobn v.7; Acts v. 8.

* John xiv. 16—17, 26 ; xv. 16, and xvi.7—11,15—15 ; Mark i. 8 ; Actsi. 5,
8 ii. 4, 33, 385 iv. 81; vi. 3, 5; viii. 17 ; x. 44, 45 ; xi. 15, 16, and xix. 2, 6;
Rom, xv. 13, 16 ; 1 Cor. xii., and vi. 11, 19 ; 2 Cor. xiii. 14 ; Tit. iii. 5,6; Heb.
ii.8,4;2 Pet.i. 21 ; Rom. viii, 9, 15, 16 ; Jude 20. ; Luke xi. 18 ; Eph. i. 18,
and iv. 80 ; 1 Thess. iv. 8.
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thanks, and praise, which are meet for God’s acceptance. All
this is contained in our believing in the Holy Ghost.

Q. 4. If all this be in it, it seemeth a most necessary part of
faith

A. The perfective works of God are used to be ascribed to
the Holy Ghost. This is so weighty and necessary a part of
faith, that all the rest are insufficient without it. Millions
perish that God created, and that Christ, in a general sort, as
aforesaid, died for ; but those that are sanctified by the Holy
Ghost are saved. It is the work of the Holy Ghost to commu-
nicate to us the grace of Christ, that the work of creation and
redemption may attain their ends.

Q. 5. How is it proved that the Holy Ghost is God ?

A. In that we are baptised into the belief of him, as of the
Father and the Son; and in that he doth the works proper to
God, and hath the attributes of God in Secripture, which also
expressly saith, “There are three which bear record in heaven,
the Father, the Word, and the Holy Spirit ; and these three are
one.” (1 John v. 7.) '

Q. 6. I have oft marvelled that the Creed left out, 1. The
authority of the apostles. 2. And their miracles and Christ’s,
3. And the authority of the Scriptures. And, now, I perceive
that all these are contained in our believing in the Holy Ghost.

A. No doubt but it is a practical article of faith,* in which
we profess to believe in the Holy Ghost, in his relation and
works on man; and therefore, as Christ’s agent in gathering
his church, by the apostolical power, preaching, writings, and
miracles ; and in the sanctifying and helping all true believers.

Q. 7. By this it seems there are many ways of denying the
Holy Ghost ?

A. Yes; 1. They deny him, who deny his Godhead as the
Third Person in the blessed Trinity.

2. They deny him, who deny that the miracles of Christ and
his apostles were God’s testimony to Christ, being convinced of
the truth of the facts.

3. They deny him, who deny the extraordinary qualifications
of the apostles, and suppose them to have had but the prudence
of ordinary, honest men.

4. They deny the Holy Ghost, who deny the sacred Scrip-
tures to be indited by him, and to be true.

¢ Jobn xvi, 18.
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6. They deny him, who deny him to be the Sanctifier of God’s
elect, and feign holiness to be but conceit, deceit, or common
virtue.

Q. 8. But are all these the unpardonable sin against the
Holy Ghost ? )

A. The unpardonable sin is called “ the blasphemy against
the Holy Ghost,” (Matt. xii.) And it is when men are con-
vinced that those miracles were done, and those gifts given,
which are God’s attestation to Christ and his gospel ; but they
fixedly believe, and say, that they were all done by the power of
the devil, by conjuration, and not by God; and therefore, not-
withstanding them, Christ was but a deceiver. And this sin is
unpardonable, beeause it rejecteth the only remedy, the Spirit’s
witness to the truth of Christ. He that will not believe this
witness shall have no other,

Q. 9. But how may we know that we are sanctified by the
Spirit?

A. By that holiness which he causeth. 1. When our under-
standings so know and believe the truth and goodness of the
gospel and its grace, as that we practically esteem and prefer
the love of the Father, the grace of the Son, and the communion
of the Holy Ghost, and the heavenly glory, before all the plea-
sures, profits, and honours of this world, that stand against,
them, and before life itself.

2. When our wills do, with habitual inclination and resolu-
tion, love and choose the same, before all the said things that
stand in competition,

8. When in the course of our lives, we seek them first, and
hold them fastest in a time of trial, forsaking the flesh, the
world, and the devil, so far as they are against them, and living
in sincere, though not perfect, obedience to God.®

Q. 10. Is the Spirit, or the Scripture, higher than the rule of
faith and life?

A. The Spirit, as the Author of the Scripture, is greater than
the Scripture ; and the Scripture, as the word of the Spirit, is
the rule of our faith and lives, and greater than our spiritual gifts.
The Spirit in the apostles was given them to write (when they
had preached) that doctrine which is our rule : but the Spirit is
not given to us to make a new law, or rule, but to believe, love,

@ Acts xxvi. 18; Eph. 1.18; Col. i. 9,10; 2 Cor. v. 17; Matt. xviii. 3;
John iii. 8,5, 6; Heb. xii. 14; Matt.vi.33; 3 Thess, ii.18; 1 Pet. i. 1, 3;
2 Thess. ii.2; 1John iv.1-3.
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and obey that already made. As under the law of Moses, God,
that made the law, was greater than the law. DBut when God
had made that law their rule, he did not, after that, teach good
men to make another law, but‘to understand and obey that.

Q. 11. There are many that boast of the Spirit and revela-
tions. How shall we try such, whether their spirits be of God ?

A. 1. If they pretend to do that which is fully done by the
Spirit already, that is, to preach or write another gospel, or
make a new law for the universal church, seeing this was the
prophetical extraordinary office of Christ, and the Spirit in the
apostles, such imply an accusation of insufficiency on Christ’s
and the Spirit’s law, or rule, and arrogate a power never given
them, and so are false prophets,

2. If they contradict the written word of God, which is cer-
tainly sealed by God’s Spirit already, it must needs be by an
evil spirit; for God’s Spirit doth net contradict itself.x

Q. 12. But had not the priests, under the law, the Spirit of
God, as well as Moses, that gave them the law ?

A. Moses only, and Aaron under him, had God’s revelation to
make the law; and the priests only to keep it, teach it, and
rule by it. And so it is as to the apostles of Christ, and the
sueceeding ministry.

. Q. 13. But might not kings, then, make religious laws ?

A. Yes; to determine such circumstances as God had only
given them a general law for, and left to be determined by
them, but not to make new laws of the same kind with God's,
nor to add to, or alter them.

Q. 14. But were there not prophets, after Moses, that had
the Spirit ?

A. Yes; but they were not legislators, but sent with parti-
cular mandates, reproofs, or consolations, save only David and
Solomon, who had directions from God himself, not to make a
new law of God, but to order things about the temple and its
worship.

So if any man now pretend to a prophetical revelation, it
must not be legislative to the catholic church, nor against
Secripture, but about particular persons, acts, and events ; and it
must be proved by miracle, or by success, before ancother is
bound to believe him.

Q. 15. Must I take every motion in me to be by the Holy

= QGal. ii. 7, 8.
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Ghost, which is agreeable to the word of God, or for doing
what is there commanded ?

A. Yes; if it be according to that word, for the matter, end,
manner, time, and other circumstances. But Satan can trans-
form himself into an angel of light,Y and mind us of some
text or truth to misapply it, and put us on meditation, prayer,
or other duty, at an unseasonable time, when it would do more
hurt than good; or in an ill manner, or to ill ends. He can
move men to be fervent reprovers, or preachers, or rulers, that
were never called to it, but are urged by him, and the passion
and pride of their own hearts : and good men, in some mistakes,
know not what manner of spirit they are of.

CHAP XVIII.
“ The Holy Catholic Church.”

Q. How is this article joined to the former ?

A. This article hath not always been in the Creed,.in the
same order and words as now. But the belief of a holy church
was long before it was called “catholic;” and it is joined as
part of our belief of the work of the Holy Ghost, and the re-
demption wrought by Christ. Christ, by his death, purchaseth,
and the Holy Ghost gathereth, the “ holy catholic church.” It
were defective to believe Christ’s purchase, and the Holy
Ghost’s sanctification, and not know for whom, and on whom,
it is done. To sanctify, is to sanctify some persons ; and so to
make them the holy society, or christian church.

Q. 2. What is a church?

A. The name is applied to many sorts of assemblies which
we need not name to you; but here it signifieth the christian
society.

Q. 3. Why is it called catholic?

A, Catholic is a Greek word, and signifieth universal. It is
called catholic, because, 1. It is not, as the Jews’ church, con-
fined to one nation, but comprehendeth all true Christians in
the world : and, 2. Because it consisteth of persons that have
everywhere in the world the same essentiating qualifications

v 8 Cor. xi. 14.
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summed up, (Eph. iv. 3—6,) one body, one spirit, one hope of
our calling, one Lord, one faith, one baptism, one God and
Father of all, though in various measures of grace. And so
the concordant churches of Christ throughout the world, were
called the catholic church, as distinct from the sects and here-
sies that broke from it.

Q. 4. How comes the Pope of Rome to call only his subjects
catholics ?

A. The greatest part of the church on earth, by far, was
long in the Roman empire, and when emperors turned Christ-
ians, they gave the churches power for the honour of Christ-
ianity, to form the churches much like the civil state: and so
a general council of all the churches in that empire was their
supreme church power. And three patriarchs first, and five
after, were in their several provinces, over all the rest of the
archbishops and bishops : and so the orthodox party at first
were called the catholics, because they were the greater con-
cordant part; but quickly the Arians hecame far greater, and
carried it in councils, and then they called themselves the catho-
lics. After that, the orthodox, under wiser emperors, got up
again, and then they were the greater part called catholics.
Then the Nestorians a little while, and the Eutychians after,
and the Monothelites after them, got the major vote in councils,
and called themselves the catholic church: and so, since then,
they that had the greatest countenance from princes, and the
greatest number of bishops in -councils, claimed the name of
the catholic church: and the Pope, that was the first patriarch -
in the empire, first called himself the head of the catholic
church in that empire; and when the empire was broke, ex-
tended his claim to the whole christian world, partly by the
abuse of the word “catholic church,” and partly by the abuse
of the name general councils;” falsely pretending to men
that what was called catholic and general, as to the empire,
had been so called as to all the world. And thus his charchy
was called catholic.

Q. 5. Why is the catholic church called holy?

A. 1. To notify the work of our Saviour, who came to save
us from our sins, and gather a peculiar people, a holy society,
who are separated from the unbelieving, ungodly world.

2. To notify the work of the Holy Ghost, who is given to
make such a holy people.

3. -Yea, to notify the holiness of God the Father, who will be
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sanctified in all that draw near him, and hateth the impure and
unholy, and will have all his children holy as he is holy.

4. And to teHl us the fitness of all God’s children for his
favour and salvation,

Q. 6. Wherein consisteth the holiness of the church?

A. 1. Christ their Head is perfectly holy. 2. The gospel and
law of Christ, which is our objective faith and rule, are holy. 3.
The founders of the church were eminently holy. 4. All sin-
cere Christians are truly holy, and marked out as such for sal-
vation. 5. The common ministers have a holy office. 6.
The church worship, as God’s ordinances, are holy works.
7. All that are baptised, and profess Christianity, are holy as to
profession, and so far separated from the infidel world, though
niot sincerely to salvation. '

Q. 7. Whatis it now that you call The Holy Catholic Church?

A. It is the universality of Christians, headed by Jesus Christ.

Or, it is a holy kingdom, consisting of Jesus Christ,* the
Head, and all sincere Christians, the sincere thembers, and all
professed Christians, the professing members; first founded
and gathered by the Holy Ghost, eminently working in the
apostles and evangelists, recording the doctrine and laws of
Christ for their government to the end, and guided by his minis-
ters, and sanctifying Spirit, according to those laws and doctrine
in various degrees of grace and gifts.

Q. 8. What is it that makes all churches to be one?

A. 1. Materially their concord in their same qualifications,
which is called, (Eph.iv. 8,)  the unity of the Spirit.”” They
are all that are sincere, sanctified by the same Spirit, and have
the same essentials of faith, hope, baptismal covenant, and

love :* and the hypocrites profess the same.

" 2. Formally their common union with, and relation to, God
the Father, Son, and Holy Ghost, that is, to Jesus Christ their
Head, bringing them home to God the Father by the Spirit.

Q. 9. Is there no one ministerial head of all the,cliurch on
earth ?

A. No: neither one man, nor one council, or collection of
men. For, 1. None are naturally capable of being one supreme
pastor, teacher, priest, and ruler over all the nations of the earth,
nor can so much as know them, or have human converse with

* Eph. i. 22,28, and v. 23, 24; Col. i. 18, 19,24 ; Matt, xvi.18; 1 Cor. xii. |
28—80; Actsii. 47.
s Jaohn xvil. 21,23 ; 1 Cor, xil, 5, 27~205 Eph, iv, ~7; Matt, xxviii, 19,
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them. And a council gathered equally out of all the world, as
one such supreme, is a more gross fiction of impossibles than
that of .a Pope.

2. And Christ, that never so qualified any, never gave any
such power. But all pastors are like the judges, justices, and
mayors that rule subordinately under one king, in their several
precincts, and not like an universal viceroy, lieutenant, or aris-
tocracy, or parliament.

Q. 10. But is not monarchy the best form of government,
and should not the church have the best ?

A. 1. Yes: and therefore Christ is its monarch, who is capa- .
ble of it. -

2. But a human, universal monarchy of all the world is not
best. Nor was ever an Alexander, a Cesar, or any man, so mad,
as soberly to pretend to it. Who is the man that you would
have to be king at the antipodes, and over all the kings on earth ?

3. Yea, the case of the church is liker that of schools and
colleges, that rule volunteers in order to teaching them. And
did ever papist think that all the schools on earth of gram-
marians, philosophers, physicians, &c.,should have one human,
supreme schoolmaster, or a council or college of such to rule
them? -

Q. 11. But Christ is not a visible Head, and the church is
visible ?

A. We deny not the visibility of the church, but we must
not feign it to be more visible than it is.> 1. It consisteth of
visible subjects. 2. Their profession is visible, and their worship.
3. They have visible pastors in all the particular churches, as
every school hath its schoolmaster. 4. Christ was visible in the
flesh on earth. 5. He was after seen of Stephen and Paul.
6. He is now visible in heaven, as the king in his court. 7.
And he will come in glorious visibility shortly, to judge the
world. 8. And his laws are visible by which he ruleth us and
will judge us. If all this visibility will not satisfy men, Christ
will not approve of usurpation for more visibility.

Q. 12. Of what use is this article to us?

A. 1. To tell us that Christ died not in vain, but will cer-
tainly have a holy church which he will save.

1 Cor. xi.8; Eph. v. 28 ; Col. ii. 10, 18, and ii. 19 ; Acts xiv. 28 ; Tit. 1. 5;
Eph. ii.20; Acts viii. 86; ix., and xxii. 14; Rev. i. 7; Matt.xxv. 40."

¢Eph. v.27 ; Acts ii. 47, aud xx. 26 ; 1 Cor. x. 82; Eph. ii. 10; Col. i. 18,24,
Eph, iit. 21 ; Heb. ii,12; 1 Thess. v. 12,18 ; Eph.iv.10; 1 Tim. lii. 18,
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2. To show us, in the blessed effect, that the sanctification of
~ the Spirit is not a fancy, but a holy church is renewed and
saved by it. .

3. To tell us that God forsaketh not the earth, though he
permit ignorance, infidelity, and wickedness to abound, and
malice to persecute the truth: still God hath a holy church
which he will preserve and save. And though this or that
church may apostatise, and cease, there shall be still a catholic
church on earth. ‘

4. To mind us of the wonderful providence of God, which so
continueth and preserveth a holy people, hated by open ene-
mies, and wicked hypocrites, by Satan and all his instruments
on earth.

5. To teach us to love the unity of Christians, and carefully
maintain it, and not to tear the church by the engines of proud
men’s needless snares, nor to be rashly censorious of any, or ex-
communicate them unjustly, nor to separate from any, further
than they separate from Christ, but to rejoice in our common
union in christian faith and love, and not let wrongs, or infirmi-
ties of Christians, or carnal interests, or pride or passion, nor
different opinions ahout things not necessary to our unity, destroy
our love or peace, or break this holy bond.

CHAP. XIX.

“The Communion of Saints.”

Q. 1. How is this article joined to the former?
<A. As it belongs to our belief in the Holy Ghost, it tclls us
the effect of his sanctification: and as it belongs to our belief
of the holy catholic church, it tells us the end of church re-
lation, that saints may live in holy communion.

Q. 2. What is it to be a saint?

A. To be separated from a common and unclean conversation
unto God, and to be absolutely devoted to him, to love, serve
and trust him, and hope for his salvation.

Q. 3. Are all saints that are members of the catholic church?

A. Yes, by profession, if not in sincerity: all that are sincere
and living members of the church, are really devoted to God by
heart-consent; and the rest are devoted by baptism, and out-
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ward profession, and are hypocrites, pretending falsely to be real
saints.4

Q. 4. Why then doth the Church of Rome canonize some
few, and call them saints, if all Christians be saints ?

A. By saints they mean extraordinary saints: but their ap-
propriating the name to such, much tendeth to delude the peo-
ple, as if they might be saved though they be not saints.®

Q. 5. What is meant by the Communion of Saints?

A. Such a frame and practice of heart and life towards one
another as supposeth union, such as is between the members of
the body.

Q. 6. Wherein doth this communion consist?

A. 1. In their common love to God, faith in Christ, and
sanctification by the Spirit. 2. In their love to one another as
themselves.! 3. In their care for one another’s welfare, and
endeavour to promote it as their own :# and when love makes
all their goods so far common to all Christians within their con-
verse, as that they do to their power supply their wants in the
order and measure that God’s providence, and their relations
and acquaintance direct them; preferring the relief of others’
necessities, before their own superfluity or fulness. 4. In their
Joining, as with one mind and soul and mouth, in God’s public
worship, and that in the holy order under their respective
pastors, which Christ, by his Spirit in the apostles, hath insti-
tuted.

Q. 7. Why is our joining in the Lord’s supper called our

communion ?
~ A. Because it is a special symbol, badge, and expression of it
instituted by Christ, to signify our communion with him and
one another.

Q. 8. Is that to be only a communion of saints?

A. Yes, that in a special manner is appropriated to saints :
other parts of communion, (as eating together, relieving each
other, duties of religion, &c.,) are so far to be used toward un-
believers, that they are not so meet to be the distinguishing
symbols of Christians: but the two sacraments, baptism for

41Cor.i.1,2; Rom. i.7; xii.15, and xv. 25, 26, 31; 1 Cor. xiv. 83,
and xvi. 1, 15

¢2Cor.i.1; Eph.i.1; v.3, and vi. 18; Phil.i.1 3 Col.i.2; Heb. xiii. 24;
Acts iv.

fCol.i. 4; 1 Peteri. 22. ¢ Heb. xiii. 2, 3; 1 Tim. vi. 18.

* 1 Cor. x. 16; 2 Cor. vi. 14; Heb. x. 22,24; John xiii. 34, 35; 1 Thes, v.
13,18.
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entrance, and the Lord’s supper, for continuance of commution,
Christ hath purposely appointed for such badges or signs of his
people as separate from the world.!

Q. 9. By what order are others to be kept from church com-
munion ? :

A. Christ hath instituted the office of the sacred ministry
for this end, that when they have made disciples to him, they
may be entrusted with the keys of his church, that is, especially
the administration of these sacraments, first judging who is fit
to be entered by baptism, and then who is fit for continued com-
munion.¥

Q. 10. May not the pastors, by this means, become church
tyrants? 4

A. We must not put down all government for fear of tyranny;
else kingdoms, armies, colleges, schools, must be all dissolved, *
as well as churches : somebody must be trusted with this power;
and who is fitter than they who are called to it as their office,
and therefore supposed best qualified for it.

Q. 11. What if none were trusted with it, and sacraments
left free to all ?

A. Then sacraments would be no sacraments, and the church
would be no church: if any man or woman that would, might
baptise whom, and when, they would, they might baptise Turks
und heathens, and that over and over, who come in scorn; and
they might baptise without a profession of true faith ; or upon
a false profession. And if every man might give the. Lord’s
supper to another, it might be brought into ale-houses and
taverns, in merriment, or as a charm, or every infidel or enemy
might in scorn profane it: do you think that if baptism and
the Lord’s supper were thus administered, that they would be
any symbols or badges of Christianity, or of a church, or any
means of salvation? No Christians ever dreamt of such pro-
fanation.

Q. 12. But why may not the pastors themselves give them
to all that will ?

A. Either you would have' them forced to do so, or to do it

! Matt. xxvi. 26 ; 1 Cor. xi. 21, 22, 24, &c.; Acts xx.7; 1 Cor. x. 16;
Actsiii. 42, 46.

¥ Matt. xvi. 19, and xxiv. 45,46 ; 1 Cor. iv. 1, 2; Acts xx. 20, 28; 1 Thes.
v. 12,13 ; Heb. xiii. 7, 17, 24.

11 Cor. v.; 2 Thes. iii.; Tit.iii. 10; 2 Cor.vi. 16,17; 1Cor.i.1,2,and
2 Cor.i. 1; Eph. 1. 1,2,
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freely. If forced, they are no judges who is fit; and who then
shall be judge? If the magistrate, you make him a pastor;
and oblige him to teach, examine, hear, and try all the people’s
knowledge, faith, and lives, which will find them work enough:
and this is not to depose the ministers’ power, but to put it on
another that hath more already than he can do: and a pastor
then that delivereth the sacrament to every one that the magis-
trate bids him shall be a slave and not a free performer of the
acts of his own office, unless that magistrate try and judge, and
the minister be but a deacon, that must give account for
no more than the bare delivering it. But if it be the
receivers of baptism, or the Lord’s supper, that shall be
judges, and may force the pastor to give it them; I have
showed you already the profanation will make it no sacrament
nor church.

And if pastors, that are judges, shall freely give them to all,
they will be the profaners, and such ministration will confound
the church and the world.

Q. 13. I do not mean that they should give them to hea-
thens, but to all that profess the christian faith.

A. Therefore they must judge whether they profess the chris-
tian faith or not; and whether they speak as parrots, or under-
stand what they say : and withal, christian love, and a christian
life must be professed, as well as christian faith.

Q. 14. What are the terms on which they must receive men
to communion ?

A. They must baptise them and their infants, who, with com-
petent understanding, and seeming seriousness, profess a prac-
tical belief in God the Father, Son, and Holy Ghost, and con-
sent to that covenant, as expounded in the Creed, Lord’s Prayer,
and Ten Commandments. And they must admit all to com-
monion in the Lord’s supper, who continue in that profes-
sion, and nullify it not by proved apostasy, or inconsistent pro-
fession or practice.™

Q. 15. May not hypocrites make such professions, that are
no saints ?

A. Yes; and God only is the judge of hearts, not detected
by proved contrary words or deeds : and these are saints by pro-
fession.

Q. 16. But it is on pretence of being the judge of church

= Matt, xxviii, 10 ; Rev, xxil. 17.
H2
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communion, that the pope hath got his power over the christian
world.

A. And if tyrants, by false pretences, claim the dominions of
other princes, or of mens’ families, we must not therefore de-
pose our kings or fathers.

Q. 17. But how shall we know what pastors they be that
have this power of the keys, and judging men’s fitness for com-
munion ?

A. All pastors, as such, have power, as all physicians have in
Jjudging of their patients, and all schoolmasters of their scholars.
But great difference there is, who shall correct men’s injurious

“administrations : whether the magistrate do it himself, or whe-
ther a bishop over many pastors do it; or many pastors in a
synod do it, is no such great matter as will warrant the sad con-
tentions that have been about it, so it be done. Or if none of
these do it, a people intolerably injured may right themselves,
by deserting such an injurious pastor. But the pastors must
not be disabled, and the work undone, on pretence of restrain-
ing them from misdoing it.®

Q. 18. What is the need and benefit of this pastoral disci-
pline?

A. 1. The honour of Christ (who, by so wonderful an incar-
nation, &c., came to save his people from their sins) must be
preserved : which is profaned, if his church be not a commu-
nion of saints.

2. The difference between heaven and hell is so great, that
God will have a visible difference between the way to each, and
between the probable heirs of each. The church is the nursery
for heaven, and the womb of eternal happiness. And dogs
and swine are no heirs for heaven.

3. It is necessary to the comfort of believers.

4. And for the couviction and humbling of the unbelievers,
and ungodly.

Q. 19. What further use should we make of this article ?

A. 1. All Christians must carefully see that they be not hy-
pocrites, but saints indeed, that they be meet for the commu-
nion of saints.

2. All that administer holy things, and govern churches, should
carefully see that they be a communion of saints, and not a

® Phil. i. 15-18.

°Tit. ii. 14; Eph. i, 22, 23, and v. 25—29; Col. i. 18, 24; Eph. iv.
14, 16.
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swine-sty: not as the common world, but as the garden of
Christ : that they promote and encourage holiness, and take
heed of cherishing impiety.

3. We must all be much against both that usurpation, and
that neglect of necessary discipline, and differencing saints from
wicked men, which hath corrupted most of the churches in the
world.p

Q. 20. But when experience assureth us that few Christians
can bear church discipline, should it be used when it will do
hurt?

A. It is so tender, and yet so necessary, a discipline which
Christ hath appointed, that he is unfit for the communion of
saints who will not endure it. It is not to touch his purse or
body: it is not to cast any man out of the church for small in-
firmities : no, nor for gross sin, that repenteth of it, and forsakes
it: it is not to call him, magisterially, to submit to the pastor’s
unproved accusation or assertions: but it is, with the spirit of
meekness and fatherly love, to convince a sinner, and draw him
to repentance, proving from God’s word,? that the thing is a sin,
and proving him guilty of it, and telling him the evil and dan-
ger of it, and the necessity of repentance, and confession, and
amendment. And if he be stubborn, not making unnecessary
haste, but praying for his repentance, and waiting a competent
time, and joyfully absolving him upon his repentance : and if he
continue impenitent, only declaring him unfit for church com-
munion, and requiring the church accordingly to avoid him, and
binding him to answer it at the bar of God, if he repent not

Q. 21. But if men will not submit to public confession, may
not auricular, private confession to the priest serve turn?

A. In case the sin be private, a private confession may serve:
but when it is known, the repentance must be known, or else it
attaineth not the ends of its amendment: and the papists’ au-
ricular confession, in such cases, is but a trick to delude the
church, and to keep up a party in it of wicked men, that will
not submit to the discipline of Christ: it pretendeth strictness,
but it is to avoid the displeasure of those that are too proud to
stoop to open confession. Let such be never so many, they are
not to be kept in the church on such terms: he that hath

» Matt. xxii. 21, 22; xiii. 89, 41, and vii. 21, 22 ; Luke xiii. 27.

a Matr, xviii. 21, 22 ; Luke xvii. 3 ; 2 Cor. ii. 7,10, and vii. 8 ; John xx. 23,

* Mark iii. 6 ; Luke xiii. 8, 5, and xvii. 3; Acts ii. 37,88, and iii. 19; Luke °
xxiv. 47; James v. 16; 1 John i, 9; Prov. xxviii. 13 ; Acts xix.
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openly sinued against Christ, and scandalized the church, and
dishonoured his profession, and will by no conviction and en-
treaty be brought to open confession, (in an evident case,) doth
cast himself out of the communion of saints, and must be de-
clared such by the pastors.

CHAP. XX.

¢ The Forgiveness of Sins.”

Q. 1. Waar is the dependence of this article on the former?

A. It is part of the description of the effects of Christ’s re-
demption, and the Holy Ghost’s application of it : his regener-
ation maketh us members of the Holy Catholic Church, where
we must live in the communion of saints, and therewith we re-
ceive the forgiveness of sins : the same sacrament of baptism
signifying and exhibiting both, as washing us from the filth or
power of sin, and from the guilt of punishment.*

Q. 2. What is the forgiveness of sin ?

A. It is God’s acquitting us from the deserved punishment.t

Q. 3. How doth God do this?

A. By three several acts, which are three degrees of pardon :
the first is, by his covenant, gift promise, or law of grace, by
which, as his instrument or act of oblivion, he dissolveth the ob-
ligation to punishment which we were under, and giveth us law-
ful right to impunity, so that neither punishment by sense or by
loss shall be our due.*

The second act is by his sentence as a Judge, pronouncing us
forgiven, and justifying this our right against all that is or can
be said against it.

The third act is by his execution, actually delivering us from
deserved punishment of loss and sense.*

Q. 4. Doth not God forgive us the guilt of the fault as well
as the dueness of punishment ?

A. Yes, for these are all one in several words : to forgive the

s 1 Johni.9. t Mat. ix. 2, 5—7 ; Mark il. 7,10. )

a Psalm xxxii. J, 2, and Ixxxv. 2; Lnke v. 30, and vii. 45,50 ; Jam.v.15;
Eph. iv. 32; Heb.i. 3 ; 2 Cor.v.18, 19; Psalm cxxx. 4,

x Acts v. 81 ; xiii. 38, and xxvi. 18.
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sin, and to aequit from dueness of punishment for that sin, are
the same thing. God doth not repute or judge us to be such as
never sinned, for that were to judge falsely ; nor doth he judge
that our sin is not related to us as the actors, for that is impos-
sible ; nor doth he judge that our sin did not deserve punish-
ment; but only that the deserved punishment is forgiven, for
the merits of Christ’s righteousness and sacrifice.

Q. 5. Is not justification and forgiveness of sin all one?

A. To be justified: 1. Sometimes signifieth to be made just
and justifiable in judgment; and then it sometimes includeth
both the gift of saving faith and repentance, and the gift of
pardon, and of right to life everlasting ; and sometimes it pre-
supposeth faith and repentance given, and signifieth the annex-

ed gift of pardon and life.

2. Sometimes it signifieth God'’s justifying us by his sentence
in judgment, which containeth both the justifying of our right to
impunity and salvation, and the justifying our faith and holiness
as sincere, which are the conditions of our right.Y

3. And sometimes to justify us, is to use us as just men.
And ag long as we understand the matter thus signified by par-
doning and justifying, we must not strive aljout words so vari-
ously used.*

Q. 6. But if Christ’s perfect righteousness, habitual and
actual, be our own righteousness by God’s imputation, how can we
need a pardon of sin, when we were perfectly obedient in Christ?

A. We could not possibly be pardoned as sinners, if God re-
puted us to have fulfilled all righteousness in Christ, and so to -
be no sinners ; therefore it is no such imputation that must be
afirmed. But God justly reputeth Christ’s holiness and righte-
ousness, active and passive, dignified by his divinity, to be fully
meritorjous of our pardon, justification, and salvation. And so
it is ours, and imputed as the true meritorious cause of our
righteousness, which consisteth in our right to pardon and salva-
tion.s

Q. 7. Is pardon perfect in this life, and all punishment re-
mitted at once ?

A. No: 1. The punishment denounced in God’s sentence of
Eve and Adam is not wholly forgiven; the curse on the ground,

v Isa. liil. 11, and xlv. 25 ; 1 Cor. vi. 11; Tit.ii. 5, 7; Rev. xxii. 12; Rom.
iv. 2,5 ; ii. 18, and iii. 20 ; Gal. ii. 16,17; Rom. viii. 33 ; Jam. ii. 21, 24.

*Ysa. 1.8 ; 1 Kings viii. 82 ; Deut. xxv. 1; Isa. v.23.

* Rom. iii. 22, 25, 26 ; Gal. iii. 6 ; Rom, iv.5,9,22; v. 17—19; vi. 18, 16,
18, and viii. 4, 10.
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the woman’s sorrows, the pain and stroke of death. 2. Tem-
poral, correcting punishments are not all forgiven. 3. Some
measure of sin is penally permitted in us. 4. The want of more
holiness and help of God’s Spirit, and communion with God, is
to all of us a sore punishment. 5. The permission of many
temptations from devils and men are punishments, specially
when they prevail to heinous sinning. 6. To be so long kept
out of heaven, and to lie after in the grave, are punishments.
Sure few men believe that pardon is here perfect, that feel any
of these. 7. And it is not perfect, till we are justified before
the world, and put in possession of salvation : that is the per-
fect pardon. :

Q. 8. But some say, that chastisements are no punishments.

A. They are not damning, destructive punishments, but they
are chastising punishments ; for they are evil to nature, inflicted
by fatherly, correcting justice, for sin.

Q. 9. Is that an evil which always bringeth greater good ?

A, It is no such evil as sinners should repine at. But ask
any of thag opinion, under the stone, or other tormenting dis-
ease, or if he must die as a malefactor, whether it be not a natu-
ral evil? If there be no evil in it, why doth he groan under it,
why doth he pray against it, or use physic,-or other remedies ?
Why is be offended at those that hurt him ? Had he not rather
have his holiness and salvation without torment, prisons, &c.,
than with them.

2. But it is not true, that all the punishments of such as
are saved make them better; some are permitted to fall into
heinous sin, and to decline in their faith, love, and obedience,
and to die worse than once they were; and so to have a less
degree of glory, when they have been hurtful scandals in the
world. And is there no harm in all this? Nothing is perfect
in this imperfect world.c

Q. 10. How are Christ’s merits and satisfaction perfect then?

A. That is perfect which is perfectly fitted to its use; it was
not ause that Christ ever intended, to pardon all temporal, cor-
recting punishment, nor to inake each believer perfect the first

b think no man that felt what I feel, at the writing of this, in my flesh,
and for my friends, can possibly think that pardon is peifectin this life. Jam.
v.15; Luke vi. 37; Matt, xii. 31 ; Jos. xxiv. 19; Matt. vi. 12, 14 ; 2 Kings xxiii.
20, 27 ; Matt. xvili. 32.

* c2Sam. vii. 14; Psalm Ixxili. 14, and exviii. 18; 1 Cor. xi. 32; Jer. xxxi.
18; Heb. xii. 8—10; 2 Cor, 1i. 6; Lam. lii. 39; Job xxxi. 11; Awos iii. 2;
Matt, xvi. 28.
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hour. That our greatest sins should go unpunished is against
Christ’s will and kingly government, and the nature of his sal-
vation; and his righteousness and satisfaction are not intended
against himself.d

Q. 11. What sins are pardoned > Is it all, or but some ?

A. All sin is pardoned, though the pardon be not perfect at
first, to all true penitent believers. But final impenitence, un-
belief, and unholiness, never had a pardon purchased or offered ;
but that which is not final is forgiven ; yea, no sin is actually
forgiven, as to the everlasting punishment, to final impenitents
and unbelievers.® .

Q. 12. Are sins pardoned before they are committed ?

A. If you call the mere purpose or purchase a pardon unfitly,
or you speak but of the general act of oblivion, which pardon-
eth all men on condition that they penitently and believingly
accept it, so sins to come are pardoned: but (not to strive about
words) no one hath any actual, proper pardon for any sin hefore
it is committed ; for it is no sin, and so no pardoned sin.!

Q. 13. When is it that sin is pardoned ?

A. God’s purpose is eternal ; the conditional pardon was
made when the covenant of grace was made ; some degrees of
punishment God remitteth by common and preparatory grace.
But saving pardon none receive (at age) till they believe, nor
are they justified .

Q. 14. Why do we pray for pardon daily, when sin is already
pardoned ?

A.1. 1 told you, sin is not pardoned when it is no sin; we
sin daily, and, therefore, must have daily pardon. And this
also proveth, that pardon and justification are not perfect be-
fore death, because there are more sins still to be pardoned.
2. And we pray for the continuance of the pardon we have, and
for removal of punishments.

Q. 15. Is this the meaning of this article, that “I believe my
own sins are actually forgiven,” as a divine revelation? )

A. The meaning is: 1. That by Christ a certain degree of
punishment is taken off from all mankind, and they are not dealt
with according to the rigour of the law of innocent nature. 2.
And that a conditional pardon is given to all in the new cove-

4 Phil. iii. 12,13; 1 Pet. v. 10; 1 Cor. xiii. 10; 2 Cor. vii. 1; Prov. viii.
36; 1Johni.8, and v. 17,

¢ Matt. xii. 82; Exod.xxxiv. 6,7; Luke xiii. 3, 5; John iii, 16 ; Markxvi. 16,

f Matt. xviii. 32; 2 Cor. v. 19; Matt. vi. 12.
s Heb. 1. 8; Joha lii. 16, 18,26 ; Rom. iv. 2, and v. 1.
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nant so far as it is revealed. 3. And that this pardon becom-
eth actnal to every one when he penitently and believingly con-
senteth to the (baptismal) covenant with Christ.® 4. And that
this pardon is offered to me as well as others, and shall be mine
if I be a sincere believer ; this is all that the article containeth.
5. But while I profess to believe, it is supposed that I hope I do
it sincerely, and, therefore, have some hope that 1 am pardoned.
6. But because a man may sincerely believe, and yet doubt of
the sincerity, and God hath no where said in Scripture, that I or
you are sincere believers, or are pardoned ; therefore to believe
this is no divine faith, save by participation ; nor is it professed
by all that profess the creed. But it is an effect of two acts:
1. Of our faith. 2. And of the conscience of our sincerity
in believing ; it is a conclusion that all should labour to make
sure, though it be not the proper sense of the article.

Q. 16. Seeing all true believers are at first justified and par-
doned as to the everlasting punishment, doth it not follow, that
all God’s children have afterward none but temporal chastise-
ment to be forgiven?

A. 1. I told you that sin is not forgiven, even to stated be-
lievers, before it is committed ; and when it is committed, the
qualifying condition must be found in us; and though our first
true faith and repentance qualify us for the pardon of all sin
past, yet when more is committed, more is required in us to our
pardon, that is, that we renew repentance and faith as far assin
is known, and that we beg pardon and forgive others. 2. Yet
the future punishinent is not so much unforgiven to the faithful
as to others, before renewed repentance; for they have the main
qualification, and want but an act for which they are habituated,
and have God’s Spirit to aseist them. 3. And though sins un-
known, which are ordinary infirmities, are forgiven without ex-
press, particular repentance, yet, in order of nature, the desert of
punishment goeth before the forgiveness ; the very law of nature
maketh durable punishment due to durable souls, till the due-
ness be remitted by forgiveness.!

Q. 17. Is my sin forgiven, as long as I believe it not forgiven?

A. If you believe not that God is a merciful, pardoning God,
and Christ a pardoning Saviour, whose sacrifice and merits are
sufficient, and God’s promise of pardon to the penitent believer

b 2 Sam. xii. 12, 18; Psalm 1., and xxxii.

! Psalm xxxii; xxv., and li.; Matt. xviii. 33, and vi. 14,15; 1 Joln i. 9;
Acts viii, 22,
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is true, and to he trusted, you are not pardoned; but if you be-
lieve this, and consent to Christ’s pardoning covenant, you are
purdoned, though you douht of your own fargiveness.

Q. 18. How may I be sure that I am forgiven ?

A. The everlasting punishment is forgiven, when yau are one
that God by his covenpant pardoneth, and that is, when by true
faith and repentance you consent to the covenant terms, and.
give up yourself to God, as your God, and Saviour, gnd Sancti-
fier. And when temporal punishments are remitted in soul or
body, experience of their removal may tell you.

Q. 19. What keepeth up doubts of forgiveness of sin ?

A. 1. Ignorance of the terms of the pardoning covenant, 2.
And ignorance of ourselves and our own sincerity, 3. Especially
renewing our guilt by sin, and being so defective in our repen-
- tance, and other grace, as that we cannot be sure of our sincerity;
above all, when frequeut sinning after God’s promises makes us
not - creditable tq ourselyes.

Q. 20. But is not the cure of a doubting soul to believe,
though he find no evidence in himself ; and that because he is
ecommanded to believe, aud so believing will be his evidence ?

A. Believing is a word that signifieth divers acts. As I told
you, it is every man’s duty to believe God’s mercy, and Christ’s
redemption and sufficiency, and the truth of the conditional
promise,! and to accept pardon, as offered on the terms of that
promise, dnd then not to cherish doubts of his sincerity. But
it is not every man’s duty to believe that he is sincere, or that
his sin is pardoned; else most should be bound to believe an
untruth that it may after become true. Presumption destroyeth
far more than despair; for an ungodly, impenitent person to
believe that he is godly, and justified by Christ, is tp believe
himself, who is a liar, and not to believe Christ ; yea, it is to
believe himself against Christ, who saith the contrary.

Q. 21. What is the use of this article of the forgiveness of sin ?

A. The yse is exceeding great; net to embolden us in sin,
because it is pardonable, nor to delay repentanee and forsaking
sin, for that were to cast away pardon by contempt. But, 1. to
show us what a merciful God we serve. 2. And what a merey
it is to have a Redeemer,™ and a pardoning Saviour. 3. And-
what a comfort to be under a pardoning covenant of grace.

k John iii. 16 ; Rom. x. 14, ! Mark iii. 28; Acts v. SI.
= Jer. xxxi. 84, and xxxvi. 8 5 Luke vii. 12,18; Actsxxvi. 18; Eph. i.7;
Col. i. 14. -
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4. And it tells us that the review of the sins of our unregene-
rate state, though they must keep us humble, should yet be
still used to raise our hearts to joyful thankfulness to God, for
the grace of a Redeemer. 5. And it should keep us from des-
pair and discouragement in all our weaknesses, while we have
the evidence of daily pardon. 6. Yea, it should make us hate
sin the more, which is against so good a God. 7. We may
come with reverent holdness to God, in meditation, prayer, and
sacraments, when we know that sin is pardoned. 8. And we
may taste the sweetness of all our mercies, when the doubt of
our forgiveness doth not embitter them. 9. And we may much
the easier bear all afflictions when the everlasting punishment is
forgiven. 10. And we may die when God calls us, without
horror, when we believe that we are pardoned through Christ.
Nothing but sin can hurt or endanger us at Christ’s tribunal ;
when that is forgiven, and there is no condemnation to us,
being in Christ, how joyfully may we think of his appearing !
11. What peace of conscience may we have continually, while
we can say that all our sins are forgiven us! For, as Psalm
xxxii. 1; “ And blessed are they whose transgression is for-
given, whose sin is covered, to whom the Lord imputeth not
iniquity, and in whose Spirit there is no guile.”

CHAP. XXI.
 The Resurrection of the Body.”

Q. 1. I HAVR oft wondered why there is nothing in the Creed
of the immortality of the soul, and its state before the resur-
rection.

A. 1. The article of Christ’s descent tells us, that his soul
was among the separated souls, while his body was in the
grave ; as he told the thief, that he should be that day with him
in Paradise.

2. The resurrection of the body is a thing not known at all
by nature, but only by supernatural revelation, and therefore is
an article of mere belief. But the immortality, or future life of
souls, is a point which the light of nature revealeth, and there-
fore was taken, both by Jews and sober heathens, as a truth of
common notice. Lven as the love of ourselves is not expressed
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in the Ten Commandments, but only the love of God and
others, because it was a thing presupposed.

3. The immortality of the soul is included in the article of
the resurrection of the body; for if the soul continue not, the
next at the resurrection would be another soul, and a new
created one, and not the same. And then the body would not
be the same soul's body, nor the man the same man, but ano-
ther. Who was so unwise to think that God had so much
more care of the body than of the soul, as that he would let
the soul perish, and raise the body from the dust alone, and
join it with another soul ? ]

4. Very learned and wise expositors think, that the Greek
word, anasiasis, used for resurrection, indeed signifieth the
whole life after this, both of the soul first, and body also after,
oft in the New Testament. It is a living again, or after this life,
called a standing up again. And there is great probability of
it in Christ’s argument with the Sadducees, and some passages
of Paul’s, 1 Cor. xv.

Q. 2. What texts of Scripture do fully prove that the soul
liveth when it is separated from the body?

A. Verymany: 1. God breathing into man the breath of life,
and making him a living soul, is said thereby to make him in
the image of God, who is the living God; and so the soul is
essentially life.

2. God’s calling himself the God of Abraham, Isaac, and
Jacob, is by Christ expounded as proving that he is the God
of living Abraham.

3. None ever dreamed that Enoch and Elijah had no company
of human souls in heaven. For (Matt. xvii.) Moses also ap-
peared with them on the Mount, and showed that his soul
did live.

4. When Saul himself would have Samuel raised to speak
with him, it plainly implieth that it was then the common
belief of the Jews, that separated souls survive, )

5. When (1 Kings xvii. 22) Elijah raised the dead child of
the widow of Zarephath; and (2 Kings iv.) Elisha raised the
Shunamite’s child; and (2 Kings xiii. 21) a dead man was
raised ; all these proved that the soul was the same that came
again, else the persons had not been the same.

6. When Christ raised Lazarus, and Jairus’s daughter,
(Mark v. 41, 42 ; Luke viii. 53,) and another, (Luke vii, 12,
14, 15,) the same souls came into them,
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- 7. Many of the dead rose and appeared at Christ’s death.
And Peter raised one from death, which was by a re-union of
the same living soul to the same body.

8. Christ tells us (Luke xii. 4) that men cannot kill the soul.

9. He tells us (Luke xvi. 9) that as the wise steward, when
he was put out, was received by the persons whom he had
obliged ; so if we make us friends of the mammon of unright-
eousness, when these things fail us, which is at death, we shall
be received into the everlasting habitations.

10. The parable of the sensual Rich Man and Lazarus: one
going presently to hell, and the other to the bosom of Abraham
in Paradise, fully prove that Christ would have this believed,
and would have all men warned aecordingly to prepare; and
that Moses and the prophets were so sufficient for such notice,
as that one from the dead would have been less credible herein.
Though it be a parable, it is an instructing, and not a deceiving
parable, and very plain in this particular. The name of Abra-
ham’s bosom was according to the common sense of the Jews,
who s0 called that state of the blessed, not doubting but that
Abraham was then in happiness, and the blessed with him.

11. Herod’s thought, that John had been risen from the
dead, and the Jews’ conceit that Christ had been onme of the
old prophets risen, and the Pharisees’ approbation of Christ’s
argument with the Sadducees do put it past doubt, that it was
then taken for certain truth, that the souls of the faithful do
survive by all, except such as the heretical Sadducees.

12. Christ saith, “ This is life eternal, to know thee the only
true God, and Jesus Christ whom thou hast sent.” (John xvii. 3.)
How is it eternal, if it have as long an interruption as from
death till the day of judgment?

13. It is the sum of God’s Gospel, that “ Whosoever be-
lieveth in Christ shall not perish, but have evetlasting life.”
(Joha ii. 16.) Therefore they perish not till the day of
Jjudgment.

14. Christ hath promised, that whoever drinketh of the
water which he will give him, (the Spirit,) “ it shall be in him
a well of water springing up to everlasting life.” (John iv. 14.)
But if the soul perish, that water perisheth to that soul.

15. To be born again of the Spirit fitteth a man to enter into
the kingdom of God. Butif the soul perish, all that new birth
is lost to that soul, and profiteth the dust only.

16. “ He that helieveth on the Son, hath everlasting life.”
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(Jobn iii. 36.) “Heis passed from death to life.” (John v. 24.)
“ He giveth meat, which endureth to everlasting life.”” (John
vi. 27.) * He shall never hunger or thirst (that is, be empty)
that cometh to Christ.” (Ver. 35.) ¢ Of all that cometh to
him he will lose nothing ;”” therefore will not lose all their souls.
(Ver. 39.) “ They have everlasting life.”” (Ver. 40, 47.) “ He
dwelleth in Christ, and Christ in him,” and therefore is not
exntinct. (Ver. 54, 56, 58.) ¢ Verily, verily, I say unto you,
if a man keep my sayings, he shall never see death.” (John
viii. 51.) “ I give unto them eternal life, and they shall never
perish, neither shall any pluck them out of my hand.” (John
x. 28.) .

17. “ Whosoever liveth and believeth in nie shall never die.”
(John xi. 26.)

18. «“ The Comforter shall abide with you for ever.” (John
xiv. 26.) “ For he dwelleth with you, and shall be in you.”
(Ver. 17.)

19. “ I will that they whom thou hast given me, be with me
where 1 am, that they may behold my glory.” (John xvii. 24.)
If the soul perish, it is not they that shall be with him, but
others. .

20. * To-day shalt thou be with me in Paradise.”” (Luke
xxiii, 43.)

21. “ Father, into thy hands | commend my Spirit.” (Luke
xxiii. 46.)

22. “ Where | am, there shall my servant be.”” (John xii. 26.)
But Christ is not perished.

23. * Stephen called on God, saying, Lord Jesus receive my
spirit.” (Acts vii. 79.) Therefore it perished not.

24, “ If children, then heirs.” (Rom. viii. 17.) ¢ We
groan, waiting for the adoption.” (Ver. 23.) “ Whom he
justified, them he glorified.” (Ver. 30.) In short, ail the whole
Gospel, that promiseth life to the sanctified, doth prove the
immortality of the soul: for if the soul perish, no man that
lived upon earth is saved : for if the soul be not the man, it is
most certainly the prime, essential part of the man. The dust
of the carcass is not the man; and if another soul, and not the
same, come into it, it will be aiother inan, and so all the pro-
mises fail.

25. So all the texts that speak of resurrection, judgment,
that we shall all be judged according to our works, and what
we did in the body. If it be another soul that must be judged,
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which never was in that body before, nor ever did any thing
in that body, how shall it be judged for that which it never
did? All the texts that threaten hell, or future punishment,
and promise heaven, prove it. * I was hungry and ye fed me,
naked and ye clothed me,” &c. (Matt. xxv.) Ye did it, or
did it not to me, might they not say, ¢ We never did it, nor
ever lived till now¢’ ¢ The angels shall gather out of his
kingdom all things that offend, and them that work iniquity,
and cast them into the lake of fire.”” (Matt. xiii.) And all
the Scripture which threateneth damnation to them that obey
not the truth, and promiseth salvation to the faithful ; which is
never performed, if all be done on another soul. (2 Thes. i.
6—10, and ii. 12.)

26. And all the texts that speak of God’s justice and mercy
hereafter. Is it justice to damn a new-made soul that never
sinned ?

27. Paul knew not whether he were in or out of the body,
when he was in Paradise. (2 Cor. xii, 2—4.) The separated
soul then may be in Paradise.

28. How can the hope of unseen things make affliction and
death easy to that soul that shall never be saved? And how
can we be comforted or saved by such hope? (2 Cor. iv.
16—18.)

29. “ We know that if our earthly house of this tabernacle
were dissolved, we have a building of God.” (2 Cor.v. l.)
 For in this we groan earnestly, desiring to be clothed upon
with our house which is from heaven.” (Ver.2.) ¢ He that
hath wrought us for the self-same thing is God, who also hath
given us the earnest of the Spirit.” (Ver. 5.)  Therefore we
are always confident, knowing that whilst we are at home in
the body we are absent from the Lord; we are confident and
willing rather to be absent from the body and present with the
Lord. Wherefore we labour, that whether present or absent
we may be accepted of him. For we must all appear before
the judgment-seat of Christ, that every one may receive the
things done in his body, whether it be good or bad.” (Ver.6.)

30. “ To me to live is Christ, and to die is gain. What I
shall choose I know not: for I am in a strait between two,
having a desire to depart and be with Christ, which is far
better.” (Phil. i. 21 -23.)

31. “ Blessed are the dead that die in the Lord,” &c. (Rev.
xiv, 13.)
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32. ¢ We are come to Mount Zion, the city of the living God,
&c., the spirits of the just made perfect.” (Heb. xii. 22, 23.)

Abundance more might be added. And I have been so large
on this, because it is of most unspeakable importance, as that
which all our comfort and our religion lieth on; and though
the light of nature have taught it philosophers, and almost all
the world in all ages, yet the devil is most busy to make men
doubt of it, or deny it. :

Religion lieth on three grand articles. 1. To believe in
God ; and this is so evident in the whole frame of nature, that
there is a God, that he is worse than mad that will deny it.
2. To believe the immortality of the soul, and the life here-
after. And, 3. To believe in Christ. And though it be this
third that is known only by supernatural Revelation, vet to him
that believeth the immortality of the soul, and the life here-
after, Christianity will appear so exceeding congruous, that it
will much the more easily be believed. And experience tells
us, that the devil’s main game, for the debauching and damning
of fleshly, worldly, ungodly men, and for troubling and discom-
forting believers, lieth in raising doubts of the soul’s immortality,
and the future life of reward and punishment.

Q. 3. But what good will a resurrection of the body do us,
if the soul be in happiness before ?

‘A. 1. It will be for God’s glory to make and bless a perfect
man. 2. It will be our perfection: a whole man is more per-
fect than a soul alone. 3. It will be the soul’s delight.* As
God, that is perfectly blessed in himself, yet made and main-
taineth a world, of which he is more than the soul, because he
is a communicative good, and pregnant, and delighteth to do
good ; so the soul is made like God in his image, and is com-
municative, and would have a body to act on. As the sun, if
there were nothing in the world but itself, would be the same
that it now is; but nothing would receive its motion, light, or
heat, or be the better for it. And if you did imagine it to
have understanding, you must think that it would be much
more pleased to enlighten and enliven so many millions of crea-
tures, and cause the flourishing of all the earth, than to shine to
nothing. So may you think of the soul of man; it is by God
inclined to actuate a body.

Q. 4. If that be so, it is till then imperfect, and deprived of
its desire, and so in pain and punishment,

® Rev. xxi. and xxii.
VoL, XIX. 1
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A. Itis not in its full perfection; and it is a degree of
punishment to be in a state of separation, Dut you cannot
call it a pain as to sense, because it hath an unspeakable glory,
though not the most perfect. Nor hath the will of the blessed
any trouble and striving against the will of God, but takes that
for best which God willeth. And so the separated state is best,
while God willeth it, though the united state will be best (as
more perfect) in its time.

Q. 5. But the dust in a grave is so vile a thing, that one
would think the raising it should not be very desirable to the soul.

A. It shall not be raised in the shape of ugly dust, or filth,
nor of corruptible flesh and blood; but a gloriaus and spiritual
body, and a meet companion for a glorified squl. And even
now, as vile as the body is, you feel that the soul is loth to
part with it,®

Q. 6. But there are so many difficulties and improbabilities
about the resurrection, as make the belief of it very hard.

A. What is hard to God, that made heaven and earth of
nothing, and maintains all things in their state and course?
What was that body a while age? Was it not as unlikely as
dust to be what it now is? ,

It is folly to object difficulties to omnipotency. _

Q. 7. But the body is in continual flux, or change; we have
not the same flesh this year that we had the last; and a man
in a conusumption loseth before death the mass of flesh in which
he did. good or evil ; shall all that rise again, which every day
vanisheth ? And shall the new flesh be punished for that-which
it never did? _
wrA. It is a foolish thing, from our ignorance and uncertainties,
ta dispute againat God,and certain truth : will you know nothing,
unless you know all things? Will you doubt of the plain mat-
ter, because, in your darkness, you understand not the manuer or
circumstances of it ? The soul hath a body consisting of various
parts ; the fiery part in the spirits is its most immediate vehicle
or bady ; the seminal, tenacious humour, aund air, is the imme-
diate vehicle of the fiery part; whether the spirits do any of them
depart, as its vehicle or body, with the soul; or, if not, whether
they be the identifying part, that the soul shall be re-united to
first ; or what; or how much, of the rest, even the aqueous and
earthy matter, which we had from our birth, shall be re-assumed,
are things past our understanding. You know not how you

° 1 Cor. xv.
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were generated in the womb, and yet you know that you were
there mude; and must God teach you how you shall be raised
before you will believe it? Must he answer all your doubts of
the flesh that is vanished, or the bodies eaten by other bodies,
and teach you all his unsearchable skill, before you will take his
word for true? '

He that maketh the rising sun to end the darkness of the
night, and the flourishing spring to renew the face of millions of
plants, which seemed in the winter to be dead, and the buried
little seed to spring up to-a beautiful plant and flower, or a strong
and goodly tree, hath power and skill enough to raise our bodies,
by ways unknown to foolish man.

Q. 8. What should a man do that he may live in a comforta-
ble hope of the resurrection, and the soul’s immortality, end
the life to come ?

A. We have three great things to do for this end. 1. Toget
as full a certainty as is possible, that thereis such alife to come.
And this is done by strengthening a sound belief. 2. To get a
suitableness of soul to that blessed life; and this is by the in-
crease of love and holiness, and by a spiritual, heavenly conver-
sation. And, 3. To get and exercise a joyful hope and assur-
ance that it shall be ours; and this is done by a life of careful
obedieuce to God, and the conscious notice of our sincerity and
title, and by the increase and exercise of the foresaid faith and
love ; daily dwelling on the thoughts of God’s infinite goodness,
and fatherly love ; of Christ’s office and grace, and the seals of
the Spirit, and the blessed state of triumphant souls, in the
heavenly Jerusalem, and living as in familiarity with them,

Q..9. But when doubting thoughts return, would it not be a
great help to faith if you could prove the soul’s immortality by
reason ? .

A. I have done that largely in other books; I will now say
but this : if there be no life of retribution after this, it would
follow that not only Scripture, but religion, piety, and conscience,
were all the most odious abuses of mankind ; to set man’s heart
and care upon seeking, all his days, a life which he can never
obtain, and to live honestly, and avoid sin, for fear of an impossi-
ble punishment, and to deny fleshly pleasure and lust, upon
mere deceit, what an injury would religion, conscience, and
honesty be? Men that are not restrained by any fear or hopes
of another life, from tyranny, treason, murder, perjury, lying,
deceit, or any wickedness, but only by present interest, would

12
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be the wisest men. When yet God hath taught nature to abhor
these evils, and bound man to be religious and conscionable by
common reason, were it but for the probability of another life.
And can you believe that wickedness is wisdom, and all con-
scionable goodness is folly and deceit ?

CHAP. XXIL
Of the  Life Everlasting.”

Q. 1. WHERR is it that we shall live when we go hence?

A. With Christ in heaven, called Paradise, and the Jerusalem
above.

Q. 2. How is it, then, that the souls of men are said some-
times to appear on earth? Is it such souls, or isit devils?

A. Either is possible: for souls are in no other hell than
devils are, who are said to be in the air, and to go to and fro,
and tempt men, and afflict them here on earth : but when it is
a soul that appeareth, and when a devil, we have not acquaint-
ance enough to know. But though God can for just causes let
a blessed soul appear, as Moses and Elias did on the Mount, and
perhaps Samuel to Saul, yet we have reason to suspect, that it
is the miserable souls of the wicked that oftenest appear.

Q. 3.But how come devils or souls to be visible, being spirits?

A. Spirits are powerful, and dwell in airy and other element-
ary matter, in which they can appear to us as easily as we can
put on our clothes, Fire is invisible in its simple unclothed
substance, and yet when it hath kindled the air, it is visible
light.

Q. 4. Why then do they appear so seldom ?

A. God restraineth evil spirits, and keepeth them within
their bounds, that they may not either deceive or trouble man-
kind : and the spirits of the just are more inclined to their
higher, nobler region and work : and God will have us here live
by faith, and not by seeing either the heavenly glory, or its in-
habitants. _

Q. 5. Butit seems that we shall live again on earth; for it
is said that the new Jerusalem cometh down from above, and
we look for a new heaven, and a new earth, wherein dwelleth

righteousness ?
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A. It greatly concerneth us to difference certainties from
uncertainties. It is certain that the faithful have a promise of
a great reward in heaven, and of being with Christ, and being
conveyed into Paradise by angels, and are commanded to lay up
a treasure in heaven, and there to set their hearts and affections,
and to seek the things that are above, where Christ is at God’s
right hand ; and they desire to depart and be with Christ, as
far better than to be here ; and to be absent from the body, and
be present with the Lord ; so that the inheritance of the saints
in heavenly light and glory is certain. But as to the rest, whe-
ther the new earth shall be for new inhabitants, or for us; and
whether the descending Hierusalem shall be only for a thousand
years, before the final judgment, or after for perpetuity; or
whether it shall come no lower than the air, where it is said,
that we shall be taken up to meet the Lord, and so shall ever be
with him ; or whether earth shall be made as glorious to us as
heaven, and heaven and earth be laid together in common,
when separating sin is gone : these matters being to us less cer-
tain, must not be sct against that which is certain. And the
new Jerusalem coming down from heaven, doth imply that it
was first in heaven ; and it is said that it is now above, and we
are come to it in relation and foretaste, where are the perfected
spirits of the just, as it is described, Heb. xii. 22—24,

Q. 6. But some think that souls sleep till the resurrection, or
are in an unactive potentiality, for want of bodies

A. Reason and Scripture confute this dream. The soul is es-
sential life, naturally inclined to action, intellection, and love
or volition, and it will be in the midst of objects enow on which
to operate : and is it not absurd to think that God will continue
so noble a nature in a state of idleness, and continue all its es-
sential faculties in vain, and never to be exercised? As if he
would continue the sun without light, heat, or motion. What
then isit a sun for? and why is it not annihilated? The
soul cannot lose its faculties of vitality, intellection, and volition,
without losing its essence, and being turned into some other
thing. And why it cannot act out of a body, what reason can
be given ?  If it could not, yet that it taketh not hence with it
a body of those corporeal spirits which it acted in, or that it
cannot as well have a body of light for its own action, as it can
take a body (as Moses on the Mount) to appear to mau, is that
which we have no reason to suspect.

2. But Scripture puts all out of doubt, by telling us, that to
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die is gain, and that it is better to be with Christ, and that La-
zarus was comforted in Abtaham’s bosom, and the converted
thief was with Christ in Paradise, and that the souls under the
Altar and in heaven pray and praise God, and that the spirits of
the just are there made perfect ; and this is not a state of sleep.
It is & world of life, and light, and love, that we are going to,
more active than this earthy, heavy world, than fire is more ac-
tive than a clod. And shall we suspect any sleepy unactivity
there? 'This is the dead and sleepy wotld : and heaven is the
place of life itself.

Q. 7. What is the nature of that heavenly, everlasting life ?

A. It is the perfect activity and perfect fruition of divine com-
municated glory, by perfected spirits, and spiritual men, in a
perfect glorious society, in a perfect place, or region, and this
everlasting.

Q. 8. Here are many things set together, I pray you tell
them me distinctly ?

A. 1. Heaven is a perfect, glorious place, and earth to itis a
dungeon. The sun which we see is a glorious place in com-
parison of this.

2. The whole society of angels and saints will be perfect and
glorious. And our joy and glory will be as much in participa-
tion by union and communion with theirs, as the life and health
of the eye or hand is, in and by union and communion with the
body : we must not dream of any glory to ourselves, but in a
state of that union and communion with the glorious body of
Christ. And Christ himself, the glorified Head, is the chief part
of this society, whose glory we shall behold.

3. Angels and men are themselves there perfect. If our
being and nature were not perfect, our action and fruition could
not be perfect.

4. The objects of all our action are most perfect : it is the
blessed God, and a glorious Saviour and society, that we shall
see, and love, and praise.

5. All our action will be perfect: our sight and knowledge,
our love, our joy, our praise, will be all perfect there.

6. Our reception and fruition will all be perfect. We shall
be perfectly loved by God, and one another, and perfectly
pleasing to him, and each other; and he will communicate to
us and all the society as much glorious life, light, and joyful
love, as we are capable of receiving.

7. And all this will be perfect in duration, being everlasting.
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Q. 9. O what manner of persons should we be, if all this
were well believed | s it possible that they should truly believe
all this, who do not earnestly desire and seek it, and live in
joyful, longing hope to be put into possession of it?

A. Whoever truly believeth it, will prefer it before all earthly
treasure and pleasure, and make it the chief end, and motive,
and comfort of his soul and life, and forsake all that stands
against it, rather than forsake his hopes of this. But while our
faith, hope, and love, are all imperfect, and we dwell in flesh,
where present and sensible things are still diverting and affecting
us, and we are so used to sight and sense that we look strangely
towards that which is above them, and out of their reach, it is
no wonder if we have imperfect desires and joy, abated by di-
versions, and by griefs and fears, and if in this darkness unseen
things seem strange to us; and if a soul united to a body be
loth to leave it, and be unclothed, and have somewhat dark
thoughts of that state without it, which it never tried.

Q. 10. Butwhen we cannot conceive how souls act out of the
body, how can the thought of it be pleasant and satisfying to us?

A. 1. We that can conceive what it is to live, and understand,

and will, to love and rejoice in the body, may understand what
these acts are in themselves, whether out of a body, or in a more
glorious body: and we can know that nothing doth nothing,
and therefore that the soul that doth these acts is a noble
substance, and we find that it is invisible. But of this I spake
in the beginning.
" 2. When we know in general all before nentioned, that we
shall be in that described blessedness with Christ and the hea-
venly society, we must implicitly trust Christ with all the rest,
who knoweth for us what we know not, and stay till possession
give us that clear, distinct conception of the manner, and all the
circumstances, which they that possess it not can no more have
than we can conceive of the sweetness of a meat or drink which
we never tasted of, and we should long the more for that pos-
session which will give us that sweet experience.

Q. 11. Is not God the only glory and joy of the blessed? Why
then do you tell us so mych of angels and saints, and the city
of God?

A. God is all in all things ; of him, and through him, and to
him are all things, and the glory of all is to him for ever. But
God made not any single creature to be happy in him alone,
as separaté from the rest, but an universe, which hath its union
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and communion. I told you, as the eye and hand have no se-
parated life or pleasure, but only in communion with the whole
body, so neither shall we in heaven. God is infinitely above us,
- and if you think of him alone, without mediate objects for the
ascent and access of your thoughts, you may as well think to
climb up without a ladder. We are not the noblest creatures
next to God, nor yet the most innocent: we have no access to
him but by a Mediator, and that Mediator worketh and con-
veyeth his grace to us by other subordinate means. He is the
Saviour of his body, which is the fulness of him that filleth all.
If we think not of the heavenly Jerusalem, the glorious city of
God, the heavenly society and joyful choir that praise Jehovah
and the Lamb, and live together in perfect knowledge, love, and
concord, in whose communion only we have all our joy; to
whom in this unity God communicateth his glory; and if we
think not of the glorious Head of the church, who will then
be our Mediator of fruition, as he was of acquisition ; nay, if we
think not of those loving, blessed angels that rejoiced at our
conversion, and were here the servants, and will be for ever the
companions of our joy ; and if we think not of all our old, dear
friends and companions in the flesh, and of all the faithful
who, since Adam’s days, are gone before us; and if we think not
of the attractive love, union, and joy of that society and state,
we shall not have sufficient familiarity above, but make God as
inaccessible to us. Delight and desire suppose attractive suita-
bleness: inaccessible excellency draws not up the heart. 1
thank God for the pleasure that I have in thinking of the blessed
society, which will shortly entertain me with joyful love.

Q. 12. But may not * everlasting” signify only a long time,
as it oft doth in the Scripture, and so all may be in mutable re-
volutions, as the Stoics and some others thought ?

A. 1. What reason have we to extort a forced sense against
our own interest and comfort, without any warrant from God ?
2. The nature of the soul being so far immortal as to have no
inclination to its own death, why should we think it strange that
its felicity should be also everlasting. 3. It can hardly be con-~
ceived how that soul can possibly revolt from God and perish,
who is once confirmed with that sight of his glory, and the full
fruition of his love. Whether nature be so bad as to allow such a
revolt. If the devils had been as near God, aud as much confirm-
ed in the sight and sense of his love and glory, as the blessed shall
be, 1 can hardly conceive how they could possibly have fallen.



- THE CATECHISING OF FAMILIES, 121

Q. 13. How may I be sure that I shall enjoy this everlasting
life? :

A. T told you before, 1. If you so far believe the promise of
it as made by God, and purchased by Christ’s righteousness and
intercession, as to take this glory for your chief felicity and hope,
and to prefer it before all worldly vanity, pleasure, profit, honour,
or life, to the flesh, and to make it your chief care and business
to seek it, and rather let go all than lose it, and thus patiently
wait and trust God’s grace in Christ, and his Spirit, in the use
of his appointed means unto the end, it shall undoubtedly be
yours for ever.

CHAP. XXIII.
What is the true use of the Lord’s Prayer.

Q. 1. WHar is Prayer ?

A. It is holy desires expressed, or actuated, to God, (with
heart alone, or also with the tongue,) including our penitent con-
fession of sin, and its deserts, and our thankful acknowledg-
ment of his mercies, and our praising God’s works and his per-
fections.

Q. 2. What is the use of prayer? Seeing God cannot be
changed and moved hy us, what good can it do to us, and how
can it attain our ends?

A. You may as wisely ask, what good any thing will do
towards our benefit or salvation, which we can do, seeing
nothing changeth God. As God, who is one, maketh multitudes
of creatures; so God, who is unchangeable, maketh changeable
creatures ; and the effect is wrought by changing us, and not
by changing God. You must understand these great philoso-
phical truths, that, 1. All things effect according to the capacity
of the receiver. 2. Therefore, the various effects in the world
proceed from the great variety of receptive capacities. The
same sunbeams do cause a nettle, a thorn, a rose, a cedar, ac-
cording to the seminal capacity of the various receivers. The
same sun enlighteneth the eye, that doth not so by the hand or
foot, or by a tree, or stone : aud it shineth into the house whose
windows are open, which doth not so when the windows are
shut; and this without any change in itself. The boatman
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layeth hold on the bank, and pulls as if he would draw it to the
boat, when he doth but draw the boat to it. Two ways prayer
procureth the blessing without making any change in God.
First, by our performing the condition on which God promiseth
his mercy. Secondly, by disposing our souls to receive it. He
that doth not penitently confess his sin, is unmeet for pardon ;
and he that desireth not Christ and mercy, is unmeet to be
partaker of them : and he that is utterly unthankful for what
he hath received, is unmeet for more.

Q. 3. Who made the Lord’s Prayer ?

A. The Lord Jesus Christ himself, as he made the gospel ;
some of the matter being necessary yet before his incarnation.

Q. 4. To whom and on what occasion did he make it ?

A. To his disciples, (to whom also he first delivered his com-
mands) upon their request that he would teach them to pray.

Q. 5. To what use did Christ make it them ?

A. First, ta be a directory for the matter and method of their
love, desires, hope, and voluntary choice and endeavours ; and,
secondly, to be used in the same words when their case re-
quired it.

. As man hath three essential faculties, the intellect, will, and
vital, executive power ; so religion hath three essential parts,
viz., to direct our understandings to believe, our will to desire,
and our lives in practice.

Q. 6. What is the matter of the Lord’s Prayer in general ?

A. It containeth, first, what we must desire as our end:
And, secondly, what we must desire as the means; premising
the necessary preface, and concluding with a suitable con-
clusion.

Q. 7. What is the method of the Lord’s Prayer?

A. L. The preface speaks, 1. To God, as God. 2. As our
reconciled Father in Christ, described in his attributes, by the
words * which art in Heaven,” which signify the perfection of
his power, knowledge, and gooduess ; and the word  Father”
signifieth that he is supreme Owner, Ruler, and Benefactor.

2. The word “our” implieth our common relation to him,
as his creatures, his redeemed and sanctified ones, his own, his
subjects, and his beneficiaries, or children.

IL. The petitions are of two sorts (as the commandments
have two tables): the first proceed according to the order of
intention, beginning at the highest notion of the ultimate end,
and descending to the lowest, The second part is according to
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the order of execution and assecution, beginning at the lowest
means, and ascending to the highest.

II1. The conclusion enumerateth the parts of the ultimate
end by way of praise, beginning at the lowest, and ascending to
the highest. The method throughout is more perfect than any
of the philosophers’ writings,

Q. 8. Why do we not read that the apostles after used this
prayer ?

A. It is enough to read that Christ prescribed it them, and
that they were obedient to him. We read not of all that the
apostles did.

2. This is a comprehensive summary of all prayer, and there-
fore must needs be brief in the several purts : but the apostles had
occasion sometimes for one branch, and sometimes for another,
on which they particularly enlarged, and seldom put up the
whole matter of prayer all at once.

3. They formed their desires according to the method of thie
prayer, though they expressed those desires as various oceasions
did require.

Q. 9. Is every Christian bound to say the words of the
Lord’s prayer?

A. The same answer may serve as to the last. Every Christ-
ian is bound to make it the rule of his desires and hopes, both
for matter and order; but not to express them all in every
prayer. But the words themselves are apt, and must have
their due reverence, and are very fit to sum up our scattered,
less ordered requests.

Q. 10. But few persons can understand what such generals
comprehend ?

A. 1. Generals are useful to those that cannot distinctly
comprehend all the particulars in them. As the general know-
ledge, that we shall he happy in holy and heavenly joy with
Christ, may comfort them that know not all in heaven that
makes up that happiness, so a general desire may be effectual
to our receiving many particulars. 2. And it is not so genersl
as “ God be merciful to me a sinner,” an accepted prayer of the
publican, by Christ’s own testimony. There are six particular
heads there plainly expressed.
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CHAP. XXIV.
¢ Our Father which art in Heaven,” expounded.

Q. 1. WHo is it that we pray to, whom we call “our
Father ?” ,

A. God himself.

Q. 2. May we not pray to creatures ?

- A. Yes, for that which it belongeth to those creatures to give
us upon our request, supposing they hear us: but not for that
which is God’s, and not their own to give ; nor yet in & manner
unsuitable to the creature’s capacity or place. A child may
petition his father, and a subject his prince, and all men one
another.

Q. 3. May we not pray to the Son, and the Holy Ghost, as
well as to the Father ? _

A. As the word “ Father " signifieth God as God, it compre-
hendeth the Son, and the Holy Ghost: and as it signifieth the
first Person in the Trinity, it excludeth not, but implieth, the
second and the third.

Q. 4. What doth the word “ Father ” signify ?

A. That as a Father, by generation, is the owner, the ruler,
and the loving benefactor to his child, so is God, eminently and
transcendently, to us.

Q. 5. To whom is God a Father, and on what fundamental
account ?

A. He is a Father to all men by creation; to all lapsed
mankind, by the price. of a sufficient redemption: but only
to the regenerate by regeneration and adoption, and that effec-
tive redemption which actually delivereth men from guilt,
wrath, sin, and hell, and justifieth and sanctifieth them, and
makes them heirs of glory.

Q. 6. What is included, then, in our child-like relation to this
Father ?

A. That we are his own, to be absolutely at his disposal, his
subjects, to be absolutely ruled by him, and his beloved to depend
on his hounty, and to love him above all, and be happy in his
love.

Q. 7. What is meant by the words ¢ which art in heaven ?”
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A. They signify, I. God's real substantiality : he is existent.

IL. God’s incomprehensible perfection in power, knowledge,
and goodness, and so his absolute sufficiency and fitness to hear
and help us. 1. The vastness, sublimity, and glory of the
heavens tell us, that he who reigneth there over all the world,
must needs be omnipotent, and want no power to do his will,
and help us in our need.

2. The glory and sublimity tell us, that he that is there above
the sun, which shineth upon all the earth, doth behold all crea-
tures, and see all the ways of the sons of men, and therefore
knoweth all our sins, wants, and dangers, and heareth all our
prayers.

3. Heaven is that most perfect region whence all ‘good
floweth down to earth ; our life is thence, our light is thence;
all our good and-foretaste of felicity and joy is thence: and
therefore the Lord of heaven must needs be the best; the
fountain of all good, and the most amiable end of all just desire
and love. Yet heaven is above our sight and comprehension ;
and so much more is God.

IIl. And the word “ art” signifieth God’s eternity in hea-
veuly glory : it is not * whe wa.st," or “ who wilt be.”” Eternity
indivisible.

Q. 8. Is not God every where ? Is he more in heaven than
any where else ?

A. All places and all things are in God ; he is absent from
none ; nor is his essence divisible or commensurate by place, or
limited, or more here than there ; but to us God is known by
his works and appearances, and therefore said to be most where
he worketh most : and so we say, that God dwelleth in him who
dwelleth in love : that he walketh in his church; that we are
his habitation by the Spirit; that Christ and the Holy Spirit
dwell in believers, because they operate extraordinarily in them;
and so God is said to be in heaven, because he there manifesteth
his glory to the felicity of all the blessed, and hath made heaven
that throne of his Majesty, from whence all light, and life, and
goodness, all mercy, and all justice, are conununicated to, and
exercised on, men. And so we that cannot see God himself,
must look up to the throne of the Heavenly Glory in our
prayers, hopes, and joys : even as a man’s soul is undivided in
all his body, and yet it worketh not alike in all its parts, but is
in the head, that it useth reason, sight, &c., and doth most
notably appear to others in the face, and is almost visible in the
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eye: and therefore when you talk to a man, you lack him in
the face ; and as you talk not to his flesh, but to his sensitive
and intellectual soul, so you look to that part where it most
apparently showeth its sense and intellection.

Q. 9. Is there no other reason for the naming of heaven
here ? ’

A. Yes: it teacheth us whither to direct our own desires,
and whence te expect all good, and where our own hope and
felicity is. It is in heaven that God is to be seen and enjoyed
in glory, and in perfect love and joy : though God be on earth,
he will not be our felicity here on earth : every prayer, therefore,
should be the soul’s aspiring and ascending towards heaven, and
the believing exercise of a heavenly mind and desire. For a
man of true prayer to be unwilling to come to heaven, and to
love earth better, is a contradietion.

Q. 10. But do we not pray that on earth he may use us ‘as
a Father?

A. Yes: that he will give us all mercies on earth, conducing
to heavenly felicity. :

Q. 11. What else is implied in the words, * our Father ?”

A. Our redemption and reconciliation by Christ, and, to the
regenerate, our regeneration by the Holy Ghost, and so our
adoption ; by all which, of the enemies and the heirs of hell, we
are made the sons of God, and heirs of heaven. Itis by Christ
and his Spirit that we are the children of God.

Q. 12. Why say we “our Father,” and not “my Father?”

A. 1. To signify that all Christians must pray as members
of one body, and look for all their good,comfort, and blessedness,
in union with the whole, and not as in-a separate state. Nor
must we come to God with selfish, narrow minds, as thinking
only of our own case and good, nor put up any prayer or praise
to God but as members of the universal church in one choir, all
seen and heard at once by God, though they see not, and hear
not one another : and therefore that we must abhor the preg- .
nant, comprehensive sin of selfishness ; by which wicked men
care only for themselves, and are affected with little but their
persanal concerns, as if they were all the world to themselves,
insensible of the world’s or the church’s state, and how it goeth
with all others. 2. And therefore that all Christians must love
their brethren and neighhours, as themselves, and must abhor
the sin of schism, much more of malignant enmity, envy, and
persecution, and must be so far from disowning the prayers of
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other Christians, on pretence of their various circumstances and
imperfections, and from separating in heart from them on any
account, for which God will not reject them, as that they must
never put up a prayer or praise, but as in concord with all the
Christians on earth, desiring a part in the prayers of all, and
offering up hearty prayers for all : the imperfections of all men’s
prayers we must disown, and most of our own ; but not for that
disown their prayers, nor our own. They that hate, or perse-
cute, or separate from God’s children, for not praying in their
mode, or by their book, or in the words that they write dawn
for them, or for not worshipping God with their forms, ceremo-
nies, or rites, or that silence Christ’s ministers, and scatter the
flocks, and confound kingdoms, that they may be lords of God’s
heritage, and have all men sing in their commanded tune, or
worship God in their unnecessary, commanded mode, do con-
demm themselves when they say “our Father.” And to repeat
the Lord’s prayer many times in their liturgy, while they are
tormenting his children in their prisons and inquisitions, is to
worship God by repeating their own condemnation. _

Q. 13. It seems this particle “ our,” and “us,” is of great
importance. -

A. The Lord’s prayer is the summary and rule of man’s love
and just desires ; it directeth him what to will, ask, and seek.
And therefore must needs contain that duty of love which is
the heart of the new creature, and the fulfilling of the law : the
will is the man ; the love is the will. What man wills and loves,
that he is in God’s account, or that he shall attain, And
therefore the love of God, as God, and of the church, as the
church, and of saints, as saints, of friends, as friends, and of
neighbours, as neighbours, and of men, (though enemies and
sinners,) as men, must needs be the very spring of acceptable
prayer, as well as the love of ourselves, as oursclves. And to
pray without this love, is to offer God a carrion for sacrifice, or
a lifeless sort of service. And love to all makes all men’s
mercies and comforts to be ours, to our great joy, and that we
may be thaukful for all. :
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CHAP. XXV.
 Hallowed be thy Name.”

Q. 1. Way is this made the first petition in our prayers?

A. Because it containeth the highest notion of our ultimate
end ; and so must be the very top or chief of our desires.

Q. 2. What is meant by God’s Name here ?

A. The proper notices or appearances of God to man; and
God himself as so notified and appearing to us. So that here
we must see that we separate not any of these three: 1. The
objective signs, whether words or works, by which God is
known to us,

2. The inward conceptions of God received by these signs.

~ 3. God himself so notified and conceived of.

Q. 3. And what is the hallowing of God’s Name ?

A. To use it holily: that is, in that manner as is proper to
God as he is God, infinitely above all the creatures, that is sanc-
tified which is appropriated to God by separation from all
common use.

Q. 4. What doth this hallowing particularly include ? .

A. Tirst that we know God, what he is. 2. That our souls
be accordingly affected towards him. 3. That our lives and
actions be accordingly managed. 4. And that the signs which
notify God to us be accordingly reverenced, and used to these
holy ends.

Q. 5. Tell us now, particularly, what these signs or names of
God are, and how each of them is to be hallowed ?

A. God’s name is either, 1. His sensible or intelligible
works objectively considered. 2. Or those words which signify
God, or any thing proper to God. 3. And the inward light or
conception, or notice of God, in the mind. And all these must
be sanctified. '

Q. 6. What are God’s works which must be so sanctified, as
notifying God ?

A. All that are within the reach of our knowledge. But
especially those which he hath designed most notably for this
use, and most legibly, as it were written his name or perfections
upomn., P

? Exod. ix, 16 ; Psalm viii, 1. -
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Q. 7. Which are those ?

A. First, the glorious, wonderful frame of heaven and earth.

2. The wonderful work of man’s redemption by Jesus Christ.

3. The planting of his nature, image, and kingdom in man,
by his Spirit.

4. The marvellous providence exercised for the world, the
church, and each of ourselves, notifying the disposal and
government of God.

5. The glory of the heavenly society, known by faith, and
hoped for.

Q. 8. How must the first, God’s creation, be sanctified.

A. When we look on, or think of the incomprehensible
glory of the sun, it’s wonderful greatness, motion, light, and
quickening heat ;9 of the muititude and magnitude of the
glorious stars, of the vast heavenly regions, the incomprehen-
sible invisible spirits or powers that actuate and rule them
all; when we come downward and think of the air and its
inhabitants, and of this earth, a vast body to us, but as one
inch- or point in the whole creation ; of the many nations,
animals, plants of wonderful variety, the terrible depths of the
ocean, and its numerous inhabitants, &c. All these must be to
us but as the glass which showeth somewhat of the face of
God, or as the letters of this great book, of which God is the
sense ; or as the actions of a living body by which the invisible
soul is known. And as we study arts for our corporeal use, we
must study the whole world, even the works of Ged, to thia
purpoaed use, that we may see, love, reverence, and admire God
in all : and this is the only true philosophy, astronomy, cosmo-
" graphy, &c.

Q. 9. What is the sin which is contrary to this?

A. Profaneness ; that is, using God’s name as a common
thing :* and, in this instance, to study philosophy, astronomy,
or any science, or any creature whatsoever, only to know.the
thing itself, to delight our mind with the creature knowledge,
and to be able to talk as knowing men, or the better to serve
our worldly ends, and not to know and glorify God, is to pro- .
fane the works of God. And, alas, then, how common is pro-
faneness in the world !

Q. 10. What is it to sanctify God's Name as in our redemption ?

A. Redemption is such a wonderful work of God, to make

1 Pralm xix. 1, &c.; Rom. i. 19, 20.

* Paalm xiv. 1, 2; 1. 21, and ixxviii. 19; Tit. i. 16,

VOL. XIX. K
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him known to sinners for their sanctification and salvation, as no
tougue of man can fully utter. 'T'o think of God, the Eternal
Word, first undertaking man’s redemption, and then taking the
nature of man, dwelling in so mean a tabernacle, fulfilling all
righteousness for us, teaching man the knowledge of (Jod, and
bringing life and immortality to light, dying for us as a male-
factor, to save us from the curse, rising the third day, commis«
sioning his apostles, undertaking to build his church on a rock,
which the gates of hell should not prevail against; ascending
up to heaven, sending down the wonderful and sanctifying
Spirit, interceding for us, and reigning over all; who receiveth
faithful souls to himself, and will raise our bodies, and judge
the world. Can all this be believed and thought of, without ad-
miring the manifold wisdom, the inconceivable love and mercy,
the holiness and justice of God? This must be the daily study
of believers.

Q. 11. How is this Name of God profaned ?

A. When this wonderful work of man’s redemption is not be-
lieved, but taken by infidels to be but a deceit : or, when it is
heard but as a common history, and affecteth not the hearer
with admiration, thankfulhess, desire, and submissian to Christ;
when men live as if they had no great obligation to Christ, ar
no great need of him.

Q. 12. How is God’s Name, as our Sanctifier, to be hallowed ?

A. Therein he cometh near us, even into us, with illuminating,
quickening, comforting grace, renewing us te his nature, will,
and image, marking us for his own, and maintaining the cause
of Christ against his enemies; and therefore must, in this, be
specially notified, honoured, obediently observed, aud thankfully
and joyfully admired,

Q. 13. But how can they honour God’s Spirit aud grace, who
haveit not; or they that have so little as not well to discern it ?

A. The least prevailing sincere holiness hath a special excel-
lensy, turning the soul fromn the world to God, and may be per-
ceived in holy desires after him, and sincere endeavours to obey
him; and the beauty of holiness in others may be perceived by
them that have little or noue themselves, if they be not grown
to malignant enmity. You may see, by the common desire of
mankind to be esteemed wise and good, and their impatience of
heing thought and called foolish, ungodly, or bad men, that
even corrupted nature hath a radicated testimony in itself for
goodness and against evil,
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Q. 14. Who be they that profane this Name of God ?

A. Those that see no great need of the Spirit of holiness, or
have no desire after it, but think that nature and art may serve
the turn without it. Those that think that there is no great dif-
ference between man and man, but what their bodily tempera-
ture and their education maketh, and that it is but fanatic de-
lusion, or hypocrisy, to pretend to the Spirit. Those that hate
or deride the name of spirituality and holiness, and those that
resist the- Holy Ghost.

Q. 15. How is God known and honoured in his providence?

A. By his providence he so governeth all the world, and pat-
ticularly all the affairs of men, as shows us_his omnipotence, his
omniscience, and his goodness and love, ordering them all to his
haly end, even the pleasing of his good-will in their perfection.*

Q. 16. How can we see this while the world lieth in madness,
unbelief, and wickedness, and the worst are greatest, and con-
tention, and confusion, and bloody wars, do make the earth a
kind of hell, and the wise, holy, and just, are despised, hated,
and destroyed ?

A. 1. Wisdom, and holiness, and justice, are conspicuous
and honourable by the odiousness of their contraries, which,
though they fight against them, and seem to prevail, do but ex-
ercise them to their increase and greater glory: and all the
faithful are secured and purified, and prepared for felicity, by
the love and providence of God.

2. And as the heavens are not all stars, but spangled with
stars, nor the stars all suns, nor beasts and vermin men, nor the
earth and stones are gold and diamonds, nor is the darkness
light, the winter summer, or sickness health, or death life; and
yet the wonderful variety and vicissitude contributeth to the
perfection of the universe, as the variety of parts to the perfec-
tion of the body; so God maketh use even of men’s sin and
folly, and of all the mad confusions and cruelties of the worid,
ta that perfect order and harmony, which he that accomplisheth
them doth well know, though we perceive it not, because we
neither see the whole, nor the end, but only the little particles
and the beginnings of God’s unsearchable works.

3. And this dark and wicked world is but a little spot of God’s
vast creation, and seemeth to be the lowest next to hell, while
the lucid, glorious, heavenly regions are incomprehensibly great,
and no doubt possessed by inhabitants suitable to so glorious a

* Mal. ii. 2.
K 2
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place : and as it is not either the gallows or the prison that is a
dishonour to the kingly government, so neither is hell, or the
sins on earth, a dishonour to the government of God.

4. And as every mnan is nearest to himself, it is the duty of
us all carefully to record all the mercies and special providences
of God to ourselves, that we may know his government and
him, and use the remembrance of them to his glory.

Q. 17. How is the heavenly glory as a Name of God to us
that see it not?

A. We see vast lucid bodies and regions above us; and, by
the help of things seen, we may conceive of things unseen,
and by divine revelation we may certainly know them. We have
in the gospel, as it were, a map of heaven, in its description,
and a title to it in the promises, and a notifying earnest and
foretaste in our souls, so far as we are sanctified believers.

Q. 18. How must we hallow this Name of God ?

A. 1. Firmly believing the heaven.y glory, not only as it shall
be our own inheritance, but as it is now the most glorious and
perfect part of God’s creation, where myriads of angels and
glorious spirits, in perfect happiness, love, and joy, are glorifying
their most glorious Creator ; and as the saints with Christ, their
most glorious Head, shall for ever make up that glorious society,
and the universe itself be seen by us in that glorious perfection,
in which the perfection of the Creator will appear.

2. And in the constant delightful contemplation of this
supernal glorious world, by heavenly affections and conversa-
tion, keeping our minds above while our bodies are here below,
and looking beyond this prison of flesh, with desire and hepe.
As heaven is the state and place where God shimeth to the un-
derstanding creature in the greatest glory, and where he is best
known, so it is this heavenly glory, seen to us by faith, which is
the most glorious of all the names or notices of God to be hal-
lowed by us.

Q. 19. What is the profaning of this Name of God ?

A. The minding only of earthly and fleshly things, and not
believing, considering, or admiring the heavenly glory: not
loving and praising God for it, nor desiring and seeking to en-
joy it.

Q. 20. So much of God's works which make him knowr.
Next, tell us what you mean by the words which you call his
Name?

A. 1. All the sacred Scripture, as it maketh known God ta
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us, by history, precepts, promises, or penal threats; with all
God’s instituted means of worship. 2. More especially the
descriptions of God by his attributes. 3. And, more especially,
his proper name, God, Jehovah, &c.*

Q. 21. I will not ask you what his attributes are, because
you have told us that before; but how is this Name of God to
be hallowed ?

A. When the soul is affected with that admiration, reverence,
love, trust, and submission to God, which the meaning of these
names bespeaks: and when the manuner of our using them ex-
presseth such affections, especially in public praises with the
churches.®

Q. 22. How is this Name of God profaned ?

A. When it is used lightly, falsely, irreverently, without the
aforesaid holy regard and affections.

Q. 23. 1II. What is that which you call ¢ God’s Name im-
printed on man’s mind ?’

A. God made man very good at first, and that was in his own
image; and so much of this is either left by the interposition
of grace in lapsed nature, or by common grace restored to it,
as that all men, till utterly debauched, would fain be accounted
good, pious, virtuous, and just, and hate the imputation of wick-
edness, dishonesty, and badness; and on the regenerate the
divine nature is so renewed, as that their inclination is towards
God, and “holiness to the Lord” is written on all their facul-
ties; and the Spirit of God moveth on the soul, to actuate
all his graces, and to plead for God and our Redeemer, and
bring him to our remembrance, to our affections, and to subject
us wholly to his will and love. And thus, as the law was written
in stone, as to the letter, which is written only on tender, fleshy
hearts, as to the spirit and holy effect and disposition ; so the
Name of God, which is in the Bible in the letter, is, by the
same Spirit, imprinted on believers’ hearts, that is, they have
the knowledge, faith, fear, and love of God.*

Q. 24. How must we hallow this inward Name of God ?

A. 1. By reverencing and loving God, that is, God’s image
and operations in us; not only God as glorified in heaven, but
God, as dwelling by grace in holy souls, must be remembered

t Exod. iii. 15, and vi. 3; Psalm Ixxxiii. 185 Acts ix. 15.

* Exod. xxsiv. 5—7, and xxaiii. 19; Acts xxi. 13; 1 Tim. vi. 1; Tit. ii. 63
Rom. ii. 21 ; Psaln xxii. 22; Heb. ii. 12; Neh. ix.5; Psalm L. 23, and Ixvi,

2; Mich. iv. 5; Rev. »i. 156.
= Psalm xxix. 2, and xlvili. 10.
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and reverenced by us. 2. By living as in habitual communion
and conversation with that God who dwelleth in us, and who
hath made us his habitation by the Spirit. 3. And by readily
obeying the moving operations of the Spirit of God.

And to contemn or resist these inward ideas, inclinations,
and motions, is to profane the Name of God.

Q. 25. But what is all this to the sanctifying of God himself?

A. The signs are but for him that is signified. It is God him-
self that is to be admired, loved, and honoured, as notified to
us by these signs or Name, otherwise we make idols of them. In
a word, God must be esteemed, reverenced, loved, trusted, and
delighted in, transcendently as God, with affections proper to
himself ; and this is to sanctify him, by advancing him in our
heart, in his prerogative above all creatures; and all creatures
must be used respectively to this holy end, and especially those
ordinances and names which are especially separated to this use:
and nothing must be used as common and unclean, especially
in his worship and religious acts.Y

CHAP. XXVI.
« Thy Kingdom come.”

Q. 1. Wav is this made the second petition ?

A. To tell us, that it must be the second thing in our desires.
We are to begin at that which is highest, most excellent, and
ultimate in our intentions, and that is, God’s glory shining in
all his works, and seen, admired, honoured, and praised by man,
which is the hallowing of his Name, and the holy exalting him
in our thoughts, affections, words, and actions, above all crea-
tures. And we are next to desire that in which God’s glory.
most eminently shineth, and that is his kingdom of grace and
glory.

Q. 2. What is here meant by the kingdom of God ?

A. Itis not that kingdom which he hath over angels, and
the innumerable glorious spirits of the heavenly regions, for
these are much unknown to us, and we know not that there is
any rebellion among them which needeth a restoration. But

7 Acts i. 18, and iv. 12} Rev. ill. 4, and xi. 13 ; Joel I1.28; Deut. xxviii. 68 H
Exod. xxxiil, 19, and xxxiv. 6—7; 1 Kings v. 3, 5; Lev. x. 3; Num. xx. 12, 18.
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man, by sin, is fallen into rebellion, and under the condemna-
tion due to rebels:* and by Christ, the reconciling Mediator,
they are to be restored to their subjection to God, and so to his
protection, blessing, and reward. And because they are sinners,
corrupt and guilty, they cannot be subjects as under the primi-
tive law of innocency: and therefore God hath delivered them
to the Mediator, or his Vicegerent, to be governed under a law
of healing grace, and so brought on to perfect glory, So that
the kingdom of God now is his reign over fallen man by Christ
the Mediator, begun on earth by recovering grace, and perfected
in heavenly glory.*

Q. 3, But the Scriptures sometimes speak of the kingdom
of God as come already when Christ came, or when he rose and
ascended to his glory, and sometimes as if it were yet to come
at the great resurrectjon day.

A. In the first case, the meaning is, that the King of the
church is come, and hath established his law of grace, and com-
missioned his officers, and sent forth his Spirit, and so the
kingdom of healing grace is come: but in the second case, the
meaning is, that all that glorious perfection which this grace
doth tend to, which will be the glory of the church, the glory
of Chriat therein, and the glorification of God’s love, is yet to
come.

Q. 4. What is it, then, whioh we here desire? -

A. That God will enlarge and carry on the kingdom of grace
in the world, and bear down all that rebels, and hindereth it,
and particularly in ourselves, and that he would hasten the
kingdom of glory.

Q. 5. Who js it, then, that is the King of this kingdom ?

A. God, as the absolute supreme, and Jesus Christ, the Son
of God and man, as thé supreme Vicegerent and Administrator.”

Q. 6. Who gre the subjects of this kingdom?

A. There are three sorts of subjects. 1. Subjects only as
to obligation,® and so those without the church are rebellious,
obliged subjects. 2. Subjects by mere profession, and so all
baptised, professing Christians, though hypocrites, . are the

= Col. {, 18 ; Matt. xii. 28, and xxi. 81,43 ; Mark i. 45; iv. 86, 30 ; xli, 34 ;
x. 14, 13, 23, and xv. 43.

* Luke vii. 28; viil. 1,10; x. 9; xi. 20; xiii, 18, 20, 28,29 ; xvi, 163
xvii. 21, and xviii. 8,17, 29.

® Rey. i, 9; Luke ix. 27; xiv. 16 ; xxii. 16, 18, apd =xiii. §1.

< Acts xiv,28; Gal. v. 21; Eph. v. 5; 2Thes. v.; Bey,xil, 105 Matt, xvi;
28; 2 Tim. iv. 1; 1 Thes. ii. 12. -
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church visible, and his professed subjects. 3. Subjects by
sincere heart consent, and so all such are his subjects as make
up the church mystical, and shall be saved. So that the king-
dom of God is a word which is sometimes of a larger signification
than the church, and sometimes, in a narrower sense, is the same,
Christ is Head over all things to the church. (Eph.i. 23.)

Q. 7. What are the acts of Christ’s kingly government ?

A. Law-making, judging according to that law, and executing
that judgment.?

Q. 8. What laws hath Christ made, and what doth he rule
by? , '
A. First, He taketh the law of nature now as his own, as far
as it belongeth to sinful mankind. And, 2. He expoundeth the
darker passages of that law. And, 3. He maketh new laws,
proper to the church since his incarnation.

"~ Q. 9. Are there any new laws of nature since the fall ?

A. There are new obligations and duties arising from our
changed state: it was no duty to the innocent to repent of sin,
and seek out for recovery, and beg forgiveness, but nature bindeth
sinners not yet under the final sentence to all this.

Q. 10. What new laws hath Christ made ?

A. Some proper to church officers, and some common to all.

Q. 11. What are his laws about church officers ?

A. First, He chose himself the first chief officers, and he gave
them their commission;® describing their work and office, and
he authorised them to gather and form particular churches, and
their fixed officers or pastors, and necessary orders, and gave
them the extraordinary conduct and seal of his Spirit, that their
determinations might be the infallible significations of his will,
and his recorded law to his universal church to the end of the
world, his Spirit being the Perfecter of his laws and government.

Q. 12. How shall we be sure that his apostles, by the Spirit,
were authorised to give laws to all future generations ?

A. Because he gave them such commission, to teach men all
that he commanded.! 2. Aud promised them his Spirit to
lead them into all truth, and bring all things to their remem-

4 Helz. vil. 12; Ila il. 3; viii. 16, 20; xlii. 4, 21, and Ii. 4 ; Mic. iv. 2;
:?:n;b.ih. 27, and viii. 2, 4; Gal. vi. 2; Isa. li. 7; Jer. xxxi. 38; Heb. viii.
’
: Matt. xxviii. 19 ; f:ph. iv. 69,16 ; Acts xiv. 28, and xv.
Acts x. 42,and xiii. 47 ; Matt."xxviii. 19, 21 ; John xiv. 16, 17,26; xv.

2 1. "
ll;ef:’i. ;llnd xvi, 7, 18—15; Rev, ii, 7, 11, 16, 17, 29, and iii. 6, 18, 22 ;
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brance, and to tell them what to say and do. And, 3. Because
be performed this promise, in sending them that extraordinary
measure of the Spirit. And, 4. They spake as from Christ, and
in bis name, and as by his Spirit. Aud, 5. They sealed all by
the manifestation of that Spirit, in its holy and miraculous, ma-
nifold operation.®:

Q. 13. Have not bishops and councils the same power
now ?

A. No: to be the instruments of divine legislation, and make
laws which God will call his laws, is a special, prophetical power
and office, such as Moses had in making the Jewish laws, which-
none had that came after him. But when prophetical revela-
tion hath made the law, the following officers have nothing to
do, but 1. To preserve that law. 2. And to expound it and
apply it, and guide the people by it, and themselves obey it.
3. And to determine undetermined, mutable circumstances. As
the Jewish priests and Levites were not to make another law,
but to preserve, expound, and rule by Moses’s law, so the ordi-
nary ministers, bishops, or councils are to do as to the laws of
God, sufficiently made by Christ, and the Spirit in his apostles.®

Q. 14. What are the new laws which he hath made for all ?

A. The covenant of grace in the last edition is his law,! by
which he obligeth men to repent and believe in him as incar-~
nate, crucified, and ascended, and interceding and reigning in
heaven, and as one that will judge the world at the resurrection :
as one that pardoneth sin by his sacrifice and merit, and sanc-
tifieth believers by his Spirit, and to believe in God as thus re-
conciled by him, and in the Holy Ghost as thus given by him.
And he promiseth pardon, grace, and glory, to all true believers,
and threateneth damnation to impenitent unbelievers. And he
commandeth all believers to devote theinselves thus to God the
Father, the Son, and the Holy Ghost, by a solemn vow in bap-
tism, and live in the communion of saints, in his church and
holy worship, and the frequent celebration of the memorial of
his death in the sacrament of his body and blood, especially on
the first day of the week, which he hath separated to that holy
commemoration and communion by his resurrection, and the
sending of his Spirit, and by his apostles. And he hath com-

£ Acts ii. 4 ; Gal.l., and il.; Mark xiii. 11; Luke xii. 12 ; Isa. xxxiil. 2¢.

» Jam. iv. 12; Acts i.5, 8 ii. 4, 33, and xv. 28; 1 Cor. ii. 18; 2 Pet.i. 31 ;
1 Cor. vii. 25; Actsi. 2; 1 Cor. xiv. 87 ; Col. ii. 22 ; Matt. xv. 9,

t John i. 9—11, and iii. 16 ; Matt. xxviii. 19, 20; 1 Cor, xv. 8—5, and xi,
28; Acts xiii. 47, and x. 42 ; John xiv. 21.
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manded all his disciples to live in unity,'lo\re, and beneficence,
taking up the cross, and following him in holiness and patience,
in hope of everlasting life.k

Q. 15. But some say that Christ was only a teacher, and not
a awgiver.

A. His name is King of kings, and Lord of lords, and all power
in heaven and earth is given him, and all things put into his
hands ; the government is laid on his shoulders, and the Father

(without him) judgeth no man, but hath committed all judg-.

ment to the Son, For this end he died, rose, and revived, that
he might be Lord of the dead and of the living; he is at God’s
right hand, above all principalities and powers, and every name,
being head over all things to the church, !

Q. 16. May not this signify only his kingdom as he ia God,

or that which he shall have hereafter only at the resurrection ?
. A. 1. It expressly speaketh of his power as God, and man the
Redeemer. 2. And he made his law in this life, though the
chief and glorious part of his judgment and execution be here+
after, How else should men here keep his law, and hereafter
be judged according to it?

He that denieth Christ to be the Lawgiver, denieth him to be
King; and he thag! denieth him to be King, denieth him to be
Christ, and is no Christian.

Q. 17. Hath Christ any vicegerent, or universal govemnor, un-
der him on earth?

A. No: itis his prerogative to be the universal Governor : for
no mortal man is capable of it; as np one monarch is capable
of the civil government of all the earth, nor was ever so mad as
to pretend to it ; much less is any one capable of being an uni-
versal church teacher, priest, and governor over all the earth;
when he cannot so much as know it, or send to all, or have ac~
cess into the contending kingdoms of the world ¢ to pretend to
this is mad usurpation, ™

Q. 18. But had not Peter monarchical government of all the
church on earth in his time?

A. No: he was governor of none of the eleven apostles, nor

% John xiii. 84; Rev.i.; Matt. xxviil. 18; John xiil. 2 ; xvii.8,and v.22;
1sa. iz. 6; Rom. xiv. 0; Col. I.; Heb. {., and vii.
"1 Eph. i. 23; Luke xvii. 9,10, and xix. 15, &c.; Rev . xxli. 14 ; 1 John
ii. 43 1il. 24, and v. 8.
= 1 Cor. xii. 5,18,20,27—20, and iil. 4—6, 11, 22, 23 ; Matt. xxiil. 7,8,
10,11; Eph.iv. 5,7, 8,11—16, and v. 238, 24 ; Matt xyiil. 1,4; Mark ix. 84;
Luke ix. 46, and xxii. 24—26 ; 1 Pct. v, 2—4,
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of Paul ; nor ever exercised any such government: no, nor it
seems, 80 much as presided at their meeting. (Acts xv.)

Q. 19. But is not a general council the universal governor ?

A. No: 1. Else the church would be no church, when there
is no general council, for want of its unifying government, And
2. There, indeed, never was a general council of all the christian
world : but they were called by the Roman emperors, and were
called general as to that empire (as the subscriptions yet show).
3. And there never can be an universal council: it were mad-
ness and wickedness to attempt it : to send for the aged bishope
from all nations of the christian world, (when none is empow-
ered to determine whither or when,) even from the countries of
Turks, and other infidels, or princes in war with one another, that
will not permit them: and what room shall hold them, and what
one language can they all speak? And how few will live to re-
turn home with the decrees ? And will not the country where
they meet, by nearness, have more voices than all the rest? And
what is all this to do? To condemn Christ, as not having made
laws sufficient for the universal part of government, but leave
such a burden on incapable men : and to tell the church that
christian religion is a mutable, growing thing, and can never be
known to attain its ripeness, but, by new laws, must be made still
bigger, and another thing.

Q. 20. But the hishops of the world may meet by their de-
legates ?

A. Those delegates must come from the same countries and
distance : and how shall the whole world know that they are
truly chosen ? And that all the choosers have trusted them with
their judgments, consciences, and salvation, and will stand to
what they do?

Q. 21. But if the universal church be divided into patriarch-
ates, and chief seats, those can govern the whole church when
there is no general council : even by their communicatory let-
ters ?

A. 1. And who shall divide the world into those chief seats,
and determine which shall be chief in all the kingdoms of infi-
dels, and christian kings, in the world? and which shall be
chief when they differ among themselves? How many patri-
archs shall there be, and where? There were never twelve pre-
tenders to succeed the twelve apostles : the Roman empire had
three first, and five after, within itself : but that was by human
institution, and over one empire, and that is now down ; and
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those five seats have many hundred years been separated, and
condemning one another: so far are they from being one uni-
fying aristocracy to govern all the world: and if they were so,
then Europe is schismatical, that now differs from the major
vote of those patriarchs.

Q. 22. But did not the apostles, as one college, govern the
whole church ?

- A. 1. I proved to you before, that the Holy Ghost was given
the apostles to perfect universal legislation, as Christ’s agent and
advocate, and that in this they have no successors. 2. And it
was easy for them to exercise acts of judicial determination over
such as were among them, and near them when the church was
small. 3. And yet we read not that ever they did this in a ge-
neral council, or by the authority of a major vote. For that
meeting in Acts xv. was no general council,” and the elders
and brethren joined with them that belonged to Jerusalem : and
they were all by the same Spirit of the same mind, and none
dissenters. Every single apostle had the spirit of infallibility for
his proper work : and they had an indefinite charge of the
whole church, and in their several circuits exercised it. Paul
could by the Spirit deliver a law of Christ to the world, without
taking it from the other apostles. (Gal. ii.) The apostles were
foundation-stones, but Christ only was the head corner-stone,
They never set up a judicial government of all the churches un-
der themselves as a constitutive, unifying aristocracy, by whose
major vote all must be governed. When they had finished the
work of universal legislation, and settled doctrine and order,
for which they stayed together at Jerusalem, they dispersed
themselves over the world ; and we never find that they judi-
cially governed the churches, either in synods or by letters, by a
major vote, hut settled guides in every church as God by Moses
did priests and Levites, that had no legislative power. ®

Q. 23. But hath not Christ his subordinate, official governors?

A. Yes: magistrates by the sword, and pastors by the word
and keys. These are rulers in their several circuits, as all
the judges and justices, and schoolmasters of England are under
the king: but he that should say that all these judges and jus-
tices are one sovereign aristocracy, to make laws and judge by
them by vote, (as one person political, though many natural,)
would give them part of the supreme power, and not only the

* Fph. ii. 20; 1 Cor. iii. 11; 1. 11, 12, and iii. 21, 22 ; Gal .}i. 9; 2 Cor. xi.
5, and xli, 11.
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official : all the pastors in the world guide all the churches in
the world by parts, and in their several provinces, and not as
one politic person.

Q. 24. But how is the universal church visible, if it have no
visible, unifying head and government under Christ ?

A. It isvisible, 1. In that the members and their profession
are visible. 2. And Christ’s laws are visible, by which he ruleth
them. 3. And their particular pastors are visible in their places.
4. And Christ was visible on earth, and is now visible in his
court in heaven, and will visibly judge the world ere long: and
God hath made the church no further visible, nor can man do it.

Q. 25. But should not the whole church be one ?

A. Itis one: it is one body of Christ, having one God, and
one Head, or Lord, one faith, one baptism, one Spirit, one hope
of glory.°

Q. 26. But should they not do all that they do in unity and
concord ?

A. Yes, as far as they are capable. Not by feigning a new,
universal, legislative power in man, or making an universal head
under Christ, but by agreeing all in the faith and laws that
Christ hath left us: and synods may well be used to maintain
such union as far as capacity reacheth, and the case requireth.
But an universal synod, and a partial or national, a governing
synod, and a synod for concord of governors, differ as much as
doth a monarch, or governing senate, over all the world, and a
diet, or an assembly of Christian princes, met for mutual help
and concord, in the conjunction of their strength and councils.

Q. 27. What is the pastoral power of the church keys?

A. It is the power of making Christians by theP preaching of
the gospel, and receiving them so made into communion of
Christ and his church, by baptism, aud feeding and guiding
them by the same word, and communicating the sacrament of
Christ's body and blood in his name, declaring pardon and life
to the penitent, and the contrary to the impenitent, and applying
this to the particular persons of their own charge on just occa-
sion, and so being the stated judges who shall by them be
received to church communion, or be rejected, and this as a
presage of Christ’s future judgment.

° Eph. iv.1, 3, 6, 7, 14—16; 1 Cor. xil.

» Matt. xxviii. 19, 20 ; lThel v. 12, 18 ; Heb. xiii.17,24; Tit. iii. 10, 11,
and i. 18; 1 et.v. 1—6; 1 Tum. iii. §; lsl xxil. 32; Luke xi. 52; Rev iis
7, and i. 18; Matt. xvi. 19.



Digitized by GOOS[C





