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own, not the things which are Jesus Christ's,"

Phil. H. 20, 21.
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Reader,
I TAKE the love of God and Self-denial to be the sum of all

savinj^ grace and religion ; the first of the positive part, and
the second of the oppositive or negative part : and 1 judge
of the measure of my own, and all other men's true piety,

by these two. And it is the rarity of these two, which as-

sureth me of the rarity of sincere godliness. O how much

selfishness, and how little love of God, are too often found

among those contenders for supposed true doctrine, true

worship, true discipline, and the true church ! Who can

say that their zeal for these things doth eat up themselves,
their charity, their peaceableness, and their brethren ? The
same men that will not abate an opinion, a formality, a sin-

gularity, for the church's peace and concord, or for the in-

terest of love, and the healing of our wounds, will as hardly
abate a jot of their wealth, their worldly honour, their car-

nal interest, or selfish wills
;
which shews that their zeal

and seeming orthodoxy and wisdom (as in them) is not from

above, but from beneath
;
James iii. 15— 17.

O that men knew what heart's-ease Self-denial bringeth,

by mortifying all that corrupteth and troubleth the souls of

sinners ! And if that part of religion which seemeth hard-

est and harshest, be so sweet, what is our love and delight
in God, but the foretaste of heaven itself.

But the soul is seldom fit to relish this doctrine aright,

till some special providence or conviction have made all the

world notoriously insufficient for our relief. But he that in

or after sharp affliction, will still be selfish in a predominant
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degree, is next to hopeless. I remember, that one account-

ed of eminent wisdom% a little before he forsook the land

of his nativity, made this the first word that ever he spake
to me,

*
I thank you especially for your book of Self-de-

nial ;' and when we are going out of the world, we shall all

be much fitter to relish and understand the doctrine of Self-

denial, than now we are.

But though undeniable reason thus presented, by the

grace of God, do much cure some particular souls, yet alas,

the world, the most of the church visible, and the land is so

far uncured, as that selfishness still triumpheth over our in-

nocency, piety and peace, and seemeth to deride our hopes
of remedy. Were profession as rare as true Self-denial, I

should be of their mind who reduce the church into a much
narrower room than either the Roman, the National, the

Presbyterian, or Independent. Alas, how few are those true

believers, whose inordinate Self-love, Self-conceited-

NESs, Self-will, and Self-seeking, are truly conquered

by Faith, and turned into the love of God as God, and

of the public good, and of their neighbour as them-

selves
;
and into a humbled understanding, conscious

of its ignorance ;
and into a humbled submissive will,

which is more disposed to follow, than to lead
; and into a

life entirely devoted to God, and to the common good !

But this complaint was made before
;
but what we most

feel, we are most inclined to utter
;
and to press that on

others which we find most necessary to ourselves. And I

must say, that of all the books which I have written, I pe-
ruse none so often for the use of my own soul, in its daily

work, as my
** Life of Faith," and this

" Of Self-denial,"

and the last part of the ** Saints' Rest."

One little thing I will here tell the reader, that no book

of mine (except the two first) had ever the word '

dedicatory'

joined to the Epistle by my consent, but I have very often

prohibited it in vain
;
whether by the oblivion or self-con-

ceit of the booksellers or printers, I cannot tell. Not that

I condemn the word in others, but that my Epistles were

still of so different an importance, as did require a different

title.

RICHARD BAXTER.

" The late Lord ChiefJustice Oliver St. John.



TO THE HONOURABLE

COLONEL JAMES BERRY,

ONE OF TifE COUNCIL OF STATE, &c.

Sir,

Providence having deprived me of the opportunity of

nearer converse with you, which heretofore 1 have enjoyed,

yet leaving me the same affections, they work towards you
as they can

;
and have chosen here to speak to you in the

hearing of the world, that my words may remain to the ends

intended, when a private letter may be burnt or laid aside.

Flattery, I am confident, you expect not from me, because

you know me, and know me to be your friend. (And yet

my late monitor hath made many smile, by accusing me of

that fawning crime.) I am told what it is to bless my friend

with a loud voice, Prov. xxvii. 14. I have learned myself,

that^
"
open rebuke is better than secret love ;" and that,

"
faithful are the wounds of a friend, but the kisses of an

enemy are deceitful ;" Prov. xxvii. 5, 6. And therefore I

shall do as I would be done by. Faithfulness and useful-

ness shall be the measure of my message to you ;
and they

have commanded me to set before you this lesson of self-

denial, and earnestly entreat you, that you will faithfully

read, and learn, and practise it. Though I judged you have

le^frned it long ago, I think it not needless to mind you of

it again ; my soul being astonished to see the power of self-

ishness in the world, even in those that by confessions and

prayer, and high professions, have frequently condemned it.

Yet this is the radical, mortal sin. Where this lives, all

sins virtually live. Say that a man is selfish, and (in that

measure) you say all that is naught of him, as to his inclina-

tion. That selfishness is the sum of vice, and the capital

enemy of God, of commonwealths, of order and government
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of all grace and virtue, of every holy ordinance and duty,

especially of unity and brotherly love, and of the welfare of

our neighbours, and of our own salvation, I have manifested

to you in the following discourse. But alas, what need we
words to manifest it, when the flames of discord, and long
continued divisions among brethren^ do matiifest it ! When
hatred, strife, variance, emulation, backbiting, violence, re-

bellions, bloodshed, resisting and pulling down of govern-
ments, have so long Ikmentably declared it ! When such

havoc is made by it before our eyes, and the evil spirit goes
on and prospereth, and desolation is zealously and studious-

ly carried on, and the voice of peace-makers is despised, or

drowned in the confused noise !

"
Presumptuous are they,

self-willed, they have not been afraid to speak evil of digni-

ties;" 2Pet. ii. 10. To speak evil? Was that the height
of presumption and self-willedness then? Alas, how much
further hath it proceeded now ! Even under the cloak of

liberty and religion ! How many conquerors that have often

triumphed over their enemies, are conquered by themselves,

and live in continual captivity under this homebred, most

imperious tyrant !

Whence is it but for want of self-denial, that there is

such scrambling for rule and greatness, for riches and ho-

nours, among all, as if they thought it more desirable to fall

from a high place than a low I And at death, to part with

riches than with poverty ! And at judgment, to have much
to answer for, than little ! And to go to heaven as a camel

through a needle's eye, than by the more plain and easy way !

Whence is it but for want of self-denial, that men are so

hardly convinced of their sins, be they never so open, and

odious, and scandalous, if they be but such as will admit of

an excuse before the world ? Most sins that are confessed,

are such as seem not to be disgraceful, or such whose jus-

tification would double the disgrace, or such as are confes-

sed in pride, that the confessor may gain the reputation of

humility.
Whence is it but for want of self-denial, that Christian

love is grown so cold, while all profess it to be the badge of

Christ's disciples ? And that so many professors have so

little charity for any but those of their own opinions ; un-

less it be a slandering charity, or a persecuting, or murder-

ing charity ? That all is commendable, or excusable, that is
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done by men of their own conceits ;
and all condemnable,

or a diminutive good, that is found in those that differ from

them
; especially if they dispute, or write against them.

Whence is it but for want of self-denial, that men who
know that whoredom, and drunkenness, and theft, are sins,

can yet be ignorant (in the midst of light) that discord and

church-divisions are sins ? And that they hear him with

heart-rising, enmity or suspicion, that doth declaim against
them ? As if uniting were the work of satan, and dividing

were become the work of Christ. I mean not dividing from

those without, but dividing in his church, and among his

members ;
who are all baptized with one Spirit, into one

body (1 Cor. xii. 13.), even the body of Christ, (not of the

pope,) of which even apostles are but members, (and there-

fore Peter was not the head) (1 Cor. xii. 27, 28.) ;
which is

so tempered together by God, that there should be no schism

in it, but that the members should have the same care one

of another (1 Cor. xii. 24, 25.) ;
and that for all the plain

and terrible passages against divisions, that are found in

the word of God, it seems to some a venial sin, and to others

a commendable virtue, if not a mark of Christian piety. I

may seem to speak incredible things of the delusions of

selfish professors of religion, if they were not attested by
the common and lamentable experience of the times.

And whence is it but for want of self-denial, that peace-
makers succeed no better in their attempts ? That while all

men cry up peace and unity, most men are destroying them,

and few are furthering them, and fewer do it with zeal and

diligence ;
so few, that they are borne down in the crowd,

aud speed no better than Lot among the rabble of the Sodom-

ites, that cried out against him,
*' This one fellow came in

to sojourn, and he will needs be a judge : now will we deal

worse with thee than with them ;" Gen. xix. 9. How long-

have some been longing, and praying, and moving, and la-

bouring for peace among the professed sons of piety and

peace in England ;
and all (for ought I see) almost in vain

;

unless to the condemnation of a selfish, unpeaceable gene-
ration ! (But yet let the sons of peace plead for it, as long
as they have a tongue and breath to speak).

Whence can it be but for want of self-denial, that magis-
trates professing a zeal for holiness, regard no more the in-

terest of Christ ;
but that the name (and but the name) of
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liberty (a liberty that hath neither moral good or evil in it),

is set in the balance against the things of everlasting con-

sequence, and thought sufficient to overweigh them ? And
that the mere pretence of this indifferent carnal liberty, is

thought an argument of sufficient weight, for the introduc-

tion of a wicked damning liberty, even a liberty to deceive

and destroy as many as they can, and to hinder those that

endeavour men's salvation? And what is the argument

pleaded for all this ? It is partly a pretence of tenderness

and mercy ;
and partly because men cannot be made reli-

gious by force. And must such ignorant and juggling con-

fusions serve turn, to cheat a nation of their religion and

liberties, and many thousands of their salvation ? As if all

the controversy were, whether we should force others to be

of our religion ? When it is only or principally, whether

we may hinder them from robbing us of our own ; and from

tempting unstable souls to sin and to damnation ;
and from

hindering the means of men's salvation
;
and from the open

practice of idolatry, or ungodliness : and if we cannot force

them to the Christian faith, cannot we hinder them

from drawincT others from it ? And are we unmerciful to

them, if we give them leave to damn themselves (for that is

the mercy that is pleaded for), and only hinder them from

damning others ? Is it cruelty, or persecution, to hinder

them from enticing souls to hell, as long as they may freely

go thither themselves ? I should rather think that if we

did our best to save themselves, it were far from cruelty :

for example ;
if infidel or Papists' books be prohibited, what

cruelty or persecution is this? If Quakers be hindered

from railing at God's ordinances in the open streets and

assemblies, what cruelty or persecution is this? But some

think it enough for this toleration, that they think as confi-

dently they are in the right, as we do that they err! And

so do heathens, Mahometans, and infidels. And what h

shall every man have leave to do evil, that can but be igno-

rant enpugh to think (or say he thinks) that he doth well ?

And must magistrates rule as men that are uncertain whe-

ther there be a Christ, or a church, or a heaven, or hell, be-

cause some are found in their dominions so foolish or im-

pious as to be uncertain of it ? In plain English, is it any
hindrance to men's salvation, and furtherance of their dam-

nation, to be made infidels. Papists, and such as deny the
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essentials of Christianity, or not? If npt, then away with

Christianity and reformation ; why do we pretend to it our-

selves? But if it be, will merciful rulers set up a trade for

butchering of souls
;
and allow men to set up a shop of poi-

son, for all to buy and take that will? Yea, to proclaim
this poison for souls, in streets and church-assemblies, as if

men's souls were no more worth than rats, or mice, or hurt-

ful vermin, or it were some noble achievement to send as

many as may be to the devil ? Judge impartially, whether

all this be not for want of self-denial. If selfish interest

led them not to this, and if they were more tender of the in-

terest of Christ than of their own, than of men's souls than

of their flesh, it would not be thus. But the same argument
that tempts the sensual to hell, doih tempt such magistrates
to set up liberty for drawing men to hell. The wicked sell

their souls to spare the flesh, and let go heaven to enjoy
the liberty of sinning ;

and run into hell to escape the trou-

ble of a holy life : and such magistrates sell the people's
souls to spare the flesh of the deceivers

;
and in tenderness

and mercy to their bodies, they dare not restrain men from

seeking their damnation. Is faith and holiness propagated

by persuasion, and not by force? Surely then infidelity,

popery and ungodliness, are propagated by persuasion too f

Again I tell you, self-love doth make such rulers wiser than

to grant commission or liberty to all that will, to entice their

soldiers to mutinies or rebellion, their wives to adultery,
their children to prodigality, or their servants to thievery :

hut their love of Christ and men's salvation is not so strong
as to satisfy them whether men should be hindered from

raising mutinies in his church, and from destroying souls !

Forsooth they tell us that Christ is sufficient to look to his

own cause. Very true, (and they shall one day know it).

But must he not therefore teach or rule by men? Is not

adultery, murder, theft, rebellion, against the cause of Christ,

and his laws, as well as popery and infidelity ? And must

they therefore be let alone by man ? Christ is sufficient to

teach the world, as well as to govern. But doth it follow

that men must be no teachers, under him? Nothing but

selfishness could cause this blindness.

And because I know that this stream proceeds from tlie

Roman spring, and it is their great design to persuade the

world, that it belongs not to magistrates to meddle with re-
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ligion, but only to cherish them that the pope approveth of,

and to punish those whom the pope condemns, and that

Christ must govern and judge of matters of religion himself;
that is, bj'^

his pretended Roman vicechrist ;
I shall only now

say this, that if Rome were acquainted with self-denial, and
if the selfish, carnal interest of riches and rule, and worldly

greatness had not blinded them, they could never have be-

lieved themselves, that Christ did appoint the pope of Rome
to be his universal vicar

;
and that princes and magistrates

in their own dominions, have not more power to judge who
is to be tolerated or punished by the sword, than the pope
of Rome ; when no priest, or prelate upon earth (as such)
hath any thing to do with such a judgment ; no, not in the

places where they live. All that they have to do therein,

is to judge who is the heretic, or offender, in order to his

censure and excommunication ; but it is magistrates only
that must judge who is the heretic or offender, in order to

corporal punishment or restraint. And this I undertake to

make good against all the Papists in the world : much more,
that the Roman tyrant hath no such power at the antipodes,
and in all the Christian nations of the earth.

Remember in all this, that I speak not against a tolera-

tion of godly, tolerable men. Episcopal, Presbyterian, Inde-

pendent, Anabaptist, &c. that will walk in charity, peace and

concord ;
we shall never be well till these are closed.

But do we not know that Papists have Italy, and Spain,
and Germany, and France at hand to help them ? And that

if we grant them such a liberty as shall strengthen them and

make way for their power, we give them our own liberty, and

are preparing faggots for our own martyrdom, and giving

away the Gospel, that by wonders of mercy hath been till

now preserved, (and I hope shall be preserved in despite of

Rome and hell). Nor yet do I plead for any cruelty against
a Papist, but for a necessary defence of the interest of Christ

and the souls of men, and the hopes of our posterity. True

humanity abhorreth cruelty.

Did magistrates well know their dependence upon God,
and that they are his officers, and must make him their end,

they would not take their flocks to be their masters, though

they may take them for their charge ;
nor would they set up

a carnal interest of the multitude against the pleasing of

God, and men's salvation : nor would they think so highly
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of men's conceits and wills, as to judge it a matter of so much

moment, to allow them in religion to say and do what they
list. If allowing a man's self in the practice of known sin

is inconsistent with a state of grace, and a sign of a misera-

ble slave of satan, I leave it to you to consider, what it will

prove to allow others, even countries and nations, in known
sin. And if rulers know not that setting up an universal

vicechrist, and worshipping bread (though they think there

is no bread) with divine worship, and serving God in an un-

known tongue, with other points of popery, are sin
5
and

that opposing and reproaching the holy Scriptures, ordinan-

ces and ministry, are sin
; woe to such rulers, and woe to

the nations that are ruled by such. O what a blessing is a

holy, self-denying magistracy to a nation ! If one could have

told you twenty years ago, that you, and such as you should

be rulers in this land, how confidently would you have pro-
mised an universal encouragement to godliness, and a vigo-
rous promoting the cause of Christ, and a zealous suppres-

sing of all that is against it ! Little would you or I have

thought, that after professors of godliness were in power, so

many years should have been spent in destroying charity and

unity, and cherishing ahnost all that will stand up for the

devil, and plead his cause against the doctrine, and discipline,
and worship, and churches, and officers of Jesus Christ

, and

that in their days it should have been put to the question.
Whether the ministry itself should be taken down ? and that

men in power should write for liberty, for all that will call

itself religion, even popery not excepted, (nor, I think, infi-

delity or Mahometanism itself) ;
and that those that write

so should be men in power. My heart would have risen

against him as an odious calumniator, that should have pre-
sumed to tell me, that such men as have attempted this

would ever have come to such a pass : and t should have

encountered them with Hazael's question,
'* Are they dogs,

that they should do so vile a thing ?" and exercise such

cruelty on souls, and seek to bring back the people of God
to the Romish vomit, and set up the greatest tyranny on

earth, and all under pretence of a religious liberty ?

But alas, it is not magistrates only that are so wanting
in self-denial. Ministers also are guilty of this crime, or

else we should not have been so forward to divisions, and so

backward to the cure
;
nor would men of this profession, for
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the interest of their opinions and parties, have cherished dis-

sension, and fled from concord, and have had a hand in the

resisting and pulling down authority, and embroiling the

nations in wars and miseries. And whence is it but for want
of self-denial, (for our own faults must be confessed) that

the ministers of Christ are so much silent in the midst of

such heinous miscarriages as the times abound with? I know
we receive not our commission as prophets did, by imme-

diate, extraordinary inspiration : but what of that ? The

priests that were called by an ordinary way, were bound to

be plain and faithful in their office, as well as the prophets ;

and so are we. How plainly spoke the prophets, even to

the king ! and how patiently did they bear indignities and

persecutions ! But now we are grown carnally wise and
cautelous

; (for holy wisdom and caution I allow ;) and if

duty be like to cost us dear, we can think that we are ex-

cused from it. If great men would set up popery in the land

by a toleration, alas ! how many ministers think they may
be silent, for fear lest the contrivers should call them sedi-

tious, or turbulent, or disobedient, or should set men to rail

at them and call them liars and calumniators; or for fear they
should be persecuted, and ruined in their estates and names.

If they do but foresee that men in power and honour in the

world will charge them with lies or unchristian dealing for

speaking the words of truth and soberness against the in-

troduction of popery and impiety, and that they shall be

made as the scorn and offscouring of all the world, and have

all manner of evil sayings falsely spoken of them for the sake

of Christ, his church and truth, they presently consult with

flesh and blood, and think themselves discharged of their

duty ; when God saith,
'' If the watchman see the sword

come, and blow not the trumpet, and the people be not

warned
;

if the sword come and take any person from among
them, he is taken away in his iniquity, but his blood will 1

require at the watchman's hand;" Ezek. xxxiii. 6. And
were we no watchmen, yet we have this command, " Thou
shall not hate thy brother in thy heart ; thou shalt in any-
wise rebuke thy neighbour, and not suffer sin upon him ;"

Lev. xix. 17. Yet now many ministers will be cruelly silent,

lest they should be charged with malice, and hating those

they are commanded to rebuke. The sword of violence I

persuade them not to meddle with
; but were it not for want
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of self-denial, the sword of the Spirit would be more faith-

fully managed against the sins of the greatest enemies of

Christ and of the Gospel, than it is by most, though it should

cost us more than scorns and slanders, and though we knew
that bonds and afflictions did abide us.

And verily, I cannot yet understand, that the contempt
and scorn of the ministry in England is fed by any thing so

much as selfishness. Could we be for all men's opinions and
carnal interests, (O what experience have I had of this !) all

men, for aught I see, would be for us. Is it a crime to be a

minister? Doubtless it is then a crime to be a Christian.

And he that rails at us as ministers to-day, it is like will rail

at us as Christians to-morrow. But if such will vouchsafe

to come to me, before they venture their souls, and soberly
debate the case, I will undertake to prove the truth of Chris-

tianity. The world may see in Clem. Writer's exceptions

against my "Treatise against Infidelity," what thin transpa-
rent sophisms, and silly cavils, they use against the Chris-

tian cause **. When they have well answered, not only that

treatise, but Du Plessis, Grotius, Vives, Ficinus, Micrelius,

and the ancient apologies of the Christian writers of the

church, let them boast then that they have confuted Chris-

tianity. The devil hath told me long ago in his secret temp-
tations, as much against the Christian faith, as ever I yet
read in any of our apostates ;

but God hath told me ofmuch
more that is for it, and enabled me to see the folly of their

reasonings, that think the mysteries of the Gospel to be

foolishness.

But if it be not as ministers and Christians that we are

hated, what is it then ? If because we are ignorant, insuffi-

cient, negligent or scandalous, why do they not by a legal

trial cast us out, and put those in our places that are more

able, diligent and godly, when we have provoked them to it

and begged it of them so often as we have done '^

? If it be

because we are not Papists, it is because we cannot renounce

all our senses, our reason, the Scripture, the unity, judg-
ment and tradition of the far greatest part of the universal

*» See my Reasons of the Christian Religion, since written.

c I may, with Tettullian, call all our enemies to search their court records, and

see how many o( us have been cast out or silenced for any immorality, but for obeying

conscience against the interest, or wills, of some who think that conscience should

give place to their commands. Read the two or three last chapters in Dr. Ilolden's

Aual. fidei.
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church. If I have not already proved that popery fighteth

against all these, and am not able to make it good against

any Jesuit on earth, let them go on to number me with he-

retics, and let them use me as they do such, when I am in

their power. If we are hated because we are not of the

opinions of those that hate us, it seems those opinions are

enemies to charity ;
and then we have little reason to em-

brace them. And if this be it, we are under an unavoidable

necessity of being hated : for, among such diversity of

opinions, it is impossible for us to comply with all, if we
durst be false to the known truth, and durst become the ser-

vants of men, and make every self- conceited brother the

master of our faith. If we are so reviled, because we are

against an universal liberty of speaking or writing against
the truths and ways of Christ, and of labouring in Satan's

harvest, to the dividing of the churches, and the damnation

of souls, it is then in the upshot, because we are of any re-

ligion, and are not despisers of the Gospel, and of the church,

and of men's salvation
;
and because we believe in Jesus

Christ. I have lately found by their exclamations, and com-

mon defamations, and threatenings, and by the volumes of

reproaches that come forth against me, and by the swarms
of lies that have been sent forth against me through the land,

that even the present contrivers of England's misery, (liberty,

I would say) and of toleration for popery, and more, are

i themselves unable to bear contradiction from one such an

inconsiderable person as myself ; and they have got it

into the mouths of soldiers, that my writings are the cause

of wars, and that till I give over writing, they shall not give
over fighting (though I do all that I am able for peace ^).

And if this be so, what a case would they bring the nation

into, by giving far greater liberty to all, than ever I made
use of! Unless they still except a liberty of contradicting
themselves, they must look for other kind of usage, when li-

bertinism is set up. Yea, if they will seek the ruin of ilw

church and cause of Christ, they must look that we should

^ take liberty to contradict them, and to speak for Christ and

'• Read Mr, StubJjs's and Mr. Eogers's booVs against rae j and the soldiers openly
thus calumniated me and threatened my death, as the said authors desired Jhein to

call me to a trial, even for spcakitig and writing against their casting down the govern-
ment of the laud, aj)d setting up themselves, and attempting at once to vote out all i he

parish ministers.
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the souls of men, till they have deprived ub of tongues, o^

pens, or lives ;
and they must expect that we obey God ra-

ther tlian men, and that, as Paul did Peter (Gal. ii. 1 1.), we

withstand them to the face ;
and that satan shall not be un-

resisted, because he is transformed into an angel of light;

nor his ministers be unresisted, because they are transform-

ed into the ministers of righteousness ; nor the false apos-
tles and deceitful workers, because they are transformed into

the apostles of Christ; 2 Cor. xi. 13— 15. Nor must they
think to do so horrid a thing, as to weave their libertinism,

and toleration of popery, into a new fundamental constitu-

tion of the commonwealth, which parliaments must have no

power to alter, and that the ages to come shall curse us for

our silence, and say that ministers and other Christians were

all so basely selfish, as for fear of reproaches or sufferings
to say nothing, but cowardly to betray the Gospel with their

country ^ If the rattling of the hail of persecution on the

tiles, even on this flesh, which is but the tabernacle of our

souls, be a terrible thing ;
how much more terrible is the in-

dignation of the Lord, and the threats of him who is a con-

suming fire ! If you can venture your life against an enemy
in the field, we are bastards, and not Christians ifwe cannot

venture ours, and give them up to persecuting rage, as long
as we know that we have a master that will save us harmless,

and that the God whom we serve is able to deliver us, and

that he hath charged us not to fear them that kill the body,
and after that can do no more, 8lc.

;
and that he hath told us

that we are blessed when men revile us and persecute us,

and say all manner of evil against us falsely for his sake ;

bidding us,
"
rejoice and be exceeding glad, for great is our

reward in heaven ; for so persecuted they the prophets that

were before us ;'' Matt, v, 10— 12. And when we are told

that
" he that will save his life shall lose it ; and whosoever

shall lose his life, for the sake of Christ, shall find it;" Matt.

xvi. 25. And when we know that we own a cause that shall

prevail at last, and resist them " whose end shall be accord-

ing to their works ;" 2 Cor. xi. 15.

And what though this be unknown to the opposers ; that

will not warrant us to betray a cause that we know to be of

* I know that it hardenctii thousands in impenitency, to say tliat others have

done worse
;
and is tlie matter mended with you? And will it also ease men in hell

to think that some others suffer moref
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God; nor will the ignorance of others excuse us for neg-

lecting known truth and duty. If the souls of private per-

sons be worth all the study and labour of our lives, and we
must deal faithfully with them, whatever it shall cost us ;

surely the safety of a nation, and the hopes of our posterity,
and the public interest of Christ, is worthy to be spoken for

with much more zeal, and we may suffer more joyfully, for

contradicting a public destroyer of the church, than for tel-

ling a poor drunkard or whoremonger of his sin and misery.
Hitherto I have permitted my pen to express my sense

of the common want of self-denial in the land : now give
me leave, as your most affectionate, faithful friend, to turn

my style a little to yourself, and earnestly to entreat of you
these following particulars,

1. In general that as long as you live you will watch

against this common deadly sin of selfishness, and study

continually the duty of self-denial. We shall be empty of

Christ, till we are nothing in ourselves.
*' Blessed are the

poor in spirit, for theirs is the kingdom of heaven." Self is

the strongest and most dangerous enemy that ever you

fought against. It is a whole army united
;
and the more

dangerous because so near. Many that have fought as va-

liantly and successfully against other enemies as you, have

at last been conquered and undone by self. And conquer
it you cannot without a conflict ; and the conflict must en-

M dure as long as you live
;
and combating is not pleasing to

the enemy ;
and therefore as long as self is the enemy, and

self-pleasing is natural to corrupted man, (that should be

wholly addicted to please the Lord), self-denial will prove a

difficult task : and if somewhat in the advice that would

engage you deeper in the conflict, shoiild seem bitter or un-

grateful, I should not wonder. And let me freely tell you,
that your prosperity and advancement will make the work

so exceeding difficult, that since you have been a Major
General, and a Lord, and now a Counsellor of State, you
have stood in a more slippery, perilous place, and have need

of much more grace and vigilancy, than when you were but

Baxter's friend. Great places and employments have great

temptations, and are great avocations of the mind from God.

And no error scarcely can be small, that is committed in

public, great affairs
; which the honour of God, and the

temporal and spiritual welfare of so many, do in some sort
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depend upon. These times have told us to our grief, what

vii3toiy and prosperity can do, to strengthen the selfish prin-

ciple in men : they have swallowed camels since they were

lifted up, that would have strained at gnats in a lower state.

The ministry, and ordinances, andholy communion that once

were sweet to them, are grown into contempt. Centaury
and wormwood are excellent helps to procure an appetite
and strengthen the stomach ; but marrow and sweetness

breed a loathing. The vertiginous disease is not so strong
with them that are on the ground, as with them that stand

on the top of a steeple. I had rather twenty times look up
at them that are so exalted, than stand with them, and have

the terror of looking down. Had not professors been in-

toxicated by prosperity, they had not believed and lived so

giddily. I have often seen men's reason marred with a cup
or two too much, but seldom by too little. And too many
I have known, that have wounded conscience and sold their

souls for the love of prosperity and wealth
;
but none that

ever did it for poverty. For a rich man to be saved is im-

possible to man, though all things are possible with God
;

Matt. xix. 26. Luke xviii. 27. For my own part, I bless

God that hath kept me from greatness in the world, and I

take it as the principal act of friendship that ever you did

for me, that you provoked me to this sweet, though flesh-

displeasing life of the ministry, in which I have chosen to

abide. I had rather lie in health on the hardest bed, than fj
be sick upon the softest : and I see that a feather-bed mak-

eth not a sick man well. The sleep of the labouring man
is sweet : the ploughman's brown bread and cheese is more

savoury to him, and breedeth fewer sicknesses than the ful-

ness and variety of the rich. This country diet doth not

cherish voluptuousness, arrogancy, vainglory, earthlymind-

edness, uncharitableness, and other selfish diseases, so much
as worldly greatness doth.

Experience telletli us that most men are best in a low es-

tate ;
insomuch that a bad man in sickness will speak bet-

ter, and seem more penitent and mortified, than many better

men in health. It is a wonderful hard thing to live like a

Christian in full prosperity ;
and to be above this world, and

have lively apprehensions of the invisible things, and live a

heavenly conversation, in health and wealth, when our flesh

hath so much provision at hand, to accommodate and please
VOL. XI. c
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it. Prosperity doth powerfully corrupt the mind ;
it breed -

eth many dangerous errors and vices ;
and it maketh use-

less that knowledge which men have ;
so that though such

men can speak the same words as another, about the mat-

ters of the life to come, it is but dreamingly, and without

life. Their knowledge hath but little power on their hearts
'

and lives. The world is so great with them, which is as no-

thing, that God and everlasting life are as nothing to them,

which are all. They are so full of the creature, that they
have no room for Christ

;
and so busy about earth that they

have butlittle time forheaven ;
and taste so much sweetnessin

their present pomp, that they cannot relish the true and du-

rable delights. They know their morals, as they know some

astronomical or geometrical verities, by an opinion or un-

efFectual knowledge ;
so that indeed they know not what

they know. Pausanias in his prosperity desiring to hear

some secrets of philosophy, had no more from Simonides,

but, 'Remember that thou art a man ;'
he contemned this at

the present, as a ridiculous memento of that which no man
could forget ; but when he was reduced to an extremity, he

then remembered the philosopher's lesson, and perceived

there was more in it than he understood when he contemn-

ed it.

How little is there in a prosperous state, that should

seem desirable in a wise man's eyes ! Why is it that great

%d travellers and statesmen, and all that have most tried the

world, desired to withdraw from it toward the evening of

their age, and to retire themselves into a private life, that

they may there look towards eternal things, and cry out of

the vanity and vexation which they have here found ? Must

we not conceive them wiser after much experience than be-

fore ;
and therefore wiser in their recess, than in their aspir-

ings ;
and therefore that it is folly to be ambitious, and wis-

dom to contemn the world ? Why else do dying men most

contemn it ? Dear friend, you will think of these things

more understandingly and more feelingly one of these days,

when you come to die, than you can do now. I would not

for all the world have been without the advantages of look-

ing death so often in the face, as I have done since you first

knew me. If I have been but awhile without this sight, and

have but conceited that yet I have many years to live, alas,

how it hath enervated my knowledge and my meditations !
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So that twenty times thinking the same holy thoughts, will

not do so much as once will do, when I seem to be nearer

my everlasting state.

And what doth worldly greatness add to your real worth
in the eyes of God, or of wise men ? Magistracy, as a thing

divine, I honour : but James hath taught me, not to be par-
tial to the rich as rich, and call up the man with the gold

ring and gay attire, and say to the poor,
* Sit there at my

footstool.* As to be proud of fine clothes is a childish or

womanish piece of folly, below a man
;
so to be proud of

victories, and dignities, and wealth, and worldly honours,
is the vanity of an infidel or atheist, and below a Christian

that hath the hopes of heaven. If a man be holy, he is

above his worldly greatness, and beareth it as his burden,
and feareth it as his snare. And if he be carnal, he is the

faster in his misery ;
and golden fetters are stronger than

any others. A pebble-stone on the top of Atlas is but a

pebble ;
and a pearl is a pearl in the bottom of the sea. A

nettle on the top of a mountain is but a nettle ;
and a cedar

in the lowest valley is a cedar. If God dwell with the con-

trite, and have respect to him that is poor and humble, and

trembleth at his word, it seems they are most to be respect-

ed, and are the most honourable, if God can put more honour

upon us by his approbation than man. God will not ask

us, where we have grown (in order to our justification) but

what fruit we have borne : nor whether we were rich or

poor, but whether we were holy or unholy : nor what was

our station, but how we behaved ourselves in it.

Prosperity usually breedeth a tenderness, and sickly
frame of soul, so that we can scarce look out of door, but

our affections take cold ;
and can scarce feed on the most

wholesome food, but we receive it with some loathing, or

turn it to the matter of some disease. But to worldly vani-

ties, it breeds a canine appetite ; so that ambitious wretches

are like dogs, that greedily swallow the morsel that you cast

them, and presently gape for more. But wholesome poverty
hardeneth us against such tenderness and infirmities, and

breedeth not such diseases in the soul.

" A poor man's rod when thou dost ride,

Is both a weapon and a guide ;"

Saith our serious poet. I sleep most sweetly when I have
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travelled in the cold ;
frost and snow are friends to the seed,

though they are enemies to the flower. Adversity indeed is

contrary to glory, but it befriendeth grace. Plutarch tells

us, that when Csesar passed by a smoky, nasty village, at

the foot of the Alps, some of his commanders merrily asked

him, v^^hether there was such a stir for commands, and digni-

ties, and honours among those cottages, as there was at

Rome ? The answer is easy. Do you think that an Antony,
a Mark, a Jerome, or such other of the ancient retired

Christians, were not wiser and happier men than a Nero or

a Caligula, yea, or a Julius or Augustus Csesar? Is it a de-

sirable thing to be a lord or ruler, before we turn to common
earth

;
and as Marius that was one day made emperor,

and reigned the next, and was slain by a soldier the next ;

so to be w^orshipped to-day, and laid in the dust if not in

hell, to-morrow? It was the saying of the emperor Severus,
' Omnia fui, sed nihil expedit ;'

and of king David,
"

I have

seen an end of all perfection.'' O value these things but as

they deserve ! Speak impartially ; are not those that are

striving to get up the ladder, foolish and ridiculous, when
those that are at the top, have attained but danger, trouble

and envyj and those that fall down are accounted misera-

ble?

" Sed nulla aconita bibuntur

Fictilibus
"

Juvenal.

There are more draughts of poison given in golden than in

earthen vessels, saith the poet. The Scythian, therefore,

was no fool, who, when the emperor Mich. Paleologus sent

him precious ornaments and jewels, asked what they were

good for ;
whether they would preserve him from calamity,

sickness or death ;
and sent them home when he heard they

were of no more use. You desire not the biggest shoes or

clothes, but the meetest ; so do by your dignity and estate.

As you must ask your daily bread, so must you desire no

more ;
neither poverty, nor riches, but convenient food

; yet

so as to learn to abound and to want, and in every state to

be content : bearing riches and dignity if cast upon you,

without seeking ;
but not desiring or gaping after them, nor

glorying in them; undergoing them as a burden with pa-

tience and self-denial, and carefully using all for God
;
but

neither desiring nor using them for carnal self.
**

They that
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will be rich (or great) fall into temptation and a snare, and
into many foolish and hurtful lusts, which drown men in

destruction and perdition : for the love of money is the root

of all evil, which while some coveted after, they have erred

from the faith, and pierced themselves through with many
sorrows;" 1 Tim.vi.9, 10.

Remember where you begun, and where you must end.

Naked you came into the world, and naked you must return

to dust. You brought no riches hither, and none shall you
take hence, unless you learn the blessed art of making friends

of the unrighteous mammon, and laying up a good founda-

tion against the time to come, and laying up a treasure in

heaven, by the right improvement of your present mercies.

Though our life be not circular, but progressive, the end, as

to our naturals, is more like to the beginning than to the

middle. If we die not children, yet more like to children

then we live. It is sad that the height and perfection of our

age should be the height of our folly; and that childhood

and retired age should be least entangled with these vani-

ties. And it is a lamentable stupidity that alloweth self so

confidently to play its game, so near eternity, where one
would think the noise of damned souls, and the triumphant

joys of blessed saints, that passed to rest by the way of self-

denial, should mar the sport, and turn their pride into shame
and trembling ;

and the great things of mortality that are

even at hand, should drown the noise of pomp and pleasure,
and make the greatness of this world appear an inconsidera-

ble thing. The Lord grant that you be no less humble, and

heavenly, and true to Christ, and above this world, than

when you and I had our first familiar converse, (and sure by
this time you should be much better). It is said of Agatho-

cles, king of Sicily, that having been a potter's son, he

would always have together, earthen and golden vessels at

his table, to remember him of his original. You tread on

earth, and bear about you such evidences of your frailty, as

serve to tell you whence your flesh is, and whither it is go-

ing, and how it should be used now. Remember also your

spiritual new birth, by what seed you were begotten, and by
what milk you were nourished, and see that you degenerate

not, and do nothing unworthy that noble birth, and the hea-

venly nature then received.

II. And remember that self-denial is never right, unless
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it be caused by the love of God
; and as you deny yourself

so you entirely and unreservedly devote yourself to him
To this end I crave your observation of these few unquest-
ionable precepts.

1. Take heed of unbelief, and dread all temptations tend-

ing to it, and live by that faith which maketh absent things
to be to you as present, and things unseen, as if they were
seen. When heaven once loseth its interest in the soul, the

world may play 'rex/ and delude and destroy us at its plea-
sure.

2. Take heed of all intrusions of selfishness : especially
overvalue not your own understanding in the things of God.
Draw not a great picture of a little man. Be not easily
drawn to contemn the judgments of those that have searched

the holy Scriptures, with equal diligence and humility, and
with much; more advantages of retiredness, and time, and

helps, than you.
3. Take heed of engaging your hand, or tongue, or se-

cret thoughts, against the faithful ministers of Christ; but

further the work of Christ in their hands with all your power.
I am no prophet, but yet presume to say, that if the re-

proaches of a faithful ministry in England be purged away
without some dreadful judgment of God on the apostate re-

proachers, or else a desertion of the nation, by a removal of

our glory, I shall wonder at the patience and forbearance of

the Lord. It is a dreadful observation, to see so much of

the spirit of malignity possessing those that once said they

fought against malignants. And that the ministers and ser-

vants of the Lord, are railed at by many of them, as formerly

they were by the worst of those that their hands destroyed ;

and with this dreadful aggravation, that then it was but some

that were reviled, and now with many it is all : then it was

under the name of Puritans and Roundheads, and now it is

openly as ministers, under the name of priests, and black-

coats, and presbyters, and pulpiteers. What have these

souls done, that they are so far forsaken by the Lord? The

Judge of all the world is at the door, that will plead his ser-

vants' cause in righteousness. It is hard kicking against
the pricks. He that despiseth, despiseth not men, but God.

Persecution under pretence of liberty, is heightened with

hypocrisy, and is one of the greatest sins in the world. But

men are not catched in spiders' webs, though flies are : our
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Lord will make us a way to escape. Persecution never con-

quered Christ; and because he lives, we shall live also.

Here is the faith and patience of the saints.

I know that malice wants not words to cloak their iniqui-

ty : he that hath will and power to do hurt, hath so much wit

as to pretend some reason for it : though I think that ma-
lice did never walk more nakedly, since the primitive perse-
cutions, than it doth in England at this day. Their princi-

ples and profound contrivances they can hide, but their

malignity goes stark naked, and is almost grown past shame.

They talk against mercenary ministers as if they had never
read ICor.ix., Mai. iii., and such I^other Scriptures; or as

if they envied food and raiment to them that watch and la-

bour for their souls, to whom they are commanded to give
double honour (1 Tim. v. 17.), when they envy not provender
to their horses, nor fodder to their labouring ox, nor the

crumbs to their very dogs ^. But the matter is, that their

wit is too scant and narrow for their malice
5
and therefore

the Popish and malignant enemies have no fairer pretence
to cast out the ministry, than by this engaging the covetous-

ness of the ignorant and ungodly sort against them. They
talk of our want of a just call ; but what is it in point of

calling that is wanting? Abilities say some, succession

say others, miracles say others
;
and indeed it is what the

interest of selfish men doth dictate to the accusers. O that

they would tell us what is the due call ;
and where is the

ministry on earth that hath it, if we have it not ? If they
would have all laid by that work not miracles, we may see

what they would have done to the church. If we are not

what they would have us be, and do notwhat they would have

us do, why do they not come in charity and meekness, and
shew us the course that we should take? If we are fools,

or beside ourselves, it is for them. The God whom we

serve, that will shortly judge us, is our witness, that we have

chosen the calling that we are in, for their salvation and for

his glory ; and that we labour in it in season and out of sea-

son to please Christ, and to profit them, rather than to please
or accommodate our flesh. You brought me into the ministry ;

I am confident you know to what ends, and with what inten-

tions I desired it : 1 was then very ignorant, young and raw :

^ The Quakers and other sclf-estceiucrs are never the more reconciled to us, now

wc have been eleven years turned out of all.



XXIV EPISTLE DEDICATORY.

though my weakness be yet such as I must lament, I must

say, to the praise of the great Shepherd of the flock, that he

hath since then afforded me precious opportunities, much

assistance, and as much encouragement as to any man that

I know alive. You know my education and initial weak-

ness was such, as forbiddeth me to glory in the flesh : but

I will not rob God of his glory, to avoid the appearance of

ostentation, lest I be proud of seeming not to be proud- I

doubt not but many thousand souls will thank you, when

they have read that you were the man that led me into the

ministry. And shall I entertain a suspicion that you will

ever hearken to those men that would rob you of the reward

of many such works, and engage you against the King of

saints ? Is it gain, or ease, or worldly advantages that con-

tinueth me in the work ? Let me speak as a fool, seeing it

is for the Lord, in imitation of Paul, that was no fool. Was
I not capable of secular and military advancement as well

as others that are grown great? Did I ever solicit you so

much as for my arrears (which is many hundred pounds)?
You could scarce do the thing that would gratify my flesh

more, than to silence and depose me from the ministry.

Might I consult with the flesh, I should be more against my
own employment than many of my enemies are. Did I but

turn physician I could get more worldly wealth, and my pa-
tients would not be so froward, and quarrelsome, and un-

thankful as most ministers find their carnal auditors to be.

When men come to me for physic for their bodies how sub-

missive are they : and how they entreat, and what thanks

after will they return I But when we would help their souls,

what cavils, and quarrels, and unthankful obstinacy do we
meet with ! We must be much beholden to them to accept
our help, and all will not serve turn. My patients that have

bodily diseases will pay me if I would take it
; but if by

giving them twice as much as I receive, I could satisfy and

further the case of diseased souls, how joyful should I be !

And must we deny ourselves and all things in the world for

our peoples' sake, and after all be reproached, as if we were

a mercenary generation and sought ourselves ? O how will

God confound this ingratitude when he comes to judge!

Something they might say if the ministers of England
had the provision of the French and other Popish clergy.

(1 will not presume to compare now our calling, fidelity and
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maintenance with magistrates, judges and men of other pro-

fessions). Should I suppose the magistracy epitomized in

you, and the ministry in me, I should give you an undue

advantage ; for I suppose there are far more ministers better

than me than there are magistrates better than you ;
and

yet I think you would not judge of me as the ministers are

judged of. As there are no such commissioners for ejection
of scandalous, insufficient, negligent magistrates as are for

the ejection of such ministers, so if there were, I should not

doubt but you would quickly see which part were liable to

more exceptions. But when I look on the faithful ministers

round about me, how many of them could I name, with whom

my conscience tells me 1 am not worthy to be compared in

holiness, 1 am then amazed at the ingratitude of the apos-
tates of this age. How constantly and zealously do they

preach in public, at home and abroad, some of them many
times a week

;
how diligently do they instruct the ignorant

in private, from house to house; how unblamably, and

meekly, and self-denyingly do they behave themselves
;
and

are men that once made profession of religion become the

enemies of such a ministry?
" O my soul, come not thou

into their secret
;
unto their assembly, mine honour, be not

thou united :" Gen.xlix.6. I had rather be in the case of

Turks, yea, of cannibals, than of those men.

I know that many think our very ignorant dividers to

have more illumination, and that the pastors of the flocks are

carnal, ignorant men ; (as the blind man that rushed against

another, and asked him whether he were blind, that he could

not go out of his way ?) But I have long tried the spirits,

and I have found that these camelions have nothing within

but lungs : and that straw and little sticks may make the

quickest and the lightest blaze, but will not make a durable

tire as the bigger fuel doth. A bittern hath a louder voice

than a swan or eagle; and in some one thing a bungler may
excel a better workman ;

and what if one minister excel in

one gift, and another in another, and few in all
; is not this

like the primitive administration ? You be not angry with

your apple-tree that it bears not plums, nor with your pear-
tree that it bears not figs.

But I have been too tedious. I beseech you interpret
not any of these words as intended for accusation or unjust

suspicion of yourself: God forbid you should ever fall from
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that integrity that I am persuaded you once had. But my
eye is on the times with grief, and on my ancient, dearest

friend with love : and in an age of iniquity and temptation

my conscience and the world shall never say that I was un-

faithful to my friend and forbore to tell him of the common

dangers.
Dear friend, take heed of a glittering, flattering world.

Remember that greatness makes few bad men good, and few

good men better. As Seneca saith,
* The carcase is as truly

dead that is embalmed, as that which is dragged to the grave
with hooks.'

And this I say,
" The time is short : it remaineth that

they that weep, be as if they wept not ;
and they that re-

joice, as though they rejoiced not: and they that buy, as

though they possessed not ;
and they that use this world, as

they that use it not; for the fashion of this world passeth

away;'' ICor.vii. 29—31. And when the soul of the worldly

fool is required of him, then whose shall all their dignities,

and honours, and riches be ? In the meantime, God j udgeth
not by outward appearance as man j udgeth, nor honoureth

any for being honoured of men.

* Solus honor merito qui datur, ille datur.'—Juvenal,

These truths (well known to you) I thought meet to set

before your eyes, not knowing whether I shall ever more

converse with you in the flesh ;
and also to desire you

seriously to read over these popular sermons (persuaded to

the press by the importunity of some faithful brethren that

love a mean discourse on so necessary a subject).
" Watch

and pray, that ye enter not into temptation." I rest.

Your Friend,

RICHARH BAXTER.

September 1», 1669.



THE

PREFACE.

Readers,

I HERE presetit to your serious consideration, a subject of

such necessity and consequence, that the peace and safety
of churches, nations, families and souls do lie upon it. The
eternal God was the beginning and the end, the interest, the

attractive, the confidence, the desire, the delight, the all of

man in his upright uncorrupted state. Though the Creator

planted in man's nature the principle of natural self-love, as

the spring of his endeavours for self-preservation, and a

notable part of the engine by which he governeth the world,

yet were the parts subservient to the whole, and the whole

to God ;
and self-love did subserve the love of the universe

and of God
;
and man desired his own preservation for these

higher ends. When sin stepped in it broke this order
; and

taking advantage from the natural innocent principles of

self-love, it turned man from the love of God, and much
abated his love to his neighbour and the public good, and
turned him to himself by an inordinate self-love which ter-

minateth in himself, and principally in his carnal self, in-

stead of God and the common good ; so that self is become
all to corrupted nature, as God was all to nature in its in-

tegrity. Selfishness is the soul's idolatry and adultery, the

sum of its original and increased pravity, the beginning and

end, the life and strength of actual sin, even as the love of

God is the rectitude and fidelity of the soul, and the sum of

all our special grace, and the heart of the new creature, and

the life and strength of actual holiness. Selfishness in one

word expresseth all our aversion positively, as the want of

the love of God expresseth it privatively ;
and all our sin is

summarily in these two, even as all our holiness is summarily
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in the love of God and in self-denial. It is the work of the

Holy Ghost by sanctifying grace to bring off the soul again
from self to God Self-denial therefore is half the essence

of sanctification. No man hath any more holiness than he

hath self-denial. And therefore the law (which the sanc-

tifying Spirit writelh on the heart) doth set up God in the

first table, and our neighbour in the second, against the

usurpation and encroachment of this self. It saith nothing
of our love and duty to ourselves, as such, expressly. In

seeking the honour and pleasing of God, and the good of

our neighbour, we shall most certainly find our own felicity,

which nature teacheth us to desire. So that all the law is

fulfilled in love, which includeth self-denial, as light in-

cludeth the expulsion of darkness, or rather as loyalty in-

cludeth a cessation of rebellion and a rejection of the leaders

of it, and as conjugal fidelity includeth the rejection of

harlots. The very meaning of the first commandment is,
" Thou shalt love the Lord thy God with all thy heart,*' &c.,

which is the sum of the first table, and the commandment
that animateth all the rest. The very meaning of the last

commandment is,
*' Thou shalt love thy neighbour as thy-

self;" which is the summary of the second table, and in

general forbiddeth all particular injuries to others, not

enumerated in the foregoing precepts, and secondarily
animateth the four antecedent precepts. The fifth com-
mandment looking to both tables and conjoining them, com-
mandeth us to honour our superiors in authority, both as

they are the ofiicers of God, and so participatively divine,

and as they are the heads of human societies, and our sub-

jection necessary to common good : so that self-denial is

principally required in the first commandment, that is, the

denying of self as opposite to God and his interest
; and

self-denial is required in the last commandment, that is, the

denying of self, as it is an enemy to our neighbour's right
and welfare, and would draw from him unto ourselves. Self-

love and self-seeking as opposite to our neighbour's good,
is the thing forbidden in that commandment

; and charity,

loving our neighbour as ourselves and desiring his welfare

as our own, is the thing commanded. Self-denial is required
in the fifth commandment in a double respect, according to

the double respect of the commandment: 1. In respect to

God, whose governing authority is exercised by governors.
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their power being a beam of his majesty, the fifth command-
ment requiring us to deny ourselves by due subjection, and

by honouring our superiors ;
that is, to deny our own aspir-

ing desires, and our refractory minds and disobedient self-

willedness, and to take heed that we suffer not within us

any proud or rebellious dispositions or thoughts that would
lift us up above our rulers, or exempt us from subjection to

them. 2. Jn respect to human societies, for whose good
authority and government is appointed ;

the fifth command-
ment obligeth us to deny our private interest, and in all

competitions to prefer the public good, and maketh a promise
of temporal peace and welfare in a special manner to those

that in obedience to this law do prefer the honour ofgovern-
ment and the public peace and welfare before their own.

Thus charity as opposed to selfishness and including self-

denial, is the very sum and fulfilling of the law
;
and selfish-

ness is the radical comprehensive sin (containing uncharita-

bleness) which breaks it all.

And as the law, so also the Redeemer, in his example and
his doctrine doth teach us, and that more plainly and ur-

gently, this lesson of self-denial. The life of Christ is the

pattern which the church must labour to imitate
; and love

and self-denial were the summary of his life : though yet he
had no sinful self to deny, but only natural self. He denied

himself in avoiding sin
j
but we must deny ourselves in re-

turning from it. He loved not hisJife in comparison of his

love to his Father, and to his church. He appeared without

desirable form or comeliness. " He was despised and rejec-
ted of men; a man of sorrows, and acquainted with grief.

He bore our griefs, and carried our sorrows, and was esteem-

ed stricken, smitten of God, and afilicted. He was wounded
for our transgressions, he was bruised for our iniquities ;

the

chastisement of our peace was laid upon him. The Lord laid

upon him the iniquity of us all. He was oppressed and af-

flicted, yet he opened not his mouth. He is brought as a

lamb to the slaughter, and as a sheep before her shearers is

dumb, so he opened not his mouth. He was taken from

prison and from judgment. He was cut off out of the land

of the living ;
for the transgressions of his people was he

stricken. It pleased the Lord to bruise him. He put him
to grief;" Isa. liii. What was his whole life but the exer-

cise of love and self-denial? He denied himself in love to
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his Father, obeying him to the death, and pleasing him in all

things. He denied himself in love to mankind, in bearing
our transgressions, and redeeming us from the curse, by be-

ing made a curse for us
; Gal.iii.13. " He made himself of

no reputation, and took upon him the formof a servant, and

was made in the likeness of men, and being found in fashion

as a man, he humbled himself, and became obedient unto

ydeath, even the death of the cross ;" Phil.ii.6— 8. And this

he did to teach us by his example, to deny ourselves, to '* be

likeminded, having the same love, being of one accord, oi'

one mind, that nothing be done through strife or vainglory,
but in lowliness of mind, that each esteem the others better

than themselves : looking not every man after his own mat-

ters, but every man also after the things of others ;
and thus

the same mind should be in us that was in Christ Jesus ;"

Phil. ii. 3—5. He denied himself also in obedient submis-

sion to governors. He was subject to Joseph and Mary ;

Luke V. 51. He paid tribute to Ceesar, and wrought a mi-

racle for money rather than it should be unpaid ;
Matt. xvii.

24—26. He disowned a personal worldly kingdom (John
xviii. 36.) ;

when the people would have made him a king, he

avoided it (John vi. 15.) as being not a receiver but a giver
of kingdoms. He would not so much as once play the part
of a judge or a divider of inheritances, teaching men that

they must be justly made such, before they do the work of

magistrates ;
Luke xii. 14. And his Spirit in his apostles

teacheth us the same doctrine; Rom.xiii. lPet.ii.l3—17.

Ephes. vi. 1. 5. And they seconded his example by their

own that we might be followers of them, as they were of

Christ. What else was the life of holy Paul and the rest of

the apostles, but a constant exercise of love and self-denial ?

Labouring and travelling night and day, enduring the basest

usage from the world, and undergoing indignities and ma-

nifold sufferings from unthankful men, that they might please

the Lord, and edify and save the souls of men
;
and living

in poverty, that they might help the world to the everlasting
riches. In a word, as love is the fulfilling of the whole law

as to the positive part, so is selfishness the evil that stands

in contrariety thereto, even self-conceitedness, self-willed-

ness, self-love and self-seeking ;
and thus far self-denial is

the sum of our obedience as to the * terminus a quo :' and

Christ hath peremptorily determined in his Gospel, that **
if
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any man will come after him, be must deny himself and take

up his cross and follow him :" and that whosoever will put
in a reserve, but for the saving of his life, shall lose it

;

" and

whosoever will lose his life for his sake, shall find it;" Matt,

xvi. 24, 25. And that he that doth not follow him, bearing
his cross, and that " forsaketh not all he hath for him, cannot

be his disciple ;" Luke xiv. 27. 33.

According to the nature of these holy rules and exam-

ples, is the nature of the workings of the Spirit of Christ

upon the soul. He usually beginneth in shewing man his

sin and misery, his utter insufficiency to help himself, his

alienation from God, and enmity to him, his blindness and

deadness, his emptiness and nothingness, and then he brings
him from himself to Christ, and shewethhim his fulness and

sufficiency, and by Christ he cometh to the Father, and God
doth receive his own again. It is one half of the work of

sanctification, to cast ourselves from our understandings,
our wills, our affections, and our conversations ;

to subdue

self-conceitedness, self-willedness, self-love and self-seek-

ing : to mortify our carnal wisdom, and our pride, and our

concupiscence, and our earthly members. And the other

(and chiefest part) consisteth in setting up God where self

did rule
;

that his wisdom may be our guide ;
his will our

law, his goodness the chiefest object of our love, and his ser-

vice the work and business of our lives. The Spirit doth

convince us that we are not our own, and have no power at

all to dispose of ourselves or any thing we have, but under

God as he commands us. It convinceth us that God is our

Owner and absolute Lord, and that as we are wholly his, so

we must wholly be devoted to him, and prefer his interest

before our own, and have no interest of our own but what is

his, as derived from him, and subservient to him. Fear doth

begin this work of self-denial
;
but it is love that brings us

up to sincerity.

The first state of corrupted man is a state of selfishness

and servitude to his own concupiscence ;
where pride and

sensuality bear rule, and have no more resistance than now
and then some frightening, ineffectual check.

When God is calling men out of this corrupted, selfish

state, he usually (or oft at least,) doth call them into a state

of fear
; awakening them to see their lost condition, and

terrifying them by the belief of his threatenings, and the

k
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sense of his indignation; and making use of their self-love,

to cause them to fly from the wrath to come, and to cry
out to the messengers of Christ,

" What shall we do to

be saved ?
''

Some, by these fears are but troubled and restrained a

little while, and quickly overcoming them, settle again in

their selfish, sensual, senseless state. Some have the be-

ginnings of holy love conjunct with fear (of whom more

anon). And some do, from this principle of self-love alone,

betake themselves to a kind of religious course, and forsake

the practice of those grosser sins that bred their fears, and
fall upon the practice of religious duties, and also with some
kind of faith do trust on the satisfaction and merits of Christ,

that by this means they may get some hopes that they shall

escape the everlasting misery which they fear. All this re-

ligion, that is animated by fear alone, without the love of

God and holiness, is but preparatory to a state of grace ;
and

ifmen rest here, it is but a state of hypocrisy or self- deceiv-

ing religiousness : for it is still the old principle of selfish-

ness that reigns. Till love hath brought man up to God, he

hath no higher end than himself.

The true mark by which these slavish professors and hy-

pocrites may discern themselves, is this
; they do the good

which they would not do, and the evil which they do not,

they would do. They had rather live a sinful life, if they
durst

;
and they had rather be excused from religious duties

(except that little outward part, which custom and their cre-

dit engage them to perform). They are but like the caged

birds, that though they may sing in a sunshine day, had ra-

ther be at liberty in the woods. They love not a life of per-

fect holiness, though they are forced to submit to some kind

of religiousness, for fear of being damned. If they had their

freest choice, they had rather live in the love of the creature,

than in the love of God
;
and in the pleasures of the flesh,

than in the holy course that pleaseth God.

The third state is the state of love : and none but this is a

state of true self-denial, and of justification and salvation.

When we reach to this we are sincere
; we have then the

spirit of adoption, disposing us to go to God as to a Father.

But this love is not in the same degree in all the sancti-

fied. Three degrees of it we may distinctly observe. 1. Oft-

times in the beginning of a true conversion, though the seed
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of love is cast into the soul, and the convert had rather en-

joy God, than the world, and had rather live in perfect ho-

liness, than in any sin, yet fear is so active, that he scarce

observeth the workings of the love of God within him. He
is so taken up with the sense of sin and misery, that he hath

little sense of love to God, and perhaps may doubt whether

he hath any or none.

2. When these fears begin a little to abate, and the soul

hath attained somewhat of the sense of God's love to itself,

it loveth him more observably, and hath some leisure to think

of the riches of his grace, and of his infinite excellencies, and
attractive goodness, and not only to love him because he

loveth us, and hath been merciful to us, but also because he
is goodness itself, and we were made to love him. But yet
in this middle degree of love, the soul is much more fre-

quently and sensibly exercised in minding itself than God,
and in studying its own preservation, than the honour and

interest of the Lord. In this state it is, that Christians are

almost all upon the inquiry after marks of grace in them-

selves
;
and asking,

* How shall I know that I have this or

that grace, and that I perform this or that duty in sincerity,

and that I am reconciled to God, and shall be saved?' Which
are needful questions, but should not be more insisted on

than questions about our duty and the interest of Christ.

In this state, though a Christian hath the love of God, yet

having much of his ancient fears, and self-love, and the love

of God being yet too weak, he is much more in studying his

safety than his duty ;
and asketh oftener,

* How may I be sure

that I am a true believer?' than,
' What is the duty of a true

believer ?' There is yet too much of self in this religion.

3. In the third degree of love to God, the soul is ordi-

narily and observably carried quite above itself to God
;
and

mindeth more the will and interest of God, than its own con-

solation or salvation. Not that we must at any time lay by
the care of our salvation, as if it were a thing that did not

belong to us
; or that we should separate the ordinate love

of ourselves from the love of God, or set his glory and our

salvation in an opposition ;
but the love of God, in this de-

gree is sensibly predominant, and we refer even our own
salivation to his interest and will. In this degree, a Christian

is grown more deeply sensible he is not his own, but his

that made him and redeemed him
;
and that his principal

VOL. XI. D
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study must not be for himself, but for God ;
and that his own

interest is in itself an inconsiderable thing, in comparison of

the interest of the Lord, and that rewarding us with conso-

lation is God's part, and loving and serving him is ours (as-

sisted by his grace) ;
and that the diligent study and prac-

tice of our duty, and the lively exercise of love to God, is

the surest way to our consolation.

In our first corrupt estate we are careless of our souls,

and are taken up with earthly cares. In our estate of pre-

paration we are careful for our souls, but merely from the

principle of self-love. In our first degree of the state of

saving grace we have the love of God in us
;
but it is little

observed, by reason of the passionate fears and cares of our

own salvation, that most take us up. In our second degree
of holy love, we look more sensibly after God for himself,

but so that we are yet most sensibly minding the interest of

our own souls, and inquiring after assurance of salvation. In

our third degree of saving grace, we still continue the care

of our salvation and an ordinate self-love ;
but we are sen-

sible that the happiness of many, even of church and com-

monwealth, and the glory of God, and the accomplishment
of his will, is incomparably more excellent and desirable than

our own felicity ;
and therefore we set ourselves to please

the Lord, and study what is acceptable to him, and how we

may do him all the service that possibly we can, being con-

fident that he will look to our felicity, while we look to our

duty ;
and that we cannot be miserable while we are wholly

his, and devoted to his service. We are now more in the

exercise of grace, when before we were more in trying whe-
ther we have it : before we were wont to say,

* O that I were
sure that I love God in sincerity !* now we are more in these

desires ;

* O that I could know and love him more, and serve

him better! that I knew more of his holy will, and could
more fully accomplish it ! And O that I were more ser-

viceable to him ! And O that 1 could see the full prospe-
rity of his church, and the glory of his kingdom !' This high
degree of the love of God, doth cause us to take ourselves as

nothing, and God as all
;
and as before conversion we were

careless of our souls, through ignorance, presumption or se-

curity, and after conversion were careful of our souls,

through the power of convincing, awakening grace ; so now
we have somewhat above our souls (much more our bodies)
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to niin(] and care for: so that though still we must examine
and observe ourselves, and that for ourselves, yet more for

God than for ourselves : when we are mindful ofGod, he will

not be unmindful of us : when it is our care to please him,
the rest of our care we may cast on him, who hath promised
to care for us. Even when we suffer

"
according to his will,

we may commit the keeping of our souls to him in well do-

ing, as to a faithful Creator ;" 1 Pet. iv. 19. And it is not

possible in this more excellent way (1 Cor. xii. 31.) to be

guilty of a careless neglect of our salvation, or of the want of

a necessary love to ourselves
;
for the higher containeth the

lower, and perfection containeth those degrees that are found

in the imperfect. This neglect of ourselves through the love

of God, is consequentially the most provident securing of

ourselves : this carelessness is the wisest care : this igno-
rance of good and evil for ourselves, while we know the

Lord, and know our duty, is the wisest way to prevent the

evil. To be something in ourselves, is to be nothing; but
if we be nothing in ourselves, and God be all to us, in him
we shall be something. Be not wanting to God, and I am
sure you cannot be wanting to yourselves. He will reward
if you will obey.

I have shewed you hitherto the nature and necessity of

self-denial. O that I could next shew you the nations, the

churches, that are such indeed as I have described ! But
when I look into the world, when I look into the churches

of all sorts, and consider men of all degrees, my soul is even

amazed and melted into grief ; to think how far the most

forward professors are swerved from their holy rule and pat-
tern ! O grievous case ! How rare are self-denying men !

Nothing in the world doth more assure me that the number
that shall be saved are very few, when nothing is more evi-

dent in Scripture, than that none but the self-denying shall

be saved ; and nothing more evident in the world, than that

self-denying men are very few. Would God but excuse men
in this one point, and take up with preaching and praying,
and numbering ourselves with the strictest party, then I

should hope that many comparatively would be saved.

Would he give men leave to seek themselves in a religious

way, and to be zealous only from a selfish principle, and

would he but abate men this self-denial and the superlative
love of God, I iihould hope true godliness were not rare.
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But if self-denial be the mark, the nature of a saint, and this

as effected by the love of God, then, alas, how thin are they

in the world ! And how weak is grace even in those few !

It is the daily grief of my soul to observe how the world is

captivated to SELF ;
and what sway this odious sin doth

bear among the most forward professors of religion ;
and

how blind men are that will not see it
;
and that it hath so

far prevailed that few men lament it, or strive against it, or

will bear the most suitable remedy. Alas, when we have

prevailed with careless souls, to mind their salvation, to read

and pray, and hold communion with the godly, and seem
well qualified Christians, how few are brought to self-denial !

And how strong is self still in those few ! What a multi-

tude that seem of the highest form in zeal, and opinions, and

duties, delude themselves with a selfish kind of religious-
ness ! And it grieveth my soul to think, how little the most

excellent means fprevail, even with professors themselves,

against this sin I What abundance of labour seemeth to be

lost, that we bestow against it ! When I have preached over

all these following sermons against it, (though grace hath

made them effectual with some, yet) selfishness still too'much

bears sway in many that heard them. O what a rooted sin

is this ! How powerful and obstinate ! Men that seem di-

ligently to hear, and like the sermon, and write it, and re-

peat it when they come home, and commend it, do yet con-

tinue selfish. And ^they that walk evenly and charitably

among us in all appearance, as long as they are smoothly
dealt with, when once they are but touched and crossed in

their self-interest, do presently shew that there is that with-

in them which we or they before perceived not. It was

(doubtless) from too much experience of the selfishness

even of professors of religion, and of the successfulness of

temptations in this kind, that satan did tell God so boldly,

that Job would sin if he were but touched in his self-in-

terest
;

** Doth Job (saith he) fear God for nought ? Hast

thou not made an hedge about him, and about all that he

hath on every side ? Thou hast blessed the work of his

hands, and his substance is increased in the land : but put
forth thy hand now, and touch all that he hath, and he will

curse thee to thy face ;" Job i. 9— 1 1 . As if he should have

said,
*

Glory not of Job or any of thy servants : it is not thee

but themselves that they seek : they serve thee but for their
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own commodity : it is self and not God that ruleth them,
and that they do all this for. Seem but to be their enemy,
and touch their self-interest, and cross them in their com-

modity, that they may serve thee for nothing, and then see

who will serve thee.' This was the boast of satan against
the saints of the Most High, which hypocrites that encou-

raged him hereto would have fulfilled
;
and which God doth

glory in confuting ; and therefore he gives the devil leave to

try Job in this point, and putteth all that he hath into his

power ;
ver. 12. And when satan by this succeeded not,

he yet boasteth that if he might but touch him more nearly
in his self-interest, he doubted not to prevail.

" Skin for

skin, yea all that a man hath will he give for his life : put
forth thine hand now, and touch his bone and his flesh, and
he will curse thee to thy face ;" Job ii. 4, 5. This confi-

dence had satan, even against such a servant of the Lord,
" That there was none like him in the earth, a perfect and

upright man, that feared God and eschewed evil ;" Job i. 8.

And though the power of grace in Job did shame the boasts

of satan, yet how frequently doth he prevail with men that

seem religious ? How truly may we say of many among us,
' Now they seem godly, but let the times turn, and godliness
undo them in the world, and then see whether they will be

godly. Now they seem faithful to their pastors and bre-

thren
;
but give them a sufficient reward, and see whether

they will not play the Judas. Now they seem peaceable,
humble men

;
but touch them in their self-interest, cross

them in their commodity or reputation by an injury, yea, or

by justice, or necessary reproof, and then see what they will

prove.' O that the devil could not truly boast of thousands

that by a few foul words, or by xjrossing their self-willedness,

he can make them speak evil of their neighbours, and fill

them with malice and bitterness against their truest friends !

O where are the men that maintain their love, and meekness,
and concord any longer than they are pleased, and their wills

and interests are complied with, or not much contradicted ?

Besides what I have more largely spoken of this common
master, sin, in the following discourse, take notice here of a

few of the discoveries of it.

1. Observe but the striving there is for command and

dignity, and riches, and this even among professors of reli-

gion, and judge by this whether they are self-denying men.



XXXViii PREFACE.

Who is it for but themselves tliat men make such a stir, for

offices and honours, and places of superiority ? Surely if it

were for the good of others, they would not be so eager and

so forward. We cannot perceive that their charity is so hot,

as to make them' so ambitious to be serviceable to their

brethren. If that be it, let them keep their service till it be

desired or much needed, and not be so eager to do men good

against their wills, and without necessity. As Greg. Mag.
saith of the ministry,

* Si non ad elatiohis culpam, sed ad

utilitatem adipisci desiderat, prius vires suas cum eo quidem
subiturus onere metiatur ;

ut et impar abstineat, et ad id

cum metu cui se sufficere existimat accedat.' Men use not

to be ambitious of duty or trouble. He that desireth go-

vernment ultimately and principally for himself, desireth ty-

ranny, and not a lawful government, whose ultimate end is

the common good. And will not the wrath of the King of

Kings be kindled without so much ado, or hell be purchased
at cheaper rates, than all the contrivance, cares and hazards

that ambitious men do draw upon themselves ?
* O ambitio,

(inquit Bernardus) ambientium crux, quomodo omnes tor-

ques? Omnibus places, nil acrius cruciat, nil molestius in-

quietat, nil tamen apud miseros mortales celebrius negotiis

ejus.' Wonderful ! that such abundant warning tameth not

these proud, aspiring minds ! They setup or admired them

but yesterday, whom they see taken down or despised to-

day, and see their honour turned to scorn, and yet they imi-

tate their folly ! They see the sordid relics of the most re-

nowned conquerors and princes levelled with the dirt
; and

yet they have not the wit to take warning, and humble them-

selves that they may be exalted ! They know how death

will shortly use them, and read of the terrors that pride and

ambition bring men to
;
but all this doth not bring them to

their wits. When death itselfcomes, then they are as sneak-

ing, shrinking worms as any ;
and the worm of ambition that

fed upon their hearts in their prosperity, doth breed a gnaw-

ing worm in their consciences, which will torment them

everlastingly. But, (ut Juvenal,)

'—— Mors sola fatetur,

Quantula sunt hominum corpuscula.
'

This *

^rugo mentis,' as Ambrose calls it, and
'

regnandi
dira cupido/ (ut Virgil,) doth keep men from knowing what
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they know, and denieth them the use of their understand-

ings. All former professions are forgotten ; repentings are

repented of ; the best parts are corrupted and sold to the

devil (as truly, as witches sell themselves, though not so

grossly), 8^d men are any thing that self would have them

be, where the humour of ambition doth prevail, and this se-

cret poison insinuateth itself into the mind: this 'subtile

malum (ut Bernard) secretum virus, pestis occulta, doli ar-

tifex, maler hypocrisis, livoris parens, vitiorum origo, tinea

sanctitatis, excaecatrix cordium, ex remediis morbos creans,
ex medicina languorem generans.' The God of vengeance
that abhorreth the proud, and beholdeth them afar off, and

that did cast aspirers out of paradise, will shortly take these

gallants down, and lay them low enough, and make them
wish they had denied themselves.

2. Observe but men's desire of applause, and their great

impatience of dispraise, and judge by this of their self-de-

nial. Who is it that is angry with those that praise them,

yea, though they exceed their bounds, and ascribe more to

them than is due ? Saith Seneca,
* Si invenimus qui nos

bonos viros dicat, qui prudentes, qui sanctos, non sumus
modica laudatione contenti ; quicquid in nos adulatio sine

pudore congessit, tanquam debitum prehendimus : optimos
nos esse, sapientissimosque affirmantibus assentimus, quam
sciamus illos saepe multa mentiri. Adea quoque indulgemus
nobis, ut laudari velimus in id, cui contraria maxime faci-

mus.' Even proud men would be praised for humility, and

covetous men for liberality, and fools for wisdom, and igno-
rant men for learning, and treacherous hypocrites for since-

rity and plain honesty ;
and few of the best do heartily dis-

taste their own commendations, or refuse any thing that is

offered them, though beyond desert. But if tbey think

they are lightly or hardly thought of, or hear of any that

8peak against them, or dishonour them in the eyes of men,

you shall see how little they can deny themselves. O how
the hearts ofmany that seemed godly men, will swell against
them that speak to their disparagement ! What uncharita-

ble, unchristian deportment, will a little injury produce !

What bitter words ! What estrangedness, and division, if

not plain hatred, and reviling, and revenge ! Yea, it were
well (in comparison) if a due reproof, from neighbours or

from ministers (that are bound to do it by the Lord) would
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not draw forth this secret venom, and shew the world the

scarcity of self-denial. Let others speak never so well of

God, and of all good men, and be never so faithful and ser-

viceable in the church, yet if they do but speak ill of them

(though it is like deservedly and justly), these ««lfish men
cannot abide them. By this you may perceive what interest

is strongest with them
;
v/ere they carried up from them-

selves by the love of God, they would delight to hear the

praise of God, and of their brethren, and be afraid to hear

their own
;
and say from their hearts,

" Not unto us, O Lord,

not unto us, but to thy name be the glory ;" Psal. cxv. 1. To

praise another may be our gain (in the discharge of a duty,
and exercise of love) ;

but to be praised ourselves, is usually

our danger. Pride needeth no such fuel or bellows.
' Non

laudato, sed laudantibus prodest,* saith Augustin.
* Esse

humilem est nolle laudari in se : qui in se laudari appetit,

superbus esse convincitur.' Idem. It is the expectation of

these proud and selfish men, thattempteth men to the odious

art of flattery, when they find it is the way to please. And
when one is flattering, and the other pleased with it, what a

foolish and sordid employment have they?
' Et Vani sunt

qui laudantur, et mendaces qui laudant/ saith Augustin. It

is God to whom the praise is due, whom we know we cannot

praise too much, v/hose praises we should love to speak and

hear. * In laude Dei est securitas laudis
;
ut laudator non

timet, ne de laudato erubescat,' saith Augustin. We may
boldly praise him, of whom we are sure we never need to be

ashamed. It is God in his servants that we mustfpraise, and

it is only his interest in our own praise, that we must regard.
3. Observe but upon what account it is that most men's

affections are carried to, or against their neighbours, and

then j udge by this of their self-denial. Even men that would

be accounted godly, do love or hate men according as their

self-interest commandeth them, more than according to the

interest of Christ. Let a man be never so eminent in holi-

ness, and never so useful and serviceable in the church, and

one that hath proved faithful in the greatest trials, if he do
but oppose a selfish man, and be thought by him to be against

him, he hateth him at the heart, or hath as base, contemp-
tuous thoughts of him, as malice can suggest. He can as

easily nullify all his graces, and magnify his smallest infir-

mities into a swarm of crimes, by a censorious mind and a
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slanderous tongue, as if virtue and vice received their form

and denominations from the respect of men's minds and ways
to him

;
and all men were so far good or evil, as they please

him, or displease him
;
and he expects that others should

esteem men such as he is pleased to describe or call them.

Let all the country be the witnesses of a man's upright and

holy life, yea, let the multitude of the ungodly themselves be

convinced of it, so far as that their consciences are forced

to bear witness of him, as Herod did of John,
** That he was

a just man and a holy" (Mark vi. 20.) ; yet can the selfish hy-

pocrite that is against him, blot out his uprightness with a

word, and make him to be proud, or false, or covetous, or

what his malice pleases ; yea, make him a hypocrite, as he

is indeed himself. No man can be good in their eyes that is

against them : or if he be acknowledged honest in the main,

it is mixed with exceptions and charges enough to make him

seem vile, while they confess him honest : and if they ac-

knowledge him a man, they will withal describe him to be

plaguy or leprous, that he shall be thought not fit for hu-

man converse. * Such a man is an honest man (say they) ;

but he is a peevish, humorous, self-conceited fellow.' And

why so ? Because he is against some opinion or interest of

theirs. He is proud, because he presumeth to dissent from

them, or reprehend them. He raileth, every time he open-
eth their errors, or telleth them of their misdoings. He is a

liar, if he do but contradict them, and discover their sins,

though it be with words of truth and soberness. In a word,
no person, no speeches, or writings, no actions can be just,

that are against a selfish man. In differences at law, his

cause is good, because it is his : and his adversary's is al-

ways bad, because it is against him. In public differences

the side that he is on (that is for him) is always right, let it

be never so wrong in the eyes of all impartial men : the cause

is good that he is for, (which is always that which seems for

him) though it be undoubted treason and perfidious rebel-

lion, accompanied with perjury, murder and oppression; and

the cause must be always bad that is against him ; and they
are the traitors, and rebels, and oppressors that resist him.

His own murders are honourable victories, and other men's

victories are cruel and barbarous murders. All is naught
that is against themselves. They are affected to men accord-

ing to their self-interest: they judge of them and their ac-
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tions according as they do affect them : they speak of them,

and deal by them, according to this corrupted judgment.
But as for any that they imagine do love and honour

them, they can love them and speak tenderly of them, be

they what they will. A little grace or virtue in them, seem-

eth much : and their parts seem excellent that indeed are

mean. If they drop into perjury, fornication, treason, or such

like scandalous sins, they have always a mantle of love to

cover them. Or if they blame them a little, they are easily

reconciled, and quickly receive them to their former honour.

If they have any thing like grace, it is easily believed to be

grace indeed, if they be but on their side : if they have no-

thing like grace, they can love them for their good natures,

but indeed it is for themselves.

When this self-love describeth any person, when it writ-

eth histories or controversies about any cause or person that

they are concerned in, how little credit do they deserve!

Whence is it else that we have such contrary descriptions
of persons and actions in the writings of the several parties
as we find? How holy, and temperate, and exceedingly in-

dustrious a man was Calvin, if the whole multitude of sober,

godly men that knew him may be credited ; or if we may be-

lieve his most constant, intimate acquaintance ;
or if we may

judge by his judicious, pious, numerous writings : and yet
if the Papists may be believed (contrary to the witness of a

Popish city where he was bred), he was a stigmatized So-

domite
;
he was a glutton (that eat but once a day, and that

sparingly); he was an idle, fleshly man, (that preached

usually every day, and wrote so many excellent volumes) ;

and he died blaspheming and calling on the devil, (that is,

in longing and praying for his remove to Christ, crying

daily,
* How long, Lord ! how long !')

and how comes all

this inhuman forgery about ? Why one lying Pelagian apos-
tate, Bolseck, wrote it, (whom Calvin had shaved for his

errors,) and a peevish Lutheran, Schlasselburgius, hath re-

lated part of it from him
;
and this is sufficient warrant for

the Papists, ordinarily to persuade their followers it is true,

and with seared consciences to publish it in their writings,

though Massonius and some other of the soberer sort, among
themselves, do shame them for the forgery. So do they by
Luther, Beza, and many more.

Among ourselves here, how certainly and commonly is it
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known to all impartial men acquainted with them, that the

persons nicknamed Paritans in England, have been (for the

most part) a people fearing God and studying a holy life, and

of an upright conversation ;
so that the impartial did bear

them witness that in the scorner's mouth, a Puritan was one

that was,
'

Integer vitae, scelerisque purus ;' and this was the

reason of their suffered scorn; and that the name was the

devil's common engine in this land, to shame people from

reading and hearing sermons, and praying, and avoiding the

common sins, and seriously seeking their salvation. A Pu-

ritan was one that " Believeth (unfeignedly) that God is :

and that he is a rewarder of them that diligently seek him"

(Heb. ii. 6.) ;
that strives to enter in at the straight gate, and

lives as men that believe that heaven is worth their labour,

and that God's kingdom and its righteousness should be first

sought ;
Matt. vi. 33. And yet if Fitz Simon and other

Jesuits, and Bishop Bancroft, Dr. P. Heylin, Mr. Thomas
Pierce s, and other such among us are to be believed, what

an abominable, odious sort of people are they (and especial-

ly the Presbyterians, who are the greatest part of them), what

intolerable, hypocritical, bloody men ! And what is the rea-

son of these accusations? Much is pretended; but the sum
of all is, that they were in some things against the opinions
or interests of the persons that abuse them. The Jesuits

know that they were averse from their doctrines and prac-
tices. The rest were angrv because some of them would be

excused from two or three ceremonies, and from vowing
obedience to the ceremony-makers. Yea, many of their ac-

cusers think themselves injured, if not oppressed and per-

secuted, as long as they are withheld from silencing, eject-

ing or persecuting these, that would fain serve God accord-

ing to his word, as the sufficient rule, and have nothing im-

posed on them in matter of worship, but necessary things,

e So common it is for selfish men to mate their gainsayers as odious as they oao

devise, that I confess I wondered that I met with no more of this dealing myself from

Papists, Anabaptists, or any that have turned their style against me ;
and at last

Mr. Pierce hath answered my expectation, and from my own confession (not know-

ing me himself) hath drawn my picture, that I am proud, lazy, false, a hypocrite, un-

just, a reader, &c. And from this Bolseck's credit, I make no doubt but the Papist*

witl think they may warrantably describe me (if I be thought worthy their remem-

brance) in all following ages; though now I have nothhig from them but good
words. But it is a small thing to be judged by man, especialiy when our souls

cnjov the Lord
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according to the apostle's decree. Acts xv. 28. By all this

judge how rare self-denial is, when the interest of men's own

opinions, persons or parties can cause such unchristian deal-

ing from self-esteeming professors and preachers of the Gos-

pel. Selfishness is the greatest liar, and slanderer, and the

most malicious calumniator in the world.

4. Observe but how light most make of their own sins,

and how easily they aggravate the sins of others
;
and how

light they make of the good that is in others, in comparison
of that which is in themselves, or those that are of their side ;

and judge by this of their self-denial! Judah would have

judged Thamar hardly ;
but he was not so severe against

himself! David pronounceth very peremptorily the sentence

of death against the offender, till he heard from Nathan,
" Thou art the man." How hard is it to convince a selfish

hypocrite of any sin that will admit of an excuse or cloak !

All the town can see the pride of some, the covetousness of

others, the unpeaceable, unchristian behaviour of others, and

yet themselves, that should most observe it and best discern

it, perceive it not, nor will by any means be brought to see

it. No minister can put them down when they are justify-

ing themselves, nor make them humbly and heartily confess

that they have sinned. (But God will ere long convince

them irresistibly, and teach their tongues another kind of

language.) Let the case of another come before them, and

how readily will they adjudge him to penitent confession,

reparation, restitution, and thorough reformation ;
but the

case is altered when it becomes their own. Such incompe-
tent judges are these selfish hypocrites.

5. Observe but how easilj'^ men fall out with one another,

and how hardly they are reconciled, and how much ado any

peacemaker shall have to end the difference
;
and observe

also whether all the quarrel be not about some selfish in-

terest, and judge by this of their self-denial. When do

they so fall out with men for wronging God, or the Gospel,
or their own souls, as they do for wronging them ?

And if a minister that can bear an injury against himself

do faithfully rebuke them that deal injuriously against Christ,

and against the church, and the souls of men (especially if

they be great men in the world that are reproved), it is strange
to see how self makes them storm, though they have read

what a mark of rebellion and prognostic of misery it was.
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even in kings, to reject the reproofs of the messengers of the

Lord ; much more to hate or persecute the reprover.
6. Observe also how forward many are, unreasonably to

exalt their own understandings above those that are far wiser

than themselves
;
and judge by this of their self-denial.

Though their brethren and teachers have studied, and prayed,
and sought after knowledge, ten or twenty times more than

they, and have as faithfully obeyed according to their know-

ledge, and indeed be incomparably beyond them in under-

standing, yet how commonly shall you meet with unstudied,

inexperienced novices (notably described, 1 Tim. iii. 6. vi. 4.)

of undigested notions, and green and raw apprehensions,
that are so puffed up with a little smattering, seeming know-

ledge, that they despise both ministers and people that be

not of their mind, and vilify them as a sort of ignorant, de-

luded men. And do they indeed excel us in knowledge as

much as they pretend ? O that they did ! that so we might
see the church furnished with wiser, better teachers, and

might ourselves have the privilege of being their hearers,

and of being better instructed by them ! But how evident

is it to all that have eyes that it is in pride and not in know-

ledge that they excel
;
and that all this comes from the do-

minion of self, and that they speak evil of the things they
know not! Jude 10.

7. Observe also, how far men are carried by the fond

overvaluing of their own opinions against all reason and

former promises, and against all bonds to God and man, and

then judge of their self-denial. If once they feel a new ap-

prehension, it tickleth them with delight, as being an eleva-

tion of their understandings above other men's
;
and as pa-

rents are fond of their children, because they are their own,
so are the proud through the corruption of their minds as

fond of an opinion which they call their own, if there beany

thing of singularity in it to make them seem persons of more

than ordinary understanding. And when they are once pos-
sessed of it how partially do they indulge it! How light

do they make of the strongest arguments that are brought

against it ! How contemptuously do they think and speak
of the persons, the judgments, the writings, the reasonings,
of any that are against them ! Nay, usually they will not be

persuaded so much as once to read the writings that con-

tradict them ;
or if they do, it is with so much prejudice and
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partiality, that they have in their minds confuted them, be-

fore they read or understand them: and instead of consider

ing the weight of arguments, and comparing faithfully cause

with cause, they only study what to say against their adver-

sary (for so they account those that would cross or confute

their opinions).

Nay, observe but what a change a new opinion makes

upon them, in reference to their former friends. How strange

do they look at them that cannot follow them in their fan-

cies, thougjh before they were their bosom friends; yet

without any change in themselves, they have lost their in-

terest in these changelings ;
and though before they ho-

noured and praised them, yet all is changed when they them-

selves are changed ; and their friends must seem to have

lost their wits and honesty (or never to have had any) as soon

as themselves have lost their humility and charity. How
much am I able to say of this from sad experience of the

change of many of my ancient friends ! Some of them are

changed to a reproaching of the Scripture, church, and min-

istry, and ordinances, and to a denying of the Christian faith
;

and these I have lost (for they have lost themselves) ;
and

indeed these have constrained me to withdraw from them

my ancient love of complacency, though I have a love of

compassion to them still. Others are secretly ensnared by
the Papists ;

and these I have lost (though they seem to bear

me some respect). Others are changed to opinions which

they think meet to hide
;
and these look strange at me,

especially since I wrote against these hiders. Others are

changed in the point of baptism ;
and these are greatly

offended with me, for dissenting and giving the reasons of

my dissent. And what uncharitable dealings some of them
have been guilty of I shall not now express \ Some of them
have turned to one opinion, and some to another, and almost

all that make these turns have left their charity behind them.

Some of them take up new causes in the commonwealth ;

and these are as angry with me as the rest, because I can-

not follow them in their changes. How many ways hath a

man to lose a selfish friend ! I was once beloved by all these

'•

They waylaid the messengers that I sent letters by to friends, took them from

them by force, and sent tJiem to Sir H. Vane, to the Council of State, to the trouble

of those I wrote to, though notliing was found but innocency. And this was by my
old professed friends of Bowdley, who differed from me in nothing but uifant baptism,
and their changes of our govennnent ; and yet thus studiously sought my utter ruin.
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men ; and now 1 am either hated or looked at as a stranger

(at least) ; when I am where I was when 1 had their love.

If I know my heart I speak not this in any great sense of

the loss of my own interest, but in the sense of the lament-

able power and prevalency of self-love and self-concfeited-

ness in the world. And while I am bitterly censured by
almost every party, how easily could I recover my interest

and reputation with any one of them, if I could but be of

their mind and side ! How wise and how honest a man
could I be with the Anabaptists, if 1 would but be rebap-
tized and turn to them. And how much should I be valued

by the Papists if 1 would turn to them. The like I may say
of all the other forenamed parties ;

for every one of them

have by word or writing signified so much to me. Even

the Grotian prelatists would wipe their mouths and speak
me fairer if 1 could turn to them. Mr. Pierce himself, that

hath exceeded all men (in his late book abounding with

visible falsehoods and unchristian abuse of the servants of

the Lord, whom he calleth Puritans) yet telleth me, p. 212.
* We contend for your fellowship, and daily pray for your

coming in
;

if you, by name, should have occasion to pass
this way, and present yourselves with other guests, at the

holy supper of our Lord, no man on earth should be more

welcome; but if you and your partners will continue your
several separations, and shut yourselves out from our com-

munion, as it were judging yourselves unworthy of the king-
dom of God, and excommunicating yourselves,' &c.— See

here the power of selfishness ! A man that is painted out

as lazy, a reader, a proud hypocrite, and much more, should

be as welcome as any man on earth, if he will but have com-
munion with them in their way ! How much more if he were

but of their party! This would cure hypocrisy, pride, and
all these crimes. And till we can comply with them, we
* excommunicate ourselves, and judge ourselves unworthy
of the kingdom of God !' He that thinks that bishops
should not be, as now, diocesan, and undertake many hun-

dred parishes, and then feed and govern them by others
;

and he that submits not to their mode, in a surplice, or some
form of prayer, doth therefore judge himself '

unworthy of

the kingdom of God ;' as if God's kingdom were confined

to them, and lay in meats and drinks, and not in righteous-
ness and peace ! And as if we continued in an excommu-
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nication of ourselves, because we are not of their party ;

when yet we deny no Protestants to be our brethren, nor

refuse local communion with them, so they will grant it us

on Scripture terms ; which if they will not, we will yet hold

communion with them in several congregations. But thus

it appeareth how strong self-interest is in the world ; and

how charitable men are to those of their own opinions or

parties, and how easily many do take liberty to speak their

pleasure against any that are not of their mind.

8. Observe also how forward men are to teach, and how
backward to be learners, and then judge of their self-denial.

Why are so many unwilling to enter by the way of ordina-

tion, but (too commonly) because they judge better of their

own abilities than ordainers do, and therefore suspect that

they may be rejected by the ordainers, or disgraced at the

least, while they think highly of themselves. But if they
were self-denying men, they would think the sober, faithful

pastors much fitter judges of their abilities than themselves,

and would not run before they are sent. Many that re-

proach the ministers as deceivers, will needs be themselves

the teachers of the people ;
as if they should say,

* We (silly,

ignorant souls) are wiser and fitter to be teachers than you ;

come down and let us take your places.' In conference you
may observe that most are forwarder to speak than to hear

;

which shews that they overvalue their own understandings.
And so much are proud men delighted to be thought the

oracles of the world, that if you will but seem to hearken to

them, and learn of them, and yield to their opinions, you
win their heetrts, and shall be the men that have their com-
mendations. Insomuch that some late ambitious persons
that have thought to rise by the art of dissimulation, have

found that there is no way for the deceiving of the people,
and procuring the goodwill of most, like this ; even to seem
of every man's opinion that they talk with, and to make

every sect and party believe that they are their friends and

of their mind
; especially if you will seem to be changed by

their arguments, and give them the glory of your convictions

and illuminations, you will then be the dearly beloved of

their hearts. In all this you may see the rarity of self-denial.

Yea, in the very work of God, too many of the most zealous

godly ministers that have been the instruments of converting
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many souls, are touched a little with the temptation to this

selfishness, looking too much to their own part in the work.

9. Observe but how commonly with men called Chris-

tians, the interest of Christ is trodden in the dirt, when it

seemeth to cross any interest of their own. An argument
drawn from the commands of God, or the necessity of the

church or of the souls of men, seems nothing to them if their

honour, or gain, or greatness, or safety, do stand up against
it, and be inconsistent with its conclusion. Hence it is that

the souls of hypocrites do cheat themselves by a carnal re-

ligiousness, serving God only in subservience to themselves.

Hence it is that hypocrites do^ most shew themselves in

matters of self-interest ; in the cheap part of religion they
seem to be as good as any ;

as zealous for their party and

opinions (which they call the truth) ;
and as long and loud

in prayer, and for as strict a way of discipline with others ;

but touch them in their estates or names ;
call them to costly

works of charity, or to let go their right for peace, or public

good, or to confess and lament any sin that they commit,
and you shall then see that they are but common men, and
self bears rule instead of Christ. Hence also it is that sa

many persons can bear with themselves in any calling or

trade of life that is but gainful, be it never so unjust, and
will not believe but it is lawful, because it is profitable ; for

they suppose that gain is godliness ; 1 Tim. vi. 5. Hence it

is that so many families will be so far religious as will stand

with their commodity, but no further ; yea, that so many
ministers have the wit to prove that most duties are to them
no duties, when they will cost them much labour or disho-

nour in the world, or bring them under suflferings from men.

And hence it is that so many carnal politicians do in their

laws and counsels always prefer the interest of their bodies

before God's interest and men's souls ; yea, some are so far

forsaken by common reason, and void of the love of God
and his church, as to maintain that magistrates in their laws

and judgments must let matters of religion alone
;
as if that

self, even carnal self, were all their interest, and all their

God ;
and as if they were of the profane opinion,

'

Every
man for himself and God for us all ;* or as if they would

look to their own cause, and bid God look to his.

From the power of this selfishness it is that so many
princes and states turn persecutors, and stick not to silence,

VOL. XI. E
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banish (and some of the bloodier sort, to kill) the ministers

of Christ, when they do but think they stand cross to their

carnal interests
;
and ifyou will plead the interest of Christ

and souls against theirs, and tell them that the banishment,

imprisonment, silencing or death of such or such a servant

of the Lord, will be injurious to many souls, and therefore

if they were guilty of death in some cases, they should re -

prieve them, as they do women with child, till Christ be
formed in the precious souls that they travail in birth with

(so their lives be not more hurtful by any contrary mischief,

which death only can restrain, which is not to be supposed
of sober men) ; yet all this seems nothing to a selfish per-
secutor, that regards not Christ's interest in comparison of

his own. Self is the great tyrant and persecutor of the

church.

10. Observe also how few they be that satisfy their souls

in God's approbation, though they are misjudged and vilified

by the world
;
and how few that rejoice at the prosperity of

the Gospel, though themselves be in adversity ; most men
will needs have the hypocrite's reward. Matt. vi. 2., even

some commendation from men
;
and too few are fully pleased

with His eye that seeth in secret, and will reward them

openly ;
Matt. vi. 4. 6. And hence it is that injurious cen-

sures and hard words do go so near them, and they make so

great a matter of them. Those times do seem best to selfish

men which are most for them ;
if they prosper and their party

prosper, though most of the church should be a loser by it,

they will think that it is a blessed time
; but if the church

prosper, and not they, but any suffering befal them, they
take on as if the church did stand or fall with them. Self-

interest is their measure, by which they judge of times and

things.
11. Observe also how eagerly men are set to have their

own wills take place in public businesses, and to have their

own opinions to be the rule ofthe church and commonwealth,
and then judge by this of their self-denial. Were not self

predominant there would not be such striving who should

rule, and whose will should be the law ; but men would

think that others were as likely to rule with prudence and

honesty as they. How eager is the Papist to have his way
by an universal monarch ! How eager are others for one

ecclesiastical national head ! How eager are the popular
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party for their way ! As if the welfare of all did lie in their

several modes of government. And so confidently do the

Libertines speak for theirs, that they begin now to make

motions that our parliament-men shall be hanged or beheaded

as traitors, if any should make a motion in (a free) parlia-

ment against the general liberty which they desire. Won-
derful ! that men should ever grow to such an overpowering
of themselves and overvaluing their own understandings, as

to obtrude so palpable and odious a wickedness upon par-
liaments so confidently, and to take them for traitors that

will not be traitors or grossly disobedient against the Lord.

Self-denial would cure these peremptory demands, and

teach men to be more suspicious of their own understand-

ings.

12. Lastly, Observe but how difficult a thing it is* to

keep peace (as in families and neighbourhoods) so in churches

and commonwealths, and judge by this of men's self-denial.

Husbands and wives, brothers and sisters, masters and ser-

vants, live at variance, and all through the conflicts that

arise between their contrary self-interests. If a beast do
but trespass on a neighbour's grounds ;

if they be but as-

sessed for the state or poor above their expectations ;
if in

any way of trading their commodity be crossed ; you shall

quickly see where self bears rule. This makes it so difficult

a work to keep the churches from divisions. Few men are

sensible of the universal interest, because they are captivated
to their own ;

and therefore it is that men fear not to make

parties and divisions in the church ; and will tear it in pieces
to satisfy their interests or selfish zeal. Hence it is that

parties are so much multiplied, and keep up the buckler

against others, because that selfishness makes all partial.

Hence it is that people fall off from their pastors, or else

fall out with them, when they are crossed in their opinions,

reproved for their sins, or called to confess or make restitu-

tion, and perhaps that they may sacrilegiously defraud the

church of tithes or other payments that are due. Hence it

is also that members so often fall out with one another for

foul words, or differences of judgment, or some point
or other of self-interest; nay, sometimes about their

very seats in the place of worship : while every man is for

himself, the ministers can hardly keep them in charity and

peace.
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And is any of this agreeable to our holy rule and pat-

tern? No man can think so that hath read the Gospel, but

he that is so blinded by selfishness as not to understand what

makes against it. And here besides what is more largely

spoken after, let me tell of a few of the evils of this sin, and

the contrary benefits of self-denial.

1. The power of selfishness keeps men strangers to

themselves ; they know not their original nor actual sins

with any kindly humbling knowledge. The very nature of

original sin doth consist in these two things, Privatively, in

the want of our original love or propensity to God as God;
I mean the privation of the root, or habit, or inclination to

love God for himself, as the beginning or end of us and all

things, and the absolute Lord, and infinite, simple, inestima-

ble good. And positively, in the inordinate propensity or

inclination to ourselves, as for ourselves, and not as duly
subordinate to God. The soul having unfaithfully and re-

belliously withdrawn itself from God, in point of love and

subjection, it becomes its own idol, and looks no higher
than itself, and loveth God and all things but for itself (and

principally for its carnal pleasure) ;
and the propensity to

this, with the privation of the soul's inclination to God, is

original sin ;
the disposition suited to the actual sin that

caused it, which was a retiring from God to self. He that

feeleth not this evil in himself hath no true knowledge of

original sin : and it is the want of the sense of this great
evil (and so the want of being acquainted with their hearts)
that causeth so many to turn Pelagians, and to deny the

being of original sin.

2. Both selfishness and the want of a true discernment

of it, doth breed and feed abundance of errors, and teach

mei\ to corrupt the whole body of practical divinity, and to

subvert many articles of faith which stand in their way.
How comes the world to be all in a flame about the universal

reign of the pope of Rome, but from the dominion of selfish-

ness"? Whence is it that the nations of the earth have been

so troubled for patriarchs, metropolitans and diocesans that

must do their work by others, and for many things that (at

best) can pretend to be but human, indiflferent, changeable
forms, but from the prevalency of self? Whence is it that

men's consciences have been ensnared, and the churches

troubled by so many ceremonies of men's invention, and the
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church must rather lose her most faithful pastors, thau they
be permitted to worship God as Peter and Paul did ; hath

not selfishness and pride done this? It is self that hath

taught some to plead too much for their own sufficiency,

and to deny the need of special grace. And so far hath it

prevailed with some of late, as to lead them doctrinally to

deny that God is the ultimate End of man, and to be loved

for himself, and above ourselves and all things ;
but only

(they say) he is our 'finis cujus vel rei' to be loved ' amore

concupiscentiae/ In a word, it is this woful principle that

hath corrupted doctrine, discipline and worship in so many
of the churches,

3. We shall never have peace in church or commonwealth
while selfishness bears sway. Every man's interest will be

preferred before the public interest, and rise against it as oft

(which will be oft) as they seem inconsistent. This is the

vice that informeth tyranny, whether it be monarchy, aris-

tocracy or democracy, when selfish interest is preferred be-

fore the common interest. This makes our people too wise

or too good to learn or to be guided by their pastors, and

€very man (of this strain) seems wise enough to lead off a

party of the church into a mutiny against the pastors and
the rest. This makes the labours of reconcilers unsuccess-

ful, while selfishness engageth so many wits, and tongues,
and pens, and parties, against the most necessary equal terms

and endeavours of such as would reconcile. Were it not for

these selfish men, how soon would all our rents be healed :

how soon would all our wars be ended
;
and all our heart-

burnings and malicious oppositions be turned into charitable

consultations for a holy peace ! If once men were carried

above themselves, they would meet in God the centre of

unity.
4. It is for want of self-denial that we undergo so many

disappointments, and suflfer so much disquietment and vex-

ation. Were our wills more entirely subjected to the will

of God, so that his will were preferred before our own, we
should rest in his will, and have no contradictory desires to

be disappointed, and no matter left for self-vexation. Had
we no disease we should feel no pain ;

and it is our self-will

rebelling against the will of God that is our disease. Self-

denial removeth all the venom from our hearts : persecution,
and poverty, and sickness may touch our flesh, but the
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heart is fortified so far as we have this grace. O how hap-

pily doth it quiet and calm the mind, when things befal us

that would even distract a selfish man ! O happy man
where God is all and self is nothing ! There duty, and love,

and joy are all, and trouble and distress is nothing. These

are not our matters now ; partly because we are above them,
and partly because they belong not to our care, but to his

providence. Let us do our duty and adhere to him, and let

him dispose of us as he sees meet. Who would much fear

a tyrant or any other enemy, that saw God and glory, which
faith can see ? Did we see the glorious throne of Christ,

we should be so far from trembling at the bar of persecutors,
that we should scarce so much regard them as to answer

them; the infinite glory would so potently divert our minds.

As we scarce hearken to our children's impertinent bab-

blings when we are taken up with great affairs, so if a tyrant
talk to us of hanging or imprisonment, we should scarce

hearken to such trivial impertinencies, were we so far above

ourselves as faith and love should advance the soul.

I have further shewed you in the following treatise, how
self-denial disableth all temptations ;

how it conduceth to

all eminent works of charity, but especially to the secret

w^orks of the sincere. It is of absolute necessity to salva-

tion : it is the thing that hypocrites are condemned for want

of: it is the wisdom of the soul, as being the only way to

our own security: and it is the holiness and justice of the

soul (as it is conjunct with the love of God), in' that it res-

toreth to God his own. The excellency of grace is manifested

in self-denial. To do or suffer such little things as self is

not much against, is nothing ;
but to be nothing in ourselves

and God to be our all, and to close with our first and blessed

end, this is the nature of sanctification.

Alas, poor England (and more than England, even all

the Christian world), into what confusion and misery hath

selfishness plunged thee ! Into how many pieces art thou

broken, because that every hypocrite hath a self to be his

principle and end, and forsakes the true universal end!

How vain are our words to rulers, to soldiers, to rich and

poor, while we call upon them to deny themselves ! And
must we lose our labour? and must the nation lose its peace
and hopes? Is there no remedy, but selfishness must undo
all? If so, be it known to you, the principal loss shall be
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your own : and in seeking your safety, liberty, wealth and

glory, you shall lose them all, and fall into misery, slavery
and disdain. Deny yourselves, or save yourselves, if you
can. God is not engaged to take care of you, or preserve

you, if you will be your own, and will be reserving or saving

yourselves from him. And though you may seem to pros-

per in sslf-seeking ways, they will end, yea,' shortly end in

your confusion. You have seen of late years in this land,

the glory of self-seekers turned to shame
;
but it is greater

shame that is out of sight. The word and works of God
have warned you. If yet the cause and church of God shall

be neglected, and yourselves and your own affairs preferred,
and men that shall not be tolerated to abuse you, shall be

tolerated to abuse the souls of men, and the Lord that made
them

;
and if God must be denied because you will not deny

yourselves, you shall be denied by Christ in your great ex-

tremity, when the remembrance of these things shall be your
torment. Hearken and amend, or prepare your answer; for

behold the Judge is at the door.
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LUKE IX. 23, 24.

And he said to them all, If any man will come after me, let him deny

himself, and take up his cross daily, andfollow me : for whosoever

will save his life shall lose it ; hut whosoever shall lose his life for

my sake, the same slhall save it.

CHAPTER I.

What Selfishness and Self-denial are, at the root.

I HAVE already spoken of Conversion in a foregoing dis-

course, both opening to you the true nature of it, and the

reasons of its necessity, and persuading men thereunto. But
lest so great a work should miscarry with any for want of a

more particular explication, I should next open the three

great parts of the work distinctly and in order : that is, I.

From what it is that we must turn. II. To whom we must
turn. III. And by whom we must turn. For though I

touched all these in the foregoing Directions, and through
the discourse, yet I am afraid lest so brief a touch should be

ineffectual.

The first of these I shall handle at this time from this

text, meddling with no more but what is necessary to our

present business.

You may easily see that the doctrine which Christ here

proclaimeth to all that have thoughts of being his followers,

is this, that,
* All that will be Christians must deny them-

selves, and take up their cross and follow Christ, and not
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reserve so much as their very lives, but resolve to resign up
all for him/

Self-denial is one part of true conversion
;
for the open-

ing of this I must shew you,
I. What is meant by self.

II. And what by denying this self.

III. And the grounds and reasons of the point.

And IV. I shall briefly apply it.

1. 1. Self is sometimes taken for the very person, con-

sisting of the soul and body simply considered ;
and this is

called natural or personal self* 2. Self is taken for this

person considered in its capacity of earthly comforts, and in

relation to the present blessings of this world, that tend to

the prosperity of man as in the flesh
;
and this may be called

earthly self (yet in an innocent sense). 3. Self is taken for

the person as corrupted by inordinate sinful sensuality ;

which may be called carnal self. 4. Self may be taken for

the person in his sanctified estate
; which is spiritual self.

6. And self may be taken for the person in his naturals and

spirituals conjunct, as he is capable of a life of everlasting

felicity ;
which is the immortal self.

II. By denying self, is meant disclaiming, renouncing,

disowning and forsaking it. Self is here partly as a party

disjunct from Christ, and withdrawn from its due subordina-

tion to God, and partly as his competitor and opposite ; and

accordingly it is to be denied, partly by a neglect, and

partly by an opposition.
Before I come to tell you how far self must be denied, J

must tell you wherein the disease of selfishness doth con-

sist ; and for brevity we shall dispatch them both together.
And on the negative, 1. To be a natural individual per-

son distinct from God our Creator, is none of our disease,

but the state we were created in
;
and therefore no man

must under pretence of self-denial either destroy himself, or

yet with some heretics aspire to be- essentially and perso-

nally one with God, so that their individual personality
should be drowned in him as a drop is in the ocean.

2. The disease of selfishness lieth not in having a body
that is capable of tasting sweetness in the creature, or in

having the objects of our sense in which we be delighted,
nor yet in all actual sweetness and delight in them

;
nor in

a simple love of life itself; for all these are the effects ofthe
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Creator's will. And therefore this self-denial doth not con-

sist in a hatred or disregard of our own lives, or in a destruc-

tion of our appetites or senses, or an absolute refusal to

please them in the use of the creatures which God hath

given us.

3. Yea, though our natures are corrupted by sin, self-

denial requireth not that we should kill ourselves, and des-

troy our human natures that we may thereby destroy the sin.

Self-murder is a most heinous sin, which God condemneth.

4. Our spiritual self, or self as sanctified, must not be so

denied as to deny ourselves to be what we are, or have what
we have, or do what we do. We may not deny God's graces,
nor deny that they are in us as the subject, nor may we res-

train the holy desires which God exciteth in us, or deny to

fulfil them, or bring them towards fruition when opportunity
is offered us.

5. We may not deny to accept of any mercy which God
shall offer us, though but a common creature : nor to use

any talent for his service if he choose us for his stewards ;

much less may we refuse any spiritual mercy that may fur-

ther our salvation. It is not the self-denial required by
Christ, that we deny to be Christians, or to be sanctified by
the Spirit, or to be delivered from our sins and enemies; or

that we deny to use the means and helps offered us, or to

accept of the privileges purchased by Christ
;
much less to

deny our salvation itself, and to undo our own souls. In a

word, it is not any thing that is really and finally to our hurt

and loss.

But (as to the affirmative) I shall shew you what the dis-

ease of selfishness indeed is, and so what self-denial is.

1. When God had created man in his own image, he gave
him a holy disposition of soul, which might incline him to

his Maker as his only felicity and ultimate end. He made
him to be blessed in the sight of his glory, and in the ever-

lasting love of God, and delight in him, and praises of him.

This excellent employment and glory did God both fit him

for, and set before him.

But the first temptation did entice him to adhere to an
inferior good, for the pleasing of his flesh and the advance-
ment of himself to a carnal kind of felicity in himself, that

he might be as God, knowing good and evil. And thus man
was suddenly taken with the creature as a means to the
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pleasing of his carnal self, and so did depart from God his

true felicity, and retired into himself in his estimation, affec-

tion and intention ;
and delivered up his reason in subjec-

tion to his sensuality, and made himself his ultimate end.

With this sinful inclination are we all born into the

world, so that every man according to his corrupted nature

doth terminate his desires in himself; and whatever he may
notionally be convinced of to the contrary, yet practically
he makes his earthly life and the advancement and pleasure
which he expecteth therein, to be his felicity and end.

Self-denial now is the cure of this : it carrieth a man from

himself again, and sheweth him that he never was made to

be his own felicity or end
;
and that the flesh was not made

to be pleased before God ;
and that it is so poor, and low,

and short a felicity, as indeed is but a name and shadow of

felicity ;
and when it proceeds to that, a mere deceit. It

sheweth him how unreasonable, how impious and unjust it

is, that a creature, and such a creature, should terminate

his desires and intentions in himself: and this is the prin*

cipal part of self-denial.

2. As God was man's ultimate end in his state of inno-

cency, so accordingly man was appointed to use all creatures

in order to God, for his pleasure and glory. So that it was
the work of man to do his Maker's will, and he was to use

nothing but with this intention.

But when man was fallen from God to himself, he after-

wards used all things for himself, even his carnal self; and
all that he possessed was become the provision and fuel of

his lusts
;
and so the whole creation which he was capable

of using, was abused by him to this low and selfish end, as

if all things had been made but for his delight and will.

But when man is brought to deny himself, he is brought
to restore the creatures to their former use, and not to sacri-

fice them to his fleshly mind
;
so that all that.he hath and

useth in the world, is used to another end (so far as he de-

nyeth himself) than formerly it was
; even for God and not

himself.

3. In the state of innocency, though man had naturally
an averseness from death and bodily pains, as being natural

evils, and had a desire of the welfare even of the flesh itself:

yet as his body was subject to his soul, and his senses to his

reason, so his bodily ease and welfare was to be esteemed.
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and desired, and sought, but in a due subordination to his

spiritual welfare, and especially to his Maker's will. So that

though he was to value his life, yet he was much more to

value his everlasting life, and the pleasure and glory of his

Lord.

But now when man is fallen from God to himself, his

life and earthly felicity is the sweetest and dearest thing to

him that is. So that he preferreth it before the pleasing of

God, and everlasting life
;
and therefore he seekethitmore,

and holdeth it faster, as long as he can, and parteth with it

more unwillingly. As innocent nature had an appetite to

the objects of sense, but corrupted nature hath an enraged,

greedy, rebellious and inordinate appetite to them, so inno-

cent nature had a love to this natural, earthly life, and the

comforts of it
;
but corrupted nature hath such an inordinate

love to them, as that all things else are made subordinate to

them and swallowed up in this gulf ;
even God himself is

so far loved as he befriendeth these our carnal ends, and

furthereth our earthly prosperity and life.

But when men are brought to deny themselves, they are

in their measures restored to their first esteem of life, and all

the prosperity and earthly comforts of life. Now they have

learned so to love them, as to love God better
;
and so to

value them, as to prefer everlasting life before them
;
and so

to hold them and seek their preservation as to resign them

to the will of God, and to lay them down when we cannot

hold them with his love, and to choose death in order to life

everlasting, before that life which would deprive us of it.

And this is the principal instance of self-denial which Christ

giveth us here in the text, as it is recited by all the three

Evangelists that recite these words,*' He that saveth his life

shall lose it," &c., and,
" What shall it profit a man to win

all the world, and lose his soul?" By these instances it

appears, that by self-denial, Christ doth mean a setting so

light by all the world and by our own lives, and consequently
our carnal comfort in these, as to be willing and resolved to

part with them all, rather than with him and everlasting life
;

even as Abraham was bound to love his son Isaac, but yet
so to prefer the love and will of God, as to be able to sacri-

fice his son at God's command.
And the Lord Jesus himself was the liveliest pattern to

us of this self-denial that ever the world saw
; indeed his
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whole life was a continued practice of it. And it hath oft

convinced me that it is a special part of our sanctification,

when I have considered how abundantly the Lord hath exer-

cised himself in it for our example. For as it is desperate
to think with the Socinians that he did it only for our ex-

ample, so it is also a desperate error of others, to think that

it was only for satisfaction to God, and not at all for our ex-

ample. Many do give up themselves to flesh-pleasing upon
a misconceit that Christ did therefore deny his flesh to pur-
chase them a liberty to please theirs

;
as in his fasting and

temptations, and his sufferings by the reproach and ingrati-

tude of men, and the outward poverty and meanness of his

condition, the Lord was pleased to deny himself, so especi-

ally in his last passion and death. As I have shewed else-

where, he loved his natural life and peace : and therefore in

manifestation of that he prayeth,
"
Father, if it be thy will,

let this cup pass from me :" but yet when it came to the

comparative practical act, he proceeded to choose his

Father's will with death, rather than life without it, and

therefore saith,
" Not my will (that is, my simple love of life)

but thy will be done." In which very words he manifesteth

another will of his own besides that which he consenteth

shall not be done, and sheweth that he preferred the pleasing
of his Father in the redemption of the world before his own
life. And thus in their measure he causeth all his members
to do ;

so that life, and all the comforts of life, are not so

dear to them as the love of God and everlasting life.

4. When God had created man he was presently the

owner of him, and man understood this, that he was God's

and not his own
;
and he was not to claim a property in

himself, nor to be affected to himself as his own, nor to live

as his own, but as his that made him.

But when he fell from God, he arrogated practically

(though notionally he may deny it) a property in himself,

and useth himself accordingly.
And when Christ bringeth men to deny themselves, they

cease to be their own in their conceits any more : then they

resign themselves wholly to God as being wholly his. They
know they are his both by the right of creation and of re-

demption ; and therefore are to be disposed of by him, and
to glorify him in body and spirit which are his ;

1 Cor. vi.

19,20. Rom. xiv.9. To be thus heartily devoted to God
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as his own, is the form of sanctification : and to live as

God's own, is the truly holy life.

5. As man in innocency did know that he was not his

own, so he knew that nothing that he had was his own, but

that he was the steward of his Creator, for whom he was to

use them, and to whom he was accountable.

But when he was fallen from God to himself, though he

had lost the right of a servant, yet he graspeth at the crea-

ture, as if he had the right of a lord : he now takes his goods,
his lands, his money to be his own

;
and therefore he thinks

he may use them for himself, and give God only some small

contribution, lest he should disturb his possession : he saith

as the impious ones, Psal.xii.4., "Our lips are our own,
who is Lord over us ?" Though all of them know specula-

tively that all is God's, yet practically they take it and use

it as their own.

But when grace teacheth them to deny themselves, it

strippeth them naked of all that they seemed proprietors of,

and maketh them confess that nothing is their own, but all

is God's, and to God they do devote it, and use it for him,
and give him his own ; which the first Christians signified

by selling all and laying at the apostles' feet. And there-

fore he asketh God what he shall do with it, and how he

shall use it; and if God take it from him, he can bless the

name of the Lord with Job (Jobi. 21.), as knowing he taketh

but his own ;
and can say with Eli,

*'
It is the Lord, let him

do what seemeth him good ;" 1 Sam. iii. 18. He knows that

God may do with him as he list (Matt. xx. 15.), and that he

can have nothing but of his bounty; and therefore that it is

his mercy that leaveth him any thing ;
but it were no wrong

to him if he took away all. And thus he understandeth that

he is but a steward, and therefore must use all that he hath

for him that he received it from. If he have children, his

desire is to know which way they may be most serviceable

to God
;
and to thathe will devote them. If he have wealth,

or honour, and power among men, his care is to know which

way he may employ them for his Master's use, and so he

will employ them. If he have wit and learning, his care is

to serve God by it. If he have strength and time, he is

thinking which way to improve them for his Lord. And if

vain companions, or the world, or fleshly delights would
draw him to lay them out for them, he remembers that this
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were to waste his Master's stock upon his enemies. So that

though the sanctified man hath all things, yet he knows
that he hath nothing. All things are his as God's steward,

but nothing is properly and ultimately his own. All things
are his for God ;

but nothing is his for his carnal self, nor

ultimately for his personal or natural self. Upon this ground
he gives the devil, the world and the flesh a denial when

they would have his time, his tongue, his wit, his wealth, or

any thing that he possesseth : he telleth them,
*

They are

none of mine, but God's ;
I received them,^ and I must be

accountable for them. I had them not from you, and there-

fore I may not use them for you : I must give to God the

things that are God's : that v/hich is yours I will readily

yield you. Justice requireth that every one have his own.'

And thus self-denial doth take off the sanctified from giving
that which is God's unto themselves.

Object.
* But do we not lawfully use his mercies for our-

selves ? Are not our meat, and drink, and clothes, and

houses, and goods our own, and may we not use them for

ourselves V
Answ. Improperly they are our own : so far our own,,

as that our fellow-servants may not take them from us with-

out our Lord's consent : as every servant may have a pecu-
liar stock entrusted in his hands, or may have his tools to

do his work with, which indeed are his Master's, but are his

to use. But as to a strict property they are none of ours,

but God is the only Proprietary of the world.

And for the use of them, it may be for ourselves in sub-

ordination to God, but never ultimately for ourselves. We
may not use one creature but ultimately and principally for

God. When we eat or drink we must never make the pleas-

ing ofour appetite our end, but must do it to strengthen,
and cheer, and fit ourselves for the service of God

; and

therefore we must first ask God and not our appetite, what
and how much we must eat and drink : and we must no fur-

ther please our appetite, than the pleasing of it doth fit us

for the service of God. It is the express command, 1 Cor.

X. 31.,
*' Whether ye eat or drink, or whatsoever ye do, do

all to the glory of God." You may not wear your clothes

merely and ultimately for your bodies, but only to fit your
bodies for God's service

;
and therefore you must advise with

his word, and with your end what you should put on. You
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may not provide a house to dwell in, nor friends, nor riches,

nor any thint^ else for the pleasing of your flesh, as your
ultimate end, but for the service of your Lord. For you
must '*

put on the Lord Jesus Christ, and make not provi-
sion for the flesh to fulfil the lusts thereof;" Rom. xiii. 14,

6. As man had his being and wellbeing from God, so is

it God only that can preserve and continue them. Innocent

man understood this, and therefore lived in a dependance
upon God; looking to his hand for the supply of his wants,
and casting all his care upon him, and trusting him wholly
with himself and all, and not distracting his own mind with

cares and distrustful fears, but quieted and contented his

mind in the wisdom, goodness and all-sufficiency of God.
But when man was fallen to himselffrom God, he desired

presently to have his portion or stock in his own hands, and

grew distrustful of God, and began to look upon himself as

his own preserver (in a great measure), and therefore he fell

to carking and caring for himself, and to studious contri-

vances for his own preservation and supplies. He searched

every creature for himself, and laboured to find in it some

good for himself, as if the care of himself had wholly de-

volved on himself. I have been as much troubled to under-

stand that text in Gen.iii.22. as any one almost in the Bible,

being somewhat unsatisfied with some ordinary expositions ;

and yet it is too hard for me. But this seems to me the most

probable interpretation ;
that in his estate of innocency,

Adam was as a child in his Father's house, that was only to

study to please his Father, and to do the work that he com-
manded him, but not to take any thought or care for himself,

for while he was obedient, it was his Father's part to preserve
him and provide for him, to keep off death and danger, and

supply all his wants. And therefore though man had the

faculty or power of knowing more perfect than we have now,

yet he did not need to trouble himself about these matters

of self, because they belonged to God ;
and consequently

had not the actual consideration or knowledge of them, for

that would have been but a vain and troublesome knowledge
and consideration to him ;

for though the knowledge of all

things necessary to be known, was part of his perfection,

yet the actual knowledge of many things unnecessary and

vexatious or tempting, may be part of a man's infelicity and

misery ;
and so '* he that increaseth knowledge increaseth

VOL. XI. F
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sorrow;" Eccl.i. 18. As man that foreknoweth his own

death, is through the fear of it all his lifetime subject to

bondage (Heb. ii. 15.), and the fear is more grievous than the

death itself, when a beast thatknoweth not his death is freed

from those fears. Indeed in our fallen estate there is some

use for more of this kind of knowledge than before : but in

innocency man needed only to know his Maker, and his will

and works, and the creature as his utensils, and the glass in

which he was to be seen, and to fear with moderation the

death which he had threatened, merely as threatened by him.

But by the temptation of satan man grew desirous to be past
a child, at his Father's finding, and under his care, and would
take care and thought for himself, and know what was good^
or evil for himself as to the natural man

;
and so far turned

his eye to the creature to study it for himself, when he

should have studied God in it ; and to search after good and

evil to himself in it, while he should have searched after the

attributes of God in it, and daily gazed with holy love and

admiration upon his blessed face that shined in this glass :

and so he would use the creature directly for himself, which

he should have used only for God's service. And thus I

conceive man did indeed by his fall attain to much more

actual knowledge as to the number of objects than he had

before
;
which knowledge was indeed in itself considered

physically good, but not good to him as any part of his

felicity or his virtue, but rather by participation his sin and

misery, as being unsuitable to his condition. It was better

with him when he knew one God, and all things in God, as

they conduced to the love and service of God, and were

suitable to his state, than when he turned his mind from

God, and fell to study the creature in itself, and for himself,

as good or evil to himself, and so lost himself and his un-

derstanding in a crowd of unnecessary and misused objects ;

like a foolish patient that having a most judicious and faith-

ful physician that will take care of his health, and provide
him the best and safest remedies, doth grow to an eager
desire to be acquainted himself with the nature of each

medicine, and to be skilful in the cure of his own disease,

that he may trust his physician no longer, but may be his

own physician ;
and therefore hearkeneth to a seducer that

tells him,
* The physician doth but keep thee in ignorance,

lest thou shouldst be as wise as he, and able to cure or pre-
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serve thyself ; hearken to me, and I will teach thee to know
all these things thyself, and so thou mayst take care of thy-
self/ So man was seduced by satan to withdraw himself

from the fatherly cafe of God, by a desire himself to be wise

for himself in the knowledge of all that in the creature which

might be directly good or evil to himself, so taking on him-

self the work of God, and casting off the work that God had

set him, and withdrawing himself from his necessary depen-
dance on his Maker. And accordingly much of this selfish

knowledge of the creature he did attain; but with the woful

loss of the divine knowledge of the creature, and of the filial

soul-contenting knowledge of God
; yea, and of himself, as

•in his due subordination to God. This seems the sense of

this text, and this is the case of fallen mankind.

Naturally now every man would fain have his safety and

comforts in his own hand. He thinks them not so sure and

well in the hand of God. O what would a carnal man give
that he had but his life and health in his own hand, and might

keep them as long as he saw good ! When he is poor, he

had rather it were in his hand to supply his wants, than in

God's ;
for he thinks it would go better with him. When

he is sick, he had far rather it were in his own hand to cure

him, than in God's
5
for then he should be sure of it. If he

be in any strait, he cannot be content with a bare promise
for his deliverance ;

but unless he see some probability in

the means and work, and unless he be acquainted with the

particular way by which he must be delivered he is not sa-

tisfied
;
for he cannot trust God so well as himself. Is not

this the case of all you that are carnal? Would you not

think your case much safer and better if it were in your own

hands, than you do now it is in God's ? What would you
not give, that you were but as able to give ease, and health,

and wealth, and honour, and life to yourselves, as God is !

Hence it is that you so anxiously contrive for yourselves,
and trouble yourselves with needless cares ; because you
dare not trust God, but think you are fallen to your own care

and finding. You think yourselves quite undone when you
have nothing left you but God and his promise to trust upon,
and when you see nothing in yourselves and the creature to

support you. And thus are all men fallen from God to

themselves.

But sanctification teacheth men that self-denial which
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according to its measure, doth heal them of this disease.

Though some actual knowledge of good and evil, and some
care of our natural selves be now become a necessary duty,
as suited to our lapsed state, which yet had never been but

through sin : yet that which is sinful self-denial doth des-

troy. It sheweth man that he is every way insufficient for

himself, and that he is not the fountain of his own felicity ;

nor doth it belong to him, but to God, to preserve him and
secure his welfare. He seeth what a folly it is to depart
from the tuition of his heavenly Father, and as the prodigal
son to desire to have his portion in his own hands. Expe-
rience tells him with smart and sorrow that he hath not been
so good a preserver of himself, nor used himself so well as

to desire to be in the same hands any longer that hath so

abused him. Yea, he knoweth that it was God that indeed

preserved him, while he was over-solicitous about it himself,

and would needs have the managing of his own affairs. He
now believes that he can be nowhere safe but in the hands

of God, and no way sufficiently provided for, but by his wis-

dom, love and power : nor dare he trust himself hereafter

with himself or any creature. He finds that he hath but tur-

moiled and distracted his mind by undertaking the manage-
ment of his own preservation : and that he hath brought
himself into a wilderness, and lost himself and ravelled his

own affairs : when if he had committed himself to God, and

been satisfied in his wisdom, love and power, all had been

kept safe and sound, and man had not been lost, nor his es-

tate thus shattered and overthrown. And therefore the re-

turning, self-denying convert is brought to an utter distrust

of himself, and resolved hereafter to trust himself upon no-

thing below All-sufficiency and Infinite love. He is so of-

fended with himself for his former self-destruction, and for

undoing himself so foolishly, that he calls himself to account

and into judgment for it, and condemneth himself as a trai-

tor to God, and a murderer of himself, and will no more be

in the hands of so treacherous a delinquent ;
but as the eyes

of a servant are on the hand of his master, so are his eyes
on God for all supplies. And this is the part of the work of

the Spirit of adoption, who teacheth us to cry Abba, Fa-

ther : and as children, not to be very careful for ourselves,

but to run to our Father in all our wants, and tell him what

we stand in need of, and beg relief: and *' to be careful for
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nothing ; but in every thing by prayer with supplication and

thanksgiving; to make known our requests to God;'* Phil,

iv. 6. And this acquiescence of the soul in the love of God,
is it that "

keepeth our hearts and minds in that peace of

God which passeth understanding," (ver. 7.) so that the more

self-denial, the less is a man dependent on himself, or trou-

bled with the cares of his own preservation ;
and the more

doth he cast himself on God, and is careful to please him
that is his true preserver, and then quieteth and resteth his

mind in his all-sufficiency and infinite wisdom and love ; and

so is a mere dependant upon God.

7. Moreover, it is the prerogative of God, as absolute

owner of us, to be the sole disposer of man, and of all the

other creatures
;
and to choose them their condition, and

give them their several talents, and determine of the events

of all their affairs, as pleaseth himself. And innocent man
was contented with this order, and well pleased that God
should be the absolute disposer of him and all.

But when man turned from God to self, he presently de-

sired to be the disposer of himself; and not of himself only,
but of all the creatures within his reach. How fain would

selfish, corrupted man be the chooser of his own condition!

His will is against the will of God, and he usually disliketh

God*s disposal. If he had the matter in his own hands, al-

most nothing should be as it is
;
but so cross would they be to

God, that all things would be turned upsidedown. If it were

at their will, there is scarce a poor man but would be rich
;

and scarce a rich man but would be richer. The servant

would be master; the tenant would be landlord ; the hus-

bandman and tradesman would be a gentleman ; the labourer

would live an easier life
;
his house should be better

; his

clothing should be better
;
his fare should be better

; his

provision should be greater ; his credit or honour with men
should be more

;
the gentleman would be a knight, and the

knight a lord, and the lord would be a king, and the king
would be more absolute, and have a larger dominion. Nay
every man would be a king, and learn the doctrine of the

Jews, and many of this age among us, to expect that the

world should be ruled by them ;
and they should reign as

lords and princes in the earth. If it were with selfish men
as they would have it, there is scarce a man that would be

what he is, nor dwell where he doth, nor live at the rates that
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now he liveth at. The weak would be always strong ;
and

the sick would be well, and always well
;
and the old would

be young again, and never taste the infirmities of age ;
and

if they might live as long as they would, I think there are

few of the unsanctified that would ever die, or look after

heaven as long as they could live on earth.
* O what a brave

life should I have,' thinks the selfish, unsanctified wretch,
'
if I were but wholly at my own disposal, and might be what

I would be, and have what I would have !' What would men

give for such a life as this ! Had they but their own wills,

they would think themselves the happiest men on earth :

that is, if they could be delivered from the will of God, and

be from under his disposal, and get the reins into their own
hands !

Nay this is not all, but the selfish person would be the

disposer of all the world within his reach, as well as of him-

self. He would have kingdoms at his disposal, and all things
carried according to his will. He would have all his neigh-
bours have a dependance upon him ; very bountiful he would

be, if he were the lord of all
; for he would be the great be-

nefactor of the world, and have all men beholden to him,
and depend upon him. If he see things that little concern

him, he hath a will of his own that would fain have the dis-

posal of them. If he hear of the aiFairs of other nations,

some will he hath of his own, which he would have fulfilled

in them, at least so far as any of his own interest may be in-

volved in the business.

But when sanctification hath brought men to self-denial,

then they discern and lament this folly. They see what silly,

giddy worms they are, to be disposers of themselves, or of

the world. They see that they have neither wisdom, nor

goodness, nor power sufficient for so great a work. They
then perceive that it were better make an idiot the pilot of

a ship, or an infant to be their physician when they are sick,

or the disposer of their estates, than to commit themselves

and the world to their disposal. They see how foolishly they
have endeavoured or desired to rob God of his prerogative :

and therefore they return from themselves to him, and give

up all by free consent to his sole disposal, that so he may do
with his own as he list. He finds that he hath work enough
to do of his own, and is become too unfit for that ;

and there-

fore he dare no more undertake the work of God, for which
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he is infinitely unfit. He finds that the more he hath his

own will, the worse it goes with him
;
and therefore he will

give up himself to God and stand to his will. If he feels

that providence doth cross his flesh, and that he hath po-

verty, when the flesh would have riches
;
and shame, when

that carnal self would have honour
j
and labour, when the

flesh would have ease ; and sickness, when the flesh would

have health
;
he would not for all that have the work taken

out of the hand of God, but truly saith,
** Not my will, but

thine be done ;" and believeth that God's disposal is the

best
;
and that his Father knows well enough what he doth

;

and if it were put to his choice, whether God or he should

be the disposer of his estate, and honour, and life, he had

rather it were in God's hands than his own; and would not

undertake the charge if it were offered him. '

Alas,* thinks

he,
*
I am almost below a man, and am I fit to make a God

of? I come off so lamely in the duty of a creature as de-

serves damnation
;
and am I fit to arrogate the work of the

Creator V
8. Moreover, it is the high prerogative of God to be the

Sovereign Ruler of the world
;
to make laws for them, which

must be obeyed ;
and to reward the obedient, and punish the

disobedient. God is King of all the earth
;
even King of

kings, and Lord of lords ; and all shall obey him, or be

judged by him for their disobedience.

But sin turned man into a rebel against heaven, and a

traitor to his Maker
;
so that now the selfish, unsanctified

man disliketh God's government, at least in the particulars,
and would govern himself. The law ofGod contained in his

word and works he murmurs at as too obscure, or too pre-
cise and strict for him. He finds that it crosseth his carnal

interest, and speaks not good of him but evil
; and therefore

he is against it as supposing it to be against him, and his

pleasure, profit and honour in the world. Ifmen had but the

government of themselves, what a difference would there be
between their way and God's? If corrupt, unsanctified,
selfish man might make a law for himself instead of the word
of God, what a law would it be? and how much of the law
of God should be repealed ? If sinners might make a Scrip-
ture, you should find in it no such passages as these,

" Ex-

cept a man be converted, or born again, he cannot enter into

the kingdom of heaven : without holiness none shall see



72 TREATISE OF SELF-DENIAL.

God." If self might make laws, you should not read in

them,
" If ye live after the flesh, ye shall die ; but if by the

Spirit ye mortify the deeds of the body, ye shall live." Nor

should you there find, that " the gate is strait, and the way
is narrow that leads to life, and few there be that find it ;" or

that " the righteous are scarcely saved/' As all the Scrip-

ture is now for holiness, and against profaneness, ungodli-
ness and sensuality ; if self had the framing of it, it should

all be changed, and it should at least speak peace to fleshly-

minded men. All those true and dreadful passages that

speak fire and brimstone against the unsanctified, and

threaten everlasting torments, should be razed out; and

you should find no talk of damnation in the Scripture for

such as they ; no talk of " the worm that never dieth, or the

fire that is never quenched ;" or of "
Depart from me all ye

workers of iniquity ;
I know you not ;" or that "the way of

the ungodly shall perish ;" or that *' God doth laugh at

them, because he seeth that their day is coming." Abun-
dance of the Bible would be wiped out, if carnal self had but

the altering of it. Nay, it would be quite made new, and

made a contrary thing. The articles of our creed would be

changed : the petitions of our rule for prayer would be most
altered : every one of the ten commandments would be al-

tered, as I shall after shew. Idolatry should be no sin, but

the principal law
;
for self would be set up as the idol of the

world. Will-worship would be no sin
;
men would be held

guiltless that take the name of God in vain
;
the Lord's day

should be a day of mirth and carnal pleasure ; every subject
would be the sovereign; and every inferior the superior : re-

venge would be made lawful for themselves, though not for

others : fornication and adultery would be no mortal sin ;

stealing would be made tolerable to themselves : it should

be lawful to them to do any wrong to the name and reputa-
tion of another. In a word, every man would do what he

list, and his will should be his law, and himself should be his

own judge; a gentle, tender judge no doubt. Thus would
self rule.

But sanctification brings men to deny this self; and to

lay down the arms of rebellion against God ;
and to see how

unfit we are to rule ourselves ; that we are too foolish, and

simple, and partial to make laws, and too partial also and

tender to execute them
;
and that as we were made to obey^
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SO obey we must, and come again into our ranks, and will-

ingly subject ourselves to the Sovereign of the world. Self-

denial teacheth a man to hate his own carnal wisdom and

reasonings that rise up against the laws of God
;
and to love

them the worse because they are thus his own : and to love

the laws of God the better, because they are God's, and be-

cause they are against his carnal self. The stamp ofGod on

them doth make them current with him, when if they had

but the private stamp of self, he would disown them as

counterfeit or treasonable. He hath indeed a flesh that is

restrained by God's laws, and striveth against them ; but he

thinks never the worse of the law for that, but approveth
and liketh it in the inner man : and if he might have his

choice, he would not blot out one commandment, nor one

direction, nor one article of faith, nor a tittle of the law, be-

cause that self is not the chooser in him
;
but he hath learned

to submit to the will and wisdom of the Lord.

And though he love himself, and have a nature that is

unwilling of suffering, and feareth the displeasure of God,
and the threatenings of his holy law

; yet doth he unfeign-

edly justify the law, and acknowledge it to be holy, andjust,
and good ;

and would not have the very threatenings of it

to be repealed and blotted out, if he had his choice
;
for he

knows that the determinations of God are the best, and that

none but he is fit to govern, and therefore he desires that he

himself may be taught better to obey, and not that he may
rule ;

and wisheth that he were more conformed to the law :

and not that the law were conformed to him
; and fain he

would have his own will brought up to God's, but wisheth

not God's will to be crookened and brought down to his.

As far as men have self-denial, this is so.

9. Moreover, as it is God's prerogative to be the sove-

reign Ruler of ourselves, so also of all others as well as us.

But when sin had set up self, man would not only rule him-

self, but would rule all others. An eager desire there is in

the unsanctified, selfish heart, that he might be ruler oftown
and country, and all might be brought to do his will. And
hence it is that there is such resisting and grudging at good
governors, and that men are so ambitious, and fain would be

highest, because they would have their own wills fulfilled by
all, and therefore would have power to force men to it.

Hence it is that there is such a stir in the world for crowns
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and kingdoms ;
and few men have ever been heard of, that

have refused a sceptre when it was offered them, yea, or that

would not step out of their way for it, and wound their con-

sciences, and hazard all their hopes of heaven for it, if they
found themselves in a likelihood of obtaining it ; because

where self doth reign at home, it would reign also over all

others. Nothing more pleaseth the carnal mind, than to

have his will, and to have all men do as he would have them,
and to see all at his beck, and each man seeking to know
his pleasure, ready to receive his word for law. This is the

reign of self.

But sanctification teacheth men self-denial, doth make
them look first at the doing of God's will ;

and would have

all the world obedient to that
;
and for their own wills, they

resign them absolutely to God's, and would not have men

obey them but in a due subordination to the Lord. As they
affect no dominion or government but for God, so they de-

sire not men to obey their wills any further than it is neces-

sary to the obedience of God's will, to which they are ser-

viceable and conform. The self-denying, sanctified man
hath as careful an eye up and down the world for God's in-

terest, as the self-seeker hath for his own : and as eagerly
doth he long to hear of the setting up of the name, and

kingdom, and will or laws of God in the world, as the am-
bitious man longs for the setting up of his own. And it as

much rejoiceth the holy, self-denying man to hear that God's

laws are set up and obeyed, and that the world doth stoop
to Jesus Christ, as it would rejoice the carnal, selfish wretch

to be the lord and master of all himself, and his will become

the law of the world. A holy, self-denying man would be

far more glad to hear that Africa, America, and the rest of

the unbelieving part of the world were converted to Christ

by the power of the Gospel, and that the heathens were his

inheritance, and the kingdoms of the world become the

kingdoms of Christ, than if he had conquered all these him-

self, and were become the king or emperor of the world.

For as self is the chief interest of an unsanctified man
; so

Christ and the will of God, is the chief interest of the sanc-

tified : for he hath destroyed the contradictory interest of

self, and renounced it, and hath taken God for his end, and

Christ for the way, and consequently for his highest interest;

so that he hath now no business in the world but God's bu-
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siness ;
he hath no honour to regard but God's honour

; he

hath none to exalt but the King of kings ;
he knows no gain

but the pleasing of God
;
he knows no content or pleasure

but God's pleasure : for the life that he now lives in the

flesh, he lives by faith of the Son of God, that hath loved

him and given himself for him
;
and thereby hath drawn him

out of himself to the fountain and end of love : and so it is

not he that lives, but Christ liveth in him ; Gal. ii. 20.

10. Lastly, it is the high prerogative of God, to have the

honour, and power, and glory ascribed to him, and be praised
as the author of all good to the world : and his glory he will

not give to another. Man and all things are created, and

preserved, and ordered for his glory : nor shall man have any

glory but in the glorifying of his Lord : when we fell short

of glorifying the Lord, we also fell short of the glory which

we expected by him.

But when sin turned man from God to himself, he be-

came regardless of the honour of God, and his mind was

bent on his own honour, so that he would have every knee

bow to himself, and every eye observe him, and every mind
think highly of him, and every tongue to praise and magnify
him. It doth him good at the heart, to have virtue, and

wisdom, and greatness ascribed to him, and an excellency in

all ;
and to have all the good that is done ascribed to him,

and to be taken to be as the sun in the firmament that all

must eye, and none can live without, and to be esteemed the

benefactor of all. When he hears that men extol him and

speak nothing of him but well, and great things ;
and when

he sees them all observe and reverence him, and take him as

an oracle for wisdom, or as an angel of God, O how this

pleaseth his unsanctified, selfish mind ! Now he hath his

end, even that which he would have; and "verily," saith

Christ,
"
they have their reward."

But when sanctification hath taught men to deny them-

selves, they see then that they are vile and miserable sinners,

and loathe themselves for all their abominations
; and are

base in their own eyes, and humble themselves before the

Lord, and abhor themselves in dust and ashes, and say,
" To

us belongeth shame and confusion of face
;
not unto us, O

Lord, not unto us, but to thy name give the glory ;" Dan.ix.

7, 8. Psal. cxv. L The holy, self-denying soul desireth no

glory and honour, but what may conduce to the glory and
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•honour of his Lord : his heart riseth against base, flattering

worldlings, that would rob God and give the honour to him
;

nor can they do him a greater displeasure than to ascribe

that to him which belongeth only to God, or to bring to him
or any creature, his Maker's due. If God be honoured, he
takes himself as honoured, if he be never so low

;
if God be

dishonoured, he is troubled, and his own honour will not

make him reparation. As he liveth himself to the glory of

God, and doth all that he doth in the world to that end
; so

would he have all others do so too. And if God be most ho-

noured by his disgrace and shame, he can submit.

And thus I have shewed you the true nature both of self-

ishness and of self-denial. But observe that I describe it as

it is in itself; but yet there is too much selfishness in the

best, which may hinder the fulness of these effects. But
self-denial is predominant in all the sanctified, though it be

not perfect.

CHAPTER II.

Reasons of the Necessity/ of Selfdenial to Salvation,

III. And now you have seen the true description of self-de-

nial, and I hope, if you have studied it, you know what it is

that is required ;
I shall next shew you some of the reasons

ofits necessity, and prove it to you beyond dispute, that it is

no indifferent thing, nor the high attainment of some few of

the saints, but a thing that all must have that will be saved,

being of the very essence of holiness itself; so that it is as

possible to live without life, as to be holy without self-de-

nial
;
and as possible to be saved whether God will or no,

as to be saved without self-denial in a predominant degree.

And if any of you think it strange that salvation should be

laid on so high a duty, and that no man can be a true dis-

ciple that denieth not himself, even to the forsaking of his

life, and all, when God requireth it, I shall shew you that

reason that should easily satisfy you.
Reason 1.

'
Till a man deny himself, he denieth God, and

doth not indeed believe in him, and love him, and take him

to be his God.' And I hope you will grant that no man can

be saved that believes not in God, nor loveth him, nor takes
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him for his God. He that will deny God and yet think to

be saved, must think to be saved in despite of God. The

first article of our faith, and of our baptismal Christian co-

venant is,
*
to believe in God the Father, and take him for

our God, and give up ourselves to be his people.' But this

no man can do without self-denial. For by all that I have

S4«id in the description of it, you may see that selfishness is

most contrary to God, and would rob him of all his high pre-

rogatives, and God should be no God, if the selfish sinner

had his will : and he doth not heartily consent that he shall

be God to him. I have formerly told you, that self is the

God of wicked men, or the world's great idol
;
and that the

inordinate love of pleasure, profits .and honour, in trinity, is

all but this self-love in unity ;
and that in the malignant tri-

nity of God's enemies, the flesh is the first and foundation,
the world the second, and the devil the third. Every man is

an idolater so far as he is selfish. God is not a bare name :

he that takes away his essence, or attributes and preroga-
tives, and yet thinks he believeth in him, because he leaveth

him his names and titles, doth as bad as they that set up an

image, and worship that instead of God, or that worship the

sun or moon as gods, because they somewhat represent his

glory ;
for sure a bare name hath as little substance as an

image ;
much less can you say it hath more than the sun.

Now selfish, ungodly men do all of them rob God, and give
his honour and prerogatives to themselves, and put him off

with empty titles : they call him their God, but will not

have him for their end, their portion and felicity, nor give
him the strongest love of their hearts : they will not take him
as their absolute Owner ;

and devote themselves and all they
have to him, and stand with a willing mind to his disposal.

They will not take him for their sovereign, and be ruled by
him, nor deny themselves for him, nor seek his honour and

interest above their own. They call him their Father, but

deny him his honour
;
and their master, but give him not

his fear • Mai. i. 6. They depend not on his hand, and live

not by his law, and to his glory ;
and therefore they do not

take him for their God. And can you expect that God
should save those that deny him, and would dethrone him,
that is, his very enemies ?

Reason 2.
*

Yea, more than so
; God will not save those

that make themselves their own gods, when they have re-
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jected him.' But all these unsanctified selfish men do make
themselves their own gods ;

for in all the ten particulars
before mentioned, they take to themselves the prerogatives
of God. 1. They would be their own end, and look no fur-

ther. 2. They use all creatures but as means to this end
;

yea, God himself is esteemed but for themselves. 3. They
love their present life and prosperity better than God. 4.

They would be their own, and live as their own, and not as

those that are none of their own. 5. They would have the

creatures to be their own, and use them as their own, and
not as God's. 6. They must care for themselves, and shift

for themselves, and dare not trust themselves wholly upon
God. 7. They would dispose of themselves and their own

conditions, and of all things else. 8. They would rule them-

selves, and be from under the laws and government of God.

9. They would be the rulers of all others, and have all men
do their wills. 10. And they would be honoured and ad-

mired by all, and have the praise ascribed to them. And if

all this be not to set up themselves as gods or idols in the

world, I know not what is. Certainly God is so far from

having a thought of saving such vile idolaters (in this con-

dition), that they are the principal objects of his high dis-

pleasure, and the fairest marks for his justice to shoot at:

and he is engaged to pull them down, and tread them into

hell. Should God stand by and see a company of rebellious

sinners sit down in his throne, or usurp his sovereignty and

divine prerogatives, and let them alone, yea, and advance

them to his glory ? No, he hath resolved that " he that

humbleth himself shall be exalted, and he that exalteth

himself shall be brought low." And what higher self-exal-

tation can there be, than to make ourselves as gods to our-

selves ? And therefore v^^ho should be brought lower than

such ?

Reason 3.
' No man can be a Christian that takes not

Christ for his Lord and Saviour ;
but no man without this

self-denial can take Christ for his Lord and Saviour, and

therefore no man without self-denial can be a Christian and

so be saved.' He that makes himself his end, cannot make
Christ, as Christ his way ; for Christ is the way to the Fa-

ther, and not to carnal self. Nay, the business that Christ

came upon into the world, was to pull down and subdue

this self. Moreover, whoever taketh Christ for his Saviour,
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must know from what it is that he must save him ; and that

is principally from self: and no man can take Christ for his

Saviour that renounceth not self-confidence, and is not wil-

ling to be saved from the idolatry of self-exaltation. No
man can take Christ for his Master or Teacher, that comes
not into his school as a little child, renouncing the guidance
of carnal self, and sensible of his need of a heavenly teacher.

No man can take Christ for his King and Lord, and give up
himself as his own, and as his subject, that hath not learned

to deny that self that claims property and sovereignty in

his stead. There is no antichrist, nor false Christ, that ever

was in the world, that doth more truly oppose Christ, and

resist him in all the parts of his office, than carnal self. It

is this that will not stoop to his righteousness, or to his

guidance, and to his teaching and holy government. Self

is the false Christ or saviour of the world, as well as the false

god. And therefore there can be no salvation where self is

not denied and taken down.

Reason 4.
* He that believeth not in the Holy Ghost, and

taketh him not for his Sanctifier, cannot be a true Christian,
or be saved. But no man without this self-denial believeth

in the Holy Ghost, and taketh him for his Sanctifier.' And
therefore without this self-denial no man can be a true

Christian, or be saved. The very nature of sanctification

consisteth in the turning a man from himself to God : in

destroying selfishness, and devoting the soul to God by
Christ. And therefore it is past dispute, that none but the

self-denying are sanctified ;
and therefore none but they do

truly take the Holy Ghost for their Sanctifier, and truly be-

lieve in him. So far as men are in love with the disease,

it is certain they will not use the physician.
Reason 5.

' No man is a true Christian and in a state of

salvation, that denieth, renounceth or rejecteth the word of

God.' But all men that have not self-denial (that hear the

word of God) do renounce, deny it, or reject it; and there-

fore no man without self-denial is a true Christian, or can
be saved.' In the Scriptures it is that we have eternal life :

it is they that must make us wise to salvation
; the man

that will be blessed, must meditate in them day and night

(Psal. i. 2.) ;
and it is not the hearers but the doers of them

that are blessed. But nothing is more clear, than that the

voice of Scripture calleth aloud on all men to deny them-
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selves
;
and that the scope of it is to cry down self, and set

up God in Jesus Christ. It is the very drift and meaning
of it from end to end to take down self, and abase men in

their own eyes, and bring them home to God from whom

they are revolted.

Reason 6.
' No man can be a Christian or be saved with-

out saving grace.' But no man without self-denial hath

saving grace. For it is the nature of every grace to carry
man from himself to God by Christ. It is the work of godly
sorrow to humble proud man, and break the heart of carnal

self. It is the work of faith, for a self-denying soul to pass
out for hope and life to Christ. It is the work of love to

carry us quite above ourselves to that Infinite goodness
which we love. It is the nature of holy fear to confess our

guilt and insufficiency, and to suspect ourselves, and dread

the fruit of our own ways. Confidence doth bottom us upon
God, and hope itself doth imply a despairing in ourselves.

Thankfulness doth pay the homage to him that hath saved

us from ourselves. And every grace hath self-denial as half

its very life and soul. And therefore it is certain that no

man hath any more grace than he hath self-denial.

Reason 7.
*

They that reject the ministry and the fruit of

all the ordinances of God, are not true Christians, and can-

not be saved.' But so do all among us that have not self-

denial. For the use of the ministry is to call home sinners

from themselves to God. The use of every ordinance of

God, is to get or keep down carnal self, and exalt the Lord.

Confession is nothing but self-abasing : and he must confess,

that will have the faithful and just God to forgive him
;
for

"he that covereth his sin shall not prosper;" lJohni.9.

Prov. xxviii. 13. Prayer is a confession of our own empti-
ness, insufficiency and unworthiness, and a flying from our-

selves for help unto another. In baptism we come as con-

demned prisoners for a pardon, as it were with ropes about

our necks, and strip ourselves of the rags of our filthiness,

that by the blood of the Lamb we may be washed from our

blood, and our sins may be buried as in the depth of the

sea. In the Lord's supper we renew the same covenant, and

receive the same renewed pardon ;
and still fly from our-

selves to Christ for life
;
and renounce our carnal selves by

solemn covenant, as a people coming home to God. So that

never was any ordinance of God, effectual and saving on
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the soul of any, further than it brought them to self-denial,

or preserved, exercised or manifested it.

Reason 8.
' He that can do no work sincerely, nor go one

step in the way of life, is no true Christian, nor in a state of

life.' But this is the case of all that have not self-denial.

For self is their principle, rule and end : and he that hath

either a false principle, rule or end, cannot be sincere in any
of the means

; much less when he is out in all of these. A
selfish man is seeking himself in his very religion : and is

serving himself when he seemeth to be serving God. And
indeed he doth not any service sincerely unto God, because

he makes not God his end
;
and therefore cannot be ac-

cepted.
Reason 9.

* No man is a true Christian, or can be saved,

that sticks in the depth of his natural misery, in his lapsed
state.' But so do all men that have not self-denial

;
for it

is self that they are fallen to, and must be saved from.

Reason 10.
* No man can be a true Christian and be saved,

that is not a member of the holy catholic church, and the

communion of saints.' But so are none but the self-denying ;

for every true member of the church hath a public spirit,

preferring the church's interest to his own, and suffering with

fellow-members in their suffering, and having a care of one

another
;

1 Cor. xii. 25,26. But the self-seeking unsancti-

fied person is a stranger to this disposition.
Reaso?i II,

' He that is led by the greatest enemy of God
and his own soul, is not a true Christian, nor in a state of

life.' But so is every man that hath not learned to deny
himself. For self is the greatest enemy of God and us.

Escape but your own hands and you are out of danger. All

the devils in hell cannot destroy you, if you would not be

your own destroyers.
Reason 12. Lastly,

*
It is a plain contradiction to be

saved without self-denial.' For as it is self that we must

be saved from both as our end and means and greatest enemy,
so to stick in self is still to be lost and miserable, and there-

fore not to be saved. So that the case is as plain as a case

can be, that no man can be a true Christian or disciple of

Christ without self-denial
;
and consequently none without

it can be saved. I have been the briefer upon the argu-
ments, because the matter of some of them may come to be

more fully opened anon in the application.
VOL. XI. G
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CHAPTER III.

Use 1. A gejieral Complaint of the Prevalency of Selfishness.

IV. And now we have seen from the words of Christ the

absolute necessity of self-denial, and that there is no true

Christianity nor salvation without it, let us next take a view

of ourselves and of the world, and judge of our condition by
this certain rule.

Look well into yourselves, and into the world, and tell

me whether you find not cause to lament, 1. That true

Christianity is so rare a thing, even among the professors of

Christianity, seeing self-denial is so rare. 2. That grace is

so weak and small in the most of the regenerate, seeing self-

denial is so little and imperfect.
O ! if the name of Christians would prove us Christians,

and the magnificent titles we give to Christ would prove
that we are his true disciples ; if reading, and hearing, and

outward duties, and a cheap religiousness would serve turn,

we have then great store of Christians among us ! If Christ

would have left out this one point of self-denial from his

laws and conditions of salvation, what abundance ofdisciples
would he have had in the world ! and how many millions

might have come to heaven, that now must be shut out! It

is this point that hindereth all sorts of heathens and infidels

from being Christians. The Jews will believe in no Christ

but one that will restore their temple and outward glory,
and make them great, and rulers of the world

; and there-

fore they will not be the servants of that Christ that calleth

them to the contempt of all these things, and of life itself,

for the hopes of an invisible kingdom. The Mahometans
had rather believe in Mahomet that giveth them leave to

please their lust, than in Christ that calleth them to mortifi-

cation and self-denial, and tells them of nothing but suflfer-

ing and patience, duty and diligence, till they come into

another world : the idolatrous heathens abhor Christianity,
when they hear how much they must do and suffer, and all

for a reward in the life to come. It is an informing instance

that Pet. Maifseus gives us in his Indian History of the first

king of Congo that was baptized : he quickly received the

articles of faith, and the form of worship, and the outside
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and cheaper part of religion ;
and so did many of his nobles

and followers
;
but when he was called to confession, and

understood that he must leave his gluttony, and drunken-

ness, and whoredom, and oppression, and inordinate plea-

sures, he would be a Christian no more
;
his nobles per-

suading him that the forsaking of all his mirth, and pleasure,
and delights of the flesh, and taking up so strict a life, was

too dear a price to pay for the hopes of a life to come
;
and

it was better keep the pleasure they had, and put another

life to the venture : and thus Christianity had been quickly
banished that kingdom again, if it had not taken deeper

rooting in his son and heir Alphonsus, and made him ven-

ture his crown and life for the sake of Christ. And thus is

it at the heart with the most, even of baptized persons, and

those that take themselves to be Christians : because it is

the religion of the country, and they are taught that there is

no salvation without it, they will be baptized and be called

Christians, and say their prayers, and come to church, and

say they believe in God the Father, Son and Holy Ghost,
and they will go as far with you in religion as they can with-

out denying themselves
;
but for the rest, which is the life

and truth of Christianity, they will not understand it, or be-

lieve that it is of such necessity :

' God forbid,' say they,
* that none should be Christians and be saved, but those

that thus deny themselves, and take up their cross and for-

sake all they have, and accept not life itself from Christ.'

They say they believe in Christ, and yet they say,
' God for-

bid his word should be true ;' or,
* God forbid we sh«>uld

believe Christ that hath spoken this in the Gospel I' See

what kind of Christians multitudes are ! Every man and
woman on earth that take themselves for true Christians,

and yet do not deny themselves, even life and all for the

sake of Christ and the hope of everlasting glory, are mere

self-deceivers, and no true Christians at all.
'* He that will

save his life,'' saith Christ,
"
shall lose it;" that is, he that

in his coming to Christ, and covenanting with him, will put
in an exception for the saving of his life, and will forsake all

for Christ if he be put to it, except life itself, this man is no
true disciple of Christ, and shall be so far from saving his

life, that he shall lose both heaven, and life, and all
; and

the justice of God shall take from him that life which he

durst not resign to the will of mercy ;
and he shall lose that
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for nothing, which he would not lose for Christ and heaven.

It is impossible for that man to be Christ's disciple, that

loveth his life better than Christ and the hopes of the life

everlasting; Matt. x. 37, 38. Luke xiv. 26,27.33. Some
self-denial there may be in the unsarictified : many of them
would leave a little pleasure or profit rather than be damned

;

and many had rather suffer a little, than venture upon eter-

nal sufferings. But I beseech you remember that this is

the lowest degree of self-denial that is saving, to set more

by Christ and the hopes of glory, than by all this world and
life itself; and to be habitually resolved to forsake life and

all, rather than to forsake him. No less than this is proper
self-denial, or will prove you Christians and in a state oflife.

This was the trial that Christ put one to, that had thought
to have been his disciple ;

" Yet lackest thou one thing ;

sell all that thou hast, and distribute unto the poor, and
thou shalt have treasure in heaven, and come, follow me ;"

Luke xviii. 22. Not that every man must actually sell all,

but ever}?^ man must set more by heaven than all, and there-

fore part with all when Christ would have him; and he that

is not thus resolved, let him go never so far in all other

things, doth yet lack " one thing," and such a " one thing"
as he shall never be saved without. For the meaning of the

text is, that Christ would try by this command, whether he

set more by any thing than him, and whether he set more

by heaven or earth ; and so would have us all to judge of

ourselves by the same evidence within, though he put not

all on the same way of discovering it. Many a man can

deny self the superfluities of pleasure, and as this rich man
did, can avoid enormous crimes, and say of whoredom, and

theft, and drunkenness, and oppression, and gross deceit,
" All these have I avoided from my youth." Education may
moderate some selfish desires, and natural temper may
further that moderation ; and custom, and good company,
and holy precepts may yet do more

;
and wit may teach men

to do or suffer somewhat rather than to run on the wrath of

God ;
and therefore many thousands may deny self the plea-

sure of some inordinate lust, or of some recreation, or excess

in meat or drink, and yet be far from denying life and all,

and so from the true self-denial of a Christian : nay, a man

may deny self for self in many particulars, and so may please

self more than he denieth it. Many a civil ingenuous gen-
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tleman and other persons, will forbear the disgraceful sins of

drunkenness, filthy speaking, whoredom, incivility, notorious

profaneness, even because they are disgraceful, and there-

fore are against the interestof self ; so much as self can pos-

sibly spare, a carnal heart may be brought to part with.

But still self is alive and predominant within them, still it is

the ruling end and principle. But to go out of self to God,
and resign up ourselves to him, and possess no interest but

him and in him, and to have nothing that we esteem, or love,

or care for in comparison of him, knowing that for him we
were made, redeemed, preserved and sanctified, and there-

fore desiring to be wholly and only his, and to have no cre-

dit, no goods, no life, no self, but what is his, for his service,

at his will and at his disposal, and government, and provi-
sion

;
this is the true self-denial, which the Spirit of God

worketh in a prevailing, though not a perfect measure, in

every gracious, believing soul.

But alas, sirs, how strange is this in the world, and how
weak and low in the souls where it is found

;
and what mat-

ter of lamentation would a survey of the world or of our-

selves present us with ! Is not SELF the great idol which

the whole world of unsanctified men doth worship ? Who
is it that ruleth the children of disobedience, but carnal self?

For what is all the stir and strivings, the tumults and con-

tentions of the world, but for self? This ruleth kingdoms,
and this is it that raiseth wars

;
and what is it, except the

works of holiness, but self is the author of? Look unto the

thrones and kingdoms of the earth, and conjecture how many
self hath advanced and placed there, and how few have staid

till God enthroned them and gave them the crown and scep-
tre with his approbation. Among all the nobles and great
ones of the earth, that abound in riches, how few are there

that were not set a-work by self and ruled by it, in the get-

ting, or keeping, or using their riches, dignities and honours !

Look on the great revenues of the nation, and of the world,
and consider whether God or self have the more of it. One
man hath many thousands a year, and another hath many
hundreds, and how much of this is devoted to God, and how
much to carnal self? And the poor that have but little,

would think us injurious to them if we should call to them
for any thing from God, who have not enough for themselves ;

when indeed God must have all, and self must have nothing.
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but what it hath by way of return from God again, and that

for God, and not for self, but as subservient unto him. Alas,

of many hundred thousand pounds a year, which the inhabi-

tants of a country possess among them, how little hath God
that should have all, and how much hath self that should

have nothing ! O dreadful reckoning when these accounts

must be all cast up ! Judge by the use of all, whether self

have not the dominion of all. If men throw out to God his

tenth, which is none of their own
;
or if they cast him now

and then some inconsiderable alms, when in his members he

is fain to beg for it first, they think they have done fair,

though self devour all the rest. Is it more, think you, for

God or self that our courts of law are filled with so many
suits, and lawyers have so much employment ? Is it more,
think you, for God or self that merchants compass sea and

land for commodity ? Who is it that the soldier fights for,

is it for God or self ? Who is it that the tradesman deals

for, that the ploughman labours for, that the traveller goes
for, is it more for God or self? Who is it that the most of

men's thoughts are spent for, and the most of their words

are spoken for, and the most of their rents and wealth laid

out for, and the most of their precious time employed for,

is it for God or self? Consider of it whether it be not self

that finally and morally rules the world. What else do most

live for or look after ? And is not the common piety, reli-

gion and charity of the world, a mere sending God some

scraps of the leavings of carnal self ? If the flesh be full,

or have enough, then God shall have the crumbs that fall

from its table, or at most so much as it can spare : but till

the flesh have done and be satisfied, God must stay even for

these scraps and crumbs
;
and if they can but say,

'
I want

it myself, or have use for it myself,' they think it a sufficient

answer to all demands. One may see by the irregularity of

the motions of the world, the confusions, and crossings, and

mutabilities, and contradictions, the doing and undoing

again, the differences and fierce contendings, that it is not

God, but self that is the end and principle of the motions.

Nay, most men are so dead to God, and alive only to them-

selves, that they know not what we mean when we tell them,
and plainly tell them what it is to live to God, and what it

is to serve him in all their affairs, and to eat, and drink, and

do all things for his glory ;
but they ask in their hearts as
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Pharaoh, "Who is the Lord, that I should serve him?"

And when they read these passages about self-denial, and

about referring all to God, they will not understand them ;

for they are unacquainted with God, and know no other god
in deed but self, though in name they do.

Nay, it were well if self were kept out of the church,

and out of the ministers of the Gospel, that must teach the

world to deny themselves ; that it did not with too many
choose their habitations, and give them their call, and limit

them in their labours, and direct them in the manner and

measure ; it were well if some ministers did not study for

self, and preach and dispute for self, and live for self, when

they materially preach against self, and teach men self-denial.

And then for our people, alas, it rules their families, it ma-

nageth their business, it drives on their trades ;
it comes to

church with them, and fights within them against the word,
and perverteth their judgment, and will let them relish no-

thing, and receive nothing but what is consistent with self-

ish interest. In a word, it makes men ungodly, it keeps
them ungodly, and it is their very ungodliness itself. O !

were it not for carnal self, how easily might we deal with all

sorts of sinners ! But this is it that overcometh us.

CHAPTER IV.

The Prevalency of Selfishness in all Relations.

Beside all the generals already mentioned, it will not be

amiss to give you some particular instances of the power of

selfishness, and the rareness of self-denial in the world, that

you may see what cause of lamentation is before us.

I. How ready and speedy, how effectual and diligent,

how constant and unwearied are they in the service of self !

And how slow and backward, how remiss and negligent,
how inconstant and tired are they in the works that are

merely for God and their salvation ! Do I need to prove it

to you? You may as well call for proof whether there are

men in the world. I were best for instance begin next

home. Many ministers think it a drudgery and a toil that

God requireth at their hands to confer with every family in

their parishes, and instruct them privately in the matters of
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salvation. But see what self can do : if the same men have

but their tithe to gather, they will not think it a needless

thing, to go or send to every family, and speak with them
all about their own business. At least if it were any consi-

derable sum, they would not lose it for want of speaking for.

Our neighbours do many of them think it much that we
should call them to be personally instructed or catechised,

and they will not come at us ; but say,
' What needs all this

ado ? have we not teaching enough at church. It is chil-

dren that must be catechised, and we are past children.*

You see how little interest God and their ministers and their

own salvation have in them
;
but will you see what carnal

self can do more ? Had I but money enough, I would un-

dertake to make them come to me, and follow me as a horse

will follow his provender ! Had I but ten pounds a piece to

give them, yea, or but ten shillings, 1 do not think I should

have any refuse to come and fetch it, unless it were those

that are now the most forward in seeking relief for the wants

of their souls. Had I but the estates or lives of all these

men in my power, how easily would they be ruled, and how

diligently and submissively would they attend, that now for

God and their everlasting life, disdain to come and seek in-

structions ! And yet these men would scarce believe you,
if you should tell them that self and the world is made their

God, and that God himself is denied and rejected by them.

Moreover, a long time I have been persuading all the fa-

milies in the town and parish to read the Scripture, and

daily call upon God together. I have proved it their duty
from Scripture, and this doth not prevail. But see what
flesh and self can do ! If these men were but sure of ten or

twenty shillings a time, for every morning and evening that

they pray together, I warrant you, whatever the heart did,

the lips should be taught to do their part. O how busy
would all the town and parish be to learn to pray, that now
look not after it ! I do not believe that there is ever a house

among them all that would not shortly set up prayer, if they
were but paid for it after these rates. Judge now whether

God or self bear sway among these men, and whether soul

or body be more regarded.

Moreover, we have too many drunkards in the town, that

no means that we can use will restrain and keep sober. They
love the drink, and they cannot forbear

;
and tell them of
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God*s word, that doth threaten them with damnation, and

they will for all that be drunk the next day. But if one of

these wretches might have but ten pounds a week on con-

dition he would forbear, I do not think for all this, but he

could forbear. Or ifhe were sure that for every cup of drink,

he should drink after it a cup of gall, I warrant you he would

soon begin to abate.

We have abundance of ignorant, sensual men that for love

of sin refuse church-government, and will not come under it.

But if the magistrate would but make a law, that all men
shall be members of a particular church, and submit to dis-

cipline, or forfeit but twenty shillings a month, how few re-

fusers should we have in all the town or country !

We have many that seldom come to hear in the public
assemblies ; but let the parliament make a law that they
shall pay for their refusal, and how readily will it bring the

most of them ! (unless they have hopes that the law will not

be executed.) And judge now whether self or God have

greater interests in these men's hearts.

I see but one piece of self-denial among this sort of peo-

ple in this town, and that is this : though the officers are to

give the money to the poor which they have from swearers,

drunkards, unlicensed and abusive ale-sellers, profaners of

the Lord's day, &c., yet that sort of the poor themselves do

hate those officers that are zealous in their duties. This is

strange, that the love of money doth not change them. But
whether it be that they can deny their flesh for the devil,

though not for God
;
and in enmity to godliness, though not

to further it
;

or whether it be that the officers do use to

give their money to an honeeter sort of poor, and these have

none of it, I cannot well tell.

And having given so many sad instances of the power of

self, and scarcity of self-denial in others, I hope the magis-
trates will not take it ill if we help them to discern this ene-

my in themselves, nor be offended that they come last, unless

it were in a more honourable cause. I hear the best and

wisest men that I can meet with, complain that in most pla-

ces, alehouses flourish under the magistrates' noses
; and

that whoredom, swearing, profaning the Lord's day shall sel-

dom be punished, but when they are .very much urged to it,

nor then either if it will but displease a neighbour, or a friend,

especially if it be a worshipful swearer or drunkard that is
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to be punished. We see in most places, that it is more than

the justice can do to put down one alehouse of many that

they confess should be suppressed ;
and I doubt but few can

keep them from increasing. Men say that there is so much
ado before they can have justice from many of them, and

those that seek it are counted but for busy, troublesome

fellows, that men are ready to let all alone. And whence is

all this, that men in power can do so little against those that

have no power to resist them ? Why, alas, the cause is plain ;

self is against it. They have none but God and ministers,

and a few precise fellows to persuade them to it : and they
have no greater motives than what are fetched from heaven

and hell to move them to it ;
and these are but small matters

with them (I speak of the unsanctified). It must be one

that hath greater interest in them than God, that must per-
suade them to it. It must be more powerful matters than

the promises of heaven and the threatenings of damnation,
that must prevail with such moderate gentlemen as these.

And who is it that can do this, that God and their salvation

may not do ? Why even self, carnal self. If you know but

how to engage their own self-interest in the business, I war-

rant you it will go better on. Let but every informer be paid
well for his pains, and every justice have a hundred pounds
from the exchequer for every due execution of such laws, and

how roundly v/ould the work go on ! Then they would not

say,
* We cannot do it,' or

* We are not bound to look after

them.' Do you think I wrong them or speak without proof?
1 will leave it to your judgment when I have given you but

these few instances. Let but the plague break out in the

town, and infect but a quarter as many houses as here are

infectious alehouses that harbour tipplers and drunkards,
and see whether the magistrates of this or any town will not

a little better bestir themselves, and send to search after in-

fected places, and nail up their doors, and write on them,
* Lord have mercy on us,' that all may take warning and keep

away. They will not here be offended with informers, nor

say,
* Am I bound to look after them V And why are they

not as zealous against sin as against the plague ? Great

reason ;
self is for sin, and God only is against it

;
but self

is against the plague, because it is concerned in it. Sin doth

but hurt the soul, and bring them to hell-fire
;
but the plague

destroys their body ; and this is the greater matter with them.
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because they have flesh and sense to judge of it
;
but they

have not faith to believe the other.

Again, let but one house in the town be on fire, and alK

are up to quench it, and the bell is rung, and the magistrate
doth not think that he wants a call himself to look after it.

And when the fire of hell is kindling in an alehouse, that is

nothing, but must be let alone
;
there is no such zeal nor any

such haste. And why so ? Why, one they see in good sad-

ness, and perceive that it is fire indeed
;
but the other they

believe in jest, as if it would prove but a painted fire.

Again, let but an ungodly fellow slander the magistrate
or call him all to naught, especially if he give him but two

or three boxes on the ear, and see whether he will let that

man alone. But let the same man abuse the name of God,
and break his laws, and with too many he may be let alone,

unless they be urged to do justice. And how comes this dif-

ference? Why self is touched in one, and it is but God (but
God ! O atheists !) that is touched in the other. Self can do
more with them than God can do

; (remember still when I

say that self can do more with them than God, that I speak
not of what God could do by his omnipotency if he would ;

but of the final causality^ or the small interest that God hath

in their hearts by holy faith and love).

Again, let but a servant rob the magistrate, and carry his

money and goods to an ale-seller to receive
;
and try whe-

ther he will look after him and the ale-seller. And why not

as soon and as zealously, when ale-sellers receive men's sons

and servants, and drown men's understandings, and turn them

into beasts ? Why ? because in one it is but God and men's

souls that are concerned (a matter of nothing) ; but in the

other it is self (a great matter with them).

Shall I give you but one instance more, that the ale-

sellers themselves will take my part in, so far as to bear me
witness that it is true ! Here are farmers of the excise that

have power to know what alehouses are in the town, and
their gain lieth on it

;
and there shall scarce a man in town

or country sell ale so secretly but they will know it
; nor sell

a barrel but what they are acquainted with. They do not

say,
*
I am not bound to go search after them ;' nor that they

be not able to discover them, and to bring them to pay ex-

cise. But the justices (too commonly) can overlook abun-

dance that the exciseman can find
; and they cannot make




