SAINT OR A BRUTE.

THE CERTAIN NECESSITY AND EXCELLENCY OF HOLINESS, &e. SO
PLAINLY PROVED, AND URGENTLY APPLIED, AS, BY THE
BLESSING OF GOD, MAY CONVINCE AND SAVE THE MI-
SERABLE, IMPENITENT, UNGODLY SENSUALISTS,
1IF THEY WILL NOT LET THE DEVIL HINDER
THEM FROM A SOBER AND SERIOUS READ-

ING AND CONSIDERING.

TO BE COMMUNICATED BY THE CHARITABLE, THAT DESIRE PHE
CONVERSION AND SALVATION OF SOULS, WHILETHE PATIENCE
OF GOD, AND THE DAY OF GRACE AND HOPE
CONTINUE.

VOL. X. B






ADMONITORY EPISTLE.
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To my dearly beloved Friends, the Inhabitants of Kidderminster
in Worcestershire ; and my late Auditors in the City of Lon-
don. Confirming grace, with patience, love, and peace, be
multiplied.

DEeARr Frienbps,

ONCE more, through the great mercy of God, I have liberty
to send you a preacher for your private families, which may
speak to you (truly and plainly, though not elegantly) when
I cannot, and when 1 lie silent in the dust. I take it for no
small mercy, that I have been so much employed about the
great and necessary things, in despite of all the malice of sa-
tan, who would have entangled me, and taken up my time, in
personal vindications and tarren controversies. As I never
knew that I had one enemy in the world that ever was ac-
quainted with me ; so those that know me, dissuading me
from apologies against the accusations of those that know
menot, have spared my time for better work. Though thereare
about fifty writings (in whole or part) against me published
(by Infidels, Seekers, Familists, Enthusiasts, Quakers, Pa-
pists, Antinomians, Levellers, Covenant-breakers, State-sub-
verters, Church-dividers, besides impatient dissenting bre-
thren, and dependents that took it for the rising way), I yet
find no cause (as to the present age, and those that know
me) to be at any great care or pains for a defence ; while
malicious lies do make men wonder, that wrinkled envy
should be so mad as to come so naked on the stage, and
shew her ugly deformities to the world, and could not stay
at least till wit had helped her to a cloak. .
I was also, when 1 first intended writing, under another
temptation ; being of their mind that thought that nothing
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should be made public, but what a man had first laid out his
most choice art upon; I thought to have acquainted the
world with nothing but what was the work of time and dili-
gence. But my conscience soon told me, that there was
too much of pride and selfishness in this ; and that humility
and self-denial required me to lay by the affectation of that
style, and spare that industry, which tended but to advance
my name with men, when it hindered the main work, and
crossed my end. And providence drawmg forth some po-
pular, unpolished discourses, and giving them success be-
yond my expectation, did thereby rebuke my selfish
thoughts, and satisfy me that the truths of God do perform
their work more by their divine authority, and proper evi-
dence, and material excellency, than by any ornaments of
fleshly wisdom. And (as Seneca saith) though I will not
despise an elegant physician, yet will I not think myself
much the happier, for his adding eloquence to his healing
art. Being encouraged then, by reason and experience, I
venture these popular sermons into the world ; and especi-
ally for the use of you, my late auditors, that heard them.
I bless God that, when more worthy labourers are fain to
weep over their obstinate, unprofitable, unthankful people,
and some are driven away by their injuries, and put to shake
off the dust of their feet against them ; I am rather forced to
weep over my own unthankful heart, that did not sufficient-
ly value the mercy of a faithful flock, who parted with me
rather as the Ephesians with Paul (Acts xx.37.),and who have
lived according to this plain and necessary doctrine which
they had received. Among whom, Papists, that persuade
men that our doctrine tendeth to divisions, can find no divi-
sions or sects, who have constantly disowned both the am-
bitious usurpations which have shaken the kingdom ; and
the factions, censoriousness, and cruel violence in the
church, which pride hath generated and nourished in this
trying age. Among whom I have enjoyed so very large a
proportion of mercy, in the liberty of so long an exercise of
my ministry, with so unusual advantage and success, that I
must be disingenuously unthankful if I should murmur and
repine at the present restraining hand of God. But I must
say with David, (2 8am. xv.25.) “ If I shall find favour in the
eyes of the Lord, he will bring me again, and shew me the
ark and habitation (there or elsewhere use me in his service).
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But if he say, I have no delight in thee, behold here I am,
let him do to me as it seemeth good unto him.” |

And now with this treatise, let me leave you these few
seasonable requests.

1. Be faithful to your faithful pastors. Think not that
you can live in order and safety without their ministry.
When you can; attend their public ministry ; refuse not their
more private help. Read well my two sheets for the Minis-
try. Where the lawful pastor is, there the church is. Be
not either impiously indifferent in your worshipping of God,
or peevishly quarrelsome with what is commanded or prac-
tised by others, nor disobedient to authority in lawful things.

2. Maintain still your ancient love, and unity, and peace
among yourselves, and improve your company and converse
to the advantage of your souls. Be daily interlocutory
preachers to one another. Speak as the oracles of God ;
and preach by a holy, patient, harmless, charitable and hea-
venly life. This kind of preaching none can silence but
your own corruptions.

3. Improve the profitable books which are among you.
1. Read them frequently, and reverently, and seriously to
your families, when you have called them tegether, and
prayed for God’s blessing. 2. Carry themabroad with you,
and when you fall into company where you cannot better
spend your time, read to them some seasonable passage of
such writings., 3. Give or lend them to those that need,
and want either purses or hearts to provide them; and get
them to promise you to read them, and inquire after the suc-
cess. . By such improvement, books may become such se-
conds or substitutes for public preaching, as that they may
not be the least support of religion, and means to men’s edi-
fication and salvation.

4. Make special and diligent provision to satisfy your-
selves and others against popery, which is like to be none
of the least of your temptations. To this end I pray you
read well the single sheet against Popery which I published,
and give of them abroad to others where thereis need. Read
also my other books against it: my * Safe Religion,” and
“ Key for Catholics,” and “ Dispute with Mr. Johnson,” and
Dr. Challoner’s “ Credo Sanctam Ecclesiam Catholicam ;”
and when their sophistry puzzleth you, 1. Call your able
pastors to debate it. 2. And remember that they have the
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Scripture and the far greater part of the universal church,
and the senses of all the world to confute, before they can
make good the cause of their ambitious clergy. If you are
but sure you know bread and wine when you see, and feel,
snd smell, and taste them, them you are at the end of con-
troversy with the Papists. Aboveall, see that you maintain
the love of God, and a heavenly mind, and mortified affec-
tioms, and grow not opinionative, superficial, or loose in your
religion. For he that is heartily of no religion, is prepared
to be of any religion. And it is because men are false to
the acknowledged truth, that they are given up to make a
religion of deceit and falsehood. Your fidelity to your king
and country, obligeth you to do your part to preserve the
subjects from a disease so injurious to them. Saith Dr.
Sherman, in his late ““ Account of Faith” against the Papists,
Pref. p. 4,5. *If kings would think upon it, there might be
no popes ; since if popes could well help it, there should be
no kings.’

5. Take heed of all temptations to turbulent resisting of
authority, or other unlawful means in the obeying of your
passions or discontents. As God chose most eminently to
glorify his power under the law of works, and the spirit of
bondage to fear did much prevail ; but under the Gospel he
hath chosen most eminently to magnify his gooduess, love,
and mercy ; 8o accordingly is the impress made upon his
servants’ hearts. They are animated by love, for the propa-
gating of love, and therefore must work with instruments of
love. And if we had well learned the doctrine and example
of our Lord, and made it our work to love all, and to do good
to all, and hurt to none, and with meekness and patience to
let any burt us, rather than do any thing for our own de-
fence, which is against the law of love, we should see that
Christianity would better thrive, when it would be better un-
-derstood by the practice of the professors. Often have I
noted that a whole flock of sheep will run away from the
smallest dog, and yet there are few of them killed by dogs,
because they are under their master’s care ; whereas, a wolf
or fox is pursued by all, and few of them suffered to live.
And oft have I observed, that when men that shift for them-
selves can scarce pass the streets, yet children play in the
way of carts and coaches without hurt, while every one takes
it for his care to preserve them, that cannot take care of, and
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preserve themselves. And though the deer that is within
the park is killed when the owner please, yet he is preserved
there from others, when the wild and straggling deer that are
abroad, are a prey to any man that can catch or kill them.
He that saveth his life shall lose it, and he that loseth it for
Christ shall save it.

The Lord establish, strengthen, direct, and preserve you
to his kingdom, and keep you from the passions of corrupt-
ed nature, and from the snares and rage of a deceitful, ma-
licious world. I beseech you continue yet your prayers for
him that desireth no greater advancement in the world, than
to be

The servant of Christ, and

Helper of your joy,
RICH. BAXTER.
Juoe T» 1662.






A SAINT OR A BRUTE.

THE FIRST PART.
Shewing the Necessity of Holiness.

INTRODUCTION.

TO ALL SUCH AS NEGLECT, DISLIKE, OR QUARREL AT A LIFE
OF TRUE AND SERIOUS GODLINESS.

It hath been the matter of my frequent admiration, how
it can be consistent with the natural self-love and reason-
ableness of mankind, and the special ingenuity of some above
others, for men to believe that they must die, and after live
.in endless joy or misery, according to their preparations in
this life, and yet to make no greater a matter of it, nor set
themselves with all their might to inquire what they must
be, and do, if they will be saved; but to make as greata
business and bustle to have their wills and pleasure for a
little while, in the small impertinent matters of this world,
as if they had neither hopes or fears of any greater things
hereafter. That as some melancholy persons are ¢ ceetera
sani,’ as rational as other men in all matters saving some
one, in which yet their deliration maketh them the pity or
derision of observers; so many that have wit enough to
avoid fire and water, and to go out of the way from a wild
beast or a madman, yet have not the wit to avoid damnation,
nor to prefer eternal life before a merry passage unto hell.
Yea, that some that account themselves ingenious, and men
of a deeper reach than the unlearned, can see no further
through the promises or threatenings of God, than through
a prospective or a tube, and bave no wit that looketh beyond
% grave; yea, are ready to smile at the simplicity of those
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that care whether they live in heaven or hell, and use but as
much diligence for their salvation, as they use themselves
for that which Paul accounted dung.

Many a time I have wondered how the devil can thus
abuse a man of reason, and such as think themselves no
fools! and how such inexpressible dotage can stand with
either learning, ingenuity, or common understanding; and
what shift the devil and these men make to keep them from
seeing, that have eyes, or from seeing the heavens, that can
see the smallest dust oratom. But myadmiration is abated,
when I consider that the wit that serveth to move a pup-
pet is not enough to rule a kingdom ; and thatsleeping rea-
son is as none; and that it is the very art and business of
the devil to charm sinners to sleep and wake at once.
¢ Dormire Deo, at mundo vigilare;’ to be asleep to God,
and awake to the world. And that present things engage
the senses, and call off reason from its work ; and that the
seeming distance of the life to come, occasioneth the neglect
of stupid, half-believing souls, till they find it isindeed at
hand ; even as death, though certain, affecteth few in youth
and health, as it doth when they perceive that they must pre-
sently be gone. And withel, that a manis not & man in sct
till he be considerate; and that it is as good to be without
eyes, as still to wink. We know what detained ourselves
8o long in sleep and folly, and we know what makes us yet
so slow, and therefore we may know what it is that thes un-
maneth others.

Reader, if thou be one of these unhappy souls ; Whether
thy brain be so sick as really to think that there is no life
to come for man, or that there needs no such care and dili-
gence to prepare for it ; or whether thy heart be so corrupt
and bad as to be against the things which thou confessest
to be good and necessary; or whether thy reason be castso
fast asleep, as never soberly to consider of the only thing
of everlasting consequence and concernment to thyself; or
whether thy heart be grown so dead and stupid, as to be
past feeling, and never moved or affected with the things
which thou hearest and krnowest, and considerest to be so
great and necessary ; which ever of these be thy sad condi-
tion, I have now this one request to thee, as a friend that
truly desireth thy salvation ; and I tender it to thee with as
earnest a desire, as if thou sawest me upon my knees en-
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treating thee for the Lord’s sake, and for thy soul’s sake,
and as ever thou hopest for the comfort of a dying man,
and as ever thou carest what becomes of thy soul for ever,
and as ever thou wilt answer it to Christ and thy own con-
science with peace at last, that thou neither deny me, nor
put me off with a careless reading, mor with contempt or
disregard. My request to thee is but this reasonable thing,
That thou wilt so long make a stand in thy way, and grant
me so much of thy time, as once to read throughout this
treatise, and SER10USLY to cONSIDER of what thou read-
est, and heartily to beg of God upon thy knees, to teach
thee and lead thee into the truth, and then to be true to
God and to thy conscienee, and resolvedly to do that which
thou art convinced is right, and best, and necessary. This
is all my request to thee at the present. Put me not off
with a denial or neglect, as thou wilt answer it to God, and
as thou wilt not be a wilful self-condemner. Hast thou
spent 80 many hours and days in vain, and cannot I beg a
few hours of thee, to read and think of thy everlasting state?
If thou darest not read and think of what can be said about
such things as these, it is a sign thy case is indeed so bad,
that thou hast more need than others to read and think of
them. I know the devil dare not give thee leave to do it, if
he can hinder thee; for fear lest thy eyes should be opened
to see, and thy heart awakened to feel the things which he
so laboureth to keep away from thy sight and feeling, till it
be too late. And wilt thou grant him his desire to thy dam-
nation, or Christ and his servants their desire to thy salva-
tion? Think ef it well before thou answer it by word or
deed.

Being in hope that thou hast granted my request, (to
read, consider, pray for help, and faithfully do what God
shall teach thee,) I shall now begin to open thee the way to
the matter of this treatise. The sum of my business is to
teach thee, (1 Tim. iv.8.) that *“ bodily exercise (in religion)
profiteth little, but godliness is profitable to all things,
having the promise of the life that now is, and of that which
is to come.” I think it meet therefore to tell thee here in
the beginning, what Godliness is, which the apostle distin-
guisheth from  bodily exercise,” in matters of religion, and
which I have proved so necessary and excellent in this trea-
tise. And this I mustdo; 1. Leggthou deceive thy soul by
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taking something else for Godliness. 2. And lest thou lose
thy labour in the reading of this book, and hearing what
Scripture and preachers say for Godliness. And 3. Lest
thou wrong me and thylelf (according to the custom of this
malicious age,) by imagining that by Godliness, I mean
either superstition, or hypocrisy, or schism, or that I am
persuading thee to sedition, humour, or needless singu-
larity, under the name of Godliness and religion. I shall
therefore tell you distinctly here, What Godliness is indeed;
and what it is not.

In general, GOoDLINESS is our DEVOTEDNESs to Gob.
And all these things following are essential to it, and of in-
dispensable necessity to salvation.

I. That materially it contains these three things.

1. The true internal principle, soul, and life of Godli-
ness; which is the Spirit of God; Rom. viii. 9. The Di-
vine nature; 2 Pet.i. 4. The new, and soft, and single
heart ; Jer.xxxii.39. Ezek.xi. 19. Theseed of God abid-
ing in us; 1Johniii. 9.

2. The intention of the true ends of Godliness; which is
the reward in heaven; Matt. v. 11, 12. Luke xviii. 22.
Matt. vi. 20,21. Rom. viii. 17, 18. The pleasing of God
and the beatifical vision and fruition of him with Christand
his triumphant church in the New Jerusalem for ever.

3. The reception and observation of the true rule of God-
liness ; which is the will of God revealed partly in nature,
and fully in the Holy Scriptures. This must be in our very
hearts; Psal. xxxvii. 31. Jer. xxxi. 33. and with delight
we must meditate in it day and night; Psal.i. 2, To cast
away and despise the law of God, is the brand of the rebel-
lious; Isa. v. 24.

IL. It is essential to Godliness that it formally contains
these three relations.

1. It is a devotedness of ourselves, as H18 owWN, to Gop
as Our OWNER, or Proprietary, or Lord ; quitting all pretence
to any co-ordinate title to ourselves, and resigning ourselves,
absolutely, (and all that we have) to him that by the right of
creation and redemption is our Lord ; Psal. c.3. cxix.94.
John xvii. 6.

2. Godliness containeth a devotedness of ourselves as
subjects, to God as our supreme and absolute Governor, to
rule us by his laws, his ‘ﬁcers, and his Spirit ; to give up
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ourselves to be ruled by him as our King ; to learn of him as
our Teacher; to work for him as our Master ; to fight under
him and follow him as our Captain and Commander; Isa.
Ixiii. 19. ix. 6. Luke xix. 27, &ec.

3. Godliness containeth a devotedness of ourselves as
beneficiaries to God in Christ as our great Benefactor in
love and gratitude; or as children to our reconciled Father,
to love him, and thankfully obey him, and depend on him,
and be happy in his love.

1I1. It is essential to Godliness, and necessary to salva-
tion, that this devotedness to God be with a true renuncia-
tion, resistance, and forsaking of three great contraries or
enemies to God and us.

1. Of the devil ; as the deceiver and principle of wick-
edness.

2. Of the world (its profits, honours, and pleasures), as
the bait by which the devil would deceive us, and steal away
our hearts from God, and take up our time, and turn our
thoughts from the one thing necessary.

3. Of the flesh, as the rebelling faculty that would exalt
itself above our reasom,; and be pleased before God, and so
would take its pleasure as our felicity and end, instead of
the true felicity and end.

IV. It is essential to Godliness subjectively, that God
have the preeminence above all creatures; 1. In the habi-
tual estimation of our judgments, preferring him as the
Most Great, and Wise, and Good, before all others. 2. In
the will’s habitual consent and choice ; refusing all in com-
parison of him, and choosing him as our Lord, our Ruler, and
our Best, and consenting truly to the relations in which he
is offered to us. 3. In the will’s resolution to seek him and
obey him, and endeavour to express these inward principles,
8o as to prefer no competitor before him.

V. The soul, orinternal part of Godliness consisting es-
sentially in the thingsalready mentioned ; the body of it, or
Godliness expressive and visible consisteth in these three
things.

1. In our covenant with God the Father, Son, and Holy
Ghost ; our Creator, Redeemer, and Sanctifier ; our Owner,
Governor, and Father (or Benefactor). Itis essentlal to vi-
sible, expressive Godliness, that there be such a covenant
made; and regularly it is to be solemnized by baptism. And
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those that are baptized in infancy, must necesaarily renew,
and perform it themselves when they come to age, and that
understandingly, deliberately, freely, and seriously.

2. Godliness visible and expressive consisteth in our pro-
fession of that devotedness to God, and that forsaking of the
devil, the world, and the flesh, which we have before describ-
ed as the essence of internal godliness, and to which in the
holy covenant we oblige ourselves. Christ will be confess-
ed before men, and will be ashamed of them before God
and angels, whoare so far ashamed of him before men, as
ordinarily to refuse to own him and confesshim. The pub-
lic worshipping of God in Christ, in prayer, thanksgiving,
praises, and sacrament, is appointed as the professing acts,
by which we openly own our Lord. And therefore ordina-
rily the assembling ourselves together for this public wor-
ship is not to be forsaken, through negligence or fear; but
with Daniel we must pray though we are sure to be cast to
the lion’s den. For though no duty be at all times a duty,
yet the disowning of our God, or denying him, or being
ashamed of him, or inordinately afraid of man, is at all times
asin. And ordinarily and seasonably to profess true god-
liness, our subjection and devotedness to God, is essential
to external godliness.

3. Visible, expressive Godliness doth essentially consist
in the practice of our fore-described covenant and profes-
sion. That our faces be truly heavenwards, and that our
walk be in the way of God, though we sometimes slip and
stumble, and if we step aside, that we turn not back again,
but return by repentance in our way. That the drift, and
aim, and bent of our lives be for God and our salvation, and
that there be in usno sin, which truly and habitually we had
not rather leave than keep. And that our great business in
the world be the pleasing of God, and the saving of our
souls. And that neither honours, nor profits, nor pleasures
of the flesh, have the preeminence, and be preferred. That
Christ be not put under the great ones of the world, nor put
after your commodity, nor put off with the leavings of the
flesh, but that all be made to stoop to him, and take his leav-
ings. All this is of necessity to salvation, and essential to
expressive godliness.

By this time, reader, thou must easily see, 1. That God-
liness is not an ineffectual opinion, or dead belief. If thom
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wert the most orthodox professor, or preacher in the world,
thou art ungodly if thou have no more. All have not faith
thatsay the creed. The notional apprehension,and the prac-
tical judgment are often contrary. The opinion that is in-
sufficient to change the heart, to move the will, to renew the
life, shall prove insufficient to save the soul.

2. You may see that Godliness is not the adhering to a
party, though such a party as pretendeth to some special ex-
cellency, or calls itself the only church, or the purest church.
It is a sin to make and cherish parties, divisions, and fac-
tions, in the universal church, and it is not godliness to sin.
A godly man, through weakness, may be of a sinful party,
but that is contrary to his godliness. He will worship God
with his best, and be where he may have best advantage to
his soul, and therefore if he can, will hold personal local
communion with the best and purest congregations ; but not
as ssparating from the rest, and betaking himself to a party
set against the church universel, or a party sinfully distant
from others in the church universal. The grand design of
the devil is, when men will needs look after religion, to
make them believe that to be of such a church, or party, is
to be religious, and to trust to that instead of godliness for

the saving of their souls. And carnal,’self-seeking teachers
are the principal instruments of this deceit; who for theix
honour or commodity would draw away disciples after them,
and make poor sonls helieve that they must be their follow-
ers, or of their side, or opinion, or church, if they will be
saved. The Papist saith, You must follow the pope, and be
of our church, or you are no true catholics, nor in the true
church, and cannot he saved. And some other sects say the
like of their churches. And how many thousand ungodly
wretches do think to be saved, because they are of such a
church or party. But the catholic, or universal church is
the whole company of believers headed only by Christ ; and
godliness must prove thee a living member of this society,
unless thou wilt be burnt with the withered branches. And
- God will never condemn any one that is truly godly be-
cause he is not of this sect or party, or of that. And the
Papists that are the most notorious sect and grand dividers
of the church, and condemners of the justified, shall know
one day, that ambition was not true religion ; and that the
name of unity, and universality and antiquity, were unmeet
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instruments to be used to the destruction of unity, and con-
tradiction of universality and antiquity; and that God hath
set apart himself the man that is godly, though the accuser
of the brethren would cast such out; Psal.iv.3. And who
shall condemn when itis Christ that justifieth? Rom. viii. 33.

’ 3. You may see now, that Godliness is not any mere ex-
ternal act of worship. External worship there must be, and
that with all decency and reverent behaviour. But itis hy-
pocrisy if there be nothing but the corpse without the inter-
nal godliness which is the life and soul. Bodily exercise is
here by the apostle distinct from godliness. :

4. You may now see that Godliness is not the mere for-
bearance of the outward acts or practice of any sin. For
else a sleep, or a prison might make a man godly by restrain-
ing him from the acts of sin. He is ungodly that would ra-
ther live in the sin which through some restraint he doth
forbear. If you would do it, you have done it, in God’s ac-
count.

5. You may see also that whatsoever religiousness, obe-
dience, or endeavours subject Christ to the flesh and world,
and make him give place to them and come behind, do not
deserve the name of Godliness. You are not godly, how far
soever else you go, if God and your salvation take not place

éefore all the honours, profits, and pleasures of the world.
As he is not God that hath any greater, wiser, or better.than
himself; so thatis not Godliness which giveth the preceden-
cy practically to any thing but God ; that pretendeth never
so highly to honour him, and yet more esteemeth their own
honour with the world : or that professeth love and obedi-
ence to him, and yet loveth and obeyeth a lust before him,
and sets more by love ang obedience to themselves, than by
their own or other men’s love or obedience to God. All
these are the cheating counterfeits of Godliness.

6. And if none of these be Godliness, much less doth it
consist in any sin ; in superstition, idolatry, or in cruelty,
blood, and persecution through a carnal zeal ; in a bringing
all others by violence to our proud, impious wills, in mur-
muring, sedition, rebellion, or resisting lawful powers, under
pretence of propagating religion. Godliness consisteth not
in Jesuitical contrivances, and undermining others, and equi-
vocations and pious frauds. In disturbing kingdams, kill-
ing kings, blowing up parliaments, absolving subjects from
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allegiance, and giving away the dominions of temporal lords,
if they will not obey the pope in exterminating their here-
tics (as is decreed tobe done in the Approved General Coun-
cil at the Lateran under Innocent III. Can. 3.); nor doth it
consist in murdering thirty thousand or forty thousand trea-
cherouslyin a few weeks, as in France, or much above twice
as many in lreland ; nor in butchering Christians by hun-
dreds or thousands, as they did long ago by the Waldenses
and Albigenses, and Bohemians; norinracking and torment-
ing them by inquisition ; nor in frying them in the flames of
fagots, as in Queen Mary’s days, and frequently elsewhere.
This is the religion of the father of malice, that thirsts for
blood, and not of the merciful Prince of Peace. Godliness
is not the running to arms, and pulling down governments
to set up the proud, selfconceited actors, under pretence ot
setting up Christ aud preparing for his kingdom ; snatching
in their dream at crowns and kingdoms, and finding when
they awake that they have caughta gallows. When the Friars
had spawned the turbulent people among us in England;
that thought they must do any thing, and overturn the go-
vernments of the world to make Christ the fifth monarch;
and bring him from heaven to reign visibly on earth before
he is willing to come, I must confess I oft thoughtthat their
cunning was much more wonderful to keep these people
from being undeceived, than at first to deceive them. To
keep them (in despite of all our discoveries and warnings)
in such furious blindness, as to go on and do their father's
work, and rage against these that told them their original,
and whither they were going. The poorseduced people ne-
ver read such books as Friar Campanella’s *“ de Regno Dei,
et sacerdotio Christi,” &c. wherein he brings up all the pro-
phetical texts in Isaiah, Daniel, &c. which these men use,
kboureth toshew what a golden age is coming, in which di-
visions shall cease, and unity become the strength and beau-
ty of the world, and this by the universal reign of Christ;
and what a happy people the saints will be, and how they
shall then judge and rule the world (and, O the comfort ! the
time is near), and just such words he useth for his fifth most
glorious, universal monarchy, as others iow do. But when
all comes to all, the mystery unveiled is but this ; that Christ
mustreign by the pope his deputy ; and thatall princes and
YOL: X« €
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nations must submit and stoop ; and their kingdoms must
all become the kingdoms of the Lord and ofhis Christ,to be
governed by his deputy, the pope; and (the power falsely
called spiritual, being first well settled) the other key or
sword also (the temporal), must for unity sake be put into
the same hand. The heavens therefore should rejoice, and the
earth be glad, for the Lord thus cometh to judge the world.
The fifth monarchy is at hand : the universal, holy reign of
Christ, not by profane princes, but by his Holiness the Pope,
and by the saints (the Friars, Jesuits, Monks, and Clergy),
that shall judge the world, to whom ere long all knees shall
bow.

But you will say, We are so far from joining with these
Friars, that we hate the pope much more than you do. I
answer, You have received their frame of doctrine of the uni-
versal fifth monarchy that isathand. There is but one thing
to do, and you are theirs ; which is, to convince you that he
is not to come and reign here personally, but by his great
vicegerent. And they that could bring you to believe things
more improbable, may more easily bring you to them from
your unreasonable conceit.

Pardon this digression ; I thought meet to tell you that
Godliness lieth notin breaking the law of God, nor in obey-
ing pride, nor being the enemies of government and orderin
the world, nor in an impatient striving by right or wrong, to
break away from the yoke of suffering, that God for our sin
(or for his cause) shall lay upon us. And now I have fully
and distinctly told you, what Godliness is, and what is not.

And now go thy way, malicious soul, and say if thoun
dare, (as the devil’s informers frequently do) that it is sedi-
tion, or faction, or schism, or disobedience, that we draw the
people to under the name of Godliness. Hold on if thou wilt
a little longer in such impudent calumniations against me
and other ministers of Christ. But know that thy day is
coming, and that for all these things thou shalt come to judg-
ment ; and if thou justify the ungodly, yet remember, that
* It is not good to have respect of persons in judgment ; and
he that saith to the wicked, Thou art righteous; the people
shall curse him, nations shall abhor him ;” Prov. xxiv. 23,24.
¢t He that justifieth the wicked, and he that condemneth the
just, even they both are abomination to the Lord;” chap.
xvii. 16,  “ Woe unto them that call evil good, and good
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evil; that put darkness for light, and light for aarknesx;
that put bitter for sweet, and sweet for bitter ;—which jus-
tify the wicked for reward, and take away the righteousness
of the righteous from him. Therefore as the fire devoureth
the stubble, and the flame consumeth the chaff, so theirroat
shall be rottenness, and their blossom shall go up as the
dust; because they have cast away the law of the Lord of
Hosts, and despised the word of the Holy. One of Israel ;"
Tsa.v.20.23,24. Let the malicious serpent accuse Job
before God ; in the end it shall turn to his own confusion.
And if any of the princes of the earth, will by dogs be pro-
voked to destroy the priests, or by jealousy kindled by ma-
licious whisperers, be incited to do by the servantaof Chriat,
as they did by the Waldenses, Bohemians, and Proteatants
in many places, &c. we will remember the memorable worda
of David, 1Sam. xxvi. 18, 19. and let the sufferers imitate
him in the submissive part, “ Wherefore doth my Lord pur-
sueafter hisservant? For what have I done, or what evil is
inmy hand? Now therefore I pray thee let my Lord the
King hear the words of his servant. If the Lord have stirred
thee up against me, let him accept an offering. But if itbe
the children of men, eursed be they before the Lord ; for
they have driven me out this day from abiding in the mhe-
ritance of the Lord, saying, Go serve other gods.” (By go-
ing where they are served.)

Having fully shewed you what Godliness is, I now be-
seech thee, reader, to inquire, Whether this described case
be thine? Art thou devoted to God without resetve, aa be-
ing not thine own but his? And hast thou devoted all thou
hast to him with thyself, to be used according to his wilt?
Art thou more subjected to hia authority, and observant of
his laws and government, than ofman’s? And can his word
do more with thee, than the word of any mortal man, or thaa
the violence of thy lusts and passions? Art thou heartily
enga.ged to him as thy felicity, and dost thou give up thyself
to him in filial love, dependance, and observance, as to thy
dearest friend and father? Dost thou most highly esteem
him, and resolvedly choose him, and sincerely seek him, pre-
ferring nothing in thy estimation, choice, resolution, or en-
deavour beforehim? Try by these and the other particulars
in the deacription, whether you are godly or ungedly ; and
do it faithfully. For the day is at hand, when the ungodly
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shall not stand in judgment, nor sinners in the assembly of
the just;” Psal.i.5. '

And besides the marks expressed in the descnptlon, let
me offer you some from the plain words of the text, that you
may see what God accounteth Godliness, and consequently
how to judge yourselves.

1. InJohniii.3. 5, 6. it is written, * Verily, except a man
be born again, he cannot enter into the kingdom of God.—
That which is born of the ﬂesh is flesh, and that which is
born of the Spirit is spirit.” “If any man be in Christ, he
is a new creature ; old things are passed away, behold all
things are become new;” 2 Cor.v. 17. «“ If any man have not
the Spirit of Christ, the same is none of his ;” Rom. viii. 9.

From these texts you may see, that a heart and life made
new by the Spirit of Jesus Christ, is absolutely necessary to
true Godliness.

2. “ O that my ways were directed to keep thy statutes ;"
Psal. cxix. 5. “To will is present with me;” Rom. vii. 18.
“Whom have I in heaven but thee, and there is none on
earth, &c.;” Psal. Ixxiii. 25.  The desire of our soul is to
thy name, and to the remembrance of thee;” Isa.xxvi.8.

From these and such like texts it is evident, that the
principal desires of a godly man, and the choice of his will
is to be what God would have himp be.

3. “His delight is in the law of the Lord, and therein
doth he meditate day and night;” Psal.i.2. * As newborn
babes desire the sincere milk of the word, that ye may grow
thereby ;” 1 Pet.ii. 2.

From these and such like texts it is manifest, That all
the godly do love the word of God, as the food of their
souls, and the director of their lives.

4. ¢ Lay up for yourselves a treasure in heaven, &c.
For where your treasure is, there will your hearts be also.
Seek first the kingdom of God and his righteousness;”
Matt. vi.20,21.33. ““ Enter in at the strait gate—strive
to enter in—for many shall seek and shall not be able ;” chap.
vii. 13. Luke xxiv. “ Give diligence to make your calling
and election sure;”’ 2 Pet.i.10.

From these and such texts you may discern, that Godli-
ness consisteth in such diligence for salvation, as to seek it
before any earthly things, and not think the labour of a holy
life too much for it. .
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5. Rom. viii.1.6.6—8.13. Gal.v.18,19. Read them,
and you will see that Godliness consisteth in living after the.
Spirit, and not after the flesh, and in mortifying the deeds
:f: :ll:e body by the Spirit, living not by sensuality, but by
aith.

6. “ And this is the condemnation, that light is come
into the world, and men loved darkness rather than light, be-
cause their deeds were evil. For every one that doeth evil
hateth the light, neither cometh to the light, lest his deeds
should be reproved. But he that doeth truth cometh to the
light,” &c. Johniii. 19,20. “ And the king of Israel said to
Jehoshaphat, There is yet one man, Micaiah, by whom we
may inquire of the Lord. But I hate him ; for he doth not
prophesy good concerning me, but evil. And Jehoshaphat
said, Let not the Kiug say so;” 1 Kings xxii. 7, 8.

From these and such like texts you see, that the godly
love the discovering light, and the most certain, faithful
preacher ; but the ungodly cannot endure the light which
sheweth them their sins, nor love the preachers that tell them
their sin and misery.

7. *“ By this shall all men know that ye are my disciples,
if you love one another;” 1Cor. xiii. John xiii.35. ‘““Wae
know that we have passed from death to life, because we
love the brethren;” 1Johniii. 14. ‘““In whose eyes a vile
person is contemned, but he honoureth them that fear the
Lord ;” Psal. xv. 4.

From these and such like texts it is evident, that all
that are truly godly, have a special love to those that are
godly. They love and honour Christ in bis image of saints.

8. Actsii.42. and iv. 32. You may see, that the godly
love the communion of saints, to join with them in holy
doctrine, fellowship, and prayers. *

9. “ Pray continually;” 1Thess.v. 17. “ Christ spake
a parable to them to this end, that men ought alwaysto pray,
and not to wax faint ;” Luke xviii. 1. “ Behold he prayeth ;”
Actsix.11. I will pour out—the spirit of prayer and sup-
plication—;” Zech. xii. 10. “ The Spirit helpeth our infir-
mities ; for we know not what to pray for as we ought,” &c.
Rom. viii. 26.

From all these and such like it is evident, that prayer is
the breath of a godly man. He is a man of prayer. When
he wanteth words, he hath desires with tears or groans.
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‘10. “This péople draweth near me with their lips, but
their hearts are far from me—;” Matt.xv. 8,9. “God is a
Spirit, and they that worship him must worship him in spirit
and in trath;” Jobniv.23,24.

From such texts it is evident, that every godly man doth
make the inward exercise of his soul the principal part of
his worship unto God, and doth not stick in bodily exer-
cise, or lip service.

11, “ As for me and my household, we will serve the
Lord;” Josh. xxiv.15. 8¢ Deut. vi. and xi. and 1 Pet.ii.
17, 18. and iii. 10. and Eph. v. and vi.

From many such texts it is evident, that godly men de-
sire the sanctification of others, and make conscience of the
duties of their relations, and would have their households or
friends to serve the Lord as well as they.

12. Luke xiv. 26. 33. xviii.22. Matt.x.37. Rom. viii.
17,18.

From these and other texts it is evident, that all things
are below Christ and heaven in the practical esteem of a
godly man, and that he will forsake them all rather than he
will forsake him. All these are Scripture marks of Godli-
ness.

Having hastily run over these things to help you in the
trial, I will add some directions to help you in the practice,
and therein yet more fully to acquaint you, Wherein true
Godliness doth consist.

- Briefly to lay down before you first the mere enumeration
of the chief points wherein sound Godliness doth consist, to
help your memories, while you see them close together. 1.
Sound Godliness consistethin a solid understanding of the
smbstantial points of religion. 2. In a sound belief of the
truth of God’s word, and the reality of the unseen things.
3. In an adhering to the holy Scriptures as the divine rule
of faith and life. 4. In the love of God in Jesus Christ, ex-
cited by the belief of his love revealed by Jesus Christ. 5.
In true humility, and low thoughts of ourselves, and low ex-
pectation from others. 6. In a heavenly mind that most re-
gardeth the things above, and seeketh them as our only fe-
licity at home. 7. In self-denial, and mortification, and
temperance, and victory over the desires of the flesh. When
we can deny our own conceits, and interests, and wills for
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God ; and are dead to the world, and are not servants to our
fleshly appetites or senses, or to the things below. 8. In
thankfulness for received mercies, and praising the glorious
name of God. 9. In the willing and diligent use of the
means that God hath appointed us for salvation. 10. In
charity or love to all men, even our enemies ; and a special
love to true believers. 11. In a love to the holy commu-
nion of saints, especially in public worship. 12. In a ten-
der desire of the unity of the saints, and their concord and
increase of charity ; and a trouble at their discord and divi«
sions. 13. In dealing justlyin our places with all men, and
carefally avoiding all that may be injurious to any. 14.In
studying to do all the good we can, and doing it to our
power ; especially to the household of faith. 15. Ina con-
scionable discharge of the duties of our relations, as rulers,
teachers, parents, masters, subjects, and inferiors. 16. In
watchfulness against temptations, and avoiding occasions of
sin. 17. In serious preparations for sufferings and death,
and patient bearing them when they come. Theseare the
things that Godliness doth consist in.

And now out of all I will draw up ten practical direc-
tions, which in a special manner I would entreat you to prac~
tise, if you would be solidly godly, and not be deceived
with names or counterfeits.

Direct. 1. Be sure to live upon the substantials of re-
ligion, and let them receive no detriment by a pretence of
zeal for lesser points : lay not your religion in uneffectual
opinions ; and let lower truths and duties keep their places,
and not be set above the higher.

Direct. 2. See that your religion be principally seated in
theheart. Understand it as well as you can (lest it be taken
* from you); but never think it is savingly your own while it
is but in the brain. So much you believe indeed as you
love, and as hath imprinted the image of God upon your
hearts. Ever see that your wills be resolved for God and
holiness ; and that you be able truly to say, I would be per-
fect ; and I would fain be better than I am.

Derect. 3. Be sure you take up with God alone, as your
whole felicity, and think not that there is a necessity of the
approbation of men, or of liberty, plenty, life, or any thing
besides God. Do not only think that there is a God, and
a life of glory for you, but live upon them, and be moved
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eand actuated by them; trust to them, and take them for
your part. Live by faxth and not by sight.

Direct. 4. Live daily upon Christ as the only Mediator,
without whom we have no access to God, acceptance with
him, or receivings from him. Look for all that you have
from God to come by him; live on him for reconciliation,
for teaching, for preseryation, for communication, for con~
solation, and for salvation, Let Christ make your thoughts
of Gad more familiar, as now reconciled and condescendmg
to us.

Direct. 5. Obey the sanctifying motions of the Spirit:
and if you have disobeyed, repent ; not despairing, but re-
turning to obedience; but see that you live not in any
known sin, which a sanctified will can enable you to avoid.
Resist sins of passion ; but most carefully take heed of sins
of interest, deliberately chosen, and kept up as necessary or
good.

Direct. 6. Make it the principal work of your religion and”
your lives, to inflame your hearts with the love of Ged, as
he is presented amiable in his wonderful grace in Jesus
Christ. Strive no further to affect your hearts with fears
or griefs, or ather troubling passions, than as tendeth to the
work of Jove, or is a just expression of it. Go daily to pro-
mises, and mercies, and Christ, and heaven, of purpase for
fuel to kindle love : be much therefore in thankfulness and
praise, which are works oflove. All gaeth on sweetly, and
easily, and acceptably that is carried on by love. That is
the best soul, and most like to God, that hath most of love
to God and godliness. And that is the best service, and
most like to the work of heaven, that hath most of love.
Let the principal striving and pleading with your hearts be
to kindle love ; and your principal complaints, for the want
of it.

Direct. 7. Keep up charity to all, even unto enemies;
and special love to all the godly, And therefore hate back-
biting and slandering, and making the worst of other men’s
actions : take them as thieves that come to rob you of your
charity. He thatspeaks evil of another, persuadeth you so
far to hate him, (unless it be in charity, persuading you to
seek his cure.) Hear the reproacher and backbiter under-
standingly, as if he said in words, as he doth in sense, * I
pray you hate such a man, or abate your love to him.” As,
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the way to causelove is to represent the object lovely, whicly
doth much more than command me to love it; so the way
to cause hatred, is to represent the object hateful or unlove-
Iy, which is more than to bid us hate our brother. And he
that hateth his brother is a manslayer ; and none such have
eternal life abiding in them., Away therefore with those
volumes of learned slanders and reproaches, begotten be-
twixt uncharitableness and self-love, (or pride;) and take
them as the devil’s books, that are written to draw thee to
hate thy brother. Frown also upon the censorious: take
heed also of divisions and parties, because they are enemies
to universal love, and are but imposthumes or boils of the
church, where zeal and love are diseasedly drawn into a nar-
row compass ; and that is appropriated to a few, that should
be common to all believers. Cherish meekness and pa-
tience, and reject all that carnal zeal or envy, contention
and animosities, which are contrary to love. Read and
study well the third chapter of St. James, and the epistle of
S¢t. John.

Direct. 8. Understand the preciousness and use of time.
Love diligence the better, because itis a redeeming of time ;
a doing much in a little time. Hate that which would rob
you of so precious a commodity.

Direct. 9. See that there be no predominant selﬁshness
or worldly interest unmortified at the heart. Study duty,
and do it faithfully, and trust God with life, estate, and
events ; and shift not for yourselves by sinful means.

" Direct. 10. Maintain your authority over your sense and
fleshly appetites. Captivate not reason to the brutish part;
especially under pretence of liberty. Uee your bodies as
may strengthen them, and best fit them for the work of
God: let them have so much delight in thinge allowed as
conduceth to this; but take heed of making the delights of
flesh and sense your end, or allowing yourselves in an unpro-
fitable pleasing of your enemy; or of corrupting your minds,
and relishing too much sweetness in the things of the flesh,
and losing your relish of spiritual things. Set notthe bait toa
near you : keep the gunpowder from the fire. He that believ-
eth that if ever he be damned, it will be for pleasing his flesh
before God, and if ever he be saved, he must be first and
principally saved from the inordinate pleasures of the flesh,
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will not be so forward as bratish infidels are, to seek out for
delights, and plead for all that pleaseth them as harmleas.

Having thus in the introduction shewed you what God-
liness is, and how it may be known, and what you must
do to be soundly and sincerely godly, I hope you are pre-
pared for the following discourse, of the Certain Necessity
and Excellency of Godliness, which tends to fetch over the
delaying, resisting, unresolved wills, of those that are yet in
the BrRuTISH state, and are strangers to the dispositions,
employments, desires, hopes, and joys of true believers.
The Lord concur effectually with his blessing. Amen.

LUKE x. 41, 42.

And Jesus answered and said unto her, Martha, Martha, thou
art careful and troubled about many things: but ome thing
is needful ; and Mary hath chosen that good part which shall
not be taken away from her.

IN order to the decision of the great controversy practically
managed through the world, Whether Godliness or Worldli-
ness and Sensuality be better? I have already performed
the first part of my task, in proving the certainty of the
principles of Godliness and of Christianity ; which of itself
will infer the conclusion, which I undertake to prove, that
the reasons for Godliness are so sure, and clear, and great,
that every one must be A sAINT or A BRuTE. He that will
not choose a life of HoLINEss, hath no other to fall into but.
a life of seNsUALITY. Either the superior faculties propet
to a rational nature must, be predominant ; and then we can
be no less than sAINTs : or else the inferior, brutish facul-
ties will be predominant; and then, (though from your na-
tural powers you are called MEN, yet) if you may be deno-
minated from your intended D and from the usk of your
faculties in order to that END, you are but an ingenious
kind of BRUTES; exceeding apes and monkies in the cun-
ning contrivance of your unhappy designs, but incompara-
bly worse in your successes ; because you were indeed in-
trusted with the noble faculties and gifts of MEN, while you
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captivated them unto your appetites and sense, and lived but
to the ExD of BEASTS.

The second thing that 1 have to do, for the conquering
all opposition to this conclusion, is to prove the NecEssiTY
of BoLINESS, which (being now to speak to such as profess
to believe the Holy Scriptures,) I may easily do from this
plain and pregnant text. To which I shall annex such co-
gent REASONS as may silence those that will not acquiesce
in the authority of the holy word.

So great is the difference between a dreaming opinion
in religion, (called a dead faith,) and a serious, hearty, prac-
tical belief, that if they that say (and do but say) they be-
lieve the Holy Scriptures, and yet are ungodly, had soundly
believed, considered, and digested this very text, it would
bave made such a change both in their hearts and lives, as
would bave told them by happy experience, that the Gospel
is not a dead letter, nor saving faith a lifeless, ineffectual
thing ; and that God sent not his Son into the world only to
be complimented with, and reverently treated with a few
good words ; nor his Gospel and ministers merely to be en-
tertained with a demure, silent, and respectful audience;
nor hath proposed his kingdom to be merely the matter of
commendation or discourse. Butthat as man is'a creature of
a noble and capacious nature, 8o he hath a high and noble
end, and consequently the highest employment for his rea-
son ; and that religion is the most NECEssArRY and must be
the most sER10US business in the world. Did they believe
this text, as verily they pretend to believe the Gospel, it
would help to the recovery of the understandings of the
ambitious, and make the proud ashamed of their glory, and
settle the drunken, aspiring minds of those that think it
worth more than their salvation, to sit upon the highest
perch. 1t would call off the covetous worldling his immo-
derate seeking provisions for the flesh, and save them that
are drowned in the cares of this life, by shewing them the
true and necessary treasure. It would spare them many a
vexatious thought, and a great deal of unnecessary labour,
and prevent the shame and horror that must befal them, when
in the end they find their labour lost, and all their expecta-
tions frustrated. It would quickly stop the mouths which
prejudice, ignorance, malignity, enmity and deliration have
opened against a life of faith and serious godliness; and
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cause them that scorn it as a needless thing, to makeit their
daily business and delight. It would tell the sluggish, sense-
less sinner, that he hath work of everlasting consequence
upon his hand, and that it is no time to dream or loiter : and
it would tell the brutish sensualist that there are more sweet
and durable delights; and the time-wasting fool that time
is preciots, and he hath none to spare and cast away, having
80 great a work to do. 1t would set men on seeking with
greatest diligence, the kingdom which before they did but
dream of ; and would turn the very stream of their hearts
and lives on that which before they minded but as on the
by. In a word, it would make the earthly to become hea-
venly, and the fleshly spiritual, and the slothful to be dili-
gent, and rotten-hearted sinners to become renewed saints,
as all must do that ever will be saved. ,And if these words
of Christ be not thus received by you, and work not such
wonders on men’s hearts, it is not because there is any want
of fitness in the text, but because men’s hearts are hardened
into a wilful contempt of the most precious truths, which in
themselves are apt to change and save them.

Of all ways of teaching, history is accounted one of the
most effectual ; because it hath the greatest advantage on
our apprehensions, as setting our lesson before our eyes in
the great character of example, and not only in the smaller
letter of a naked precept. Aud of all history, what can be
more powerful, than, 1. Where one of the actors is the eter-
nal Son of God; and that not above our reach in heaven,
but here in our flesh, on the stage of this sublanary world ?
2. And the other actors are such as most fitly represent the
different actions of all the world, at least that live within
the sound of the Gospel ; and lay open the great question
about which the world is so much divided. 3. And when
- the matter itself is of the greatest consequence that can be
imagined ; even concerning the present choice and resolu+
tion of our hearts, and that expending of our time, and that
business and employment of our lives, on which our endless
life dependeth. Al this you have here set out even to the
life, before your eyes, in the glass of this example in my text :
and the Lord of life doth call you all to see your faces in
it ; and here plainly sheweth you what will be expected from
you ; and what you must be, and do, and trustto; and this
not in any long and tedious discourse, that might overwhelm
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your memories, or weary your attentions ; but in very brief,
though full expressions.

As Jesus entered into Bethany, Martha (who it seems
was the owner of the house) received and entertained him.
Nodoubt but a great company followed Jesus; or his disci-
ples, that ordinarily accompanied him, at least. Martha
thinks that having entertained such a guest, it were a great
neglect, if she should not provide for him and for his fol-
lowers ; and therefore she is busy in doing what she can
but the number is so great, that she is oppressed with the
care and trouble, and findeth that she hath more to do than
she is able : her sister, that she thought should have helped
herin such a case, is sitting with the dlsclples at the feet of
Christ, to hear his word. Martha seeing this, is offended at
her sister, and seems to think that Christ himself is too neg-
lective of her, or partial for her sister; and therefore thus.
pleads her cause with Christ, ““ Lord, dost thou not care
that my sister hath left me to serve alone? Bid her there-
fore that she help me.” As if she had said, ‘Is it afit thing
that both thyself and all this company should be unprovided
for, and have neither meat nor drink? Or is it fit that all
should be laid on me, even more than I can do, while she
sits hearing with the disciples? Deal equally and merci-
fully, and bid her help me.” And indeed most people would
think that this was but a reasonable motion, and that when
Christ was made the judge between them, he should have
decided the case on Martha’s side ; but he did not so: But,
1. Instead of commending Martha for her care and diligence,
he sheweth her error, by a gentle, but yet a close reproof :
 Martha, Martha, thou art careful and troubled about many
things.” 2. Instead of reproving Mary for negligence of
ber duty in the house, he highly commendeth her for the
seasonable doing of a greater work ¢ *“ Mary hath chosen
the good part.” 3. He groundeth the reason of his judg-

_ment on the different nature and use of their employments :
“ One thing is needful ;” in comparison of which, the rest
"were all unnecessary things, and such as then might have
been neglected. 4. And so he passeth sentence on Mary’s
side, that the good part which she hath chosen, ‘“ shall not
be taken away from her:” in which he not only answereth
Martha with an express denial, as if he should say, I will
not take off Mary from the work which she hath chosen ;’
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but also on that occasion doth point out the durable natuve
of the good which she had chosen, and promise the con-
tinuance of it.

Concerning Martha, some expositors run into two ex-
tremes. Some think that she was an unregenerate world-
ling, and savoured only fleshly things, and thatthese words
of Christ describe her state as one that had not yet made
choice of the one thing needful, and the better part. But
it is only her present action that Christ doth reprehend and
censure, and not her state. Her entertainment of Christ,
and speeches to him, and other passages, give us great pro-
bability that she was a true disciple, as after it is said that
Jesus loved her ; John xi. 5.

On the other side, one learned annotator thus paraphras-
eth the words of Christ to Martha, ‘Thou takest a great
deal of unnecessary, though not culpable pains;’ as if
Christ’s words were no reprehension of her, nor her course
blameworthy.

But the plain truth lieth between these two extremes.
Martha, though most probably a true disciple, was here to
blame, in preferring a lesser duty before a greater, and doing
that unseasonably, which in due time was to be done, and
in neglecting an opportunity for the hearing of Christ’s word,
which Mary took. It was not only blameless, but a duty in
itself to make provision for Christ and his attendants; but
she shauld have been hearing first while he was preaching,
and taken that opportunity for the benefit of her soul. It
was no ordinary preacher that was come under her roof:
his stay was not like to be long: his doctrine concerned her.
salvation : she knew not whether ever she should have the
like opportunity again ; and therefore she should have rather
stayed for his own direction, when to go make provision for
their bodies, than to have omitted the hearing of his word.

But you will ask perhaps, ‘When a sermon and other
worldly business fall out at once, are we always beund to
hear the sermon ?’ ’

I answer, no, not always ; for else in great cities that have
frequent preaching, you should do nothing else but hear.
We have 2 body as well as a soul, and must have meet em-
ployment for both ; and must make due provision for bath ;
and must be serviceable to the bodily welfare of others, and
to the common good. Our bodily labourand temporal em~
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ployment must be conscionably followed, as well as our spi-
ritual ; for God hath determined that *“in the sweat of ‘our
faces we shall eat our bread;” Gen. iii. 19. And even in
innocency Adam was put into the garden to dress or till and
keep it; Gen. ii. 15, With quietness we must ‘‘ Jabour and
eat our own bread ; and if any will not work, neither should
he eat ;”” 2 Thess. iii. 10.12. See Paul’s example, * Neither
did we eat any man’s bread for nought ; but wrought with
labour and travail night and day, that we might not be
chargeable to any of you;” 2 Thess.v. 8. We must “la-
bour, working with our hands, that we may have to give to
him that needeth ;” Ephes. iv. 28. And if our bodies have
not competent employment, they will grow such rusty, unfit
instruments for the soul to work by, that when melancholy
or other diseases have disabled them, the soul itself will have
the loss; and he that will do nothing but hear, and pray,
and meditate, is likely shortly to be scarce able to pray and
meditate at all, (unless it be one of a very strong and health-
ful constitution).

No one therefore from this determination of Christ to
Martha, is to be driven from their lawful calling into a con-
trary extreme. But this was not the case between Mary and
Martha : it was a special opportunity which then was to be
taken. We must first seek God’s kingdom, and its righ-
teousness, and prudently take such opportunities for our
souls as we can, without omitting greater duties, and as our
case requireth; not taking as much food as we can ingest,
but a8 much as we can digest : itis possible to eat too much,
but not to digest too well. A Christian must have prudence
when two duties come together, to know which at that pre-
sent time is the greatest, and to be preferred; which de-
pendeth much on the necessity, and theends ; the good that
will follow the doing of them, and the hurt that will follow
the omission. And without this prudential discerning of
time and duty, we shall never order our conversations right,
but shall live in a continual sin when we are doing that,
which in its own nature and season is our duty.

A poor man may not read and hear so frequently as a
rich (ordinarily) ; nora servant as the master; because there
would greater evils follow the omission of their common la-
bour at that time.

Thus much being said for the explication of the text,

‘o
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there is no more necessary but what will fall in most conve-
niently with the matter. The sense is, as if Christ should
have said, ¢ Martha, Martha, [ know thou dost all this in
love to me, and meanest well in it; and it is no more than
what is thy daty in its proper season; but O! what is the
food that perisheth in comparison of that which endureth to
everlasting life! It is my meat.and drink to do the will of
him that sent me, in feeding and in saving souls. Thou hadst
now an opportunity to hear my word, the word of the Son of
God, thy Baviour, and thereby to have promoted thy ever-
lasting happiness, as Mary doth ; and this should have been
preferred even before this provision for our bodies ; and if
for this thou hadst now omitted thy care and labour about
meat and drink, I would not at all have been offended with
thee : thou hadst thy choice, and Mary had her choice ; thou
hast chosen care and trouble about many things, and made
thyself a great deal ado; but Mary hath chosen that one
thing that was necessary, which is the better part, and there-
fore it shall not be taken from her, but she shall possess the
benefit of her choice.’

Where note, for the fuller understanding of it, the true
opposition between the case of Mary and Martha.

1. As to the matter ; Martha had many things in hand,
a multifarious care and trouble; but Mary had but one.

2. As to the manner and effects of their employments;
Martha was full of care and troubles, distracted or disturbed
by the cumbrance of her businesses ; but Mary was quietly
bearing and learning how to be free from care and trouble,
and how to attain everlasting rest.

8. As to the quality of their business; Martha’s was of
less necessity or concernment, though good and honest in its
place ; but Mary's was about the thing of absolute necessity.

Also Martha’s was good in its season, but a lesser good ;
but Mary’s was that good part, which containeth all other
good or referreth to it, and therefore was to be preferred.

4. And therefore as to the continuance; Mary’s being a
more eligible employment, and about an everlasting treasure,
shall not be taken from her, when the fruit of Martha’s em-
ployment will quickly have an end.

Yet in these different cases, each one had her choice ;
had Martha chosen better, she had had better. And the
choice much proceeded from the judgment and disposition :
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‘Had she judged better, and been inclined better, Maitha
would have chosen better.

Before we come to the principal Doctrines, we may pro-
fitably note these observations by the way :

1. Note here, that the nearest natural relations (as bro-
thers and sisters, yea, parents and children) are not always
of one mind orway in the matters of their salvation. Greater
difference may be between them, than this between Martha
and Mary in the text. They may rise up against each
other, and seek each others’ lives, as Christ foretold, Mark
xiii. 12. And therefore father, mother, brother, sister, and
all are to be denied for Christ (that I say not hated, as Christ
saith, Luke xiv. 26.) when they stand in opposition to him.
The same parentage and education made not Esau and Ja-
<cob of a -disposition, or of one mind or way ; nor Isaac and
Ishmael ; nor Shem and Ham ; nor would restrain Cain, the
first man born into the world, from cruelly murdering his
brother, upon a difference about their religions, caused by
his own ungodly mind ; even because his ““ own works were
evil, and his brother’s righteous and acceptable to God ;”
1Jobniii.12. And therefore parents must patiently submlt
(having done their duty), if even the children of their bodies
should prove reprobates. Aund brothers and sisters must
submit, if these in 80 near a relation be castaways. God
hath not promised that all our kindred shall be saved. Re-
joice that you are not yourselves forsaken ; and be glad that
any and 80 many are sanctified, though further from you in
the flesh ; and love them in their more excellent relation to °
Christ and you.

2. Note here, how our Lord doth spend his time in the
place and company where he is. When he entereth into a
house, he is presently at work in teaching poor souls the
way to God ; or else how could Mary have been employed
in hearing him ? In our places and measure we should imi-
tate him in this. Can you come into any house or company
and find nothing to say or do for God ? Are there none wiser
than yourselves that you may learn of, as Mary did of Christ?
Nor none more ignorant whom charity requireth you to

, teach? Nor none that need a quickening word, to mind
them of their everlasting state? Assoon as worldly, or vain
ungodly people get together, they are presently upon some

VOL. X.
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‘worldly, or vain discourse. ~And if you be indeed a heaven-
ly and spiritual people, should you not be more ready when
you come together, for heavenly, spiritual discourse ? Have
you not a thousandfold more to set your tongues on work ?
The necessities of the hearers, the hopes of doing good, the
presence of God, the sense of the duty, the sweetness of the
subject, the avoiding of sin, and the blessing of God’s ac-
ceptance to yourselves? O had we but the skill, and will,
and diligence, that this interlocutory preaching by holy con-
ference doth require, what a supply-party would it be for
the promoting of men’s salvation, where the more public
preaching of the Gospel is wanting? Who can forbid us
by familiar discourse to exercise our charity, in minding
poor, regardless sinners of the life to come ? and exhorting
them to due preparation and repentance? and to open to
them the riches of Christ, and set forth his love, and draw
them to embrace him ?

3. Note here, how carefully we should take the present
opportunities of our souls, to hear and learn as Mary did.
She stands not cavilling like our full-stomach hearers, that
ask, How can you prove that I am bound to hearsuch a lec-
ture, or to come to church and hear a sermon twice on the
Lord’s day, or to come to the minister to ask advice, or be
instructed by him? No more than a hungry man will ask,
How prove you that it is my duty to eat every day? Or
than a sick man will say, How prove you that I am bound
to seek to the physician, to go or send to his house, and to
look afterhim? Asthereis much in the verynew nature, and -
health, and relish of a gracious seul, to decide such contro-
versies as these without any subtlety of argument, so a
Christian’s prudence and care of his salvation will tell him,
that when Christ hath a voice to speak to him, it beseemeth
him to have an ear to hear; and that the sermon telleth the
hearer the season of his duty, and the offer ofa mercy telleth
when itis our duty to accept it, without any other more par-
ticular obligation ; unless when we can truly say as before
God, that some duty that at that time is greater, hindereth
us. These are easy questions to those that savour the thi
of the Spirit. When Christ is speaking, Mary will be hear-
ing ; and lesser things shall not call her off.

If any shall say, ‘ So would we too, if we could hear
Christ;” T answer, Remember that he never intended to
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abide himself on earth, and teach his church personally by
his own mouth ; but hath appointed messengers and officers
to proclaim his law unto the world, and tender them his
grace, and saith, *“ He that heareth you heareth me ; and he
that despiseth you despiseth me” (Luke x. 16.), and he that
“ despiseth, despiseth not manbut God ;” 1 Thess. iv.8. And
he that will not now believe and hear Christ speaking by his
ministers, when he is acknowledged to be the Son of God,
and his sealed word hath had so long possession in the world,
would hardly haveregarded Christ himselfin a time when he
appeared in the form of a servant, and was found in fashion as
a man, and was believed on but by a few persons then count-
ed but inconsiderable.

4. Note also, the humility and teachableness of disciples
in those times, who were wont to sit learning at their teach-
er's feet. Which was then an ordinary case, and not of
Christ’s disciples only. Paul was brought up “at the feet
of Gamaliel ;” Actsxxii.3. Not like the proud and self-
conceited part of our hearers in these times, that come to
hear somewhat for their malicious or contentious minds to
quarrel with, and expect that their teachers tell them nothing
but what is agreeable to their own conceits, and think us to
be injurious to them, if we would heal their ignorance or im-
piety, and make them any wiser or better than they are ; and
that reproaeh us and set themselves against us as their ene-
mies, if we will not be ruled by them, and humour them in
all our administrations, as if we were the patients and they
the physicians, we the learners and they the teachers; yea,
we their servants, and they our guides and rulers in the mat-
ters of our own office.

But let us come closer to the words themselves, and con-
sider of the instructions which they afford us. Which are
these.

Doct. 1. It is but one thing that is of absolute necessity;
but it is many things that those are taken up with, thae neg-
lect that one.

Doct. 11. The one] thing needful leadeth to content ; but
the many things of the world do trouble, and disquiet, and
distract the soul.

Doct. II1. All men where the Gospel is preached, have
their choice whether they will seek and have the one thing
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necessary, or trouble and distract themselves with the many
things that are unnecessary.

Doct. IV. They that choose the one thing necessary, do
choose the good part; and they that choose any other, do
‘make an evil and unhappy choice.

Doct. V. The one thing needful shall not be taken from
them that choose it ; but they that choose it not, shall have
no better than they choose.

Doct. V1. Those that make the bad unhappy choice, are
apt to grudge at them that choose better, and will not think
and do as they.

Doct. VII. When the matteris brought before the Lord
Jesus Christ, he will not take part with those that murmur
at his servant’s choice, and speak against them; but will
commend their choice, and cqndemn the contrary.

All this you see lie plain here in the text, and it is all
worthy our larger consideration. But the first is like to
hold me so long, that to avoid proxility, the rest shall be but
touched under that.

Doct. 1. One thing is needful. It is one thing only that
is “absolutely necessary; but many thmgs that men busy
‘themselves about, that neglect this one.

- In handling this, I must shew you, '

I. In what respect it is that this needful thmg is said to
be but one.

I1. How itis that the troublesome matters of the world
are called many.

II1. Whereto and how far this one thing is necessary.

TV. Whether the rest are indeed unnecessary.

V. I shall assist you in the application of it to yourselves,
that it may reach the end to which I do intend it.

I. In what respect is the needful thing but one ?

Which will be the easier understood, when you know
what the one thing needful is. ‘And it is, most directly, that
which is our end, To be saved, and to please the Lord, orto
glorify God and enjoy him in glory for ever. Which com-
prebendeth or implieth the necessary means.

And this blessed state is one, considered, 1. Objective-
ly. It isone God that we have to please, and to behold, and
love, and praise for ever. 2. It is one formally; that is, It
is only the soul’s fruition of this one God that is our end
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and blessedness. And thus the end being principally meant,
it is said that one thing is necessary ; though the means may
be more than one that are necessary to obtain it.

And yet even with respect unto the means, it may be
said that one thing is necessary, by a general, comprehen-
sive speech, as one containeth many parts. As to curea
sickness may be said to be the one thing needful to preserve-
aman’s life ; when yet that cure must be done by many acts
and means. The means are but one thing as denominated
from their end ; even our everlasting happiness. And they
arebut one as denominated from their original, they being all
but the will of God revealed in his word for man’s direction
to salvation. And they are all onein the principal stock that
proceedeth from this original or root ; and that is, the Lord
Jesus Christ himself, who is therefore eminently called * the
way;’ because there is no other way or means, but what
standeth in a due subordination to the Redeemer as the chief
means, as well as to the pure Godhead as the end.

Also as all the means of God’s appointment have a union
of nature or similitude with the end. And as God’s image
is one in all his children, so is it, in their kind and measure,
in all his ordinances and means. They also in their kind
and place are partakers of the Divine nature. The name of
God is as it were written upon them, and his blessed nature
legible in them.

Also the means are all but one, as all are parts of one
holy frame, which most harmoniously concur to the doing-
of one work : as all the wheels and other parts are but one
coach which carryeth us to our journey’s end. As Christ

"and his church are one body (1 Cor. xii. 12.), so Cbrist and
all subordinate means for the recovery and salvation of his
own, are one kingdom of God, and one way to the Father, and
one salvation ; I shall more fully open it under the next head.

And now for the negative, you may discern by what is
said, 1. That here is no such unity as even in the end must
confound God and man, or his glory and our salvation.

2. Nor is here any such unity as doth confound the end
and means; no, not the Godhead with the manhood of the
Redeemer, much less with the inferior kind of beings.

3. Nor is there any such unity as doth confound all tbe
means among themselves, and make all one ; or exclude the-
rest by exalting one; but rather each one doth suppose the
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rest to constitute the perfect frame. Christ doth not exclude
faith, nor faith exclude repentance ; nor faith and repentance

exclude obedience; nor doth the office of one of these ex-

clude the use and office of the rest. Public duties exclude

not private, nor do private exclude public. One part ex-

cludeth not another. Reading excludeth not preaching, nor

both of them praying ; but their nature and use bespeaketh .
a conjunction. The whole body is not an eye or hand ; nor

doth the unity exclude but include even the smallest mem-

bers. .

4. Nor is there such a unity as excludeth difference of
degrees. For one means may be more necessary and excel-
lent than another. And the same person by growing doth
differ from himself as he was before ; and one will hereafter
excel another in glory, as they do in holiness and faithful
improvement of their talents.

II. Let us next lay both together, and see how the trou-
bling matters of the world are called ‘ many’ in opposition
to this one. :

And 1. Every creature to  sensual man, is made byhim
in some sort his end and god. For he doth not use it only,
and refer it as the godly do, to an end that is one; but he
would enjoy it and make it objectively his end itself, and so
idolize it. And therefore though in the general notion of
delight they all agree; yet materially, what abundance of
ends and gods have carnal men?, Every sense must have
its own delight! The eye must have its delight, and the
appetite its delight ; and so of the rest.

2. And also these fleshly baits and pleasures are discor-
dant even among themselves. They draw the sinner several
ways ; and one of them fighteth against the other. The
riches of the sensualist do usually contradict his ease ; and
offen his voluptugus humour ; and his ambition and pride
doth bridle his disgraceful lusts ; and one sin will not let
another have its end, but robbeth him of the poor expected
fruit. And thus they do distract the sinners, and tear their
very hearts in pieces; and divide and dismember them,
where God wauld hea] them and unite them in himself. And
the toilsome cares and labours by which these things must
be obtained, are many, and oft contrary to each other; and
a great deal of stir it is that a deluded sinner makes to little
purpose. .
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The sum then of both these heads is this. The matter
of a Christian’s faith, and religion, desire, hope, and love, is
therefore called one thing, because God who is one, is the
sum of all. It is but one sun, though it hath many heams,
and all those beams are nothing but the emanations of the
sun; and have nothing but what they have from it. God
is all to the religion and soul of a true believer ; and there-
fore all to him is one. Creatures, and duties, and ordinan-
ces, which are many, are all but one to him in God. His
faith beholdeth them, and his affections relish them, as unit-
ed all in God. 1. As their spring from whom they flow.
2. And as the life by whom they are all animated ; and as
the matter and sense which they signify and import. 3.And
as their end to which they tend, and in which they all ter-
minate and agree.

Many branches are but one tree, and have onestock ; and
many members are one body, because they are animated
with one soul. Many letters, syllables, and words may
make one sentence; and many leaves may make one book,
and treat but of one subject. Many actions of a plough-
man are called ploughing, and of a weaver, weaving, &c.as

being all united in oneend. Iknow these similes have their
dissimilitude, but this is the sum; that It is God that the
believer seeth, and seeketh, and loveth, and converseth with,
and intendeth in all the ordinances of grace, in all his duties,
and in all the creatures ; and in God they are united, and
one thing to him. He hath nothing to do at church, or at
home, in private or public, but live to God, and seek after
the everlasting enjoyment of him. If weakness and temp-
tation put any other business into his hands, he is so far
stepped out of the Christian way. In his very common la~
bours and mercies (so far as he is holy), God is to him, the
spring, the life, the sweetness, the beauty, the strength, the
meaning, and the end of all, and therefore all in all.

But the creatures in the hands and use of the ungodly, or
of-the godly, so far as they use them sinfully, have no such
unity. Though in themselves they so depend on God, that
none can make a separation, nor can they at all exist with-
out him ; yet in the sense, estimation, ends, and use of the
ungodly, the creatures are separated from God, and are as
branches cut off from the tree; and departing from God,
these men are gone from unity, and are lost, distracted and
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confounded in the multitude of the creatases ; and will ne-
ver have unity till they return to God. :

III. In the next place let us consider, What is the ne-.
cessity that is here spoken of, and how far this one thing is
necessary to us.

And 1. One thing is necessary morally, for itself, which
is our ultimate end. When other things are necessary bus
for that.

2. Comprehensively of the means we may say, that one
thing, that is, sanctification, is necessary to the pleasing of
God ; which is to be regarded, 1. As the end of obedience,
and 2. As the end of love; by the obedient soul in way
of duty ; and by the loving soul devoted to God, as its de-
light.

The world hath many contrary masters, and therefore
hath many things to do to please them ; and when they have
done their best, they cannot please them all, but may leave
more displeased than they please. For those that they must
please, expect impossibilities ; and many a single person
perhaps may look for as much as you can give to all. And
they have such contrary interests, which you must humour,
that the same things that one expects to please him, will ve-
hemently displease another ; and perhaps the more displease
the other, because it is pleasing to that one.

And ourselves have our contrarieties in ourselves, and
are as hard to be pleased by others or ourselvés. We have
our sensual desires which are unreasonable and inordinate,
unseasonable and importunate, and will take no nay. A
sensual, covetous, ambitious fancy, is a bottomless vessel :
your pouring in doth no whit fill it. Itisa devouring gulf;
a consuming (that I say not an unquenchable) fire. Like the
horseleech it crieth, Give, give, and the more you give, the
more it craveth, and is never less satisfied than when it hath
glutted itself with that from which it seeketh satisfaction.

But God is one, and with this one thing is he pleased ;
even with a holy heart and life. He hath no contradictory
interests or assertions ; and therefore hath no contradictory
commands ; that which must please him, must be suitable
to his blessed nature. He is infinite in wisdom, and there-
fore hath no pleasure in fools, that bring him sacrifice, and
refuse obedience, and “ know not that they do evil ;” Eccles.
v.1. And have not the wit to know what s¢hey do, and
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whom they speak to ; and to know that which only is worth
the knowing. How often do we read him rejecting the sa-
crifice of the wicked, and casting their most costly offerings
in their faces, as things that he abhorreth, when they come
to him without that humble, loving,and obedient heart, which
herequireth ! “ Theiroblationsare vain, the multitude of their
sacrifice is to no purpose, and incense is an abomination to
him ; their feasts and sabbaths his soul hateth, they are a
trouble to him, he cannot bear them” (Psal.l.8. &c. Isa.i. -
11, 12—20.), if they come without the * one thing neces-
sary.” Without this he careth not for their fastings, or for-
malities ; [sa.lviii. 5. It is not * thousands of rams, or ten
thousand rivers of oil, nor the fruit of their body, if they
would give it for the sin of their soul,” that he will accept.
“ But he hath shewed thee, O man, what is good. And
what doth the Lord require of thee, but to do justly, and love
mercy, and walk humbly with thy God ?” Mich.vi.7,8.
The conclusion of the whole matter is this : * Rear God, and
keep his commandments ; for this is the whole duty of man ;”
Ecoles. xii. 13.
You are never the better beloved of God for being rich,

or honourable in the world, nor yet because you are poor,
or in a mean condition, nor because you are sick or well,
weak or strong, comely or uncomely ; but because you love
him through his Son, and “ believe in him whom the Father
hath sent;” Jobn xvi.27. * Without faith it is impossible
to please God ;” Heb.xi.6. The ““ new man must be puton,
which is renewed in knowledge, after the image of him that
created him, where there is neither Greek, nor Jew, Barba-
rian, Scythian, bond nor free, but Christ is all in all ;”* Col.
11,10, 11. ““For in Christ Jesus circumcision availeth no-
thing, nor uncircumcision, but a new creature, and faith that
works by love, and the keeping of the commands of God ;”
@al.v. 6. vi.15. 1 Cor.vii. 19.

- This one thing (* even Godliness which is profitable to all
things) is necessary in us, (supposing the necessaries in
Christ) to render us acceptable to the holy God. And with-
out this all the accomplishments imaginable will make us
bot:as * sounding brass, oras a tinkling cymbal;” 1 Cor.
xiii. 1. '

3. One thing is needful to thesaving of our souls; with-
out which all things else are vain. There are many wayi to

.
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hell; but to heaven there is but one. There are athousand
ways to delude and blind a soul, but only one for its true
and saving illumination. Erroneous sectaries are blinded in
some particular points, by the seducing words of men.. And
ungodly sensualists are blinded in the main, and damnably
err from the necessary, practical doctrines of salvation, be-
ing deceived by the inclination of their awn concupiscence.
Errors are multifarious, and abound even in many that in-
veigh most fiercely against the erroneous. But truth is sim-
ple. We have one Teacher to instruct us, one Spirit to en-
lighten us, one word of God to be our rule, one light to
guide us through all the darkness and mazes of the world,
and recover our deluded, darkened minds. Thousands are
ready to draw us away.from God. Temptations lie thick on
every hand. Within us, and without us ; before us, and on
each side. Which way can you look or go, but you will
meet with baits and snares, And if Eve be once deceived,
Adam is the more eanily overcome. When the appetite and
senses are ensnared by their objects, and imagination cor-
rupted, the understanding is in danger of deceit. You may
go into a hospital, and see a variety of diseases; but health
is one and the same. One hath the pestilence, and another
hath the leprosy, and another a palsy, and another is dis-
tracted ; but among a thousand people in health, you see no
such difference. Health only is formally the cure of all.

What abundance of miserable sinners be in the world,
that are almost at hell already? But only one sort of men,
even the regenerate, are rescued by grace, and shall be saved
from it. Many inventions have men found out for their de-
straction ; but there is no way but by Christ, through faith
and holiness, to their salvation. Set aslight by Cbrist and
holiness as yan will, and deride it as foolishly and perverse-
ly as you please, you will find at last, that this way or none
must bring you to heaven. Either ignorance, or pride, or
covetousness, or malice, or gluttony, or voluptuousness, or
lust, or any one sin of a hundred may be your ruin. But
there is only one salve to heal these sores; and only one
cordial or antidote that can expel these several sorts of poi-
son from your hearts. *“Godliness is profitable to all things ;”
1 Tim. iv. 8. .

Drudge for the world as long as you will, and gape after
honour, and applause from men, and try a thousand waya for
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your content ; but when you have all done, you must return
by sound repentance into the way of holiness, or you are
lost for ever. When you have slighted grace, youmust give
up yourselves to the power of that grace. When you have
set light by a life of holy love to God, and the fruition of
him in glory, you must make it your treasure and delight,
and your hearts must be upon it, or you are undone; Matt.
vi.2l. When you have madea jest of a holy life, you must
come about, and take yourselves that course that you jested
at, though you he as much jested at by others; yea, and
make it the principal business of yqur lives, or-perish in hell
undey the vengeance of the Almighty, whose justice you pro-
voked, and whose mercy you neglected. Choose you whe-
ther, but one of them will be your part. Even as Saul, that
was “ exceeding mad against believers, and persecuted them
even to strange cities” (Acts xxv. 10, 11.), was glad to be-
come one of them himself, though he suffered as much as he
had caused them to suffer; and accounted it the greatest
mercy of his life, that God vouchsafed him such a change,
whatever it cost him.

IV. Quest. * But is nothing necessary but thisone? Are
not other things also needful in their places ?’

Answ. I told you that other things are not other, so far
as they stand in due subordination to this one, or are the
parts of it. He that saith to a sick man, ‘ You would do
well if you had such a skilful man for your physician,” doth
not by these words intend to exclude his apothecary, or his
medicines, or_the taking of them, or the instruments and
means by which they are applied ; but rather includeth and
implieth all these in the one thing mentioned to which they
do subserve. So all God’s graces, and all the means of
grace, and Christian duties, are contained or implied in the
one thing necessary, or supposed to it. Because it is one
thing that is necessary as the end, therefore many means are
necessary to the obtaining of it, Though there be also a
kind of unity (as hath been shewed) among those means.

Quest. * But are not outward things also necessary ? Must
we not have food and raiment? and must we not labour and
provide it, and take care for our families, and follow our call-
ings? Must we not by lawful means avoid reproach and
poverty in the world ?’
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Answ. In the way of duty it is as necessary that we la-
bour in our callings, and provide things honest, and sub-
serve God’s providence for the maintenance of ourselves and
others ; and the things of this life are needful so far as life is
needful, that we may have time and strength to do our
works, and be supported while we seek the one thing need-
ful. But that which is not necessary for itself, but for ano-
ther thing, is not simply or principally necessary. So far
as heaven may be obtained, and the work of Christianity
done without the accommodations of the flesh, so far these
worldly things are needless. There is no necessity that you
be rich or honourable ; or that you live in health or wealth ;
or that you escape the hatred, and reproach, and trouble of
a melicious world! There is no necessity that you should
save your lives when Christ requireth them. For he that so
saveth his life shall lose it ; Matt. xvi. 26. And that use-
fulness (which_you may in a lower sense call necessity) that
any of these things are of, is but in their respect to the one
thing necessary, as they are sanctified means to the service
of God and our salvation. If your daily bread be to be call-
ed necessary, it is not for itself, or for fleshly pleasure, nor
ultimately for your life itself; but to sustain your life while
you are seeking after life eternal, and serving him that is the
Lord of life. Your credit, or honour, or pleasure in the
world, are no further hecessary or useful to you, than they
promote this great end for yourselves or others. Nothing
but God is simply necessary for himself, and nothing elseis
any way truly necessary but for him. .

And therefore as by necessity of precept you must labour
in your callings, and seek provision for yourselves and fa-
milies, you must most carefully watch your hearts that your
desires and labours be not carnal, as tending only to carnal
ends ; but that you sipcerely subject the things desired, to
the one thing necessary, for which you must desire them ;
and therefore that you desire but such measures and propor-
tions, as are most suitable to that end which is only for it-
self desirable : even life itself must not be desired simply
and ultimately for itself.

As you must pray but for your daily bread, and be con-
tent with food and raiment, so you must see, that these be
but for better things ; even in order to the doing of the will
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of God, the promoting of his kingdom, and the hallowing of
his name, which must be first and most desired. The order
of your duty is, to ““seek first the kingdom of God and his
nghteousness, and then other things are promised with it;
Matt. vi. 33. And therefore for it, must be desired and
sought.

And if your very food and life must be desired but for
this everlasting end, then it is still but one thing that is ne-
cessary, and finally to be desired. For the means is willed
but with an imperfect willing, because not for iteelf; and
that only bath our full and perfect love, which is loved for
itself. Even in the act of love unto the means, it is more
properly the end that is loved than the means, and the
means is chosen for that end. So that you see that for all
the necessity of creatures, and of diligence in our callings,
the truth is still clear, that it is only one thing that is truly
necessary.

V. Use 1. The understanding is the subservient faculty,

‘to let in that light, which may by direction and excitation,
guide the will. Having shewed you the truth, [ am next to
.shew you how you may improve it, and so to apply it, as
may best help you to apply it to yourselves.

And if I should here fall upon things impertinent, or
make it my work to tickle your ears, or exalt myself in your
esteem, by an unseasonable ostentation of learning or elo-
quence, orcarry on any such corrupt design, while I should
faithfully do the work of God, my text itself would openly
condemn me. If one thing be needful, it is that one that I
must do myself, while I am exhorting you to do it. And
woe be to me, if I should lay by that, to do any other unne-
cessary work, even to fish for the applause of carnal wits,
-while my very subject is the reproofs of Christ against a
much more tolerable error.

And as to the manner of my admonition, if one thing he
needful, I hope you will allow me to be a8 plain and serious
as I can, about thisone. And my first address to you shall
be for trial.

And I shall make it now my earnest request to you, that
you will bethink you how much you are concerned, to com-
-pare your hearts and lives with this passage, and judge your-
selves by the word of God that is now before you. And for
.your own sakes do it seriously and faithfully, as passengers
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that are hasting to the great assize. What say your con-
sciences, sirs, to this question? Have you indeed lived in
the world as men that believe that one thing is necessary ?
Hath this one had your chiefest care and labour, and have
you chosen rather to neglect all other thmgs than this?
Look behind you, and judge of the course that you have ta-
ken by the light of this one text. I do notask you, Whether
you have heard that one thing is'necessary ; nor whether you
have talked of it, and confessed it to be ttue ; nor whether
you have been called Christians by yourselves and others,
and have come to church, and forborne those sins that would
have most blemished your honour in the world. This is no-
thing to the question. Thus many thousands do, that were
never acquainted with the one thing necessary. Nor do I
ask you, Whether you have used to allow God half an hour’s
lip-service, or formal, drowsy prayer at night, when you have
served the world and flesh all day? Nor whether you have
been religious on the by, and given God some lean devotions
which cost you little, and which your flesh can spare without
any greatdiminution or detriment in its ease, and honour, and
profit, and sensual delights. Nor whethet you run to some
kind of duties of religion, to make all whole, when you come
from wilful reigning sin ; and so make religion a fortress to
your lusts, to quiet your consciences while you serve the
flesh. I confess such a kind of religiousness as this, the
world is acquainted with. But this is unanswerable to the
rule before us.

But the question is, Whether this one thing hath been
the treasure and jewel of your estimation; the darling of
your affections ; the prize of your most diligent endeavours, -
.and the only felicity of yoar souls?

Sirs,aslightlyas you hear this question now, you will one
day find that yovr lives, yea your salvation, lieth upon your
answer to it. Can you truly sdy, as before the Searcher of
heatts, that it is he that hath had your hearts? That this
one thing hath been more esteemed by you, than all the
world besides? That other things have all stooped unto
this one, and served under it? And that this hath had the
stream of your most hearty affections, the drift of your en-
deavours, and hath been the matter that you have had first
to do, and the thing for which you have lived in the world ?

If this be not so, never talk of your Christianity for
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shame. Your religion is vain, if this be not your religion.
Alas, I know that we have all of us yet too much of the flesh,
and are too cold in our affections, and too slow and uneven
in our endeavours for our end. But yet for all that I must
still tell you, (as I have often done because it is necessary)
that here lieth the difference between the truly sanctified
soul, and all the hypocrites and half-Christians in the world.
Every true Christian is devoted unto God, and hath made a
hearty and absolute resignation of himself and all that he
hath unto him; and therefore loveth him with his superla-
tive, most appretiative love, and serveth him with the best
he hath, and thinks nothing too good or too dear for God,
and for the attainment of his everlasting rest. Christ hath
the chiefest room in his heart, and the bent and drift of his
life is for him. He studieth how he may best serve and
please him with his time, his interest, and all that he hath;
and if he fall, as it is contrary to the habitual resolution of
his soul, and contrary to the scope and current of his heart
and life, so he riseth again by repentance with sorrow for
his sin, and loathing of himself, and sincerely endeavours to
amend, and goeth on resolvedly in his holy course. This is
the state of every one that is in a state of life.
But for all hypocrites and half-Christians, their case is
otherwise. The world and flesh is dearest to them, and
highest in their practical estimation, though not in their
speculative ; amd it hath their highest affections of love and
delight, and the very bent and stream of heart and life,
while God is served heartleasly on the by, for fear lest they
be damned when they can enjoy the world and sin no longer,
and is put off with the leavings of the flesh, and hath no
more of their hearts, their tongues, their time, their wealth,
than it can spare. They ask their flesh how far they shall
be religious, and will go no further than will stand with their
prosperity in the world. With the first and best they serve
the flesh, and with the cheapest and the refuse they serve
the Lord. When they go highest in their outside carnal re-
ligiousness, they go not beyond this hypocritical, reserved
state ; and usually, as Cain, they hate Abel for offering a
more acceptable sacrifice. God must take up with this from
them, or be without. They always serve him with this re-
serve, though it be not alwaysexplicit and discerned by them,
* Provided that it may go well with me in the world, and I
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may have some competent proportion of honour, profit or
pleasure, and religion may not expose me to be undone.’ If
God will not take them on these terms (as most certainly he
never will), he must go look him other servants; and so he
will ; and make them know at last unto their sorrow, that he
needed not their service, but it was they that needed him,
and the benefits of his service.

I thought meet (though I have done it oft before) to give
you this difference between the hypocrite and the sincere.
And now it is my earnest request unto you all, that youwill
presently call your souls to an account, and know which of
these two courses you have taken ; and which of these two
is your own condition.

If nature had made you such strangers to yourselves, as
that you were unable to answer such a question, I would ne-
ver trouble you with it; but I suppose by faithful inquiry,
you may know this much of yourselves, if you are but will-
ing. You know where it is that you have dwelt, and what it
is that you have been doing in the world, and you can review
the actions of your lives, though they have been of smaller
consequence. Why then may you not quickly know if you
will, so great a thing, as What hath been the end and busi-
ness for which you have lived in the world tillnow? Have
you been running so long, and know not yet what is the
prize that you have run for? Have you forgot the errand
that you have been so long going on? Have you been busy
all your days till now, and know not about what or why?
Certainly this is a thing that may be known, if you are willing
and diligent to know it. It is for one of these two that you
have lived ; for the world, orfor God. To please your flesh,
or to please God and be saved. Either to make provision
for earth or heaven. Which of these is it? Deal plainly
with yourselves, for your salvation is deeply concerned in
the account. ‘ :

Perhaps you will say, that it was for both; for as you
have a soul and body, so you must look to both. . Yea, but
80 as one that knoweth, that one thing is needful. As your
body is but the prison, the case, the servant, of your souls,
80 it must be provided for and used but as a servant, and
maintained only in a fitness for its work. But thequestion
is, Which of them hath had the preeminence? Which hath
had the life of your affections and endeavours. Which of
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them was your end ; about which hath been the chief busi-
aess that you have most carefully and diligently carried on?
This is the great question.

You cannot have two masters, though you may have ma-
ny instruments and fellow-servants. You cannot accepta-
bly serve God, if you serve mammon. Every wicked man
may do something in religion, and every good man may do
something that is contrary to religion. A carnal man may
do something for God, and for his soul ; and a spiritual man
ought to do something subordinately for his body, and too
often, alas, doth something for it inordinately. But which
bears the sway? and which is first sought? and which comes
behind, and but the leavings of the other?

“ Be not deceived : God is not mocked. Whatsoever a
man soweth, that shall he reap. If you sow to the flesh, of
the flesh you shall reap corruption; but if you sow to the
Spirit, of the Spirit shall you reap everlasting life;” Gal. vi.
7, 8. “Love not the world, nor the things that are in the
world (for themselves). For if any man love the world (with
his. chiefest love), the love of the Father is not in him;”
1 Johnii.15. Is it not a wonder that any reasonable man
can be such a stranger to himself, as not to know what he
lives for, and what hath had his heart, and what hath been
the principal business of his life? Some by matters you
may easily forget or overlook ; but can you do so by your
end, which hath been your chiefest care and business ?

If indeed you no more know your own minds, nor what
you have all this while been doing in the world, ask those
that you have conversed with; and judge by the effects and
signs. Others can tell what you have most seriously talked
of. They may conjecture by their observation, what you
have most carefully sought, and resolutely adhered to:
whether it be God or the flesh ; this world or heaven? The
one thing needful, or the many troubling trifles in your way.
It is like that wise and godly observers can help you to dis-
cern it ; though sensualists will but deceive you.

A man’s love, at least his chiefest love, cannot be bid,
but will appear in his behaviour. If you love God above the
world, you will seek him and his glory before the world;
and if you do s¢ it may partly be discerned, if you have con-
versed with discerning men. Heaven and earth are not so

VOL. X. E
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like, nor the way to each of them so like, but it may partly
be discerned which way men are going, and what they drive
at in their daily course.

But I will urge you no further to the trial. I will take
it for granted that your consciences are telling many of you,
that you have been troubled about many things, while the
one thing needful hath been neglected. And if indeed this
be your case, suffer me to tell the guilty plainly, what it is
that they have done.

1. Whatever you have been doing in the world, you have
lost your time, if you have not been seeking the one thing
necessary. If you have been gathering riches, or growing
up in honour as the rush groweth in the mire (Job viii. 11.),
or filling your purses or your barns, or pleasing your fancies
and flesh; you have but fooled away your time, and done
just nothing, and much worse. Nothing is done, if the one
thing necessary be undone. Believe it, time is a precious
thing, and ought not to have been thus cast away. When
you come to the end of it, the worst and proudest of you
shall confess it is precious. Then, O for one year more! O
for a few days or hours more, to make sure of this one thing
which you should have spent your lives in making sure of.
Will you then think thus, and yet can you now afford to
cast away twenty or thirty years upon nothing? Iftime be
worth nothing, your lives are worth nothing. And why
should a man desire to live for nothing? You love your
lives too much, and yet will you so contemptuously cast
them away ? He hath lost his life, who hath lost the end of
his life. The loss of a hundred pounds in money is not (to
yourselves) so great a loss, as the loss of a day’s or an hour’s
time, What then is the loss of so many years? Did you
ever well consider of this? If you live a thousand years, it
is all lost, if you have not spent it in making sure of the one
thing necessary. For is not that lost, and worse a thousand
times than lost, ‘that is spent in crossing the end that it is
given for? and which is no comfort, but terrorin the review,
and which leaveth no fruit, but grief and disappointment?
Let me tell you, If you hold on thus unto the end, you will
wish and wish a thousand times, either that you had never
bad an hour’s time, or else that you had had hearts, to have
better perceived the worth and use of it, than to cast it away
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as you have done upon nothing. It is but one thing that is
worth your time and lives.

2. Whatsoever else you have heen doing, you have lost
all your labour with your time, if this one thing needful have
been neglected. No doubt youhave been busy since you came
into the world ; but to little purpose. You might as well
have been ldle, as 80 laboriously doing nothing. No doubt
many a journey you have rode and gone, and many a hard
day’s labour youy have taken, and sharpened perhaps with
care and grief. But you have lost it all, if it were a hun-
dred times more, if it have not been laid out upon the one
thing necessary.

And is it not a pitiful thing that men of reason, should
vex themselves, and toil their bodies, and suffer hunger, and
thirst, and weariness, and make such a stir and pudder in
the world, and all for nothing, and in a vain show? How
many marnings have you risen to your labour, and how ma-
ny days and years have you spent in it, and now it is all losg!
How many thoughts and fears, and cares have possessed and
pestered your minds,and now they are alllost! Some ofyou
have followed your trades, and some your husbandry, and
some have run up and down after recreations. Some of you
have been scraping riches, and some contriving to keep up
their reputation, and some to satisfy their appetites, and live
in pleasure and contentments to the flesh ; and now look
. back upon all that you have done and gptten, and tell your-
selves whether all this be not lost, yea, alas! much worse
than lost. If you be not ready to pass this conclusion at
the very heart, it is because your hearts are yet blinded and
hardened in sin ; but God wijll soon bring that to your hearts
that shall convince you,of it. If God have made use of any
worldly, sensual person of you, for public good, of church
or state, as men do of thorns for hedging to their lands, or
of briars to stop a gap, or of firewood to warm their family ;
yet as to any durable benefit to yourselves, I may well say
that all your labour is lost.

And this is not all; but the pains also that you have ta-
ken in your formal, hypocrijtical religion, your hearing, read-
ing, receiving sacraments, and pretended prayer, all the
thoughts that ever you had of death, and judgment, and the
life to ¢come, and all that yon have done with reservations
and hy halves for your qwn salvation, this also is all lost.
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Except as a less measure of misery may go for gain. If you
miss of the one thing necessary, you do but lose your labour,
whatever else you seem to gain.

A great stir you make in seeking for preferment, or do-
minion over others, or about your lands, your honours, or
your delights ; so great that your neighbours can scarce live
quietly by you; and the kmgdom cannot be quiet for some
of you, nor your own consciences be quiet within you for
the desperate work that you engage them in, which they
know must be heard of another day. And when allis done
you will find you have been but hunting of a feather. You
would see this now if God would open your eyes by grace.
But if you miss of so seasonable an information, you will see
it too late in the land of darkness. When death hath open-
&d your eyes, and your impenitent souls do suddenly awake
in another world, youwill understand that you made all this
stir but in your sleep. As busily and seriously as you act-
ed the part of lords and ladies, of gentlemen, tradesmen, or
husbandmen in the world, if you did not seriously and first
do the work of true believers for the world to come, you will
then find too late that your labour is lost, and all was acted
but as in a dream.

Do you believe this now, ordo younot? If you do, will
you yet go on? Ifyou do not believe it, shew me now what
you have gotten by all this stir that you have made in the
world, that will follow you one step further than the grave,
and that you can say shall be your own to-morrow? If you
were to die this hour, will it be any lasting comfort to you,
that you have laboured to be rich or honourable, or that you
have attained it? or that you had your glut of sensual de-
lights; and a merry life as to the fleshly pleasure aslong as
it would last? Will you die the more comfortably for any
of this ? or much the less? That yet you are alive, is the
great mercy of God, and not to be ascribed to any of these.
And when you cease to live, then these will be your grief
and torment.

Beloved hearers, I have no desire, the Lord knows, to
discompose your minds, or to disquiet, you with any molest-
ing, unnecessary scruples; nor causelessly to dishonoureither
you or your employments. But I must needs say that it is
a doleful case, that men in their wits should spend a life of
precious time, and also a great deal of care and labour, in
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doing nothing, and much worse than nothing, when they
have a work of everlasting consequence to do, and they
know that the devil’s chiefest hopes do consist in the suc-
cess of these diversions! I must seriously profess to
you, that I am constrained by the word and teachings of
God, and by undeniable reason itself, to look upon all the
labour of your lives, the highest, and the busiest, but as the
picking of straws, of playing with a feather, or riding upon
a staff or a hobby-horse, or such like actions as children,
fools, or madmen use, as long as you mind not, and seek not
after the one thing necessary. Whatever they may be to
others, they are no wiser or better to yourselves. This is my
judgment ; yea, this is the judgment of the Spirit of God;
Phil.iii.8. If Paul was not mistaken, your gain itself is to
be accounted loss, and all but dung, in comparison of the
knowing and winning of Christ, that you might be found
in him, and have his righteousness. Think not the name
of dung too base, which God himself hath written here upon
your highest endowments and honours, by his Spirit. And
indeed what will they all do more than dung to procure you
the favour of God, or the pardon of your sins ? If you offer
him gold, will it do any more than if you offered him so
much dirt?, Is not the prayer of a beggar heard as soon as
of a lord or gentleman? If they would do any thing to buy
you peace of conscience, oreverlasting life, or if they would
but keep you alive on earth, I should not marvel at your
course. But when they will do none of this, but make your
way to heaven more difficult, yea, your salvation a thing im-
possible while you thus live after the flesh (Rom. viii. 13.),
how then can any easier sentence be passed upon your
choice? Be you the greatest or the wisest in your own es-
teem, or in the esteem of others of your mind, I believe, yea,
I am sure, that you are all this while but laboriously idle,
and honourably debasing yourselves, and delightfully tor-
menting yourselves, and wisely befoaling yourselves, and
thriftily undoing yourselves for ever.. 1 have reason to say
that your rising, and honourable, and voluptuous employ-~
ments, are not only like children’s play in the sand, and
making them houses with sticks and stones ; but so much
more pitiful, as the reason which you abuse exceedeth theirs,
And could you all attain to be lords and ladies, I should
look upon you but as a king or queen upon a chess-board, as
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to any felicity that it bringeth to yourselves; whatsoever
uge the overruling providence of Gotl may muke of you for
his churchés. The wise mercharit is he that seeking pearls
doth find this one of greatest price, and selleth all that he
hath and buyeth it ; eéven all the worldly treasures which
you so highly value ; Matt. xiii. 45,46. There is more true
richies in this one peail, than in a thousand loads of sand or
dirt: If you will load youfselves with ire and clay, con-
ceiting it to be yout treasure, your back will be broken be-
fore you will have eiicugh to tnake you rich.

O sirs, with what eyes, with what hearts do youwuse
to read such passages of Christ that speak so plainly to you,
as if he named you, and so piercingly as one would think
should mdke you feel, Luke xiii. 19-—21. *“ Soul, thou hast
much goods laid up for many years; take thine ease, eat,
drink, and be merry. But God said to him, Thou fool, this
night shall thy soul be required of thee; and then whose
shall those things be which thou hast provided? So is he
that layeth up treasure for himself, and is not rich towards
God.” Would yoid have Christ speak plailier to you; or
more closely apply it, that you may perceive he speaks to
you? You bave lost all the labour of your lives ; but that
is not all. :

3. But furthermore consider, that if the one thing need
ful have been neglected, whatever else you have been doing
or whatever you have got (unless as preparatory to this), you
bdve not only lost your labour, but you have all this while
béen busily undoing yourselves, and labouring for your own
perdition.

If it were but the loss of your time and labour, you would
then die but as brutes, and be as if you had never been; and
to those that have brutified themselves, this will seem more
tolerable, than to live in holiness to God. But alas, 'you
have done much worse than this! Yeu have not only been
digging your own graves, but barring up against yourselves
the doors of heaven, and kindling the wnquenchable fire to
torment you; Mark ix. 4.

I beseech you give me a considerate hearing, you ambi-
tious gentlemen, you covetous worldlings, and you that
serve your lusts and pleasures! Do you think you had been
doing the work of wise men, if you had all this while been
burning your own fingers, or eutting your own flesh, or set- -
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ting your own or your neighbours’ honses on fire? What
would you have us call that man that would live in such em-
ployments as these, and yet would be accounted wise or ho-
nourable? Do I need to tell thee, as Nathan did David,
that ““ thou art the man?” Do I need in so plain a case to
tell you, that you have been doing worse (I speak not rash-
ly), a thousand times worse against your souls, than this
would have been which is supposed to be only against your
bodies? Alas! self-destroyers, what do you mean? Did
God send you hither on no better an errand than to kindle
and blow the tife of his wrath, and fall into it when you have
kindled it? Have you no better work in the world to do,
than to prepare yourselves a place in hell, and with a great
deal of care, and cost, and stir, to labour for damnation, as
if you were afraid of losing it?
I know you will say, ‘ God forbid, we hope better, we in-
tend no such thing.” But alas, the question is not, What
you intend, but what you are doing? Not whether it be
your desire that everlasting death shoyld be the wages of
sin, but whether it be the law and unchangeable will of God?
Rom, vi.23. If you seek not first God’s kingdom and his
righteousness, and look not after the one thing needful, with
your chiefest estimation, resolution, and endeavour, as sure
a8 Christ is true, this will prove your case at last, though
now you wink, and wilfully go on, and will not believe it..
As sure as the Gospel is true, this is true, There are but
two ends, heaven and hell ; and if you miss the former, you
fall into the latter. *“ If you live after the flesh, you shalk
die,” whatever you imagine; and you must “ mortify the
deeds of the flesh by the Spirit,” if you “will live;;” Rom.
viii. 13. If you see a man cutting his own throat, and you
ask him, ‘ What are you doing, man?—will you kill your-
self?” and he answereth you, ‘ No, God forbid ; I have no
such mesning ; I will hope better;” would you think that
‘this would save his life? or that his hopes and meanings
‘would prove him ever the wiser man? I tell you, from the
word of God, it is one of the plainest traths that iv there
contained, that if you value net, choose not, and seek not
the one thing needful above all other things whatsoever, you
are all this while but sowing the seeds of endless misery,
whose fruit you must reap in ‘“ outer darkness, where will be
weeping, and wailing, and gnashing of teeth;” Matt. xiii.
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42.50. You are “ treasuring up wrath against the day of
wrath, and the revelation of the righteous judgment of God,
who will give to every man according to his works;” Rom.
ii.5,6. You are sowing in pleasure to the flesh, in eating
and drinking, and mirth, and honour ; but yr 1 shall reap
in corraption, lamentation, and woe ; Gal.vi.7,8. *For
woe to you that now laugh, for you shell mourn and weep.
Woe to you that are rich (and have no better, but want the
everlasting riches), for you have received your consolation.
Woe to you that are full (and yet are empty of Christ and
grace), for you shall hunger;” Luke vi. 24,26. These are
the words of Christ himself, and therefore true if Christ be
true.

Yea, more than this ; let me have leave to tell you, (for
why should I not tell you of your -greatest folly, and that
which is necessary for you to know?) as long as you
neglect the one thing necessary, you are acting the part of
the most deadly enemies against yourselves. No enemy
that you have in all the world, could do that against you, as
you do against yourselves. You abhor the devil; and I
blame you not; for his malice and enmity deserveth it : but
you do much worse against yourselves than the devil him-
self could ever do. To tempt you to sin is not so much as
to consent to it and commit it. He can but entice you, and
constrain you. It is you that are the neglecters of your
Maker and Redeemer, and the wilful rejecters of your own
felicity. Satan doth bad enough against you by temptation,
but you do worse by yielding and sinning ; much worse than
all the devils in hell eould do against you. For God hath
not given all of them so much power over you, as he hath _
given you over yourselves.

Lord, what a distracted case is the ungodly world in!.
They hate any man else that they do but imagine is their
enemy! Though he do but diminish their worldly wealth
or honour, they cannot forgive him. If a man give one of"
them a box on the ear he cannot bearit. And as for the de-
vil, who is the common enemy, they spit at his name, and
think they bless themselves from him. And yet these same
men do spend all their care, and time, and labour, in doing
inore against themselves, than all their enemies could do in
earth or hell ; and are worse thian devils to themselves; and
yet they never fall out with themselvex for it; but can for-
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give themselves as easily as if they did themselves no harm.
This is true, too true, sirs, as harsh asit seemeth to your
ears. And if it displease you to hear of it, bethink your-
selves what it is to do it; and how God and all wise men
must Judge:of you that have no more mercy on yourselves.
Certainly it is much worse to do it, than to tell you what
you do. God tells men of their sin, and God doth nothing
but what is good ; but it is themselves only that commit it.
I beseech youdo but understand what you are doing, as long
as the one thing necessary is neglected by you.

4. Consider also, that whatsoever else you have been do-
ing in the world, if you have not done the one thing need-
ful, you have unmanned yourselves, and lived below your
reason, and in plain English, you havelived as besides your
wits.

I give you no harder language than God himself hath

_frequently given you in his word, and than you will shortly
give yourselves, if you repent not; yea, and sooner if you
do repent. If you have (in this) the use of your reasonm,
you must needs know what you have your reason for. And
I beseech you tell me for what you have it, if not to serve
and please your Maker, and prepare for your everlasting
state? Is it only that you may know how to plough and
sow, and follow your trades and pleasures in the world, and
satisfy your flesh a little while, and then die as the beasts
that perish? Nae of you, I suppose will say so, that calls
himself a Christian. If God had made you for no higher
things than beasts, he would have given you no higher fa-
culties and endowments. As they be not made to enjoy
God, so they have no knowledge of him ; he sendeth not his
word to them, and calleth them not to learn the knowledge
of his will. But you know, or may know, thas there is a
God, and that he is a rewarder of them that diligently seek
him ; and are capable of loving him, attending him, and

- serving him, and therefore of enjoying him. Beasts are not

ruled by the hopes and fears of a life after this. For their
nature and end do not require it. But men must be thus
ruled, or else there can be no sufficient ruling of them, in an
ordinary way : which shews that the nature of men is ca-
pable of the things which are the matter of their hopes and
fears.

Verily, sirs, | thiuk as to any good that cometh by it,
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there is very little difference between having reason, and
baving none, if we had nothing to do with it, but cunningly
to lay up our food, and make provision for this corruptible
flesh, and had not another life to mind. It were no such
great difference, in my opinion, as it commonly goes for,
whether we were men or dogs, if it were only for the matters
of this transitory life. For though I may not deny but yet
man were the nobler creature, yet alas the difference would
be but gradual and small, as an ape or dog excels a swine.
And as to his happiness, it is doubtful whether man would
not have the worst of it. For as brutes have not man’s
knowledge, so they have not his toil and trouble of mind,
his care, and fear, and griefs, and disappointments. Nor
have they so terrible forethoughts of death through all their
lives, as man must have, much less such fears of what woyld
follow after death.

And therefore I may boldly say, that you have thrown
away your wits, and laid by your reason as to the principal
use of it, if you have forgot, or have not chiefly sought the
one thing necessary. Where were your wits when a lump
of flesh was preferred before immortal souls ?-and when the
trouble and dung of a transitory world, was more esteemed
than God and endless glory? Where were your wits when
you might have had Christ, and life in him, and his pardon-
ing, healing, sanctifying grace, and you had no niind of him,

-and were not sensible of your necessity, ggd passed him by
with as much neglect, as if you could have been saved with-
out him? When you might long ago have made sure of
heaven ; and now you are even ready to drop into hell, and
stay but for a fever, or consumption, or some other disease
to cut the thread, and turn the key, unless a speedy, sound
conversionshall yet prevent it. What bave you done in all
your lifetime that should make a wise man judge you rea-
sonable ? Is that your reason to be ‘ Penny wise and pound
foolish ;’ to be wise to do evil, and to have no knowledge.to
do.good # Jer. iv.22. Torun up and down for I know not
what, and to leave that undone that you were created and
redeemed for? Can you think thatit is reasonable.to make
such ado for the air of dying men’s applause, and to be well
thought of, or to live like gentlemen, or to the contentment
of a fleshly mind, when you know that you are just ready to
pass out of this world into an eudless life of joy or torment,
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(yes, certainly of torment, if you thus hold on)? Where all
these things will afford yoa no relief or benefit; but the me-
mory of your course will be the fuel of your misery. Can
that man be wise that damns his soul? Can he deserve the
name of a sober man, that will sell bis salvation for so short,
so small, so filthy a pleasure as sin affordeth ? Is he worthy
the name or reputation of a wise man, that hath not wit
enough to escape etermal fire? nor wit enough to forbear
laying hands upon himself, and doing all this against his
own soul? What think you, is not the case plain enough ?

Be not offended if I speak yet plainer to you; forin a
case so lamentable, how can we be too plain or serious?
Suppose you knew a prince or lord, that had an itch upon
him, which the physician offereth speedily and easily to
cure ; but he hath so much pleasure in scratching, that he
doth not only refuse the cure, lest it deprive him of his de-
light, but he will give his kingdom or lordship to one that
will scratch him but a little while, though he be sure to live
a beggar after, all his days. I put it to yourselves, What
nanie you would give this man, or what esteem you would
have of him. Do you think that any ungodly, worldly per-
son is wiser than this man? Alas, their case is 80 much
worse, that there is no comparison. They are more foolish
than your hearts can now conceive, or than I am able fully
to express. You have now the itch of pride and lust; and
your throats must be pleased in your meats and drinks ; and
you itch after riches, and honour, and recreations; and
Christ telleth you by his word, that these are but your sick
desires, and that the pleasing of ‘them tends to kill you;
and he offereth you for nothing a safe, and certain, and spee-
dy cure. But you refuse it, and will not hearken to him.
Yéu must be scratched, whatever it cost you. You must
have your riches, and honour, and fleshly pleasure, as the
felicity which you cannot part with, though it cost you your
salvation. Though God be neglected, and his favour lost,
and your souls be lost, and the one thing needful cast aside,
you must have your carnal imaginations gratified. And is
this your wisdom? The Lord bless us from such a kind of
wisdom.

Yet this is notthe worst. I will shew you one strain more
of the distraction of theungodly world. If these men de but
see one person of a hundred that are more diligent for hea-
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ven than earth, to fall into melancholy, or distress of soul ;
or suppose it were into some loss of reason, they presently
cry out againstreligion, and strictness, and preciseness, and
making so much ado to be saved ; and say it is the way to
make men mad. Hence comes the proverb of the Papists
(‘ Spiritus Calvinianus est spiritus melancholicus’) ; and of
the profane among ourselves, that * A Puritan is a Protes-
tant frightened out of his wits.” They dare not study the
Scripture so much, nor meddle with such high matters as
their salvation, nor be so godly, nor meditate on the world
to come, lest it should drive them out of their wits. O mi-
serable men ! As if it were possible for you to be more dan--
gerously mad than you are already! (Unless by growing
unto greater wickedness!) Do you lay out your wit, and
strength, and time in feeding a corruptible body for the
grave, and spend your lives in running after your own sha-
dows, while your everlasting life is forgotten or neglected ?
Do you sell your Saviour with Judas for a little money ; and
. change your part in God and glory, for the brutish pleasures
of sin for a season? And are you afraid of altering this
course of life, and turning to God, lest it should make you
mad? Lord, what a besotting thing is sin! What a cunning
cheater is the devil! What a deluded, distracted sort of
people are the ungodly! Will you run from God, from
Christ, from grace, from mercy, from Scripture, from the
godly, and from heaven itself for fear of being mad? Why
what greater madness can you fear than this? What worse
is human nature capable of ? Unless it be the addition of a
further mreasure of the same, and unless it be to hold on in
that way, and persecute the contrary with such like aggrava-
tions of your madness, I know not of any worse that you
should fear. Will you run to hell to prove yourselves to be
in your wits? Again I say, the Lord bless us from such
a kind of wit. Nay, hell itself hath no such distractedness
as yours. The difference between the one thing needful,
and your many things, is there better, though too late, un-
derstood! Is loving God the way to be mad? and loving
the world and ﬂeshly pleasures the way to be wise? Iscon-
versing with God in humble prayer, and believing his love,
. and loving him, and delighting in him, and speaking of his
name, and word, and works unto his praise, and hoping to
live with him for ever, 1 say is this (which is the work of a
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believer) a liker course to make men mad, than serving the
devil, and drudging in the world, and living under the curse
of God, and in continual danger of damnation? What men
are they that dare entertain such horrid, and unreasonable
suggestions ? '

I confess we are not unacquainted with the sadness and
melancholy that some persons have contracted by religious
employments ; and perhaps one of a thousand may lose their
wits. But I must tell you all these following points, that
will shew you that religion is not to be blamed for it, nor
avoided.

1. It is ordinarily persons of the weaker sex, or of very
weak brains, and very strong passions, that are naturally in- .
clined to it, and are not able to bear any long and serious
thoughts, about matters of that moment, which are apt to
make the deepest impressions. But persons that naturally
are of sound and calm dispositions, are seldom troubled with
any such effects.

2. It is usually the case of persons that mistake the na-
ture of religion, though not in the main, yet in some parti-
culars of great concernment; that study not sufficiently
the love of God declared to us in our Redeemer, but feed
their grief and troubles only by the thoughts of their own
infirmities , and that consider not that the chief part of reli-
gion doth consist in love, and joy in the Holy Ghost, and in
thanksgiving and delightful praising our Creator. So that
it is not long of religion if men will leave out the chief part
of religion, and make themselves a religion of 80 much only
as may break their troubles.

3. And I must further tell you, that as I have had oppor-
tunity of knowing the state of as many troubled, distemper-
ed minds as any one of you, whoever he be ; 8o I must needs
bear witness, that I have met with many that have been dis-
tracted by worldly cares, or sorrows, or discontents, for one
that ever I knew distracted with the cares about the matter
of their salvation. And yet though it be worldly care and
sorrow that most commonly bringeth death and madness,
you will not therefore give over your callings, and resolve
that you will meddle no more with meat, or drink, or clothes,
or houses, or lands, or friends, or children. Nay, it were
well if you would be brought to moderation, and taken off
your inordinate desires.
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And yet in the conclusion I must tell you, that, though
I know that the loss of a man’s understanding is a very
grievous affliction, and such as I hope God will never lay
apon we, yet I had a thousand timea rather go distracted to
Bedlam with the excessive care about my salvation, than
be one of you that cast away the care of your salvation for
fear of being distracted, and will go among the infernal
Bedlams into hell for fear of being mad. The height of your
camal wisdom is more deplorable than their distraction.
For God will condemn no man because he is distracted, nor
so much as blame him for it, unless as it is the fruit of sin,
no more than he will condemn or blame an idiot or a beast
because they have no use of reason. If David had been
what he feigned himself to be, (1 Sam. xxi. 13, 14.) it would
not have cast him out of God’s favour, so far as one sin
did, much less so far as the ungodly are. A man may go to
heaven for such amadness. But you thathave reason for the
world, but none for God ; that are wise to do evil, that have
wit to destroy yourselves, and serve the flesh, but none to
look after your recovery and salvation ; it is you that shall
bave the stripes, the many, the great, the endless stripes.
You that have s0 much wit as that you glory in it, and think
yourselves wiser than the rest of the world, and yet have not
wit to know, and love, and serve your Maker; nor to value
and seek first the one thing necessary, it is you that will
prove the miserable fools.

If you had not a natural capacity of understanding, youn
had had no sin. Bat now you have no cloak for your sin,
when you have the worldly wisdom, which is foolishness with
God, and have a sinning, selfdestroying wit, and are wilful-
ly void of the wisdom that should save you (1 Cor.i.25.
iii. 19. Jet viii.9.), when you have not a necessitated, but
a voluntary distraction ; and “ this is your condemnation,
that light is come into the world, and you have loved dark-
ness rather than light, because your deeds were evil ;” John
ii. 19.

If you think this wilful and senseless neglect of the one
thing needful is not a sufficient evidence to prove that mi-
serable distraction which I charge upon you, will you but
believe your Maker, and let the word of God be judge be-
tween us, and mark what language it givethto such as I
now describe, 2 Thess. i, 2. Jer..iv. 22. REocles. vii. 25.



A SAINT OR A BRUTE. a3

2Pet. ii. 12. Psal. xcii.6. xciv. 8. Jer.x.8.14. Deut.
xxxii.6.  Psal Ixxiii. 3.22. 2 Sam.xiv.10. In these
places your course hath no better titles, than ‘ unreasona-
ble, foolish, brutish, sottish,” &c. even from the God of wis-
dom himself, who is the fittest to give you the character
that you deserve. When you have truly considered of your
way, if indeed you find that you have dealt like wise men,
hold on and say so at the last, when you have eaten the fruit
of your doing, and have seen the end.

5. Furthermore conmsider, that whatever else you have
been doing in the world, if the one thing necessary be yet
undone, you have lost and abused all the mercies that God
hath bestowed on you. Many a thousand precious mercies
have been given you. And to what use, but to help you to
everlasting mercy, and to prevent your everlasting misery !
This is the end, and this is the life and excellency of all your
mercies. For all present mercies have the nature of a means
to a furtherend. And the goodness and nature of the means
consisteth in its fitness to promote the end. And therefore
you have lost all the mercies that you have received, if you
are never the nearer your end for them, and if they have not
promoted the love of God, and your salvation. You have
had health, and strength, and time, and peace, and liberty,
and some of you also wealth and honourin the world. But
you have lost them all, if your salvation be not furthered by
them. Many a preservation you have had, when others have
been cut off before your faces ; and many a deliverance from
dangers known or unknown, and much of the fruit of that
patience of God, which hath till now attended you in your
sin. Many a sermon you have heard, and many a warning
you have had, and you have been planted in God’s vineyard,
and daily watered with the ordinances of grace. But all
these are lost, if the one thing necessary hath been neglect-
ed. Nothing in this world doth 'you good indeed, any fur-
ther than it promoteth your everlasting good. And do you
think that you have dealt kindly or justly with God, to deal
80 contemptuously with all his mercies, as to cast them
away, and tread themunder foot? When you want but food,
or raiment, ‘or liberty, or health, you value them and pray
for them; and whea you ‘have them what do you do with
them, bnt throw them as in the channel, and sacrifice them
to your lusts and enemies? When death looketh you in the
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face, you begin to know the worth of time, and then, O what
would you not give for a little more, and that God would try
you a few years longer. And when you have time, what do
you with it, but serve the devil, and cast it away for nothing,
and spend itin preparing for everlasting sorrows! How can
you for shame cry to God for mercy in your next distress,
when you have contemptuously thrown away the mercies of
twenty, or thirty, or forty years already. If your own chil-
dren should ask you for meat or drink, and when they have .
it should throw it to the dogs ; or ask you for money, and
cast it into the dirt, and do thus a hundred and a hundred
times over, would you go on to give it them because they
cry for it?

O sirs, that you could but use yourreason in the matters
for which it was given you by your Maker! Either time
and mercy is worth something, or nothing! If it be worth
nothing, never beg for it, and never be sad when it is taken
from you. Why make you such a stir for that which is no-
thing worth? (I mean your corporal mercies, for spiritual
mercies you can be too well content to be without.) Butif
they be worth any thing, why do you cast them away, and
make no better use of them? What good do you with them?
or what good do they do you? Believe it, sinners, God
doth not despise his mercies as youdo. He will not always
give you meat, and drink, and health, and strength, and life
to play with, and do nothing with. He will teach you bet-
ter to value them before he hath done with you. Not that
he thinks them too good for you, but he would have them
be better to you than you will let them be. He would have
every bit you eat, to be used to strengthen you in your walk
to heaven, and every hour of your time to help you towards
eternal happiness, and every present mercy to further your
everlasting mercy ; that so by the improvement their value
might be advanced, and they may be mercies indeed to you.
Be ruled by God, and you shall receive more in one mercy,
than you do now in a thousand. But if you will do nothing
with them, blame him not if he take them from you, and leave
you destitute of what you knew not how to use.

Nay, your sin is greater than merely to cast away your
mercies. You do not only lose them, but turn them all into
a curse, and undo .your souls with that which is given for
the sustentation of your bodies. While you know no bet-
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ter use of mercies, than to please your senses, and acoom-
modate your flesh, and forget the one thing needful, which
is the end of all, you turn them all into sin, and fight against
God by them, and strengthen his enemy and your own, and
block up your way to heaven by them, and treasure up wrath
for the dreadful day, when your wealth shall be a witness
against you, and shall eat yourfleah as it were fire;; Jas.v.1—3.
Rom. ii. 5. You contemptuously cast that bread to dogs, which
he giveth you to supply your own necessities. You treacher-
ously carry over his provision to the enemy. Consider this,
you that say you hope to be saved, because God is merciful.
You have found indeed that God is merciful, by large expe-
rience. But if you do not learn, and quickly learn to make
a better use of his mercies, abused mercy will prove your
everlasting misery. O what a reckoning will you have!
What a load to press you down to hell! Unless you would
have used them better, it had been easier for you, if these
temporal mercies had been denied you. Can that man look
to be saved by mercy, that would not be entreated to con-
sentthat mercyshould save him in the day of salvation; in the
accepted time ; butserved the devil with those very mercies
that would have saved him? God sendeth you his mercies
to kill your sins, and sanctify you, and engage you to him-
self; and if you will feed your sins with them, and make
them your idols, and forsake God for. them, and be false to
him, to your covenant, and your duty, and neglect that one
thing for which he gave them to you, you do not only lose
them but turn them to a curse. And alas, poor sinners,
what will you have to fly to, to trust in, or to comfort you,
when mercy abused hath not only forsaken you, but falls
upon you as a mountain, and feedeth your aggravated, end-
less misery ?

6. Moreover, whilst you neglect the one thing necessary
you neglect Christ himself, and reject the saving benefit of
his bloodshed, and refuse the healing work of his Spirit, and
the precious benefits which he hath offered you in the Gos-
pel. And how can you escape if you neglect so great sal-
vation? Heb.ii.3. How will you be saved when you refuse
the only Saviour? There is indeed enough in Christ to heal
and save the humbled soul, that thirsteth for his righteous-
ness and salvation, and valueth and seeketh him'as a Sa-

VOL. X. v F
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viour; and if you would thus come to him, you might have
life: Johnv.40. But while you give yourselves to please
the flesh, and follow the world, and look so little after Christ,
or after the ends and benefits of his sufferings and grace,
Christ is as no Christ to you; and grace is as no grace to
yow; and the Gospel is as no Gospel to you ; and you will
be never the more saved, than if there had no Saviour ever
come into the world, or there had never grace been given to
the world, or there had never been promise made, or Gospel
preached to the world. For Christ will not save them that
continue to neglect him, and set light by all the mercy that
he offereth, and the salvation which he hath purchased, and
de not esteem and use him as a 8aviour, and cannot find
enough in God and glory, to take off their hearts from the
pleasures and idols of the flesh. If Christ “ would havega-
thered you as a hen gathereth her chickens under her wings
and you would not” (Matt. xxiii. 37.), you will be as far from
being saved by him, as if you had never heard of his name.

And yet that is not all : if you prevent it not by true
conversion, you will wish a thousand and a thousand times
that this were all. But there is worse than this; for Christ
will not leave a man of you as he finds you. If you are so
fat in love with worldly wealth and fleshly pleasure, that you
can taste no sweetness in his grace, and see no desirable
glory in his kingdom, he will make you taste the bitterness
of his wrath, and feel the weight of his severest justice. The
most compassionate Saviour is the most dreadful Judge to
those that will not be saved by his grace. It will be easier
for Sodom and Gomorrah in the day of judgment, than fer
those that were the obstinate refusers of his Gospel ; Matt.
vi. 11, 12. « He that despised Moses’ law, died without
mercy, under two or three witnesses; of how much sorer
punishment shall he be thought worthy, that hath trodden
under foot the Son of God ?” Heb. x.28,29. ¢ See therefore
that ye refase not him that speaketh : for if they escaped not
that refused him that spake on earth, how much mere sbhall
not we escape, if we turn away from him that speaketh from
heaven ?” Heb. xii. 23.

7. As long as you neglect the one thing needful, what-
ever good coneeits of yourselves you have entertained, and
-whatever hopes, or peace, or comfort you have built upon
those conceits, they are all but mere delusions, and irrational,
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like the laughter of a madman, that is no comfort to the
standers by, who know that it is but the fruit of his distem-
per, and maketh him an object of more compassion. What
wisdom ig it to look high and carry it gallantly in the world,
when you know not but vengeance may overtake you the
aext hour? Alas man, thou hast to do with God! Though
thou see him not, it is he that upholds thee, and observeth
thee, and looketh for love and duty from thee, and will be
glorified by thee, or thou shalt dearly answer it. God will
not be neglected and abused at so cheap e rate as sottish
infidels imagine ; * He despiseth thee, if thou despise him ;”
(1 Sam. ii. 20.) and thou despisest him if thou despise his
messengers, and word, and ways ; Luke x. 16. 1 Thess. iv. 8.
And if God despise thee, what honour is it to thee to be
stout-hearted and kigh in thy own conceit, and to live ap-
plauded by thyself and others? Think of yourselves as well
as you will, God counteth you worse than the bagest brutes,
as long as you make yourselves so by neglecting the one
thing for which you have your reason. When you swagger
it out in the world, you do but gingle your fetters, and glory
in your shame; Phil iii. 18, 19. While fools admire you,
God abhorreth you ; he “ laugheth you to scorn, and hath
you in derision,” as he expresseth himself after the manner
of men; Prov. i. 26—28. Psalm ii. 4. When you are
proud of your riches, or honour, with such as yourselves,
you are but proud of the bonds of your captivity ; 2 Tim.
ii. 26. Though you live as carelessly and merrily, and laugh
as heartily, and sport yourselves as furlessly a8 if all were
safe, and nothmg ailed you, yet your mirth is but your mad-
ness; (Eccles. vii. 4. 6. ii.2.) and God seeth that your day
(a woful day) is coming, (Psal. xxxvii. 13.) ; and you know
not but you may the next hour be tormented in hell, that
this hour are so pleasant and confident on earth. And is this
a desirable or rutional kind of mirth? Did you but now
foresee the end, did you see what you must see, or feel a
little of what you must feel, you would presently be far from
mirth or laughter; it would spoil your sport, and turn your
tune to doleful lamentations. O short, unsatisfactory plea-
sure! O endless, easeless woe, how quickly wilt thou sur-
prise them that little dream of such a change! You say re-
_ligion is a melancholy thing ; but verily your condition is so
much worse than melancholy, that it may make a mag me-
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lancholy to think of men in so sad a case. Ifany thing in
the world will make a man melancholy, methinks it should
be to stand in your unhappy state, and thence to look into
eternity, and to think of your enmity to heaven, and that you
have no part in Christ, no title to his kingdom ; and to think
what haste you are making to your infernal home, and how
fast the wheels of night and day do hurry your unprepared
souls to judgment, and that your “judgment lingereth not,
and your damnation slumbereth not,” as the Holy Ghost
speaketh ; 2 Pet. ii.3. Whether you sleep or wake, be sure
it sleepeth not. In a word, to neglect the one thing need-
ful, is to neglect heaven itself and your salvation ; to neg-
lect heaven is to lose it ; and lose heavenandloseall. And
what comfort can the forethoughts of life everlasting afford
a soul in a state of sin, that is passing to everlasting misery ?
And what comfort canany thing in this transitory life afford
.that man, that hath no matter of comfort in the life to come,
yea, that must there live in endless sorrows? O let me not
taste of that frantic and unreasonable mirth, that tendeth
to such heaviness, and driveth away those wise, recovering
thoughts that are necessary to prevent it! For the Lord’s
sake, and for your soul’s sake, all you that neglect the one
thing needful, will you but search the Scriptures, and soberly
consider whether all this be not certain truth ; and if it be,
how it should affect you, and what a change in reason it
should make upon you! Ihave done with this Use. Ifyou
bave taken a survey of your own hearts and lives, will you
next, for the exercising of your compassxon, look a little
further.

Use 2. If one thing be needful, and the neglect of this be
80 unreasonable, so unmanly, and so dangerous as we have
seen it proved, then what an object of compassion and la-
mentation is the distracted world! Look upon this text of
Scripture, and look also upon the course of the earth, and
consider of the disagreement, and whether it be not still as
before the flood, that all the imaginations of man’s heart are
evil continually ; Gen. vi.7. Wereit but possible for a man
to see the affections and motions of all the world at once, as
God seeth them, what a pitiful sight would it be! What a
stir do they make, alas poor fools, for they know not what!
while they forget, or slight, or hate the one thing necessary.
What a heap of gadding ants should we see, that do nothing
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but gather sticks and straws! Look among persons of eve-
ry rank, in cities and country, and look into the families
about you, and see what trade it is that they are most busily
driving on, whether it be for heaven or earth ! and whether
you can discern by their care and labours that they under~
stand what is the one thing necessary ? They are as busy as
bees, but not for honey, but in spinning such a spider’s web,
as the besom of death will presently sweep down ; Job viii.
14. They labour hard ; but for what ? for thefood that perish-
eth, and not for that which will endure to everlasting life ;
John vi.27. They are diligent seekers ; but for what? Not
first for God, his kingdom and righteousness ; but for that
which they might have had as an addition to their blessed-
ness ; Matt. vi. 33. They are still doing; but what are they
doing ? even undoing themselves by running away from God,
to hunt after the perishing pleasures of the world. Instead
of providing for the life to come, they are making provision
for the flesh to fulfil its lusts ; Rom. xiii. 14. Some of them
hear the word of God; but they choke it presently by the
deceitfulness of riches, and the cares of this life ; Luke viii.
14. They are careful and troubled about many things ; but
the one thing that should be all to them, is cast by as if it
were nothing. Providing for the flesh and minding the
world, is the employment bf their lives. They trouble them~
selves with it, and trouble their families, and their nearest
relations, and ofttimes trouble the whole town or place
where they live ; so that unless we will let them have theip
bone to themselves, and give them our cloak when they
have taken our coat, and say as Mephibosheth ¢ Let
him take all,’ there is no living quietly by them. A dog at
his carrion, or a swine in his trough, is not more greedy than
many of these sensualists, that labour of the * Caninus appe-
titus’ to their trash. But to holiness they have na appetite,
and are worse than indifferent to the things that are indeed
desirable. They have no covetousness for the things that
they are commanded earnestly to covet; They have so
little hunger and thirst after righteousness, that a very lit-
tle or none will satisfy them. Here they are pleading al-
ways for moderation, and against too much, and too earnest,
and too long. And all is too much for them that is above
stark naugbt, or dead hypocrisy ; and all is too earnest and
too long, that would make religion seem a business, or would
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engage them to sesm serious in their own professioa, or put
them past jest in the worship of God, and the matters of
their salvation. Let but their servants or children neglect
but their worldly business (which 1 eonfess they should not
do), and they shall hear of it with bath ears. But if they
sin against God, or neglect his word or worship, they shall
meot with more patience than Eli’s soms did. A cold re-
proof is usually the best ; and it is well if they be not en-
eouraged in their sin; and if a child or servant that begins
to be serious for their salvation, be not rebuked, derided,
and hindered by them. If on their days of labour they over-
sleep themselves, they shall be sure to be called ap to work
(and good reason); but when do they call them up to
prayer? when do they urge them to read, or consider, or
confer of the things that concern their everlasting life?
The Lord’s own day, which is appointed to be set apart for
matters of this nature, is wasted in idleness or worldly talk.
Come at any time into their company, and you may have
talk enough, and too much, of news, or of other men’s mat-
ters ; of their worldly business, sports, and pleasures. But
about God and their salvation, they have so little to say,
and that 80 heartlessly and on the by, as if they were things
that belonged not to their care and duty, and no whit con-
cerned them. Talk with them about the renovation of the
soul, and the nature of holiness, and the life to come ; and
you shall find them almost as dumb as a fish, asdryas a
chip, or as erroneous or insensible as these that speak but
words by rote, to shew you how little they saveur or mind
the things of the Spirit. The most understand not matters
of this nature, nor much desire or eare to understand them.
If one would teach them personally, they are too old to be
catechised or to leamn, though not too old to be ignorant of
the matters which they were made for, and are preserved for
in the world. They are too wise to learn to be wise, and
too good to be taught how to be good ; though not too wise
to follow the seducements of the devil and the world, nor
too good to be the slaves of satan, and the despisers and ene-
mies of goodness. If they do aay thing which they call a
serving of God, it is some cold and heartless use of words to
make themselves believe that for all their sins they shall be
saved ; 80 that God will call that a serving of their sins and
abominations, which they call a serving of God. Some of
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them will confees that holiness is good ; but they hope God
will be merciful to them without it. Aund some do so hate:
it, that it is a displeasing, irksome thing to them, to hear
any serious discourse of holiness, and they detest and deride
those as fanatic, troublesome precisians, that diligently seek
the one thing necessary. So that if the belief of $he most
may be judged by their practices, we may confidently say,
that they do!not practically believe that ever they shall be
brought to judgment, or that there is any heaven or hell to
be expected ; and that their confession of the truth of the
holy Scriptures, and their profession of the articles of the
Christian faith, are no proofs that they heartily take them
to be true. Who can be such a stranger to the world, as
not to see that this is the case of the greatest part of men?
And which is worst of all, they go on in this course against
all that can be said to them, and will give no impartial, con-
siderate hearing to the truth which would recover them to
their wits, but live as if it would be a felicity to them in hell
to think that they came thither by wilful resolution, and in
despite of the remedy. And is it not a sad prospect to a
man that believeth in the word of God, and life to come, to
look upon such a distracted world ? O sirs, if Jesus Christ
be wise that condemneth their course and them, then cer-
tainly all these men are fools. And if Christ knew what he
said, we must needs think that they know not what they do.
Owhet is the matterthat reasonable men should haveno more
nse of their reason in things of such importance, than thus
to neglect their everlasting state for a thing of nanght?
Did God make them unreasonable, or give them understand-
ings incapable of things of such high concernment? Or
rather, have they not drowned their reason in sensuality, and
wilfuily poisened it with malicious averseness to God and
holiness ? What is the matter that the one thing aeedful is
0o more regarded ? Hath God made them believe that they
shall.dwell here for ever, andnever die? No, surely; thisis
so gross a lie, that the devil himself cannot meke them be-
lieve it. They know that they must die, as sure as they are
alive. And yet they prepare mot, but waste their days i
scraping in this dunghill world, as if they were to go no fur-
ther. Did God never warn them by a sermon, or sickness,
to prepare for the life which they muat live for ever? Yes,
many a time ; but they would take no warning. Did God
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never tell them that after this life there is another, where
they must live in endless joy or torment? Yes, and they
professed that they did believe it. They heard ita hundred’
times over, till they were weary of hearing it. Did God
make them believe that they shall die like beasts that have
no furthar to go, nor any other life to live? No; if they do
believe this, it is the devil and not God that maketh them
believe it. What then is the matter that the one thing
needful is no moreregarded? Hath God shut up their souls
in desperation, so that it is in vain to seek, or trouble them-
selves for that of which there is no hope? O no! his com-
passion hath provided them a full remedy ; by the death of
his Son redemption is procured, and he hath made them a
deed of gift of Christ, and pardon, and eternal life, and ten-
dered it to them, that upon theiracceptance it may be theirs.
Many a time he hath offered this mercy to them, and many
a time hath he urged them to accept it. He hath set before
them life and death, and given them their choice, and di-
rected and persuaded them to choose aright. Impossibility
of attainment is not their hindrance; for mercy beseecheth
and importuneth them to accept it, and grace and salvation
are broughtunto theirhands. Owonderful! What thenisleft
to take off a reasonable creature from minding and preferring
its own everlasting, great concernments? Isit because they
have donetheir work already, and having made sure of heaven,
bhave time to turn themselves to other matters? Alas, no,
the most are far from any such asssurance; and have done
but little to procure it. If they were to die this hour, they
know not where their souls shall be the next. And if death
even now should lay its terrible hands upon them, they have
no other comfort than to yield unto necessity, and leave
their souls by a short security, to try the passage of their
unavoidable change, unless they are comforted by such pre-
sumptuous self-deceit, which the next moment after death
will vanish, and never return unto them more ; Job viii. 13,
14. xi.20. xxvii.8. Prov. xi. 7,

This is the case of the miserable world ; but they have
not hearts to pity themselves, nor can we make them wil-
ling to be delivered, because we cannot make them know
their case. If a man fall into a pit, we need not spend all
the day to persuade him that he is there, and to be willing
to-be helped out of it. But with these fleshly, miserable




A SAINT OR A BRUTE. 73

souls, the time that should be spent by themselves and us
for their recovery, must be spent to make them believe that
they are lost ; and when all is done we leave them lost, and
have lost our labour, because we cannot prevail with them
to believe it. Drown they will, and perish everlastingly, be-
cause the time that should be spent in saving them, must be
spent in making them know that they are sinking, and after
all they will not believe it; and therefore will not lay hold on
the hand that is stretched forth to pull them out. The narrative
of the savage people of Soldania doth notably represent their
state. Those people live naked, and feed upon the carrion-
like carcases of beasts, and hang the stinking guts about
their necks for ornaments, and wear hats made of the dung,
and carve their skins, and will not change these loathsome
customs. Some of them being drawn into our ships, were
carried away for England. When they came to London and
saw our stately buildings,and clothing, and provisions, they
were observed to sigh much, which was thought to have
been in compassion of their miserable country, which so
much differed from ours. When they had stayed long among
us, and got 8o much acquaintance with our civility and or-
der, and all that belongs to the life of man, as that they were
thought fit to communicate it to their countrymen, the next
voyage they were brought back, and set on shore in their
own country, to draw some of the rest to come into the
ships, and see and enjoy what they had done (who had pur-
posely been used as might most content them). But as
soon as they were landed, they leaped for joy, and cried,
‘ Soldania,” and cast away their clothes, and came again in
the sight of our ships, with dung on their heads and guts
hanging about their necks, triumphing in their sordid nak-
edness. Just so do worldly, sensual men, in the matters of
salvation. If against their wills they are carried into cleaner
ways and company, and the beauty of holiness, and the joys
of heaven are opened to them, they are weary of it all the
while ; and when we expect they should delight themselves
in the felicity that is opened to them, and draw their old ac-
quaintance to it, and be utterly ashamed of their former base
and sinful state, they are gone when the next temptation
comes, and return with the dog unto their vomit, and with
the washed swine to wallow in the mire (2 Pet. ii. 21, 22.),
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and glory in their filth and shame, and only mind their earth-
ly things ; Phil.iii. 18.

Use 3. By this time you may see yourselves that the dis-
ease of sinners is in their own hearts, and it is that that must
be healed if they will be saved. But what should we do to
get into those hearts, to search your sores and work the
cure? 1 come now to the principal part of my message to
you; but will you indeed entertain it, if it prove itself to be
from God? How the case standeth with mankind, you have
heard in my text from Christ himself. How one thing is
needful ; and how the busy, idle world is diverted from this
one thing, by many needless, troublesome things to their
own destruction. If hence I warn you of your danger, and
tell you of your duty, and exhort you to take another course
than you have done, I hope you will confess I do but what is
needful both for you and me, and what you have no reason
to contradict. Come then for the Lord’s sake, and let us
treat practically and successfully about so great a business ;
and make something of it before we leave it; and end not
till we amend what we find amiss. What course then will
you take for the time to come? Will you go on to trouble
yourselves about many things, and neglect the one thing
needful, as you have done? Dare you harbour such a pur-
pose? or dare youn stifle those thoughts and motions that
would tend to better purposes ? Or may I not hope that the
light hath ashamed your sleepiness and works of darkness,
and that you are grieved at the heart for the sinful negli-
gence of heart and life, and resolved now to be new men?
For God’s sake resolve, sirs. What will you do? Waver
not, but resolve ! It ismore than a thousand lives that lieth
on your resolution. I come to you this day as the minister
of the great Pastor of the flock, that spake these words, not
ouly to acquaint you, if you know not, or to remember you
if you know, that one thing is needful; but also with au-
thority to command you in his name, to value it, to love it,
to choose it, to seek it, and labour for it as the one thing
needful. What say you, will you or will you not? This
unspeakable mercy I offer you from the Lord. He is wil-
ling to put up at your hands all that is past, and to lay all
your sins on the score of Christ, and freely to forgive you
theough the virtue of his blood, if you will now at last be-
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think you better, and come to Christ, and live as man that
ksow what they have to do. If you will but see your for-
wer folly, and heartily bewail it, and set your hearts on the
one thing needful, he will encourage you, and help you, and
bid you welcome, and number you with his sons, though
you have lived as his enemies. Though you have lived like
swine and serpents, he will put you in his bosom, if you will
but be washed and changed by his grace. Though you have
set more by your worldly riches than by his glory, and have
set more by the favour of mortal man, than by his favour,
and though you have set more by your bellies, and your
brutish pleasures, and little toys, than you have done by
everlasting life, he will yet be merciful to you, and put up
all these indignities at your hands, and take you into his
dearest love, if you will but now become new creatures, and
give your hearts to him that made them, and seek that first
that is worth the finding, and lose not the rest of your lives
and labour upon unprofitable things. What can you say
against this offer? 1Is it not inconceivable and unspeakable
mercy? O what would the damned give another day for
such an offer? O what would you yourselves give another
day for such an offer, if you now neglectit? What say you
then, will you accept of this offer of mercy while it may be
bad, and close with grace, while graee would save you, or
will you not? As ever you look for mercy in the hour of
your distress when nothing but mercy can stand your souls
n any stead, take mercy now while it maybe had. Refuse
it not when it is offered yon, a8 you would not be refused
by it when hell and desperation would devour you. If you
slight it because it is free, you slight it because it is great,
and therefore greatly to be valued. Think net hereafter to
have it at your beek, if you neglect it now when it seeks for
your acceptance. Do not say, I will a little longer keep my
sins, and a little longer enjoy my pleasures, for I can have
Christ’s offerat any time before [ die. O little dost thouknow
what a stab such a trifling purpose may give to-the very
heart of all thy hopes and happiness ! and how terribly God
may make thee know how ill he taketh thy unthankfulness
and contempt ! and how dear one ether week of sinful plea-
sure may cost thy soul ! In the name of God I warmn you,
do not so despise everlasting happiness! Do not 8o trem-
ple on the blood of Christ, if you would be saved by it!
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Do not abuse the Spirit of grace, if you would be sanctified
by it! Play not any longer with the consuming fire, the
wrath ofa jealous and Almighty God! Jest not with dam-
nation! Though grace be now offered you, it will not be at
your command. Despise this motion, and you may be out
of hearing before the next. What can you expect, if you
will slight such mercy, but either that death should shortly
bring you to your reckoning, or that God should leave you
to yourselves, and give you up to the hardness of your
hearts. And if you will needs choose the world, and fleshly
pleasure, and God and glory shall be thus contemptuously
passed by, you may take your choice, and see what you will
get by it. But remember what an offer you had this day,
and that heaven was once within your reach, and that it
might have been yours for ever if you would.

But because I am loath to leave you so, I will try by
some such arguments as the reason of man must needs ap-
prove, Whether yet you may not be brought to yourselves,
and yield to grace that you may be saved. And they shall
be the arguments that lie before you here in the text.

1. Remember, it is necessity that is pleaded with youin
my text. One thing is necessary. Necessity, and your own
necessity, is such an argument, as one would think of itself
should turn the scales, and fully resolve you, and put you
past any further deliberation or delay. If necessity, your
own necessity, and so great necessity to so great an end,
will not prevail with you, whatwill? Necessity is that ‘in-
gens telum,” that natural reason taketh to be irresistible.
Men think they may do almost any thing, if they can say
necessity commandeth it. ¢ Omnem legem frangit, magnum
illud humane imbecillitatis patrocinium,’ saith Seneca.
What is it that necessity seemeth not sufficient to justify
with the most? And we will grant the argument to be un-
deniable, if it be from absolute necessity indeed, and if men
will not dream that it is more necessary to be rich, or ho-
nourable, or to live, than to be holy, and to be blessed with
God, and to please him that created them. ‘Ubi necessitas
incumbit, non ultra disputandum est, sed celerrimé et forti-
ter agendum’ Words signify nothing against necessity.
Reason is but hindering, troublesome folly, when it pleadeth
against necessity. ‘Omni arte, omni ratione efficacior ne-
cessitas. Curt’ In worldly matters how quick-sighted,



A SAINT OR A BRUTE. 77

how resolute, how active is necessity! What conquerable
difficulties will it not overcome! what labour will it'not en-
dure, if it have but the encouragement of hope! And yet
this necessity is .indeed no true necessity at all. For that
which is necessity but to my credit, or estate, or heslth, or
life, can be no more necessary than is my credit, and estate,
and health, and life itself. When men do but fancy a ne-
cessity where there is none, yet that will carry them through
thick and thin. But O sirs, you have a real, undeniable ne-
cessity. to be holy, and to set yourselves to the work of your
salvation ; such a necessity as is founded in your nature,
and laid on you by. your Maker, and as all the true reason in
the world will confess, to be indispensable necessity.

¢ Faxis ut libeat quod est necesse.

Make no more words then, but resolve and stir when itis
a matter that must be done. It is pity and shame that the
amiableness of God and holiness will not prevail with you
of themselves. But if you cannot yet perceive them to be
delectable, acknowledge them to be necessary. Be asham-
ed that pretended necessity for the body should be more
powerful with others, than real necessity for salvation is
with you. Look upon almost all the travail and labour that
is under the sun, and all the diligence that is used here in
the world, and consider whether it be not a thousandfold
smaller necessity than I am now pleading with you, that
setteth almost all on work? The rich will not toil and la-
bour, but will take their ease, because they think they are
under no necessity ; but the poor will labour, because they
must. Though the command of God to rich and poor should
make them equally diligent in their several callings, in obe-
dience to their Creator ; yet many thousands that labour all
the year in obedience to their own necessities, would soon
give it over and take ease, if they could but be well maintain-
ed withoutit, notwithstanding the commands of God. And
the poor that reproach the rich for idleness, would be idle
themselves if they were but rich. The tradesman followeth
his trade, and the husbandman his hard labour all the year,
and what reason will they give you, if you ask them why
they do it, but this, * We cannot live else. We must do it
to maintain ourselves and families.” And is not the reason
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a thousand times stronger for our souls? May we not bet-
ter say, - We must please God, and set our hearts on the life
to come, and mind and seek the one thing needful, whatever.
becomes of other things ; for we cannot live else ; we can-
not be saved else.’

Necessity makes the traveller trudge from morning till
right ; and the carrier to follow his horses through fair and
foul from year to year. It makes some dig into the bowels
of the earth, in mines and coal-pits; and some to hale barges ;
and some to caut through the terrible ocean, and venture
their lives among the raging waves and storms ; and some
even to beg their bread in rags from door to door. And O
what will not necessity do that can be done? And yet how
many thousands trifle ordo nothing for their souls, as if there
were no necessity of being saved ; or no necessity of being
holy that we may be saved. When alas, all the necessity in
the world is no necessity at all, in comparison of this. You
must beg, or starve, or famish, if you do not work. But
you must burn in hell, if with fear and diligence yon work
not out your own salvation; (for all that it is God that work-
ethin you.) Phil. ii. 12. You must liein prison if your debts
be not paid. But you will be castinto outer darkness, if by
the pardon of your sins, you be not discharged from your
debt to God. You may become beggars if you be idle in
your callings. But you will be the prisoners of hell, and
shut out of all the happiness of the saints, if you labournot
for the food that doth not perish, and strive not to enter in
at the strait gate, and give not diligence to make your call-
ing and election sure; Johnvi.27. Matt. vii.13. Luke
xiii.24. 2Pet.i. 10. You must suffer hunger and naked-
ness if you have not food and raiment. But you must suf-
fer everlastingly the wrath of God, if you have not the one
thing ‘necessary. You will be the scorn and laughingstock
of men, if you fall under their contempt, and lose your ho-
nour. But you will be the enemies of God, and hated by
him, if you continue to contemn his grace.

O had you but seen the life to come, you would say,
there is a necessity of attaining it! Had you been one
hour in hell, you would think that there is a necessity of es-
caping it, and that there is no necessity to this.

What say you to all this? Is it not of truth and weight ?
Can youdeny it? Or should you make light of it? None
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but an infidel can deny it; and none but a deadhearted sin-
ner can make light of it. Believe the word of God, and the
truth of it will be past question with you. Consider but
that you are men that have immortal souls, and the weight
of it will appear inestimable to you; above contempt ; above
neglect. Believe it, sirs, you may as well see without light,
and be supported without earth, or live without food, as be
saved without holiness, or happy without the one thing ne-
cessary; Heb. xii.14. Johniii.3.56. Matt.xviii.3. And
when this is resolved of by God,and established as his stand-
ing law, and be bath teld it you so oft and plainly, for any
man now to say, ‘ I will yet hope for better; I hope to be
saved on easier terms, without all this ado,’ is no better than
to set his face against the God of heaven, and instead of be-
lieving God, to believe the contradiction of his own ungod-
ly heart ; and to hope to be saved whether God will or not ;
and to give thelie to his Creator, under the pretence of trust
and hope. It is indeed to hope for impossibilities. To be
saved without holiness, is to see without eyes, and to live
without life. And who is so foolish as to hope for this?
Few of you are so unreasonable as to hope for a crop at har-
vest, without ploughing er sowing ; or for a house without
building ; or for strength without eating and drinking ; or
to sleep and play, when you have nothing to maintain your
families, and say, You hope that God will maintain both you
and them. And yet this were a far wiser kind of hope, than
to hope to be saved without the one thing necessary to sal-
vation ; and without a heart that is set upon it, and a life
that is employed for it. 1t is the Holy Ghost that calleth
you to answer the question, *“ How shall we escape if we
neglect so great salvation?” If you know how, then enter
the lists with God, and dispate the cause with him. How
will you escape, if you be negleeters of the only way that he
hath provided fot your eseape? Is there any power or in-
terest of men or-angels that ean procure your escape? How
can that be done, that God hath resolved shall not be?

I beseech you now, beloved hearers, to remember this
urgent motive of necessity, and use it when you are tempted
to delay or trifie about the business of your salvation, as if
it were some indifferent, neediess thing. Without werldly
riches you mey be rich in faith : without worldly honours,
you may have the honour of being the sons of God ; and
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without worldly pleasures, or health, or life, you may have
the favour of God and life eternal. But without the one thing
needful, you have nothing that is durably or satisfactorily
good, but are undone for ever. Without the things of the
world, you live in want for a little while, and then you will
be equal to the greatest princes. But without this one thing,
you must live in endless woe and misery, and be far worse
than the basest prisoner in the dungeon, or than the toads
and vermin that lie in the most unclean holes or sinks of the
earth. And yet dare you delay another day before you
make so necessary a change? You have hearts of stone, if
your own necessity thus urged upon your consideration will
not awake you. 'If your hearts were not dead within you,
while you hear these things, one would think such a neces-
sity should make you feel, and resolve upon aspeedy change,
and make you stir in the diligent performance. Can yougo
on in security, in negligence, and worldliness, when you hear
of your necessity, that you must change, or you are lost for
ever? O stupid souls, that will not be moved with necessi-
ty of everlasting consequence! O whatbath God, or Christ,
or heaven, or holiness done against these men, that will ra-
ther lie in hell for ever, than they will live in the love and
service of this God, and in the practice of holiness, and in
the hopes of heaven! How meet are they for hell, that will
venture upon it deliberately and upon choice, to escape the
trouble of living in the holy love, delight, and service
of the ever blessed God! that is, to escape the trouble of
heaven. Is'it so great a sin to shut up the bowels of com-
passion against our brother inhis need? And itis not more
unnatural to deny compassion to yourselves in your own ne-
cessity, and in the greatest necessity? O poor sinners, re-
member your necessities ! Your own, your great, your abso-
lute necessities. When you hear men that gather alms cry,
* Remember the poor,” doth it make thee think, What a poor,
necessitous soul have I to remember? As Paul saith of
preaching to others, I may say much more to you, of
minding and praétising this great work of your salvation;
« Necessity is laid upon you, and woe to you if you do it
not;” 1 Cor.ix.16. Woe to you that ever you were born,
and that ever you were reasonable creatures, or rather, that
ever you so abused your reason, if you neglect and miss of

the one thing necessary.
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I know you have other wants to be supplied, and other
matters to look after in the world. But alas, how small are |
they ! God will supply all your other wants, if you will first
and faithfully look after this; Phil.iv.19. Matt.vi.33.
1Pet.v.7. Or if life and all go, you will find all in heaven.
Bat if you miss of this one thing, nothing in the world can
make supply, or do you good. And though now your feel-
ings tell you not these things, alas how quickly.will God
make you feel, and teach you by that sensible way that youn
would needs be taught by !

Awake then, you sluggish, careless souls ! Your house
over your heads is on a flame! The hand of God is lifted
ap! If youlove yourselves, prevent the stroke. Vengeance
is at your backs. The wrath of God pursueth your sin ; and
woe to you if he find it upon you when he overtaketh you:
Away with it speedily. Up and be gone, return to God;
make Christ and mercy your friend in time, if you love your
lives. The Judge is coming ; for all that you have heard of
it so long, still you believe it not. You shall shortly see

the Majesty of his appearance, and the dreadful glory of his
face, and yet do you not begin to look about you, and to
make ready for such a day? Yea, before that day, your se-
parated souls shall begin to reap as you have sowed here.
Though now the partition that stands between you and the
world to come, do keep unbelievers strange to the things
that most concerneth them, yet death will quickly find a
portal to let youin ; and then sinners, you will find such do-
ings there as you little thought of, or at least did sensibly
regard on earth. Before your corpse can be wrapped up in
your winding-sheets, you will see and feel that which will
tell you to the quick, that one thing was necessary. If you
do die without this one thing necessary, before your friends
can have finished your funerals, your souls will have taken
up their places among the devils in endless torment and des-
pair; and all the wealth, and honour, and pleasure, that the
world afforded you, will not ease you. This is sad, but it
is true, sirs, for God hath spoken it.

Up therefore, and bestir you for the life of your souls!
Necessity will awake the sluggard. Necessity, we say, will
break stone walls. The proudest will stoop when they per-
ceive necessity. The ‘most. slothful will bestir them when

VOL. X. G : '
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they feel necessity. The moat careless will look about them

_-and be industrious in necessity. Necessity is called the ty-
rant :of the world, that can make men do any thing that is
possible to be done.. And yet cannot necessity make you
cast away your sins, and take up a holy and heavenly life ?
Necessity will make men fare hard, and work hard, and tra-
vel hard ; go bare, and suffer much ; yea it will even cut.off
a leg or arm to save their lives. And yet can it not prevail
with reasonable creatures, to cast away the poison of a fruit-
less, filthy, deceitful sin, and to be upand doing for their
salvation! O poor - -souls ! Is there, think you, a greater
necessity of your sin than of your salvation ?: and. of pleas-
ing: your flesh for a little time, than of pleasing the Lord,
and escaping everlasting misery? I beseech you consider
your own necessities.

‘2. Consider also, that it is but one thing which God hath :
made necessary for.you. AndI shewed you before, how that
‘the means themselves, though.they are many, have a certain
unity in their harmony and connexion, and as they ceatre in
the ultimate end, which isione.. If God had sent you upon
such: a multitude of errands as the flesh and the world doth,
and set you on such disagreeing, contrary works, then you
bhad been excusable if you had: neglected some:of them.
But he hath sent 'you but upan one errand; even to seek
and make sure of everlasting life; and therefore if you neg-
lect this one, you are inexcusable. If the world be divided
into a thousand opinions, or go a thousand several ways,
they may thank themselves, who are the authors of this con-
fusion ; but God is no cause of it, or friend to.it.. He bath
made them but one work, and set them but:one way to hea-
ven, and given them one Master, Jesus. Christ, to teach that
way {° and written but one law, even his holy Scripture, to
be their sure and constant guide. And if mén would stick
to this one Master, and not make flesh and blood theirmas-
ter, or the maltitude their master, or the rulers of the world,
or the custom of their forefathers the master of their faith ;
and if they would stick to this one word of God, and-not
run after the traditions of men, they would not be in such a
maze, nor of 80 many minds as now they are. Butthey do
in their doctrines as they do in their practice. God hath
matked them out but one way in the holy Scripture, which
is the good and the sure way, the way that Peter and Paul,
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and the rest of the apostles went to heaven. in, and this way
will not serve men’s turns, but will run a hundred ways in-
stead of this one : and they must make new ways which the
apostles of Christ were never acquainted with.

If God had loaded your memories with many things you
wmight ppssibly have said, we cannot remember them all;
bat he hath set you finally but one thing to remember, even
to lay hold on everlasting life, and press on to. the crown
that is set before you: and he hath an ill memory that can-
not. remember one thing, and snch = thing ds this too.

It may be you are ignorant and cannot learn many things ;
but God hath set you but this one thing to learn as of abso-
lute necessity : and he is dull indeed that cannot leara one
thing, and such a thing too. If you cannot understand the
depths of sciences, nor reach.the height of learning that
athers do attain, yet learn this one thing, to know God in
the Redeemer ; and if you know this, you know all. Paul
was not only contented with this knewledge, but * resolved
to know nothing else but Christ and him crucified ;” thatis,
nothing that is wholly alien to thia: nothing but, what doth
keep its due subordination to this, and so may be reduced
to the knowledge of Christ; 1 Cor.ii.2. He would not
aowa any other knowledge as knowledge, but disclaimeth it
as ignomnce and foolishness, though. it seemed wisdom in
the eyes of the world : chap.iii. 19. This seeming know-
ledge and wisdom of the world, that is totally digjunct from
Christ, is part of the all that we must,sell to buy the pearl, if
we will obtain it; Matt. xiii. 46. And part of the * all things”
which Paul accounted dung and:-loss, that he might ““ win
Christ and be found in him;” Phil.iii; 7—10. For they
that know not this one thing, know nothing, whatsoever they
may seem to know: and they that would go beyond the
knowledge of Christ, and think it too low for them, and
trouble their brains and the church with their speculations,
they do not know indeed, but dream. And if they would
see their faces in the glass of Seripture, 1 Tim.vi.4. “ They
gre proud, knowing nothing, but doating about questions
and strifes of words; whence cometh envy, railing, evil sur-
misings, perverse disputings of men of catrupt minds, and
destitute of the truth.”

Moreover, if your strength be so small that it will not
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suffice for every thing, at least you should lay it out on this
one thing.

Your time, I know, is emall, your lives are short, and
therefore you may say, We have not time for mény things;
but when you have but one thing given you to do, that must
be done, you may sure find time for this, for which you have
your time.

If you set your servant to work, and bid him be sure to
do one thing, whatever else he do, you will not take it well
if that one shall be neglected. If you send him on an errand,
and bid him be sure to remember one thing whatsoever he
forget, you will not take it well if he forget that one. If
you trust him but with one thing, and bid him be sure to
keep that one, you will not take it well if that be lost; es-
pecially if he wilfully throw it away.

O consider whether this be not your case. God hath
sent you into this world but on one errand, even to make
sure of everlasting life, and will you neglect that one? He hath
trusted you with one thing, and will you cast away that one ?
He hath given you one lesson to learn, even to please him
and to save your souls, and will you not learn and remember
that one. If you had forgot your food and raiment, or for-
got the houses you dwell in, it had been a small matter in
comparison ; but to forget that one work that must be done,
that one friend that you must always trust to, that one place
that yon must live in for ever, this is most unreasonable ;

"and when you have recovered your understandings, you
shall confess it to be so.

3. Consider further, that this one thing is that good
part: you'see it is here called so. ‘ Mary hath chosen
that good part—.” Other things seem good to sense, and
to perverted reason that is blinded by sense ; but this is it
that seemeth good to reason illaminated by the spirit of
faith. Other things seem good for a while, but tlns is that
good that will still be good.

I may not only say, that the good of other things is small
in comparison of this, but that it is nothing at all, but as it
is related unto this. This is that good that makes all things
else good that are good. As they come from God, and re-
veal God to us, and lead us up to God, and are means to
this eternal life, so they are good ; but otherwise there is
no goodness in them.
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And therefore, seeing that goodness is naturally the ob--
ject of man’s will, one would think you should quickly be’
resolved of . your choice. Sensual good is but a nominal
good, if it reach not higher. All that you hunt after so
eagerly in the world, is nothing but real vanity and vexation,
a shadow of good, a picture of profit, a dream of delight,
which one frown of God will turn into astonishing horror
and despair: like a tender flower thatis nipt with one frosty.
mght, or withered with one scorching day: but it is only.
this one thing, that is the solid, substantial, and enduring
good. The pleasure of the flesh is a good that is common,
to men with brutes ; they can eat, and drink, and play, and
satisfy their lusts, and master one another as well as you.
But it is the spiritnal good that is proper to a reasonable
creature. The pleasure of the flesh may melt you into fool-
ish mirth, and make you like drunken men, that are gallant.
fellows in their own eyes, while sober men are ashamed of
them, or pity them, or they become a laughingstock to:
others. But it is this one thing only which is that good
which wisdom itself will justify. - A man that is tickled may
laugh more than he that is possessed of a kingdom, or hath.
the desires of his heart; but.he is not therefore to be ac~
counted the happier man, nor will-any wise man so account
him. O sirs, one would think that to men that have read.
and heard what we have done, and have had that experience
which we have had, these things should be plain and past.
all question; and that spiritual, heavenly, everlasting things.
should be confessed by us all to be that good part that
should possess all the fervent desires of the soul..

But O that we could see the truth of this belief in the
choice of your wills, and the drift of your endeavours! If.
God would open your eyes and shew you things as they
‘are, and save you from your wilful blindness, you would
then see which is the better part,and you would be ashamed
that ever you should make any question of it. That is the
good part, which beareth the most lively image.of God,
which'is goodness itself, yea, which possesseth us of this
good. That is the good part which: will make us:gaod, and.
not that which deceiveth us and makes us worse. That is
the good part which the wisest and best men judge to be so,.
yea, which God himself doth judge to be sa; and not that
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which the most blind, deluded sinners do judge tlie best.
Thet is the good part which is ‘best. at last, and.which is:an
enduriag good, andmyt that which perisheth in'.the using,
and flisth'from us/when wé have greatesti néed.. That is the
good part whieh' all-men will say is good in the conclasion;
which the wicked themsslves, that are now of another'mind,
will confess at last to'be ithe ibest; and not-that which is
commended only , in -proéperity, while the frensy or dream
of sensuality doth beguile men,:and which they will g cry
out against at. last. :If.you ‘would know:which :is the best
part, take counsel of God, and see what he saith, antl'ask men
of wisdom and of greatest experience, that have itiied both;
and men thathave staid the.end, and seen what fleshly plea--
sures, and profits, and, hodours can do for them: for how
can men make so:true a judgment that do rigt either atay the.
end, or else foresee the end by faith? - Do not tgke their
judgments that are drunk with their sensualdelights, and
that will confess they must repent themselves, and there-
fore confess they must be of another mind.. Take not théir.
judgnients that neither have seen, nor yet:foreseé the end ;3
the worst is yet to come with them. Their states and minds
are near a change. The dayis near when they will say,
that heaven was the better part, .and be convinced by pun-
ishment, that would not be convinced by imstruetion.

- Surely, sirs, it is- s0' easy .2 question to reason itself,
where sin hath not blinded it, whether God or the world be
the better part, that one would ‘think there: should be left
"o room for doubting. Dare any of you speak out and say,
that earth is'better than heaven, or sin.than grace, or tem-
potal pleasure ‘than eternal happiness? - I.think you dare
not. - Shame will forbid you, and conscisiice will cantradiet.
you, if yeu should say s0. And-will you commend: God by
your words, and discommend him by your:lives? Willyou
say heaven' is: best, and. yet seek the 'warld before it; and-
not let it have the best ef. your afféctions and endeavours ?
Shall it be highest in yourmouths, and lowest in your h¢arts
and lives? Shall it have the first place in yeur praysvs,
and the last in ‘your labours? Why then your commeénd God
but to his dishenour, and: yeur .condemnation. ‘¥ou extol
heaven and Heuvenly things but to the confusion of yourowa
faces, that your own confessions may be brought ini Bereaf-

-



A SAINT OR A BRUTE. 87

ter as witnésses against yon, In the name of God therefore
Icharge you, if you know which is the better part, condemn
not yourselves by making choice against your knowledge.

4. Consider also, that this good part is offered you, and
you have your choice, whether God or the world, whether
heaven or earth shall be your portion.

It is not purchasing, or proper meriting, but choosing
the good part, that you are called to. Itis not, Mary hath
purchased or merited the better part, but, hath chosen the
better part.

Two things are here contained. (1.) That ntls not mat-
ter of impossibility that you are called to: you are not ex-
cluded from the hopes of salvation, by any exceptions that
God hath put in against you in his promises ; but it is con-
ditionally made as well:to you as to others.

(2.) And the condition is not any thing unreasonable,
but your own consent. Christ and salvation are offered to
your choice. If you will but prefer them before the trifles
of the world, you may have them. The door of grace is
open to you as well as to others. If you will but enter you
may live. You are not left in a remediless case, nor given
over to desperation. You cannot say, ‘ Repenting and be-
lieving will do us no good ; we cannot have Christ though
we were never 8o willing.” You cannet say, ‘ We would
fain have: Christ and his Spirit to sanctify us, but we can-
not; we ate willing to be his disciples, but he is not willing
to accept us, and.to be our Saviour.” You cannot.say so,
and say truly. You cannot say he is set to sale to you, and
that he expecteth such a price as you are unable to give;
for you are called to take him freely ; and though this be
sometimes called buying, yet it.is * a buying without mo-
ney and without price;” Isa.lv.1—4. And though you
must “ sell all you have” for this.valuable pearl (Matt. xiii.
46.), yet that is but a metaphorical selling, a parting with
your sin and fleshly pleasure, as troubles and impediments.
that would keep you from salvation. As a sick man sells
his diseases for health ; or at least, as he hath health by for-
bearing some hurtful things that. please him ; or as a pri-
soner purchaseth the liberty that is fréely given him, by
consenting to come forth and cast off his fetters. Your
hands are full of dirt, and God offers you gold, and you can-
not receive it till you throw away the dirt. This is your
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purchase. You give God nothing as a valuable price for
his mercy, but you throw away the sin that is inconsistent
with your happiness. Still I shall tell you, you may have
Christ if you will. Pleasures and profits are flattering you
to your destruction, and God calls you from them, and of-
fereth you his Son and everlasting life, and entreateth you
ta accept them. And here you have your choice. The offer
is, “ Whosoever will, let him take of the water of life free-
ly;” Rev.xxii. 17. And if you will but choose that happi-
ness that is offered you, and Christ the way to that happi-
ness, all the world cannot bereave you of your choice. It
is brought to your hand and urged on you. You have now
your choice, whether you will have Christ or the flesh, grace
or sin, heaven or hell. As you choose, so you shall have.
And if you miss of life, it will be because you did not choose
it. Even because you “ would not come to Christ that you
might have life” (John v. 40.), and “ would not have him to
rule over you” (Luke xix.27.), and “ would not have the Lord
indeed for your God” (Psal. 1xxxi. 11.), and “ did not choose
the fear ofthe Lord” (Prov. i.29.) ; yea, when * Christ would
have gathered you, would not be gathered;” Matt.xxiii.
37. It is this ““ turning away of the simple that doth slay
them, because they refuse when Christ calls them, and re-
gard not when he stretcheth forth his hand, but set at nanght
his counsel, and will have none of his reproof ;” Prov.i.24,
25.32. See therefore that you refuse not him that speak-
eth; fer if you turn away from him that speaks from heaven,
and neglect or make light of so great salvation, how do you
think it possible you should escape? Heb. xii. 25. ii.3.
Matt. xxii, 5. ‘
But perhaps some of you will think to excuse: yourselves
for want of freewill, and say, * How is it in our choice, when
God must give us to will and to do? and we can do nothing
of ourselves? Have we freewill or power to choose the bet-
ter part? You must not set up the power orwill of man too
high.’
gAm. No; it is you that would set up your wills too
high, in making us believe that you are not wilfully ungod-
ly and impenitent, but omit all the good, and do all the evil
that you do, because you cannot help it. You cannot but
know that he is the sinner to be blamed and punish=d, that
can and will not, rather than he that would but cannot do
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good, and forbear the contrary. You know that itis wilful-
ness, and not unwilling impotency that the venom of ma-
lice and naughtiness lieth in ; and therefore you are excus-
ing your wills, and laying all upon your impotency, which is
but to excuse your faults. I would make you know the base-
ness of your wills, and that it is long of your badness that
you are like to be undone, if grace prevent it not by your
thorough conversion. I do not say that youhave any power
but what you have from God; but I say you have the na-
tural and legal power, and more than power, even a grant
and offer of such a mercy from God. You have human fa-
culties, and leave, and offers, and entreaties ; and you may
have Christ and life as he is offered if you will. Whenl .
say it is in your choice, I do not say that you have the wit -

or the heart to make aright choice. No ; if you had butso
much wit and grace, I need not use all these words to you

to persuade you to choose the better part. Your wills are -

free from any force that God puts upon them to determine
them to sin; or from any force that satan or any‘tnemy you
have can use to determine them to sin. All they can do is
morally to entice you. God doth not make you sin. If
you choose your death, and forsake your own mercy, it is
not God that determineth your wills to make this choice.
Yea, he commandeth, and persuadeth, and urgeth you to
make a better choice. And though satan tempt you, he can
do no more. You have so much power, that you may have
Christ if you will. You cannot say, I am truly willing to
have Christ, and cannot. Thus much freewill undoubtedly
you have. :

But I must confess that your wills are not free from the
misguiding of a blinded mind, nor from the seduction of a
sensual inclination ; nor from a base and wicked disposition
of your own. This kind of freewill you shew us that you
have not. But is your wickednéss your excuse? and is
your wilfulness your innocency? What then can be culpa- /
ble?

Sirs, I would not have you abuse God, and befool your- )
selves with names and words, saying, you have not power
and freewill, as if you might thus excuse your sin. I have
opened the matter in plain terms to you, that children may
understand it, though leaurned men have endeavoured to ob-
scure it. God giveth you your choice, though your own
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wickedness do hinder you from choosing aright. You have
a price in your hands, but fools have not a heart.to their
own good; Prov. xvii. 16. I know that you want both
wisdom and a sanctified will ; and I ' know that your minds
and wills are contrarily disposed. You need not tell me that
you are wilful and wicked, when there must be so many
words spoken, and so many books written, and so much
mercy and patience of God, and so many afflictions from his
hand, and all will not serve to make yon choose the better
part. But if you were willing, if you were truly willing,
the principal part of the work were done. For if you are
willing, Christ is willing ; and if Christ be willing, and you
be willing, what can hinder your salvation ?

Having laid this groundwork from the plain word of
God, methinks I may with this advantage.now plead the
case, even with common reason. One thing is needful ; the
good part is that one; and this is tendered to you by the
Lord. What is it then that you do make choice of? and
what,do ybu resolve ? . May you have Christ, and pardon,
and everlasting life, and will you not have them? Shall it
be said of you another day, that you had your choice, whe-
ther you would have Christ and life, or sin and death ; and
you chose destrauction and.refused life? I beseech thee,
reader, whosoever thou art that readest thess lines, that thou
wouldst a little turn thine ears to God, and withdraw thy-
self from the delusions of the flesh and world, and use thy
reason for thy everlasting peace; and consider with thyself
what a dreadful thing it will be, if thou be everlastingly shat
out of the presence of God, upon thy own choice? And if
thou lose thy part in Christ, -and -pardon, and everlasting
glory upon thy awn choice. . And if thou must lie in hell-
fire, and conscience must tell thee there for ever, Thou hast
but the fruit of thine own choice. .Heaven was. set open to
me as well as others. I had life, and time, and teaching,
and persuasions aa well as others ; but I chose_the pleasure
of sin for a season, though I was told and assured that heil
would follow ; and now I have that which I made cheice of,
and taste but the frnit.of my own wilfulness! Will not
such gripes of conscience be a hellish torment of themselves,
and an intolerable vexation, if thon hadst no more? Had
yau rather have sin, than Christ and holiness? Alas, I sge
by your lives you had! But had you rather bave hell than




A SAINT OR A BRUTE, 91

God and glory? If not, then choose not the way. to hell.

Why do you give God such good words, and prefer your sin

when you have done, before him? Why do you speak so

well of Christand heaven, and yet refuse them ? Why do you
speak 80 ill of sin and hsll, and yet chooge them to the losa

of your salvation? Surely if you were sourdly persuaded

that Christ- ia better than the world, and holiness than sin,
you would choose that which you say isthe best. For that
which men think indeed to be the best, and best for them,’
they will choose and seck after. And therefore, when you

bave-said all that you can in commendation of grace and a
holy life, no wise men will believe that you are heartily per-

suaded of the ¢ruth of what you say, as long as you run

away from Christ, and follow the flesh, and take that course

that is contrary to your profession. For that which you

like best you will certainly choose and seek with the great-

est care and diligence. Now you bave your choice; if you

would have the better part, now choose it,

5. I have one other motive yet from the text to persuade
you to.choose the better part. If you choese it, it shall ne-
ver be taken from you. - You hear this is the resolution of
Christ himeelf concerning Mary’s choice, and that which is
spoken of her will be as true of you, if you make the same
choice. If all the enemies you have..in the world should
endeavour to deprive you of Christ and your salvation, they
caunnot do. it against your choice. If by power or by policy
they would Tob you of your portion, they cannot do it. For
which.way should shey do it? They cannot.turn the heart
of God against you, nor make him break his covenant with
you, ner repgat him of his gift and calling, which- he hath ex-
tended to you. For he is unchangesable, and loveth youn
with an everlasting love ; Mal.iii. 6. Jer, xxxi.3. Isa.liv.
8. Jer.xxxiii.20,21.23. 1.6. Rom.xi.29. They cannat
undermine the ragk that you.are built upon, nor batter the
fortress. of your squls, ner overcome .your great Preserver
and defence, nor take you out of the hands of Christ; Psal.
Ixxiii. 26. .xxxi. 2, 3. lxii. 2. lix. 9,16. John x. 28.
Caat not away the salvation thet is offered you, and then
never fear lest . it he taken from you. See that ypu chooge
the: befter. part, and resolvedly choose it, and it will be cer-
tainly your own for ever. For man cannot take it from you,
nor devils cannot take it from yoy, and God will not. take it
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from you. Rust and moths will not corrupt this treasure’;
nor can thieves break through and steal it from you; Ma.tt
vi. 19, 20.

But you cannot say so of worldly riches. If you choose
to be lords and princes on the earth, you cannot have your
choice ; but if you could, you cannotkeep it. If you choose
the wealth and credit of the world, and were sure to get it,
you were as sure to leave it. For naked you came into the
world, and naked you must go out; Jobi.21. If youchoose
your ease, and mirth, and pleasure, these will be taken from
you. If you choose the satisfying of your fleshly desires,
and all the delight and prosperity that the world can afford
you, yet all must be taken from you, yea quickly and easi-
ly taken from you. Alas! one stroke of an apoplexy, ora
few fits of a fever, or the breaking of a small vein, or many
hundred of the like effectual means, are ready at the beck of
@God, to take you from all that you have gathered for your
flesh. And then whose shall all these things be? None of
yours I am sure, nor will they redeem your souls from death
or hell; Luke xii. 20. Psal.xlix.7. If you be in honour,
you abide not in it, but are (as to your body) as the beasts
that perish. If you think to perpetuate your houses and
your names, this your way is- but your folly, though your
posterity go on to approve your sayings, and succeed you
in your sins ; Psal. xlix. 11-—13. “ The worldly wise man
doth perish with the fool : as sheep they are laid in the grave.:
Death shall feed on him, and the upright shall have domi-'
nion over them in the morning;” ver. 10. 14. *“ They shall
soon be cut down like the grass, and wither as the green
herb ;” Psal.xxxvii.2. “I have seen the wicked in great
prosperity, and spreading himself like a green bay-tree; yet
he passed away, and lo he was not ; yea, I sought hrm. but
he could not be found ;” ver. 35, 36

You think it a fine tlnng to have the fulness of the crea-
ture, to be esteemed with the highest, and fed and clothed
with the best, and fare deliciously every day, as the rich:
man, Lake xvi. But hath he not paid-dear, think you for
his riches and pleasure by this time? His feeding and ful-
ness was quickly at an end ; but his torment is not yet end-
ed, nor ever willbe. You think it a brave thing to clamber
up to riches, and that which you call greatness and honour
in the world ; but how quickly, how terribly must you eome
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down! * Gointo the sanctuary of God and understand your
end. Surely God hath set them in slippery places, and
casteth them down into destruction. How are they brought
to desolation as in a moment! They are utterly consumed
with terrors. As a dream when one awakeneth, so at the
awakening, shall their image (or shadow of honour) be des-
pised ;” Psal. Ixxiii. 17—20.

How short is the pleasure, and how long is the pam !
How short is the honour, and how long is the shame! What
is it under the sun that is everlasting? You have friends,
but will they dwell with you here for ever? You have houses,
but how long will you stay inthem ? It is butas yesterday
since your houses had other inhabitants, and your towns
and countries other inhabitants, and where are they all now?

. You have health, but how soon will you consume in sick-
ness? You have life, but how soon will it end in death?
You have the pleasure of sin ; you say unto yourselves, “ Eat,
drink, and be merry,” but how soon will all the mirth be
marred, and turned into sadness, everlasting sadness!
When youhear, *“ Thou fool, this night shall they require thy
soul, and then whose shall these things be 7’ Luke xii. 20.

O miserable wretch ! If thou hadst chosen God instead
of thy sin, and the everlasting kingdom instead of this world,
thou wouldst not have been thus cast off in thy extremity.
‘God would have stuck better to thee. Heaven would have
proved a more durable inheritance. For it is a * kingdom
that cannot be moved ;" Heb. xii. 28. The day is near when
thy despairing soul must take up this lamentation, ‘ My
dearest friends are now forsaking me. I must part with all
that I laboared for, and delighted in. I have drunk up all
my part in pleasure, and there is no more left. My merry
company, and honours, and recreations are past-and gone;
I shall eat, and drink, and sport no more. But God would
not have used me thas, if I had set my heart upon him and
his kingdom. O that I had chosen him and made him my
portion, and spent these thoughts, and cares, and labours,
for the obtaining of his love, and promised glory, which I
spent in the pleasing and providing for the flesh; then I
should have had a happiness that death could not deprive
me of, and a crown that fadeth not away. Neither life, nor
death, nor any creature could have separated me from his
love. 1need not then have gone out of the world as a pri-
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soner out of the gaol, to the bar, and to the place of exe~
cution. My departing. soul should not then need to have
been afraid of falling into the hands of an unreconciled God,
and so into the'hands of thie devils as hia execnttonars, nor
of passing out of the flesh to-hell.’

O poor sinners, for how short a pleasure do you sell
your hopes of everlasting blessedness, and run yourselves
into endless pains! O what comparisen is there between
the time of your pleasure, and the everlastingness of your
punishment! How short a.while is the:cup at your mouths
or the drink in your bellies! or- the harlot in your em
bracements ! or the wealth of the world in your possesaion: !
And how leng a time must. you pay for this in hell! How
quickly are your merry hours past! but your torments will
never be past. When your corpses are laid. in the grave,
men can say, ‘ Now he hath done his satisfying the flesh
and following the world,” but never man can traly say, ¢ Now
he hath done suffering forit.” Yous life of sin.is passing as
4 dream, and: your honours as a shadow,. and all your busi-
ness as 2 tale that is told ; but the. life of glory which you
rejected for this, would. have endured for evermore. - Sup-
pose as many thousand years as there are sands on the sea,
or piles of grass on the whole earth, or hairs on the heads of
all the men in the-world, yet when these many are past, the
joy of the saints, and the torments of the wicked are as far
from au end as ever they wera. The eternal God doth give
them a duration, and make them eterpal.

When our joys are at the sweetest, this thought mnst
needs be part of that sweetneas, that their sweetness shall
never have an end. If our short foretaste be jay unapeaka-
ble and full of glory, what shell we call that joy which flows
from the most perfect fruition and perpetnation? 1 Pet. i
7,8. We have joy here, but alas how seldom.! alas, how
small in comparison of what we may there expect! Some
Joy we have, but how oft do melancholy, or crosaes, or lgsses
in the world, or temptations, or sins, or desertions interrupt
it! Our sun is here most commonly under a cloud, and too
often in an eclipse ; and we have the night as often as the
day. Yea, our state is usually a winter; our days are
cold and short, and our nights are long, But when the flou-
rishing state of glory comes, we shall have no intermissions
nor eclipses. ‘‘ The pash of the just is as the shining light,
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that shineth more and more unto the perfect day;” Prov.
iv. 18. And the perfect day is a perpetusl day, that knows
no interruption by the darkness of the night. *“ For there
shall be no night there, nor need of candle or sun; for the
Lord God giveth them light, and they shall reign for ever
and ever;” Rev.xxii.5. This is thelife that fears no death,
and this is the feast that fears no want or future famine; the
pleasure that knows nor fears pain; the health that knows
nor fears sickness; this is the treasure that fears no moth,
or rust, or thief; the building that fears no storm nor de-
cay ; the kingdom that fears no changes by rebellion’; the
friendship that fears no falling out; the love that fears no
hatred or frustration ; the glory that fears no envious eye:;
the possessed mhentance that fears no ejection‘by fraud, or
force, or any failings ; the joy that feels or fears no sorrow;
while God who is life itself is our life ; and while God who
is love, ig the fountain and object of ourlove, we can never
want either life or love. And whilst he feeds our love, our
joyful praises will never be run dry, nor ever go out for want
of fuel. This is the true perpetual motion, the circulation of
the holy blood-and spirit from God to man, and from man
to God. Being prepared and brought near him, we have
the blessed vision of his face, by seeing him; and by the
blessed emanation of his love, we are drawn out perpetually
and unweariedly to love him and rejoice in him ; and from
hence incessantly to praise and honour him, In all which, as
his blessed image and the shining reflections of his reveal-
ed glory, he taketh complacency, which is the highest end
of God and man, and the very term of all his works and waya.
I thonght here to haye ended. this first part of my dis-
course; but yet compassion calls me back. I fear lest with
the most I have not prevailed ; and lest T shall leave them
behind me in the bonds of their mlqmty I daily hear the
voice of men posseqsed by a spirit of uncleanness, spe

against this necessity of a holy life, which Christ himself so
peremptorily asserteth. I hear that voice which foretelleth
a more dreadful voice, if in time they be not prevailed with
to prevent it. One saith, ‘¢ What need all this ado? This
strictness is more ado than needs.” Another saith, ‘ You
would make men mad, by poring so much on matters that
are above them.” Another saith, ‘ Cannot you keep your
religion to yourself; and be godly with moderation, as
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your neighbours be?  Another saith, ‘I hope God is
:more merciful than to damn all that be not so precise.’
Another saith, ¢ I shall never endure so strict a life, and
therefore I will venture as well as others.” The sum of all
is, they are so far in love with the world and sin, and so
much against a holy life, that they will not be persuaded to
it ; ‘and therefore to quiet their consciences.in their misery,
they make themselves believe that they may be saved with

out it, and that it is a thing of no necessity, But their com-
ing to church and living like good neighbours may serve
the turn without it, for their salvation. And thus doth the
malicious serpent, in the hearts of those that he possesseth,
rise up against the words of Christ. Christ saith that this
is the one thing needful. And the serpent saith, Itis more
-ado than needs; and What needs all this ado? Though
I'have fully answered this ungodly objection already in
my ‘ Treatise of Conversion;” and more fully in my
“Treatise of Rest,” part 3. chap.6; yet I shall once
more fall upon it. For death is coming, while poor delud-
ed souls are loitering ; and if satan, by such senseless rea-
sonings as these, can keep them unready in their sin, till the
fatal stroke hath cut them down, and cast them into -endless,
easeless fire, alas, how great will be their fall! and how un-
speakably dreadful will be their misery! Whoever thou be,
whether high or low, learned or unlearned, that hast dislik-
" ed, opposed, or reproached serious, godly Christians, as Pu-
ritans, and too precise ; and that thinkest the most diligent
labour for salvation to be but more ado than needs, and hast
-not thyselfyet resolvedly set upon a holy life, I require at thy
-hands so much impartiality and faithfulness to thy own im-
mortalscul, as seriously to peruse these following Questions,
and to go no further in thy careless, negligent, ungodly
course, till thou art able to give such a rational answer to
them, as thou darest gtand to now at the bar of thine own
conscience, and hereafter at the bar of Christ.

Quest. 1. ¢ Canst thou possibly give God more than is his
due? or love him more than he deserveth? or serve him
more faithfully than thou art bound, and he is worthy of ?”
Art thou not his creature, made of nothing? and hast thou
not all that thou art and hast from him? and if thou give
him all, dost thou give him any more than what is his own ?
If thoa give him all the affections of thy soul, and all the
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most serious thoughts of thy heart, and every hour of. thy
time, and every word of thy mouth, and every penny of thy
wealth (in the way that he requireth it), is it any more than
is his due? Should not he have all, that is Lord of all?

Quest. 2. ‘Is it not the first and great commandment,
“Thou shalt love the Lord thy God with all thy heart, and
soul, and might?”’ And do not heathens confess this by
the light of nature? And hath not thy tongue confessed it
many a time? And doth not thy conscience yet bear wit-
ness that it is thy duty? And is it possible thou shouldst
thus love him, with all thy heart, and soul, and might, and
yet not seek and serve him with all thy heart, and soul, and
might? or can the most sanctified person do any more, if he
were perfect?

sz:t. 3. * Dost thou not confess that we are all exnnen?
And that the best is still too bad ? And that he that loveth
and serveth God most, doth yet come exceeding short of his
duty?” And yet wouldst thou have such men come shorter?
and darest thou persuade them to do less? Must not the
best confess their daily failings, and beg pardon for them
from the Lord, and be beholden to the blood of Christ, and
lament their imperfections? And yet wouldst thou have them
be such odious hypocrites, as to think they serve God too
much already, while they confess.that they come so short ?
Shall they confess their failings, and reproach those that
endeavour to avoid the like? Shall the same tongue say,
¢ Lord be merciful to me a sinner,’ and ¢ Lord, I am good
enough already. What need there so much ado to please
and serve thee any petter?” What would you think of such
a man? i

Quest. 4. *Is it not an unquestlonable duty to grow in
grace ? and to press towards perfection as men that have not
yet attained it 7’ 2 Pet.iii. 18. Phil.iii. 12—14. And must
Paul, and Peter, and the holiest on earth, still seek to grow
and labour to be more holy? and shall such a one say,
* What need I be more holy ?’ that are utterly unsanctified.

Quest. 5. “ Is it not one of the two grand principles of faith
and all religion, without which no one can please God?
Heb.xi. 6. Whoever cometh to God must believe first that
God is; (that there is a God, most powerful, wise and good).
Secondly, that he is a rewarder of them that dnllgently seek

vVOL. X. R
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him. This is one of nature’s principles. It is the diligent
seekers of God that he will reward. And yet dare a fleshly,
negligent sinuer reproach the diligent seeking of God, and
take it for a needless thing, and say, ‘ What needs all this
ado? Are not these the atheist’s seconds; even next to
them that deny that there is any God, or that blaspheme
him? Aad indeed, if he be not worthy of all the love and
service that thou canst give him, he is not the true God !
Consider therefore the tendency of thy words, and tremble.

Quest. 6. * Doth not that wretch set up the flesh and the
world above the Lord, that thinks not most of his thoughts,
and cares, and words, and time, and labour for the world te
be too much ado, ard yet thinks less for God and heaven to
be too much? And dost thou think in thy conscience that
the flesh is better worthy of thy love, and care, and labour,
than the Lord? Or that earth will prove a better reward to
thee than heaven? Who, thinkest thou, will have the better
bargain in the end ? The fool that laid up riches for him-
self, and was not rich to God, and shall lose all at once that
he so much valued, and so carefully sought (Luke xii. 20,
21.), or he that laid up his treasure in heaven, and there set
his heart, and sough¢ for the never-fading crown ? (Matt. vi.
20, 21. 33.) and counted all as loss and dung for the excel-
lent knowledge of Jesus Christ? Phil. iii. 8. Do you think
that there is any thing more worth your care, and time, and
labour, or can you more profitably lay it out ?

Quest. 7. < Have you not immortal souls to save or lose? »
And are not your bodies for their service, and to be used and
ruled by them? And should not yourgouls then have more
of your care and diligence, than corruptlble flesh that muat
tum to dirt?

Quest. 8. ¢ Dare any one of you eay that you are wiser
then the all-knowing God? Isnot thy wisdom less to his,
than a glowworm’s light is to the sun?  And hath not God
most plainly and frequently in his word commanded thee a
holy life? Yea every part and parcel of it is nothing else
but the obeying of that word ; for if it be not prescribed by
the Lord, it is not holiness, nor that which I am pleading
for. And when the living God hath told the world his mind
and will, shall a sinful man stand up and say, ‘I am wiser
than my Maker; I know a better way than this; what need
there all this stir for heaven?” What dost thou less than
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thus blaspheme, and set up thy folly above the Lord, when
thou condemnest or reproachest holmen which he com-
amandeth ?

Quest, 9. ‘ Dare you say that God is not only so unwise,
but so unrighteous and tyraanical, as to give the world un-
necessary laws, and set them upon a needless work 7’ What
king 80 tyrannical as would require his subjects on pain of
death to go pick straws against thewind? What master or
parent so foolishly cruel as to command their servants or
children, to weary themselves with hunting butterflies, and
following their own shadows? And darest thou impute
such foolish tyranny to the God of heaven, asif he had made
a world, and set them upon a needless work, and conunand-
ed them to tire themselves in vain ?

Quest. 10. ¢ Can a man be too diligent about that work
which he was made for, and is daily preserved and maintain~
ed for, and for which he hath all the mercies of his life?
Thou hadst never come into the world but on this business,
even to serve and please God, and prepare for everlasting
happiness. And are you afraid of doing this too diligently ?
Why is it, thinkeat thou, that God sustaineth thee? Why
diedest thou not many years ago, but only that thou might-
est have time to seek and serve him? Was it only that thou
mightest eat, and drink, and sleep, and go up and down, and
fill up a room among the living? Why, beasts, and foals,
and madmen do all this, as well as thou. Why hast thou
thy reason and understanding, but o know and serve the
Lord ? s it only to know how to shift a little for the com-
modities of the world? or is it not to know the way to life
eternal ? Look round abeut thee on all the creatures, and
on all the mercies which thou doat possess ; every deliver-
ance, and privilege, and accommodation ; every bit of bread
thou eatest, and every haur of thy precious time, areall giv-
en thee for this one thing needful. And yet wilt thou say
that this one thing is needleas, for which thou hast all things ?

o Thoumayest then say, that God made the world in vain ; and
preserveth and governeth it in vain. For all this is but for
his service, which theu callest vain.

Quest. 11. * Doth not reason tell thee, that the. place in
which thon must live for ever, should be more diligently
misded and prepared for, than this in which thou must con-
tinue but for a while ?’  Alaas, it is so short a time thas we
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must be here, that it makes all the matters of this world (as
such) to be inconsiderable things, as dreams and shadows.
What great matter is it for so short a time, whether weberich
or poor, well or sick, in credit or in contempt ; whether we
laugh or weep, when our part will be so quickly acted, and
we must go naked out of the world as we came intoit!
For so short a time, a poor habitation may serve the turn, as
well as the most splendid palace. A painful, obscure, aflict-
ed life may do as well as the most plentiful provisions, and
the greatest ease and worldly honours. The purple and fine
linen, the silks and bravery will be spon forgotten ; and the
soul in hell will be no more the better for them than the rot-
ten carcase in the grave. The taste of the delicious meats and
drinks will quickly be forgotten ; and sportfual youth will be
turned into cold and languid age; and the most confirmed
health into dolorous sickness ; and mirth and laughter into
mournful groans. And is such a transitory life as this more
worthy of your care and greatest diligence, than life eternal ?
O! one would think that the world that you must be ever,
ever in, should never, never be forgotten! There is the
company that you must live with for ever. There is the
state that you shall never change. There is the joy or tor-
ment that shall have no end ; and while you forget it you
are posting to it, and are almost there. And can you be too
careful for eternity ?

Quest. 12. ¢ Consider also but the infinite joys of heaven,
and tell me, whether thou dost think they are not worthy the
greatest cost or pains that thou canst be at to get them ?
Dost thou think that heaven is not worthy of the labour
that is bestowed for it by the most holy sainte on earth?
Will it not requite them to the full? Will any that come
thither repent that they obtained it at so dear a rate? If
now thou couldst speak with one of those believers mention-
ed in Heb.xi. that “ lived as strangers and pilgrims on
earth,” as “ seeking @ better, even a heavenly country ;” that
preferred the “ reproach of Christ before the treasure of
the world,” and chose “ affliction with the people of God,”
before the * pleasures of sin for a season ; that were tortur-
ed, not accepting deliverance, that they might receive a bet-
ter resurrection ; that had trial of cruel mockings and scourg-
ings, and of bonds and imprisonments, and were stoned,
sawn asunder, tempted, slain with the sword, wandered
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about in sheep-skins, and goat-skins, being destitute, af-
flicted, and tormented, though men of whom the world was
not worthy :” Would any one of these now tell you, that
they did or suffered too much for heaven? or that it was not
worth ten thousand times more? If thy tongue dare say
that heaven is not worth the cost or trouble of a holy life,
(or if thy life say so, though thy tongue dare not) thou
judgest thyself unworthy of it, and sentencest thyself unto
damnation.

Quest. 13. * And are the torments of hell se small and to-
lerable, that thou thinkest a holy life too dear a means for.
to prevent them?”” Dost thou believe the threatenings of the
Lord, that he will * come in flaming fire to take vengeance
on them that know not God, and obey not the Gospel of our
Lord Jesus Christ; who shall be punished with everlasting
destruction from the presence of the Lord, and from the glo-
ry of his power;” 2 Thess. xviii.9. And yet canst thou say,
‘ What needs all this ado to escape such endless misery?’
Thou wilt take any medicine to ¢ure but the gout or stone,
if once thou have felt them. Thou wilt draw out a tooth to
prevent the pain of it. And is holiness so hateful or griev-
ous a thing to thee, that thou will venture on hell itself to
avoid it? If so much of hell be in thy heart already, blame
none but thyself if thou have thy choice.

Quest. 14. - Why wast thou baptized into the covenant of
holiness, to God the Father, Son and Holy Ghost, if thou
think it needless to perform thy covenant?’ A holy life is
no more than in baptism thou wast solemnly engaged to.
There didst thou renounce the flesh, the world, and the de-
vil; and tookest God for thy portion and absolute Lord,
and gavest up thyself to be ruled by him, and saved by
Christ, and sanctified by the Holy Spirit; and dost thou
now say, ‘ What needs all this ado? Are we all by our
baptismal vow engaged to a needless thing? I tell thee,
there is not the most holy man on earth, that.doth any more
than what he is bound to by the covenant relations which
he undertook in baptism.

Quest. 15. Moreover, What a hypocrite art thou to pro-
fess thyself a member of the holy catholic church, if holi-
ness, which is the life of the church, seem needless to thee!
Why dost thou profess to believe and desire the communion
of saints, if the life of saints scem needless to thee, and thou
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wilt not have communion with them in theirsanctity ? Dost
thou not plainly renounce thy covenant, and faith, and du-
ty, when ‘thou renouncest a holy life as athing unnecessary ?

Quest. 16. < Dost thou think, or darest thow say, that the
bloody death, and holy life of Jesus Christ were more than
needs in order to thysalvation?” Unless thou be a profess-
ed infidel, I know thou darest not say so. And if thy soul
were worth the sufferings of the Lord of life, is it not worth all
the cost and labour of thy duty? Christ lived a lifeof per-
fect holiness; he never sinned ; he fulfilled all righteous-
ness; he prayed all might, and with greatest fervency;
preaching and doing good was his employment. Though
he hated pharisaical superstition, and the teaching for doe-
trines the commandments of men, and serving God according
to men’s traditions, yet was there never so holy, and pure,
and precise, and strict, and heavenly a life as Jesus Christ’s.
And this was for our redemption, and eur example. And
darest thou say that this was needless? Should we noten-
deavour to imitate our pattern? Are they better that are
most like Christ, -or they that are most unlike him? And
which dost thou think is most like Christ, the holy or the un-
holy? Sure we that fall so short of the example that Christ
hath given us, are far from being more diligent than needs,
when Christ went not teo far, nor was too strict, that went
8o very far beyond us.

Quest. 17. < Look wpon all the institations of the Lord.
On magistracy, and ministry, and the great works of their
office. On prayer, and preaching, and sacraments, and dis-
cipline, and all other ordinances of God ; and also on all the
frame of the holy Scriptures; and also on all the workings
and graces of the Holy Ghost; and tell me whether thou
darest say, that all or any of these are in vain? and whether
that holiness which all these are appointed for, can be a vain
and needless thing 7’

Quest. 18. * Darest thou say that Christ doth more than
needs in his intercession for us with the Father now in hea-
ven? It is he that sendeth the Spiritto sanctify us. {tis
he that prayeth that we may be sanotified- by the trath?
We have no grace and holiness but what we have from him.
And darest thou say he doth too much? It is he that sends
his ministers to call men to a holy life. Leok into his word
and see whether the doctrine which they preach be not there
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ibed: to them ; and the duties of holiness there com-
mended. If therefore it were erroneous or excessive, it
would be long of Christ, and not of his messengers or dis-
ciples, that speak and do no more for holiness than he bids
them ; but fall exceeding short.

Quest 19. © Art thou wiser in this, and more to be believ-
ed, than all the ancient prophets, and apostles, and servants
of God in former ages, and than all that are now alive on
earth, that ever tried a holy life? The Scripture will tell
thee that Abraham, Isaac, Jacob, David, and all the rest of
the saints that were then most dear to God, were so far from
thinking that a holy life was more than needs, that they
thonght they could never be holy enough, and blamed their
defects when they excelled such as now thoy blamest as too
preciee. . And if thou wilt prefer the words and example of
a worldling, or of a sottish, sensual man, before the judg-
ment and example of these saints, the company that thou
chooaest, and the deceivers whom thou followest, shall be
also thy companions in calamity, where shall be weeping
and gnashing of teeth, when ye shall see the saints from east
and west, from north and south, sit down with Abraham,
Iseac, Jacob, and all the prophets, in the kingdom of God,
and you, and such as you, thrust out. . Even when the last
in. time (whom you here deapised) shall be equal to the first
and angient saints ; Luke xiji. 27—30. Why do you hypo-
critically honour the names and memorials of the prophets,
apostles, and other former saints, and keep holydays for
them, and yet reproach their holy course, and prefer the judg-
ment of a drunkard or a malignant enemy of godliness before
theira? . Far so you do when you argue agaiust a holy life,

Quest. 20 ‘ Dost thou think that there is now one soul
in heaven or hell, that is of thy profane opinion, and would
say, that a diligent, holylife is more ado than needs formen’s
salvation?”” Certainly those in heaven have more know-
ledge, and experience, and love to God and mag, and good-
ness, than to be of so impious a mind, or once to entertain
such beastly thoughts. And those in hell, though still un-
holy, have learned to their cost to know the great necessity
of holiness ; and would tell you, if they could speak with
you, that themost strictand heavenly life for millions of ages
were not too dear for the escaping of the everlasting misery.
Why else do we find one of them in Luke xvi. described
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as to be desirous, that one from the dead might be sent to
his brethren, to warn them that they come not to that place
of torment? And what is it that he would have had them
warned of, but that they should live .a holy, self-demying
life, and with all their diligence lay up a treasare in the life
to come instead of living so sensual, and voluptuous, and
ungodly a life as he had lived. The scope of thestory tells us,
that this would have been his message, if he might have sent.

Quest. 21. “ Dost thou think in thy conscience that at the
hour of thy death, or at least at judgment, thou shalt think
thyself that holiness was unnecessary?” Doth not thy heart
tell thee that then thou shalt be of another mind? and wish
with the deepest desires of thy soul, that thou hadst lived
as strictly, and prepared for everlasting life as seriously, and
served God as diligently as ever did any saint on earth?
But alas, those wishes will be then too late. Now is thy
day; and now thou takest thy work to be needless: and
to see the necessity when time is gone, will be thy torment,
but not thy remedy. Not one in this congregation, or town
or country, not one in England, or in all the world, but shall
be forced at last, whether he will or no, to justify the wis-
dom of the godly, and the worst of you shall then, with ten
thousand fruitless groans, desire that you had imitated the
most holy persons that you knew. Not a tongue thenshall
-8ay,  What needs all this ado for heaven?” Not a man there
dare call his neighbour Puritan, nor take up a contemptu-
ous jeer against the diligent servants of the Lord.

Quest. 22.  Is not that man at the heart against the Lord,
that reproacheth his serious, diligent servants, and counts
his work a needless thing?” Men are more willing to please
those that they love, and more ready to do the works they
love. If yourson or servant speak against your service,
but as you do against God’s, what would you think of their
affections? Doubtless it is no better than a secret hatred
to the holiness of God, and a serpentine enmity to his holy .
ways, that causeth all these senseless cavils, and impious
speeches, against the life that he hath commanded us to live.

Quest. 23. “Is it not most unreasonable impiety, for that
man to speak against too strict, exact obedience, and against
serving God too much, that hath served the world, the flesh
and the devil in the vigour and flower of his .days, and this
with pleasure, and never said, Itis too much? When thou
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wast drinking and sporting thou wast not weary. When it
comes to a matter of riches, or honour, or ease, or pleasure,
to gratify thy worldliness, pride, laziness, and voluptuous-
ness, then thou never sayest, It is toomuch! Andisall too
little for sin and the devil, and all too much for thy soul and
God? Let conscience tell thee whether this be just.

Quest. 24. ‘Is it not a foolish wickedness for that man
to cry out against making haste to heaven, and going so fast
in the ways of God, that hath loitered already till the even-
ing of his days, and lost so much time as thou hast done
If thou hadst begun as soon as thou hadst the use of reason,
and remembered thy Creator in the days of thy youth, and
never lost an hour of thy time since then till now, thou hadst
done no more than what thy God, thy soul, and all right
reason required of thee! For surely he that made thee,
hath in wisdom proportioned thy time to thy work, and hath
not given thee an hour too much. A long life is short
enough to prepare for everlasting. And shall a loitering re-
bel that hath wasted so much of his little time, cry out,
What needs so much ado?

Quest. 25. ¢ Is it not the graceless, miserable sort of men
that cry out, What needsall this ado?’ Certainly it is. For
Scripture and reason, and experience tell us, that all that
are godly, are of another mind. The more grace they have,
the more they would have. The more they love God, the
more they would love him. The more good they do, the
more they would do. Do you not see how they labour af-
ter more grace? and hear how they complain that they are
no better? O how it would glad them to be more holy and
more heavenly ! It is therefore the strangers and despisers
of grace, that never knew by experience, the nature, and
power, and sweetness of it, that say, ‘ It is more ado than
needs,” And is it not a most unreasonable thing for a man
that hath no saving grace and holiness at all, to cry out
against excess of holiness? And for a man that is in the
captivity of the devil, and ready suddenly to drop into hell
if death do but strike the fatal blow before he be regenerate,
to talk against doing too much for heaven? And for aman
that never did God one hour’s pleasing service (Heb. xi. 6.)
to prate against serving God too much? O poor wretch !
were thine eyes but opened, thou wouldst see that of any
man in the town or country, this language ill beseemeth
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thee. When God hath been so long offended, and thy soul
is almost lost already, and death and hell is hard at hand,
and may swallow thee up in endless desperation for aught
thou knowest, hefore thou hast read this book to.the end,
or before thou see another year, or month, or day, is it time
for such a one as thee to say, ‘ What needs so much ado?
One would think if there be any life in thee thou shouldst
stir as for thy life; and if thou have a voice to cry, thou
shouldst cry out to God both day and night in fervour of thy
soul, even now while mercy may be had, lest time should
overslip thee, and thou be shut up in the place of torment.
If hell-fire will not make thee stir, what will? Should a
weak Christian that is cast behindhand by his negligence
but once speak against a diligent life, he were exceedingly
to blame. But for thee that art yet in the gall of bitterness,
and the misery of an unregenerate state, to speak against
holy diligence for salvation, when thou art in such great and
deep distress, and like a man that is drowning, or a house
on fire, that must presently have help or perish ; this is =
madness that hath no name sufficient to express it by ; which
it is a wonder that a rational soul should be guilty of.
Quest. 26. * Art thou not afraid of some sudden ven-
geance from the Lord, for thus making thyself his open ene-
my, and contradicting him to his face? Mark his language,
and then mark thine. Christ saith, * Enter in at the strait
gate ; for wide is the gate, and broad is the way that leadeth
to destruction, and many there be which go in thereat; be-
cause strait is the gate, and norrow is the way, which lead-
eth unto life, and few there be that find it ;’* Matt. vii. 13, 14.
“ Strive to enter in at the strait gate ; for many, I say unto
you will seek to enter in, and shall not be able ;”” Luke xiii.
24. “ Bee then thatye walk circumspectly (or exactly), not
as fools, but as wise, redeeming the time ;” Ephes. v. 15, 16.
* For I say unto you, that except your righteousness exceed
the righteousness of the Scribes and Pharisees, ye shall in
no case enter into the kingdom eof heaven ;" Matt. v. 20.
“ Wherefore brethren, give all diligence to make your call-
ing and election suré;” 2 Pet.i.10. *“ Work out your sal-
vation with fearand trembling ;” Phil. ii. 12. ¢ Seeing then
all these things shall be dissolved, what manner of persons
ought ye to be in all holy conversation and godliness, look-
ing for and basting to the coming of the day of God;”
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2Pet. iii. 11,13. * And if the righteous scarcely be saved,
where shall the ungodly and the sinner appear;” 1 Pet.iv. 18.
“ Lay notup foryourselves a treasure on earth, &c. but lay
up for yourselves a treasure inheaven, &c. For where your
treasure is there will your hearts be also;” Matt. vi. 19—21.
“8eek firat the kingdom of God, and his righteousness ;”
Matt. vi. 33, ““ Labour not for the meat that perisheth, but
for that which endureth to everlasting life;” John vi.27.
* The kingdom of heaven suffereth violence, and the violent
take it by foroe;” Matt.xi,. 12. * Know ye not that they
which run in a race, run all, but one receiveth the prize?
8o run that ye may obtain. And every man that striveth
for the mastery, is temperate in all things. Now they do it
to obtain a corruptible crown ; but we an incorruptible. 1
therefore so run, not as uncertainly : so fight I, not as one
that beateth the air : but I keep under my body, and bring
it into subjection; lest that by any means when 1 have
preached to others, I myself.should be castaway ;” 1 Cor.
ix.24—27. ‘Wherefore do ye spend your money for that
which eatisfieth not? Hearken diligently unto me, eat ye
that which is good, and let your soul delight itself in fat-
ness; incline your ear, and .come unto me; hear and your
soul shall live; and I will make an everlasting covenant
with you,” Isa.lv. 1—3. * Be fervent in spirit, serviog the
Lord ;” Rom. xii. 11. * For the grace of God that bringeth
salvation, hath appeared to all men; teaching us that deny-
ing ungodliness and worldly lusts, we should live soberly,
righteously, and godly in this present world ; looking for
that blessed hope, and the glorious appearing of the great
God and our Saviour Jesus Christ; who gave himself for us,
that he might redeem ws from all iniquity, and sanctify to
himself a peculiar people, zealous of good worke ;” Tit. ii.
11—14. “ Cursed be he that doth the work of the Lord de-
ceitfully ;” Jer. xiviii. 10. “ Whatsoever thy hand findeth
to do, do it with thy might. For there is no work, nor de-
vice, nor kaowledge, nor wisdom in the grave whither thou
goest ;” Eccles. ix. 10,

These and such like are the sayings of God, by which
thou mayest easily understand his mind concerning the ne-
cessity of a serious, diligent, holy life. And shall a blind
and wretohed worm come after, and dare to contradict him,
and unsay all this, and say, ‘ What needs sp much ade ?’
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What! darest thou thus openly resist God to his face?
What art thou? and what is thy word, that we should regard
it before the word of God ?

Quest. 27. ‘ Dost thou not know that by thy speaking
against a diligent, holy life, thou gratifiest the devil, and
openly servest him, and sayest the very things that he would
have thee say ?” What can more please him, and advance his
kingdom, and suit his malicious ends, than to stop and cool
men in the service of the Lord, and make them believe that
holiness is but a needless thing? If the devil might have
leave to walk visibly among men, and speak to them in their
language, he would speak to them as thou dost, and say the
same things, which he puts into thy mouth ; and would do
all that he could to keep men from a holy life. And darest
thou thus openly play his part ? :

Quest. 28. * Canst thou think (when eternal life is at the
stake) that a man so weak in the midst of so many hindrances
and enemies, hath cause to count his diligence unneces~
sary?” When satan, like aroaring lion, is seeking day and
night to devour thee (1 Pet. v. 8.), when his malice, subtlety
and diligence is so great, and so unwearied ; when his in-
struments are so many, so subtle, and so powerful; when
the world aboundeth round about thee with such dangerous
enticing snares and baits ; when thy traiterous flesh so near
thee is thy most perilous enemy, incessantly drawing thee
from God unto the creature ; and when thou art so impotent
to resist all these assaults ; art thou then in a condition fit to
cry out against the greatest diligence for thy soul ? Should
a man going up the steepest hill, when it is for his life, be
afraid of going too fast? When thou hust done all thoa
canst, it is well for thee that ever thou wast born, if it suf-
fice. If weaknesses and enemies cause such a difficulty
that the righteous themselves are scarcely saved (that is,

‘with much ado), is it then time for thee to ask, What needs
so much ado.

Quest. 29. ‘ Dost thou not deal exceeding unthankfally
and unequally with God? When he thinks not the sun and
moon, and all the créatures too good to serve thee, nor all
his mercies too great for thee; no, not the blood of his be-
loved Son, nor his Spirit, nor heaven itself if thou wilt ac-
cept them in his way ; wilt thou think thy best too good for
him ? and thy most diligent service to betoo much? When
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thy all is next to nothing ; and thy best doth not profit the
Almighty, but thyself, and the gain will be thy own. If
a man should think it too much to put off his hat and thank
thee, when thou hast given him a thousand pounds ; or to go
a mile for thee, when thou hast saved his life ; thou wouldst
say he were not a man, but a monster of ingratitude. But
thy unthankfulness is ten thousandfold worse to God, who
would deliver thee from everlasting torments, and give thee
everlasting glory, and save thee from satan and all thy sins,
if thou wilt but take his safe remedies ; and thou churlishly
refusest, as if all werg not worth so much ado.

Quest. 30.  Dost thou know what a life it is that thou
accountest an unnecessary toil”” It is a life of the greatest
safety, commodity, honour, and delight, (besides the justice
and honesty of it) of any in the world; and indeed thou
canst not choose any other but at thy peril, and to thy
greatest loss and ruin, and to thy present and everlasting
shame and sorrow. It is the sweetest and most pleasant life
on earth, that thou ignorantly accountest such a tedious
toil. The manifestation of this shall be my work in the se-
cond part of this discourse.

And now I dare affirm, that when the dreadful God shall
shortly judge thee who hast read or heard these words, it
will be found indelibly written upon thy conscience, that
thou hadst here such reasons laid before thee, to prove the
necessity of a serious, diligent, holy life, as all the wit in
earth or hell is not able solidly to confute ; and that an un-
godly, sensual life is most unreasonable ; and that, if after
this, thou continue in an unsanctified, fleshly state, thou
shalt justly perish as one that wilfully refused salvation,
as in dispute of God, his mercies, and his messengers, and of
the plainest, undeniable truth and reason: and that in refus-
ing to be a sA1NT, thoumadest thyselfin the greatest matters
no better than a BRUTE, wilfully subjecting thy reason to thy
sensuality, and judging thyself unmeet for everlasting hap-
piness.

But here I know the self-deceiving hypocrite will object,
‘ That all this that I am proving so diligently is confest, and
nothing to the point in question: which is not, Whether
one thing be needful, and holiness be of necessity to salva-
tion? For who denieth this? But the question is, Whe-
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ther it be this puritanical, precise way of serving God which
only deserves the name of holiness? and whether they be
not as truly godly and sanctified that say their prayers morn-
ing and night, and go to church on Sundays, and follow
their businesses the rest of the week, without any more ado ¥’
Answ. Either it is the substance of holy duties, or but
the circumstances, which you qnarrel at as puritanical and
precise. If it be only the circumstances (as whether we
. should receive the Lord’s supper standing, or kneeling, or
sitting? whether we should pray publicly without book,
or in the book ? and whether a Scriptyre form or another be
better? and whether a continued speech, or versicles, an-
thems, and oft-repeated words and semtences be better ?
What form of church government is best? by diocesan bi-
shops, or by all the pastors ? and the like), it is not such
things as these that I am pleading with thee. Though
some of them are matters of considerable moment for the
helping or hindering menin godliness ; yet it is greater mat-
ters than these that I am now contending for. Agree with
us practically in the substance ; in faith, repentance, love,
obedience, mortification, heavenliness, humility, patience,
and serious diligence and zeal in all, and then I am none of -
those that will condemn or censure you ; but one that will
rejoice in you, as those that I hope to rejoice with for ever.
But if it be the substantial duties of godliness that you
resist, while you own but the name of godliness in the ge-
neral, I must tell you that it is not names and generals that
will save you ; nor prove that you have yourselves one spark
of grace. Nothing more easy and common than for the
most ungodly to say, they are all for a godly life ; and God
forbid that any should be againat it; when yet they hate
and reject it indeed, when it comes to the practice of those
particular duties in which it doth comsist. It is not godli-
ness that they hate and reproach, but it is fervent prayer,
holy conference, meditation, self-denial, mortification of the
desires of the flesh, heavenlymindedness, &c. In general,
they will say that God’s law must be obeyed, and his will
preferred before their own. But when it comes to the par-
ticulars, they love him not above all, they take his name in
vain, they keep not holy his day, they disobey superiors that
would reform them, they are envious, malicious, covetous,
lustful, and break all the commandments in particular, which
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in general they profess to keep. As if your servant should
promise to do your work ; and when you set him to it, one
thing is too hard, and another he is not used to, and so he
hath his exceptions against the greatest part which he un-
dertook. As if one should wound one of you in the head,
and stab you to the heart, and cat off an erm or a leg, and
say, ‘ I wish the man no harm. Itis not the man that I hate
or hurt, but only the head, the heart, the arm, &c.’ Evenso
it is not holiness that these men hate, and speak against;
butit is so much praying, and meditating, and reading the
Scriptures, and making such a stir about religion when less
ado may serve the turn.

Bat, wretched soul, if thou have not the wit to see the
contradictions of thy deceitful tongue, and the venom of thy
malignant heart, dost thou think that such sottish shifts as
these will blind the eyes of heavenly justice, and save thee
from the vengeance of a holy God, which he hath denounc-
ed against rebellious hypocrites ? But come on; let us try
whetiter the several parts of godliness which thou question-
est, or callest Puritanism or preciseness, are not most ex-
pressly and peremptorily commanded in the word of God.

1. Is it 80 much preaching and hearing. sermons that
thou quarrellest with ? Hear then how Christ and his apos-
tles pmohed and how they required men to hear: ““ Andin
the morning rising up a great while before day, he went out
and departed into e solitary place, and there prayed. And
Simon, and they that were with him followed after him ; and
when they had found him, they said unto him, All men seek
for thee. And he said, Let us go unto the next towns, that
I may preach there also ; for therefore came I forth: and
he preached in their synagogues throughout all Galilee ;”
Mark i. 35.37—39. “ And straightway many were gather-
ed together, insomuch that there was no room to receive
them ; no, not so much as about the doar, and he preached
the word unto them;” chap.ii.2. ‘ And they went into a
house, and the multitude cometh together again, so that they
could not so much as eat bread : and when his friends heard
of it, they went out to lay hold on him ; for they said, He is
beside himself ;” chap. iii. 19—21. ‘“ And daily in the tem-
ple, and in every house, they ceased not to teach and preach
desus Chriat ;” Acts v.42. * They that were scattered went
every where preaching the word;” chap.iv.4. 1T kept
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back nothing that was profitable to' you, but have shewed

you, and have taught you publicly, and from house to house,

Take heed therefore to yourselves, and to all the flock

over which the Holy Ghost hath made you overseers, to

feed the church of God which he hath purchased with his
own blood Therefore watch, and remember that by the
space of three years I ceased not to warn every one night
and day with tears ;” chap.xx.20.28.31. ‘ How shall they
believe in him of whom they have not heard ? and how shall
they hear without a preacher?”” Rom.x.14,15. *Every
way whether in pretence or in truth Christ is preached, and
I do therein rejoice, yea and will rejoice;” Phil.i. 18. «It
pleased God by the foolishness of preaching to save them

that believe ;” 1Cor.i.21. *“Whom we preach, warning

every man, and teaching every man, in all wisdom, that we

may present every man perfect in Christ Jesus,” &c. Col. i.

28,29. I charge thee therefore before God and the Lord

Jesus Christ, who shall judge the quick and the dead at his

appearing and his kingdom, preach the word ; be instant in,
season, out of season, reprove, rebuke, exhort, with all long-

suffering and doctrine ;” 2 Tim.iv. 1,2. “ Necessity islaid

upon me ; yea, woe unto me if I preach not the Gospel ;”
1 Cor. ix. 16.

What say you now? do we not fall much short of those
that we should imitate, rather than do too much in preach-
ing? But what need we more than the text itself, where for
hearing, Mary is so commrended, and her sister blamed for
neglecting it, though it was to make provision for Christ
himself and those that were with him? * And upon the
first day of the week, when the disciples came together to
break bread, Paul preached to them, being to depart on the
morrow, and continued his speech until midnight;” Acts
xx.7. * Let every one be swift to hear;” James i. 19.
“ He that hath an ear, let him hear;” Rev. ii. 7, &c. * Je-
sus said, My mother and my brethren are those which hear
the word of God and do it;” Luke viii.21. I hope you see
this duty is past question.

2. Is it the reading of the Scripture that is the Puritan-
ism, ortoo much ado that you blame? Or is it the frequent
meditating on such high and holy things? Hear what the
Spirit saith of this. ‘* Blessed is the man that walketh not
in the counsel of the ungodly, nor standeth in the way of
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sinners, nor sitteth in the seat of the scornful; but his de-
light is in the law of the Lord, and in his law doth he medi-
tate day and night.— The ungodly are not so—;” Psalii.
1,2. “ O how I love thy law! it is my meditation all
the day. Thy testimonies are my meditation. Mine eyes
prevent the night-watches, that I might meditate in thy
word ;”’ Psal. cxix.97.99.148. ‘I have esteemed the words
of his mouth more than my necessary food ;” Job xxiii. 12.
“ The law of thy mouth is better unto me than thousands of
gold and silver;” Psal. cxix. 72. * Have ye not read the
Scriptures 7’ Mark xii. 10. The eunuch “ sitting in his cha-
riot read Esaias the prophet;”’ Acts viii. 28. * Give atten-
dance to reading, to exhortation, to doctrine;” 1 Tim. iv. 13.
I'hope you see also that this part of godlinessis pastquestion.

3. Is it much and fervent prayer that is the preciseness
or too much ado that you make question of? Hear then
what the Holy Ghost doth say of that, ** In every thing by
prayer and supplication with thanksgiving, let your requests
be made known to God ;” Phil. iv. 6. * Pray without ceas-
ing. In every thing give thanks; for this is the will of God
concerning you;” 1Thess.v.17,18.  Andhespake a para-
ble to them to this end, that men ought always to pray and not
to faint;” Luke xviii. 1. *Isay unto you, though he will not
rise and give him because he is his friend, yet because of his
importunity, he will rise and give him as many as he needeth.
And Isay unto you, Ask and it shall be given you ; seek
and ye shall find ; knock and it shall be opened unto you ;”
Luke xi. 8, 9. “He went out into a mountain to pray, and
continued all night in prayer to God ;” Luke vi. 12. Daniel
would not give over praying three times a day in his house,
for thirty days’ space at the king’s command, no, not to
save his life from devouring lions. David saith, *“ Seven
times a day do I praise thee;” Psal.cxix. 164. * Arise,
cry out in the night ; in the beginning of the watches pour
out thy heart like water before the face of the Lord ;” Lam.
ii. 19. Tt is part of the wicked atheists’ description that
*“ they call not upon the Lord ;” Psal. xiv. 4. * Pour out
thy fury upon the heathen that know thee not, and the fa-
milies that call not on thy name;” Jer. x. 26. ‘“The Lord
is nigh to all that call upon him, to all that call upon him in
truth;” Psal. cxlv. 18. When Paul was converted, the
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Lord lets Ananias know it by this token, * for behold he
prayeth;” Actsix.1l. * These all continued with one ac-
cord in prayer and supplication;” Acts i. 14. The three
thousand converts “ continued stedfastly in the apostles’
doctrine, and fellowship, and breaking of bread, and in
prayers;” Acts ii. 42. * Continue in prayer, and watch in
the same, with thanksgiving; withal praying also for us,
that Ged would open to us a door of utterance, to speak the
mysteries of Christ;” Col.iv. 2. “ Continuing instant in
prayer;” Rom.xii. 12. *“ The effectual, fervent prayer of
a righteous man availeth much ;” James v. 16. * For every
creature is sanctified by the word of God and prayer ;” 1 Tim.
iv.5. * She that is a widow indeed and desolate, trusteth
in God, and continueth in supplications and prayers night
and day;” 1 Tim.v.5. “ Praying in the Holy Ghost;”
Jude 20. * Night and day praying exceedingly ;" 1 Thess.
iii. 10. ** Praying always with all prayer and supplication
in the 8pirit, and watching thereunto with all perseverance
and supplication for all saints ; and for me, &c.” Ephes. vi.
18. ““ What prayer' or what. supplication soever shall be
made of any man, or of all thy people Israel, when every
one shall know his own sore, and his own grief, and shall
spread forth his hands in his house, then hear thow from
heaven, &c.” 2 Chron. vi. 29.

I hope by this time, if you have eyes, you see that more
frequent and fervent prayers than any of us use (and that
‘without book), were used by the ancient servants of the
Lord, and were not thought too much ado, nor more ado
than God requireth of us.

4. Is it constant, diligent teaching, instructing and ca~
techising your families, and labouring that yourselves and
they may understand and practise the law of God? Hear
also what the Spirit saith of this; and then judge, whether
it be too much preciseness.

“ My son, if thou wilt receive my words, and hide my
commandments with thee, so that thou incline thine ear
unto wisdom, and apply thy heart to understanding ; yea, if
thou criest after knowledge, and liftest up thy voice for un-
derstanding ; if thou seekest her as silver, and searchest for
‘her as for hidden treasures ; then shalt thou understand the
fear of the Lord, and find the knowledge of God ;” Prov. ii.
1—5. * And thou shalt love the Lord thy God with all thy
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heart, and with all thy soul, and with all thy might. And
these words which I command thee this day shall be in thy
beart, and thou shalt teach them diligently unto thy chil-
dren, and shalt talk of them when thou sittest in thy house,
and when thon walkest by the way, and when thou liest
down, and when thou risest up. And thou shalt bind them
for a sign upon thy hand, and they shall be as frontlets he-
tween thine eyes ; and thou shalt write them upon the posts
of thy house, and on thy gates ;” Deut. vi. 5—7. 11. 18—20.
“For I know Abraham that he will command his children
and his household after him, and they shall keep the way of
the Lord;” Gen. xviii. 19. * But as for me and my house,
we will serve the Lord ;” Josh.xxiv. 15. * Train up achild
in the way he should go, and when he is old he will not de-
part from it;” Prov. xxii. 6. *“ Bring them up in the nurture
and admonition of the Lord ;” Eph. vi.4. These and many
such passages shew you that the most diligent instructing
of your families is not more ado than God requireth, but a
most weighty, needful part of godliness.

5. Is it the meeting of divers neighbours together (dis-
tinct from church meetings) that you question? Why, if it
be schismatical in opposition to the public meetings, or to
do any unlawful work, we are against it as well as you.
But if it be but for the redeeming of their time, for their
spiritual advantage, and orderly, peaceably, and soberly
observed, by some that have more time, or care of their
souls, than the rest of their neighbours ; sure you will not
for shame imagine, that neighbours may lawfully meet to
make merry, and feast, and sport, and confer about their
worldly business, and yet may mot meet to pray, and praise
God, and repeat what instructions they have received of
their teachers, and prepare for and improve the public or-
dinaoces? Hear what the Spirit saith also to this. In the
text here you find just such a meeting, where Christ was
teaching, and Mary and his disciples hearing, and Martha
cumbered with providiag for the company, and blamed for
neglecting the advantage for her soul. Peter came out of
prison to the house of Mary, where many were gathered to-
gether praying; Aets xii. 12. Cornelius * called together
his kinsmen and near friends” to hear Peter, who there
preached to them, converted and baptized them; Acts x.
24. I need to instance in no more, because this was the
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ordinary practice of Christ and the apostles. If you say,
Those were times of persecution ; I answer, True; but, 1.
Yet such times in which public assemblies were ordinarily
held, and public preaching used. 2. And as the good of
men’s souls required it in times of persecution, so when the
good of souls requires it, in times of liberty, it is from the
same general reason a duty; but never forbidden by Christ
in any times of greatest prosperity and peace.

6. Is it the holy observation of the Lord’s day that is the
preciseness thet you cannot away with? Of all men, it be-
seems not them to quarrel at this, that own our homilies,
and with the Common Prayer, use after the fourth com-
mandment to say, ‘ Lord, have mercy upon us, and incline
our hearts to keep this law;* when they have heard, ‘ Re-
member that thou keep holy the sabbath-day, thou, thy son,
thy daughter, thy man-servant, thy maid-servant, thy cattle,
and the stranger that is within thy gates.” You see all the
aforesaid duties must be performed, and public assemblies
for God’s worship and our instruction continued : and there-
fore there must be some known appointed time for these.
And do you know any other day that is fitter? I think you
will not pretend to that. You would not have another day

" instead of this ; but you would have no day at all for such
holy works, but a day for ease, and idleness, and sports,
and vain discourse, and pleasures, with some little formal
public worship intermixed to cheat your souls. It is not
then the day, but the serious, diligent, holy employment
and duty that you are against; and that I have proved to be
God’s will before. Doubtless, if you leave all men to serve
God when they will, without any stated time, his worship
will soon be brought to nothing, and they that pretend to
keep every day holy, will keep none, Look upon the places
where the Lord’s day is kept holy, and see whether godli-
ness flourish not there incomparably above all other places.
And I think none can doubt but that more souls have been
converted and brought home to God on that day than on
any day of the week, if not than all the rest beside. And
there is not the most peevish, malignant soul of you, that
can with any show of reason prove that the holy observation
of the Lord’s day is unlawful, if it were not necessary; so
that we are atleast on the safest side of the hedge. For we
can say that we can take a most happy opportunity for the
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good of our own souls, and the worshipping of God ; and
that we are sure to do that whichisnosin. Our adversaries
themselves do not charge us with doing that which is for-
bidden, but that which they conceit unnecessary. Butif we
should do as they, and neglect this day, we are not sure but it
may bea great sin ; (nay, indeed, we are sure it would be s0.)
But what saith the Holy Ghost now to this question ?

To pass by the fourth commandment at this time, the letter
of it, and the equity and reason of a seventh day, the ad-
vantage of reason why there should be no less uader the
Gospel, and such like; I shall only now say these tweo
things. (1.) Itis plain in Scripture that (‘ de facto’) the
apostles and churches used to meet for holy communion in
God’s worship on the Lord’s day; and consequently that
this was appointed by the apostles, or immediately by Christ
himself, there being then no other who pretended to any
such authority; and that apostolical allowance no man
questioneth. The apostles then having the extraordinary -
gift of the Spirit, by which they were enabled infallibly to
make known the will of God, and being commissioned as
well as enabled hereunto ; as their writing of the Holy Scrip-
tares, so their constitutions for the ordering of the church,
being the effects of that authority received from Christ, and
that ability given them by the Spirit, are divine, and princi-
pally the acts of Christ and the Holy Ghost, whose agents
the apostles were. Now that the first churches did by their
appointment observe the Lord’s day for holy actions, is ap-
parent. As Christ first laid the groundwork by rising on
that day, so he began that very day to preach unto Mary the
comfortable doctrine of his ascension in words that deserve
to be written in gold, or rather in the deepest room of every
true believer’s heart; *“ Go to my brethren, and say unte
them, I ascend unto my Father and your Fathes, and to my
God and your God ;” John xx. 17. The first sermon that
ever was preached on a Lord’s day, even on the first Lord’s
day by Christ himself, even to a belowed penitent woman,
whom he chose to be as it were his apostle to his apostles,
to deliver them this message as from him.
. On the same day the disciples being assembled, he owned
and blessed their assembly, and gave them the Holy Ghost
and apostolical power.

- When Thomas being absent from the assembly the first
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Lord’s day, did miss the sight of Christ and was unbelieving,
Christ left him a whole week in his unbelief, and would not
heal him till the next Lord’s day, which he honoured with
that cure. Then the disciples being met again, Christ came
among them, and convinced Thomas.

On another Lord’s day they were all with one accord in
one place, and the Holy Ghost was in the extraordinary
measure given them. And Acts xx. 7. it is mentioned as
the custom of the disciples, to come together on the first
day of the week to break bread; and Paul then preached to
them even till midnight. And 1 Cor. xvi. 1,2.. the callec-
tions for the saints were made every first day of the week in
all the churches of Galatia, and at Corinth, because they had
then their holy assemblies. And therefore Rev. i. 10.itis
called peculiarly The Lord’s day. '

(2.) But to clear this past all rational doubting, we find
in all the writings of the ancients, and histories of the
church, that all the churches through the world unsnimous-
ly observed the Lord’s day as instituted by Christ, or the
Holy Ghost in the apostles ; none ever questioning or con-
tradicting it, that I ever read of. He that hath read the
writings of the ancients, and denieth this, is’ unworthy to
bedisputed with. The practice of the universal church isa
full exposition of the forecited Scriptures; and though it
be no law to us itself, yet is it a full discovery of the fact,
(telling us what was the primitive practice,) and so a diseo-
very of the law. And shall any private ignorant man come
in after one thousand, six hundred and twenty-six years,
and say the apostles and all the churches in the world have
been deceived till this day, and we must rectify the mistake ?
Shall these fellows come in at the end of the world, and call
the apostles and all the churches of all ages Puritans, for
keeping holy the Lord’s day? Or will any but a brain-sick
person hearken to such shameless men as these ?

Object. * But the ancient churches did not keep that day
asa sabbath, but only as a day for public worship.’

Answ. We will not stick with you for the name. We
urge you not to call it the sabbath, (though the ancients
sometimes did so: see our Homilies «“ Of the Place and
Time of Prayer,”) if you will call it as Scripture and the
churches did, by the name of the Lord’s day. And it was
then the custom of the churches to spend almost all the day
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in public worship and holy communion, and therefore they
had but little time for any private duties that day. And
yet (though the private practices of particular persons on
that day be little mentioned in church-history,) no man can
prove that they used to spend any remaining hours of that
day as common time in common business. 8o that to quarrel
against the holy observatign of the Lord’s day, is but to quarrel
with the Holy Ghost and the apostles, and all the churches of
all ages since, and with the happiest season for the worship-
ping of God, and seeking our own and other men’s edification.
7. What is there yet remaining then that you quarrel
with as too much preciseness? Is it the strictness of men’s
lives in forbearing sin, and not doing as their neighbours
do, in rioting, and vain recreations, and delights? For this
I need not stand to justify them, with any impartial, sober
man. If sin be evil, and displease God, and deserve dam-
nation, he that most fully and carefully avoideth it, is the
honestest and the wisest man. You will not blame your
child or servant for being loath to offend and disobey you,
evenin the smallest matter. You like not him that offereth
you the least abuse, so well as him that offereth you none.
You had rather be well than have the least disease. You
will not take a little poison; nor would you feel a little of
hell. Why then should we not avoid the least sin so far as
we are able ? - If sinning te good, then devils are the best
creatures, and angels and Christ(in his manhood) the worst.
Bat if sin be the greatest evil, what will you call those men
that do not only wilfully commit it, but plead for it, and re-
proach those that would fain avoid it? Or what if some of
those that you reproach, are mistaken in some point, and
take that to be a sin thatisnone? Or what if you think it
to be no sin which they scraple? Will you blame a man
that loves God, to be afraid of that which he suspecteth may
offend bim? Or will you blame him that cares for his sal
vation, to make as sure of it as he can, and to keep as far
from the brink of bell as he is able? How is it that you
obeerve not that your very reproaches do confute them-
selves? What is it that you are offended at in the servants
of the Lord? Isitgood or evil? Surely it is some fault
or other of theirs, that you will pretend to be the cause.
For scarce any but the devil himself will openly and pro-
fessedly oppose goodness under the name of goodness.
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And if it be a (real or supposed fault that you speak against
them for, doth it not intimate that they should avoid all
faults, as far as they are able? And yet will you at the same
time reproach them for being too strict, and fearful to offend
as if it were their fault that they are unwilling to be faulty ?

But let us hear what God saith of this. *“ Fools makea
mock at sin;” Prov. xiv. 9. “ Righteoueness exalteth a
nation ; but sin is a reproach to any people;” ver. 34. And
yet you make the avoiding it a reproach. “If thou doest
well, shalt thou not be accepted? and if thou doest not
well, sin lieth at the door ;” Gen.iv. 7. * Be sure your sin
will find you out;” Numb. xxxii. 23. * Sin when it is
finished bringeth forth death;” James i. 15. * Abstain
from all appearance of evil;” 1 Thess. v.22. ‘ But I say
unto you, that for every idle word that men shall speak, they
shall give account thereof in the day of judgment. For
by thy words thou shalt be justified ; and by thy words thou
shalt be condemned ;” -Matt. xii. 36.37. * Whosoever shall
break one of the least of these commandments, and shall
teach men 8o, shall be called least in the kingdom of heaven ;
but whosoever shall do and teach them, the same shall be
called great in the kingdom of heaven ;” Matt. v. 19. *“ But
I say unto you, that whosoever is angry with his brother
without a cause, shall be in danger of the judgment——— but
whosoever shall say, Thou fool, shall be in danger of hells
fire ;” ver.22. I say unto you, that whosoever looketh
ona woman to lust after her, hath committed adultery al-
ready with her in his heart;” ver.28. I say unto you,
swear not at all : neither by heaven, for it is God’s throne;
nor by the earth, for it is his footstool :—— but let your com-
munication be yea, yea; nay, nay; for whatsoever is more
than these cometh of evil;” ver.34—37. * But above all
things, my brethren, swear not; neither by heaven, neither
by the earth, nor by any other oath; but let your yea be
vea, and your nay, nay, lest you fall into condemnation ;”
*“ But fornication and all uncleanness or covetousness, letit
not be once named amongst you as becometh saints : neither
filthiness, nor foolish talking, nor jesting, which are not con-
venient ; but rather giving of thanks;” Ephes.v.3,4. An
hundred such passages of Scripture I might recite, that
might quickly satisfy you what Godexpecteth, and whether
it be too much preciseness to fear the smallest sin.
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8. But perhaps it is the rigor of their church discipline
that maketh you offended with those that you count too
pare and precise; because they will not let other men alone,
but are reproving them, and bringing them to open peni-
tence and confession of their open sins, and casting those
out of the communion of the church, which do refuse it.
Answ. But do they do this of themselves, or doth God com-
mand it them? Do you think that the communion of
saints is to be turned into a rabble of impiety ; and the
church into a swine-sty? Do you not know that the canons
of the ancient churches for many hundred years after Christ,
are stricter in this discipline by far, than those thatnow of-
fend you by their strictness? And hear what the Holy
Ghost saith, *“ Thou shalt not hate thy brother in thy heart;
thou shalf in any wise rebuke thy neighbour, and not suffer
sin upon him;” Lev. xix. 17. * If thy brother trespass
against thee, go and tell him his fault between thee and him
alone ; if he hear thee, thou hast gained thy brother. But
if he will not hear thee, then take with thee one or two more,
that in the mouth of two or three witnesses every word may
be established. And if be shall neglect to hear them, tell
it unto the church; but if he neglect to hear the church,
let him be unto thee as a heathen man or a publican;”
Matt. xviii. 16—~17. “ For I verily as absent in body, but
present in spirit, have judged already as though I were pre-
sent concerning him that hath done this deed, that in the
name of our Lord Jesus Christ, when ye are gathered toge-
ther, and my spirit, with the power of our Lord Jesus Christ,
to deliver such an one to satan, for the destruction of the
flesh, that the spirit may be saved in the day of the Lord
Jesus— Know ye not that a little leaven leaveneth the whole
lump? Purge out therefore the old leaven—— Now I have
written to you not to keep company ; if any man that is
called a brother be a fornicator, or covetous, or an idolator,
or a railer, or a drunkard, or an extortioner, with such an
one no not to eat—— therefore put away from among your-
selves the wicked person;” 1 Cor. v. ‘‘ Now we command
you, brethren, in the name of our Lord Jesus Christ, that ye
withdraw yourselves from every brother that walketh disor-
derly, and not after the tradition which he received of us
——And if any man obey not our word by this epistle, note
that man, and have no company with hiwm, that he may be
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ashamed ;" 2 Thess. iii. 6. 14. “ If there come any unto you,
and bring not this doctrine, receive him not into your house,
neither bid him God speed ; for he that biddeth him God
speed, is partaker of his evil deeds;” 2 John 10, 11. * Confess
your faults one to another;’ Jamesv. 16. * Give, I pray
thee, glory to the Lord God of Israel, and make confession
unto him, and tell me now what thou hast done; hide it not
from me ;” Josh.vii. 19. * He that covereth his sins shall
not prosper, but whoso confesseth and forsaketh them shall
have mercy;” Prov. xxviii. 13. Doth not all this justify
the exercise of discipline, and condemn the neglect of it ?

9. But, (saith the impious person,) why make they such
a difference between themselves and other men; extolling
themselves as the only servants of the Lord, and condemn-
nng others as ungodly and children of the devil, and ternfy-
ing men’s consciences with the fears of hell ?

Answ. If any do so against such as are sanctified and
renewed, and have the Spirit of Christ, and live to God,
they deal uncharitably : and if you dislike their censorious-
ness, sodol, and so do all the sober, considerate servants of
the Lord. But if it be only against the carnal, unsanctified
world that they do thus, it is God. that maketh the differ-
ence, and not they. Do you not find the whole Scripture
dividing all the world into two ranks, the godly and the un-
godly? the regenerate and the unregenerate ? the converted
and unconverted ? the sanctified and unsanctified ? the car-
nal and the spiritual ? the earthlyminded and the heavenly-
minded ? the pardoned and unpardoned ? the justified and
unjustified ? the children of God and the enemies of God ?
the servants of God and of the devil? the heirs of heaven
and the heirs of hell? - To prove this would be to repeat the
Bible. Read Psalmi. x. xv. xxvii. Matt. v. Rom. viii.
John iii. Matt. xiii. 1 John iii. &c. Do you not find
Christ himself acquainting you beforehand that one sort
shall be set at his right hand in judgment, and the other at
his left? and one part sent to life everlasting, and the other
to everlasting punishment? Matt. xxv. Do they speak
any more of the everlasting torments, the worm that dieth
not, the fire that is unquenchable, than Christ himself hath
done? Matt. xiii. 2. 2 Thess. i. &c. Do you love to be
flattered into hell, and deceived in a matter of everlasting
consequence ? Is it not better for you to search your hearts,
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and try whether yon have the Spirit of Christ or not ; and
then search the Scripture, and try whether any man be his
that hath not his Spirit (Rom. viii. 9.), or can be saved that
is not converted and born again of the Spirit? Matt. xviii.
3. Johniii.3.6. ‘ Examine yourselves whether you bein
the faith. Prove your ownselves. Know ye not your own-
selves how that Jesus Christ is in you, except ye be repro-
bates ?”” 2 Cor. xii. 5.

10. Buot you will say that the reason of your distaste
against these that areso forward in religion is, that they are
inwardly as bad as others, and as proud and worldly; and
why do they not excel others in good works, as much as
they do in their devotions?

Answ. 1. So they do, according to their ability. Twen-
ty years’ trial and more I have had of them since I was a
minister of Christ, and I can truly say that, ordinarily, I
have known of many a shilling, if not pounds, that have
come from the purses of these that you call Puritans and
precise, for one groat or penny that I have known come from
most others about me of their rank, to any pious and cha-
ritable use. But all thatare godly, are not rich; and though
Christ extolleth the widow’s two mites, the standers-by re-
garded them not; Matt. xii. 42, 43. *If there be first a
willing mind, it is accepted according to that a man hath,
and not according to that he hath not;” 2 Cor. viii. 12.
And he that hath said, “ Take heed that you do not your
alms before men to be seen of them; otherwise you have no
reward of your Father which is in heaven” (Matt. vi. 1.);
hath hereby kept his servants from making the world ac-
quainted with much of their deeds of charity. And for the
sins of the heart that you charge them with, they are known
to-none but God, unless they be discovered in their lives.
But malice in all ages hath been used to such unproved
slanders of the servants of the Lord.

2. But suppose them as bad as malice doth imagine: is
that any reason why both they and you should not be bet-
ter? Itis holiness and not sin that I am pleading for. Is
their godliness and care of salvation necessary, or not? If
it be, why do you not imitate them in that? And if you
know any fault in them, take wamning and avoid it. Batbe
not so mad as to run into hell, because some fall in the way
to heaven, or some miss the way that seemed to go thither.
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Imitate not the Judas in Christ’s family, but the rest of his
disciples, and that not in their falls, but in their faith and
piety. All that shall be saved, have both holiness towards
God, and justice and charity to men. * The wisdom from
above is first pure, then peaceable, gentle, easy to be en-
treated, full of mercy and good fruits ;” James iii. 17. If you
want the first, you are ungodly ; if the latter, are hypocrites.
And if the hypocrite and the ungodly will stand snarling here
at one another, they shall perish together, in that misery
that will convince them that neither of them were the heirs
of life ; wheneaints, and none but they, shall live with Christ.

Object. * But it is but a few that are of so strict a mind
and life; and shall none be saved but these few 7’

Answ. Christ hath told you whom he will save. He will
not falsify his word, nor take the unsanctified into heaven
for want of company. He hath told you that the gate is strait,
and the way narrow that leads to life, and few there be that
find it ; Matt. vii. 14. and that it is a little flock to whom the
Father will give the kingdom ; Lukexii. 32. You shallnot want
company in heaven, nor find comfort in your company in hell.

But if you would have the number of the godly to be
greater, why do you not increase it by your joining with
them? Why do not all the townand parish agree together,
and bind themselves in a covenant to serve and seek the
Lord, as the Israelites ; Josh. xxiv. 2 Chron. xv. 12, 13. O
happy people that will thus accord, and heartily perform it !

And now, beloved hearers, I have finished this first part
of my task, and proved to you the mecessity of a holy life.
That *“ one thing is needful,” while you pitifully cumber
yourselves about *“ many things,” is the message that from
Christ I have been hitherto delivering to you. What say
you? Are you yet resolved to seek this one thing with the
chiefest of your desires, and care, and labour, or are you
not? Dare any one of you say that you have not heard that
which should resolve a sober, considerate man? I think
you dare not. But if you dare, I am sure you shall never
be able to make it good, and justify your words to God, or
to your consciences at last, or to any wise, impartial per-
son. Now take your choice, whether you will now be
sAINTS, and for ever like ANGELS ; or now belike BRUTES,
and for ever like pEviLs. For one of these must be your
case, as sure as you have heard these words.
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THE SECOND PART.

Clearly proving by Reason as well as Scripture: 1.
In general, that Holiness is best, and necessary to
our felicity. Il1. Particularly, that it is best, 1.
For Societies. 2. For Individual Persons. And
more distinctly, (1.) That it is the only way lo
Safety. (2.) Of Honesty. (3.) The most Gain-
Jul way. (4.) The most Honourable. (5.) The
most Pleasant, and therefore to be chosen by all that
will obey true Reason and be happy.

CHAP. L

Holiness and its fruits are the best part. Wherein the Happi-
ness of Saints consisteth.

e a—

LUKE x. 4

But ome thing is needful: and Mary hath chosen the good part,
which shall not be taken from her.

Taoucn I have before taken up this latter part of the text
by way of motive, in the conclusion of the former part of
this Treatise, I am very loath that a subject of so great im-
portance should be so lightly passed over. And therefore,
by God’s assistance, I shall attempt a fuller handling of it.
The Necessity of Holiness I have spoken of already. Itis
the Goodness of it that I am next to speak of.
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Andbeforel enter upon it, let me entreatthee reader, who-
ever thou art that openest this book, to remember that I am
writing, and thou art reading of the greatest and highest
matters in the world ; and therefore come not to it with
common affections, and read not this as thou wouldst do a
history, or a rhetorical oration, to find delight for a curious
mind ; but confessing thyself a scholar to Christ, with re-
verence take thy lesson from him, as that which thou cam-
est into the world to learn, and which all thy comforts, thy
hopes, thy safety, and thy everlasting happiness depend
upon.

And here in the entrance, I will freely tell you what
moveth me to fall upon this subject, and be so earnest with
you in this point. One thing is the observation of the care-
lessness and wilfulness of the most, that live in the neglect
" of holiness and everlasting life, for all that can be said to
persuade them to a wiser course. While they all profess
themselves to be Christians, and to take the Scripture for
the word of God, and confess this word in particular to be
true, that it is heaven and holiness that are the most neces-
sary, and most to be. desired and sought after, yet will they
not be moved to live according to this profession, nor to
love that most which they confess to be the best, nor to seek
that first which they confess to be most needful. They have
the case here decided by the mouth of the Lord Jesus Christ
himself, and as plainly, and fully, and peremptorily decided
as they could wish. If they were infidels, and understood
but the law of nature, even reason might tell them that there
is no doubt of it, but that eternal life is more to be sought
after than transitory things. And yet they live as if the
case had never been decided by Christ or by reason; or as
if they had never heard of any life but this. Look into most
towns, and see whether there be not more at Martha’a work
(and worse) than at Mary’s. Look into most families, and see
whether they be not with Martha, troubling themselves with
many things, when the good part is almost cast aside. Even
in the families of lords, knights, and gentlemen, that are
doubly obliged to God, and pretend to be wiser than the
ignorant vulgar, the matters of their salvation are turned out
of doors, or thrust into a corner, and the matters of their
bodies do take up the day. How many Marthas for one
Mary shall we find among both rich and poor !
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Yea, that is not the worst, but they that are so blind and
wicked as to choose the worse part themselves, would have
all about them do so too. And as Martha grudged at Ma-
ry’s practice, and complaineth to Christ against her, so
these repine at the choice of the godly, and think them but
melancholy, crack-brained people, that make more ado for
their salvation than they need. And they are not content to
keep such ungodly thoughts in their breasts, to their own
damnation, but they must be the devil’s mouth to spit re-
proach in the face of holiness, and comsequently in the face
of Christ, as if they bid defiance to the Lord, and would
make it their employment to jeer and scorn men’s soula

- from heaven. If one in a family do with Mary choose the
better part (though without any neglect of their calling in
the world), the rest make a wonder of them, and some de-
ride them ; and some bate, and vilify, and threaten them,
and few will imitate them. And who more forward to dis-
taste and despise them than the masters of the families that
are bound to teach and lead them in that way! So thata
poor soul (even in a land and age that countenanceth holi-
ness more than almost any other in the world) can scarcely
sit at the feet. of Chriat, and learn his word, and seek his
kingdem and righteousness first, but they are gazed at, and
censured and derided, asif they did same very faolish, need-
less, yea, or wicked thing! As if it were the only folly for
a man to follow Jesus Christ, and obey his God, and save
hia soul, and do that work with greatest diligence, for which
be is a man, for which he hath his life, and time, and mer-
cies, and which if he neglect, he is lost for ever! The Lord
have mercy upon the poor deluded world! Whence comes
this gemeral damp and dotage upon the nnderstandings and
the hears of men; of great men, of learned men, of menthat
are accounted wise in the world ¢

It is good and evil that constituteth all that wonderful
difference that is betweean the reasonable creatures, both
here and hereafter. The good of holiness, and the evil of
sin do make the difference hetween the godly and the wick-
ed. The good of evexlasting bappiness, and the evil of ever-
lasting misery, doth make the difference between the glori-
fied and the damned. Gaodness in general is 80 naturally the
object of man’s will, that evil as evil cannot be desired, and
good as good cannot be hated. What then is the matter that
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few attain thegreatest good, and few will escape the greatest
mivery? It is because they would not choose that good,
and refuse the way and cause of misery. But how cometh
it to pass that men will make no wiser a choice? Is the
case 80 doubtful that they cannot be resolvedinit? Every
man would have that which he thinks is best for him. Why
do men follow after wealth, or pleasure, or credit in the
world, but because they take it to be best for them? Why
do they set so light by holiness, and Christ, and heaven, but
because they apprehend them not to be best for them?
Would men refuse, and obstinately against all persuasions
refuse a holy life, if they took it practically to be best for
them? What! will they contrive their own destruction ?
Do they long to do themselves a mischief, and the greatest
mischief in the world? No, thatis not the case; but the
matter is this : Their senses draw them another way ; their
eye, their ear, their taste, their feeling, every sense hath a
pleasure of its own, and this sense or flesh is violent and un-
reasonable, and would fain be satisfied ; and reason that was
given us to rule it, is bribed, and blinded, and perverted by
it, and so is ready as a servant to obey it, and to take its
part; and the fleshly mind discerneth not the things of God,
for they are spiritually discerned. The will also, and the
affections are, by the bias of a fleshly inclination, corrupted
and habitually lean to the fleshly part. And that which
men love, they will easily think well of, and are glad of any
thing like reason to defend it ; and that which is against the
inclination of the will, will hardly be thought well of, and
any thing like reason will serve against it. This depravation
of the mind and will of man, enslaved and ruled by the flesh
or sensuality, is the very cause that most men will not
choose the better part, and so the cause of their perpetual
misery. And till the Holy Ghost send in a heavenly: light
of wisdom into the mind, to shew them the true difference
between the good and the evil ; and a new inclination into
the will, that shall turn their hearts from the evil to the
good, they will still go on, and the matters of God will seem
foolishness to them, and they will take those men for the
veriest fools that follow the wisdom of the Lord, and pro-
vide carefully for eternal life ; and they will take those for
the wisest men, that are most contrary to the God of wis-
dom, and that dare leap most fearlessly into hell. Or if this
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be not their opinion, but conviction force them to a wiser
kind of language, yet will it be their practical estimation,
and their hearts, as their choice and lives will easily declare.
For * that which is born of the flesh is flesh, and that which
is born of the Spirit is spirit ;” John iii. 6. The fleshly man
will have a fleshly mind and will, and openly or secretly will
live after the flesh, and such are the heirs of death; Rom.
viii. 5.7.13. Fleshly generation cannot make a spiritual
mind or heart in any, but it must be by spiritnal regenera-
tion. And therefore “except a man be born again of the
Spirit,” as well as of “ water, he cannot enter into the king-
dom of heaven;” Johniii. 3. 5.

This inward difference of inclination is the true cause of
the difference of the judgments, and the courses of men,
about the matters of God and their salvation. -

This is it that makes so many to think none wise but
those that are more dangerously mad than men in Bedlam ;
and that makes so many others stand in doubt as men unre-
solved what to choose, and what course to follow. As ifit
were really a difficult point for a man to be resolved in, whe-
ther it be best and wisest to follow the teachings of God or
of the flesh ; and to seek first the kingdom and righteous-
ness of God or to make a pudder for nothing in the world ;
and to tickle this itching flesh awhile, though they must
smart for it for ever, or to master the flesh and live to God !

In a word, the world are half unresolved, Whether it be
better to be holy with God’s promise of eternal glory, or to
take the pleasures of sin for a season, and neglect this holi-
ness, though this course be threatened by the living God
with everlasting torments? This is the true state of the
question, which I say one part of the world doth seem to be
unresolved in, and another part are resolved on the worser
side, against their souls and a holy life ; and only those that
the illuminating, sanctifying Spirit hath resolved, do choose
the needful, better part.

The reason of this distracted judgment of the most, is
within themselves. It is not because that there is any such
difficulty in the case, as should put a wise man to a stand;
nbr is it because they have not sufficient evidence in the
word, or that God denied them teachers, books, or any ne-
cessary means for their information. The light is among
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them, but they love it not because their hearts and deeds are
evil, and their darkness doth not comprehend it; and this is
their delusion, and their condemnation ; Johni. 6—8. iii. 19.

When [ am preaching to a congregation of many hundred
or thousand souls, if the salvation of all that people did lie
upon any other question no harder than this that we havein
hand, so it were such as fleshly interest, and corrupted minds
and wills had no quarrel against, how easily, how surely
should I save the souls of all that heard me! Reader, let me
have thy judgment. If the question were, Whether light or
darkness be the better 7—~Whether a dead corpse be better
than a living man 7—Whether a cottage for a day, ora rich
habitationfor term of life be better—Whether as much drink
as will make thee drunk, or a_night’s lodging with a whore,
be better than lands and lordships for thy lifetime, or for a
thousand years 2—Whether one sweet cup with shame and
beggary all thy life after, or one bitter draught with perpe-
tual prosperity, should be rather chosen 7—Whether a sick
man were better take an unpleasing medicine that would
cure him, or a pleasant poison that would kill him ?—Whe-
ther he were better pay a little to the physician, or die to
save his money ?—Whether that prince be wise that will sell
his kingdom for a cup of wine, or for children’s rackets?—
Or whether that child be virtuous that cannot abide his fa-
ther’s sight, or house, or commands, but loveth better to do
that which he knows displeaseth him, or tumble in the dirt
with swine 7—I say, if any of these were the question to be
resolved, and the salvation of all that heard me lay upon the
true resolution, I leave it to your own judgments, whether I
were not like to save the souls of all that heard me? And
yet in a case as clear in itself, and much more clear, how
few do we prevail with! Is not the question, Whether God or
the creature, holiness or sin, earth or heaven, short or ever-
lasting pleasures should be preferred? as plain to a wise man
as any of those that I mentioned before? Is it not as plain
a case to a man of judgment, Whether holiness, with ever-
lasting joys, be better than fleshly pleasures with damnation ?
as Whether akingdombe better than a jail, or gold than dirt,
or healththansickness ? Yetdo your salvations lie upon this
question, this easy question. I must again repeatit: All
your salvations lie upon the practical resolution of this easy
question. Be but resolved once that God is best for you,
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and heaven is best for you, and accordingly make your re-
solute choice, and faithfully prosecute it, and God will be
yours, heaven will be yours as sure as the promise of God is
true. But if you will not choose God and glory as your
best, but will choose the world and simple pleasures as better
for you, you shall have no better than you choose, and shall
suffer a double condemnation for neglecting and refusing so
great salvation.

You hear now by men’s talk, and yoa see by their lives
that the world is divided upon this question, What it is that
is best for a man, and which is his best and wisest course.
One part (and the greater) think in their hearts that present
prosperity is best, because they think that the promised
happiness of the life to come is a thing uncertain ; or if
there be such a thing, they may have it after the pleasures
of sin : These are the infidels.

Another part have a superficial dead opinion, that hea-
ven and holiness are best; but the love of the flesh and
the world lieth deeper at their hearts, and beareth the greater
sway in their lives; and these are the hypocrites ; that is,
Christians in opinion and profession, and so much of their
practice as will stand with their fleshly interest, but infidels
in their practical estimation, and at the heart, and in the re-
serves and secret bent of their lives.

Another part, being illuminatéd and sanctlﬁed from
above, believe the certainty and excellency of glory, and see
the vanity and vexation of this life, and taste the sweetness
of the love of God, and perceive the necessity and sweet-
ness of that holiness, which othersso abhor, and hereupon
give up themselves to God, and set themselves to seek for
the immortal treasure, and make it the principal care of their
hearts and business of their lives to escape damnation, and
live with Christ in endless glory.

All the world consisteth of these three sorts of men, in-
fidels, hypocrites, and true believers. Now the question is,
Which of these three are in the right? Both the other do
condemn ‘the hypocrite that halteth between two opinions ;
and one thinks that Baal is God, that the world is best, and
therefore he gives up himself to it; and the other thinks
that the Lord is God, and heaven is best, and therefore he
gives up himself to it. And if it would do any thing with
those that doubt, towards:the turning of the scales, to tell
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you which side Christ is on, it is told you here in my text,
as plain as the tongue of man can speak, ¢ One thing is
needful. Mary hath chosen that good part, which shall not
be taken away from her.”

The doctrine which 1 am now to handle to you from the
plain words of the text, is this :

Doct. ‘That those that prefer the learning of the word of
Christ, to guide them by holiness to everlasting happiness,
before all the lower matters of this world, are they that
choose the better part, even that which shall never be taken
from them.’

If now the word of Christ alone would serve your turn,
I had done my work, I needed not to go any further. You
would be now resolved, that heaven and holiness is best,
and would set your hearts and lives to seek it; and so it
would be your own for ever. But this text hath long stood
in the Gospel, and men have heard and read it often, and yet
the most are not persuaded; and therefore I must try to
open it a little further to you, and plead it with you, and
work the reason of it upon your minds.

Reader, our business is but to inquire, What it is that is
best for man to set his heart on and seek afterin his life, and
enjoy for ever? I say, it is the everlasting enjoyment of
God in heaven. For Christ saith so. If thou think other-
wise let us debate the case. If thou believe as I do, liveas
thou professest to believe. If men did but deeply and
soundly know what it is that is best for them, it would set
right their hearts and. lives, and make them happy. But
not knowing this, is it that keepeth them from God and ho-
liness, and everlastingly undoes them.

Though I have often opened this heretofore on other oc-
casions, yet my present subject now requireth. I. That I
tell you what that is that here is called *“The good part.”
II. What it is that is set against it, and by fleshly minds
preferred before it. . And having briefly opened these two
thmgs, I shall come to the compamon, and shew you which
is the better part.

I. That which Christ calls here, that good part, is, 1.
Principally the end of man, or our everlasting happiness
with God in heaven. 2. Subordinately, the means by which
it is attained. 3. That happiness which is the end, compre-
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