CASES

or

CONSCIENCE,

ABOVUE

MATTERS FCCLESIASTICAL.

READER,

I mavE something to say to thee of the number of these
¢nses, somewhat of the order, and somewhat of the manner
of handling and resolving them. I. That there are so man:
is becayse there are really so many difficulties which
men are not able to resolve. That they are no more, is
partly because I could not remember then any more that
were necessarily to be handled, and I was not willing to in-
crease 80 great a book with things unnecessary.

II. As to the order, I have some reasons for the order
of most of them, which would be too tedious to open to
you. But some of them are placed out of order, because,
1. 1 could not remember them in due place. 2. And great
haste allowed me not time to transpose them. If you say
that in such a work I should take time, I answer, You are
no competent judges, unless you knew me and the rest of
my work, and the likelihood that my time will be but short.
They that had rather take my writings with such defeets
which are the effects of haste, than have none of them, may
use them, and the rest are free to despise them and neglect
them. Two or three questions about the Scripture, I would
have put nearer the beginning if I could bave time; but
seeing I cannot, it is easy for you to transpose them in the
reading. '
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II1. The resolution of these Cases so much avoideth ajl
the extremes, that I look they should be displeasing to all
that vast number of Christians, who involve themselves in
the opinions and interests of their several sects as such;
and that hold the faith of our Lord Jesus Christ with res.
pect of persons, But there wil] be still 3 certain number of -
trely Catholic, impartial readers, whose favourable accep-
tance | confidently progmesticate; and who, being ont of
the dust, and noise, and passions of contending sides and
pasties, and their interests, will see a self-evidencing light
in those solutions, which are put off here hriefly, without
the pomp of formal argumentation, or perswading oratory.
The eternal Light reveal himself to ue, by Christ who is the
Light of the world, and by the illumination of the Spirit and
Woard of Light; that we may walk in the Light, as the
children of Light, till we come to the world of glorious,
everlasting Light. And what other defect soever our know-
ledge havye, if pny man bath knowledge enough o kindle jn
him the loye of God, the same is known of Him, and there-
fore is beloved by Him, and shall be blessed with and in

Him for ever.

Quest. 1. How to know which is the true church, among all
pretenders, that a Christian’s conscience may be quiet in his
relation and communion,

I 8AvE written 80 much of this already in foyr books, (viz.
one called, “The Safe Religion,” another called, “ A Key
for Cathalics,” another called, “The Visibility of the
Church,” another called, “ A True Catholic, and the Cath-
olic Church described,”) that I shall say now but a little,
and yet enough to an impartial, considerate reader.

The terms must first be opened: 1. By & church is
meeat, a society of Christians as such. And it is some-
times taken narrowly, for the body or members as distinct
from the head, as the word kingdom is taken for the sub-
* jects only as distinct from the king; and sometimes more
fully and properly for the whole political society, as con-
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stituted of its head and body, or the ‘ Pars imperans et pars
subdita.’ )

2. The word church thus taken, signifieth sometimes
the universal church called Catholic; which consisteth of
Christ and his body politic, or mystical; and sometimes
some part only of the universal church. And so it is.taken
either for a subordinate, political part, or for a community,
or a part considered as consociate, but not political ; or as
many particular, political churches agreeing and holding
concord and communion thhout any common head, save
the universal Head. :

3. Such political churches, are either of divine constitu-
tion and policy, or only of human.

2. By Christians, I mean such as profess the essentials
of the Christian religion. For we speak of the church as
visible,

3. By ‘ true,’ may be meant, either reality of essence,
opposite to that which is not really a church in this une-
quivocal acceptation; or else sound and orthodox, in the
integrals, as opposite to erroneous and defiled with much
‘encrmity. And now I thus decide that question.

Prop. 1. The true Catholic church consisteth of Christ
the Head, and all Christians as his body, or the members.
As the kingdom consisteth of the king and his subjects *.

Prop. 1. As all the sincere heart-covenanters make up
the church as regenerate, and mystical or invisible; so all
that are christened, that is, baptized, and profess consent
to all the essentials of the baptismal covenant, not having
apostatized, nor being by lawful power excommunicated,
are Christians, and make up the church as visible®.

Prop. 111. Therefore there is but one universal church,
because it containeth all Christians; and so leaveth out
none to be the matter of another.

Prop. 1v. It is not ignorance or error about the mere
integrals of Christianity, which maketh them no Christians
who hold the essentials, that is, the baptismal covenant 9.

Prop. v. That the baptismal covenant might be rightly

* 1Cor.xi. 8, 1 Cor.xii. 12. Eph.i. 22,23 1 Cor. vi. 15. 1 Cor. xii. 27.
b Eph. iv. 4,5. Matt, xxviii. 19, 20.

¢ Eph.iv. 4, 5. 1 Cor. xii.13. Markxvi 16.
4 Ronw xiv. 1. 6, 7. xv. 1. 3,4.
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understood and professed, the churches have still used the
creed as the explication of the covenant, in point of faith ;
and taken it for the symbol of the Christianbelief. And no
further profession of faith was or is to be required, as ne-
cessary to the being of Christianity*.

- Prop. vi1. If proud nsurpers or censurers take on them to
excommunicate, or unchristian, or unchurch others, without
authorlty and cause, this maketh them not to be no Chris-
tians, or no churches, that are so used f.

Prop. vi1. Therefore to know which is the true catholic
or universal church is but to know who are baptized, pro-
fessed Christians &,

Prop. vi11. The reformed churches, the Lutherans, the
Abussines, the Coptics, the Syrians, the Armenians, the Ja-
cobites, the Georgians, the Maronites, the Greeks, the Mos-
covites, and the Romanists, do all receive baptism-in all its
visible essentials, and profess all the essentials of the Chris-
tian religion, though not with the same integrity . :

Prop. 1x. He that denieth any one essential part, in it-
self, is 8o a heretic as to be no Christian, nor true member
of the church, if it be justly proved or notorious ; that is,
none ought to take him for a visible Christian, who know
the proof of his denying that essential part of Chnstxamty,
or to whom it is notorious ‘. .

Prop. x. He that holdeth the essentnals primarily, and
with them holdeth some error which by unseen consequence
subverteth some essential point, but holdeth the essentials
so much faster, that he would forsake his error if he saw the
inconsistence, is a Christian notwithstanding: and if the
name heretic be applicable to him, it is but in such a sense,
as is consistent with Chnstlamty

Prop. x1. He that is judged a heretic and no Clmstmn

justly by others, must be lawfully cited, and heard plead
his cause, and be judged upon sufficient, and not unheard,
-or upon rash presumption’. )

Prop. x11. Christianity and heresy being personal qua-

lities, and no where found but in individuals, nor one man

e 1 Cor. xv. 1, 2, &c. Matt, xxviii, 19, 20. ! Rom. xiv. 3, 4.
¢ Romw. vi. 1, ¢, &c. » Eples. iv. 4, 5. ! Tit. iii. 10. 8 Jubn.
% James iii. 2, Phil. iii. 15, 16. Heb. v. 1, 2. VTt iii. 10,

‘'
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gmlty of another’s errors, it followeth that it is single per-
sons upon personal guilt that must be judged ™.

Prop. xini. Any man may judge snother to be 8 Chrie-
tisn or heretic, by e private judgment of discerning, or the
reason which guideth all human actions: but only church~
rulers may judge him by that public judgment, which
giveth or demieth him his public privileges and com~
maunion °,

Prop. x1v. If by notorious injustice church-rulers con-
demn Christians as no Christians, though they may thereby
deny them oommunion with those public assemblies which
they govern, yet do they not oblige the people to take such
injured persons for no Christisns. Else they might oblige
all to believe a lie, to consent to malicious injuries, and
might disoblige the people from truth, righteousnese, and
charity °.

Prop. xv. There is no one natural or collective head and
governor of all the churches in the world (the umiversal
church) but Jesus Christ ; and therefore there is none that
by such geverning power, can excommunicate anpy man out
of the universal church: and such usurpation would be
trenson against Christ, whose prerogative it is F.

Prop. xvi. Yet he that deserveth to be excommaunicated
from one church, deserveth to be excommupicated by and
from all, if it be upon a canse common to all; or thet nul-
lified his Christianity

Prop, xv11. And where neighbour churches are canso-
ciate and live in order and concord, he that is ordesly ex-
communicate from one church, and it be notified to the rest,
should not be taken into the commuuion of any of the reat,
till he be cleared, or become fit for their communion*. Bat
this obligation ariseth but from the comeord of congociate
churches, and not from the power of one over the rest: apd
it cannot reach all the world, where the person cometh not,
nor was ever known ; but only to those who throngh neigh-

w Foek, xviii. 17. Goun. xviii. $3-—46.

n 3 Cor.x. 15 Actsi. 19. 1 Cor.v, 3==5. xi. 3,

o Matt. v. 11, 12. John xvi. &.

p 4 Cor. gii. #7—=29. Eghes. ir. =7, 1 Cor. i. 12, 13. ii. 22. 23,
Ephes. v.28. iv. 5. Col.i. #8. ii. 19,

a 8 Jobm. 5 Bphesev.t1. 1 Cor. v. 11.
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bourhood are capable of just notice, and of giving or deny-
ing communion to that person.

Prop. xvini, From all this it is clear, that it is not either
Papists.alone, or Greeks alone, or Protestants alone, or any
party of Christians, who are the universal church, seeing
that church containeth all Christians®. And that reviling
others (yea, whole nations) a3 heretics, schismatics, and no
Christians or churches, will.no more prove the revilers to .
be the only church or Christians, than waat of love will
prove & maa to be one of Christ’s disciples, who by love are
kaows to all men to be his.

Prop. x1x. It is therefore the shameful language of dis-
tracted men, to cry out against other Christian nations, ‘ It
is mot you, but we that ere the Catholic or universal church.’
And our shamefnl controversy, which of them is the Ca-
tholic, is no wiser than to question, Whether it be this
house or that which is the street? Or this street or that
which is the city? Or whether it be the kitchen, or the
hall, or the parlour which is the house? Or the hand, or
foot, or eye which is the man? O when will God bring
distracting teachers to repentance, and distracted people to
their wits *!

Prep. xx. There is a great difference in the purity or
soundness of the several parts of the universal church;
some being more orthodox and holy, and some defiled with

- 80 mamy ervors and sins, as to make it difficult to discerm
whether they do not deny the very easeatials °,

Prop. xx1. The reformed ghurches are the soundest and
purest that we know in the world, and therefore their privi~
l:bge exoeeding great, thongh they are not all the universal

urch.

Prep. xxa, Parncuhr churches cousisting of lawful
gastors and Christisa people, associated for personal com~
musion in worship aad holy living, ave societies or true
churches of Christ’s institetion, and the chief parts of the
mniversal church: a8 cities and ocorporations are of the

kingdom*.

* 1 Cor. xii. 12. John xiii. 85. 1 Cor. xiii. 1, ¢, &c.

* 1 Cor. xii. 12, vi. 17. x. 17. Ephes.iv. 3, &c. 4 Gal. iv. 14, 19,

= Rev. iii. 8—12. ii. 10, 11. Acts ziv. 22. Tit. i. 5. Row. xvi. 4. 16.
2 Cor. vil. 17. xi.16. xiv. 33,34. $Thes. i. 4 Rev.ii 23
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Prop. xxi111. There are thousands of these iri the world,
and a man may be saved in one, as well as in another; only
the purest give him the best advantages for his salvation ;
and therefore should be preferred by all that are wise and
love their souls, so far as they are free to choose their
communion.

Prop. xx1v. The case then being easily resolved, (wlnch
is the true church?) viz. All Christians as Christians are
the Catholic or universal church”; and all congregations
afore described, of true pastors and Christians being parti-
ctlar true churches, differing only in degrees of purity, he
is to be suspected as a designing deceiver and troubler of
the world, that pretending to be a learned man and a
teacher, doth still perplex the consciences of the ignorant
with this frivolous question, and would muddy and obscure
this clear state of the case, lest the. people should restin the
discerned truth.

- Prop. xxv. The Papal church as such being no true
church of Christ’s institution (of which by itself anon) it
followeth that a Papist as a Papist is no member of the
church of Christ, that is, no Christian®. But yet, whether
the same person may not be a Papist and a Christian,
and so a member of the Catholic chureh, we shall anon
inquire.

Prop. xxvi. There are many things which go to make
up the fitness and desirableness of that particular church,
which we should prefer or choose for our ordinary perso-
nal communion *: as, 1. Thatit be the church of that place
where we dwell; if that place be so happy as to have no
divided churches, that it be the sole church there; how-
ever that it be so near as to be fit for our communion. 2.
That it be a church which holdeth communion with other
neighbour churches, and is not singular or divided from
them ; or at least not from the generality of the churches of
Christ; nor differeth in any great matters from those that
are most pure. 3. That it be under the reputation-of
soundness with the other churches aforesaid, and not under
the scandal of heresy, schism, or gross corruption among

y 1 Cor.i. 13. Rom. xvi. 17.  Acts xx. 30.
s Actsii.44. 1 Cor.i. 10. 1 Thess. v. 12, 13.
2 Heb.x. 25. 1 Tim.iil. 7. 3 John 12,
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those that live about®. 4. That it be under the counte-
nance and encouraging favour of the Christian magistrate.
5. That it be the same church of which the rest of the fa-
mily which we are of, be members ; that husband and wife,
parents and children, masters and servants be not of seve-
ral churches. 6. That the pastors be able teachers, pru-
dent guides, and of holy lives, and diligent in their office.
7. That the pastors be regularly called to their office. 8.
That the members be intelligent, peaceable, and of holy,
temperate, and righteous lives. But when all these cannot
be had together, we must choose that church which hath °
those qualifications which are most needful, and bear with
tolerable imperfections. . The most needful are the first, se-
cond, and sixth of these quallﬁcahons.

Prop. xxvii. He that is free, should choose that church
which is the fittest for his own edification ; that is, the best
pastors, people and administrations.

Prop. xxvi11. A man’s freedom is many ways restrained
herein. As, 1. When it will tend to a greater public hurt,
by disorder, ill example, division, discouragement, &c. 2.
When superiors forbid it; as husbands, parents, masters,
magistrates. 3. By some scandal. 4. By the distance or
inconvenience of our dwelling. 5. By differences of judg-
ment, and other causes of contention in the said churches :
and many other ways®.

Prop. xxix. A free man who removeth from one church
to another for his edification, is not therefore a separatist
or schismatic; but it must not be done by one that is not
free, but upon such necessity as freeth him.

Prop. xxx. It is schism or sinful separation to separate
from, 1. A true church as no true church. 2. From lawful.
worship and communion, as lawful ; but of this more in

its proper place.

b Acts xvi. 32. 34. x. 2% xviii. 8. Col. iv. 15.

¢ Ofthese things I have said so much in my’ *“ Cure of Church-divisions,” and
in the “ Defence” of it, and in the end of my ‘“‘Reasons of Christian Religion,”
Consect. i. ii. that I pass them over here with the more brevity.
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Quest. 1. Whether we must esteers the ehurch of Rome a true
church? And in what sense some divines affirm it, and some

deny it

Want of some easy distinguishing hath made that seem
a controversy heve, which is so plain, that it can hardly be
any at all to Protestants, if the question had been but truly
stated 9.

Remember therefore that by & church is meant, not a
tere company of Christiems, any how related to each other;
but a society consisting of an ecclesiastical head and body,
such as we call & political society. 2. And that we speak
_ not of an accidental head (sech as the king is, because he

governeth them ‘swo modo’ by tlie sword); for that is not
an essential constitative part; but of a constitutive eccle-
siastical head and body. 3. That the question #s not,
Whether the churck of Rome be a part of the church, but
whether it be a true church? And now I answer,

1. To affirm the charck of Rome to be the Cetholic or
universal church, is more than to affirm it to be & true €a-
tholic chearch, that is, a true part of the Catholic church;
and is as much es to say that it is the whole and only
church, and that there is no other; which is odious false-
hood and usurpation, and slander against &1l other churches.

2. The church of Rome, is so called in the question, as
it is & policy or ehurch in a general semse ; and the meaning
of the question is, Whether it be a divine, or 2 haman or
diabolical policy ; a lawful church. .

8. The chareh of Rome is considered, 1. Formally, asa
church or policy. 2. Materially, as the singufar persons
are qualified. It is the form thut denominateth. Therefore
the question must be taken of the Romgn poliey, or of the
church of Rome as such; that is, as it is one ruler pretend-
ing to be the vicarious, constitutive, governing head of all
Christ’s visible church on earth, and the body which owneth
him in this relation.

4. Therefore I conclude (and so do all Protestants) that
this policy or church of Rome is no true church of Christ’s
jnstituting or approbation, but a human, sinful policy formed

4 See Mr. Barton’s and Bp, Hall’s contest hereabouts.
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by the temptation of satan the prince of pride, deceit, and
darkness. The proof of which is the matter of whole loads
of Protestant writings. And indeed tlie proof of their po-
liey being incumbent on themselves, they fail in it, and are
still fain to fly to pretemded, false trudition for proof, in
which the sophisters know that either they must be judges
themselves, and it must go for truth because they sayit; or
else that if they can carry the controversy into a thioket or
wood of fathers and church history, at least they can eon-
foend the igmorant, and evade themselves. Of this see
sy * Disput. with Jobnson,” and my “ Key for Catho-
lics,” &ec.

5. The bishop of the English Papists, Smith called
bishop of Chalcedon, in his Survey, cap. v. saith, * To us it
sufficeth that the bishop of Rome is St. Peter’s successor ;
and this all the fathers testify, and all the Catholic church
believeth ; but whether it be  jure divire’ or “humano’ is no
point of faith.” The like hath Davenport®, called Franse. 4
Sancta Clarf more largely. By this let the reader judge whe-
ther weneed move words to prove their church to be such as
Christ never institated, when the belief of their divine right,
is no part of their own faith. ‘

6. If the charch of Rome i its formal policy be but of
human institetion, it is, 1. Unnecessary to salvation. 2.
Unlawfal ; because they that first instituted it had no au-
thority so to do, and wete usurpers. For either the makers
of it were themselves a chureh or no church. If no church,
they could not lawfally make & chureh : infidels or heathens
are not o be our church makers. If & chureh, then there
was 8 chureh before the chureh of Rome, and that of another
forws. And if that former form were of Christ’s institation,
wwen might not change it ; if not, who made that form ? and
& on.

7. Our divines therefore that say that the cherch of
Rome is a true church, though corrupt, do not speak of it
formally as to the Papal policy or headsliip, but materially.
1. That all Papists that are visible Christians are visible
parts of the wniversal charch. 2. That their particular con-
gregations considered abstractedly from the Roman head-
ship may be true particular churches, though corrupt;

e System. Fidei.



256 CHRISTIAN DIRECTORY. [PART 111.

which yet being the only difficulty shall be the matter of
our next inquiry.

Quest. 115.  Whether we must take the Romish clergy for true
ministers of Christ? And whether their baptism and ordi-
nation be nullities.

I join these two distinct Questions together for brevity.

I. As truk signifieth regularly called, so they are com-
monly irregular and not true ministers. But as true sig-
nifieth real opposed to a nullity, so it is now to be further
considered.

The doubt lieth either of the sufficiency of his call, or
of somewhat that is supposed to destroy it by contradiction
or redundancy. 1, Whether he want any thing of absolute
necessity to the office, who is called in the church of
Rome, or 2. Whether there be any thing in his office or en-
trance, which nullifieth or invalidateth that which else would
be sufficient. -

For the first doubt, it is not agreed on among Papists or
Protestants what is of necessity to the being of the office.
Some think real godliness in the person is necessary ; but

. most think not. Some think that visible, that is, seeming,
professed godliness, not disproved by mortal sin is necessary ;
and some think not. Some think the people’s election is
necessary, and that ordination is but ‘ad bene esse; and
some think ordination necessary ‘ ad esse,” and election ‘ ad
bene esse,” or not at all; and some think both necessary

‘ad esse,” and some neither. Some think the election of

the people is necessary, and some think only their consent

is necessary, though after their election by others: some
think it must be the consent of all the flock or nearall ; and
some only of the major part; and some of the better part,
though the minor. Some think the ordination of a dioce-
san bishop necessary ‘ad esse,’ and some not. Some think
‘the truth of the ordainers calling, or power, to be necessary
. to the validity of his ordination, and somenot. Some think
the number of two, or three, or more ordainers to be neces-
sary, and some not. Some think it necessary to the validity
of the ministry that it come down from the apostles by an
uninterrupted succession of truly ordained bishops, and
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some think not. Some few think that the magistrate’s com-
mand or licence is necessary, and only it, and most deny
both. Johnson, alias Terret, the Papist, in his Disputa-
tion against me, maintaineth that consecration is not neces-
sary ‘ad esse,” nor any one way of election, by these or
those, but only the church’s reception upon such an elec-
tion as may give them notice, and which may be different,
according to different times, places, and other circum-
stances.

In the midst of these confusions, what is to Le held?
I have opened the case as fully and plainly as I can, in my
second * Disput. of Church Government,” about ordination,
to which I must refer the reader: only here briefly touching
upon the sum.

1. There are some personal qualifications necessary to
the being of the office (of which anon), and some only to
the well-being .

2. The efficient conveying cause of power or office,
is God’s will signified in his own established law ; in which
he determineth that such persons so called shall receive
from him such power, and be obliged to such office-admi-
nistrations ¢.

3. Any providence of God which infallibly or satisfac-
torily notifieth to the church, who these persons are, that
receive such power from God, doth oblige them to submit
to them as so empowered.

4. God’s ordinary established way of regular designa-
tion of the person, is by the church’s consent and the se-
nior pastor’s ordination.

5. By these actions they are not the proper donors or
efficients of the power, or office given, but the consent of
the people and the ordination do determine of the recipient,
and so are regularly ‘causa sine qua non’ of his reception.
And the ordination is moreover a solemn investiture in the
office : as when a servant is sent by delivering a key to de-
liver possession of a house, by his master’s consent, to him
that had before the owner’s grant ; and so it ceremoniously
entereth him into visible possession; like the solemnizing
of marriage, or the listing of a soldier, &c.

! Epbes. iv. 6~11.
& Matt. xxviii. 11, 20. Tit. i. 5, Acts xz. 28. xiv, 23. 1 Pet. v. %
VO L. V. s
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6. The people’s consent (before or after) is not only by
institution, but naturally necessary, that a man become a
pastor to those persons (for o man can learn, obey, &e.
without consent): but it is not of necessity to the being of
the ministry in general, or in the first instant : a man with-
out it may be authorized as a minister to go preach the Gos-
pel for conversion, and baptize and gather churches, though
not to be their stated pastor.

7. When death, distance, corruption, heresy or malignity
of pastors within reach, maketh it impossible to have ordina-
tion, God’s choice of the person may be notified without it ;
as by 1. Eminent qualifications. 2. The people’s real ne-
cessities. 3. And the removal of impediments, and a con-
currence of inviting opportunities and advantages. 4. And
sometimes the people’s desire. 5. And sometimes the ma-
gistrate’s commission or consent ; which though not abso-
lutely necessary in themselves ; yet may serve to design the
person and invest him, when the ordinary way faileth ;
which is all that 1s left to man to do, to the conveyance of
the power.

The case being thus stated, as to what is necessary to
give the power or office, we may next inquire whether any
Papist priest have such power, by such means.

And, 1. We have sufficient reason to judge that many
of them have all the personal qualifications which are essen-
tially necessary. 2. Many among them have the consent of
a sober Christian people (of which more anon). And Mr.
Jacob who was against bishops and their ordination, proveth
at large, that by election or consent of the people alone, a
man may be a true pastor, either without such ordination,
or notwithstanding both the vanity and error of it. 3. Many
of them have ordination by able and sober bishops ; if that
also be necessary. 4. In that ordination, they are inyested
in all that is essential to the pastoral office.

So that I see not that their calling is a nullity through de-
fect of any. thing of absolute necessity to its being and vali-
-dity ; though it be many ways irregular and sinful.

II. We are next therefore to inquire whether any con-
tradicting additions make null that which else would be no
nullity. And this is the great difficulty. For as we ac-
cuse not their religion for being too little, but too much, so
this is our chief doubt about their ministry.
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And 1. It is doubted, as to the office itself, whether a
mass-priest be a true minister, as having another work to
do, even to make his maker, and to give Christ’s real fiesh
with his hands to the people; and to preach the unsound
doctrines of their church; and these seem to be essenual
parts of his function.

The case is very bad and sad; but that which I said
about the heresies or errors which may consist with Chris-
tianity, when they overthrow it but by an undiscerned con-
sequence, must be here also considered. The prime part of
their office is that (as to the essentials) which Christ ordain-
ed : this they receive, and to this they sew a filthy rag of
man’s devising ; but if they knew this to be inconsistent
with Christianity or the essentials of the ministry, we may
well presume (of many of them) they would not receive it.
Therefore as an error which consequentially contradicteth
some essential article of faith, nullifieth not his Christianity
who first and fastest holdeth the faith, and would cast away
the error if he saw the contradiction, (as Davenant, Morton,
and Hall have shewed, Epist. Conciliat ). So it is to be
said as to practical error in the present case. They are
their grievous errors and sins, but for ought I see, do not
nullify their office to the church. As a mass-priest, he is
no minister of Christ, (as an anabaptist is not as a re-bap-
tizer, nor a separatist as a separater, nor an antinomiasn, or
any erroneous person as a preacher of that error); but as a
Christian pastor ordained to preach the Gospel, baptize, ad-
minister the Lord’s supper, pray, praise God, guide the

. church, he may be.

The same answer serveth to the objection as it extend-
eth to the erroneous doctrines which they preach, which
are but by consequence against the essentials of religion.

2. But it is a greater doubt, Whether any power of the
mministry can be conveyed by antichrist, or from him? And
whether God will own any of antichrist’s administrations ?
Therefore seeing they profess themselves to have no office
but what they receive from the pope, and Christ disowning
bis usurpation, the same man cannot be the minister of Christ
and antichrist ; as the same man cannot be an officer i the
king’s army and his enemies.

But this will have the same solation as the former. If
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this antichrist were the open, professed enemy to Christ,
then all this were true: because their corrupt additions
. would not by dark consequences, but so directly contain
the denial of Christianity or the true ministry, that it were
not possible to hold both. But (as our divines commonly
note) antichrist is to sitin the temple of God, and the pope’s
treason is under pretence of the greatest service and friend-
ship to Christ, making himself his vicar general without his
commission. So that they that receive power from him, do
think him to be Christ’s vicar indeed, and so renounce not
- Christ, but.profess their first and chief relation to be to him,
and dependance on him, and that they would have nothing
to do with the pope, if they knew him to be against Christ.
And some of them write, that the power or office is imme-
diately from Christ, and that the pope, ordainers, and elec-
tors do but design the person that shall receive it; (because
else they know not what to say of the election and conse-
cration of the pope himself, who hath no superior). And
the Spanish bishops in the council of Trent held so close to
this, that the rest were fain to leave it undetermined ; so that
it is no part of their religion, but a doubtful opinion, Whe-
ther the power of bishops be derived from the pope, though
they be governed by him.

But as to the other, the case seemeth like this : if a sub-
ject in Ireland usurp the lieutenancy, and tell all the people
that he hath the king’s commission to be his lieutenant, and
command all to submit to him, and receive their places from
him, and obey him; and the king declareth him a traitor,
(antecedently only by the description of his laws,) and mak-
eth it the duty of the subjects to renounce him : those that
now know the king’s will, and yet adhere to the usurper,
though they know that the king is against it, are traitors
with him : but those from whom he keepeth the knowledge
of the laws, and who for want of full information, believe
him to be really the king’s lieutenant, (and specially living
where all believe it,) but yet would renounce him if they
knew that he had not the king’s commission ; these are the
king’s subjects, though in ignorance they obey an usurper.
And on this accountit is that Archbishop Usher concluded,
that ¢ an ignorant Papist might be -saved, but the learned
bardly.” But when the learned, through the disadvantages
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of their education, are under the same ignorance, being
learned but on one side to their greater seduction, the case
may be the same.

The same man therefore may receive an office from
Christ, who yet ignorantly submitteth to the pope, and re-
ceiveth corrapt additions from him.

But suppose I be mistaken in all this, yet to come to the
second question,

II1. Whether baptism and ordination given by them be
nullities ? I answer, no; on a further account, 1. Because
that the ministry which is a mullity to the receiver, (that is,
God will punish him as an usurper,) may yet perform those
ministerial acts which are no nullities to the church®. Else
how confused a case would all churches be in? For it is
hard ever to know whether ministers have all things essen-
tial to their office. Suppose a man be ignorant, or an here-
tic against some essential article of faith; or suppose that
he feigned orders of ordination when he had none; or that
he was ordained by such as really had no power to do it;
or suppose he pretended the consent of the majority of the
people, when really the greater part were for another: ifall
this be unknown, his baptizing and other administrations
are not thereby made nullities to the church, though they be
sing in him. The reason is, because that the church shall
not suffer, nor lose her right for another man’s sin! When
the fault is not theirs, the loss and punishment shall not be
theirs. He thatis found in possession of the place, per-
formeth valid administration to them that know not his
usarpation, and are not guilty of it. Otherwise we should
never have done re-baptizing, nor know easily when we re-
ceive any valid administrations, while we are so disagreed
about the necessaries of the office and call; and when
it is so hard in all things to judge of the call of all other
men. ‘

2. And as the Papists say, that a private man or woman
may baptize in extremity, so many learned Protestants think,
that though a private man’s baptism be a sin, yet it is no
nullity, though he were known tq be no minister.

And what is said of baptism, to avoid tediousness, you
may suppose said of ordination, which will carry the first case

) » Matt. vii, ¥3—25. Phil.i. 1517, Mark ix. 40.
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far, as to the validity of the ministry received by Papist’s
ordination, as well as of baptism and visible Cbristianity re-
ceived by them. Formy part, God used Parson’s *“ Book of
‘Resolution Corrected,” so much to my good, and I have
known so many eminent Christians, and some ministers
converted by it, that I am glad that I hear none make a con-
troversy of it, whether the conversion, faith, or love to God
be valid, which we receive by the books or means of any
Pupist !

Quest. 1v. Whether it be necessary to believe that the pope ts
the antichrist?

It is one question, whether he be antichrist, and ano-
ther, whether it be necessary to believe it? To the first 1
say, I. There are many antichrists: and we must remove
the ambiguity of the name, before we can resolve the ques-
tion. If by antichrist be meant, ¢ One that usurps the of-
fice of a universal vicar of Christ, and constitutive and go-
verning head of the whole visible church, and hereby layeth
the ground of schisms, and contentions, and bloodshed in
the world, and would rob Christ of all his members, who are
not of the pope’s kingdom, and that form a multifarious mi-
nistry for this service, and corrupteth much of the doctrine,
worship, and discipline of .the church;’ in this sense no
doubt but the pope s antichrist.

But if by antichrist be meant him particularly described
in the Apocalypse and Thessalonians, then the controversy
‘ de re,’ is about the exposition of those dark prophecies.
Of which I can say no more but this, 1. That if the pope be
not he; he had ill luck to be so like him. 2. That Dr.
More’s moral arguments, and Bishop Downham’s and many
others’ expository arguments, are such as I cannot answer.
3. But yet my skill is not so great in interpreting those ob-
scure prophecies, as that I can say I am sure that it is the
pope they speak of, and that Lyra, learned Zanchy, and
others that think it is Mahomet, or others that otherwise in-
terpret them, were mistaken.

II. But to the second question, I more boldly say, 1.
That every_one that indeed knoweth this to be the sense of
those texts, is bound to believe it.
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2. Baut that God who hath not made it of necessity to
salvation to understand many hundred plainer texts, nor abso-
lutely to understand more than the articles and fundamentals
of our religion, hath much less made it necessary to salvation
to understand the darkest prophecles '

3. And that as the suspicion should make all Christians
cautious, what they receive from Rome, so the obscurity
should make all Christians take heed, that they draw from
it no consequences destructive to love, or order, or any
truth, or Christian duty. And this is the advice I give to
all.

Quest. v. Whether we must hold that a Papist may be saved?

This question may be resolved easily from what is said
before.

1. A Papist as a Papist, that is, by popery, will never
be saved, no more than a man’s life by a leprosy.

2. If, a Papist be saved, he must be saved against, and
from popery, either by turning from the opinion, and then
he is no Papist, or by preserving his heart from the power of
his ownopinions'. And the same we may say of every error
and sin. He that is saved, must be saved from it, at least
from the power of it on the heart, and from the guilt of it
by forgiveness.

3. Every one that is a true, sincere Christian in faith,
love, and true obedience shall be saved, what error soever
he hold that doth consist with these.

4. As many Antinomians and other erroneous persons,
do hold things which by consequence subvert Christianity ;
and yet not seeing the inconsistence, do hold Christianity
first and faster, in heart and sincere practice, and would re-
nounce their error if they saw the inconsistence, so is it
with many Papists. And that which they hold first, and
fastest, and practically, doth save them from the power,
operations, ‘and poison of their own opinions : as an anti-
dote or the strength of nature may save a man from a small
quantity of poison.

5. Moreover we have cause to judge that there are mil-

! Vid. Hun. Eccl. Rom. non est Christiana: and Perkins. A Papist cannot go
beyond a reprobate.
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lions among the Papists, corrupted with many of their lesser
“errors, who yet hold not their greater ; that believe not that
none are Christians but the pope’s subjects, and that Christ’s
kingdom and the pope’s are of the same extent, or that he
can remit men’s pains in another world, or that the bread
and wine are no bread and wine, or that men merit of God
in point of commutative justice, or that we must adore or
worship the bread, or yet the cross or image itself, &c., or
that consent to abundance of the clergy’s tyrannical usur-
" pations and abuses: and so being not properly Papists,
. may be saved, if a Papist might not. And we the less know
how many or few among them are really of the clergy’s reli-
gion and mind, because by terror they restrain men from
manifesting their judgment, and compel them to comply in
outward things. )

6. But as fewer that have leprosies, or plagues, or that
take poison escape, than of other men, so we have great
cause to believe, that much fewer Papists are saved, than
such as escape their errors. And therefore all that love
their souls should avoid them.

7. And the trick of the priests who persuade people that
theirs is the safest religion, because we say that a Papist
may be saved, and they say that a Protestant cannot, is so
palpable a cheat, that it should rather deter men from their
way. For God is love; and he that dwelleth in love dwell-
eth in God: and all men must know us to be Christ’s dis-
ciples, by loving one another : and he that saith he loveth
God, and loveth not his brother, is a liar: and charity be-
lieveth all things credible. That religion is likest to be of
God which is most charitable, and not that which is most
uncharitable, and malicious, and like to satan.

To conclude, no man shall be saved for being no Papist,
much less for being a Papist. And all that are truly boly,
heavenly, humble lovers of God, and of those that are his
servants, shall be saved. But how many such are among
the Papists, God only knoweth who is their Judge. -

The questions whether the Greeks, Abassines, Nesto-
rians, Eutychians, Antinomians, Anabaptists, &c. may be
saved, must be all resolved as this of the Papists, allowing
for the different degrees of their corruption. And therefore
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I must desire the reader to take up with this answer for all,
and excuse me from unnecessary repetition.

As for such disputers as my antagonist Mr. Johnson,
who insisteth on that of Tit. iii. 10. “ A man that isan here-
tic——is condemned of himself;” when he hath proved
that the word heretic hath but one signification, I will say
as hedoth. Till then, if he will try who shall be damned by
bare equivocal words, without the definition, let him take
his course, for 1 will be none of his imitators.

Quest. vi. Whether those that are in the church of Rome, are
bound to separate from it? And whether it be lawful to go
to their mass or other worship.

These two also for brevity 1 join together.

I. To the first, we must distinguish of separation: 1. It
is one thing to judge that evil which is evil, and separate
from it in judgment. 2. It is another thing to express this
by forbearing to subscribe, swear, or otherwise approve that
evil. 3. And another thing to forbear communion with
them in the mass and image-worship, and gross or known
sins. 4. And another thing to forbear all communion with
them, even as to baptism and other lawful things. 5. And
another thing to use some open detestations or protestations
against them.

2. And we must distinguish much of persons, whether
they be ministers or people, free or bound, as wives, chil-
dren, &c. And now I answer.

1. There is no question but it is a duty to judge all that:
evil which is evil among the Papists or any other.

2. It is the duty of all to forbear subscrnbmg, swearing
to, or otherwise approving evil.

3. Itis the duty of all mass-priests to renounce that part
of their calling, and not to administer their mass, or any
other unlawful thing.

4. Itis the duty of all private Christians to forbear com-
munion in the mass, because it is a kind of 1dolatry, while
they worship a piece of bread as God: as also image-wor-
ship, and all other parts of their rehglon, in which they are
put upon sin themselves, or that which is notorious scandal
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and symbolizing with them in their bread-worship, or other
corruptions of the substance of God’s ordinances.

6. It is their duty who have fit opportunity, (when it is
like to do more good than harm,) to protest against the pa-
pal corruptions where they are, and to declare their detesta-
tion of them.

6. It is the duty of those that have children to be
baptized or catechized, to make use. of more lawful and
sound ministers, when they may be had, rather than of a Pa-
pist priest.

7. But in case they cannot remove, or enjoy better, I
think it is lawful, 1. To let such baptize their children, ra-
ther than leave them unbaptized. 2. To let their children
be taught by them to read, or in arts and sciences, or the
catechism, and common principles of religion, so they will
mix no dangerous errors. 3. And to hear those of them
preach, who preach soundly and piously, (such as were
Gerrhard, Zutphaniensis, Thaulerus, Ferus, and many
more). 4. And to read such good books as these now men-
tioned have written. 5. And to join with them in such
prayers as are sound and pious, 8o they go no further.

8. And wives, children, and such other as are bound,
and cannot lawfully remove, may stay among them, and take
‘up with these helps, dealing fuithfully in abstaining from
the rest.

II. The second question is answered in this. Only I
add, that it is one thing to be present as Elias was, in a way
of opposition to them ; or as disputants are, that open their
errors; or as a wise man may go to hear or see what they
do, without compliance, as we read their books; and it is
another thing to join with them in their sinful worship, or
scandalously to encourage them in it by seeming so to do.
See Calv. contr. Nicod. &e.

Quest. vi1. Whether the true calling of the minister by ordina-
tion or election, &c., be necessary to the essence of the church?

By a church here we mean a political society of Chris-
tians, and not any assembly or community. And no doubt
pastor and flock are the constitutive parte of suchachurch;
and where either of them are notoriously wanting, it is noto-

.
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riows that there is no true church. Therefore all the doubt
is, whether such parts of his call be necessary to the being
of the ministry, or not? And here we must conclude, that
the word ‘mrinistry’ and ¢ church’ are ambigucus. By a
minister or pastor is meanteither one that God so far owneth
as to accept and justify his administrations as for himself,
even his own good and salvation; or one whose administra-
tions God will own, accept, and bless to the people.

I. In the former sense, 1. He is no true minister that
wanteth the essential qualifications of a minister, viz. that
hath not (1.) The understanding and belief of all the arti-
cles of faith, without heresy. (2.) Tolerable ability to teach
these to the people, and perform the other essentials of his
office. (3) Sincere godliness, to do all this in love and
obedience to God as his servant, in order to life eternal.
2. And he is thus no true pastor as to God’s acceptance of
himself, who hath not a lawful calling ; that is, (1.) Ordina-
tion, when it may be had. (2.) The consent or reception of
that church of which he pretendeth to be pastor, which is
still necessary, and must be had, if ordination cannot.

II. But in the second sense, he is a pastor so far as’that
God will own his administrations as to the people’s good,
who, 1. Hath possession. 2. And seemeth to them to have
necessary qualifications, and a lawful call, though it prove
otherwise, g0 be it, it be not through their wilful faalt, that
he is culpable, or they mistaken in him. Ifhe be not a true
believer, but an infidel, or heretic, he is no minister as to
himself, that is, God will use him as an usurper that hath no
title*: but if he profess to be a believer when he is not, he
is a true pastor visibly to the people; otherwise they could
never know when they have a pastor: even as real faith
makes a real Christian, and professed faith makes a visible
Christian, so is it as to the ministry. If he seem to under-
stand the articles of faith, and do not, ar if he seem to have
duwe ordination when he hath not, if he be upon this mistake
accepted by the people, he is a true visible pastor as to
them, that is, as to their duty and benefit, though not as to
himself. Yea, the people’s consent to his entrance is not

pnecessary ‘ ad esse,” nor to his relation neither, so far as to
justify himself, but to his administrations and to his rela-
¥ Actsi. 17, Matt. vil. 9¢.
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tion; so far as their own right and benefit are interested in it.
So that two things are necessary to such a visible pastor as
shall perform valid administrations to the church, 1. Seem-
ing necessary qualifications and calling to it. 2. Possession,
by the people’s reception or conseut to his administrations
and relation so far as to their benefit.
And III. Thus also we must distinguish of the word
“ church.’ Itis, 1. Such an entire Christian society as hath
a minister or pastor whose office is valid as to himself and
them; or it is such a society only as hath a pastor whose
office is valid to them but not to himself. Let us not con-
found the question ‘de re’ and ¢ de nomine.” These socie-
ties differ as issaid. Both may fitly be called true churches.
As it is with a kingdom which hath a rightful prince,
and one that hath an usurper, so it is here. 1. If it have
a rightful king accepted, it is akingdom in the fullest sense.
2. Ifit have an usurper accepted, itisa kingdom, but faulty.
3. If the usurper be only so far accepted as that the people
consent not to his entrance, no, nor his relation 8o as to jus-
tify his title, but wish him cast out if they could procure it;
" but yet consent to receive that protection and justice which
is their own due from the possessor, and consent to his re-
lation only thus far, this is a kingdom truly, but more de-
fective or maimed than the first. 4. But if the people do
not 8o much as receive him, nor submit to his administra-
tions, he is but a conqueror, and not a king, and it is (in
respect to him) no kingdom, (though in respect to some
other that hath title and consent, without actual possession
of the administration, it may be a kingdom). And this is
the true and plain solution of this question, which want of
distinction doth obscure.

Quest. vii1. Whether sincere faith and godliness be
to the being of the ministry? And whether it be lawful to
hear a wicked man, or take the sacrament from him, or take
him for a minister ?

This question receiveth the very sime solution with the
last foregoing, and therefore I need not say much more
to it.

I. The first part is too oft resolved mistakingly on both
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extremes. Some absolutely saying that godliness or faith
is not necessary to the being of the ministry; and some
that it is necessary. Whereas the trué¢ solution is as afore-
said ; sincere faith and godliness are necessary tomake a man
a minister so far as that God will own and justify him as sent
by himself, as to his own duty and benefit: for he cannot be
internally and heartily a Christian pastor that is no Chris-
tian, nor a minister of God, who is not godly, that is, Is not
truly resigned to God, obeyeth him not and loveth him not
as God. But yet the reality of these are not necessary to
make him a visible pastor, as to the people’s duty and be-
nefit.

2. But the profession of true faith and godliness is ne-
cessary so far, as that without it the people ought not to
take him for a visible minister, (as the profession of Chris-
tianity is to a visible Christian.)

3. And in their choice they ought to prefer him * ceeteris
paribus,’” whose profession is most credible.

Obj. * That which maketh a minister is gifts and a call-
ing, which are distinct from grace and real Christianity.’
Answ. Every minister is a Christian, though every Chris-
tian be not a minister or pastor : therefore he that is a visi-
ble pastor must visibly or in profession have both.

Obj. ‘- But a man may be a Christian, without saving
grace or godliness.” Answ. As much as he may be godly
without godlinegs. That is, he may be visibly a Christian
and godly, without sincere faith and godliness, but not
without the profession of both. It is not possible that the
profession of Christianity in the essentials, can be without
the profession of godliness ; for it includeth it.

IL. To the other question I answer, 1. A man that pro-
fesseth infidelity or impiety, yea, that professeth not faith
and godliness, is not to be taken for a minister, or heard as
such.

2. Every one that professeth to stand to his baptismal
covenant professeth faith and godliness.

3. He that by a vicious life or bad application of doc-
trine contradicteth his profession, is to be lawfully accused
of it, and heard speak for himself, and to be cast out by true
church-justice, and not by the private censure of a private

person.
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4. Till this be done, though a particular private member
of the church be not bound to think that the minister is
worthy, nor that the church which suffereth and receiveth
him doth well, yet they are bound to judge him one who by
the church’s reception is in possession ; and therefore a vi-

" sible pastor, and to submit to his public administrations ;
because it is not in a private man’s power, but the church’s,
to determine who shall be the pastor.

5. But if the case be past controversy and notorious,
that the man is not only scandalous, but weak, and dull, and
negligent, but also either, 1. Intolerably unable; 2. Or an
infidel, or gross heretic ; 3. Or certainly ungodly, a private
man should admonish the church and him, and in case that
they proceed in impenitency, should remove himself to a
batter church and ministry. And the church itself should
disown such a man, and commit their souls to one that is
fitter for the trust.

6. And that church or person who needlessly owneth
such a pastor, or preferreth him before a fitter, doth thereby
harden him in his usurpation, and is guilty of the hurt of
the peaple’s souls, and of his own, and of the dishonour
done to God.

Quest. 1x.. Whether the people are bound to receive or comsent
to an ungodly, intolerable, heretical pastor, yea, o» one fas
less fit and worthy than a competitor, if the magistrate com-
mand it, or the bishop impose him?

For the deciding of this, take these propositions.
1. The magistrate is authorized by God to govern mi-
" nisters and churches, aceording to the orders and laws of

Christ, (and not against them :) but not to ordain or de-
gra.de, nor to make ministers or unmake them, nor to de-
prive the church of the liberty settled on it by the laws of
C'hﬂﬁts

2. The bishops or ordainers are authorized by Christ, to
judge of the fitness of the person to the office in general,
and solemuly to invest him in it, but not to deprive the peo-
ple of their freedom, and exercise of the natural care of their
awn salvation, or of any liberty given them by Christ.

3. The people’s liberty in choosing or consenting to
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their own pastors, to whom they must commit the care of
their souls, is partly founded in nature, (it being they that
must have the benefit or loss, and no man being authorized
to damn or hazard men’s souls, at least against their wills ;)
and partly settled by Scripture, and continued in the church
above a thousand years after Christ, at least in very many
parts of it!. See Blondel’s “ Full Proof de jure plebis in
regim. Eccles. Hildebertus Cznoman. (alias Turonensis)”
even in his time sheweth, that though the clergy were to
lead, and the péople to follow, yet no man was to be made a
bishop, or put upon the people without their own consent :
Epist. 12. Bibl. Pet. To. iii. p. 179. Filesacus will direct
you to more such testimonies. But the thing is past con-
troversy. I need not cite to the learned the commonly
cited testimony of Cyprian,  Plebs maximam habet potesta-
tem indignos recusandi, &c.” And indeed in the nature of
the thing it cannot be: for though you may drench a mad
man’s body by force, when you give him physic, you cannot
8o drench men’s souls, nor cure them against their wills.

4. Not that the people’s consent is necessary to the ge-
neral office of a Gospel minister, to preach and baptize;
but only to the appropriation or relation of a minister to
themselves ; that is, to the being of a pastor of a particular
church as such, but not of a minister of Christ as such.

5. A man’s soul is of so great value above all the favour
of man, or treasures of this world, that no man should be
indifferent, to what man’s care he doth commit it; nor
should he hazard it upon the danger of everlasting misery,
for fear of displeasing man, or being accused of schism or
disorder.

6. There is as great difference between an able, learned,
judicious, orthodox, godly, diligent, lively teacher, and an
ignorant, heretical, ungodly, dull, and slothful man, as there
is between a skilful and an ignorant pilot at sea; or be-
tween an able, experienced, faithful physician, and an ig-
morant, rash, and treacherous one, as to the saving men’s
lives. And he that would not také a sot or empiric for his
physician, who were like to kill him, and refuse the counsel

! Inthe time of the Arian emperors the churches refused the bishops whom the
empetors imposed on them, and stuck to their own orthodox bishops ; especially at
Alexandris and Camsarea, after the grestest urgency for their obedience,
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of an able physician, in obedience to a magistrate or bishop,
hath as little reason to do the like by his soul; nor should
he set less by that than by his life™. And if Paul said, we
have this power for edification and not for destruction, we
may say so of all magistrates and bishops. Sober divines
have lately shewed their error who teach men that they
must be ready to submit to damnation if God require it, or
to suppore that his glory and our salvation are separable
ends; because damnation is a thing which nature necessi-
tateth man not to desire or intend! And shall we ascribe
more to a magistrate than to God? and say that we must
cast our souls on a likelihood of damnation to keep order
and in obedience to man? No man can be saved without
knowledge and holiness : an ignorant, dead, ungodly minis-~
ter is far less likely to help us to knowledge and holiness,
than an able, holy man. To say God can work by the un-
fittest instrument is nothing to the purpose ; till you prove
that God would have us take him for his instrument, and
that he useth equally to work by such, as well as by the fit
and worthy, or that we expect wonders from God, and that
ordinarily without tempting him! Yea, when suchan usur-
per of the ministry is like to damn himself, as well as the
people. :

And here to lenify the minds of Ithacian prelates to-
wards those that seek their own edification, in such a case
as this, or that refuse unworthy pastors of their imposing, I
will intreat them to censure those near them no more sharp-
ly than they do the persons in these following instances.
.Yea, if a separatist go too far, use him no more uncharitably,
than you would do these men.

(1.) Gildas Brit. is called Sapiens, and our eldest writer;
and yet he calleth the multitude of the lewd British clergy
whom he reprehendeth in his ‘¢ Acris Correptio,” traitors
and no priests ; and concludeth seriously, that he that call-
eth them priests, is not ¢ eximius Christianus,” any excellent
Christian. Yet those few that were pious he excepteth
and commendeth. Shall he account them no priests, for
their sinfulness, and will you force others, not only to call
them priests, but to commit their souls to such men’s con-
duct? When Christ hath said, “ If the blind lead the blind,

@ Matt, xvi. 26. Prov, i. 22. xix. 8. Luke xii. 4.
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both will fall into the ditch?” And Paul, “ Take heed unto
thyself and unto. the doctrine; for in so doing, thou shalt
both save thyself and them that hear thee™?” )

The second is our second (and first English) historian
Beda, and in him the famous Johannes Episc. Hagulstaden-
sis Eccles., who, as he reporteth, wrought-many very great
miracles, as Eccles. Hist. lib. v. cap. 2—5.is to be read.
This man had one Herebaldus in his clergy, afterwards an
abbot; who himself told Beda as followeth :—* That this Jo-
hannes Ep. cured him miraculously of a perilous hurt, taken
by disobedient horsemanship; and when he recovered, he
asked him, whether he were sure that he was baptized? who
answered, That he knew it past doubt, and named the pres-
byter that baptized him. The bishop answered, If thou
wast baptized by that priest, thou art not rightly baptized: -
for 1 know him, and that when he was ordained presbyter,
he was 80 dull of wit, that he could not learn the ministry
of catechizing and baptizing. Wherefore I commanded him
altogether to give over the presumption of this ministry,
which he could not regularly fulfil. And having thus said,
he himself took care to catechize me the same hour: and—
being cured—* vitali etiam unda perfusus sum,’ I was bap-
tized.’ .

I commend not this example of re-baptizing, the rather .
because it seems the priest was not deposed till after he had
baptized Herebaldus ; but if he went so far as to rebaptize,

-and account the baptism a nullity, which was done by an
unable, insufficient presbyter, though rightly ordained,
judge but as favourably of men that avoid such presbyters
in our age. - .

The third instance shall be that of Cyprian and all the
worthy bishops in the councils of Carthage in his time, who
re-baptized those baptized by heretics. And consider with-
al that in those times many were called heretics whom we
call but schismatics, that drew disciples after them into se
parated bodies and parties, speaking perverse things, though
not contrary to the very essentials of religion®. I justify
aot their opinion : but if so many holy bishops counted the

= Matt, xv.14. 1 Tim. iv. 6. 16. Matt. xvi. 16. xxiv. 4. Mark iv. 24.
Luke viii. 18. Matr. xxiii. 16.

® Acts xx. 30.
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very baptism of such a nullity, be not too severe and censo-
rious against those that go not also far from an insufficient
or ungodly, or grossly scandalous man, for the mere preser-
vation of their own souls.

To these I will add the saying of one of the honester
sort of Jesuits, Acosta ; and in him of a more ancient than
he: lib. iv. c. 1. p. 354. de reb. Indic. He extolleth the
words of Dionysius Epist. viii. ad Demoph. which are *Si
igitur quee illuminat sacerdotum est sancta distinctio, pro-
culdubio ille & sacerdotali ordine et virtute omnino prolap-
sus est, qui illuminans non est, multoque sane magis qui
neque illuminatus est. Atque mihi quidem videtur audax
nimium hujusmodi est, si sacerdotalia munia sibi assumit ;
neque metuit, neque veretur ea que sunt Divina preeter me-
ritum persequi ; putatque ea latere Denm, quorum sibi ipse
conscius sit; et se Deum fallere existimat, quem falso no-
mine appellat patrem ; audetque scelestas blasphemias suas
'(neque enim preces dixerim) sacris aris inferre ; easque su-
per signa illa Divina, ad Christi similitudinem (hcere Non
est iste sacerdos ; non est; sed infestus, atrox, dolosus, il-
lusor sui, et lupus in dominicam gregem ovina pelle arma-
tus. His plura aut majora de evangelici ministerii et cul-
mine et preecipitio qui expectat, cuique ad resipiscendum
non ista sufficiunt, infatuatum se juxta Domini' sententiam,
et nullo nnquam sale saliri posse demonstrat.’ I will not
English it, lest those take encouragement by it who are bent
to the other extreme.

7. Yet it will be a great oﬂ'ence, if any censorious, self-
conceited person, shall on this pretence set up his judgment
of men’s parts, to the contempt of authority, or to the vi-
lifying of worthy men ; and especially if he thereby make
a stir and schism in the church, instead of seeking his own
edification.

8. Yea, if a minister be weaker, yea, and colder and
worse than another, yet if his ministry be competently fitted
to edification, he that cannot leave him and go to a better,
without apparent hurt to the church, and the souls of others,
by division, or exasperating rulers, or breaking family order,
or violating relative duties, must take himself to be at pre-
sent denied the greater helps that others have, and may trust
God in the use of those weaker means, to accept and bless
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him; because he is in the station where he hath set
him. This case therefore must be resolved by a prudent
comparing of the good or hurt which is like to follow,
and of the accidents or circumstances whence that must
be discerned.

Quest. x. What if the magistrate command the people to re-
ceive one pastor, and the buhops or ordainers another, which
of them must be obeyed ?

1. The magistrate, and not the bishop or people, (un-
less under him) hath the power and disposal of the circum-
stantials or accidents of the church; I mean of the temple,
the pulpit, the tithes, &c. And heis to determine what mi-
nisters are fit either for his own countenance or toleration,
and what not. In these therefore he is to be obeyed before
the bishops or others.

2. If a pope or prelate of a foreign church, or any that
hath no lawful jurisdiction or government over the church
that wanteth a pastor, shall command them to receive one,
their command is null, and to be contemned.

3. Neither magistrate or bishop, as is said, may deny
the church or people any liberty which God in nature, or
Christ in the Gospel hath settled on them, as to the recep-
tion of their proper pastors.

4. No bishop, but only the magistrates can compel by
the sword, the obedience of his commands.

5. If one of them command the reception of a worthy
person, and the other of an intolerable one, the former
must prevail, because of obedience to Christ, and care of
our souls.

6. But if the persons be equal, or both fit, the magistrate
is to be obeyed, if he be peremptory in his commands, and
decide the case in order to the peace orprotection of the
church ; both because it is & lawful thing, and because else
he will permit no other.

7. And the rather because the magistrate’s power is more
past controversy, than, whether any bishop, pastor, orsynod,
can any fuarther than by counsel and persuasion, oblige the
people to receive a pastor.
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Quest. x1. Whether an uninterrupted succession either of right
ordination or of conveyance by jurisdiction, be necessary to
the being of the ministry, or of a true church?

The Papists have hitherto insisted on the necessity of
successive right ordination; but Voetius ‘de desperata
Causa Papatus’ hath in this so handled them, and confuted
Jansenius, as hath indeed shewed the desperateness of that
cause : and they perceive that the papacy itself cannot be
upheld by that way ; and therefore Johnson, alias Terret, in
his rejoinder against me, now concludeth, that it is not for
want of a successive consecration that they condemn the
church of England, but for want of true jurisdiction, be-
cause other bishops had title to the places whilst they were
put in : and that successive consecration (which we take to
include ordination) is not necessary to the being of ministry
or church. And it is most certain to any man acquainted
in church history, that their popes have had a succession of
neither. Their way of election hath been frequently chang-
ed, sometimes being by the people, sometimes by the clergy,
sometimes by the emperors, and lastly by the cardinals
alone. Ordination they have sometimes wanted, and a
layman been chosen ; and oft the ordination hath been by
such as had no power according to their own laws. And
frequent intercisions have been made, sometimes by many
years’ vacancy, when they had no church, (and so there was
none on earth, if the pope be the constitutive head) for want
of a pope; sometimes by long schisms, when of two or
three popes, no one could be known to have more right than
another, nor did they otherwise carry it, than by power at
last ; sometimes by the utter incapacity of the possessors,
some being laymen, some heretics and infidels, so judged by
councils at Rome, Constance, Basil; and Eugenius the
fourth continued after he was 8o censured, and condemned,
and deposed by the general council. I have proved all this
at large elsewhere.

And he that will not be cheated with a bare sound of
words, but will ask them, whether by a succession of juris-
diction, they mean efficient, conveying jurisdiction in the
causers of his call, or received jurisdiction in the office re-
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ceived, will find that they do but hide their desperate cause
in confusion and an insignificant noise. For they maintain
that none on earth have an efficient jurisdiction in making
popes. For the former pope doth not make his successor;
and both electors, ordainers, and consecrators, yea, and the
people receiving, they hold to be subjects of the pope when
made, and therefore make him not by jurisdiction giving
him the power. Therefore Johnson tells me, that Christ
only, and not man, doth give the power, and they must
needs hold that men have nothing to do but design the per-
son recipient by election and reception, and to invest him
ceremoniously in the possession. So that no efficient ju-
risdiction is here used at all by man. And for received ju-
risdiction, 1. No one questioneth but when that office is re-
ceived which is essentially governing, he that receiveth it
receiveth a governing power, or else he did not receive the
office. If the question be only, whether the office of a
bishop be an office of jurisdiction, or contain essentially a
governing power, they make no question of this themselves.
So that the noise of successive jurisdiction is vanished into
nothing. 2. And with them that deny any jurisdiction to
belong to presbyters, this will be nothmg as to their case,
who have nothing but orders to receive.

They have nothing of sense left them to say but this,
‘ That though the efficient jurisdiction which maketh popes
be only in Christ, because no men are their superiors, yet
bishops and presbyters who have superiors, cannot receive
their power but by an efficient power of man, which must
come down by uninterrupted succession.’.

Answ. 1. And so if ever the Papal office have an inter-
cision, (as I have proved it hath had as to lawful popes) the
whole Catholic church is nullified ; and it is impossible to
give it a new bemg, but by a new pope.

But the best is, that by their doctrine indeed they need
ot to plead for an uninterrupted succession either of popes,
bishops, or presbyters, but that they think it a useful cheat
to perplex all that are not their subjects. For if the Papacy
were extinct a hundred years, Christ is still alive; and
seeing it is no matter ‘ ad esse’ who be the electors.or con-
secraters, 80 it be but made known conveniently to the peo-
ple, and men only elect and receive the person, and Christ
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only giveth the power (by his stated law) what hindereth
after the longest extinction or intercision, but that some-
body, or some sort of person may choose a pope again, and
80 Christ make him pope? And thus the Catholic church
may die and live again by a new creation, many times over.

And when the pope hath a resurrection after the longest
intercisjon, so may all the bishops and priests in the world,
because a new pope can make new bishops, and new bishops
can make new priests. And where then is there any shew
of necessity of an interrupted succession of any of them?
All that will follow is, that the particular churches die till a
resurrection ; and so doth the whole church on earth every
time the pope dieth, till another be made, if he be the con-
stitutive head.

2. But as they say that Christ only efficiently giveth the
power to the pope, so say we to the bishops or pastors of
the church. For there is no act of Christ’s collation to be
proved, but the Scripture law or grant : and if that standing

law give power to the pope, when men have but designed
the person, the same law will do the same to bishops and
pastors ; for it establisheth their office in the same sort.
Or rather in truth there is no word, that giveth power to
any such officer as an universal head or pope, but the law
for the pastoral office is uncontrovertible.

And what the Spanish bishops at Trent thought of the
Divine right of the bishop’s office, I need not mention.

I shall therefore thus truly resolve the question.

1. In all ordinations and elections, man doth but first
choose the recipient person. 2. And ceremoniously and
ministerially invest him in the possession when God hath
given him the power; but the efficient collation or grant of
the power is done only by Christ, by the instrumentality of
his law or institution. As when the king by a charter saith,
* Whoever the city shall choose, shall be their mayor, and
have such and such power, and be invested in it by the re-
corder or steward :’ here the person elected receiveth all
his power from the king by his charter, (which is astanding
efficient, conveying it to the capable chosen person,) and
not from the choosers or recorder ; only the last is as a ser-

-vant to deliver possession. So is it in this case.

2. The regular way of entrance appointed by Christ to
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make a person capable, is the said election and ordination.
And for order sake where that may be had, the unordained
are not to be received as pastors.

3. If any get possession, by false, pretended ordination
or mission, and be received by the church, I have before
told you that he is a pastor as to the church’s use and be-
nefit, though not to hisown. And so the church is not ex-
tinct by every fraudulent usurpation or mistake, and so not
by want of a true ordination or mission.

4. If the way of regular ordination fail, God may other-
wise (by the church’s necessity, and the notorious aptitude
of the person) notify his will to the church, what person they
shall receive : (as if a layman were cast on the Indian shore
and converted thousands, who could have no ordination :)
and upon the people’s reception or consent, that man will
be a true pastor.

And seeing the Papists in the conclusion (as Johnson
‘ ubi supra’) are fain to cast all their cause on the church’s
reception of the pope, they cannot deny reasonably but ‘ ad
esse’ the church’s reception may serve also for another.offi-
cer ; and indeed much better than for a pope. For 1. The
universal chtirch is 8o great, that no man can know when
the greater part receiveth him, and when not, except in some
notorious declarations. 2. And it is now known, that the
far greater part of the universal church (the Greeks, Arme-
nians, Abassines, Coptics, Protestants, &c.) do not receive
the Roman head. 3. And when one part of Europe received
one pope, and another part another pope for above forty
years together, who could tell which of the parties was to
be accounted the church? It was not then known, and is
not known yet to this day ; and no Papist can prove it, who
affirmeth it.

Asa church e. g. Constantinople may be gathered, or
¢ oriri de novo’ where there is none before, 80 may it be res-
sored where it is extinct. And possibly a layman (as Fru-
mentius and Edesius in the Indies) may be the instrument
of mens’ conversion. And if so, they may by consent be-
come their pastors, when regular ordination cannot be had.

I have said more of this in my “ Disputations of Church-
government,” Disput. ii. The truth is, this pretence of a
mnecessity of uninterrupted, successive ordination, mission,
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or jurisdictional collation ‘ ad esse,’ to the being of ministry
or church, is but a cheat of men that have an interest of
their own which requireth such a plea, when they may easily
know, that it would overthrow themselves.

Quest. x11. Whether there be, or ever was such a thing tn the
world, as one Catholic church, constituted by any head be-
sides or under Christ ?

The greatest and first controversy between us and the
Papists, is not what man or politic person, is the head of
the whole visible church ; but, whether there be any sach
head at all, either personal, or collective, monarchical, aris-
tocratical, or democratical under Christ, of his appointment
or allowance? Or any such thing as a Catholic church so

. headed or constituted? Which they affirm and we deny.
That neither pope nor general council is such a head, I have
proved so fully in my * Key for Catholics” and other books,
that I will not here stay to make repetition of it. That the
pope is no such head, we may take for granted, 1. Because
they bring no proof of it, whatever they vainly pretend. 2.
Because our divines have copiously disproved i, to whom I
refer you. 3. Because the universal church never received
such a head, as I have proved against Johnson. 4. Aad
whether it be the pope, their bishop of Calcedon, °ubi
supra,’ et Sancta Clara “ System. fid.” say is not ‘ de fide.

That a council is no such kead I have largely proved as
aforesaid, Part ii. ““ Key for Catholics.” And 1. The use
of it being but for concord proveth it. 2. Most Papists
confess it. 3. Else there should be seldom any church in
the world for want of a head, yea, never any.

For I have proved there and to Johnson, that there never
was a true general council of the universal church ; but only
imperial councils of the churches under one emperor’s
power, and those that having been under it, had been used
to such councils: and that it is not a thing ever to be at-
tempted or expected, as being unlawfnl and morally im-
possible °.

© See also in my * Reasons of Christian Religion,” Cons. ii. of the tuterest of
- the church.
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Quest. x111. Whether there be such a thing as a visible Catho-
lic church? And what it is?

The ancients differently used the terms ¢ A Catholic
church’ and  The Catholic church.” By the first they mean
any particular church which was part of the universal ; by
the second they meant the universal church itself’. And

this is it that we now mean. And I answer affirmatively,
¢ There is a visible universal church, not only as a commu-
nity, or as a kingdom distinct from the king, but as a po-
litical society.

2. This church is the universality of baptized visible
Christians headed by Jesus Christ himselfa.

There is this, and there is no other upon earth. The
Papists say, that this is no visible church because the head
ia not visible.

I answer, 1. It is not necessary that he be seen, but vi-
sible : and is not Christ a visible person?

2. This church consisteth of two parts, the triumphant
part in glory, and the militant part ; and Christ is not only
visible but seen by the triumphant part. As the king is not
seen by the ten thousandth part of his kingdoms, but by
his couartiers and those about him, and yet he is king of all.

3. Christ was seen on earth for above thirty years; and
the kingdom may be called visible, in that the king was
once visible on earth, and is now visible in heaven. . As if
the king would shew himself to his pevple but one year to-
gether in all his life.

4. It ill becometh the Papists of any men, to say that
Christ is not visible, who make him, see him, taste him,
handle him, eat him, drink him, digest him in every church,
in every mass throughout the year, and throughout the
world : and this is not as divided, but as whole Christ.

Object. But this is not ¢ quatenus ’ regent.

Answ. If you see him that is regent, and see his laws and
Gospel which are his governing instruments, together with

his ministers who are his officers, it is enough to denominate
his kingdom visible.

5. The church might be fitly denominated visible *se-

® 1 Cor. xii. 12. and througbout. 9 Epbes. iv. 1. 5—7. 16.
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cundum quid,’ if Christ himself were invisible ; because the
politic body is visible, the dispersed officers, assemblies, and
laws are visible. But sure all these together may well serve
for the denomination.

Quest. x1v. What is it that maketh a visible member of the
universal church? And who are to be accounted such?

1. Baptism maketh a visible member of the universal
church ; and the baptized, (as to entrance, unless they go
out again) are to be accounted such".

2. By baptism we mean, open devotion or dedication to
God by the baptismal covenant, in which the adult for them-
selves, and parents for their infants, do profess consent to
the covenant of grace ; which includeth a belief of all the
essential articles of the faith, and a resolution for sincere
obedience ; and a consent to the relations between God and
us, viz. that he be our reconciled Father, our Saviour, and
our Sanctifier.

3. The continuance of this consent is necessary to the
continuance of our visible membership.

4. He that through ignorance, or incapacity for want of
water, or a minister, is not baptized, and yet is solemnly or
notoriously dedicated and devoted to God the Father, Son,
and Holy Ghost, in the same covenant, though without the
outward sign, and professeth openly the same religion, is a
visible Christian, though not by a complete and regular vi-
sibility ; as a soldier ot listed nor taking his colours, or a
marriage not regularly solemnized, &c.

5. He that forsaketh his covenant by apostacy, or is to-
tally and duly excommunicated, ceaseth to be a visible mem-
ber of the church.

Quest. xv. Whether besides the profession of Christianity,
either testimony or evidence of conversion or practical godli-
ness be necessary to prove a man a member of the unmiversal
visible-church ?

1. As the Mediator is the way to the Father, sent to re-
cover us to God, so Christianity includeth godliness ;
- v Matt, xxviii. 19. Mark xvi. 16.
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and he professeth not Christianity, who professeth not god-
liness *.

2. He that professeth the baptismal covenant, professeth
Christianity, and godliness, and true conversion. And
therefore cannot be rejected for want of a profession of con-
version or godliness.

3. But he that is justly suspected not to understand his
own profession, but to speak general words, without the
sense, may and ought to be examined by him that is to bap-
tize him ; and therefore though the apostles among the
Jews who had been bred up among the oracles of God, did
justly presume of so much understanding, as that they bap-
tized men the same day -that they professed to believe in
Christ; but when they baptized converted Gentiles, we
have reason to think, that they first received a particular
account of their converts, that they understood the three
essential articles of the covenant'. 1. Because the creed is
fitted to that use, and hath been ever used thereunto by the
churches, as by tradition from the apostles’ practice. 2.
Because the church- in all ages, as far as church history
leadeth us upward, hath used catechising before baptizing;
yea, and to keep men as catechumens some time for prepa-
ration. 3. Because common experience telleth us, that
multitudes can say the creed that understand it not.

If any yet urge the apostles’ example, I will grant that
it obligeth us when the case is the like : (and I will not fly
to any conceit of their heart-searching, or discerning men’s
sincerity). When you bring us to a people that before were
the visible church of God, and were all their lifetime
trained up in the knowledge of God, of sin, of duty, of the
promised Messiah, according to all the law and prophets,
and want nothing, but to know the Son and the Holy Ghost,
that this Jesus is the Christ, who will reconcile us to God,
and give us the sanctifying Spirit, then we will also baptize
men the same day that they profess to believe in Jesus
Christ, and in the Father as reconciled by him, and the
Holy Ghost as given by him. But if we have those to deal

with who know not God, or sin, or misery, or Scripture pro-
phecies, no nor natural verities, we know no proof that the °
apostles so hastily baptized such.

¢ Jobn xiv. 6. 1 Tim.ifi. 16. vi. 3.11. 2 Pet.i 8, ¢ Acts ii. 38, 39.
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Of this I have largely spoken in my * Treatise of Con-
firmation.”

4. It is not necessary to a man’s baptism and first
church-membership, that he give any testimony of an ante-
cedent godly life; because it is repentance and future
obedience professed that is his title ; and we mustnot keep
men from covenanting, till we first see whether they will
keep the covenant which they are to make. For covenant-
mg goeth before covenant-keeping ; and it is any, the most
/impious sifiner, who repenteth, that is to be washed and jus-
tified as soon as he becometh a believer.

5. Yet if any that professeth faith and repentance,
should commit whoredom, drunkenness, murder, blasphemy,
or any mortal sin, before he is baptized, we have reason to
make a stop of that man’s baptism, because he contradicteth
his own profession, and giveth us cause to take it for hypo-
critical, till he give us better evidence that he is penitent
indeed®.

6. Heart—covenantmg maketh an invisible church-mem-
ber, and verbal-covenanting and baptism make a visible
church-member. And he that meaketh a profession of
Christianity, so far as to declare that he believeth all the ar-
ticles of the creed particularly and understandingly (with
some tolerable understanding, though not distinct enough
and full) and that he openly devoteth himself to God the
Father, Son, and Spirit, in the vow and covenant of baptism,
doth produce a sufficient title to the relation of a Christian-
and church-member; and no minister may reject him, for
want of telling when, and by what a.rguments, means, order,
or degrees he was converted.

7. They that forsake these terms of church -entrance,
left us by Christ and his apostles, and used by all the
churches in the world, and reject those that shew the title
of such a profession, for want of something more, and set
up other, stricter terms of their own, as necessary to disco-
ver men’s conversion and sincerity, are guilty of church-
tyranny against men, and usurpation against Christ ; and of
making engines to divide the churches, seeing there will
never be agreement on any human devised terms, but some

* 1 Cor. vi. 9,10. Tit.iii. 3—5. Epbes. ii.1—3. Actsii.37,,38.
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will be of one side, and some of another, when they forsake
the terms of Christ.

8. Yet if the pastor shall see cause upon suspicion of
hypocrisy, ¢ ad melius esse,’ to put divers questions to one
man more than to another, and to desire further satisfaction,
the catechumens ought in conscience to answer him, and en-
deavour his satisfaction. For a minister is not tied up to
speak only such or such words to the penitent ; and he that
should say, ‘I will answer you no further than to repeat
the Creed,’ doth give a man reason to suppose him either
ignorant or proud, and to suspend the reception of him,
though not to deny it. But still ‘ad esse’ no terms must
be imposed as necessary on the church, but what the Holy
Ghost by the apostles hath established.

Quest. xvi. What is necessary to a man’s reception into mem-
bership in a particular church, over and above his aforesaid
title? Whether any other trials, or covenant, or what ?

1. A particular church is a regular part of the universal,’

as a city of a kmgdom, or 4 troop of an army.

2. Every man that is a member of the particular church
is a member of the universal ; but every one that is a mem-
ber of the universal church, is not a member of a particular.

3. Every particular church hath its own particular pas-
tor (one or more), and its own particular place or bounds of
habitation or residence ; therefore he that will be a member
of a particular church, 1. Must co-habit, or live in a proxi-
mity capable of communion. 2. And must consent to bea
member of that particular church, and to be under the gui-
dance of its particular pastor, in their office work. For he
cannot be made a member without his own consent and
will; nor can he be a member, that subjecteth not himself
to the goverior or guide.

4. He therefore that will intrude into their communion
and privileges without expressing his consent beforehand
to be a member, and to submit to the pastoral oversight, is
to be taken for an invader.

5. But no other personal qualification is to be exacted
from him as necessary, but that he be a member of the
church universal. As he is not to be baptized again, so
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neither to give again all that account of his faith and repen-
tance particularly which he gave at baptism ; much less any
higher proofs of his sincerity ; but if he continue in the co-
venant and church-state which he was baptized into, he is
capable thereby of reception into any particular church
upon particular consent. Nor is there any Seripture proof
of any new examinations about their conversion or sincerity,
at their removals or entrance into a particular church.

6. But yet because he is not wow looked on only as
covenant-maker, as he was at baptism, but also as a cove-
nant-keeper or performer, therefore if any can prove that he
is false to his baptismal covenant, by apostacy, heresy, or a
wicked life, he is to be refused till he be absolved upon his
renewed repentance.

7. He that oft professeth to repent, and by oft revolting
into mortal sin, (that is, sin which sheweth a state of death,)
doth shew that he was not sincere, must afterward shew his
repentance by actual amendment, before he can say, it is his
due to be believed.

8. Whether you will call this consent to particular
church relation and duty, by the name of a covenant or not,
is but ‘lis de nomine :’ it is more than mutual consent that
is necessary to be expressed : and mutual consent expressed
may be called a covenant.

9. ¢ Ad melius esse,’ the more express the consent or co-
venant is, the better: for in so great matters men should
know what they do, and deal above board : especially when
experience telleth us, that ignorance and imagery is ready
to eat out the heart of religion in almost all the churches in
the world. But yet ‘ ad esse’ churches must see that they
feign or make no more covenants necessary than God hath
made; because human, unnecessary inventions have so long
distracted and laid waste the churches of Christ.

10. The pastor’s consent must concur with the persons
to be received : for it must be mutual consent: and as none
can be a member, 8o none may be a pastor against his will *.
And though he be under Christ’s laws what persons to re-
ceive, and is not arbitrary to do what he list, yet he is the
guide of the church, and the discerner of his own dauty.
And a pastor may have reasons to refuse to take a maa into

T Matt. xxviii. 19, 20. Heb. xiii 7. 17. 1 Thess.v. 12, 18. 1 Tim. v. 17.
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his particular charge, without rejecting him -as unworthy.
Perhaps he may already have more in number than he can
well take care of. And other such reasons may fall out.

11. In those countries where the magistrate’s laws and
common consent, do take every unqualified person for a
member of that church where his habitation is, (called a pa-
rish,) and to which he ordinarily resorteth, the pastor that
undertaketh that charge, doth thereby seem to consent to
be pastor to all such persons in that parish. And there co-
habitation and ordinary conjunction with the church, may
go for a signification of consent, and instead of more parti-
cular contract or covenant, by virtue of the exposition of the
said laws and customs. Yet so, that a man is not therefore
to be taken for a member of the church, merely because he
liveth in the parish; for so atheists, infidels, heretics and
pupists may do: butbecause heis, 1. A parishioner, 2. Qua-
lified, 3. Joining with the church, and actually submitting
to the ministry.

12. Where there is this much only, it is a sinful slander
to say that such a parish is no true church of Christ; how-
ever there may be many desirable orders wanting to its better
being. Who hath the power of trying and receiving we shall
shew anon.

Quest. xvi1. Wherein doth the ministerial office essentially
. ) constst ?

The office of the sacred ministry is a mixed relation, (not
a simple?’). 1. As the minister is related to Christ he is his
servant or minister by office: that is, one commissioned by
him for that sacred work : where there is, 1. The commission
itself, (which is not particular, but general, in a general law, -
applicable to each singular person when qualified). 2. The
determination of the individual person who is to receive it:
which consisteth in the call, which I have opened before
and therefore repeat not. Only note again, 1. That by
virtue of the general commission or institution of the office
in specie, the power is conveyed from Christ to the indivi-
dual person, and that the church (electors or ordainers) are
not the donors, authorizers, or obligers, but only instru-

Y John xx. 1. xiii. 0. Luokex.3. Rom. x.15. Acts xx. 28.
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ments of designing an apt recipient, and delivering him pos-
session. 2. That by virtue of this institution, charter, or
law commission, it is that the acts of a man seemingly or
visibly called, are valid to the church, though really he were
not ordained or truly called but deceived them by hypo-
critical intrusion®,

2. The causatlon or efficiency of Christ in the making
any one a minister, is, 1. Dispositive, making him a quah-
fied, fit: recipient ; 2. Then applying the general commission
to him, or giving him the function itself*.

1. The dispositive acts of Christ are, 1. Giving him
competent knowledge for a minister. 2. Giving him com-
petent gooduess ; that is, love to God, truth, and souls, and
willingness for the work. 3. Giving him competent power
and abilities for execution, which is principally in utte-
rance; and 8o qualifying his intellect, will, and executive
power". "

2. The immediate conveyance or act of collation, is,
1. An obligation laid on the person to do the work. 2. Au-
thority given him to warrant him, and to oblige others : that
is, a “ jus docendi, gubernandi,” &c

3. The form of the relation is denominated, 1. From the
reception of these efficiencies in general. 2. From the sub-
ordination which hereby they are placed in to Christ, as their.
relation is denominated ¢ 3 termino.’

1. Formally the office consisteth in, 1. An obligation to
do the work of the office. 2. Authority to do it, and to ob-
lige others to submit to it.

2. These make up an office which being denominated
also from the ° terminus,’ is considered, 1. As to the near-
est term, which is the work to be done. 2. The remote,
which is the object of that work.

The work is 1. Teaching: 2. Ruling: 3. Worshipping*.
And so0 it is essentially ¢ An obligation and power of minis-
terial teaching, ruling, and worshipping God.’

2. As to the object it is, 1. The world to be converted.

¢ Phil.i. 15—1?. Matt. vii. 2¢. Rom. xv. 14.

® Eph.iv.?, 8. 2Tim. ii. 2. i.5. 7. Eph. vi. 19. Col. iv.3. ¢ Cor.
i.4,5.

b Tit.i. 2. ¢ Cor. iii. 6. 1 Cor.iv. 1, 2. Tit.1.7, )

¢ ¢ Tim. ii. 2. iil.2. iv.11. vi. 2,8. 1 Thess.v. 12,13.
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2. The converted to be baptized, and congregated or ordered
into particular societies, (so far as may be). 3. The bap-
tized and congregate to be, (1.) Taught; (2.) Ruled; @)
Guided in worship 9.

. From all which resulteth an office which is ministerially
subordinate to Christ, 1. The prophet or teacher; 2. The
Ruler; 3. The Highpriest and Lover of his church: and it
may be aptly called both a teaching ministry, a ruling minis-
try, (not by the sword, but by the Word,) and a pnesthood
or priestly ministry®.

II. As the pastorisrelated to the church, heis, 1. A con-
stitutive part of particular political churches. 2. He is
Christ’s minister for the church and for Christ; that is, to
teach, rule, and worship with the church. He is above the
church, and greater than it, as to order and power, and not
the minister of the church as the efficient of the ministry :
but he is less and worse than the church finally and mate-
nally ; and is finally the church’s minister, as the physician
is the patient’s physician; not made a physician by him,
but chosen and used as his physician for his cure: so that
to speak properly, he is not from them, but for them. He
is Christ’s minister for their good ; as the shepherd is his
master’s servant, for his flock, and so finally only the ser-
vant of the sheep’.

The whole uncontrovertible work of the office is laid
down in my small book called ““ Universal Concord,” to .
which I must refer you.

‘Quest. xvi11. Whether the people’s choice or consent is neces-
sary to the office of a minister in his first work, as he is to
convert infidels, and baptize them? And whether this be a
work of office? And what call is necessary to it ?

I conjoin these three distinct questions for expedition.

I. That it is part of the minister’s office-work to teach,
convert, and baptize men, to bring them out of the world
into the church, is undeniable; 1. In Christ’s express com-
mission, Matt. xxviii. 19, 20. “ Go disciple me all nations,
baptizing them—" 2. Inthe execution of this commission.

4 Heb. xili. 7. 17.  Acts vi. 4. ix.40. xx.36. Malii. 7. Heb x. 11.

e Rev.i. 6. v.10. xx.6. 1 Pet.ii. 5, 6.

f Rom.i. 1. Col.iv. 12. 2 Pet. xi. 1. 1 Cor. iv. 1, 2. iii.5. 2 Cor.iii.
6. vii4. xi.23. Matt. xxiv. 45, 46. 48. 1 Cor.ix. 19. .

VOL. V. v -
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2. That this was not peculiar to the aposties or their age
is proved, 1. Because not an extraordinary work, like mi-
racles, &e. but the first great business of the Gospel and
ministry in the world. 2. Because others as well as the
apostles did it in that age, and ever since. 3. Because the
promise is annexed to the office thus described “ I am with
you alway to the end of the world.” Or if you translate it
‘““age,” it is the age of the church of the Messiah incarnate,
which is all one. 4. Becaunse it was a small part of the world
comparatively that heard the Gospel in the apostles’ days.
And the far greatest part of the world is without itat this day,
when yet God our Saviour would have all men to be saved,
and to come to the knowledge of the truth. 5. Even where
the Gospel hath long continued, for the most part there are
many still that are in infidelity. And so-great a work is
not left without an appointed, suitable means for its per-
formance. And if an office was necessary for it in the first
age, it is not credible that it is left to private men’s charity
eversince. 6. Especially considering that private men are
to be supposed insufficient ; (1.) Because they are not edu-
cated purposely for it, but usually for something else. (2.)-
Because that they have other callings to take them up. (3.)
Because they have no special obligation. And that which
is no man’s peculiar work, is usually left undone by all.

II. The people’s call or consent is not necessary to a
minister’s reception of his office in general, nor for this part
of his work in special : but only to his pastoral relation to
themselves.

1. Itis 8o in other functions that are exercised by skill.
The patients or people make not a man a physician or law-
yer, but only choose what physician shall be their physician,
and what lawyer shall be their counsellor.

2. If the people’s call or consent be necessary, it is ei-
ther the infidels or the churches. Not the infidels to whom
he is to preach: for 1. He is authorized to preach to them
(as the apostles were) before he goeth to them. 2. Their
consent is but a natural consequent requisite for the recep-
tion and success of their teaching, but not to the authority
which is prerequisite. 3. Infidels cannot do so much to-
wards the making of a minister of Christ. 4. Else Christ
would have few such ministers. 5. If it be infidels, either
all or some? If some, why those rather than others? Or

A}
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is a man made a minister by every infidel auditory thes hear-
eth him?

2. Nor is it Christian people that must do this much to
the making of a general minister ; for, 1. They have no such
power given for it, in nature or the Word of God. 2. They
are generally unqualified and unable for such a work. 3.
They are no where obliged to it, nor can fitly leave their
callings for it; much less to get the abilities necessary to
judge. 4. Which of the people have this power? Is it any
of them, or any church of private men? Or some one more
than the rest? Neither one nor all can lay any claim to it.
There is some reason why this congregation rather than
another should choose their own pastors : but there is no
reason (nor Scripture) that this congregation choose & mi-
mister to convert the world.

III. I conclude therefore that the call of a minister in
general doth consist, 1. Dispositively in the due qualifica-
tions and enablement of the person. 2. And the necessity
of the people, with opportunity, is a providential part of the
call. 3. And the ordainers are the orderly electors and
determiners of the person that shall receive the power from
Christ.

1. For this is part of the power of the keys or church-
government. 2. And Paul giveth this direction for exer-
cising of this power to Timothy, which sheweth the ordinary
way of calling, 2 Tim. ii. 2. * And the things which thou
hast heard of me among many witnesses, the same commit
thou to faithful men, who shall be able to teach others also.”
« There were in the church at Antioch certain prophets—-—
As they ministered to the Lord, the Holy Ghost said, 8epa-
rate me Barnabas and Saul for the work whereunto I have
called them; and when they had fasted and prayed, and
laid their hands on them, they sent them away., And they
being sent forth by the Holy Ghost, departed.” In-this
(whether it be to be called an ordination, or rather a mis-
sion) there is somewhat ordinary, (that it be by men in of-
fice,) and somewhat extraordinary, (that it be by a special
imspiration of the Holy Ghost).

And Timothy received his gifts and ofice by the impo-
sition of the hands of Paul and of the presbytery. 1 Tim.
iv. 4. 2Tim. i. 6. 1 Tim. v. 22. * Lay hands suddenly
on no man.” .
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These instances make the case the clearer, 1. Because
it is certain, that all that governing power which is given by
Christ to the church, under the name of the keys, is given
to the pastors. 2. Because there are no other competitors
to lay a reasonable claim to it.

Quest. x1x. Wherein consisteth the power and nature of ordi-
nation #  And to whom doth it belong? And s it an act of
Jurisdiction #  And is imposition of hands necessary in it #

I. This is resolved on the by before. 1. Ordination per-
formeth two things: (1.) The designation, election, or de-
termination of the person who shall receive the office. (2.)
The ministerial investiture of him in that office: which is a
ceremonial delivery of possession ; as a servant doth deliver
possession of a house, by delivering him the key who hath
before received the power or right from the owner.

2. The office delivered by this election and investiture,
is the sacred ministerial office in general, to be after exercis-
ed according to particular calls and opportunities: as Christ
called theapostles, and the Spirit called the ordinary general
teachers of those times, such as Barnabas, Silas, Silvanus,
Timothy, Epaphroditus, Apollos, &c. And as is before
cited, 2 Tim. ii.2. As a man is made in general a licensed
physician, lawyer, &c.

3. This ordination is ‘ordinis gratifi,’ necessary to or-
der; and therefore so far necessary as order is necessary:
which is ordinarily, when the greater interest of the sub-
stantial duty, or of the thing ordered, is not against it. As
Christ determined the case of sabbath keeping, and not eat-
ing the shew-bread. As “ the sabbath was made for man,

.and not man for the sabbath ;” and the end isto be prefer-
red before the separable means: so ordination was insti-
tuted for order, and order for the thing ordered and for the
work of the Gospel, and the good of souls, and not the Gos- -
pel and men’s souls for that order. Therefore when 1. The
death; 2. Distance; 3. Or the malignity of the ordainers
depriveth a man of ordination, these three substitutes may
notify to him the will of God that he is by him a person
called to that office: 1. Fitness for the works, in under-

standing, willingness, and ability ; 2. The necessity of souls ;
3. Opportunity.
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I1. The power of ordaining belongeth not, 1. To magis-
trates; 2. Or to private men, either single, or as the body
of a church; but, 3. To the senior pastors of the church.
(whether bishops or presbyters of a distinct order, the rea-
der must not expect that I here determine)

For, 1. The power is by Christ given to them, as is be-
fore proved ; and in Tit. i. 5.

2. None else are ordinarily able to discern anght the
abilities of a man for the sacred ministry. The people may
discern a profitable, moving preacher, but whether he un-
derstand the Scripture, or the substance of religion, or.be
sound in the faith and not heretical, and delude them not
with a form of well-uttered words, they are not ordinarily
able to judge.

3. None else are fit to attend this work, but pastors who
are separated to the sacred offices. It requireth more time
to get fitdess for it, and then to perform it faithfully, than
either magistrates or people can ordinarily bestow.

4. The power is no where given by Christ to magistrates
or people.

6. 1t hath been exercised by pastors or church-officers
only, both in and ever since the apostles’ days, in all the
churches of the world. And we have no reason to think
that the church hath been gathered from the beginning till
now, by so great an error, as a wrong conveyance of the mi-

- nisterial power.

III. The word jurisdiction as applied to the church of-
ficers, is no Scripture word, and in the common sense sound-
eth too big, as signifying more power than the servants of
all must claim; for there is ‘ one lawgiver who is able to
save and to destroy.” But in' a moderate sense it may be
tolerated ; as jurisdiction signifieth in particular, 1. Legis-
lation; 2. Or judicial process or sentence ; 3. Or the exe-
cution of such a sentence, strictly taken, so ordination is ne
part of jurisdiction. But as jurisdiction signifieth the same
with the power of government, ‘ jus regendi’ in general, so
ordination is an act of jurisdiction : as the placing or choos-
ing of inferior officers may belong to the steward of a family,
or as the calling or authorizing of physicians belongeth to
the college of physicians, and the authorizing of lawyers to

«F Acts xiii.2. Rom. i, 1. 1 Tim. iv. 15.
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the judges’ sotiety, or the authorizing of doctors in philo-
sophy, te the society of philosophers or to particular rulers.
Where note that in the three last instances, the learning or
fitness of the said persons or societies, is but their * dispo-
sitio vel aptitudo ad potestatem exercendam;’ but the ac-
tual power of conveying authority to others, or designing
the recipient person, is received from the supreme power
of the land, and so is properly an act of authority, here call-
ed jurisdietion.

So that the common distinguishing of ordination from
jurisdiction or government, as if they were * toth speoie’ dnf-
ferent, is unsound.

IV. Imposition of hands was a sign (like the kiss of
peace, and the anointing of persons, and like our kneeling
in prayer, &c.) which having first somewhatin their nature,
to invite men to the use, was become a common, significant
sign of a superior’s benediction of an inferior, in those times
and countries. And so was here applied ordinarily for its
antecedent significancy and aptitude to this use; and was
not purposely instituted, nor had its significancy newly gi-
ven it by institution; and so was not like a sacrament ne-
cessarily and perpetually affixed to ordination.

Therefore we must conclude, 1. That imposition of hands
in ordination is a decent, apt, significant sign, not to be
sorupled by any, nor to be omitted without necessity, as be-
ing of Scripture, ancient, and common use.

8. But yet that it is not essential to ordination ; which
may be valid by any fit designation and separation of the
person. And therefore if it be omitted, it nullifieth not the
action. And if the ordainers did it by letters to a man a
thousand miles off, it would be valid : and some persons of
old were ordained when they were absent.

V. I add as to the need of ordination, 1. That without
this key, the office and church doors weuld be cast open,
and every heretic or self-conceited person intrude.

2. It is a sign of a proud, unworthy person, that will
judge himself fit for so greata work, and intrude upon such
s oonceit, when he may have the judgment of the pastors,
and avoideth it".

3. Those that so do, should no more be taken for minis-

b Acts xiti. % Heb. v 4. 10, - :

.
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ters by the people, than any ahonld go for Christians that
are not baptized, or for married persons whase marriage is
not solemnized.

Quest. xx. Is ordination necessary to make a man a pastor of a
particular church as such? And is heto be made a general
minisier and a particular church-elder or pastor at once, and
by ene ordination?

I have proved that a man may be made a minister in
general, yea, and sent to exercise it in converting infidels,
and baptizing them, before ever he is the pastor of any par-
ticular church. To which I add, that in this general minis-
try, he is a pastor in the universal church, as a licensed
physician that hath no hospital or charge, is a physician in
the kingdom.

And, 1. As baptism is as such our entrance into the
universal church, and not into a particular; so is ordina-
tion to a minister an entrance only on the ministry as such.

2. Yeta man may at once be made a minister in general,
and the pastor of this or that church in particular: and in
kingdoms wholly inchurched and Christiap, it is usually fit-
test 80 ta do: lest many being ordained ‘sine titulo,” idle-
ness and poverty of supernumeraries, should corrupt and
dishonour the ministry: which was the cause of the old
canons in this case.

3. But when a man is thus called to both at once, it is
not all done by ordination as such; but his complicate re-
lation, proceedath from a complication of causes. As he is
a minister, it is by ordination. And as he is the pastor of
this people, it is by the conjunct causes of appropriation :
which are, 1. Necessanly the people’s consent. 2. Reg-
ularly, the pastor’s approbation and recommendation, and
reception of the person into their communion. 3. And
sometimes the magistrate may do much to oblige the peo-
ple to consent.

4. But when a man is made a minister in general before,
he needeth no proper ordination to fix him in a particular
charge; butonly an approbation, recommendation, particu-
lar investiture, and reception. For else a man must be oft
ordained, even as oft as he removeth. But yet imposition
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of hands may fitly be used in this particular investiture,
though it be no proper ordination, that is, no collation
of the office of a minister in general, but the fixing of one
that was a minister before. '

Quest. xx1. May a man be oft or twice ordained ?

It is supposed, that we play not with an ambiguous
word, that we remember what ordinationis. And then you
will see cause to distinguish, 1. Between entire, true ordi-
nation, and the external act, or words, or ceremony only.
2. Between one that was truly ordained before, and one
that was not. And so I answer,

1. He that seemed ordained, and indeed was not, is not
re-ordained when he is after ordained.

2. It is needful therefore to know the essentials of ordi-
nation, from the integrals and accidentals.

3. He that was truly ordained before, may in some
cases receive again the repetition of the bare words and
outward ceremonies of ordination (as imposition of hands).
Where I will, I. Tell you in what cases. II. Why.

I. 1. In case there wanted sufficient witnesses of his ordi-
nation; and so the church hath not sufficient means of no-
tice or satisfaction, that ever he was ordained indeed : or if
the witnesses die before the notification. Whether the
church should take his word or not, in such a case, is none
of my question, but, Whether he should submit to the repe-
tition if they will not.

2. Especially in a time and place (which I have known)
when written and sealed orders are often counterfeited, and
8o the church called to extraordinary care.

3. Or if the church or magistrate be guilty of some
causeless, culpable incredulity, and will not believe it was
done till they see it done again.

4. Or in case that some real or supposed integral
(though not essential) part was omitted, or is by the church
or magistrate supposed to be omitted; and they will not
permit or receive the minister to exercise his office, unless
he repeat the whole action again, and make up that defect.

5. Or if the person himse!f do think that his ordination
was insufficient, and cannot exercise his ministry to the
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satisfaction of his own conscience, till the defect be re-
paired.

In these cases (and perhaps such others) the out-
ward action may be repeated.

II. The reasons are, 1. Because this is not a being
twice ordained. For the word ‘ordination,’ signifieth a
moral action, and not a physical only : as the word ¢ mar-
riage’ doth, &c. And it essentially includeth the new de-
dication and designation to the sacred office, by a kind of
covenant between the dedicated person and Christ to whom
he is consecrated and devoted. And the external words
are but a part, and a part only as signiﬁcant of the action
of the mind. Now the oft expressing of the same mental
dedication doth not make it to be as many distinct dedica-
tions. For 1. If the liturgy or the person’s words were
tautological, or at the ordination should say the same thing
often over and over, or for confirmation should say often,
that which else might be said but once, this doth not make
it an often or multiplied ordination : it was but one love
which Peter expressed, when Christ made him say thrice,
that he loved him; nor was it a threefold ordination which
Christ used, when he said thrice to him, ““ Feed my lambs
and sheep.”

2. And if thrice saying it that hour make it not three ordi-'
nations, neither will thrice saying it, at more hours, days,
or months, or years distance, in some cases ; for the time
maketh not the ordinations to be many ; it is but one moral
action. But the common error ariseth from the custom of
calling the outward action alone by the name of the whole
moral action (which is ordinarily done to the like deceit
in the case of the baptismal covenant, and the Lord’s sup-
per).

3. The common judgment and custom of the world con-
firmeth what I say. If persons that are married should for
want of witness or due solemnity be forced to say and do
the outward action all over again; it is by no wise man
taken in the proper, moral, full sense, for a second marriage,
but for one marriage twice uttered.

And if you should in witness bearing be put to your
oath, and the magistrate that was absent should say, ‘ Reach
him the book again, I did not hear him swear,” the doing it
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twice is not morally two witnessings or oaths, but one only
twice physically uttered.

If you bind your son apprentics, or if you make any in-
dentures or contract, and the writings being lost or faulty,
you write and sign, and seal them all again, this is not mo-
rally another contract, but the same done better, or again
recorded. And sa it is plainly in this case.

4. But re-ordination morally and properly so called, is
unlawful : for, (1.) It is (or implieth) a lie, viz. that we
were not truly dedicated and separated to this office before.

(2.) Itis & sacrilegious renunciation of our former dedi-
cation to God : whereas the ministerial dedication and cov-
-emant is for life, and not for a trial; which is the meaning
of the indelible character, which is a perpetual relation and
obligation.

(3.) It is a taking the name of God in vain, thus to do
and undo, and do again : and to promise and renounce, and
promise again, and to pretend to receive a power which we
bad before.

(4.) It tendeth to great confusions in the church; as to
make the people doubt of their baptism, or all the ministe-
rial administrations of such as are re-ordained, while they
acted by the first ordination.

(6.) It hath ever been condemned in the churches of
Christ, as the canons called the apostles,” and the church’s
constant practice, testify.

6. Though the bare repetition of the outward action and
words be not re-ordination, yet he that on any of the fore-
mentioned occasions is put to repeat the said words and ac-
tions, is obliged 8o to do it, as that it may not seem to be a
re-ordination, and 8o be a scandal to the church. Orif it
outwardly seem so by the action, he is bound to declare
that it is no such thing, for the counterpoising that appear-
ance ofevil. | .

6. When the ordainers or the common estimation of the
church, do take the repetition of the words and action of a
re-ordination, though the receiver »o intend it not, yet it
may become unlawful to him by this accident, because he
scandalizeth and hardeneth the erroneous, by doing or re-
ceiving that whioh is interpretative re-ordination.

7. Especially when the ordainere shall require this re-




QUEST. XXI.] CHRISTIAN ECCLESIASTICS. 200

petition on notoriously wicked. grounds, and so put that
sense on the action by their own doctrines and demands:
as for instance,

(1.) If heretics should (as the Arians,) say that we are
no ministers, because we are not of their heresy, or ordained
by such as they.

(2.) If the pope or any proud papal usurpers shall say,
‘You are no ministers of Christ, except we ordain you;’
and so do it to establish a traitorous, usurped regiment in
the church; it is not lawful to serve such an usurpation.
As if cardinals or archbishops should say, * None are true
ministers but those that we ordain :’ or'councils or synods
of bishops or presbyters should say, ‘ None are true minis-
ters but those that we ordain;’ or if one presbyter or one
bishop without authority would thus make himself master
of the rest, or of other churches, and say, ‘ You are no min-
isters unless I ordain you;’ we may not promote such ty-
ranny and usurpation.

(3.) If magistrates would usurp the power of the keys,
in ecclesiastical ordination, and say that none but they have
power to ordain, we may not encourage such pretences by
repetition of the words and action.

(4.) If they would make something necessary to ordina-
tion which is not, asif it were a false oath, or false subscrip-
tion or profession, or some unlawful ceremony (as if it were
anointing, wearing horns, or any the like) and say, ‘ You
are no ministers without these, and thercfore you must be
re-ordained to receive them.

(5.) Yea, if they declare our former ministry causelassly
to be null, and say,‘ You are no ministers till you are or-
dained again,” and so publicly put this sense upon our ac-
tion, that we may take it as re-ordination ; all these acci-
dents make the repetition of the words and actions to be un-
lawful, unless when greater accidents notoriously prepon-
derate.

Quest. But if such church tyrants should have so great
power, a8 that without their repetition of ordination on those
terms, the ministry might not be exercised, is it lawful so
to take it in a case of such necessity ?

Answ. 1. Every seeming necessity to you is not a neces-
sity to the churrz 2. Either you may publicly declare
a contrary sense in your receiving their new orders or not.
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1. If you may not as publicly declare that you renounce
not your former ministry and dedication to God in that of-
fice, as the ordainers declare their sense of the nullity of it,
so that your open declaration may free you from the guilt of
seeming consent, [ conceive it is a sinful compliance with
their sin. 2. Yea, if you may so declare it, yet if there be
no necessity of your ministerial liberty in that place, I think
you may not take it on such terms. As, (1.) If there be
‘worthy men enough to supply the church’s wants there
without you. (2.) And if you may serve God successfully
in a persecuted state, though to the suffering of your flesh.
(3.) Or if your imprisonment for preaching be like to beas
serviceable to the church and Gospel as your continued
preaching on those scandalous terms. (4.) Or if you may
remove and preach in another country.

9. ‘When any such case doth fall out, in which the repe-
tition of the outward action and words is lawful, it is not
lawful to mix any false or scandalous expressions : as if we
were required to say falsely, ‘I accept this ordination as
confessing myself no minister of Christ till now:’ or any
such like. )

10. In a word, a peaceable Christian may do much as to
the mere outward action and submission, for obedience,
peace, order, or satisfaction to his own or other men’s con-
sciences. But, (1.) He may do nothing for good ends which
is false and injurious to the church!, (2.) And he may not
do that which otherwise were lawful, when it is for evil ends,
or tendeth to more hurt than good; as to promote heresy,
or church tyranny and usurpation, whether in pope, pre-
lates, presbyters or people.

Quest. xx11. How many ordainers are necessary to the validity
of ordination by God's institution 2 whether one or more ?

My question is not of the ancient canons, or any human
laws or customs, for those are easnly known ; but of Divine
right. Now either God hath determined the case as to the
number of ordainers necessary, or not. If not, either he
hath given the church some general rule to determine it by,
or not. If not, then the number is notany part of the Divine

i 1 Thess.v. 22, Gal.ii. 4, 5. 14.
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order or law, and then, if we suppose that he hath determin-
ed the case as to the ordaining office and not to the number,
then it will follow that one may serve. The truth I think
may be thus explained.

1. There is ¢ Ordo officialis primarius,” and ¢ Ordo ordi-
nis, vel exercitii, vel secundarius ;’ an order of office primary,
and an order of exercise secondary, in the church. As to the
first, the order of office, God hath determined that the ordain-
ing officers and no others, shall ordain officers, or give orders.
.And having not determined whether one or more, it follow-
eth that the ordination of one sole lawful ordainer is no nul-
lity on that account because it is but one, unless somewhat
else nullify it. '

2. God hath given general rules to the ordainers for the
due exercise of their office, though he have not determined
of any set number. Such as are these: that all things be
done in judgment, truth, love, concord, to the church’s edi-
fication, unity and peace, &ec.

3. According to these general laws, sometimes the ordi-
nation of one sole ordainer, may not only be valid but regu-
lar: as when there are no other to concur, or none whose
concurrence is needful to any of the aforesaid ends. And
sometimes the concurrence of many is needful, (1.) To the
receiver’s satisfaction. (2.) To the church’s or people’s sa-
tisfaction. (3.) To the concord of pastors, and of neigh-
bour churches, &c. And in such cases such consent or
concourse is the regular way.

4. Where there are many neighbour pastors and churches
8o near, as that he that is ordained in one of them, is like
oft to pass and preach, and officiate ¢ obiter’ in others, and
so other churches must have some communion with him, it
is meetest that there be a concurrence in the ordination.

5. The ordainer is certainly a superior to the person
that cometh to be ordained while he is a private man; and
therefore so far his ordination is (as is said) an act of juris-
diction in"the large sense, that is, of government : but whe-
ther he be necessarily his superior after he is ordained, hath
too long been a controversy. It is certain that the Papists
confess, that the pope is ordained such by no superior: and
it is not necessary that a bishop be ordained by one or more
of any superior order (or jurisdiction either). And though



302 CHRISTIAN DIRECTORY, [PART 111,

the Italian Papists hold that a superior papal jurisdiction
must needs be the secondary fountain of the ordaining
power, though the ordainer himself be but of the same or-
der; yet Protestants hold no such thing. And all acknow-
ledge that as imposition of hands on a layman to make him
u minister of Christ or an officer, is a kind of official gene-
ration %, so the ordained as a junior in office, is as it were a
son to the ordainer, as the convert is said to be peculiarly
to his converter ; and that a proportionable honour is still
to be given him. But whether he that ordaineth a presby-
ter, and not he that ordaineth or consecrateth a bishop,
must needs be of a superior order or office, is a question
which the reader must not expect me here to meddle with.

Quest. xx111. What if one bishop ordain a minister, and three,
or many, or all the rest protest against it, and declare him
no minister, or degrade him ; is he to be received as a true
minister or not £

Supposing that the person want no necessary personal
qualification for the office, there are two things more in
question ; 1. His office, whether he be a minister. 2. His
regularity, whether he came regularly to it; and also his
comparative relation, whether this man or another is to be
preferred. I answer therefore,

1. If the person be utterly incapable, the one bishop, or
the many whosoever taketh him for incapable, is for the
truth sake to be believed and obeyed.

2. If the man be excellently qualified, and his ministry
greatly necessary to the church, whoever would deprive the
church of him be it the one or the many, is to be disobeyed,
and the ordainers preferred.

Object. * But who shall judge? Answ. The esse’is
before the  scire :’ the thing is first true or false before I
judge it to be so; and therefore whoever judgeth falsely in
a case 80 notorious and weighty, as that the welfare of the
church and souls is (‘ consideratis considerandis’) injured
and hazarded by his error, is not to be believed nor obeyed

“on pretence of order : because all Christians have  judivium
discretionis,” * a discermning judgment.’
& Ejusdem speciei vel inferloris: How then s the pope ordained or made ?
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3. Bat if the case be not thus to be determined by the
person’s notorious qualifications, then either it is, 1. The
man ordained. 2. Or the people that the case is debated
by, whether they should take him for a minister. 3. Orthe
neiglibour ministers.

1. The person himselfis ¢ ceteris paribus’ more to regard
the judgment of many concordant bishops, than of one sin-
gular bishop ; and therefore is not to take orders froma sin-
gular bishop, when the generality of the wise and faithful
are against it; unless he be sure that it is some notorious
faction or error that perverteth them, and that there be no-
torious necessity of his labour.

2. The auditors are either infidels to be converted, (and
these will take no man upon any of their authorities,) or
else Christians converted. These are either of the particu-
lar charge of the singular bishop who ordaineth, or not ; if
they be, then ‘ pro tempore’ for orders sake, they owe him a
peculiar obedience, till some further process or discovery
disoblige them, (though the most .be on the other side).
But yet they may be still bound in reason most to suspect
the judgment of their singular bishop, while for order’s sake
they submit to it. But if they are not of his flock, then, I
suppose the judgment and act of many is to prevail so much
against the act of a single and singular person, as that both
neighbour ministers and people are to disown such an or-
dained person as unfit for their communion under the notion
of & minister, (because communion of churches is maintain--
ed by the concord of pastors). But whether the ordained
man’s ministry, be by their contradictory declaration or de-
gradation, made an absolute nullity, to himself and those
that submit to him, neither I will determine, nor should any
other strangers to the particular case; for if he be rejected
or degraded without such cause and proof as may satisfy
other sober persons, he hath wrong ; but if he be 8o degrad-
ed, on proved sufficient cause, to them that it is known to, *
it giveth the degraders the advantage'.

Andas 1. All particular members are to be obedient to
their proper pastor.

2. And all particular churches are to hold correspon-

' Ephes. iv. 3. 1 Cor. xif. Rom. riv. 17.19. 1 Cor. xiv. 33, 1 Thess.v.12,18.
Phili. 1—8. Epbes. iv. 15, 16. 1 Cor. i. 10.
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dency and communion ‘according to their capacity. So
must men act in this and such like cases respectively ac-
cording to the laws of obedience to their pastor, and of con-
cord of the churches.

Quest. xx1v. Hath one bishop power by Divine right to or-
dain, degrade, or govern, or excommunicate, or absolve, in
another’s diocese or church, either by his consent, or against
it And doth a minister that officiateth in another’s church,
act as a pastor, and their pastor, or as a privateman? And

- doth the ministerial office cease when a man removeth from
his flock #

I thrust these questions all together for their affinity,
and for brevity.

1. Every true minister of Christ, bishop or pastor, is re-
lated to the universal church by stronger obligations than
to his particular charge; as the whole is better than the
parts, and its welfare to be preferred.

2. He that is no pastor of a particular church, may be a
pastor in the universal, obliged as a consecrated person to
endeavour its good, by the works of his office, as he hath
particular opportunity and call.

3. Yet he that hath a particular charge is especially and
more nearly related and obliged to that charge or church,
than to any other part of the universal (though not than to
the whole); and consequently hath a peculiar authority,
where he hath a peculiar obligation and work.

- 4. He that is (without degrading) removed from a par-
ticular church doth not cease to be a general minister and
pastor related to the universal church; as a physician put
out of a hospital charge, is a physician still. And therefore
he needeth no new ordination, but only a special designa-
tion to his next particular charge. .

5. No man is the bishop of a diocese as to the measure
of ground, or the place, by Divine right, thatis, by any par-
ticular law or determination of God; but only a bishop of
the church or people : for your office essentially containeth
a relation to the people, but accidentally only to the place.

6. Yet natural convenience, and God’s general laws of
order and edification do make it usually (but not always)

]
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best, and therefore a duty, to distinguish churches by the
people’s habitation : not taking a man for a member ‘eo
nomine,” because he liveth on that ground ; but for order’s
sake taking none for members that live not on that ground, -
and not intruding causelessly into each other’s bounds.

7. He that by the call or consent of a neighbour pastor
and people doth officiate (by preaching, sacraments, excom-
munication, or absolution) in another’s special charge for a
day, or week, or month, or more, without a fixed relation to
that flock, doth neither officiate as a layman, nor yet un-
lawfully or irregularly ; but, 1. As a minister of Christ in
the church universal. 2. And as the pastor of that church
for the present time only, though not statedly ; even as a
physician called to help another in his hospital, or to supply
his place for the time, doth perform his work, 1. As a li-
censed physician. 2. And as the physician of that patient
- or hospital for that time, though not statedly.

8. No man is to intrude into another’s charge without a
call ; much less to claim a particular stated oversight and
authority. For though he be not an usurper as to the office
in general, he is an usurper as to that particular flock. It
is no error in ordination to say, ‘ Take thou authority to
preach the Word of God, and administer the holy sacra-
ments when thou shalt be thereto lawfully called ;> that is,
when thou hast a particular call to the exercise, and to a
fixed charge, as thou hast now a call to the office in general.

9. Yet every bishop or pastor by his relation to the
charch universal, and to mankind, and the interest of Christ,
is bound not only as a Christian, but as a pastor, to do his
best for the common good ; and not to cast wholly out of
his care, a particular chirch, because another hath the over-
sight of it. Therefore if an heretic get in, or the church
fall to heresy, or any pernicious error or sin, the neighbour
pastors are bound both by the law of nature and their office,
to interpose their counsel as mipisters of Christ, and to
prefer the substance before pretended order, and to seek to
recover the people’s souls, though it be against their proper
pestor’s will. And in such a case of necessity, they may
ordain, degrade, excommunicate, and absolve in another’s
charge, as if it were a vacuity.

10. Moreover it is one thing to excommunicate a man

VOL. V. x
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out of a particular church, and another thing for many as-
sociated churches or neighbours to renounce communion
with. him. The special pastors of particular churches,
baving the government of those churches, are the special |
governing judges, who shall or shall not have communion
as a member in their churches ; but the neighbour pastors
of other churches have the power of judging with whom
they and their own flocks will or will not hold communion.
As e. g. Athanasius may as governor of his flock declare
any Arian member excommunicate, and require his flock to
have no communion with him. And all the neighbour pas-
tors (though they excommunicate not the same man as his
special governors, yet) may declare to all their flocks, that
if that man come among them, they will have no communion
with him, and that at distance they renounce that distant
communion which is proper to Christians one with another,
and take him for none of the church of Christ ™.

Quest. xxv. Whether canons be laws ? And pastors have a
legislative power ?

All men are not agreed what a law is, that is, what is to
be taken for the proper sense of that word. Some will have
the name confined to such common laws as are stated, du-
rable rules for the subject’s actions: and some will extend it
also to personal, temporary, verbal precepts and mandates,
such as parents and masters use daily to the children and
servants of their families. And of the first sort, some will
confine the name ‘laws ’ to those acts of sovereignty which
are about the common matters of the kingdom, or which no
inferior officer may make : and others will extend it to those
orders which by the sovereign’s charter, a corporation, or
college, or school may make for the subregulation of their
particular societies and affairs.

I have declared my own opinion ‘de nomine’ fully else-
where, 1. That the definition of a law in the proper general
sense, is to be a sign or signification of the reason and will of
the rector as such, to his subjects as such, instituting or ante-
cedently determining what shall be due from them, and to
them ; “ Jus efficiendo,’” ‘ regularly making right.’

= 1 Cor.v. Tit.iii.10. 2 Thess.iii.6.14. 2John10. Rev. ii. 14, 15. 0.
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2. That these laws are many more ways diversified and

distinguished (from the efficient, sign, subjects, matter,
end, &c.) than is meet for us here to enumerate. It is suffi-
cient now to say, 1. That stated regulating laws, as distinct
from temporary mandates and proclamations. 2. And laws
for kingdoms and other commonwealths, in regard of laws
for persons, schools, families, &c. 3. And laws made by
the supreme power, as distinct from those made by the de-
rived authority of colleges, corporations, &c. called bye-
laws or orders, (for I will here say nothing of parents and
pastors, whose authority is directly orimmediately from the
efficiency of nature in one, and Divine institution in the
other, and not derived efficiently from the magistrate or any
man). 4. That laws about great, substantial matters, dis-
tinct from those about little and mutable circumstances, &c.
I say the first sort as distinct from the second, are laws so
called by excellency above other laws. But that the rest
are unequivocally to be called laws, according to the best
definition of the law ‘in genere.” Butif any man will speak
otherwise, let him remember that it is yet but * lis de nomi-
ne,’ and that he may use his liberty, and I will use mine.
Now to the question.
- 1. Canons made by virtue of the pastoral oﬁce and
God’s general laws (in nature or Scripture for regulat-
ing it, are a sort of laws to the subjects or flocks of those
pastors.

2. Canons made by the votes of the laity of the church,
or private part of that society as private, are no laws at all,
but agreements ; because they are not acts of any govern-
ing power.

3. Canons made by civil rulers about the circumstantials
of the church, belonging to their office, as orderers of such
things, are laws, and may be urged by moderate and meet
civil or corporal penaltles, and no otherwise.

4. Canons made by princes or inferior maglstmtes,
no laws purely and formally ecclesiastical, which are essen-
tially acts of pastoral power ; but only materially ecclesias-
tical, and formally magistratical.

6. No church officers as such, (much less the people)
can make laws with a co-active or coercive sanction ; that
is, to be enforced by their authority with the sword or any
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corporal penalty, mulct, or force; this being the sole pri-
vilege of secular powers, civil, or economical, or scho-
lastic. ’ '

6. There is no obligation ariseth to the subject for par-
ticular obedience of any law, which is evidently against the
laws of God (in nature or holy Scripture).

7. They are no laws which pastors make to people out of
their power: as the popes, &c.

8. There is no power on earth under Christ, that hath
suthority to make universal laws; to bind the whole
church on all the earth; or all mankind. Because there is
no universal sovereign, civil or spiritual, personal or col-
lective.

9. Therefore it is no schism, but loyalty to Christ, to re-
nounce or separate from such a society of usurpation ; nor
any disobedience or rebellion, to deny them obedience.

10. Pastors may and must be obeyed in things lawful as
magistrates, if the king make them magistrates: though I
think it unmeet for them to accept a magistracy with the
sword, except in case of some rare necessity.

11. 1f pope, patriarchs, or pastors shall usurp any of the
king’s authority, loyalty to Christ and him, and the love of
the church and state, oblige us to take part with Christ and
the king against such usurpation, but only by lawful means,
in the compass of our proper place and calling.

12. The canons made by the councils of many churches,
have a double nature ; as they are made for the people and
the subjects of the pastors, they are a sort of laws : that is,
they oblige by the derived authority of the pastors; be-
cause the pastors of several churches do not lose any of
their power by their assembling, but exercise it with the
greater advantage of concord. But as they are made only
to oblige the present or absent pastors who separatedly are
of equal office-power, so they are no laws, except in an
equivocal sense, but only agreements or contracts® So
Bishop Usher professed his judgment to be: and before
him the council of Carthage in Cyprian’s time ; but it needs
no proof, any more than that a convention of kings may
make no laws to bind the kings of England, but contracts
only.

*® Grotius de Imperio sum. pot. circ. saér. most solidly resolveth this question.
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13. But yet we are ‘aliunde’ obliged even by God, to
keep these agreements in things lawful, for the church’s
peace and concord, when greater contrary reasons, ‘ & fine,’
do not disoblige us. For when God saith, ‘ You shall keep
peace and concord, and keep lawful covenants,” the canons
afford us the minor, ‘ But these are lawful contracts or
agreements, and means of the church’s peace and concord ;’
¢ Therefore, (saith God’s law) you shall observe them.” So
though the contracts (as of husband and wife, buyer and
seller, &c.) be not laws, yet thatis a law of God which bind-
eth us to keep them°.

14. Seeing that even the obliging commands of pastors
may not by them be enforced by the sword, but work by the -
power of Divine authority or commission manifested, and by
holy reason and love, therefore it is_most modest and fit
for pastors (who must not lord it over God’s heritage, but be
examples to all) to take thelower name of authoritative di-
rections and persuasions, rather than of laws : especially in
a time when Papal usurpation maketh such ruinating use of
that name, and civil magistrates use to take it in the nobler
and narrower sense.

The Questions, 1.  If one pastor make orders for his
church, and the multitudes or synods be against them ;
which must be obeyed,” you may gather from what is said
before of ordination. And 2. ¢ What are the particulars
proper, materially, to the magistrate’s decision, and what to
the pastor'’s?’ Lhere pass by. .

Quest. xxv1. Whether church casons, or pastor’s directive de-
terminations of matters pertinent to their office, do bind the
conscience? And what accidents will disoblige the people ;

- you may gather before in the same case about magistrate’s
laws, in the political directions: as also by an impartial
transferring the case to the precepts of parents and school-
masters to children ; without respect to their power of the
rod, (or supposing that they had none such).

Quest. xxvir. What are Christ’s appointed means of the
unity and concord of the universal church, and consequently
©1Pet.v.4,3. 8 Cori 24
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of its preservation, if there be no human universal head and
governor of it upon earth # And if Christ have instituted
none such, whether prudence and the law of nature oblige not
the church to set up and maintain an universal ecclesiastical
monarchy or aristocracy ?  Seeing that which is every-man’s
work, is as no man’s, and omitted byalf 2

1. To the first question I must refer you in part to two
small, populer, yet satisfactory Tractates ¥, written long ago,
that I do not one thing too oft. Briefly now.

1. The unity of the universal church, is founded in, and
maintained by their common relation to Christ the head, (as
the kingdom in relation to the king).

2. A concord in degrees of goodness, and in integrals
and accidentals of Christianity, will never be obtained on
earth, where the church is still imperfect : and perfect holi-
ness and wisdom, ave necessary to perfect harmony and
‘concord. : ;

3. Experience hath long taught the church, if it will
learn, that the claim of a Papal headship and government
over the church universal, hath been the famous incendiary
and hinderer of concord in the Christian world.

4. The means to attain such a measure of concord and
harmony which is to be hoped for, .or endeavoured upon
earth, I have so distinctly, fully, and yet briefly described
(with the contrary impediments) in my Treatise of the
« Reasons of Christian Religion,” Part vii. Chap. 14. pp.
470, 471. in about two leaves, that I will not recite them.
If you say, you are not bound to read the books which I re-
fer you to; I answer,  Nor this.’

II. To the latter Question I answer, 1. To set up such
an universal head on the supposition of natural reasons and
human poliey is, (1.) To cross Christ’s institution, and the
laws of the Holy Ghost, as hath been long proved by Pro-
testants from the Scripture. ‘

(2.) It is treason against Christ’s sovereign office to
usurp such a vicegerency without his commission.

(3.) It is against the notorious light of nature, which

P * Catholic Unity,” and * The True. Catholic and Church described.”
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telleth us of the natural incapacity of mortal man, to be such
an uaiversal governor through the world.

(4.) It is to sin against long, and dreadful common ex-
perience, and to keep in that fire that hath destroyed em-
perors, kings, and kingdoms, and set the church’s pastors
and Christian world in those divisions, which are the great
and serviceable work of satan, and the impediment of the
church’s increase, purity, and peace, and the notorious
shame of the Christian profession in the eyes of the m.ﬁdel
world.

And if so many hundred years sad experience, will not
anawer them that say, ¢ If the pope were a good man, he
might unite us all ;’ I conclude that such deserve to be de-
ceived 9. :

Quest. xxvii1. Who is the judge of controversies in the chusrch ?
1. About the exposition of the Scripture, and doctrinal
points in themselves. 2. About either heresies, or wicked
practices, as the_y are charged on the persons who are accused
of them ; that is, 1. Antecedently to our practice, by way of
regulation. 2. Or consequentially, by judicial sentence (and
e.recutwn ) on offenders.

I have answered this question so oft, that I can persuade
myself to no more than this short, yet clear solution.

The Papists used to -cheat poor, unlearned persons that.
cannot justly discern things that differ, by puzzling them
with this confused, ambiguous question. Some things they
cunningly and falsely take for granted, As that thereis such
a thing on earth, as a political, universal church, headed by
any mortal governor. Some things they shuffie together in
equivocal words. They confound, 1. Public judgment of
decision, and private judgment of discerning. 2. The ma-
gistrate’s judgment of church-controversies, and the pas-
tor’s, and the several cases, and ends, and effects of their
several judgments. 3. Church-judgment as directive to a
particular church, and as a means of the concord of several
churches. Which being but distinguished, a few words will
serve to clear the difficulty.

1. As there is no universal human church (constituted

9 ¢ Thess. ii. 10—12.
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or governed by a mortal head) so there is no power set up
by Christ to be an universal judge of either sort of contro-
versies, by decisive judicial sentence ; nor any universal
civil monarch of the world.

2. The public, governing, decisive judgment, obliging
others, belongeth to public persons, or officers of God, and
not to any private man.

3. The public decision of doubts or controversies about
faith itself, or the true sense of God’s Word and laws, as
obliging the whole church on earth to believe that decision,
or not gainsay it, because of the infallibility or.governing
authority of the deciders, belongeth to no one but Jesus
Christ; because as is said, he hath made no universal go-
vernor, nor infallible expositor’. It belongeth to the law-
giver only to make such an universally obliging exposition
of his own laws.

4. True bishops or pastors in their own particular
churches are authorised teachers and guides, in expounding
the laws and Word of Christ ; and the people are bound as
learners to reverence their teaching, and not contradict it
without true cause ; yea, and to believe them  fide humanf,’
in things pertinent to their office : for ‘ oportet discentem
credere.’

6. No such pastors are to be absolutely believed, nor in
any case of notorious error or heresy, where the Word of

God is discerned to be against them.
: 6. For all the people as reasonable creatures, have a
judgment of private discerning to judge what they must re-
ceive as truth, and to discern their own duty, by the help of
the Word of God, and of their teachers.

7. The same power of governing-judgment lawful synods
have over their several flocks, as a pastor over his own, but
with greater advantage.

8. The power of judging in many consociate churches,
who is to be taken into communion as arthodox, and who
to be refused by those churches as heretics, ‘in specie,’ that
is, what doctrine they will judge sound or unsound, as it is
¢ judicium discernendi ;’ belongeth to every one of the coun-
cil singly : as it is a judgment obliging themselves by con-
tract, (and not of governing each other) it is in the con-

¥ Sce my “ Key for Catholics.”
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tracters and consenters: and for peace and order usually
in the major vote ; but with the limitations before ex-
pressed.

9. Every true Christian believeth all the essentials of
Christianity, with a divine faith, and not by a mere human
belief of his teachers, though by their help and teaching his .
faith is generated, and confirmed, and preserved. There-
fore no essential article of Christianity is left to any oblig-
ing decision of any church, but only to a subservient oblig-
ing teaching : as whether there bea God, a Christ, a heaven,
a hell, an immortality of souls; whether God be to be be-
lieved, loved, feared, obeyed before man? Whether the
Scripture be God’s Word, and true? Whether those that
contradict it are to be believed therein? Whether pastors,
assemblies, public worship, baptism, sacrament of the Lord’s
supper, be Divine institutions? And the same I may say of
any known Word of God : no mortals may judge ‘in partem
utramlibet,” but the pastors are only authorized teachers and
helpers of the people’s faith. (And so they be partly to
one another.) :

10. If the pope or his council, were the infallible, or the
governing expositors of all God’s laws and Scriptures, 1.
God would have enabled them to do it by an universal com-
mentary which all men should be obliged to believe, or at
least not to contradict. For there is no authority and obli-
gation given to men (yea, to so many successively) to do
that (for the needful decision of controversies) which they
never have ability given them to do. For that were to
oblige them to things impossible. 2. And the pope and
his council would be the most treacherous miscreants on
earth, that in so many hundred years, would never write
such an infallible, nor governing commentary, to end the
differences of the Christian world. Indeed they have
judged (with others) against Arius, that Christ ia true God,
and one with the Father in substance, &c. Butif they had
said the contrary, must we have taken it for God’s truth, or
bave believed them ?

11. To judge, who for heresy or scandal, shall be punish-
ed by the sword, belongeth to none but the magistrate in
his own dominions: as to judge who shall have communion
or be excommunicated from the church, belongeth, as afore-
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said, to the pastors. And the said magistrate hath first as
a man his own judgment of discerning what is heresy, and
who of his subjects are guilty of it, in order to his public
governing judgment.

12. The civil, supreme ruler may antecedently exercise
this judgment of discerning (by the teaching of their proper
teachers) in order to his consequent sentences on offenders:
and so in his laws may tell the subjects, what doctrines and
practices he will either tolerate or punish. And thus may
the church pastors do in their canons to their several flocks,
in relation to communion or non-communion.

13. He that will condemn particular persons as heretics
or offenders, must allow them to speak for themselves, and
hear the proofs, and give them that which justice requireth,
&c. And if the pope can do so at the antipodes, and in all
the world either ¢ per se,’ or ‘ per alium’ without giving that
other bis essential claimed power, let him prove it by better
experience than we have had.

14. Asthe prime and sole universal legislation belongeth
to Jesus Christ, so the final judgment, universal and parti-
cular, belongeth to him, which only will end all controver-
sies and from which there is no appeal.

Quest. xx1x. Whether a parent’s power over his children, or a
pastor, or many pastors or bishops over the same children, as
parts of their flock, be greater, or more obliging in matters

- of religion and public worship ?

This being touched on somewhere else, I only now say,
1. That if the case were my own, I would' (1.) Labour to
know their different powers, as to the matter commanded,
and obey each in that which is proper to its place.

(2.) If I were young and ignorant, natural necessity, and
natural obligation together, would give my parents with
whom I lived such an advantage above the minister (whom I
seldom see or understand) as would determine the case ¢ de
eventu,” and much ‘ de jure.’

(3.) If my parents command me to hear a teacher who
is against ceremonies or certain forms, and to hear none
that are for them, natural necessity here also (ordinarily)
would make it my duty first to hear and obey my parents ;
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and in many other cases, till-I came to understand the
greater power of the pastors, in their own place and work.

(4.) But when I come to church, to know that the judg-
ment of all concordant godly pastors, condemneth such a
thing as damnable heresy or sin, which my father command-
eth me to receive and profess, I would more believe and fol-
low the judgment of the pastors and churches.

Quest. xxx. May an office teacher or pastor be at once, in a
stated relation of a pastor and a disciple to some other
pastor ?

1. That Timothy was still Paul’s son in point of learn-
ing, and his disciple, and so that under apostles the same
persons might be stated in both relations at once, seemeth
evident in Scripture.

2. But the same that is a pastor is not at once a mere
layman.

3. That men in the same office may so differ in age, ex-
perience, and degrees of knowledge, as that young pastors
may, and often ought, many years to continue, not only in
occasional receptlon of their help, but also in an ordinary
stated way of receiving it, and so be related to them as their
ordinary teachers, by such gradual advantages is past all
doubt. And that all juniors and novices owe a certain
reverence and audience, and some obedience to the elder
and wiser.

4. But this is not to be a disciple to him as in lower or-
der or office, but as of lower gifts and grace.

6. It is lawful and very good for the church, that some
ordained persons continue long as pupils to their tutors in
schools or academies, (e. g. to learn the holy languages, if
they have them not, &c.) But this is a relation left to vo-
luntary contractors. .

6. In the ancient churches the particular churches had
one bishop and some presbyters and deacons, usually of
much lower parts, who lived all together (single or chaste)
in the bishop’s or church house, which was as a college,
where he daily edified them by doctrine and example.

7. The controversy about different orders by Divine in-
stitation, belongeth not to me here to meddle with: but as



316 CHRISTIAN DIRECTORY. [PART 1II.

to the natural and acquired imparity of age and gifts, and
the unspeakable benefit to the juniors and the churches,
that it is desirable that there were such a way of their edu-
cation and edification, I take to be discernible to any that
are impartial and judicious.

Ambrose was at once a teacher and a learner: Beda
Eccl. Hist. mentioneth one in England, that was at once a
pastor and a disciple. And in Scotland some that became
bishops were still to be under the government of the abbot
of their monasteries according to their first devotion, though
the abbot was but a presbyter.

8. Whether a settled, private church-member, may not
at once continue his very formal relation, to the pastor of
that church, and yet be of the same order with him in
another church, as their pastor, at the same time, (as he
may in case of necessity continue his apprenticeship or
civil service,) is a case that I will not determine. But he
that denieth it, must prove his opinion, (or affirmation of its
unlawfulness) by sufficient evidence from Scripture or na-
ture ; which is hard.

Quest. xxx1. Who Aath the power of making church canons ?

This is sufficiently resolved before. 1. The magistrate
only hath the power of making such canons or laws for
church matters as shall be enforced by the sword.

2. Every pastor hath power to make canons for his own
congregation ; that is, to determine what hour or at what
place they shall meet; what translation of Scripture, or
version of Psalms shall be used in his church : what chap-
ter shall be read : what psalm shall be sung, &c. Except
the magistrate contradict him, and determine it otherwise,
in such points as are not proper to the ministerial office.

3. Councils or assemblies of pastors have the power of
making such canons for many churches, as shall be laws to
the people, and agreements to themselves.

4. None have power to make church laws or canons,
about any thing, save, (1.) To put God’s own laws in exe-
cution. (2.) To determine to that end, of such circum-
stances as God hath left undetermined in his Word.

5. Canon-making under pretence of order and concord,
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hath done a great deal of mischief to the churches ; whilst
clergymen have grown up from agreements, to tyrannical
usurpations and impositions, and from concord about need-
ful accidents of worship, to frame new worship ordinances,
and to force them on all others; but especially, (1,) By en-
croaching on the power of kings, and telling them that they
are bound in conscience to put all their canons into execu-
tion by force. (2.) And by laying the union of the churches
and the communion of Christians upon things needless and
doubtful, yea, and at last on many sinful things; whereby
the churches have been most effectually divided, and the
Christian world set together by the ears ; and schisms, yea,
and wars have been raised : and these maladies cannot pos-
sibly be healed, till the tormenting, tearing engines be bro-
ken and cast away, and the voluminous canons of nume-
rous councils, (which themselves also are matter of unde-
terminable controversy) be turned into the primitive sim-
plicity ; and a few necessary things made the terms of con-
cord. Doubtless if every pastor were left wholly to him-
self for the ordering of worship circumstances and accidents
in his own church, without any common canons, save the
Scriptures, and the laws of the land, there would have been
much less division, than that is, which these numerous
canons of all the councils, obtruded on the church, have
made.

Quest. xxx11. Doth baptism as such enter the baptized tnto the
universal church, or into a particular church, or both? And
is baptism the particular church covenant as such ?

Answ. 1. Baptism as such doth enter us into the univer-
sal charch, and into it alone; and is no particular church
covenant, but the solemnizing of the great Christian cove-
nant of grace, between God, and a believer and his seed.

For, (1.) There is not essentially any mention of a par-
ticular church in it.

(2.) A man may be baptized by a general unfixed minis-
ter, who is not the pastor of any particular church: and he
may be baptized in solitude, where there is no particular
charch.  The eunuch, Acts viii. was not baptized into any

particulw church.
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(3.) Baptism doth but make us Christians, but a man
may be a Christian who is no member of any particular
church.

(4.) Otherwise baptism should oblige us necessarily to
a man, and be a covenant between the baptized and the
pastor and church into which he is baptized : but it is only
our covenant with Christ.

(5.) We may frequently change our particular church
relation; without being baptized again. But we never
change our relation to the church which we are baptized
into, unless by apostacy.

2. Yet the same person at the same time that he is bap-
tized may be entered into the universal church, and into a
particular ; and ordinarily it ought to be so where it can be
had.

3. And the covenant which we make in baptism with
Christ, doth oblige us to obey him, and consequently to
use his instituted means, and so to hear his ministers, and
hold due communion with his churches.

4. But this doth no more enter us into a particular
church, than into a particular family. For we as well
oblige ourselves to obey himin family relations as in church
relations.

5. When the baptized therefore is at once entered into
the universal and particular church, it is done by a double
consent, to the double relation. By baptism he professeth
his consent to be a member of Christ and his universal
church; and additionally he consenteth to be guided by
that particular pastor in that particular church; which is
another covenant or consent.

Quest. xxx111. Whether infants should be baptized, I have
answered long ago in a Treatise on that subject.

Also what infants should be baptized # And who have nght
to sacraments? And whether hypocrites are unequivocally
or equivocally Christians and church-members, I have re-
solved in my * Disput. of Right to Sacraments.”

Quest. xxx1v. Whether an unbaptized person who yet maketh
a public profession of Christianity, be a member of the visi-
ble church # And so of the infants of belsevers unbaptized.




QUEST. XXXV.] CHRISTIAN ECCLESIASTICS. 319

Answ. 1. Such persons have a certain imperfect, irregu-
lar kind of profession, and so of membership ; their visibility
or visible Christianity is not such as Christ hath appointed.
As those that are married, but not by legal celebration, and
as those that in cases of necessity are ministers without or-
dination ; so are such Christians as Constantine and many
of old without baptism.

2. Such persons ordinarily are not to be admitted to the
rights and communion of the visible church, because we
must know Christ’s sheep by his own mark ; but yet they
are 8o far visible Christians, as that we may be persuaded
nevertheless of their salvation. As to visible communion,
they have but a remote and incomplete * jus ad rem,’ and no
‘jus in re,” or legal investiture and possession.

3. The same is the case of unbaptized infants of believ-
ers, because they are not of the church merely as they are
their natural seed ; but because it is supposed that a per-
son himself devoted to God, doth also devote his children
to God : therefore not nature only, but this supposition ari-
sing from the true nature of his own dedication to God, is
the reason why believers’ children have their right to bap-
tism : therefore till he hath actually devoted them to God in
baptism, they are not legally members of the visible church,

but only in ‘fieri’ and imperfectly as is said. Of which
more anon.

Quest. xxxv. Is it certain by the Word of God that all in-
Jants baptized, and dying before actual sin, are undoubtedly
saved ; or what infants may we say so of ?

Answ. 1. 1. We must distinguish between certainty ob-
Jective and subjective, or more plainly, the reality or truth
of the thing, and the certain apprehension of it*.

2. And this certainty of apprehension, sometimes signi-
fieth only the truth of that apprehension, when a man indeed
is not deceived, or more usually that clearness of apprehen-
sion joined with truth, which fully quieteth the mind and
excludeth doubting.

* Since the writing of this, there is come forth an excellent book for Infant Bap -

tism by Mr. Joseph Whiston, in which the grounds of my present solutions are no-
tably cleared.
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3. We must distinguish of infants as baptized lawfully
upon just title, or unlawfully without title.

4. And also of title before God, which maketh a lawful
claim and reception at his bar; and title before the church,
which maketh only the administration lawful before God,
and the reception lawful only “in foro ecclesia,’ or * externo.’

5. The word ¢ baptism’ signifieth either the external
part only, consisting in the words and outward action, or
the internal covenanting of the heart also.

6. And that internal covenant is either sincere which
giveth right to the benefits of God’s covenant, or only par-
tial, reserved, and unsound, such as is common to hypo-
crites.

Conclus. 1. God hath been pleased to speak so little in
Scripture of the case of infants, that modest men will use
the words, ‘certainly’ and ‘ undoubtedly,” about their case
with very great caution. And many great divines have
maintained that their very baptism itself, cannot be cer-
tainly and undoubtedly proved by the Word of God but by
tradition : though I have endeavoured to prove the contrary
in a special Treatise on that point.

2. No man can tell what is objectively certain or reveal-
ed in God’s Word, who hath not subjective certainty or
knowledge of it.

3. A man’s apprehension may be true, when it is but a
wavering opinion, with the greatest doubtfulness., There-
fore we do not usually by a certain apprehension, mean on-
ly a true apprehension, but a clear and quieting one.

4. It is possible to baptize infants unlawfully, or with-
out any right, so that their reception and baptizing shall be
a great sin, as is the misapplying of other ordinances. For
instance : one in America where there is neither church to
receive them, nor Christian parents, nor sponsors, may take
up the Indians’ children and baptize them against the pa-
rents’ wills ; orif the parents consent to have their children
outwardly baptized, and not themselves, as not knowing
what baptizing meaneth, or desire it only for outward ad-
vantages to their children : or if they offer them to be bap-
tized only in open derision and scorn of Christ; such chil-
dren have no right to be received. And many other in-
stances nearer may be given.
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5. Itis possible the person may have no authority at all
from Christ who doth baptize them. And Christ’s part in
reception of the person, and collation and investiture in his
benefits, must be done by his commission, or else how can
we say that Christ dothit? But open infidels, women,
children, madmen, scorners, may do it that have none of his
commission.

6. That all infants baptized without title or right by
misapplication, and so dying, are not undoubtedly saved,
nor any Word of God doth certainly say so, we have reason
to believe on these following grounds.

1. Because we can find no such text, nor could ever
prevail with them that say so, to shew us such an ascertain-
ing Word of God. . :

2. Because else gross sin would certainly be the way to
salvation. For such misapplication of baptism, by the de-
manders at least, would certainly be gross sin, as well as *
misapplying the Lord’s supper.

3. Because it is clean contrary to the tenor of the new
covenant which promiseth salvation to none but penitent
believers and their seed : what God may do for others un-
known to us, we have nothing to do with: buthis covenant
hath made no other promise that I can find; and we are
certain of no man’s salvation by baptism, to whom God
never made a promise of it. If by the children of the faith-
ful, be meant not only their natural seed, but the adopted
or bought also of which they are true proprietors, yet that
is nothing to all others.

4. To add to God’s words, especially to his very pro-
mise or covenant, i8 so terrible a presumption, as we dare
not be guilty of.

5. Because this tieth grace or salvation so to the out-
ward washing of the body, or ¢ opus operatum,’ as is con-
trary to the nature of God’s ordinances, and to the tenor
of Scripture, and the judgment of the Protestant divines.

6. Because this would make a strange disparity between
the two sacraments of the same covenant of grace: when a
man receiveth the Lord’s supper unworthily (in scorn, in

drunkenness, or impenitency) much more without any right
(as infidels,) he doth eat and drink damnation or judgment to
himself, and maketh his sin greater; therefore he that gets a
voL. v. Y
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child baptizec unworthily and without right, doth not there-
fore infallibly procure his salvation.

. 7. Because the apostle saith, 1 Cor. vii. 14. * Else were
your children unclean, but now are they holy;” and the
Scripture giveth this privilege to the children of the faith-
ful above others: whereas the contrary opinion levelleth
them with the seed of infidels and heathens, as if these had
right to salvation by mere baptism, as well as the others.

8. Because else it would be the greatest act of charity

in the world, to send soldiers to catch up all heathen’s and
infidels’ children, and baptize them; which no Christians
ever yet thought their duty. Yea, it would be too strong a
temptation to them to kill them when they had done, that
they might be all undoubtedly saved.
"~ Obj. “ But that were to do evil that good might come by
it”  Answ. But God is not to be dishonoured as to be sup-
posed to make such laws, as shall forbid men the greatest
good in the world, and then to tempt them by the greatness
of the benefit to take it to be no evil : as if he said, ‘ If sol-
diers would go take up a million of heathen’s children and
baptize them, it will put them into an undoubted state of
salvation : but yet I forbid them doing it: and if they pre-
sently kill them, lest they sin after, they shall undoubtedly
be saved; but yet I forbid them doing it.” I need not ag-
gravate this temptation to them that know the power of the
law of nature, which is the law of love and good works, and
how God that is most good is pleased in our doing good.
Though he tried Abraham’s obedience once, as if he should
have killed his son, yet he stopt him before the execution.
And doth he ordinarily exercise men’s obedience, by for-
bidding them to save the souls of others, when it is easily in
their power? Especially when with the adult the greatest
labourand most powerful preaching, is frequently so frustrate,
that not one of many is converted by it. .

9. Because else God should deal with unaccountable
disparity with infants and the adult in the same ordinance
of baptism. It is certain that all adult persons baptized, if
they died immediately, should not be saved. Even none
that had no right to the covenant and to baptism; such as
infidels, heathens, impenitent persons, hypocrites, that have
not true repentance and faith. And why should baptism
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save an infant without title, any more than the adult without
title? I still suppose that some infants have no title, and
that now I speak of them alone.

Obj. © But the church giveth them all right by receiving
them.’

Answ. This is to be farther examined anon. If yon mean
a particular church, perhaps they are baptized into none
such. Baptism as such is a reception only into the univet-
sl church, as in the eunuch’s case, Acts viii. appeareth. If
you mean the universal church, it may be but one single ig-
norant man in an infidel country that baptizeth, and he is
not the universal church! Yea, perhaps is not a lawfully
called minister of that church! However this is but to say,
that baptism giveth right to baptism. For this receiving is
nothing but baptizing. But there must be a right to this
reception, if baptism be a distinguishing ordinance, and all
the world have not right to it. Christ saith, Matt. xxviii.
19. ‘ Disciple me all nations, baptizing them— :” they
must be initially made disciples first, by consent, and then
be invested in the visible state of Christianity by baptism.

10. If the children of heathens have right to baptism,
and salvation thereby, it is either, 1. As they are men, and
all have right; or 2. Because the parents give them right;
3. Or because remote ancestors give them right; 4. Or be-
cause the universal church gives them right; 5. Or because
a particular church giveth them right; 6. Or because the
sponsors give them right; 7. Or the magistrate; 8. Or the
baptizer. Butit is none of all these, as shall anon be proved.

II. But as to the second question, I answer, 1. It will
help us to understand the case the better, if we prepare the
way by opening the case of the adult, because in Scripture
times, they were the most famous subjects,of baptism. And
it is certain of such, 1. That every one outwardly baptized
is not in a state of salvation. That no hypocrite that is not
a true penitent believer is in such a state. 2. That every
trae penitent believer is before God in a state of salvatior,
s soon-as he is such ; and before the church as soon as he is
baptized. 3. That we are not to use the word baptism as a
physical term only, but as a moral, theological term. Be-
oeuse words (as in law, physic, &c.) are to be understood
according to the art or science in which they are treated of.
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And baptism taken theologically doth as essentially include
the will’s consent or heart-covenanting with God, as matri-
mony includeth marriage consent, and as a man containeth
.the soul as well as the body. And thus itis certain that
all truly baptized persons are in a state of salvation;
.that s, all that sincerely consent to the baptismal covenant
when they profess consent by baptism (but not hypocrites).
4. Andin this sense all the ancient pastors of the churches,
did concur that baptism did wash away all sin, and put the
baptized into a present right to life eternal; as he that ex-
amineth their writings will perceive : not the outward wash-
ing and words alone, but when the inward and outward parts
concur, or when by true faith and repentance, the receiver
hath right to the covenant of God. 5. In this sense it is
no unfit language to imitate the fathers, and to say that the
truly baptized are in a state of justification, adoptien, and
salvation, unless when men’s misunderstanding maketh it
unsafe. 6. The sober Papists themselves say the same
thing, and when they have said that even  ex opere operato’
baptism saveth, they add, that it is only the meet receiver;
that is, the penitent believer, and no other of the adult. So
that hitherto there is no difference.

2. Now let us by this try the case of infants; concemn-
ing which there are all these several opinions among di-
vines.

(1.) Some think that all infants (baptized or not) are
saved from hell, and positive punishment, but are not brought
to heaven, as being not capable of such joys.

(2.) Some think that all infants (dying such) are saved
as others are, by.actual felicity in heaven, though in a
lower degree. Both these sorts suppose that Christ’s death
saveth all that reject it not, and that infants reject it not.

(3.) Some think that all unbaptized infants do suffer the
‘ peenam damni’ and are shut out of heaven and happiness,
but not sensibly punished or cast into hell. For this Jan-
senius hath wrotea treatise ; and many other Papists think so.

.(4.) Some think that all the children of sincere believers
dying in infancy are saved, (that is, glorified,) whether bap-
tized or not; and no others.

(5.) Some think that God hath not at all revealed what
.he will do with any infants.
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(6.) Some think that he hath promised salvation as
aforesaid to believers and their seed, but hath not at all re-
vealed to us what he will do with all the rest.

(7.) Some think that only the baptized children of true
believers are certainly (by promise) saved. :

(8.) Some think that all the adopted and bought chil-
dren of true Christians, as well as the natural, are saved (if
baptized, say some; or if not, say others).

(9.) Some think that elect infants are saved, and mo
other, but no man can know who those are. And of these,
1. Some deny infant baptism. 2. Most say that they are
to be baptized, and that thereby the non-elect are only re-
ceived into the visible church and its privileges, but not to
any promise or certainty of justification, or a state of salva-
tion.

(10.) Some think that all that are baptized by the dedi-
cation of Christian sponsors are saved. : _

(11.) Some think that all that the pastor dedicateth to
God are saved, (because so dedicated by him say some; or
because baptized ¢ ex opere operato’ say others). And so
all baptized infants are in a state of salvation.

(12.) Some think that this is to be limited to all that
have right to baptism ¢ coram Deo;’ which some think the
church’s reception giveth them, of which anon.

(13.) And some think it is to be limited to those that
have right * coram ecclesia,’ or are rightfully baptized *ex
parte ministrantis,” where some make the magistrate’s com-
mand sufficient, and some the bishops and some the bapti-
zer’s will. ‘

Of the title to baptism I shall speak anon. Of the sal-
vation of infants, it is too tedious to confute all that I dis-
sent from : not presuming in such darkness and diversity of
opimions to be peremptory, nor to say, I am certain by the
‘Word of God who are undoubtedly saved, nor yet to deny
the wadoubted certainty of wiser men, who may know that
which such as I do doubt of, but submitting what I say to
the judgment of the church of God and my superiors,  hum-
bly lay down my own thoughts as followeth.

1. I think that there can no promise or proof be produced
that all unbaptized infants are saved, either from the ‘ peena -
damni’ or  sensus’ or both.
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2. I think that no man can prove that all unbaptized in-
fants are damned, or denied heaven. Nay, I think I can
prove a promise of the contrary. )

3. All that are rightfully baptized *in foro externo’ are
visible church-members, and have ecclesiastical right to the
privileges of the visible church.

4. 1 think Christ never instituted baptism for the colla-
tion of these outward privileges alone, unless as on suppo-

_sition that persons culpably fail of the better ends.

5. I think baptism is a'solemn mutual contract or cove-
pant between Christ and the baptized person. And that it
is but one covenant, even the covenant of grace which is the
sum of the Gospel, which is sealed and received in baptism ;
and that this covenant essentially containeth our saving re-
lation to God the Father, Son,and Holy Ghost, and our par-
don, justification, and adoption or right to life everlasting :
and that God never made any distinct covenant of outward
privileges alone, to be sealed by baptism. Bat that out-
ward mercies are the second and lesser gift of the same cove-
nant which giveth first the great and saving blessings.

6. And therefore that whoever hath right before God,
to claim and receive baptism, hath right also to the benefits
of the covenant of God, and that is, to salvation: though I
say not so of every one that hath such right before the
church, as that God doth require the minister to baptize
him. For by right before God, or * in foro cceli’ I mean
such a right as will justify the claim before God immediate-
ly, the person being one whom he commandeth in that pre-
sent state to claim and receive baptism. For many a one

* bath no such right before God to claim or receive it, when

yet the minister hath right to give it them if they do claimit.
The case stands thus. God saith in his covenant, * He

. that believeth shall be saved, and ought to be baptized, to

profess that, belief, and be invested in the benefits of the co-
venant ; and he that professeth to believe, (whether he do
or not,) is by the, church to be taken for a visible believer,
and. by baptism to be received into the visible church.’
Here God calleth none but true Lelievers (and, their seed) to-
be baptized, nor maketh an actual promise or covenant with
any other; apd so I say that none other have right ¢ in foro
ceeli’ But yet the church knoweth npt men’s heasts, and.
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must take a serious profession for a credible sign of the
faith professed, and for that outward title upon which it is
a duty of the pastor to baptize the claimer!. S that the
most malignant, scornful hypocrite, that maketh a seeming-
ly serious profession, hath right ‘ coram ecclesia,’ but not
* coram Deo,’” save in this sense, that God would have the .
minister baptize him. But this I have more largely opened
in my “ Disputations of Right to Sacraments.”

7. 1 think therefore that all the children of true Chris-
tians, do by baptism receive a public investiture by God’s
appointment into a state of remission, adoption, and right
to salvation at the present: though I dare not say I am un-
doubtedly certain of it, as knowing how much is said against
it. But I say as the synod of Dort, art. 1. ‘ That believing
parents have no cause to doubt of the salvation of their
children that die in infancy, before they commit actual sin ;’
that is, not to trouble themselves with fears about it.

The reasons that move me to be of this judgment (though
not without doubting and hesitancy) are these; 1. Because.
whoever hath right. to the present investiture, delivery and
possession of the first and great benefits of God’s covenant
made with man in baptism, hath right to pardon, and adop-
tion, and everlasting life : but the infants of true Christians
have right to the present investiture, delivery and posses-
sion of the first and great benefits of God’s covenant made -
with man in baptism. Therefore they have right to pardon
and everlasting life.

Either infants arein the same covenant (that is, are sub-
jects of the same promise of God) with their believing pa- -
remts, or in some other covenant, or in no covenant. If they
be under no covenant (or promise), or under some other
promise or covenant only, and not the same, they are not to
be baptized. For baptism is a mutual covenanting ; where
the minister by Christ’s commission in his name acteth his '
part, and the believer his own and his infant’s part : and God
bath but one eavenant, which is to be made, sealed, and de-
livered in baptism. Baptism is not an equivocal word, so
as to signify divers covenants of God.

* Mark xvi. 16, Actsii. 87,38. sxii. 16. 1 Cor. vi.11. 'Tit. iii. 3.5,6.
Heb. x. 22, Eph. v. 26. Rom. vi.1.4. Col.ii. 12. 1 Pet. iii. 21, 23. Epb
iv. 5. Acts vili. 12, 13. 16. 36. 38, ix. 18. xvi. 15,33, xix. 5. Galiii. 27.
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Obj. < But the same covenant of God hath divers sorts
of benefits ; the special God giveth to the sincere, and the
common to the common and hypocritical receiver.

Answ. 1. God indeed requireth the minister to take pro-
fession for the visible church-title ; and so it being the mi-
nister’s duty so far to believe a liar, and to receive dissem-
blers who had no right to lay that claim, you may say that
God indirectly and improperly giveth them church-privi-
leges : but properly, that is, by his promise or covenant-deed
of gift, he giveth them nothing at all; for his covenantis one
and undivided in its action, though it give several benefits,
and though providence may give one and not another, yet
the covenant giveth all or none. God saith that godliness
hath the promise of this life and of that to come: but he
never said, (that I know of,) * To the hypocrite or unsound
believer I promise or give right to common mercies.’

2. But suppose it were otherwise, yet either the chil-
dren of true believers have the true condition of right to the
special blessings of the covenant, or they have not the con-
dition of any at all. For there can no more be required of
an infant, as to any special blessings of the covenant, than
that he be the child of believing parents and by them dedi-
cated to-God. Either this condition entitleth them to all
the covenant promises which the adult believer is entitled
to, (as far as their natures are capable,) or it entitleth them
to none at all. Norare they to be baptized : for God hath
in Scripture instituted but one baptism, (to profess one
faith,) and that one is ever for the remission of sins: “ he
that believeth and is baptized shall be saved.”

3. Orif all the rest were granted you, yet it would follow
that all infants in the world, even of true believers, are left
out of God’s covenant of grace, that is, the covenant or pro-
mise of pardon and life; and are only taken into the cove-
nant of church-privileges. And so 1. You will make two
covenants, (which you denied,) and not only two sorts.of
benefits of one covenant. 2. And two species of baptism ;
while all infants in the world are only under a covenant of
outward privileges, and have no baptism, but the seal of
that covenant, while believers have the covenant, promise,
and seal of pardon and life.

v Mark xvi. 16
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2. And this is my second reason: because then we have
no promise or certainty, or ground of faith, for the pardon
and salvation of any individual infants in the world. And
80 parents are left to little comfort for their children. And
if there be no promise there is no faith of it, nor any baptism
to seal it ; and so we still make antipeedobaptism unavoida-,
ble. For who dare set God’s seal to such as have no pro-
mise? or pretend to invest any in a near and saving relation
to God the Father, Son, and Holy Ghost, (which is the very
nature of baptism,) when God hath given no such"commis-
sion?

Obj. “Yes: baptism and the covenant of special pro-

mises are for all the elect, though we know not who they
are.’ :
Answ. 1. 1deny not God’s eternal, antecedent election;
but I deny that the Scripture ever mentioneth his pardon-
ing or glorifying any, upon the account of election only,
without certain spiritual conditions, which may be given as
the reason of the difference in judgment. God may freely
give the Gospel to whom he will, and also faith or the first
grace by the Gospel, without any previous condition inman,
but according to his free election only: but he giveth par- .
don and heaven as a rector by his equal laws and judgment ;
and always rendereth a reason of the difference, from the
qualifications of man.

2. And if this were as you say, it would still overthrow
infant baptism. For either we must baptize all indifferent-
ly, or none, or else know how to make a difference. All
maust not be baptized indifferently : and election is a secret
thing te us, and by it no ministerin the world can tell whom
to . baptize: therefore he must baptize none, if there be no
other differencing note to know them by.

Obj. ‘ God hath more elect ones among the infants of
true believers than among others: and therefore they are
all to be baptized.’

Answ. 1. It will be hard to prove that much (that he
hath more) if there be no promise to them all as such. 2.
If he have more, yet no man knoweth how many, and whe-
ther the elect be one of ten, twenty, forty, or an hundred in
comparigon of the non-elect : for Scripture tells it not. So
that no minister of a church is sure that any one infant that,
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he ever baptized is elect. 3. And God hath given no such
rule for sealing and delivering his covenant with the benefits
as to cast it hap hazard among all, because it is possible or
probable it may belong to some.

Oby. ‘ You have no certainty what adult professor is sin~
cere, nor to which of them the special benefits belong; no,
not of any one in a church. And yet because there isa
probability that among many there are some sincere, you
baptize them all. ‘Take then the birth privilege butas equal
to the profession of the adult.

Answ. This partly satisfied me sometimes : but I cannot
forget that a visible, false, or hypocritical profession is not
the condition of God’s own covenant of grace, nor that which
he requireth in us, to make us partakers of his covenant-
benefits ; nay, he never at all commandeth. it; but only
commandeth that profession of consent, which followeth
the real consent of the heart; he that condemneth lying,
maketh it neither the condition of our church-membership,
as his gift by promise, nor yet our duty.

And mark well, that it isa profeseed consent to the whale
covenant that God requireth, as the condition of our true
right to any part or benefit of it. He that shall only say,
¢ 1 consent to be a visible church-member,’ doth thereby ac-
quire no right to that membership ; no, not in ¢ foro eccle-
siee " but he must also profess that he consenteth to have
Geod for his God, and Christ for his Lord and 8aviour, and
the Holy Spirit for his Sanctifier. So that he must be a
har, or a sound believer that maketh this profession.

But for an infant to be born of true believers, and sin-
cerely by them dedicated in covenant to God, is all the com~
dition that ever God required to an infant-title to his cove-
nant; and it is not the failure of the true comdition as a
false profession is.

Indeed if the proposition were thus laid, it would hold
good: ¢ As we know not who sincerely covenanteth for him-
self, and yet we must baptize all that soberly profese it; so
we know not who doth sincerely covenant for. his iafant,
and yet we must baptize all whom the parents bring with
such a profession, for themselves and them.’

But if the sincere dedication of a sound believer, shall
be accounted but equal to the lying profession of the adult,
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which is neither commanded, nor hath any promise, then
infants are not in the covenant of grace, nor is the sincerest
dedication to God either commanded or hath any promise.

If I were but sure that the profession of the adult for
himself were sincere, I were sure that he were in a state of
grace. And if I am not sure of the same concerning the pa-
rent’s dedication of his infant, I must conclude that this is
»ot a condition of the same covenant, and therefore that he
is not in the same covenant (or conditional promise of God)
unless there be some other -condition required in him or for
him ; but there is no other that can be devised.

Object. Election is the condition. :

Answ. Election is God’s act and not man’s ; and there-
fore may be an antecedent, but no condition required of us.
And man is not called to make profession that he is elected,
as he is to make profession of his faith and consent to the
covenant. And God only knoweth who are his by election,
and therefore God only can baptize on this account. -

And what is the probability which the objecters mean,
that mauny of the infants of the faithfal are elected? Either
i¢ is a promise, or but a prediction; if no promise it is'not
to be sealed by baptism : if a promise, it is absolute or con-
- ditional. If any absolute promise, as, I will save many chil-
dren of believers, 1. This terminateth not on any singular
person, as baptism doth, and 2. It is not the absolute pro-
mise that baptism is appointed by Christ to seal. This is
apparent in Mark xvi. 16. and in the case of the adult. And
it is not one covenant which is sealed to the adult by bap-
tism, and another to infants. Else baptism also should not
be the same. But if it be any conditional covenant, what
is it, and what is the condition ?

And what is it that baptism giveth to the seed of belie-.
vers, if they be not justified by it from original sin? You-
will not say, that it conveyeth inherent sanctifying grace, no
not into all the elect themselves, which many are many
years after without. And you cannot say, that it sealeth to
them any promise, 80 much as of visible church privileges.
Fos God may suffer them presently to be made janizaries,
and violently taken from their parents, and become stran~
gers and despisers of church privileges, as is ordinary with
the Greek’s children among the Tarks. Now God either
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promised such church privileges absolutely, or conditionally,
or not at all. Not absolutely, for then they would possess
them. If conditionally, what is the condition? If not at
all, what promise then doth baptism seal to such, and what
benefit doth it secure? -God hath instituted no baptism,
which is a mere present delivery of possession of a church-
state, without sealing any promise at all. True baptism
firs€ sealeth the promise, and then delivereth possession of
some benefits. '

Yea, indeed outward church-privileges are such uncer-
tain blessings of the promise, that as they are but secon-
dary, so they are but secondarily given and sealed, so that
no man should ever be baptized, if these were all that were
inthe promise. The holiest person may be cast into a wil-
derness, and deprived of all visible church-communion ; and
doth God then break his promise with him? Certainly no.
It is therefore our saving relations to God the Father, Son,
and Holy Ghost, which the promise giveth, and baptism
sealeth; and other things but subordinately and uncertainly
as they are means to these. So then it is plain, that be-
lievers’ infants have a promise of salvation, or no promise
at all which baptism was instituted to seal.

I have said so much more of this in my Appendix to
the * Treatise of Infant Baptism,” to Mr. Bedford, in de-
fence of Df. Davenant’s judgment, as that I must refer the
reader thither.

8. I think it very probable that this ascertaining promise
belongeth not only to the natural seed of believers, but to
all whom they have a true power and right to dedicate in co-
venant to God ; which seemeth to be all that are properly
their own, whether adopted or bought ; but -there is more
darkness and doubt about this than the former, because the
Scripture hath said less of it.

9. I am not able to prove, nor see any probable reason
for it; that any but sound believers have such.a promise for
their children, nor that any hypocrite shall certainly save his
child, if he do but dedicate him to God in baptism. For,
1. I find no promise in Scripture made to such. 2. Hethat
doth not sincerely believe himself, nor consent to God'’s co-
venant, cannot sincerely believe for his child, nor consent
for him. 3. And that faith which will not save the owner, as
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being not the condition of the promise, cannot save another.
Much more might be said of this. 1 confess that the church
is to receive the children of hypocrites as- well as them-
selves ; and their baptism is valid * in foro externo ecclesice,’
and is not to be reiterated. But it goeth no further for his
child, than for himself.

10. Therefore I think that all thatare rightfully baptized
by the minister, that is, baptized so as that it is well done of
him, are not certainly saved by baptism, unless they be also
rightfully baptized, in regard of their right to claim and re-
ceive it. Let them that are able to prove more do it, for I
am not able.

11. Whereas some misinterpret the words of the old ru-
bric of confirmation in the English liturgy, as if it spake of
all that are baptized, whether they had right or not, the
words themselves may serve to rectify that mistake, ¢ And
that no man shall think any detriment shall come to chil-
dren by deferring of their confirmation, he shall know for
truth, that it is certain by God’s Word, that children being
baptized have all things necessary for their salvation, and
be undoubtedly saved.” Where it is plain that they mean,
they have all things necessary ‘ex parte ecclesi®,” or all
God’s applying ordinances necessary, though they should
die unconfirmed, supposing that they have all things neces-
sary to just baptism on their own part. Which is but what
the ancients were wont to say of the baptized adult ; but they
never meant that the infidel, and hypocrite, and impenitent
person was in a state of life, because he was baptized ; but
that all that truly consent to the covenant, and signify this
by being baptized, are saved. So the Church of England
saith, that they receive no detriment by delaying confirma-
tion ; but it never said, that they receive no detriment by
their parents’ or-sponsers’ infidelity and hypocrisy, or by

- their want of true right ‘ coram Deo’ to be baptized.

12. But yet before these Questions (either of them) he
taken as resolved by me, I must first take in some other
Questions which are concerned in the same cause ; as

Quest. xxxvi. What is meant by this speech, that believers and
their seed are in the covenaat of God; which giveth them
right to baptism?

Y
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Answ. Though this was opened on the bye before, 1 add, 1.
The meaning is not that they are in that absolute promise of
the 6irst and all following grace, suppoded ordinarily to be
made of the elect (as such unknown) viz. ‘I will give them
faith, repentance, conversion, justification, and salvation and
all the conditions of the conditional promise, without any
condition on their part,” which many take to be the meaning
of ‘I will take the hard heart out of them, &c.” For 1. This
promise is not now to be first performed to the adalt who
repeat and believe already ; and no other are to be baptized
at age. If that absolute promise be sealed by baptism,
either it must be 8o sealed as a promise before it be perform-
ed, or after: if before, either to all, because some are elect,
or only to some that are elect. Not to all; for it is not
common to infidels. Not to some as elect; for 1. They
are unknown. 2. If they were known they are yet supposed
to be infidels. Not after performance for then it is too
late.

2. The meaning is not only that the conditional co-
venant of grace is made and offered to them ; for so it may
be said of heathens and infidels, and all the world that hear
the Gospel.

But 1. The covenant meant, i8 indeed this conditional
covenant only. “ He that believeth and is baptized, shall
be saved °.

2. To be in this covenant is, to be a consenting believer,
and so to be one that hath by inward heart-consent, the
true conditions of right to the benefits of the covenant, and
is thereby prepared solemnly by baptism to profess this con-
sent, and to receive an investiture and seal of God’s part, by
his minister given in his name.

3. Infants are thus in covenant with their parents, be-
cause reputatively their parents’ wills are theirs, to dispose
of them for their good.  And therefore they consent by
their parents, who consent for them. .

Quest. xxxvi1. Are believers’ children certainly in covenant
before their baptism, and thereby in a state of salvation?
Or not till they are baptized ?

® Mark xvi. 16.
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Answ. Distinguish between 1. Heart-covenanting, and
mouth-covenanting. 2. Between being in covenant before
God, and visibly before the church.

1. No person is to be baptized at age, whose inward
heart-consent before professed, giveth him not right to bap-
tism. Therefore all the adult must be in covenant, that is, .
consent on their part to the covenant, before they are bap-
tized.

2. Therefore it is so with the seed of the faithful, who
must consent by their parents, before they have right:
otherwise all should have right, and their baptism be es-
sentially another baptism, as sealing some other covenant,
or none.

3. If there be no promise made to the seed of the faith-
ful more than to others, they have no right more than others
to baptism or salvation. Bat if there be a promise made to
them as the seed of believers, then are they as such within
that promise, that is, performers of its conditions by their pa-
rents, and have right to the benefit.

4. If the heart-consent or faith of the adult, do put them-
selves into a state of salvation, before their baptism, then it
doth so by their children; but, &c.——

6. But this right to salvatxon in parents and children
upon heart-consent before baptism, is only before God : for
the church taketh no cognizance of secret heart-transactions;
but a man then only consenteth in the judgment of the -
charch, when he openly professeth it, and desireth to signify
it by being baptized.

6. And even before God, there is a ‘ necessitas pmcepu
obliging us to open baptism after heart-consent: and he
that heartily consenteth, cannot refuse God’s way of utter-
ing it, unless either through ignorance he knoweth it not to
be his duty, (for himself and his child,) or through want of
ability or opportunity cannot have it. So that while a man
is unbaptized, somewhat is wanting to the completeness of
his right to the benefits of the covenant, viz. A reception of
investiture and possession in God’s appointed way ; though
it be not such a want, as shall frustrate the salvation of
those that did truly consent in heart.

7. I take it therefore for certain, that the children of true

believers consent to the covenant by their parents, and are
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as certainly saved if they die before baptism, as after;
though those that despise baptism, when they know it to be
a duty, cannot be thought indeed to believe or consent for
their children or themselves.

Quest. xxxvii1. Is infant’s title to baptism and the covenant-
benefits given them by God in his promise, upon any_proper
moral condition, or only upon the condition of their natural
relation, that they be the seed of the faithful.

Answ. That which is called a mere natural condition is
properly in law sense no condition at all ; nor doth make a
contract or promise to be called conditional in a moral
sense. But it is matters of morality and not of physics only
that we are treating of; and therefore we must take the
terms in a moral sense. For a physical condition is either
past, or present, or future, or not future: if it be past or
present, the proposition may indeed be hypothetical, but it
is no such conditional promise us we are speaking of ; for
instance, if you say, ‘ If thou wast born in such a city, or
if thy name be John, 1 will give thee so much.” These are
the words of an uncertain promiser ; but the promise is al-
ready either equivalent to an absolute gift, or null. So if
the physical condition be ‘de futuro,’ e. g. * If thou be alive
to-morrow, I will give thee this or that; or if the sun shine
to-morrow, &c.” This ihdeed suspendeth the gift or event ;
but not upon any moral being which is in the power of the
receiver, but upon a natural contingency or uncertainty.
And God hath no such conditional covenants or promises
to be sealed by baptism. He saith not,  If thou be the
child of such or such a man, thou shalt be saved, as his na-
tural offspring only.” If the Papists that accuse us for hold-
ing that the mere natural progeny of believers are saved as
such, did well understand our doctrine, they would perceive
that in this we differ not from the understanding sort among
them, or at least, that their accusations run upon a mistake.

I told you before that there are three things distinctly to
be considered in the title of infants to baptism and salva-
tion. 1. By what right the parent covenanteth for his
child. 2. What right the child hath to baptism. 3. What
right he hath to the benefits of the covenant sealed and de-
livered in baptism. .
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To the first, two things concur to the title of the parent
to covenant in the name of his child : one is his natural in-
terest in him ; the child being his own is at his dispose.
The other is God’s gracious will and consent that it shall be
8o ; that the parent’s will shall be as the child’s for his
good, till he come at age to have a will of his own.

To the second, the child’s right to baptism is not merely
his natural or his birth relation from such parents, but it is
in two degrees as followeth, 1. He hath a virtual right, on
condition of his parent’s faith : the reason is, because that a
believer’s consent and self-dedication to God doth virtually
contain in it a dedication with himself of all thatis his : and
it is a contradiction to say that a man truly dedicateth him-
self to God, and not all that he hath, and that he truly con-
senteth to the covenant for himself and not for his child, if
he understand that God will accept it. 2. His actual title-
condition is his parents (or owners) actual consent to enter
him into God’s covenant, and his actual mental dedication
of his child to God, which is his title before God, and the
profession of it is his title before the church. So that it is
not a mere physical but a moral title-condition, which an in-
fant hath to baptism, that is, his parent’s consent to dedicate
him to God.

3. And to the third, his title-condition to the benefits of
baptism hath two degrees, 1. That he be really dedicated to
God by the heart-consent of his parent as aforesaid. And
2. That his parent express this by the solemn engaging him
to God in baptism; the first being necessary as a means
‘ sine qua non,” and the second being necessary as a daty
without which he sinneth, (when it is possible,) and as a
means ‘coram ecclesia ’ to the privileges of the visible
church.

The sum of all is, that our mere natural interest in our
children is not their title-condition to baptism or to salva-
tion, but only that presupposed state which enableth us by
God’s consent to covenant for them; but their title-condi-
tion to baptism and salvation, is our covenanting for them,
or voluntary dedicating them to God ; whichwe do 1. Vir-
tually, when we dedicate ourselves, and all that we have or
shall have. 2. Actually, when our hearts consent particu-
larly for them, and actually devote them to God, before bap-

VOL. V. z .
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tiem. 3. Sacramentally, when we express this in our so-

lemn baptismal covenanting and dedication.

) Consider exactly of this again ; and if you loathe dis-
tinguishing, confess ingenuously that you loathe the truth,

or the necessary means of knowing it.

Quett.xxxlx What is the true meaning of sponsors,  patri-
mi,’ or godfathers as we call them? Andis it lawful to
make use of them ?

Answ. 1. To the first question; all men have not the
same thoughts either of their original, or of their present
use.

1. Some think that they are sponsors or sureties for
the parents rather than the child at first; and that when
many in times of persecution, heresy, and apostacy, did bap-
tize their children this month or year, and the next month

. or year apostatize and deny Christ themselves, that the
sponsors were only credible Christians witnessing that they
believed that the parents were credible, firm believers, and
not like to apostatize. 2. Others think that they were un-
dertakers, that if the parents did apostatize or die,
would see to the Christian education of the child themselves.
3. Others think that they did both these together : (which
is my opinion ;) viz. That they witnessed the probability of
the parents’ fidelity ; but promised that if they should
either apostatize or die, they would see that the children
were piously educated. 4. Others think that they were ab-
solute undertakers that the children should be piously edu-
-cated, whether the parents died or apostatized or not; so
that they went joint undertakers with the parents in their
lifetime. 5. And I have lately met with some that maintain
that the godfathers and godmothers become proprietors, and
adopt the child, and take him for their own, and that this is
the sense of the Church of England. But I believe them
not for these reasons.

1. There is no such word in the liturgy, doctrine or ca-
nons of the church of England : and that is not to be feign-
ed and fathered on them, which they never said,

. 2. It would be against the law of nature to force all pa-
rents to give the sole propriety, or joint propriety in their
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children to others. Nature hath given the propriety to
themselves, and we cannot rob them of it.

3. It would be heinously injurious to the children of no-
ble and learned persons, if they must be forced to give them
up to the propriety and education of others, even of such as
perhaps are lower and more unfit for it than themselves.

4. It would be more heinously injurieus to all godfa-
thers and godmothers, who must all make other men’s
children their own, and therefore must use them as their
own.

6. It would keep most children unbaptized ; because if
it were once undermitood that they must take them as their
own, few would be sponsors to the children of the poor, for
fear of keeping them ; and few but the ignorant that know
not what they do, would be sponsors for any, beeause of the
greatness of the charge, and their averseness to adopt the
children of others.

6. It would make great confusion in the state, while ali
men were bound to exchange children with another.

7. I never knew one man or woman thatwas a godfather
or godmother on such terms, nor that took the child to be
their own ; anrd if such e one should be found among ten
thousand, that is no rule to discern the judgment of the
church by.

8. And in confirmation the godfather and gedmother
are expressly said to be for this use, to be wirtnesses that the
party is confirmed.

9. And in the priest’s.speech 'to the adult that come for
baptism, in the office of baptism of those of riper yeass, it is
the persons themselves that ave to promise and covenant for
themselves, and the godfathers and godmothers are only
called, ¢ these yourwitnesses.” Amd if they be but witnesses
to the adult, it is like they :are mot adepters of imfants.

I1. Those that doubt of the Jawfulness of using sponsors
for their childrem, do it on thepe two aocounts: 1. As sup-
posing it untawful to make se promiscuous an adeption of
children, or of choosimg another to be a-covenanter forthe
child instead of the paremt, te whom it belongeth ; or o
commit their children to another’s either propriety or edu-
cation, or formal promise of that which belongeth to educa-
tion, whea they never mean to perform it, nor can do. 2.
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Because they take it for an adding to the ordinance of God,
‘a thing which Scripture never mentioneth. To which I an-
swer,

1. I grant it unlawful to suppose another to be the pa-
rent or proprietor that is not; or to suppose him to have
that power and interest in your child which he hath not; or
to desire him to undertake what he cannot perform, and
which neither he nor you intend he shall perform; I grant
that you are not bound to alienate the propriety of your
children, nor to take in another to be joint proprietors ; nor
to put out your children to the godfather’s education. So
that if you will misunderstand the use of sponsors, then in-
deed you will make them unlawful to be so used. -

But if you take them but as the ancient churches did,
for such as do attest the parents’ fidelity (in their persua-
sion,) and do promise first to mind you of your duty, and
next to take care of the children’s pious education if you
die, Tknow no reason you have to scruple this much.

Yea more, it is in your own power to agree with the god-

. fathers, that they shall represent your own persons, and
speak and promise what they do, as your deputies only, in
your names. - And what have you against this? Suppose
you were sick, lame, imprisoned or banished, would you not
have your child baptized? And how should that be done,
‘but by your deputing another to represent you in entering
into covenant with God?

Object.  But when the churchmen mean another thing,
this is but to juggle with the world.’

Answ. How can you prove that the authority that made
or imposed the liturgy, meant any other thing? And other
individuals are not the masters of your sense. Yea, and if
the imposers had'meant ill, in a thing that may be done well,
you may discharge your conscience by doing it well, and
making a sufficient profession of your better sense.

2..But then it will be no sinful addition to God’s ordi-
nance, to determine of a lawful circumstance, which he hath
left to human prudence : as to choose a meet deputy, wit-

" ness or sponsor, who promiseth nething but what is meet.
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Quest. xL. On whose account or right isit that the infant
hath title to baptismand its benefits? Is it onthepamts,
ancestors,’ sponsors,’ the church’s, the mnter’s, the magis-
trate’s, or his own?

Answ. The titles are very various that are pretended ;
let us examine them all.

I. T cannot think that a magistrate’s command to bap-
tize an infant, giveth him right, 1. Because there is no proof
of the validity of such a title. 2. Because the magistrate
can command no such thing if it be against God’s Word, as
this is, which would level the case of the seed of heathens
and believers. And I know but few of that opinion.

IL. T do not think that the minister as such giveth title
to the infant: for, 1. He is no proprietor. 2. He can shew
no such power or grant from God. 3. He must baptize none
but those that antecedently have right. 4. Else he also
might level all, and take in heathen’s children with believ-
ers.’” 5. Nor is this pretended to by many, that I know of.

I11. T cannot think that it is a particular church that
must give this right, or perform the condition of it. For,
1. Baptism (as is aforesaid) as such, doth only make a
Christian, and a member of the universal church, and not of
any particular church. And 2. The church is not the pro-
prietor of the child. 3. No Scripture commission can be
shewed for such a power. Where hath God said, All that
any particular church will receive, shall have right to bap- -
tism? 4. By what act must the church give this right? If
by baptizing him ; the question is of his antecedent right.
If by willing, that he be baptized. (1.) If they will that
one be baptized that hath no right to it, their will is sinful,

and therefore unfit to give him right. (2.) And the bapti-
zing minister hath more power than a thousand or ten thou-

sand private men, to judge who is to be baptized. 5. Else a
church might save all heathen children that they can but
baptize, and so level infidel’s and Christian’s seed. 6. It is
not the church in general, but some one person, that must
educate the child : therefore the church cannot so much as .
promise for its education : the church hath nothing to do
with those that are without, but only with her own; and
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heathen’s children are not her own, nor exposed to her oc-
cupation. :

IV. I believe not that it is the universal church that
giveth the infunt title to baptism : for, 1. He that giveth
title to the covenant and baptism, doth itas & performer of the
moral condition of that title. But God hath nowhere made
the church’s faith, to be the condition of baptism or salva-
tion, either to infidels or their seed. 2. Because the uni-
versal church is a body that cannot be ¢onsulted with to
give their vote and consent : nor have they any deputies to
do itby. For there is no universal, visible governor: and
if you will pretend every priest to be commissioned to act
and judge in the name of the universal church, you will
want proof, and that is before confuted. 3. If all have
right that the universal church offereth np to God, or any
minister or bishop be counted its deputy or agent to that
end, it is in the power of that minister (as is said) to level
all, and to baptize and save all ; whicki is contrary to the
Word of God.

V. I believe that godfathers as such, being no adopters
or proprietors, are not the performers of the condition of
salvation for the irfant, nor give him right to be baptized.
1. Because he is not their own, and therefore their will or
act cannot go for his: because there iz no Word of God for
it that all shall be baptized or saved that any Christians
will be sponsors for. God’s church blessings are not tied
to such inventions, that were not in being when God’s laws
were made. Where there is no promise or word, there is
no faith. 3. No sponsors are so much as lawful (as is
shewed before) who are not owners, or their deputies, or
mere secondary subservient patties, who suppose the prin-
cipal covenanting party. 4. And a to the mfant’s salva-
tion, the sponsors may (too oft) be ignorant infidels and
hypocrites themselves, that have no true faith for them-
selves ; and therefore not enough to save another. 5. And
it were strange if God should make no promise to a wicked
parent for his own child, and yet should promise to save by
haptism all that some wicked and hypocrite godfathers will
offerhim. 6. And that thus the seed of heathens and Chris-
tians should be levelled, and yet an ignorant, bold underta-
ker to carry away the privilege of saving persons from them



QUEST. XL.] CHRISTIAN ECCLESIASTICS. 343

both. All this is but men’s unproved imaginations. He
that never commandeth godfathers, but forbiddeth the
wsurping sort, and only alloweth human prudence to use
the lawful sort, did never put the souls of all children, Chris-
tians and heathens into their hands, (any more thaninto-the
hands of the priest that baptigeth them).

VI. I do not find that remote ancestors that are dead,
or that are not the proprietors of the children, are the per-
formers of the condition by which they have right to bap-
tism or salvation. 1. Because God hath put that pewer
and work in the hands of others, even the parents which
they cannot nullify. 2. Because the promise of mercy to
thousands is on supposition that the successors make no in«
tercision. 3. Else the threatenings to the seed of the
wicked would signify nothing, nor would any in the world
be excluded from right, bat all be levelled ; because Noah
was the common father of mankind : and if you lay it on
dead ancestors, you have no rule where to stup till you
come to Nosh.

VIL I conclude therefore that it is clearly, the imme-
diate parents, (both or one) and probably any true domestic
owner of the child, who hath the power to choose or refuse
for him, and so to enter him into covenant with God, and
8o by consent to perform the conditions of his right. For,
1. Abundance of promises are made to the faithful and their
seed, of which I have spoke at large in my book ““ Of Infant
Baptism.” And besides the pumishment of Adam’s sin,
there is scarce a parent infamous for sin in Scripture, but
his posterity falleth under the punishment, as for a secon-
dary, original sin or guilt. As the case of Cain, Ham, the
Sodomites, the Amalekites, the Jews, Achan, Gehazi, &c.
shew. And it is expressly said, “ Else were your children
unclean, but now are they holy *,” (of the sense of which I
bave spoke as aforecited).

Object. “ But if owners may serve, one may buy multi-
tudes, and a king or lord of slaves, whose own the people
are, may cause them all to be baptized and saved.

Answ. 1. Remember that I say, that the Christian pa-
rent’s right is clear, but I take the other as more dark ; for
it is principally grounded on Abraham and the Israelites cir-

* 1 Cor. vil. 14.
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cumcising their children born to them in the house or
bought with money: and how far the parity of reason here
will reach is hard to know. All that I say is, that I will
not deny it, because ‘favores sunt ampliandi.’ 2. If such
a prince be an hypocrite, and not a sincere Christian him-
self, his faith or consent cannot save others, that cannot
save himself. 3. It is such a propriety as is conjunct witha
divine concession only that giveth this power of consenting
for an infant : now we find clear proof of God’s concession
to natural parents, and probable proof of his concession of
it to domestic owners, but no further that I know of. For,
(1.) It is an act of God’s love to the child for the parent’s
sake; and therefbre to such children as we are supposed to
have a special nearness to, and love for. (2.) Anditisa
consent and covenanting which he calls for, which obligeth
the promiser to consequent pious education, which is a do-
mestic act. (3.) They are comprised in the name of pa-
rents, which those that adopt them and educate them may
be called. (4.) And the infants are their children, not their
slaves. But now if the emperor of Muscovy, Indostan, &ec.
had the propriety in all his people as slaves, this would not
imitate paternal interest and love, but tyranny, nor could
he be their domestic educater. Therefore I must limit it to
a pro-parent, or domestic, educating proprietor.

Quest. xL1. Are they really baptized who are baptized accor-
ding to the English liturgy and canons, where the parent
seemeth excluded, and those to consent for the infant who
have no power to do it ?

Answ. I find some puzzled with this doubt, Whether all
our infants’ baptism be not a mere nullity: for, say they,
the outward washing without covenanting with God, is no
more baptism, than the body or corpse is a man. The co-
venant is the chief essential part of baptism. And he that
was never entered into covenant with God was never bapti-
zed. But infants according to the liturgy, are not entered

‘into covenant with God, which they would prove thus : they
thatr neither ever covenanted by themselves, or by any
authorized person for them, were never entered into cove-
nant with God (for that is no act of their’s which is done by
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a stranger that hath no power to do it) but, &c.—— That
they did it not themselves is undeniable : that they did it
not by any person empowered by God to do it for them
they prove, 1. Because godfat.hers are the persons by whom
the infant is said to promise; but godfathers have no power
from God, (1.) Not by nature. (2.) Not by Scripture. 2.
Because the parents are not only not included as covenan-
ters, but positively excluded, (1.) In that the whole office of
covenanting for the child from first to last is laid on others.
(2.) In that the twenty-ninth canon saith, ‘ No parent shall
be urged to be present; nor admitted to answer as godfa-
ther for his own child :’ by which the parent that hath the
power is excluded : therefore our children are all unbap-
tized.

Toall this I answer, 1. That the parent’s consent is sup-
posed, though he be absent. 2. That the parent is not re-
quired to be absent, but only not to be urged to be present ;
but he may if he will. 3. That the reason of that canon seems
_to be their jealousy, lest any would exclude godfathers. 4.
While the church hath nowhere declared what person the
sponsors bear, nor any further what they are to do, than to
speak the covenanting words, and promise to see to the pi-
ous education of the child, the parents may agree that the
godfathers shall do all this as their deputies, primarily, and
in their steads, and secondarily as friends that promise their
assistance. 5. While parents really consent, it is not their
silence that nullifieth the covenant. 6. All parents are sup-
posed and required to be themselves the choosers of the
sponsors or sureties, and also to give notice to the minister
beforehand : by which it appeareth that their consent is pre-
supposed. And though my own judgment be, that they
should be the principal covenanters for the child expressly,
yet the want of that expressness, will not make us unbap-
tized persons.

Quest. xvL11. But the great question is, How the Holy Ghost is
gtven to infants in baptism? And whether all the children
of true Christians have inward sanctifying grace? Or whe-
ther they can be said to be justified, and to be in a state of sal-
vation, that are not inherently sanctified? And whether
any fall from this infant state of salvation?
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Answ. Of all these great difficulties I have said what 1
know, in my Appendix to Infant Baptism, to Mr. Bradford
and Dr. Ward, and of bishop Davenant’s judgment. And
I confess that my judgment agreeth more in this with Da~
venant’s than any others, saving that he doth not so much
appropriate the benefits of baptism to the children of sin-
cere believers as Ido. And though by a letter in pleading
Davenant’s cause, I was the occasion of good Mr. Gataker’s
printing of his answer to him, yet I am still most inelined to
his judgmeat; not that all the baptized, but that all the
baptized seed of true Christians are pardoned, justified,
adopted, and have a title to the Spirit and salvation.

But the difficulties in this case are so great, as drive
away most who do not equally perceive the greater incon-
veniences which we must choose, if this opinion be forsa-
ken : that is, that all infants must be taken to be out of the
covenant of God, and to have mo promise of salvation.
Whereas surely the law of grace as well as the covenant of
works included all the seed in their capacity.

I. To the first of these questions, I answer, 1. As all
true believers, 8o all their infants do receive initially by the
promise, and by way of obsignation and sacramental inves-
titure in baptism, a ¢ jus relationis,’ a right of peculiar rela-
tion to all the three persons in the blessed Trinity: as to
God, .as their reconciled, adopted Father, and to Jesus
Christ as their Redeemer and actual Head and Justifier, so
also to the Holy Ghost as their Regenerator and Sanctifier.
This sight and relation adhereth to them, and is given them
in order to future actual operation and communion. Asa
marriage covenant giveth the relation and right to one
another, in order to the subsequent communion and duties
of a married life: and as be that sweareth allegiance to a
king, or is listed into &n army, or is entered into a school,
receiveth the right and relation, and is so correlated, as
obligeth to the mutual subsequent offices of each, and - giv-
eth right to many particular benefits. By this right and re-
lation, God is his own God and Father; Christ is his own
Head and Saviour; and the Holy Spirit is his own Sancti-
fier, without asserting what operations are already wrought
on his soul, but only to what future ends and uses these re-
lations are. Now as these rights and relations are given
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immediately, so those benefits which are relative, and the
infant immediately capable of them, are presently given by
way of communion : he hath presently the pardon of original
sin, by virtue of the sacrifice, merit and intercession of
Christ. He hath a state of adoption, and right to Divine
protection, provision and church-communion according to
his natural capacity, and right to everlasting life.

2. It must be carefully noted, that the relative union
between Christ the Mediator and the baptized persons, is
that which in baptism is first given in order of nature, and
that the rest do flow from this. The covenant and baptism
deliver the covenanter, 1. From Divine displicency by re~
conciliation with the Father: 2. From legal penalties by
justification by the Son: 3. From sin itself by the opera-
tions of the Holy Ghost. But it is Christ as our Mediator-
Head, that is first given us in relative union; and then, 1
The Father loveth us with complacency asin the Son, and
for the sake of his first beloved. 2. And the Spirit which
is given us in relation is first the Spirit of Christ our Head;
and not first inherentin us: so that by union with our Head,
that Spirit is next united to us, both relatively, and as radi-
cally inherent in the human nature of our Lord, to whom we
are united?. As the nerves and animal spirits which are to
operate in all the body, are radically only in the head, from
whence they flow into, and operate on the members as there
is need (though there may be obstructions) ; so the Spirit
dwelleth in the human nature of our Head, and there it can
never be lost; and it is not necessary that it dwell in us by
way of radication, but by way of influence and operation.

These things are distinctly and clearly understood but
by very few ; and we are all much in the dark about them,
But I think (however doctrinally we may speak better,) that
thost Christians are habituated to this perilous misappre-
hension (which is partly against Christianity itself,) that the
Spirit floweth immediately from the Divine nature of the
Father and the Son (as to the authoritative or potestative
conveyance) unto our souls. And we forget that it is first
given to Christ in his glorified humanity as our Head, and
radicated in Him, and that it is the office of this glorified

y The Spifit is not given radically or immediately to any Christian, but to
Christ our Head alone, and from him to us.




348 . CHRISTIAN DIRECTORY. [PART 111.

Head, to send or communicate to all his members from him-
self, that Spirit which must operate in them as they have
need.

-This is plain in many texts of Scripture. *‘ He that spa-
red not his own Son, but gave him up for us all, how shall
he not also with him freely give us all things*?” (when he
giveth him particularly to us.)

“ And thisis the record that God hath given us eternal life,
and thislife is in his Son: he that hath the Son hath the life,
and he that hath not the Son hath not the life *.”

“ If any man have not the Spirit of Christ, the same is
none of his®.”

“ And gave him to be the Head over all things to the
church, which is his body, the fulness of him that filleth all
in allc.” '

“The Advocate or Comforter whom I will send unto you
from the Fatherd,” &ec.

«If I depart, I will send him unto you®.”

“The Comforter, whom the Father will send in my
name .”

“ And because ye are sons, God hath sent forth the
Spirit of his Son into your hearts, crying Abba, Fathers.”

“I live : yet not I, but Christ liveth in me®;” (I know
that is true of his living in us objectively and finally, but
that seemeth not to be all.)

“ For ye are dead, and your life is hid with Christ in
God; when Christ who is our life shall appear, then shall
ye also appear with him in glory.” Col. iii. 3, 4. I know
that in verse 3. by ‘life’ is meant felicity or glory ; but not
only ; as appeareth by verse 4. where Christ is called * our
life.’ :

““ All power is given unto me in heaven and earth”——
“1 am with you always '——" < The Father bath given all
things into his hands *.”

“Thou hast given him power over all flesh, that he
should give eternal life to as many as thou hast given him,
and this is life eternal to know thee!,” &ec.

s Rom. viii. 32. s 1 Jobn v. 11, 12. * . b Rom. viii. 9.

¢ Eph. i 22, 23. . ¢ John xv. 26. ¢ John xvi. 7.
f John xiv. 26. § Gal. iv. 6. * Gal.ii. 20.

§ Matt. xxviii, 19.20. % John xiii. 8. } John vii. 2, 3.
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“The Son quickeneth whom he will:” ““For as the
Father hath life in himself, so hath he given to the Son
to have life in himself ™.”

“ Labour for that meat which endureth to everlastmg
life, which the Son ‘of Man shall give unto you, for him
hath God the Father sealed.—— He giveth life unto the
world.—— Whoso eateth my flesh and drinketh my blood
hath eternal life—— dwelleth in me and I in him my
flesh is meat indeed ——. As the living Father hath sent
me, and I live by the Father, so he that eateth me, even he
shall live by me. It is the Spirit that quickeneth: the
flesh profiteth nothing®.”

*“ This spake he of the Spirit which they that believe in
him should receive®.” * God giveth not the Spirit to hun
by measure?.”

“He that is joined to the Lord is one spmt‘I ”

“ The Lord is the Spirit, and where the Spirit of the Lord
is, there is liberty’.”

““Through the supply of the Spirit of Jesus Christ*.”

¢ Abide in me and I in you: as the branch cannot bear
fruit of itself, except it abide in the vine, no more can ye
except ye abide in me. I am the vine, ye are the branches :
he that abideth in me and I in him, the same bringeth forth
much fruit: for without me (or, out of me, or, severed from
me) ye ¢an do nothing*.”

I will add no more: all this is proof enough that the Spi-
rit is not given radically or immediately from God to any
believer, but to Christ, and so derivatively from him to us.
Not that the Divine nature in the third person is subject to
the human nature in Christ; but that God hath made it the
office of our Mediator’s glonﬁed humanity, to be the cistern
that shall first receive the waters of life, and convey them by
pipes of his appointed means to all the offices ofhis house
or to be the head of the animal spirits, and by nerves to con-
vey them to all the members.

3. We are much in the dark concerning the degree of
infants’ glory; and therefore we can as little know, what
degree of grace is necessary to prepare them for their glory.

= John v. 21.26. * John vi. 27. 52, 33. 53—>56. 63.

® John vii. 39. P Jobn iii. 34. 9 1 Cor. vi. 17,
¢ ¢ Cor. iii. 17. s Phil.i. 19. t John xv. 4, 5.
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4. Itis certain that infants before they are glorified,
shall have all that grace that is prerequisite to their prepa-
ration and fruition.

5. No sanctified person on earth is in an immediate ca-
pacity for glory ; because their sin and imperfection must
be done away, which is done at the dissolution of soul and
body. The very aocession of the soul to God doth perfectit.

6. Infants have no actual faith, or hope, or love to God
to exercise ; and therefore need not the influence of the Spi-
rit of Christ to exercise them.

7, We are all so very much in the dark, as to the clear
and distinct apprehension of the true nature of original in-
herent pravity or sin, that we must needs be as much igno-
rant of the true nature of thatinherent sanctity or righteous-
ness, which is its contrary or care. Learned Illiricus
thought it was a substance, which he hath in his “ Clavis”
pleaded for at large. Others call it a habit, others a nature
or natural inclination, and a privation of a natural inclina-
tion to God. Others call it an indisposition of the mind
and will to holy truth and goodness, and an ill disposition
of them to error and evil. Others call it only the inordi-
nate lust of the sensitive faculties, with a debility of reason
and will to resist it. And whilst the nature of the soal it-
self and its faculties, are so much unknown to itself, the na-
ture of original pravity and righteousness must needs be
very much unknown.

8. Though an infant be a distinct natural person from
his parents, yet he is not actually a distinct person morally
as being not a moral agent, and so not capable of moral ac-
tions good or evil. Therefore his parents’ will goeth for
his.

9. His first acceptanceinto the complacential love of God,
as distinct from his love of benevolence,) is not for any in-
herent holiness in himself ; but (1.) As the child of a believ-
ing parent who hath dedicated him to Christ; and (2.) As s
member of Christ, in whom he is well pleased.

10. Therefore God can complacentially as well as bene-
volently love an infant in Christ, who only believeth and re-
penteth by the parents, and not by himself, and is not yet
supposed to have the spirit of sanctification.

11. For the spirit of sanctification is not the presupposed
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condition of his acoeptance into covenant with God, but a
gift of the covenant of God itself, following both the condi-
tion on our part, and our ng'ht to be covenanters, or to
God’s promise upon that condition.

12. So . the adult themselves have the operation of the
Spirit by which they believe and repent, by which they
come to have their right to God’s part in the covenant of
baptism, (for this is antecedent to their baptism) : but they
have not that gift of the Spirit, which is called in Scripture
the “ Spirit of sanctification, and of power, love, and a sound
mind,” and is the benefit given by the covenant of baptism,
till afterward ; because they must be in that covenant be-
fore it can be made good to them. And their faith or cons
sent is their infant’s right also, antecedent to the covenant
gift.

13. There is therefore some notable difference between
that work of the Spirit by which we first repent and believe
and so have our title to the promise of the Spirit, and that

ift of the Spirit which is promised to believers; which is
not only the Spirit of miracles given in the first times, but
some notable degree of love to our reconciled Father, suita-
ble to the grace and gospel of redemption and reconciliation,
and is called the * Spirit of Christ,” and the  Spirit of
adoption®, which the apostles themselves seem not to have
received till Christ’s ascension. And this seemeth to benot
only different from the gifts of the Spirit common to hypo-
crites and the unbelievers, but also from the special gift of
the Spirit which maketh men believers. 8o that Mr. Tho

Hooker saith more truly than once I understood, that voca-
tion is a special grace of the Spiri, distinct from common
graee on one side, and from sanctification on the other side.
Whether it be the same degree of the Spirit which the faith-
ful had before Christ’s incarnation, which causeth men first
to believe distinct from the higher following degree, I leave
to inquiry ; but the most certain distinction is from the dif-
ferent effects.

14. Though an infant cannot be either disposed to a holy
life, or fit for glory immediately, without an inward holiness
of his own, yet by what is said it seemeth plain, that merely
on the account of the condition performed by the parent,

~ * Rom. vili. 9. 16. 26.
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and of his union relatively with Christ thereupon, and his
title to God’s promise on these grounds, he may be said to
be in a state of salvation ; that is, to have the pardon of his
original sin, deliverance from hell, (in right,) adoption, and
a right to the needful operations of the Holy Ghost, as given
to him in Christ, who is the first receiver of the Spirit.

16. But when and in what sort and degree Christ giveth
the actual operations of the Spirit to all covenanted infants,
it is wonderfully hard for us to know. But this much seem-
eth clear, 1. That Christ may when he please work on the
soul of an infant to change its disposition, before it come
to the use of reason. 2. That Christ and his Spirit as in
covenant with infants, are ready to give all necessary assis-
tance to infants for their inherent sanctification, in the use
of those means, and on those further conditions, on which
we must wait foritand expect it*. For the Holy Ghostis not
so engaged to us in our covenant or baptism, as to be obli-
ged pnesently to give us all the grace that we want; but
only to give it us on certain further conditiong, and in the
use of certain means. But because this leads me up to an-
other question, I will suspend the rest of the answer to this
till that be handled. Only I must answer this objection.

Obj. “ It is contrary to the holy nature of God, compla-
centially to love an unsanctified infant, that is yet in his
original corruption unchanged, and he justifieth none rela-
tively from the guilt of sin, whom he doth not at once inhe-
rently sanctify.

Answ. 1. God’s complacential love respecteth every one
as he is; for it is goodness only that he so loveth. There-
fore he so loveth not those that either actually or habitual-
ly love not him, under any false supposition that they do
love him when they do not. His love therefore to the adult
and infants differeth as the objects differ. But there is this
lovely in such infants; 1. That they are the children of be-
lieving, sanctified parents; 2. That they are by his cove-
nant relatively united to Christ, and are so far lovely as his

= Mr. Whiston, p. 60. sheweth, ¢ That even the promises of a new heart, &c.
Esek. xxxvi. xxxvii, &c. though they may run in the external tenor of them absolute-
ly, yet are not absolutely absolute, but have a subordinate condition, and that is, that
.the parties concerned in them do faithfully usc the means appointed of God in a
subserviency to his working in or bestowing on them the good promised.’
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members ; (3.) That they are pardoned all their original sin ;
(4.) That they are setin the way to actual love and holiness ;
being thus dedicated to God.

2. All imperfect saints are sinners; and all sinners are,
as such, abhorred of God, whose pure eyes cannot behold
iniquity. As then it will stand with his purity to accept
and love the adult upon their first believing, before their
further sanctification, and notwithstanding the remnant of
their sins, so may it do also to accept their infants through
Christ upon their dedication.

3. As the actual sin imputed to infants was Adam’s, and
their parents’ only by act, and not their own, it is no won-
der if upon their parents’ faith and repentance, Christ wash
and justify them from that guilt which arose only from ano-
ther’s act.

4. And then the inherent pravity was the etfect of that
act of their ancestors, which is forgiven them. And this
pravity or inherent original sin may two ways be said to be
mortified radically, or virtually, or inceptively before any
inherent change in them, 1. In that it is mortified in gheir
parents from whom they derived it, who have the power of
choosing for them ; and 2. In that they are by covenant en-
grafted into Christ, and so related to the cause of their fu-
ture sanctification; yea, 3. In that also they are by cove-
nant and their parents’ promise, engaged to use those means
which Christ hath appointed for sanctification?.

6. And it must be remembered that as this is but an in-
ceptivé, preparatory change, so the very pardon of the in-
herent vitiosity is not perfect, (as I have elsewhere largely
proved ;) however some Papists and Protestants deny it.
While sin remaineth, sin and corruption is still indwelling,
besides all the unremoved penalties of it, the very being of
it proveth it to be so far.unpardoned, in that it is not yet
abolished, and the continuance of it being not its smallest
punishment, as permitted, and the Spirit not given so far as
to cure it. I[mperfect pardon may consist with a present
right, both to further sa.nctlﬁcatlon by the Spirit, and so to
heaven. S

¥ God’s being a God to any individual person, doth require and presuppose that
they do for the present, supposing them capable, or for the future as soon as capable,
take God in Christ as their God. Ibid. p. 61.

VOL. V. A A
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Qdj. * Christ’s body-hath o unholy members.’

Answ. 1. «“ Now are your children holy*” ' They are
not wholly unholy who have all the fore-described holiness.
2. As infents in nature want memory and actual reason,
and yetinitially are men ; 8o, as Christ’s members, they may
want actual and habitual faith and love, and yet initially be
sanctified, by their union with him and his Spirit, and their
parents’ dedication, and be in the way for more, as they
grow £it; and be Christians and saints ¢ in fieri,” or mmally
only, as they are men.

Quest. xvLi11. Is the right of the baptczed (infants or adult) to
the sanctifying operations of the Holy Ghost, now absolute,
or suspended on further conditions? And are the parents’
Surther duties for their children such conditions of their chil-
dren’s reception of the actual assistances of the Spirit? Or
are children’s own actions such conditions? And may apos-
tate parents forfeit the covenant benefits to their baptized
infants or not ?

Answ. The question is great and difficult, and few dare
meddle with it. And almost all infant cases are to us ob-
scure.

L. 1. Itis certain that it is the parents’ great duty to bring
up their children in the nurture and admonition of the
Lord.

2. It is certain that God hath appointed this to be the
means of their actual knowledge, faith, and holiness®.

3. And God doth not appoint such means unnecessarily
or in vain: nor may we ordinarily expect his grace but in
the use of the means of grace, which he hath appointed us
to use.

4. It is certain that God’s receiving the children of the
faithful is an act of God’s love to the parents as well as the
children, and promised as a part of his blessing on them-
selves.

5. It is certain that these parents hold their own mer-
cies upon the condition of their own continued fidelity : and
(let their apostacy be on other reasons never so impossible,
or not future, yet) the promise of continuance and consum-

* 1 Cor. vii, 14.

2 Eph.vi. 4, 5. Col.iii. 21, Gen, xviil. 19,  Deut. vi. 6—8. xi. 18—20.
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mation of the personal felicity of the greatest saint on earth,
is still conditional, upon the condition of his persevering
fidelity.

6. Even before children are capable of instruction, there
are certain duties imposed by God on the parents for their
sanctification ; viz. 1. That the parents pray earnestly and
believingly for them. 2. That they themselves so live to-
wards God, as may invite him still to bless their children
for their sakes, as he did Abraham’s, and usually did to the
faithful’s seed.

7. It is certain that the church ever required parents,
not only to enter their children into the covenant, and so to
leave them, but to do their after duty for their good, and to
pray for them, and educate them according to their cove-
nant. '

8. It is plain that if there were none to promise so to
educate them, the church would not baptize them. And
God himself who allowed the Israelites, and still alloweth
us to bring our children into his covenant, doth it on this
supposition, that we promise also to go on to do our duty
for them, and that we actually do it.

9. All this set together maketh it plain, 1. That God
never promiseth the adult in baptism, though true believers,
thgt he will work in them all graces further by his sanctify-
ing Spirit, let them never so much neglect or resist him ; or
that he will absolutely see that they never shall resist him ;
nor that the Spirit shall still help them, though they neglect
all his means ; or that he will keep them from neglecting
the means (election may secure this to the elect as such;
bat the baptismal covenant as such, secureth it not to the
baptized, nor to believers as such). 2. And consequently
that infants are in covenant with the Holy Ghost still con-
ditionally as their parents are; and that the meaning of it
is that the Holy Ghost as your Sanctifier will atford you all
necessary help, in the use of those means which he hath ap-
pointed you to receive his help in®.

Object. * Infants have no means to use.’

Answ. While infants stand on their parents’ account, or

» The Holy Ghost is promised in baptism to give the child grace in his parents
and his own faithful use of the appointed means.
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wills, the parents have means to use for the continuance of
their grace, as well as for the beginning of it.

10. Therefore I cannot see but that if a believer should
apostatize (whether any do so is not the question) and his
infant not to be made another’s child, he forfeiteth the be-
nefits of the covenant to his infant. But if the propriety in
the infant be transferred to another, it may alter the case.

. 11. And how dangerously parents may make partial for-
feitures of the Spirit’s assistance to their children, and
operations on them, by their own sinful lives, and neglect of
prayer, and of prudent and holy education, even in particu-
lar acts, I fear many believing parents never well con-
sidered. .

12. Yet is not this forfeiture such as obligeth God to
deny his Spirit; for he may do with his own, as a free be-
nefactor, as he list ; and may have mercy freely, beyond his
promise, (though not against his Word) on whom he will
have mercy. But I say that he that considereth the woful
unfaithfulness and neglect of most parents, even the reli-
gious, in the great work of holy educating their children,
may take the blame of their ungodliness on themselves, and _
not lay it on Christ or the Spirit who was in covenant with
them as their sanctifier, seeing he promised but condition-
ally to give them the sanctifying heavenly influences of his
life, light, and love, in their just use of his appointed means,
according to their abilities °.

13. Also as soon as children come to a little use of rea-
son, they stand conjunctly on their parents’ wills and on
their own. As their parents are bound to teach and rule
them, so they are bound to learn of them and be ruled by
them for their good. And though every sin of a parent or
a child be not a total forfeiture of grace, yet both their no-

¢ Mr, Whiston p. 53. ‘ As Abrabam as a s’ngle person in the covenant was to
accept of and perform the conditions of the covenant—e0 as a parent he had some-
thing of duty incumbent on him with reference to his (immediate) seed : and as his
faithfal performance of that duty incumbent on bim in his single capacity, so his per-
forming that duty incombent on him as a parent in reference to his seed, was abso-
Jutely necessary in order to his enjoying the good promised, with reference to him-
self and his seed : proved Gen. xvii. 1. xviii. 19. He proveth that the promise is
conditional, and that as to the continuance of the covenant state the conditions are 1.
. The parent’s upright fife. 2. His duty to his children well done. 3. The children’s
own duty as they are capable.
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table actual sins may justly be punished, with a denial of
some further help of the Spirit which they grieve and
quench. ' .

II. And now I may seasonably answer the former ques-
tion, whether infants’ baptismal saving grace may be lost, of
which I must for the most that is to be said refer the reader
to Davenant (in Mr. Bedford’s book) on this subject, and
to Dr. Samuel Ward joined with it, (though Mr. Gataker’s
answers are very learned and considerable:) and to my
small book called *“ My Judgment of Perseverance.”

Augustine who first rose up for the doctrine of perseve-
rance, against its adversaries, carried it no higher than to
all the elect as such, and not at all to all the sanctified ; but
oft affirmeth that some that were justified, sanctified, and
love God, and are in a state of salvation, are not elect, and
fall away ; but since the reformation, great reasons have
been brought to carry it further to all the truly sanctified ;
of which cause Zanchius was one of the first learned and
zealous patrons, that with great diligence in long disputa-
tions maintained it. All that I have now to say is, that I
had rather with Davenant believe that the fore-described
infant state of salvation, which came by the parents, may be
lost by the parents and the children, (though such a sanc-
tified, renewed nature in holy habhits of love as the adult
have be never lost) than believe that no infants are in the
covenant of grace and to be baptized.

Object. But the child once in possession shall not be pu-
nished for the parents’ sin.

Answ. 1. This point is not commonly well understood.
I have by me a large disputation proving from the current
of Scripture, a secondary original sin, besides that from
Adam, and a secondary punishment ordinarily inflicted on
children for their parents’ sins, besides the common pu-
nishment of the world for the first sin. 2. But the thing
in question is but a loss of that benefit which they received
and hold only by another. It is not so properly called a
punishment for another’s sin, as a non-deliverance, or a non-
continuance of their deliverance, which they were to receive
on the condition of another’s duty.

Object. But the church retaineth them as her members,
and so their right is not lost by the fault or apostacy of the
parents, ’
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Answ. 1. Lost it is one way or other, with multitudes of
true Christians’ children, who never shew any signs of grace,
and prove sometimes the worst of men. And God breaketh
not his covenant.

2. How doth the church keep the Greeks’ children that
are made Janizaries?

3. No man stayeth in the church without title. If the
church or any Christians take them as their own, that is
another matter. I will not now stay to discuss the question,
whether apostates’ baptized infants be still church-mem-

"bers? But what I have said of their right before God,
seemeth plain. .

4. And mark, that on whomsoever you build an infant’s
right, you may as well say, that he may suffer for other
men’s default ; for if you build it on the magistrate, the
minister, the church, the godfathers, any of them may fail ;
they may deny him baptism itself; they may fail in his
education : shall he suffer then for want of baptism, or good
education when it is their faults? Whoever a child or a
man is to receive a benefit by, the failing of that person
may deprive him of that benefit. More objections I must
pretermit, to avoid prolixity.

Quest. xLiv. Doth baptism always oblige us at the present,
and give grace at the present? And is the grace which is
not given till long after, given by baptism ; or an effect of
baptism ?

Answ. 1 add this case for two reasons, 1. To open their
pernicious error who think that a covenant or promise made
by us to God, only for a future, distant duty (as to repent
and believe before we die,) is all that is essential to our bap-
tismal covenanting. 2. To open the ordinary saying of
many divines, who say, that baptism worketh not always at
the present, but sometimes only long afterward. The truth
I think may be thus expressed.

1. It is not baptism, if there be not the profession of a
present belief, a present consent, and a present dedition, or
resignaticn, or dedication of the person to God, by the
adult for themselves, and by parents for their infants. He
that only saith, ‘ I promise to believe, repent, and obey
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only at twenty or thirty years of age,” is not morally bap-
tized ; for it is another covenant of his own which he would:
make, which God acg¢epteth not.

2. It is not only a future, but a present relation to God,
as his own, his subjects, his children by redemption, to
which the baptized person doth consent.

3. It is a present corvelation and not a future onty,
to which God consenteth on his part, to be their Father,
Saviour, and Sanctifier, their Owner peculiarly, their Ruler
graciously, and their chief Benefactor, and Felicity, and
End.

4. Itis not only a future but a present remission of sin,
and adoption and right to temporal and eternal merocies,
which God giveth to true consenters by his covenant and
baptism.

5. But those mercies which we are not at that present
capable of, are not to be given at the present, but afterward
when we are capable; as the particular assistances of the
Spirit, necessary upon all future particular occasions, &c. ;
the pardon of future sins ; actual glorification, &c 9.

6. And the duties which are to be performed only for
the future, we must promise at present to perform only for
the future, in their season, to our lives’ end. Therefore we
cannot promise that infants shall believe, obey orlove Geod,
till they are naturally capable of doing it.

7. If any hypocrite do not indeed repent, believe, or
consent when he is baptized, or baptizeth his child, he so
far faileth in the covenant professed; and so much of bap-
tism is undone; and God doth not enter into the present
covenant-relations to him, as being incapable thereof °.

8. If this person afterwards repent and believe, it is a
doing of the same thing which was omitted in baptism, and
a making of the same covenant ; but not as a part of his
baptism itself, which is long past.

9. Nor is he hereupon to be re-baptized ; because the
external part was done before, and is not to be done twice ;
but the internal part which was omitted, is now to be done,
not as a part of baptlsm (old or new); but as a part of pe-
nitence, for his omission.

Object. 1f covenanting be a part of baptism, then this

4 Rom. vi. 1. 4 6,7. - Acts viii. 37, 38. 13, 20—23.
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person, whose covenant is never a part of his baptism, doth
live and die unbaptized.

_Answ. As baptism signifieth only the external ordinance,
heart-covenanting is no part of it, but the profession of it is ;
and if there was no profession of faith made, by word or sign,
the person is unbaptized. But as baptism signifieth the in-
ternal part with the external, so he will be no baptized per-
son while he liveth; that is, one that in baptism did truly
consent, and receive the spiritual relations to God ; but he
will have the same thing in another way of God’s ap-
pointment.

10. When this person is after sanctified, it is by God’s
performance of the same covenant in specie, which baptism
is made to seal, that God doth pardon, justify and adopt
him; but this is not by his past baptism as a cause, but by
after grace and absolution. The same covenant doth it but
not baptism ; because indeed the covenant or promise saith,
* Whenever thou believest and repentest, I will forgive
thee;’ but baptism saith, ¢ Because thou now believest, I
do forgive thee, and wash away thy sin;’ and maketh pre-
sent application.

11. So if an infant or adult person live without grace,
and at age be ungodly, his baptismal covenant is violated ;
and his after conversion (or faith and repentance) is neither
- the fulfilling of God’s covenant, nor of his baptism neither.
The reason is, because though pardon and adoption be
given by that conditional covenant of grace which baptism
sealeth, yet so is not thatfirst grace of faith and repentance
which is the condition of pardon and adoption, and the title
to baptism itself. Else infidels should have right to bap-
tism, and thereby to faith and repentance. But these are-
only the free gifts of God to the elect, and the fulfilling of
some absolute predictions concerning the calling of the
elect, and the fulfilling of God’s will or covenant to Christ
the Mediator, that * He shall see the travail of his soul and
be satisfied,” and possess those that are given him by the
Father.

12. But when the condition of the covenant is at first
performed by the parent for the infant, and this covenant
never broken on this child’s behalf, (notwithstanding sins.
of infirmity,) in this case the first actual faith and repen-
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tance of children as they grow up, is from God's fulfilling of
his baptismal covenant with them. The reason is, because
that God in that covenant did give them a right of relation
to the Holy Spirit in Christ their head, as their Sanctifier,
to operate on them as they are capable. But if they first
prove apostates and be after converted, God is disobliged
(yea, to hypocrites never was obliged) as to the engagement
made by him in baptism; and doth now, 1. Freely give
them faith and repentance as a benefactor to his elect, and
then, 2. As a covenanter give them pardon and adop-
tion, &c.

13. So to the adult, that truly made the baptismal co-
venant and never apostatized from it, all the grace that God
giveth them through their lives, is his fulfilling of his pro-
mises made to them, and sealed by baptism, and a fruit of
their baptism. But to hypocrites and apostates it is other-
wise, as is before explained.

Quest. xLv. What s a proper violation of our baptismal
covenant.

Answ. Note well, that there is a wide difference between
these questions, 1. When doth a man miss of, or lose his
present part in the covenant or promise of God in the Gos-
pel 7? (This is as long as he is impenitent, an unbeliever and
refuser.) 2. When doth a man totally lose his part and
hope in that promise or covenant of God, so as to be liable
to all the penalty of it? That is only by final impenitence,
unbelief and refusal, when life is ended. 3. And when doth
a man violate his own covenant or promise made to God in
baptism? Which is our present question. To which I
answer,

1. This promise hath parts essential and parts integral :
we promise not both these parts alike, nor on the same
terms ; though both be promised. The essential parts, are
our essential duties of Christianity, (faith, love, repentance
in the essential parts,) &c. The integrals are the integral
duties of Christianity &.

f Johniii, 16—18. 36. i. 11==13.

§ 2 Pet. ii, 20—23. Heb.vi. 2. 4—8. x. 26==28. 1 Jobn i. 9, 10.
James iii. 2, 3.
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2. He that performeth not the essential duties is an apos-
tate, or hypocrite.

3. He that performeth not the integral duties is a sinner,
not only against the law of mature, and Christ’s precepts,
but his own promise ; (and in this sense we all confess our
breach of covenant with Christ,) but he is no apostate, hy-
pocrite, or out of covenant.

Quest. xLVi. May not baptism in some cases be repealed?
And when?

Answ. 1. You maust distinguish between baptism, taken
morally, or only physically. 2. Between baptism morally,
as it is ‘a church or visible covenant, and as a heart-cove-
nent. 3. Between real baptism and seeming baptism, which
is a nullity. 4. Between certain reception of baptism,
and that which is uncertain or justly doubted of. And so
I answer,

1. Real and certain baptism as a visible church-ordi-
nance may not be repeated. Though the heart-covenant
was wanting. And though it wanted not only decent modes,
but int.egral parts.

2. But in these cases baptism may be used where jt
seemed to have been received before.

1. When the person made no profession of the Chris-
tian faith (nor his parents for him, if an infant). 2. If that
profession notoriously wanted an essential part; as if he
only professed to believe in God the Father, and not in the
Son, or the Holy Ghost. 3. If the minister only baptized
him into the name of the Father, or Son, or left out any es-
sential part. 4. If the person or ministry only contracted
for a distant futurity, (as I will be a Christian when I am
old, &c.) and not for the present ; which is not to be chris-
tened, but only to promise to be christened hereafter. 5.
If all application of water (or any watery element) was
omitted, which is the external sign. 6. Of the baptizer’s
power I shall speak anon. 7. If the church or the person
- himself have just cause of doubting, whether he was truly
baptized or not, to do it again, with hypothetical expres-
sions, ¢ If thou art not baptized, I baptize thee;’ yea, or
simply while that is understood, is lawful, and fit. And it
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is not to be twice baptized morally, but only physically, as
I have fully opened in the question of re-ordmatnon, to which
I must refer the reader.

3. And I confess I make little doubt bat that those in
Acts xix. were re-baptized, notwithstanding the witty eva-
sion invented by Phil. Marnixius Aldegondus, and Beza’s
improvement of it, and the mow common reception of that
interpretation.

For 1. A new and forced exposition which no rea.der
dreameth of till it be put into his head, is usually to be sus-
pected, lest art deceive us. '

2. The omission of the Holy Ghost is an essential defect,
and maketh baptism specially another thing; and he wege
now to be re-baptized who should be so baptized.

3. Whatever some say in heat against the Papists, John’s
baptism and our Christian baptism are so especially dis-
tinct also, that he that had now but John’s were to be yet
baptized : the person of the Messiah himself being not de-
terminately put into John’s baptism as such. Nor can it be
supposed that all the Jews that John baptized, were baptized
into the profession of faith in this numerieal person Jesus,
but only to an unknown Saviour undetermined : however he
pointed to Christ in the hearing of some of his disciples.
We must not run from plain truth in peevishness of opposi-
tion to Papists or any other men.

4. The fifth verse would not be true of John’s baptism
as the history sheweth, that “ When John’s hearers heard
this, they were baptized into the name of the Lord Jesus.”
This is contrary to the text that recordeth it.

5. In the fourth verse, the words  that is, on Christ
Jesus” are plainly Paul’s expository words of John’s, and
not John’s words. Johm baptized them * into the name of
the Messiah that should come after him,” which indeed,
saith Paul was Christ Jesus, though not then personally de-
texmined by John.

6. The connexion of the fourth, fifth and sixth verses
puts all out of doubt. 1. In the fourth verse the last words
are Paul’s, ““ that is, on Christ Jesus.” 2. In the next
words, verse 4. “ When they heard this, they were baptized,
&c.” must refer to the last words, or to his that was speak-
ing to them. 3. Verse 6. the pronoun * them” « when



364 CHRISTIAN DIRECTORY. [PART 111,

Paul had laid his hands on them,” plainly referreth to them
last spoken of, verse 5., which therefore were not John’s
hearers as such. 4. And the words “ they were baptized in-
to the name of the Lord Jesus,” are plainly distinctive from
John’s baptism. Saith Grotius, ‘ Sic accepere Latinas, Sy-
rus, Arabs, et Veteres omnes ante Marnixium (ut verba
Luce). Yet I say not so hardly of John’s baptism, as Ter-
tullian on this text, (de Baptis.) ¢ Adeo postea in Actis
Apostolorum invenimus, quoniam qui Johannis baptismum
habebant, non accepissent Spiritum Sanctum, quem ne au-
ditu quidam noverant : ergo non erat cceleste, quod ccelestm
non exhibebat.” See Dr. Hammond in loc.

Quest. xLv11. Is baptism by laymen or women lawful in cases
of necessity 8 Or are they nullities, and the person to be re-
baptized?

Answ. 1. I know some of the ancients allowed it in ne-
cessity. But I know no such necessity that can be : For 1.
God hath expressly made it a part of the ministerial office
by commission, Matt. xxviii. 19, 20. 2. He hath no where
given to any other either command to oblige them to do it,
or commission to authorize them, or promise to bless and
accept them in it, or threatening if they omit it. 3. He oft
severely punisheth such as invade the sacred function, or
usurp, any part of it. 4. Therefore it is a sin in the doer,
and then there can be no necessity of it in such a case in
the receiver. 5. He that is in covenant by open, professed
consent, wants nothing necessary to his salvation, either
‘ necessitate medii vel preecepti,” when it cannot be had ina
lawful way.

I1. As to the nullity I will not determine so controverted
a point any further than to say, 1. That if the layman had
the counterfeit orders of a minister, and had possession of
the place, and were taken for one, his deceit deprived not
the receiver of his right, nor made it his sin, and I should
not re-baptize him, if after discovered.

2. But if he were in no possession, or pretence of the
office, I would be baptized again, if it were my case; be-
cause I should fear that what is done in Christ’s name by
one that notoriously had no authority from him to do it, is
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not owned by Christ as his deed, and so is a nullity. Asif
a deceiver go in my name to make bargains for me.

3. And if any that had after discovered a minister to be
indeed no minister that baptized him, should doubt of the
validity, and for certainty have it done again by an autho-
rized minister, I would not discommend him; nor would I
account it morally twice baptizing, but a physical repeating
of that act which morally is but one: (as I explained before
of re-ordination).

Therefore if one that was a gross heretic in the very es-
sentials, or an infidel, or one that had not knowledge and
parts essentially necessary to the ministry baptize one (in
right words) I would not blame him that for certainty would
have an authorized person to do it ; especially if he was no-
toriously such an one when he did it. Let those that are

with this resolution be as fair to me as they will be
to Venerable Bede, and that great miracle-working bishop,
John, whom in his ecclesiastical history he reporteth to bap-
tize a man again in England, merely because the priest that
did it was so dull, ignorant, and insufficient, as in John's
judgment to be incapable of the office, and therefore had
been by him forbidden to use it, though the person bap-
tized (at age) knew not this: viz. Herebaldus, ut Bed.
lib. v. c. 6.

Quest. xLviii. May Anabaptists, that have no other error, be
permitted in church-communion ?

Answ. Yes, and tolerated in their own practicealso: for
1. They agree with us in all points absolutely necessary to
communion.

2. The ancient Christians had liberty either to baptize,
or to let them stay till age, as they thought best; and
therefore Tertullian and Nazianzen speak against haste;
and Augustine, and many children of Christian parents
were baptized at age.

3. The controversy is of oo great difficulty, that if in all
such cases none that differ be tolerated, we may not live to-
gether in the world or church, but endlessly excommunicate
or persecute one another.

4. Such sober Antipedobaptists will consent, to profess
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openly, that they do devote their children to God according
to all the power or duty which they can find communicated
or laid upon them in the Word of God ; and that if they be-
lieved that God would accept them into his covenant apon
their dedication, they would willingly do it. And that ac-
tually they do offer them to God according to their power,
and promise "to bring them up in his way. And who
can force men’s wills to choose aright for themselves
or others?

Quest. xLix. May one offer his child to be baptized, with the
sign of the cross, or the use of chrism, the white garment,
milk and honey, or exorcism, as among the Lutherans, who
taketh these to be unlawful things ?

Answ. 1 am not now to meddle with the question, Whe-
ther they be lawful ; but to this question I answer,

1. He that judgeth them unlawful, must first do his best .
to be certain whether they be so or not.

2. If so, he must never approve of them, or consent to
them.

3. He must not oﬂ'er his child to be so baptized, when

¢ ceeteris paribus,” he may have it done in a better manner
on lawful terms.

4. But when he cannot lawfully have better, he may and
must offer his child, to them that will so baptize him, rather
than to worse, or not at all ; because baptism is God’s or-
dinance and his privilege, and the sin is the minister’s and
not his. Another man’s sinful mode will not justify the
neglect of our duty ; else we might not join in any prayer
or sacrament in which the minister modally sinneth ; that
i3, with none.

6. The milk and honey, white garment and chrism, are
so ancient (called by Epiphanius and others, the traditions
and customs of the universal church) that the original of
them is not known. And he that then would not be so
baptized, must not have been baptized at all.

6. But in this case he that bringeth his child to bap-
tism, should make known, that it is baptism only that he
desireth, and that he disowneth and disalloweth the manney
which he accounteth sinful: and then he is no consenter
to it.
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7. But where law, scamdal, or greater inconveniences
forbid him, he is not to make this profession openly in the
congregation, but in that prudent manner which beseemeth
a sober, peaceable person; whether to the minister in pri-
vate, or to his neighbours in converse: it being easy among
neighbours to make known a man’s dissent, without a dis-
orderly troubling of the church, or violating the laws of
obedience, civility and peace.

8. But he mustnot, (1.) Either offer his child to baptism,
where the ordinance is essentially corrupted, or worse than
none. (2.) Or where he cannot be admitted without an ac-
tual sin of his own; as by false professions, subscnphons,
&c. For we must not do evil for good ends.

Quest. L. Whence came tlte ancient, universal custom of anoint-
ing at baptism, and putting on a white garment, and tasting
milk and honey? And whether they are lawful to us?

Answ. 1. We must remember that the signification of
these was not by a new institution of their’s, but by former
custom of the countries where they lived®. As (1.) Anoint-
ing in Judea was like bathing at Rome: it was taken in
those scorching countries for a wholesome, and easing, and
comforting thing ; and therefore used to refresh the weary
limbs of travellers, and to comfort the sick.

(2.) And it was the long accustomed ceremony also used
on officers accounted sacred, kings and priests, who were
anointed at their entrance and investiture.

(3.) White cloathing and purple were then and there
taken for ‘the moblest attire!: not appropriated to sacred
things and persons ; but as scarlet lately in England, the
garb only of great men. On which account, not as a sacred
vestment, but as an honourable cloathing, when the bishops
began to be advanced, they were allowed to wear white
cloathing, not only when they officiated, but at other times.

(4.) The milk and honey were there highly esteemed for
food, and accounted the character of the land of promise *.

» Peal. xxiii. 5. xcii. 10. Luke vii. 46. Matt. vi. 17. Amos vi. 6. Psal.
Ixxxix. 20. Lev. xvi. 32. Luke xvi.

! Rev. iii- 4,.5. * They shall walk with me in white."”

5 James v. 14. Mark vi. 15.
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2. Hereupon by apphcatlon the churches used these
sngns in the sacred ordinance of baptism : -not by new insti-
tution of the signification, I say, but by appllcat.\on of the
old well known signification.

3. As natural sxgns are commonly allowed to be applied
to holy things, so signs whose signification is of old and
commonly stated and well known by agreement or custom,
do seem in this not to be different from natural signs. Such
are all words, as signs of our minds; no word signifying
any thing naturally, but by agreement or custom only. And
such is kneeling in prayer, and being uncovered, and many
the like : about some of which Paul appealeth to the custom

- of the churches of God.

4. It is most probable that these two things together
brought in anointing ; (1.) The common use of anointing
then, in both the foresaid cases, (common refreshment and
sacred investiture). (2.) And the mistake of all those Scrip-
ture texts, which command or mention anointing metaphori-
cal; as 1 John ii. 27. * The anointing which you have re-
ceived—— teacheth you all things.” Ezek. xvi. 9. “I
washed thee, [ anointed thee with oil,” &c. Psal. cv. 15.
1 Chron. xvi. 22. ““ Touch not mine anointed.” Rev. iii. 18.

And withal reading that we are made kings and priests
to God, and a royal priesthood, they thought this might be
signified by the usual honorary signs of such, as well as by
words to be called such. So that they took it as if in our
age, the baptized should be set in a chair of state, and
sumptuously apparelled, and a feast made to solemnize it,
as they do at weddings, and the baptized person set at the
upper end, &c., which are significant actions and ceremo-

. nies ; but they intended them not as new sacraments, or
any part of the sacraments, but as a pompous celebration of
the sacrament by such additional ceremonial accidents.

5. And you must remember that they lived among infi-
dels, where their profession was made the common scorn,
which tempted them by such ostentation and pomp to seek
to make it honourable, and to show that they so accounted
it, and to encourage those who were discouraged by the
scorn. On which account also they used the cross, and
the memorials of the martyrs.

6. Yet some, yea, many afterwards did seem to take the
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anointing for a sacramental action. When they read that
the laying on of hands was the sign of giving the Holy
Ghost, as distinct from baptlsm, and that the Spirit is called ’
in Scriptare the anointing, they joined both together, and
made that which they now .call the sacrament of confirma-«
tion.

7. Whether the anointing, milk and honey, and the
white.garment, were then sinful in themselves to the users,
I determine not. But certainly they proved very ill by ac-
cident, whilst at this door those numerous and unlawful ce-
remonies have entered, which have so troubled the churches,
and corrupted religion; and among the Papists, Greeks,
Armenians, Abassines, and many others, have made the
sauce to become the meat, and the lace to go for clothing,
and turned too much of God’s worshnp into imagery, sha-
dows, and pompous shews.

Quest. L1. Whether it be necessary that they that ure baptized
in infancy, do solemnly at age renew and own their baptis-
mal covenant, before they have right to the state and privi-
leges of adult members ?  And if they do not, whether they
are to be numbered with Chmtzam or apostates ?

Answ. 1. Church-membership is the same thing in in-
fants and in the adult.

2. Infants are naturally incapable of doing all that in
baptism which the adult must do : as to understand, profess,
&c. themselves.

3. The baptism of the adult, being the most complete,
because of the maturity of the receivers, is made the stand
ing pattern in Scripture : for God formeth his ordinances

to the most pérfect ordinary receivers.

4. Though an infant be devoted acceptably to God by
his parent’s will, yet when he is at age, it must be done by
his own will.

5. Therefore a bare infant title ceaseth when we come to
age, and the person’s title ceaseth, unless it be renewed by
himself, or his own consent. The reason is, because the
conditions of his infant title then cease: for his parent’s
will, shall go for his no longer.

6. Regularly and ‘ad bene esse’ the transition out of -

voL. V. BB
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the state of mfant-membership into the state of adult-mem-
bership should be very solemn; and by an umderstanding,
personal owning of the baptismal sovenant ',

7. There needeth ne other proof of this, than, 1. That
God in Scripture never gave adult persons title to his cove-
nant, but by their own personal consent ; and at the firss im-
stitution of baptism, both went together, (personal profes-
sion and baptism) because the receivers were adult. 2. And
that infants are capable of baptism, but not of persomal pro-
fession. 3. Therefore though they are not to repeat bap-

tism, which was done before, yet they are bound to make

that profession at age which they never made before.

8. Where this solemn owning of their covenant casnot
be had (by reason of church corruptions, and magistrate’s
prohibition) there the person’s ordinaty joining with the
church, in the public profession and worship, is to be taken
for an owning it.

9. He that being baptized in infancy, doth no way at
full age own his baptismal covenant, is to be taken for an
apostate. 1. Because his infant title ceaseth. 2. And he
notoriously violateth his covenant. 3. Becanee he can be
no adult Christian that o way owneth Christ.

10. But this is to be understood of those that have op-
portunity ; for one in & wilderness among heathens only,
cannot join in public worship, nor give testimony of his
Christianity to the church.

11. Though the sacrament of the Lord’s supper be ap-
pointed for the renewing of our covenant at age, yet is it
not the first owning of the covenant, by the aged; for that
sacrament belongeth neither to infants nor infidels ; and he
that claimeth it, must be an adult church-member or Chris-
tian; which those are not, who at full age no way ever
owned their baptismal covenant, nor made any personal pro-
fession of Christianity.

But of this I have written purposely in a “ Treatise of
Confirmation” long ago. )

Quest. L11. Whether the universal church consist only of parti-
* cular churches and their members? -

| Soe the proofs of all in my ‘* Trestise of Confirmation.”
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Anme, Na : partionlar churches are the moat reguler snd
noble parts of the universal church; but nat the whale ; no
more than cities and corporations be aJl the kisgdom. 1.
Some may be as the eunwob, baptised before they can come
to any particular chureh ; or aa Paul, hefore thay can be xen

~ geived ™.

2. Some may live where church tyranny hindereth them,
by sinful impositions ; aa all that live among the Papists.

8. Some may live in times of doubtipg, distraction snd
eonfusion, and not know what ehurch ordinarily to join with,
and way providently go promiscuously ta many, and keep
in-an unfixed state for a time.

4. Some may be wives, children, or servants, whe may
be violently hindered. _

6. Some way live where ne particular churches are;
as merchants and embassadors among Mahometans and
heathens.

Quest. L111. Must the pastor first call the chunch, and aggres
gate them o himself, or the church first congregate themselves,
and then choose the pastor ?

Answ. 1. The pastors are in order of nature, if notin time,
first ministers of Christ in general, before they are related
to a particular charge. \

2. As such ministers, they firat make men fis to be eon-
gregate, and tell them their duty therein.

3. But it is a matter variable and indifferent, whether
the minister firat say, ¢ All that will join with me, and sub~
mit to me as their pastor, shall be my particular charge ;'
or the people before congregated do call a man to be their
pastor. : '

Quest. Liv. Wherein doth a pasticular chureh of Christ’s in-
stitution differ from a consociation of many churches$

Anng. 1. In that such a particular church is a company
of Christians associated for personal, immediate commynion
in God’s worship and in holy living ; whereas consociations

= Actsviii. 37, &c.  Acts ix. 17—20. 26—98.
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of chutches, are combined for mediate distinct communion,
or by delegates or representatives (as in synods®).

2. Such a particular church is constituted of one or °
more pastors with the people, officiating in the sacred mi-
nistry among them, in doctrine, worship, and discipline, in
order to the said personal communion. But a consociation
of churches hath no particular head as such, of Divine in-
stitution, to constitute and govern them as one. In Igna-
tius’s time every particular church was characterized or
known by two marks of unity, 1. One altar, (that is, one
place for assembling for holy communion). 2. One bishop
with the presbyters and deacons : and two altars and two
bishops proved two churches.

3. A particular church under one bishop or the same
pastors, is a political, holy society ; but a combination of
many churches consociate, is not so, but only, 1. Either a
community agreeing to live in concord, as neighbour king-
doms may. 2. Or else a human policy or society, and not
of Divine immediate institution. So that if this consocia-
tion of churches be called a church, it must be either equi-
vocally or in a human sense.

Quest. Lv. Whether a particular church may consist of more
assemblies than one?  Or must needs meet all in one place 3

Answ .1. The true distinguishing noteof a particnlar church
is, that they be associated for holy communion in worship
and: holy living, not by delegates, nor distantly only, by
owning the same faith, and loving one another, as we may
do with those at the antipodes ; but personally in presence.

2. Therefore they must necessarily be 8o near, as to be
capable of personal, present communion.

3. And it is most convenient that they be no more than
can ordinarily meet in the same assembly, at least for sa-
cramental communion.

4. But yet they may meet in many places or assemblies,
as chapels, or oratories, or other subordinate meetings which
are appointed to supply the necessity of the weak and aged,
and them that cannot travel far. And in times of persecu-

_ % Actsii. 1. 24 44. 46. iv.32. v.12. 1Themw, v.12,13. 1 Cor. xiv. 39.
23,84 28.35. Acts xiv. 83, Titusi.5. Acts xi. 26. Jamesii.?.
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tion, when the church dare not at all meet in one place, they
may make up several smaller meetings, under several pastors
of the same church. But they should come all together as
oft as they can.

6. And it is to be considered that.all the persons of a
family can seldom go to the assembly at one time, especially
when they live far off. Therefore if a church-place would
receive but ten thousand, yet twenty thousand might be
members, while half meet one day, and half another (or an-
other part of the day).

6. Two congregations distinctly associated for personal
worship, under distinct pastors, or having statedly (as Igna-
tius speaketh) two bishops and two altars, are two particu-
lar churches, and can no otherwise be one church, than as
that may be called one which is a consociation of divers.

Quest. Lvi. Isany form of church-government of Divine
cnatitution?

Arsw. Yea: there are two essentially different policies
or forms of church-government of Christ’s own institution,
never to be altered by man. 1. The form of -the universal
church, as headed by Christ himself; which all Christians
own, as they are Christians in their baptism.

2. Particular churches which are headed by their parti-
cular bishops or pastors, and are parts of the universal, as a -
troop is of an army, or a city of a kingdom.

Here it is of Divine institytion, 1. That there be holy
assemblies for the public worship of God.

2. That these assemblies be societies, constituted of the
people with their pastors, who are to them as captains to
their troopg, under the general, or as mayors to cities under
the king°. .

3. That these pastors have the power of the keys, or the

special guidance and governance (by the word, not by the
sword) of their own particular charge, in the matters of .
faith, worship, and holy living ; and that the flocks obey

o Eph.i. 3, $3. v. 25, 26. &c. iv. 4—6. 16. Heb. x. 25. 1 Cor. xiv.
Acts xiv.23. Titos i. 5. 1 Tim. v.17. 1 Thess. v. 12, 13. 1 Tim. iii. 3—6.
$ Pet.v.1—3. Actsxx. 28. Phil.i. 1, 2.
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 them. And when of this is ‘ jure divino,” why should any
84y, that ho form of govetnment is * yare divine?’

3. Moreover it is of Divine appointment, that these
churches hold the nearest concord, and help each otlver as
fnuch as they tan ; whether by synods, or other meet ways
of vortespondency. And thoagh this be not a distinct go-
vetnment, it is a distinct mode of governing.

\Object. * But that there be pastors with fixed churches
of ‘asyémblies is not of the law of nature.” .

Answ. 1. Hath Christ no law but the liw of nature?
Wherein thren differ the Christian vetigion and the heathen-
ith? 2. Suppoge dut Christ to be Christ, and men to be
whitt e is, and nature itself will $el us timt this is the fit-
Ttest way fot ‘ordering ‘the worship of God. Fornatare saith,
God tiast be solemnly und ordinarily worshipped, and ‘that
qualified persons should be the official guides in the perfor-
mince, and thit peopte who need sach conduct and private
oversight besides, should where they live have their own
stated overseers.

Object. * But partientsr congregations are Aot ~ de pri-
tiaria itftentione divina:’ for if the 'whole world cowld join
together in the public worship of'God, no deubt that would
be propetly a church. But rparticular congregations wre
only accidental, in referenve to God's intetion of having a
chrarch, ‘becuuse of the impossibility of all men's joining to-
géther for ‘ordinanctes, &o. '

Answ. 1. The questibn with me is.not whether they be
of piimaty intention, but whether stated churches headed
with their proper bishops ef jpastoss ‘be uot of God's instite-
Yion in the Scripture?

. 2. Mhis objection confirmeth it, and not denieth it. For
q. It confesseth that there is a wevvesity of joinipg for God's
worship : 2. And an impossibility that all the workl showhd
¥o jbin: 3. But if the ‘whole ‘world eould-so jobn, it would
‘e properly s thurch. So that it confesseth that < 4o be »
sotiety joined for Ged's public worship, is:te bepraperlya
church.” Ard we confess all thrie : ifall the wovld coudd be

- one family, they might have one master, or one kingdom,
they might have one king. But when it is confessed, that,
1. A natural impossibility of an uaiversal assembly neces-
sitateth more particular assemblies; 2. And that Christ
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bath instituted such actually in his Word, what more can a
oonsiderate man require ?

3. 1 do not understand this distinction, ‘ de primaria in-
sentione divina,’ and accidental, &c. The primary intention
is property of the uitimate end ouly: and no man thinketh
that a law * de mediis,” of the means, is no law, or that God
hath made mo laws ‘ de mediis :’ for Christ as a mediator is
ameans. But suppose it be limited to the matter of church
laws; if this be the meaning of it, that it is not the principal -
means, bat a subordinate means, or that it is not instituted
only  propter finem ultimum,’ no more than ¢ propter se,’
but also in order to a higher thing as its immediate end, we
meke no question of that. Assemblies are not only that
there may be assemblies; but for the worship and offices
there performed : and those for man ; andall for God. But
what of all this? Hath God made no laws for subordinate
means ! No Christian denieth it.

Therefore the learned and judicious disputer of this point
declareth himself for what 1 say, when he saith, ‘I engage
not in the controversy, Whether a particular congregation
be the first political church or no: it sufficeth for my pur-
pose, that there are other churches besides. The thing
m question is, Whether there be no other church but such
particular congregations.” Where it seemeth granted that
such particular churches are of Divine institution: and for
other churches I shall say more anon. In the mean time
note, that the question is but ‘ de nomine’ here, whether
the name ° church,’ be fit for other societies, and not ‘ de rer.’

But lest any should grow to the boldness to deny that
¢ Christ hath imstituted Christian stated societies, consisting
of pastors aad flocks, associate for personal communion in
public worship and holy living ;' (which is my definition of
a particular church, as not so confined to one assembly, but
that it may be in divers, and yet not consisting of divers
such distinct stated assemblies with their distinot pastors,
nor of such as can have no personal commemion, but only
by delegates ;) I prove it thus from the Word of God.

» De. Stillingfleet’s Ires. p 154.50 p. 170. By church here 1 mean ot a par-
ticular congregation, &c. So he granteth that, 1. The universal church, 2. Particular
congregations afe of Divine institutwn, one ¢ ex intentione primaria,’ and the other, as
be calls it, accidentally, but yet of natural necessity.
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(1.) The apostles were commissioned by Christ to deli-
ver his commands to all the churches, and settle them ac-
cording to his will, John xx. 21.—Matt. xxviii. 19, 20, &c.

(2.) These commissioned persons had the promise of an
infallible Spirit for the due performance of their work, John
xvi. 13—16. xv.26. xiv.26. Matt. xxviii. 20.

(3.) These apostles wherever the success of the Gospel
prepared them materials, did, settle Christian stated socie-
ties, consisting of pastors or elders with their flocks, asso-
ciated for personal communion in public worship and holy
living. These settled churches they gave orders to for their
direction, and preservation, and reformation: these they
took the chief care of themselves, and exhorted their elders
to fidelity in their work. They gave command that none
should forsake such assemblies; and they so fully describe
them, as that they cannot easily be misunderstood. Al this
is proved, Acts xiv. 23. Titus i. 5. Rom. xvi. 1. 1 Cor.
xi. 18. 20. 22. 26. «xiv. 4, 5. 12. 19. 23. 28. 33, 34.
Col. iv.16. Acts xi.26. xiik 1. 1 Cor.xvi. 1,2. Acts
xiv. 27. xv. 3. to omit many more. Here are proofs enow
that such particular churches were ¢ de facto’ settled by the
apostles, Heb. x. 256. ““ Forsake not the assembling of your-
selves together.” So James ii. 2. they are called syna-
gogues. ‘

2. It is confessed that there is a natural necessity of
such stated churches or assemblies, supposing but the in-
stitution of the worship itself which is there performed : and
if 8o, then we may say that the law of nature itself doth
partly require them. - ‘

(1.) Itis of the law of nature, that God be publicly wor-
shipped, as most expositors of the fourth commandment de
confess.

(2.) It is of the law of nature that the people be taught
to know God and their duty, by such as are able and fit to
teach them. :

(3.) The law of nature requireth, that man being a so-
ciable creature, and conjunction working strongest affec-
tions, we should use our sociableness in the greatest mat-
ters, and by conjunction help the zeal of our prayers and
pra.ises of God. d
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(4) God’s institution of public preaching, prayer and
praise, are scarce denied by any Christians.

(5.) None of these can be publicly done but by assem-
bling.

(6.) No assembly can suffice for these without a minister
of Christ; because it is only his office to be the ordinary
teacher, and to go before the people in prayer and praise,
and to administer the Lord’s supper, which without a mi-
nister may not be celebrated, because Christ's part cannot
be otherwise performed, than by some one in his name, and
by his warrant, to deliver his sealed covenant to the recei-
vers,and to invest them visibly in the benefits of it, and re-
ceive them that offer themselves in covenant to him.

(7.) I is also a ministerial duty to instruct the people
personally, and to watch over them at other times, Acts xx.
20.28. And to be examples of the flock, 1 Pet. v. 1—3.
To have the rule over the people, and labour among them,
and admonish them, 1 Thess. v. 12. Heb. xiii. 7. 17. 1
Tim. v. 17. To exercise holy discipline among them, Titus
iti. 10. Matt. xviii. 17, 18. 1 Cor. v. To visit the sick
and pray over them, James v. 14. Yea, to take care of the
poor. See Dr. Hammond on 1 Cor. xii. 28. And all this
cannot possibly be well done by uncertain, transient minis-
ters, but only by a resident, stated pastor, no more than
transient strangers can rule all our families, orall the Chris-
tian kingdoms of the world.

(8.) And as this cannot be done but by stated pastors,
80 neither on transient persons ordinarily: for who can
teach them that are here to-day and gone to-morrow? When
the pastor should proceed from day to day in adding one
instruction to another, the hearers will be gone, and new
ones in their place. And how can vigilancy and discipline
be exercised on such transient persons, whose faults and
cases will be unknown? Or how can they mutually help
each other? And seeing most in the world have fixed habi-
tations, if they have not also fixed church-relations, they
must leave their habitations and wander, or else have no
church-commaunion at all.

(9.) And as this necessity of fixed pastors and flocks in
confessed, so that such ‘ de facto’ were ordinarily settled by
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the apastles, is before prowed, if any Scriptures may pass
for proof.

- The ipstitution and settlement then of particalar wor-
shipping churches is out of doubt. And so that two forms
of church-government are * jure divimo,’ the universal church
forz, and the particular.

4. Besides this, in the apostles’ days there were under
Christ in the church unmiversal, many general officers that
had the care of gathering and overseeing churches up amd
down, and were fixed by stated relation unto nome. Such
were the apostles, evangelists, and many of their helpers in
their days. And most Christian churches think that though
the apostolical extraordinary gifts, privileges, and offices
cease, yet government being an ordinary part of their work,
the same form of government which Christ and the Holy
Ghost did settle, n the first age, were sestled for all follow-
ing nges, though not with the same extraordinary gifts and
adjuncts. Because, 1. We read of the settling of that form,
(viz. gemeral officers as well as particular) but we never read
of any abolition, discharge, or cessation of the institution.
2. Because if we affirm a cessation without proof, we seem
40 aocuse God of mutability, as settling one form of govern-
went for one age only, and no longer.: 3. And we leave
xoom for audaciows wits accordingly to question other Gos-
pel institutions, as pastors, sacraments, Xc. and to say that
they were but for one age. 4. It was general officers that
Ghrist promised to be with to the end of the world 9.

Now either this will hold tme or not. If not, then this
general ministry is ¢o be numbered with the human addi-
taons to be next treated of. If it do, them here is another
part of the form of government proved to be of Divine im-
stitatien. I say mot, another church, (for 1 ind nothing
woalled a church in the New Testament, but the universal
.church and the particnlar) ; but another part of the govern-
weat of both chmrches, universal and particular; because
such gememl officers are so in the universal, s to have a
genonal oversight of the particular; as an army is headed
only by the general himself, and a:regiment by -the colonel,
and a troop by the captain; but the generul officers of the
army (the lisutenants general, the majors general, &c.) are

9 Matt, xxviii. 20,
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under she lord gemeral in and over she wrmy, and rave a ge-

neral oversight of the particuler bodies (regimemts and
troops). Now if this be the instituted form of Chmist’s

- church-government, that he himself rule absolutely as gene-
ral, and that he bath some general efficers under bim (not
any one having a charge of the whele, but in the whole un-
fixcdly, or as they volantarily part their provinces,) and that
each particular charch bave its own proper pastor (ore ot
more), then who can say, that ‘ No form of church-govern:
ment is of Divine appointment or command ¥’

Oftject. But the question is only whether uny sole form
be of God’s commanding? And whether another may not
bave as much said for it as this?

Answ. Either you mean ¢ Another instead of this, s &
competitor,” or  Another part conjunct with these parts.’

1. If the first be your sense then you have two works to
do. 1. To prove that these before mentioned were mutable
inetitutions, or that they were settled but disjunctively with
some other, and the choice was left indifferent to men. 2.
Te prove the institution of your other form (which you sup-
‘pose left 'with this to men’s free choice). .

But I have already proved, that both the general and

_particular church-form are settled for continuance as un-
changeable ordinances of God. I suppose you doubt not
of the continuance of ‘Christ’s supremacy, and so of the
wniversal form : and if you will prove that church-assem-
blies with their pastors 'mey cease, and some other way sup-
ply the room, you wmust be strange and singular under-
-takers. The other two parts of the government (by gemeral
officess, snd by coasociation of churched) are more dis-
puted ; but it is the circumstanoes ‘of 'the last only that is
controverted amd not the thing ; and for the other I whall
mow add nothing ‘to what I bhave said elsewhere .

2. But if 'you only mean that another part of the form
may be “jure divino * a8 well us this, that will but prove still
that some form is “ jure divino.’

Bat 3. If you mean, that Giod having instituted the forms
aow proved, hath:left man at liberty to addmore of hisowa,
4 shall now eome to examine that .case also.

1 Disput. of Church-geverament.”
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 Quest.-Lvii. Whether any forms of churches, and church-go-
vernment, or any new church officers, may lawfully be in-
vented and made by man ?

Answ. To remove ambiguities, 1. By the word  forms *
may be meant either that relative form of such aggregate
bodies which is their essence, and denominateth them es-
sentially ; or only some accidental mode which denominat-
eth them but accidentally.

2. By churches is meant either holy societies related by
the foundation of a Divine institution ; or else societies re-
) lated by accident, or by human contract only.

3. By ¢ Church-government’ is meant, either that go-
vernment formally ecclesiastical, which constituteth a
church, of Christ’s making ; or else some government about
the matters of the church, which is formally either magis-
tratical or human, (by contract) &c.

_ 4. So by church-officers are meant, either such as are
accounted essential to a church in the pure Christian sense ;
or integral at least (as deacons); or else such as are ac-
counted but accidental to it, and essential only to the hu-
man form. And so I answer,

1. As there are some things ‘circa sacra,’ or accidents
of God’s special church-worship, which are left to human
prudence to determine of, so the same human prudence may
determine who shall do them. As e. g. Who shall repair
the buildings of the church; the windows, the bells, the
pulpits, the tables, &c. ; who shall keep the clock ; who
shall keep the cups, cloths, and other utinsils ; who shall
be the porter, the keeper of the books, &c. ; who shall call

_ the people to church, or ring the bells, or give them' notice
of church-assemblies ;' who shall make bread for the sacra-
ment, or provide wine, or bring ‘water for baptism; who
shall make the graves, and bury the dead, or attend mar-
riages, or baptizings, &c.; who shall set’ the tune of-the
psalm, or use the church>music (if there be any); who
shall summon any of the people on any just occasion to
come to their pastors ; who shall summon the pastors to any
synod, or lawful assembly, and give them notice of the time
and place; when they are to meet, who shall be called first,
and who second ; who shall sit highest, and who lowest;

’
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who shall take the votes, or moderate or guide the dispu-
tations of the assembly; who shall be the scribe, and re-
cord what is done ; who shall send abroad their agreements,
and who shall be the church-messenger to carry them. The
agents of such circumstantials may be chosen by the ma-
gistrate, or by the churches, or pastors, as is most conve-
nient. Though I doubt not but in the beginning the dea-
cons were mere servants to the pastors, to do as much of
such circumstantial work as they were able; of which ser-
ving at tables, and looking to the poor, and carrying bread
and wine to the absent, &c. were but parts ; and all went
under the name of ministering to the pastors or churches.
And therefore they seem to be such an accidental office, ap-
pmnted by the apostles, on such common reasons, as
magistrates or churches might have appointed them, if they
had not.

2. If one will call all or many of these, ¢ church-officers,’
and another will not, it is but a strife about names, which -
one will use more largely and the other more narrowly or
strictly.

3. If magistrates by authority, or the churches by agree-
ment, shall distribute the country for conveniency into pa-
rishes (not making all to be church-members that dwell in
those precincts, but @termining that all persons that are fit
in those proximities, and they only, shall be members of that
particular church) and then shall denominate the church
from this accident of place, it is but what is left to their
discretion.

4. And if the said ma.glstmtes or churches shall divide a "
kingdom into provinces, and say, that whereas God com-
mandeth us the use of correspondencies, mutual advice, and
synods, for the due help, concord, and communion of
churches, and all things must be done in order and to edifi-
cation ; therefore we determine that so many churches shall
make up such a synod, and the churches of such a district
shall make up another synod, and so shall be specially re-
lated to each other for concord as advisers, all this is bat
the prudent determining of church circumstances or acci-
dents left to man.

5. And if they shall appoint that either a magistrate or
one pastor shall be for order’s sake the appointer of the times
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and places of wmeeting, or the president of the aynod, to re-
gulate and arder proceedings, and keep peace, as is afares
said, it is but an accident of the sacred wark which man
may determine of Therefore a layman may be such. a pre-
sident or regulator.

6. Apd if they will call thia wan by the name of a
chwych-governor, wha doth but a comman part therein, and
from thence will call this association or province by the |
name of a church, which is but a company of churches as-
sociated for concard and counsel, the name maketh it net
another thing than it is without that name ; and the name
may he lawful or unlawful as times and probable conse-
gwents make it fit or unfit as to use.

7. 80 much of church matters as is left to the magis-
trate’s government, may be under monarchy, aristocraey, or
democracy, and under such subordlnate officers as the sm-
preme ruler shall appoint.

8. And if the magistrate will make assemblies ar eoun- °
cils of pastors, to be his councils, and require them fre-
quently to meet to advise him in the performance of his own
trust and work about religion and the church, he may ac-
cordingly distribute them into provinces for that wse, or
order such circumstances as he please.

9. And if a province of churcheasve called one chureh,
because it is under one magistrate, or a nation of churches
called a national church, because it is under one king, or
many kingdoms or an empire called one Catholic church,
because they are all under one emperor ; it must be con~
fessed that this question is but ‘ de nomine,’ and not
“dere.’

And further, 1. That in sacred things that which is of
Divine and primary institution is the ‘ famosius analogatam,’
and not that which is but formed by man. 2. That when
such an ambiguous word is used without explication or ex-
plicating circumstances, it is to be taken for the ¢famosius
analogatura.” 3. That in this cese the word church or
ohurch-form is certainly ambiguous and not unequivocal.
4. That a national, imperial, or provincial church as headed
by a king, emperor, magistrate, or any head of man’s ap-
pointment, is another thing, from a church of Christ’s insti-
tution ; and is but an aoccident or adjunet of it: and the
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head of the buman form, if called the head of the chuzch of
Christ, is but an accidental head, and not constitutive,
And if Christ’s churches be denominated from such a head,
they are denominated but from an accident, as a man may
be denominated clothed or unclothed, elothed gorgeously
or sordidly, a neighbour to this man or that, &c. It is no
formal denomination of a church in the first acceptation, as
it signifieth the ‘ famosius analogatum;’ though otherwise
many kind of societies may be called ‘ ecclesi®’ or  caetus ;'
but divines should not love confusion.

10. It seemeth to me that the first distribution of
churches in the Roman empire, into patriarchal, primates,
metropolitical, provincial, diocesan, were only the determi-
nation of such adjuncts ‘or extrinsic things, partly by the
_emperors, and partly by the church’s consent upon thé em-
peror’s permission; and so that these new church govern-
ments were partly magistratical, or by power derived from
the emperors, and partly mere agreements or contracts by
degrees degenerating into governments; and so the new
forms and namesare all butaccidental, of adjuncts of the true
Christian churches. And though I cannot prove it unlaw-
ful to make such adjunctive or extrinsic constitutions, forms,
and names, considering the matter simply itself, yet by acci-
dent these accidents have praved such to the true churches,
as the accident of sickness is to the body, and have been
the causes of the divisions, wars, rebellions, ruins, and confu-
sions of the Christian world. 1. As they have served the
covetousness and ambition of carnalmen. 2. And have en-
abled them to oppress simplicity and sincerity. 3. And be-
cause princes have not exercised their own power them-
selves, nor committed it to lay-officers, but to churchmen.
4. Whereby the extrinsic government hath so degenerated,
and obscured the intrinsic and been confounded with it, that
both going under the equivocal name of ecclesiastical go-
vernment, few churches have had the happiness to see them
practically distinct*. Nay, few divines do clearly in their
controversy distinguish them : (though Marsilius Patavinus

¢ Which tempteth the Erastians to deny and pull down both togetber, because
they find one in the pastor’s hands which belongeth to the magistrate, and we do not
teach them to untwist and separate them.
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and some few more have formerly given them very fair light,
yet hath it been but slenderly improved).
11. There seemeth to me no readier and directer way,
* to reduce the churches to holy concord, and true reforma-
tion, than for the princes and magistrates who are the ex-
trinsic rulers, to re-assume their own, and to distinguish
openly and practically between the properly priestly or pas-
toral intrinsic office, and their extrinsic part, and to strip
the pastors of all that is not intrinsically their own (it being
enough for them, and things so heterogeneous not well ¢con-
sisting in one person): and then when the people know
what is claimed as from the meagistrate only, it will take off
most of their scruples as to subjection and consent.

12. No mortal man may abrogate or take down the pas-

- toral office, and the intrinsic, real power thereof, and the
church-form which is constituted thereby ; seeing God hath
instituted them for perpetuity on earth.

13. But whether one church shall have one pastor or
many is not at all of the form of a particular church; but it
is of the integrity or gradual perfection of such churches as
need many, to have many, and to others not so: butit is to
be varied as natural necessity and cause requireth.

14. The nature of the intrinsic office or power (anon to
be described) is most necessary to be understood as distinct
from the power of magistrates, by them that would truly un-
derstand this. The number of governors in a civil state
make that which is called a variety of forms of common-
wealths, monarchy, aristocracy or democracy : because com-
manding power is the thing which is there most notably ex-
ercised, and primarily magnified. And a wiser and better
man, yea, a thousand must stand by as subjects, for want of
authority or true power; which can be but in one supreme,
either natural or political person ; because it cannot consist
in the exercise with self-contradiction. If one be for war,
and another for peace, &c., there is no rule. Therefore the
many, must be one collective or political person, and must
consent or go by the major vote or they cannot govern,
But that which is called government in priests or ministers,
is of another nature; it is but a secondary subservient
branch of their office : the first parts are teaching and guid-
ing the people, as their priests, to God in public worship:
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and they govern them by teaching, and in order to further
teaching and worshipping God ; and that not by might, but °
by reason and love. Of which more anon. Therefore if a
sacred congregation be taught and conducted in public wor-
ship, and so governed as conduceth hereunto, whether by
one, two, or many, it no more altereth the form of the church,
than it doth the form of a school, when a small one hath one
schoolmaster, and a great one four: or of a hospital, when
a small one hath one physician, and a great one many ; see-
ing that teaching in the one, and healing in the other is the
main denominating work, to which government is but sub-

servient in the most notable acts of it. ’

15. No mortal man may take on him to make another"
church, or another office for the church, as a divine thing,
on the same grounds, and of the same nature pretendedly as
Christ hath made those already made. The case of adding
new church officers or forms of churches, is thesame with that
of making new worship ordinances for God, and accordingly
to be determined (which I have largely opened in its place).
Accidents may be added. Substantials of like . pretended
nature may not be added; because it is an usurping of
Christ’s power, without,deriva.tion by any proved commis-
sion; and an accusing of him, as having done his own work
imperfectly. .

16. Indeed no man can here make a new church officer
of this intrinsic sort, without making him new work, which
is to make new doctrine, or new worship (which are forbid-
den): for to do God’s work already made belongs to the of-
fice already instituted. If every king will make his own of-
ficers, or authorize the greater to make the less, none must
presume to make Christ officers and churches without his
commission.

17. No man must make any oﬁice, church or ordinance,
which is corruptive or destructive, or contrary or injurious
to the offices, churches and ordinances which Christ himself
hath made. This Bellarmin confesseth, and therefore I sup-
pose Protestants will not deny it. Those human officers
which usurp the work of Christ’s own officers, and take it
out of their hands, do malignantly fight againat Christ’s in-
stitutions : and while they pretend that it is but preserving
and not corrupting or 0pposmg additions which they make,

VOL. V.
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and yet with these words in their mouths, do either give
Christ’s officers’ work to others, or hinder and oppress his
officers themselves, and by their new church-forms under-
mine or openly destroy the old, by this expression of their
eumity they confute themselves.

18. This hath been the unhappy case of the Roman
frame of church innovations, as you may observe in the par-
ticulars of its degeneracy.

(1.) Councils were called general or ecumenical in respect
to one empire only: and they thence grew to extend the
name to the whole world: when they may as well say, that
Constantine, Martian, &c., were emperors of the whole
world, seeing by their authority they were called.

(2.) These councils at first were the emperor’s councils
called to direct him what to settle in church orders by his
own power; but they were turned to claim an imposing
authority of their own to command the churches as by com-
mission from God.

(3.) These councils at first, were only for counsel, or for
agreement by way of contract or mutual consent to the
particular bishops: but they degenerated into a form of
government, and claimed a ruling or commanding power.

(4.) The patriarchs, primates and metropolitans, at first
claimed but a power about circumstantials extrinsical to
she pastoral office, such as is the timing and placing of
councils, the sitting above others, &c. And the exercise
of some part of the magistrate’s power committed to them,
that is, the deposing of other bishops or pastors from their
station of such liberty and countenance as the magistrate
may grant or deny as there is cause. But in time they de-
generated to claim the spiritual power of the keys, over the
other bishops, in point of ordination, excommunication, ab-
solution.

(6.) These patriarchs, primatesand metropolitans at first
claimed their extrinsic power but from man, that is, either
the consent and agreement of the churches, or the grant of
the emperors : but in time they grew to claim itas of Divine
or apostolical appointment, and as unalterable.

(6.) Atfirst they were taken only for adjuncts, ornaments,
supports or conveniences to the churches: but afterwards
they pretended to be integral parts of the church universal,
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and at last the pope-would needs be an essential part; and
his cardinals muwst claim the power of the charch universal
in being the chooeers of an universal head, ora hmg—pnest
and teacher for all the Christians of the world.

(7.) At first laymen (now ecalled chancetlors, &c.) were
only the bishops® counsellers, or efficers to the magistrate or
them, in performing the extrinsical work about church ad- -
juncts, which a layman might do: but atlast they came to
exercise the intrinsic power of the keys in excommunioca-
tions and absolutions, &c.

(8.) At first a number of particular churches consoeciated
with their several bishops, were taken to bea community or
company of true churches prudentially cantonized or distri-
buted and consociated for concord: but after they grew to
be esteemed proper political sovieties, or churehes of Divine
appointment, if not the ‘ Ecclesia minime,’” having turned

_the particular churches into oratories or chapels, des-
troying. Ignatiua’s character of one church, ‘To every
church there is one altar, and one bishop with his presby-
ters and deacons.’” Abundance more such instances may
be given.

Object. Wherever we find the notion of a ehurch particu-
lar, there must be government in that church: and why a
national society incorporated into one civil government,
joining into the profession of Christianity, and having a
right thereby to participate of Gospel ordinances, in the
convenient distributions of them in the particular congre-
gations, should not be called a church, I confeas I can see
no reason. .

Anew. 1. Here observe, that the question is only of the
name, (whether it may be called a church,) and not of the
thing (whether all the churches in a kingdom may be under
one king, which no sober man denieth).

2. Names are at men’s disposal much : but I confess |
had rather the name had been used no otherwise, or for no
other societies thaa Scripture useth it. My reasons are, (1.)
Because when Christ hath appropriated or specially applied
one name to the sacred societies of his institution, it seem-
eth somewhat bold to makg that name common to other so-~
cieties. (2.) Because it tendeth to confusion, misunder-
standing, and to cherish errors and controversies in the -
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churches, when all names shall be made common or ambig-
uous, and holy things shall not be allowed any name proper
to themselves, nor any thing can be known by a bare name
without a description. If the name of Christ himselfshould
be used of every anvinted king, it would seem not a little
thus injurious to him. If the name, ‘ Bible,” ¢ Scripture,’
‘ Preachers,’ &c., be made commen to all that the notation .of
the names may extend to, it will introduce the aforesaid in- -
conveniences ; so how shall we in common talk distinguish,
between sacred societies of Divine institution and of human,
if you will allow us no peculiar name, but make that com-
mon which Christ hath chosen?

. 3. And that the name is here used equivocally is mani-
fest. For the body political is informed and denominated
from the ‘ pars imperans,’ the governing part or head : there-
fore as a head of Divine institytion, authorized for the spi-
ritual or pastoral work, denominateth the society according-
ly ; soa civil head can make but a civil society, and a head
of man’s making, but a human society. Itis certain that
Christ hath appointed the episcopal or. pastoral office, and
their work, and consequently episcopal or pastoral churches ;
and it is certain that a king is no constitutive part of one of -
these churches, but accidental ; and therefore that he is an
accidental head to a pastoral church as such, to which the
pastor is essential.

-Therefore if you will needs call both these societies
‘churches’, you must distinguish them into pastoral
churches, and regal churches, or magistratical churches;
for the word  national,’ notifieth not the government which
is the constitutive part; and may be used of consociated
churches, though under many civil governors (as in the
Saxon Heptarchy).

So that our question is much like this, ¢ Whether all the
grammar schools in England as under one king may be cal-
led one national school?’ Anmsw. Not without unfitness,
and inconveniencies: but rather than breed any .quarrel,
they may call them so that please.: but 1. They must con-
fess that a particular school is the ‘ famosius significatum.”
2. That the king is king of schoo}s, but not a schoolmaster,
nor a constitutive part of a school. 3. Thatif you will
needs denominate them from the regent part, as one, you
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must call them all one royal school, if you will leave the
well-known sense of words for such uncouth phrases. But
give us leave to call the body which .is essentiated byva
king, by the name of a kingdom only, though it have in it
many schools, academies, colleges, cities, churches, which
they that please may call one royal school, academy, college,
city and church, if they love confusion.

4. Chnstmmty giveth men right to communion in par-
ticular churches, when they also make known their Chris-
tianity to the bishops of those churches, and are received
(as stated or transient) members by mutual consent; but
not otherwise : nor doth mere regal government, give any
subject right to church communion, except by a church you
mean a kingdom.

Object. * A particular church then I would descnbe thus,
It is a society of men joined together in the visible profes-
sion of the true faith, having a right to, and enjoying
among them, the ordinances of the Gospel.’

Answ. 1. When you tell us by your description what
you will mean by ‘a particular church,” we may understand
your denomination : but yet while it is unusual, you must
not expect that other men so use the word. Had you cal-
led your description a definition, I would have asked you,
1. Whether by ¢a society’ you mean not strictly a political
society constituted by a ‘ Pars gubernans, et gubernata?’
If not, it is no church save equivocally. If so, should not
the ¢ Pars regens’ which is constitutive have been put in? If
private men join together, &c., it makes but ¢ community.
2. A right to Gospel ordinances is supposed, but need not
.be in the definition. 3. The enjoying of them, is not essen-
tial to a church. The relation may continue, when the en-
-joyment is a long time hindered. 4. ¢ Among them’isa
very ambiguous word : is it among them in the same place ;
or in the same country or kingdom; or in the same world 7
If you difference and define them not, by relation to the same
bishops or pastors, and by intended personal holy commu-
nion, your description confoundeth the universal church,
as well as the national, with a particular church ; for the
whole Christian world, is ‘a society of men joining together
in the visible profession of the true faith, having a right to,
and enjoying among them the ordinances of the Gospel.’

*,.0
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Object. * A mation joining in the profession of Christian-
ity is a true church of God ; whence it evidently followeth,

‘that there must be a form of ecclesiastical governmeant over

a nation as a church, as well as of civil government over it,
a8 & mociety governed by the same laws. For every so-
ciety must have its government belonging to it as such a
society : and the same reason that makes government neces-
sary in any particular congregation, will make it necessary
for all the particular congregations, joining together in ome
visible society, asa particular national church, for the unity
end peace of that church, ought much more to be looked af-
ter than of any one particular congregation, &c.

Answ. 1. From one absurdity muny follow : our contro-
versy before was but of the name: ifan accidental royal or
civil head mray equivocally denominate an ecclesiastical so-
ciety, and we grant youthe use of an equivocal name (or ra-
ther the abuse) you will grow too hard upon us, if thence
you will gather a necessity of a real ecclesiastical policy,
besides the civil. Names abused infer not the things signi-
fied by an unequivocal term.

2. You must first prove the form of government, and
thence infer the demomination, and not contrarily, first beg
the name, and then infer the government.

3. If yet by a form of ecclesiastical government, you
meant mothing but the king’s extrinsic govermment, which
you may as well call also a form of school-government, of
college-government, &c., we would grant you all. But if I
can understand you, you now speak of ecclesiastical govern-
ment a8 distinot from that. And then,

4. You are now grown up from a may be, to 2 must be,
and necessity; and a greater necessity of one national
eeclesiastical government, than of a particular chunch gov-
.ermment ; whieh being undenmiably of Christ’s institutien
(by the Hely Ghost in the apostles) you do net make all
forms to be indifferent, or deny this to be ‘jure divino.”
What! necessary and more necessary then that which is
¢ jure divino,” and yet indifferemt and mot “jure divino ?” If
you say, It is necessary omnly on supposition that there be a
national church: I answer, But your reasons evidently infer
that it is also necessary that there be euch a national church
where it may be had; though you deny the mecessity of
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monarchical government by one high priest in it. But I
know you call not this a form of government, unless as de-
terminately managed by one, many or most. But why a
national spiritual policy as distinct from congregational,
may not be called a form of government, as well as one man
is distinct from two, over the same people, I see not: but
this is at your liberty. But your necessity of such a na-
tional regimen is a matter of greater moment.

~ In these three senses I confess'a national church. 1.
As all the Christians in a nation are under one civil church
governor. 2. As they are consociated for concord, and
meet in synods or hold correspondences. 3. As they are
all a part of the universal church, cohabiting in one nation.
Bat all these are equivocal uses of the word  church ;’ the
denomination being taken in the first from an accideat; in
the second the name of a policy being given to a communi-
ty agreeing for concord ; in the third the name of the whole
is given to a amall integral part.

But the necessity of any other church, headed by your -
ecclesiastical, national governor, personal or collective, mo-
narchical, aristocratical or democratical, I utterly deny, and
find not a word of proof which I think I have any need to
furnish the reader with an amswer to.

6. And your judgment in this is downright against the
constitution, canons and judgment of the national church of
Eagland ; for that they use the word in the sense allowed
by me, and not in yours is proved, (1.) From the visible
comstitution in which there is (besides the king) no distinct
ecclesiastical head. For the archbishop of Canterbury is
not the proper governor of the archbishop of York and his
province.

(2.) From the canons. Can. cxxxix. ‘A national sy-
nod is the churchrepresentative ; whosoever shall affirm that
the sacred synod of this nation, in the name of Christ and
by the king’s authority assembled, is not the true chiurch of
England by representation, let him be excommunicated,”
&c. 8o that the synod is but the representative church;
and therefore not the political head of the church : whether
it be the laity, or the whole clergy or both, which they re-
preeent, representation of those that are no national head,
maketh them not a national head.
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(3.) From the ordinary judgment of episcopal divines,
(maintained by Bishop Bilson and many others at large,
against the Papists) that all bishops ¢ jure divino’ are equal
and independent, further than human laws, or agreements,
or difference of gifts may difference them, or as they are
bound to consociation for concord.

6. How shall I deny not only the lawfulness, but the
necesmty of such a Papacy as really was in the Roman Em-
pire, on your grounds? I have proved against W. Johnson
that the pope was then actually but the head of the Impe-
rial churches, and not of all the world. And if there must
be one national ecclesiastical head under one king, why not
one also in one empire? And whether it be one monarch,
or a collective person, it is still one political person which
is now in question. (Either a ruling pope, or a ruling aris-
tocracy or democracy, which is not the great matter in con-
troversy.) )

7. And why will not the same argument carry italso, for
one universal visible head of all the churches in the world ?
at least as lawful? At least as far as human capacity and
converse will allow? And who shall choose this universal
head? And who can lay so fair a claim to it as the pope?
And if the form be indifferent, why may not the churches by
consent at least, set up oneman as well as many? Whether
you carry it to an imperial church, or a Papal, to a patriar-
chal, or provincial, or national, till you have proved it to
be of Divine institution, (and particular churches to be un-
necessary, alterable and of human institution) I shall never -
grant you that it is to be preferred before that which is un-
questionably of God. For though I easily grant that all the
churches of a nation, empire or the world, are to be more
esteemed and carefully preserved, than one bishop’s or pas-
tor’s particular church; yet I will not grant you that your
human policy is more necessary to the safety of all these
churches than the Divine. For the safety of these churches
may be better preserved by God’s three great means (1. The
polity of particular churches with the conduct of their pre-
sent faithful bishops or pastors. 2. The loving consocia-
tion of neighbour churches for concord. 3. The protection
and countenance of magistrates) without any new church-
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form, (or national, or imperial, or universal pastor) than
‘with it.

Nay when that sort of usurpation hath been the very en-
gine of dividing, corrupting and undoing the Christian
churches above a thousand years, we are not easily persua-
ded now, that yet it is either necessary or desirable.

8. But the best and easiest way to discern how far the
makmg new churches or church offices is lawful or unlaw-
ful, is by trying it by the quality of their office-work. For
it is the work which giveth us the description of the office;
and the office of the ruling part, which giveth us the defini-
tion of the church, which that office constituteth.

The work which the new human officer is to do, is either,
1. The same which God hath already appointed bishops or
pastors to do, or at least the unfixed ministers in the univer-
sal church. 2. Or it is such as he hath appointed magis-
trates to do. 3. Or it is such as belongeth to private and
laymen. 4. Or it is somewhat different from all these.

1. If it be of the first sort, it is a contradiction. For
men that are by office appointed todo the same work which
ministers are already appointed to do, are not a new office,
but ministers indeed, such as Christ hath instituted : for
the office is nothing but an obligation and authority to do
the work.

2. If it be the same work which belongeth to the magis-
trate, then it is no new office, for they are magistrates.

3. If it be that which belongeth to private men, by God’s
appointment, they cannot disoblige, themselves by transfer-
ring it to a new officer.

4. If it be none of all these, what isit? I.doubt it may
prove some needless or rather sinful work, which God com-
mitted to none of these three sorts, and therefore unfit to
make a church-office of. Uliless it be such as I before des-
cribed and granted. (1.) I confess that the magistrate may
make new inferior officers, to do his own part (as church-jus-
tices, churchwardens, &c.). (2.) I grant that .the people
may make an office for the better doing of some parts of
their own work : they may make collectors, doorkeepers,
artists by office, to keep the clock, and bells, and church-
buildings, &c., if the magistrates leave it to them. .

(3.) I grantthat the bishops or pastors may do some cir-
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cumstances of their work by human officers ; as to facili-

- tate their concord in synods, by choosing one to preside, to
choose time and place, to send messengers to take votes, to
moderate disputes, to record agreements, &c., as aforesaid :
and these circumstantials are the things that officers may be
made for.

But the very modes and circumstances which are part of
the work to which every bishop or pastoris obliged, he can-
not commit to another; as to choose his text, subject,
method, words, &c. These are parts of his own work;
though concord in these is the work of many.

Now what is the work besides all these that we must
have new churches or offices made for? Is it to govern all
these bishops and churches? How? By the Word or by
the sword ¥ If by the sword, the magistrate is to do it; if
by the Word (or spiritual authority) either God bath made
such an office as archbishops or general bishops over many,
or he hath not ; ifhe have, we need no new human office for
it, God having provided for it already ; if not, but God hath
left all bishops independent, and to learn of one another, as
equals in office, and unequal ouly in gifts, then either such
an office is fit and necessary, or not. If it be, you accuse
God of omission in not appointing a bishop over bishops as
well as a bishop of the lowest order. If not, then by what
reasoa or power will you make new, needless officers in the
church? When Cyprian and his Carthage council so ve-
hemently disclaimed against being ¢ Episcopi Episcoporum ?’

19. I would fain know whether those new made churches
of human and not of Divine fabrication, (whether universal
(or Papal), patriarchal, provincial, &c.) were made by former
churches, or by no churches. If by no churches, then either
by other societies or by single persons : if by other so-
cieties, by what power do they make new churches ¢o
Christ, who are themeelves no churches? If by single per-
sons, either they are before church-members, or not : if not,
how oan those make new churches that be not so much as
members of churches, without a commission from Christ?
But if either former churches or their members made these
new churches, then, (1.) It followeth that there were another
sort of churches before these new or human churches. And
if so, either those other that made these were themselves
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made of God or not. And so the question will run up till
you bring it either to some church of God’s making which
made these other, or some person commissioned to do it.
If you say the first, then he that will confess that there is a
species of churches of Christ’s institution, and a species not
of his institution, must prefer the former, and must well
prove the power of making the latter. And so they must
do, if they say that it was done by particular persons that
were no particular church-members. For if Christ com-
missioned them to settle any one species of churches, those
are to be esteemed settled by Christ. (2.) But if you say that
Christ left them to vary the species of churches as they saw
cause, and 8o on to the end of the world, 1. You must well
prove it. 2. Itis before disproved; (unless you take the
word church equivocally).

20. Lastly, all Christians are satisfied of Christ’s autho-
rity ; and therefore in that they can agree ; but so they are
not of any human church-maker’s authority ; and therefore
in that there will never be an agreement ; therefore such
new churches, and ecclesiastical governments will be bmt
(as they ever have been) the engines of division and ruin in
the churches; and the species of God’s making, with the
mutability of mutable adjuncts and curcnmstances, will best
preserve the church’s peace.

Buat if the true nature of pastoral or ecclesiastical
government were well understood, it wowld put an end
to all these controversies. Which may be mostly gathered
from what is said before. To which I will add this little
following.

Quest. Wherein consisteth the true mature of pastoral church
government ?

Answ. 1. Not in any use of the sword, or corporal
_foree.

2. Not in a power to contradict God’s Word.

3. Not in a power co-ordinate with Chnist’s, to do
his proper work, or that which hath the same grounds,
reasons, and nature.

4. Not in an unquestionable empn'e, to command
things which none must presume to examine, or judge of
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by a discerning Judgment whether they be forbidden by
God or not.

5. Not now in making a new Word of God or new ar-
ticles of faith, or new universal laws, for the whole church.

6. Not in any thing which derogates from the true power
of magistrates, or parents, or masters.

But 1, It is a ministerial power, of a messenger or ser-
vant, who hath a commission to deliver his master’s com-
mands and exhortations ®.

2. As it is over the laity or flocks, it is a power in the
sacred assemblies to teach the people by office, and to be
their priests or guides in holy worship'; and to rule the
worship-actions for the time, length, method, and orderly
performance of them ®.

3. As to particular persons, it is the power of the church-
keys, which is, 1. To judge who is meet to be by baptism
taken into the church. 2. To reprove, exhort, and instruct
those that by vice or ignorance, in order to repentance, or
knowledge, or confirmation do need the pastoral help*. 3.
To judge who is to be forbidden church-communion as im-
penitent; or at least, with whom that church must be for-
" bidden to communicate. 4. To judge who is meet for ab-
solution as a penitent. 5. To deliver men personally a
sealed pardon from Christ in his two sacraments. 6. To
visit the sick, and comfort the sad, and resolve the doubt-
ing, and help the poor. This is the true church-govern-
ment, which is like a philosopher’s or schoolmaster’s in his
school among volunteers, supposing them to have no power
of the rod or violence but only to take in or put out of
their schools ; and what need is there of an universal, pa-
triarchal or national head, to do any of this work, which is
but the government of a personal teacher and conductor ;
and which worketh only on the conscience?

4. But besides this there is a necessity of agreeing in
the right management of this work ; which needeth no new
head, but only the consultations of the several bishops or
pastors, and the magistrate’s civil rule, or extrinsic episco-
pacy (as Constantine called it).

. And besides this there is need to ordain pastors and

s 1 Cor.iv.1, 2. t 3 Pet.v.1—38. Matt. xxviii. 19, 20.
o 1 Thess. v. 12,13, - * ¢ Tim. iv, 1=3,5.
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